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After he concluded his interpretation of Pharoah’s dreams, Yosef told Pharoah that it in order to prevent suffering from the famine, the
Egyptian people must prepare during the coming seven years of plenty. In his concluding remarks, Yosef advised Pharoah to appoint a wise and
understanding person to administrate and enforce this plan. Indeed, it took a wise person like Yosef to understand the message of Pharoah’s dreams,
and coming up with a proposed plan of action was also no small feat.  We must wonder however, why Yosef recommended that Pharoah seek an ‘ish
chacham v’navon’ – a wise understanding person – to implement it.  Pharoah agreed.  It would seem that Pharoah needed a good administrator and
that any exceptional intellect, would be a bonus, at most.

HaRav Eliyahu Lopian zt”l offers an explanation that serve us as a lesson for life:  It is human nature to see only the present.  Even when
things are especially good and the situation is such that it affords us the opportunity to prepare for a less prosperous future, we lean towards enjoying
the present.  This is the natural tendency of mankind, and it literally takes a genius to see past the present and actually be proactive about the future.
Yosef understood this much and conveyed the message to Pharoah:  A plan of action is not sufficient.  Successful implementation of it is necessary,
and only a wise person can understand how to deal with the present in light of the future.

This, explains R’ Elya, is the situation every Jew finds himself in.  We live in a world of opportunity for Torah and mitzvos.  We think this will go
on forever.  However, there will come a time that each of us will leave this world and go to the olam ha’emes. There, we will no longer have
opportunities to grow.  Whatever merits we have amassed will go with us, but there will be nothing we can do to make our bundle bigger.  In the words
of Chazal (Eruvin 54), this world is like a wedding feast; it is relatively short and we should grab the food and enjoy it while we can.  Indeed, Chazal
(Pirkei Avos) define a wise person as one who takes the future into account. Yosef knew this and even Pharoah ultimately understood it.
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The Gemara tells us that if on erev Shabbos of Chanuka, one only has one candle, he should use it for his Shabbos candles instead of for his
Chanuka menorah.  Despite the great stress Chazal place on the importance of pirsumei nisa - publicizing the miracle of Chanuka, nevertheless, lights
for Shabbos take precedence, because, as the Gemara says, “Shalom bayis” is more important. Most rishonim understand this at face value, as
follows: One of the main reasons for lighting Shabbos candles is to provide light in the home. Were people to walk around in the dark on Friday night,
they would likely bump into things and trip over items left around the house, bringing about injury (not good) and anger (perhaps worse!). In order to
help maintain peace and tranquility in the home, Chazal instituted lighting Shabbos candles. This, is more important than publicizing the miracle of
Chanuka.

The Meiri however, takes a unique approach in explaining the words of the gemara. He explains that lighting Shabbos candles is generally the
woman’s mitzvah. Chanuka lights however, are usually kindled by the man of the house. Therefore, if the man of the house gives up his mitzvah in
order to enable his wife to do hers, he will increase the level shalom bayis in the home.

The words of the Meiri require elucidation. After all, the mitzvah of Chanuka is just as much a woman’s mitzvah as it is a man’s. However,
when a woman’s husband is present, she fulfills her obligation with his lighting, as the basic obligation is only one candle per household. Indeed, many
poskim hold that if a man will not return home until late at night, his wife should light for both of them at the proper time. The converse is true regarding
Shabbos candles. Men, fulfill their obligation with their wives. If a woman is away or otherwise unable to light in time, her husband should light the
Shabbos candles with a beracha. In fact, the Bach says that the only reason why Chazal stress that it is a “woman’s mitzvah” is in order to discourage
men from lighting and claiming that it is better that he do the mitzvah himself, rather than via an agent, i.e. his wife (mitzvah bo yoser mi’b’shlucho). So



what then does the Meiri mean that he gives up his mitzvah for hers?

Perhaps here lies the answer: Indeed, both husband and wife have both mitzvos, and this time they can only do one of them. He, would rather
light Chanuka lights since then, he will be doing the mitzvah, for both of them. Instead, Chazal tell him, let her do the mitzvah for both of you. Either
way, you can only do one mitzvah this time, so choose the one that will foster shalom bayis, because this is more important that doing the mitzvah
yourself.
___________________________________________________________________________________________________________________________

“ H a l a c h i c    D i s c u s s i o n “

This week’s halachic discussion is reprinted from the Rosh Kollel’s English commentary of Sefer Chayei Adam on hilchos Chanuka and Megilla

“LIGHTING ON EREV SHABBOS AND MOTZEI SHABBOS”
One who has to travel immediately after Shabbos for a mitzva and must therefore leave his home early (by foot), can make

havdala (without the candle) as early as plag haMincha although it is still Shabbos. (See O.C. 293:3) Based on this halacha, the Orchos
Chaim rules that in time of need (on a weekday), one can light his Menorah as early as plag. There are, however, dissenting opinions
(Chida) and therefore it is preferable to light through a shaliach (an agent) at the proper time. (Shevet HaLevi)  Similarly, one faced with a
choice of lighting either after plag or much later at night, should choose the latter option, relying on the opinion of the Rema, that
nowadays, one can light the entire night. (Shevet HaLevi)

Regarding one who lights after plag, there is a dispute among the Acharonim as to how to calculate plag h’mincha. “Plag” is one
and a quarter halachic hours (sha’os zemanios) before “nightfall”. Sha’os z’manios are calculated by dividing the total number of daylight
hours by twelve. For example, in a day that begins at 6 am and ends at 9 pm, each halachic hour is 75 minutes and plag works out to 93
minutes and 45 seconds before nightfall. However, there is a dispute among the Acharonim regarding its calculation; according to the Gra
and Ba’al HaTanya, the day is calculated from sunrise to sunset, whereas the Terumas Hadeshen divides the time between alos
ha’shachar and tzeis ha’kochavim. Accordingly, the Terumas Hadeshen understands that plag is 1 1/4 halachic hours before tzeis
ha’kochavim.` The Gra and Ba’al HaTanya however rule that plag ha’Mincha is one and a quarter halachic hours before shkiya.

According to those who calculate plag to be an hour and a quarter before tzeis ha’kochavim, this can result in desecrating
Shabbos as plag often works out to be dangerously close to, and in some cases even after, shkiya. Our practice of lighting before this time
can be explained in three ways:

We rely (at least for Erev Shabbos) on those opinions that calculate plag as one and a quarter [halachic] hours before shkiya. [Even in
northern communities where the day is extremely short, this works out to at least 40 minutes before sunset.]
Lighting on Erev Shabbos is different. Faced with no other option, Chazal mandated that lighting Ner Chanuka on Erev Shabbos
should occur close to the beginning of Shabbos. [See Teshuvos v’Hanhagos who, based on this, wants to suggest that one should
accept Shabbos almost immediately following lighting the Menorah.] Indeed, many people are careful to try to daven mincha early on
erev Shabbos Chanuka, so they can light the menorah closer to their acceptance of Shabbos.
By lighting close to Shabbos, it is clear that these lights are intended for Shabbos, and this alone is sufficient. (Rashba, and others;
see Biur HaGra.)

Regarding motzei Shabbos, the Terumas Hadeshen writes that one should delay havdala until after lighting the Menorah since
one should try to delay the end of Shabbos. Although the Beis Yosef quotes a dissenting opinion (the Avudraham), in Shulchan Aruch he
rules like the Terumas Hadeshen. The Rema comments that if this is true in shul, then all the more so at home, since havdala was already
recited in shul. This is the ruling of the Gra, Elya Rabba, and Magen Avraham. The Magen Avraham further argues that since he already
said ‘atah chonantanu’ in Ma’ariv, he is permitted to do melacha. If however, he forgot to say it, he is prohibited from doing melacha and
therefore cannot light his Menorah. Therefore, the Magen Avraham rules that one who forgot to recite ‘atah chonantanu’ should make
havdala first. The Elya Rabba disagrees since this will result in an apparent change in custom from one year to the next. Instead he
advises saying ‘Baruch ha’mavdil bein kodesh l’chol’ thereby permitting him to do minor activities. The Chayei Adam rules in accordance
with the Elya Rabba.

The Taz, however, takes issue with the entire concept of pushing off the end of Shabbos. Furthermore, he reasons that since
lighting a Menorah is a direct contradiction to the kedusha  of Shabbos, delaying havdala doesn’t constitute delaying its end. The Pri
Chadash and Maharal of Prague agree with the Taz. The Poskim write that in shul, one should not deviate from Shulchan Aruch and light
Menorah first. At home, either practice is valid. (Pri Megadim, Mishna Berura) It seems that the prevalent custom in chutz la’aretz follows
the opinion of the Taz. In Eretz Yisrael however, many follow the custom of the Gra and therefore light Ner Chanuka first.
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