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 פרשת נצבים    
      Desensitized    

When R’ Yisrael Salanter was in Odessa, he saw 
Chillul Shabbos for the first time. Upon seeing a Jew 
smoking he fainted. However, the next time he saw this he 
didn’t faint. He then thought I must leave this place as he 
was desensitized to Chillul Shabbos.  

 

In regard to Yaakov and Lavan it says1
 עמו ו...איננ

םול שלשוכתמ ; Lavan is not like he was to me in earlier days as 
Lavan was very dishonest. A deeper meaning is encoded in 
these words- I (Yaakov) got so accustomed to his evil ways 
since the way he appears to me today is not the same as he 
did in the past, as his deceitful behavior doesn’t bother me 
as much. Thus, I must leave this place, as the narrative 
continues- שוב אל ארץ אבותיך; return to the land of your 
fathers.2

 

 

R’ Shalom Shwadron3 (1912-1997) once passed by a 
sewer which was being worked on. He was appalled upon 
seeing the workers there eating their meal in the sewer. 
After passing by them daily, he realized that one can get 
used to anything. 

  
At times we may see one who grew spiritually 

when learning in Yeshiva in Eretz Yisrael and then a little 
while after returning to Chutz Laaretz, he falters in his 
spirituality. This is because although at first upon returning 
from Eretz Yisrael he may be shocked at the promiscuity 
and the like, he gets accustomed to it after a while. 

 

The Pasuk states by the Mabul4 Hashem saw the 
earth והנה נשחתה; it was corrupted. Another interpretation is 
that Hashem saw it was נשחתה, meaning they didn’t feel 
anything was wrong with their behavior. This can be 
compared today to those who use foul language as part of 
their vernacular without even realizing anything is wrong 
with what they say.  

 

With this we can interpret the Pasuk in our Parsha 
in a deeper way- ...ותראו את שקוציהם; you saw their 
abominations and their detestable idols of wood and stone, 
of silver and gold were with them.5 Another meaning is that 
first it appeared to them as abominations and that which is 
detestable. Then, it was like wood and stone. Finally, it was 
actually like silver and gold.  
************************************************* 
                The conception of the year 

Why is it that on Rosh Hashana we are judged for 
the entire year?  

                                                           
1 Breishis 31:2,3 
2 In a similar fashion we can interpret הסרותי מסבל שכמו (Tehillim 81:7)- 
remove from me the fact that I tolerate Galus. 
3 R’ Shalom Shwadron wrote, annotated and edited more than 25 Sefarim, 
mainly those penned by his grandfather, the Maharsham. He also edited 
and published two famous Mussar texts composed by his teachers- Ohr 
Yahel by R’ Leib Chasman and Lev Eliyahu by R’ Elya Lopian. 
4 Breishis 6:12. See R’ Shimshon Rafael Hirsch in his commentary. 
5 Devarim 29:16 

 

When a child is being conceived, his entire genetic 
make-up is being put in place. After this point he is locked 
into his physical genetic coding. Similarly, in a court case, it 
is easier to be exonerated during the case rather than 
having the verdict changed afterwards.  

  

Rosh Hashana is the conception of the year and as 
the Gemara states one’s sustenance is set from Rosh 
Hashana.6 This is why on Rosh Hashana we are judged for 
the whole year since it is the point of conception. With this 
we can explain ב אחרית דבר מראשיתוטו

7 - a good end is 
dependent on its beginning. For this reason, there is a מנהג 
not to sleep on Rosh Hashana.8 This can be compared to 
one who has a cut in his foot while another has a cut in his 
head. It is obviously more severe in the head. This is why 
people are very careful with how they behave on   השנהראש 
as it is the head.  
 

There was a child who once caught a cold and died 
five days later. The people were in shock that a child could 
die from a cold in five days. R’ Chaim Shmulevitz, however, 
had a different take as he said that the child didn’t catch a 
cold five days ago rather he caught the cold on Rosh 
Hashana.  
************************************************* 
             Unexpected  

On Yom Kippur, while we say 'אשמנו וגו we sing it to 
a tune.9 If one were to enter court, would he sing his sins? 
So, why do we recite this in a tune?  

 

The Gemara says the Shofar is blown when we sit 
and again when we stand כדי לערבב השטן; to confuse the 
Satan.10 Rashi explains that the Satan is unable to 
prosecute, as he is confounded, when he hears how we 
hold Hashem’s Mitzvos so beloved. R’ Akiva Eiger (1761-
1837) asks that just because the Mitzvos are beloved to us, 
that is why he doesn’t say over our sins?  

 

The Gemara teaches that  כזכיותזדונות נעשו ; through 
Teshuva out of love, willful sins are counted as merits.11 This 
is what Rashi means- once the Satan will see that the 
Mitzvos are beloved by us, as we do it in a loving way, so he 
is scared to relate our sins since for each sin he says, it will 
increase our merits and Mitzvos.  

 

In this light, we can comprehend יבקש את עון

ישראל...
12 ; the iniquity of the Jews will be sought…as sins 
are there to increase our merits. With this, we can grasp 
why Hashem is exacting in judgement with Tzadikim  כחוט

שערהה
13 ; even to the extent of a hairsbreadth- minor 

                                                           
6 Beitza 16a 
7 Koheles 7:8  
8 Rema in 583:2 
9 Parenthetically, see Orach Chaim 624:5 and the Mishna Brura there 
regarding observing two days of Yom Kippur.  
10 Rosh Hashana 16b 
11 Yoma 86b 
12 Yirmiya 50:20 
13 Yevamos 121b  



misdeed. This is because each miniscule infraction can be 
transformed into merits through Teshuva. In light of what 
we said, we can explain why we recite 'אשמנו וגו with a tune 
since it will all turn into merits through our teshuva.  
*************************************************       
           To transfer 

For one to transfer spirituality to their children, he 
needs to live it. This increases the probability that they 
follow suit. This is in contrast to the way many attempt this 
as they preach what they want their children to do and be 
while they are not a living example.  

 

R’ Yaakov Kaminetzky once saw someone who was 
who was telling his son to look in a siddur to daven. R’ 
Yaakov told this person that you are just teaching him is to 
tell his own son (when he has one) to look in a siddur. The 
proper thing is for you to look in a Siddur and then your 
child will follow your lead.14  

 

The story is told of one who was being מנחם אבל; 
consoling the mourner of the deceased, Jews who were 
not religious. While he was there, he noticed many Sefarim 
that were well used. He wondered how a person who 
learned so much could have such children- who were not 
religious. The deceased man’s children explained to him 
that although their father learned plenty, they never saw 
him learn.  

 
The Chofetz Chaim gives an analogy of a Mikva 

that is a cold pit that is now being filled with water. If it is 
being filled with hot water, then in the Mikva it will be 
lukewarm since it is a bare cold pit now. On the other hand, 
if boiling hot water is poured in, then it will be a hot Mikva. 
The same applies to giving spirituality over to one’s 
children. If you are burning with passion, then it can be 
given over to your children as they are comparable to a 
bare cold pit since they don’t know about Avodas Hashem.   

 

So, for one to transfer spirituality to his children 
they need to see him perform it. This is in contrast to others 
where he should hide his righteous and spiritual actions. 
This is hinted to in15 מה רב טובך אשר צפנת ליריאך...נגד בני אדם- 
most (רב) of one’s actions should be hidden (צפנת). 
However, it should be revealed and seen- ליריאך- to בני אדם 
one’s children. 

 

This advice is taught to us in our Parsha in16
הנסתרת 

נו...יינו והנגלת לנו ולבנ-לה' אלה  as in general that which we do 
should be hidden- נסתרת. However, to our children- נוילבנ , it 
should be revealed- נגלת.   
************************************************* 

      Bridging the gap 

                                                           
14 R’ Moshe Feinstein was once approached as to why children in Yeshivos 
start learning the chapter אלו מציאות in Mesachta Baba Metzia as opposed 
to Mesachta Brachos as that is more relevant. R’ Moshe responded that a 
child may learn about Zeman Krias Shema (this is how Mesachta Brachos 
begins) and then may observe that his father doesn’t keep it. That is not 
the way to start a child in learning Gemara.  
15 Tehillim 31:20 
16 Devarim 29:28 

We need to internalize that which we know and 

become one with our knowledge as in והשבות אל לבבך.
17

 This 

is hinted to in 18
 one’s insides should be like his ;תוכו כברו

outsides, meaning to be sincere in spirituality. The inner 
letters of כו -תוכו- have a Gematria of 26, the same as י-ה-ו-ה, 
representing spirituality. Likewise, the external letters of 
 We need to integrate the spirituality we know .כו are כברו
internally and externally.19   

 

R’ Yisrael Salanter once was absent from shul from 
Kol Nidrei on Yom Kippur. This was because he went to 
take care of a crying infant whose mother had left him 
alone while she went to shul.20

 

 

It once happened that while R’ Simcha Bunim 
(1765- 1827) was in bed, he wanted to smell some snuff 
tobacco. However, the case of tobacco was in the other 
room. He then made the analysis that “if I get up and go to 
the other room for the tobacco, I will be giving into my 
desires. On the other hand, if I do not go, it could stem 
from laziness.” He decided to walk to the other room. He 
approached the tobacco and without touching it he 
returned to his room.  
 

Moshe attained this on the ultimate level. The 
letters of פרעה, the nemesis of Moshe rearranged spell הערף, 
the back of the neck. The neck separates the מח and לב; 
mind and heart. This symbolizes one who doesn’t 
internalize what he knows. Moshe, on the other hand was 
the opposite. The Midrash relates that when Paroh sought 
to kill Moshe, Moshe’s neck became a pillar of marble.21 On 
a deeper level this means that Moshe’s מח and לב can’t be 
separated.22 This is the level that Moshe23 was on.24 Dismay  
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17 Devarim 4:39 
18 Brachos 28a 
19 It happened that R’ Yonasan Eibshitz (1690-1764) was in a random town 
for Yom Kippur where he observed someone davening with Kavana saying 
from the Yom Kippur Tefila- איני כדאי; I was unworthy and עפר אני; I am dirt. 
He was so impressed that he even deferred a seat in the front of the Shul 
so he could sit near this person. When they were reading the Torah, this 
man received the 5th Aliya- Chamishi. He expressed his dismay to the 
Gabbai since he didn’t receive Shishi. By Neila this man once again said  איני
 with special Kavana. R’ Yonasan Eibshitz was shocked at עפר אני and כדאי
this contradiction in this man’s behavior and inquired about this. The man 
responded that to Hashem I am dirt but not to this Gabbai! 
20 Alai Shur, pg 270 
21 Shemos 18:4 
22 When one does this, he can fulfill כימי שמים על הארץ (Devarim 11:21)- to 
have שמים– spiritual- days– in this world- ארץ.  
23 Once Moshe reached ultimate perfection, that is when he died. This is 
how R’ Tzadok in his Sefer Pri Tzadik interprets לצאת ולבוא עוד לא אוכל  
(Devarim 31:2)- Moshe reached the level that he had no ups and downs 
since he attained the level of such perfection. Having reached that, there 
was no purpose to his existence and would thus die.  
24 Additionally, Moshe represents דעת (see Tanya, chapter 42). דעת is 
connection, that which you are one with as in והאדם ידע את חוה. This is what 
Moshe embodied. Thus, דעת on the body is represented by the neck as this 
is what connects the head and the rest of the body. Moshe is called the 
front of the neck by the Arizal. The back of neck, to which Paroh is 
referred to, is the negative side of דעת דסטרא אחרא -דעת. 


