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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             7:55
Maariv                         after mincha, 8:35 &   9:15

שבת אמר
Light candles                                              7:53 PM
Mincha                                               7 & 8:03 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  7:45 PM
Maariv                                                        8:55 PM
Shabos Ends                                               9:02 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
In our parashah, we read the laws of 
the festivals, including Sukkot. We 
also read about this holiday in the 
book of Nechemiah, where we read 
about the first Sukkot holiday that 
was observed after the Jews’ return 
from the Babylonian exile. Verse 8:17 
there states: “The entire congregation 
that had returned from the captivity 
made sukkot and dwelt in sukkot, for 
Bnei Yisrael had not done so from 
the days of Yehoshua bin Nun until 
that day, and there was great joy.” 
Yehoshua bin Nun lived almost 1,000 
years before this event, when Bnei 
Yisrael first entered Eretz Yisrael! 
The Gemara therefore asks: Is it 
possible that King David, who lived in 
the intervening period, did not 
observe Sukkot? The Gemara offers 
several answers to this question. R’ 
Shlomo Goren z”l (1917-1994; 
Ashkenazic Chief Rabbi of Israel) 
notes that the Zohar offers another 
explanation of this verse, stating: 
“One who has a portion in the People 
and in the Holy Land sits in the 
“shadow of emunah” (the kabbalistic 
term for the sukkah) to receive the 

ushpizin, to rejoice in this world and 
the next.” In contrast, “One who 
leaves the shadow of emunah 
inherits exile for himself and his 
children.” It appears, writes R’ Goren, 
that the mitzvah of sukkah is 
connected to the holiness of Eretz 
Yisrael. In the Diaspora, the mitzvah 
of sukkah is incomplete. The eras of 
Yehoshua and Nechemiah shared 
the fact they both were times when 
large scale Jewish settlements were 
established in Eretz Yisrael, and the 
Land became “sanctified” in a 
halachic sense. Before Yehoshua’s 
conquest, the Land was not 
“sanctified”; thus, the agricultural 
laws unique to Eretz Yisrael did not 
apply. Likewise, during the 
Babylonian exile, the Land lost its 
halachic sanctity until Nechemiah’s 
generation re-sanctified it. Of course 
Sukkot was observed by all 
generations, but the generations of 
Yehoshua and Nechemiah both 
experienced a special joy on 
Sukkot--the holiday connected with 
the sanctity of the Land. This is what 
the verse in Nechemiah is teaching. 
(Torat Ha’Shabbat Ve’ha’moed)
================================
Be the best if you want the best

 "ובת כהן כי תהיה לאיש זר - ובת כהן כי 
[ילקוט שמעוני עפ"י פסחים מ"ט, א'].קשיא: כאן בתלמיד חכם, וכאן בעם הארץ...וכל שכן שתורה וכהונה מעשרת אותו? לא יוחנן: הרוצה להתעשר ידבק בזרעו של אהרן, קוברתו, או מביאתו לידי עניות. והלא אמר רבי לה... במתניתא תנא: הוא קוברה או היא רב חסדא: או אלמנה או גרושה, או זרע אין לישראל - אין זווגם עולה יפה. מאי היא? אמר פסוקים הללו? אמר רבי יוחנן: בת כהן תהיה אלמנה וגרושה" - למה נסמכו שני 

אהרן ואמרת אלהם לנפש לא-יטמא בעמיו ויאמר ה' אל-משה אמר אל-הכהנים בני ===========================
 The Midrash Rabbah on this week's 
parashah opens by citing the verse, 
"Say to the kohanim, the sons of 
Aharon, [and say to them, `Each of 
you shall not contaminate himself 
to a dead person among his 
people,']" and comments: Rabbi 
Tanchum ben Chanilai opened his 
discourse with the verse (Tehilim 
12:7), "The words of Hashem are 
pure words; [like purified silver, clear 
to the world, refined sevenfold]." The 
words of G-d are pure words, but the 
words of a human being are not pure 
words. The way of the world is that a 
king visits a province and everyone 
praises him. Pleased with this praise, 
the king promises that the next day 
he will build buildings, bathhouses 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================and 
aqueducts. If he goes to sleep and 
does not wake up the next day, what 
will become of his words? Hashem is 
not like that, for He is truth. Why is 
He truth? Rabbi Eliezer says: He is 
the G-d Who is Life and He is King of 
the world. [Until here from the 
midrash] R' Shmuel Yafeh 
Ashkenazi z"l (Turkey; 1525-1595) 
explains: The opening verse of our 
parashah contains a seeming 
redundancy, for it says, "Emor / Say 
to the kohanim, the sons of Aharon, 
v'amarta / and say to them." Later, in 
a passage not quoted here, the 
midrash will explain that the double 
"saying" alludes to two mitzvot given 
to kohanim that relate to purity--not to 
come in contact with corpses and to 
prepare the parah adumah. However, 
the style of the midrash is to 
comment on tangentially related 
verses, such as the quoted verse 
from Tehilim which also repeats the 
term "imrot" / "words." ["Emor" and 
"imrot" share the same root.] What is 
the midrash teaching? That Hashem 
is the only being whose word is 
entirely true, for He is the only one 
capable of keeping all of His 
promises, as He alone exists forever. 
(Yefeh Toar)

ישראל אני ה' מקדשכםולא תחללו את-שם קדשי ונקדשתי בתוך בני 
“You shall not desecrate My holy 
Name, rather I should be sanctified 
among Bnei Yisrael; I am Hashem 
Who sanctifies you.” (22:32) R’ 
Moshe ben Maimon z”l (Rambam; 
1135-1204) writes: The essence of 
this mitzvah is that we are 
commanded to publicize our belief, 
the true belief, to the world, and not 
to be afraid of any harm as a result. 
Even if we encounter someone who 
would force us to deny the Almighty, 
we should not listen to him; rather, 
we should be prepared to give our 
lives for our beliefs. We may not 
even mislead that person into 
thinking we deny G-d--even if, in our 
hearts, we continue to believe in the 
Almighty. (Sefer Ha’mitzvot: Asei no. 
9) R’ Shlomo Wolbe z”l (1914-2005; 
a leading teacher of mussar) asks 



regarding the last sentence of the 
above Rambam: Why should we care 
if, in R’ Wolbe’s words, “some thug” 
errs and thinks that we have denied 
G-d? He explains: Kiddush Hashem / 
Sanctification of G-d’s Name is more 
than a concept; it is a reality, a state 
of existence (a “cheftzah”). If even 
one lowly person thinks that a Jew is 
not a Jew, then the quantity of 
kiddush Hashem in the world is 
diminished. R’ Wolbe continues: The 
opposite of kiddush Hashem is chillul 
Hashem, usually translated 
“desecration of G-d’s Name.” R’ 
Chaim of Volozhin z”l (1749-1821) 
writes, however, that the word “chillul” 
comes from the word that means 
“hollow” or “empty.” Any time one 
does or says something that implies 
that he is in a space devoid of G-d, 
he has made a chillul Hashem. 
(Shiurei Chumash [unpublished 
manuscript])

==============================Giving Him His
[ויקרא רבה כ"ז, ב'].דכתיב: שור או כשב או עז כי יולד"...קרבן עד שלא נתתי לו בהמה? הדא הוא חלה עד שלא נתתי לו עיסה? ומי הפריש לפני תרומה עד שלא נתתי לו גורן? מי הפריש לפני פאה עד שלא נתתי לו שדה? מי הפריש לי ציצית עד שלא נתתי לו טלית? מי הפריש לפני לולב עד שלא נתתי לו דמים? מי עשה לי לי סוכה עד שלא נתתי לו מקום? מי עשה לי עשה לי מזוזה עד שלא נתתי לו בית? מי עשה מי עשה לי מעקה עד שלא נתתי לו גג? מי נשמה? מי מל לשמי עד שלא נתתי לו בן זכר? מ"א, ג'], מי קלס לפני עד שלא נתתי לו הקדש אומרת: "מי הקדימני ואשלם" [איוב מי שפעל עם אל, יבוא ויטול שכרו. ורוח קול להיות מפוצצת בראש ההרים, ואומר: כל ר' ירמיה בר ר' אלעזר: עתידה בת "שור או כשב או עז כי יולד" [שם, כ"ז] - אמר 
הוא לה' בכל מושבתיכםשבתון מקרא-קדש כל-מלאכה לא תעשו שבת ששת ימים תעשה מלאכה וביום השביעי שבת =============================
“For six days labor may be done, 
and the seventh day is a day of 
complete rest, a holy convocation, 
you shall not do any work; it is a 
Shabbat for Hashem in all your 
dwelling places.”(23:3) R’ Yaakov 
Zvi Mecklenburg z”l (1785-1865; 
rabbi of K?nigsberg, East Prussia) 
comments: “Shabbat” means “rest” 
and “refraining from work.” However, 
it also means “reflection” and “study,” 
as in the verse (Kohelet 4:7), 
“V’shavti [literally, ‘Then I returned’] 
and contemplated another futility 
beneath the sun,” and the verse 
(Yirmiyah 31:18), “For after shuvi 
[literally, ‘repenting’], I regretted.” This 
indicates that Shabbat is a time set 

aside for reflection about and study of 
matters relating to G-d, a time when 
every Jew should turn his thoughts 
solely to spiritual matters, as the 
Talmud Yerushalmi (Shabbat 15:3) 
states, “Shabbat and yom tov were 
given to the Jewish people only for 
Torah study”(Ha’ketavV’ha’kabbalah)
Adjacent to the passage just 
quoted, another sage in the Talmud 
Yerushalmi states, “Shabbat and yom 
tov were given to the Jewish people 
only for eating and drinking.” R’ 
Shmuel Yafeh Ashkenazi z”l (16th 
century; Constantinople, Turkey) 
writes that this can’t possibly be 
meant literally, as it would contradict 
verses in the Torah which indicate 
that Shabbat is a reminder of 
Creation [for example (Shmot 31:17), 
“Between Me and Bnei Yisrael it is a 
sign forever that in a six-day period 
Hashem made the heaven and the 
earth, and on the seventh day He 
rested and was refreshed”]. Rather, 
the Gemara merely means that food 
and drink can put a person in the 
proper frame of mind to reflect on 
Shabbat’s deeper meaning. (Yefei 
Mar’eh)
Shabbat Leftovers
The Gemara (Sukkah 45b, as 
explained by Rashi z"l) states: "If one 
observes the day after yom tov with 
food and drink, the Torah views it as 
if he built an altar and offered a 
sacrifice." Why is it praiseworthy to 
make a feast on the day after yom 
tov? And, why is this likened to 
bringing a sacrifice? R' Avigdor 
Nebenzahl  (rabbi of the Old City of 
Yerushalayim) explains: One of the 
mitzvot that was fulfilled in the Bet 
Hamikdash was bringing a korban 
chagigah / a festival offering. 
Because a chagigah is a korban 
shelamim, the law is that it may be 
eaten for two days. But, one might be 
reluctant to bring such a sacrifice 
when there is only one day remaining 
in the holiday (for example, on the 
last day of Pesach). In order to 
encourage the bringing of sacrifices 
even on the last day of yom tov, our 
Sages taught that it is meritorious to 
eat a festive meal on the day after 
yom tov. Such a meal honors the 
holiday by giving people a reason to 
bring sacrifices. Today, too, in the 
absence of the Bet Hamikdash, a 
person will cook more in honor of 
yom tov knowing that he will have a 
use for the leftovers. Thus, eating a 

meal after yom tov honors the holiday 
even today. R' Nebenzahl continues: 
This may also be a reason for the 
obligation to eat a melaveh malkah 
meal after Shabbat. If one knows that 
he will have a use for any leftovers 
after Shabbat, he will cook more in 
honor of Shabbat. This also may 
explain an enigmatic passage in 
Tanach, writes R' Nebenzahl. In 
Shmuel I (20:5-just prior to the 
haftarah for Shabbat which is Erev 
Rosh Chodesh), David and 
Yehonatan plan to meet on the 
second day of the Rosh Chodesh 
feast. But how did they know in 
advance that there would be a 
second day of Rosh Chodesh, when 
there was not yet a fixed calendar 
and Rosh Chodesh would be only 
one day if the new moon was spotted 
when it first appeared? R' Nebenzahl 
explains that the two days referred to 
are not two days of Rosh Chodesh 
but rather two days of a Rosh 
Chodesh feast, i.e., two days of 
eating the korban shelamim brought 
in honor of Rosh Chodesh. 
(Yerushalayim B'moadehah:Shabbat) 
במועדםאלה מועדי ה' מקראי קדש אשר-תקראו אתם 
“These are the appointed festivals 
of Hashem, the holy convocations, 
which you shall designate in their 
appropriate time.” (23:4) R’ 
Yitzchak Isaac Chaver z”l 
(1789-1852; rabbi of Suvalk, 
Lithuania, and a prolific author in all 
areas of Torah study) writes (in his 
commentary on Chad Gadya): 
According to Torah law, Pesach has 
five days of chol ha’mo’ed, while 
Sukkot has six days of chol 
ha’mo’ed. The five days of chol 
ha’mo’ed Pesach parallel the Five 
Books of the Torah, for the purpose 
of the Exodus was to receive the 
Torah. The six days of chol ha’mo’ed 
Sukkot, on the other hand, parallel 
the Six Orders of the Mishnah. This 
is because Sukkot, the holiday when 
we dwell in the shade of the 
Shechinah (symbolized by the 
Sukkah) represents our special 
closeness to Hashem. The Oral Law, 
of which the Mishnah is the outline, 
also represents our closeness to 
Hashem because, unlike the Torah 
which is readily available to any taker 
and which, early on, was translated 
into 70 languages, the Oral Law is 
only to those to whom it is 
transmitted. [Eventually, even the 



Oral Torah began to be written down 
because it was being forgotten.] 
(Haggadah Shel Pesach Yad 
Mitzrayim)

את-עמר התנופה שבע שבתות תמימת תהיינהוספרתם לכם ממחרת השבת מיום הביאכם 
“You shall count for yourselves -- 
from the morrow of the rest day, 
from the day when you bring the 
Omer of the waving -- seven 
weeks, they shall be temimim / 
complete.” (23:15) Midrash Rabbah 
records: Rabbi Chiya taught, “‘Seven 
weeks, they shall be complete.’ 
When are they complete? When 
Yisrael does Hashem’s will.” R’ 
Moshe Zvi Neriah z”l (1913-1995; 
founder of the Bnei Akiva yeshiva 
network and youth movement) 
explains: Whether time fulfills its 
purpose is entirely dependent on 
whether Hashem’s will has been 
done. Time which is used in a 
manner contrary to Hashem’s will is 
not “complete” but “blemished.” [The 
word used by our verse, temimim, 
can mean either “complete” or 
“unblemished.”] There is a popular 
expression in the secular world, 
“Time is money.” In contrast, we 
recite the blessing [after reading the 
Torah], “He has implanted everlasting 
life in us.” [This blessing reflects the 
Torah-observant Jew’s conception of 
the value and purpose of time.] (Ner 
La’maor) R’ Shalom Rokeach z”l 
(1779-1855; the first Belzer Rebbe) is 
quoted as saying: “From the 
telegraph, one can learn the value of 
speech, for one must pay for every 
word. From the railroad, one can 
learn the value of time, for being one 
minute late can mean missing the 
train.” (Orchot Rabboteinu)

תעזב אתם אני ה' אלקיכםשדך בקצרך ולקט קצירך לא תלקט לעני ולגר ובקצרכם את-קציר ארצכם לא-תכלה פאת 
“When you reap the harvest of 
your land, you shall not remove 
completely the corners of your 
field as you reap and you shall not 
gather the gleanings of your 
harvest; for the poor and the 
proselyte shall you leave them; I 
am Hashem, your Elokim.” (23:22) 
Rashi z”l quotes the Mishnah (Pe’ah 
5:6): Leave these in front of them and 
they shall gather; you are not allowed 
to assist one of them to the detriment 
of another poor man. R’ Eliezer 
Dovid Gruenwald z”l (1867-1928; 
rabbi and rosh yeshiva in Oyber 
Visheve and other Hungarian towns) 

notes that this is the opposite of the 
law regarding the portions of the 
produce that are given to a kohen. 
These must be delivered to the 
kohen, for the kohen is prohibited 
from coming to the fields to collect 
terumah and other gifts. Why the 
difference? R’ Gruenwald explains: 
Our Sages teach that one is 
prohibited to embarrass a pauper 
while giving him charity. In fact, it is 
preferable not to give at all than to 
give in a way that humiliates the 
recipient. Thus, a farmer is 
commanded to leave a portion of his 
produce for the poor people to 
harvest, for, were he to present it to 
them, they would be embarrassed. 
Not so the kohen! Terumah and other 
gifts that are given to the kohen are 
not charity. Rather, the Torah gave 
these gifts to the kohanim in lieu of a 
share in Eretz Yisrael. Thus, they 
should be presented to the kohen. He 
should not be running after his share. 
One might argue, however, that 
leaving part of the produce for the 
poor is risky, for who is to say that it 
will be collected by worthy people? 
Therefore, writes, R’ Gruenwald, our 
verse concludes, “I am Hashem, your 
Elokim,” as if to say, “If you are 
worthy of having your charity reach 
worthy recipients--for not everyone is 
worthy of that--I, Hashem, am 
capable of ensuring that it reaches 
the right hands.” (Keren Le’Dovid)
And when you reap the harvest of 
your land, you shall not reap the 
corner of the field or the gleaning 
of the harvest. You shall leave 
them for the poor and the 
stranger. (23:22) Rabbi Abdimi 
asked, "Why did Scripture choose to 
place this law in the middle of the 
section dealing with the festivals? To 
teach us that whoever leaves the 
"corners" and "gleanings" for the 
poor, it is as if he built the Holy 
Temple and presented his offerings 
there. (L'Chayem)
And when you reap the harvest of 
your land... to the poor and to the 
stranger shall you leave them [the 
corners of the field] (23:22) "Why is 
this verse suddenly inserted into a 
section of the Torah that deals with 
festivals?" asks the commentator 
Rashi. After a person has given 
charity to the poor for Pesach and 
made the announcement, "All who 
are hungry may come and eat" at the 
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seder table, he may think that he has 
sufficiently fulfilled the mitzva of 
tzedaka. The Torah reminds us that 
charity is a mitzva that applies 
throughout the year. (Likrat Shabbat) 
Attending to the needs of the poor. 
In between the description of the 
Festivals, the Torah instructs us to 
leave the corners of our field, as well 
as the gleanings of our harvest, for 



the poor. Why is this instruction 
sandwiched between the description 
of the Festivals, and what connection 
is there between these concepts? 
The Torah wants to stress to us that 
one cannot receive the Torah, which 
is called "the Torah of Kindness" 
without accepting upon oneself the 
obligation to attend to the needs of 
the poor. (Kol Dodi on the Torah)

מקרא-קדשבאחד לחדש יהיה לכם שבתון זכרון תרועה דבר אל-בני ישראל לאמר בחדש השביעי 
“In the seventh month, on the first 
of the month, there shall be a rest 
day for you, a zichron / 
remembrance with shofar blasts, a 
holy convocation.” (23:24)  R’ 
Yaakov Ba’al Ha’turim z”l (Spain; 
14th century) writes: The word 
“zichron” appears three times in the 
mesorah (i.e., the traditional spelling 
of words in Tanach): here; in the 
verse (Kohelet 1:11), “As there is no 
remembrance of the first ones . . .”; 
and in the verse (Kohelet 2:16), “For 
there is no comparison between the 
remembrance of the wise man and of 
the fool at all . . .”R’ Gavriel Ze’ev 
Margolis z”l (1848-1935; rabbi in 
Lithuania and Boston) writes that this 
mesorah teaches the following 
lesson: Our verse states that blowing 
the shofar will cause G-d to 
remember us favorably. One might 
ask: Why won’t G-d remember us 
favorably in any case, in the merit of 
our ancestors? The answer may be 
found in Chazal’s teaching that the 
merit of prior generations protects 
their descendants only when the later 
generations follow in their ancestors’ 
footsteps. In contrast, blowing the 
shofar, which inspires repentance, 
causes G-d to remember us 
favorably no matter what our deeds 
have been. Thus, the mesorah may 
be read as give-and-take, as follows: 
“There shall be a rest day for you, a 
zichron / remembrance with shofar 
blasts.” Why are the shofar blasts 
necessary? “Is there no 
remembrance of the first ones” – i.e., 
of the merits of our ancestors?” The 
answer is, “No! For there is no 
comparison between the 
remembrance of the wise man” --who 
follows in his ancestors’ footsteps 
and who will be protected by their 
merits--“and of the fool”--who sins, 
and who will not be helped by the 
merits of his ancestors. (Torat 
Gavriel)

The Teacher’s Fortunate Mistake
Rabbi Yissocher Frand once related 
a story: Rav Yehudah Mandelkorn, 
zt”l, the former Menahel of Neveh 
Zion in Yerushalayim, spoke about 
the effectiveness of a good education 
and good educators on the minds 
and hearts of children. There was 
once a class of students who were so 
unruly and misbehaved, that they had 
two different teachers quit on them in 
the middle of the year. This class was 
so bad that substitute teachers began 
to refuse to take it.  Out of 
desperation, they called a teacher 
who had applied for a job earlier but 
wasn’t hired. They asked the woman 
if she would be willing to come in and 
finish out the year with the class, in 
return for the promise of a full-time 
teaching position the next year. She 
eagerly accepted.  The principal 
decided not to warn the teacher 
about this class, afraid that she would 
be scared off if she heard what she 
was up against. The new teacher 
took over her class and the principal 
was bracing himself for her to soon 
say that she was not able to do the 
job, but for some reason, this did not 
happen.  After the new teacher had 
been on the job for about a month, 
the principal sat in on one of her 
classes to see how things were 
going. To his amazement, the 
students were well behaved and 
enthusiastic! The teacher had full 
control over the class, and the kids 
were engaged and excited to learn. 
When the class was over and the 
students had filed out of the 
classroom, the principal stayed 
behind to congratulate the teacher on 
a job well done. She thanked him for 
his kind words but insisted that it was 
he who deserved thanks for giving 
her such a special class for her first 
assignment.  She had been 
concerned, she admitted to him, that 
as a new teacher, she would have 
drawn one of the tougher classes 
which would have seriously tested 
her determination as an educator. 
She was quite thankful to him for 
giving her such a great bunch of kids!  
The principal was astounded to hear 
this, and told her that he really didn’t 
deserve any thanks. She continued 
to explain, “You see, I discovered the 
secret about this class on my first day 
here. I looked in the desk drawer and 
found the list of the students’ IQ 
scores. I knew I had a challenging 
group of kids here, so bright and 

rambunctious, that I would really 
have to work hard to make school 
interesting for them because they are 
so intelligent.”  She slid the drawer 
open and the principal saw the list 
with the students’ names and the 
numbers 136, 145, 127, 128, and so 
on, written next to their names. She 
picked up the paper and handed it to 
the principal. The principal studied 
the paper for a moment, trying to 
remember why he had put that paper 
in the desk, when suddenly, it came 
to him.  He   exclaimed,   “These   
aren’t   their   IQ   scores,   these   
are   their   locker numbers!” But it 
was too late. The teacher had already 
expected the students to be bright 
and gifted, and they had 
responded with energy and 
eagerness to her positive view of 
them and her general impression, 
that they were assertive, intelligent, 
and very well behaved! Rabbi Frand 
said that there is a message here for 
all of us, as educators, and even 
more importantly, as parents. If we 
put faith into our children or students 
and show them that we have 
expectations from them and that we 
respect them, they will live up to that 
and become great! [Reprinted from  
Parshas Terumah 5776 email of 
Torah U’Tefilah: A Collection of 
Inspiring Stories compiled by Rabbi 
Yehuda Winzelberg.]
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