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The wording of the posuk is somewhat awkward. The words tei’aseh melacha mean that work should be done.  A more natural form would be
ta’aseh melacha meaning “to do work”.

HaRav Eliyahu Meir Bloch zt”l  contends that this variation conveys a powerful message that is fundamental in understanding avodas Hashem  in
our daily lives. The role of a yid in the world is quite different from that of a non-Jew.  While they may both busy themselves with the same tasks and
similar occupations, the underlying motivation of each is indeed very different.  Most of humanity was created to produce and to build.  A settled world is
what Hashem desires from His creations.  This is  true for most of the human race.  The role of K’lal Yisroel, however, is entirely different.  Our main purpose in
life is the pursuit of kedusha and enhancing our ruchnius.  Any dealings we have in the way of parnasa or other worldly pursuits are only out of necessity and
are secondary to our primary purpose. For this reason the Torah avoids the use of the word “ta’aseh” which could be understood as implying  a directive to
work.  We must realize that our weekday activities stem from a need to be done “tei’aseh” and are inconsequential in and of themselves.  This is ultimately the
message of Shabbos.

:'eke oex`d l` zecrd z` ozie

The Midrash Rabbah records the following exchange: When Moshe Rabeinu discussed the construction of the Mishkan with Betzalel, Betzalel asked
him about the nature of this project. Moshe told him that the Mishkan was to be a place for hashra’as haShechina and for the purpose of teaching Torah to the
Bnei Yisroel. Betzalel then inquired where the Torah would be housed and Moshe replied that after building the Mishkan, they would construct an Aron for the
Torah. Betzalel protested that doing so would not be according proper kavod to the Torah and that it would be more fitting to build the Aron first.

There are several difficulties with this Midrash. First of all, this seems quite different that the account of a similar exchange found in the Gemara and
recorded by Rashi in parshas Pekudai, where Betzalel questions Moshe’s command to build the keilim of the Mishkan and then the Mishkan itself, claiming that
this is not the way of the world. In the end, Moshe concurred with Betzalel and the Mishkan was constructed before the Aron, Menorah, Shulchan, etc.
Additionally, the version recorded in the Midrash itself needs to be understood; what did Betzalel mean by saying that this is not proper kavod for Torah, and
why does the Midrash seem to indicate that he was right? After all, there are many different approaches to the Torah and everyone’s viewpoint is different.
What to one person may seem to be correct may seem incorrect to another. In the Gemara, Betzalel’s complaint was that this is not the way of the world and as
such, one could say that his statement was accurate and that he was correct. However, the Midrash examined his opinion from his perspective, this was not a
matter that was objectively right or wrong but rather something that could be seen as correct from his own vantage point.

The Sheim MiShmuel offers the following approach:  Moshe and Betzalel’s argument was about the proper approach to limud haTorah and not
about the actual construction of the Aron itself. Each of their opinions stemmed from their respective own life’s experiences and personal growth and
development and each one felt that his view represented the proper approach. 

Chazal tell us that the Satan constantly pursued Moshe Rabeinu. It was a lifelong battle, but by the time he reached the age of eighty, Moshe had
succeeded in negating all of his personal desires and was worthy of receiving and transmitting the Torah to k’lal Yisroel. As such, Moshe reasoned that the
construction of the Mishkan as a place for hashra’as haShechina was a prerequisite for Torah, and until then the luchos could not be placed in the Aron,
symbolizing the need to reach perfection before attempting to understand Torah. Betzalel, on the other hand, took the opposite approach. By the age of
thirteen, he was capable of understanding the formula by which Hakadosh Baruch Hu created the world (known as tziruf osiyos). Betzalel understood from his
experiences that one can just jump into Torah, no matter where he is holding. Waiting, Betzalal argued, demonstrated a lack of honor for Torah; if people were
to wait to learn until they have reached a high enough level then the Torah will just sit there ‘waiting’ for quite a long time. Indeed, Chazal praise Betzalel’s



approach and tell us that one should always learn Torah, even if his intentions are not pure. Hopefully, his learning will eventually lead him to learning lishmah,
for the right reasons.

__________________________________________________________________________________________________________________________

“ H a l a c h i c    D i s c u s s i o n “
“DOUBLE PURIM”

As Purim approaches and people make plans, it is important to consider the halachic ramifications of one’s decision. People who are in Eretz Yisroel for Purim
often have the opportunity to have “two” days of Purim (a sort of Yom Tov Sheni shel Eretz Yisroel). Traveling between cities on Purim itself is no simple matter.
Let us examine the halachos of one who travels between a ‘regular’ city and one (such as Yerushalayim) that observes Purim on the 15th of Adar.

The Mishna (Megilla 19a) states that a resident of a regular (unwalled) city who travelled to a walled city or vice versa (i.e. a resident of a walled city
who travelled to a regular city) reads Megilla on the same day as his city of residence provided he intends to return to his city. If he does not intend to return, he
reads with the people of the city he finds himself in. Rava (in the Gemara, there) qualifies that this is only true if he intends to return on the night of the 14th. If
he does not intend to do so, he reads with the people of the city he is in. The Rishonim differ on how to understand the words of Rava:

Rashi understands Rava as referring only to the case of a ben-k’rach (one who lives in a walled city) who has travelled to an unwalled city. If he
remains there through the night of the 14th, he is considered to be one of them and fulfilled his obligation with them, on the 14th of Adar. A resident of an
unwalled city who has travelled to a walled city however, does not become “one of them” until the night of the 15th, and if he plans on leaving before the end of
the night of the 15th, he must read Megilla on the 14th although he is in fact in a walled city.

The Rosh (2:3) explains that Rashi understood Rava this way since it seems illogical that a resident of a regular city should read Megilla on the 15th
even if he leaves before the onset of the 15th. This is difficult however, since the wording of the Gemara seems to indicate that Rava is referring to both cases,
and the status of one who visits a walled city is also determined by his whereabouts on the 14th. The Rosh therefore writes that everything is depends on his
intention on the night of the 14th, even if he he later had a change in plans and was delayed or left earlier. [i.e. If a visitor to a walled city planned on leaving
during the night of the 14th, he must read on the 14th, even if he ends up remaining in the city through the 16th. The reverse is also true; a resident of walled
city who is visiting a regular city will read on the 14th, and not the 15th even if later during the night changes his mind and leaves earlier, arriving back home (to
a walled city) during the day of the 14th.]

The Rif codifies Rava’s statement that a visitor reads like the people of his own city “is only true when he planned on returning on the night of the
14th, but was delayed and remained”. The Rosh understands the Rif’s words as indicating that is is dependant on what his intention when he initially left his city
of residence, well before Purim. See however the Ramban (in Milchemes Hashem) and Rabeinu Chananel who understand that according to the Rif a visitor’s
status is dependant on his intention at the beginning of the night of the 14th. Indeed, they offer support from the Yerushalmi that this is in fact the halacha.

The Ran explains that the Rif understood Rava’s statement as referring specifically to the case of a resident of a walled city who travels to a regular
city. He therefore writes that a resident of an unwalled city who travelled to a walled city, but intends on returning to his own city on the 15th is not deemed a
temporary resident of the walled city. Since he will not be there on the day of their Purim, he must read Megilla on the night and day of the 14th in the walled
city. If he however intends to remain until the day of the 15th, he become a resident of the walled city for Megilla purposes.

[See below for understanding the opinion of the Rambam in this matter.]
The Yerushalmi (perek 2, halacha 3) states that a resident of an unwalled city who relocates (to a walled city) on the night of the 15th, is obligated in

both places, and a resident of a walled city who relocated on the night of the 14th is exempt in both places.
The Tur (siman 688) rules like the opinion of his father the Rosh, without mentioning any dissenting opinion.
The Shulchan Aruch’s wording is not clear as he writes (there in se’if 5) that a resident of an unwalled city who visited a walled city, or vice versa and

planned on returning at the time of the reading of Megilla, reads on the day that the Megilla is read in his home city, even if he is delayed. The authorities differ
as to how to understand the words “at the time of the reading of Megilla”. The Magen Avraham understands it to refer to the 14th since that is the time of the
main reading. See however Be’er haGolah who explains that this refers to the time of the reading in the place he finds himself in (as opposed to the place he
left from or will be returning to). 

The Rambam (perek 1, halacha 10) writes “regarding a resident of an unwalled city who travelled to a walled city or a resident of a walled city who
travelled to an unwalled city,  if he intends to return home at the time of the [Megilla] reading but is delayed...”  This is also somewhat vague. The Magid Mishna
and Kesef Mishna understand the position of the Rambam as being identical to that of Rashi. Although the Taz himself understands the Rambam’s words like
the opinion of the Rosh, he rules that the halacha follows the opinion of Rashi. (The Taz also points out that the Shulchan Aruch’s wording if identical to that of
the Rambam. Accordingly, if we are to understand the Rambam’s words like the opinion of Rashi, as did the Kesef Mishna, we can assume that this is indeed
the ruling of the Shulchan Aruch since it is unlikely that the Beis Yosef (author of both Kesef Mishna and Shulchan Aruch) would use the same wording to
communicate an opposing view.) Although the Magen Avraham rules otherwise, the Mishna Berura writes that the halacha follows the opinion of the Taz (i.e.
Rashi’s opinion). See however Biur Halacha who asks not to rely on his decision completely (specifically with regards to reciting a beracha) especially since the
Gra rules like the opinion of the Yerushalmi that it is possible to be obligated or exempt in both days.

The Chazon Ish writes that his intent when he left his city of residence is irrelevent. Everything depends on his intent at the beginning of the night as
to where he will be in the morning. This is only true however, if he is already there. If however, a resident of a walled city plans on leaving home in the middle
of the night of the fourteenth, planning to arrive in an unwalled city before daybreak, it is irrelevent and he is still considered to be a resident of a walled city for
Megilla reading purposes.

In light of the above, it is recommended that a person stay in one location from before the night of the 14th (i.e. the afternoon of 13th, Ta’anis Esther)
until after daybreak on the 15th. (If the fourteenth comes out on Sunday, then one should remain in the same type of place from erev Shabbos until Monday
morning. Of course if he is in an unwalled city, he may travel to another unwalled city during Purim.) A resident of a walled city may however, visit an unwalled
city on the 14th during the day provided he leaves his city after daybreak and is careful to return before sunset. The reverse is also true; a resident of an
unwalled city may visit a walled city on the 14th provided he arrives after daybreak and leaves the walled city before sunset. If he does otherwise, he may
obligated in two days of Purim or even exempt from both which is something that has numerous ramifications on kri’as haMegilla and the other mitzvos of the
day. One who has no other choice or finds himself in extenuating circumstances, should consult a competent halachic authority as to how he should conduct
himself.


