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       Build Or Destroy 
The Written Torah begins with a בראשית –ב 

whereas the Oral Torah starts with a 1.מאימתי –מ These two 
letters spell בם, alluding to the Gemara of ודברת בם; speak 
in the words of Torah but not other matters.2   

 

Mishnayos begins with a מאימתי -מ- as we 
mentioned. How does it end? With a 3.בשלום -מ What is 
unique about a מ? When one pronounces the מ, his lips are 
initially closed. Then it opens followed by it closing again 
when one finishes saying the מ. This is telling us to only 
speak in Torah. There are two types of מ- an open מ and a 
closed מ סופית -מ. Mishnayos starts off with an open מ 
telling us to talk Torah but it ends with a closed מ to tell 
us that when we finish speaking, it should also be in 
Torah.4 Don’t leave an opening for 5.דברים בטלים  

 

Speech can be used in a positive way or negative 
way. The letter פ represents a mouth as when it is spelled 
out, it is פה; mouth. The letter פ is half open and half 
closed (on the left side) since one must know when to 
open his mouth and when to close it.6 With this we can 
grasp a deeper meaning in והידים ידי עשו קבהקל קול יע

7  as 
one’s words can be קול יעקב; Torah, Tefila and giving 
encouragement to others or ידי עשו

8 - where it can hurt 
others. The saying goes, “Your mouth is like a hammer. 
You can use it to destroy or to build.”  
 

The Pasuk לשפופם משפחת השופמי לחופם משפחת החופמי 
written in the censes when it speaks of the sons of 

                                                           
1 Brachos 2a 
2 Devarim 6:7. Yoma 19a. פנינים משלחן הגר"א, Vaeschanan 6:7.    
3 Uktzin 3:12 
4 See Zera Kodesh, Vaera 
5 When one speaks דברים בטלים that is when the יצר gets in. This 
is represented by מצרים as it begins and ends with a מ but the 
middle letters spell יצר.   
6 Someone once said, "I don't speak because I have the power 
to speak; I speak because I don't have the power to remain 
silent." 
7 Breishis 27:22. In this way we can understand צהר תעשה לתבה 
(Breishis 6:16) as we should make our words (תעשה לתבה) be 
light (צהר) to the world.   
8 The story is told of a husband who was verbally abusing his 
wife. His wife went to seek counsel from a Rav who advised that 
every time he insults, she should bang a nail with a hammer into 
wood since this would alleviate her frustration and anger. After 
a few days of hearing the banging noise, the husband asked his 
wife about it. She explained that after each insult, this is what 
she does. After seeing the many nails, he was so moved to 
improve, as he didn’t realize the severity of his damage. He then 
told her that for each complement he gives her, she must 
remove a nail. After a few days, she told him that all the nails 
are out, to which he responded that he fixed it all up and now 
has a clean slate. She replied that the holes are still in the piece 
of wood. We learn from this that the damage we cause with our 
words still linger on as even if the nails are removed, the holes 
(damage) still remain.  

Binyamin according to their families contains seven פs.9 
This alludes to the seven people of Binyamin who had the 
ability to speak and yet were quiet. Who are they? 
Binyamin knew of the sale of Yosef and was quiet. Rochel 
with the Simanim for Leah. Esther and Mordechai in the 
story of the Megilla- אין אסתר מגדת מולדתה ואת עמה...מרדכי; 
Esther still told nothing of her kindred or her people as 
Mordechai had instructed her.10 Shaul Hamelech when he 
became king-ואת דבר המלוכה לא הגיד לו; he didn’t tell him 
about the matter of kingship.11 Michal- the daughter of 
Shaul- didn’t disclose where Dovid was when Shaul 
wanted to kill Dovid.12 Similarly, Yehonasan didn’t tell 
Shaul where Dovid was when he was trying to kill Dovid.13 
What is the name of Binyamin’s stone on the 14.ישפה ?חשן 
That is a contraction of יש פה; one who has the ability to 
speak but doesn’t. Remaining quiet. 
************************************************ 
        Keeping The Thorn  

Different titles are ascribed to our greats such as 
 These describe who they were as .אהרן הכהן and משה רבינו
Moshe was our teacher and Ahron was a Kohen Gadol. 
However, Mordechai is called היהודי; Mordechai the Jew. 
What is the reason for this?  
         

The Pasuk15 ראחתשתחוה לאל  לא ; don’t bow to an 
alien god, has a big ר. In  דאח' ינו ה-האל' השמע ישראל

16 ; 
Hashem is One and Only, there is a big ד. This is to avoid 
confusion as we mustn’t say ה' אחר or אחד לא תשתחוה לאל .17 
At times one can do an act that he thinks is for Hashem 
when it is really the opposite.   

 

What is the difference between אחד and אחר?  The 
small thorn-like piece sticking out on the upper right side 
making it a ד. The ד is firm, unbending, not tilting even a 
bit. This is what it takes to make it אחד. Practically, this 
means not bending our Kashrus standards when on 
vacation, not looking at that which is inappropriate, 
observing זמן קריאת שמע

18  and so on.    
    

To be part of ה' אחד we need to submit19 
ourselves to Hashem.20  In the Mezuza it is written 

אחדשמע... . This alludes to that before we go out into the 

                                                           
9 Bamidbar 26:39. Our one mouth and two ears indicate that we 
should hear twice before we talk.   
10 Esther 2:20  
11 Shmuel 1, 10:16  
12 Shmuel 1, 19:14  
13 Shmuel 1, 20  
14 Shemos 28:20. See Midrash Tanchuma, Vayeitzei, 6.   
15 Shemos 34:14  
16 Devarim 6:4 
17 R’ Shamshon Rafael Hirsch to Devarim 6:4 
18 Just as when the time is expired on the meter, one can get a 
ticket, likewise we are bound in many Mitzvos by time-  זמן קריאת

  .the entry of Shabbos and so forth ,שמע
19 The ד (in אחד) represents humility as ד spelled out is דלת; 
poverty, a term for humility (This is similar to עניו; one who is 
humble, which is rooted in עני; poor person). In the word אחר, 
the ר is highlighted. ר symbolizes גאוה; haughtiness as it 
represents ראש; the head, the top. One who lives an אחר type of 
life is one who has גאוה since he does what he wants as he 
doesn’t listen to Hashem.  
20 We must live with חיים ברצונו (Tehillim 30:6), living with the will 
of Hashem. 
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world (as the door is the entrance way to the outdoors), 
we need to reaffirm that firmness of אחד. When we spell 
out the letter ד (referring to the ד of אחד), we get דלת; 
door, the place where we put the מזוזה. This reminds us to 
keep the דאח  when going out into the world.21   

 

To be part of ה' אחד, we need the קוץ; the thorn-
like piece protruding from the ד. This is in contrast to the 
 אחר that curves on the right side alluding to that an ר
bends his values. The numerical value of ר is 200 whereas 
 is 4. What is the difference between the two? 196, the ד
Gematria of קוץ. This is the difference between an אחד and 
an אחר Jew as an אחד is one who is unbending and 
unwavering in Halacha and Avodas Hashem22 and as in 
  from your Torah I didn’t swerve.23 ;מתורתך לא נטיתי

   

The word קוץ literally means a thorn- that which 
hurts. At times, to be part of ה' אחד hurts as one must 
arise early, fasting on fast days, observing the 3 weeks 
and 9 days and so on.  

  

In Mitzrayim we kept our names, clothing and 
language.24 For this reason, 25

 the ;ויקוצו מפני בני ישראל
Egyptians were disgusted because of us. Why? Because 
  .קוץ we kept the ;ויקוצו

 

The Manchester Rosh Yeshiva was an example of 
one who held onto the קוץ as he would only wash for 
bread if he knew he had time for the proper Kavana in 
Benching. Another example is the Klausenberger Rebbe 
who while in the hospital after the Holocaust was 
reviewing the Parsha (שתים מקרא ואחד תרגום) for the times 
he missed doing so while in the camps. 

 

After the sin of the עגל, Hashem tells Moshe לך רד 
to which Rashi comments רד מגדולתך; descend from your 
greatness.26 The אגרא דכלה

27 explains since we sinned with 
the עגל, we turned the ד into a ר. This is what is meant in 

מגדולתך רד - from that which you made the ר of אחר and the 
אחד  of ד big (גדולתך) in the Torah. In this way we can 

                                                           
21 The Pasuk states והגישו אל הדלת; the slave is brought near the 
door (Shemos 21:6).  דלת  can refer to the ד  since the slave 
mistook the ד and ר as he is a slave to others (see Rashi s.v. 
 .(ורצע
22 Concerning Adam, it says וקוץ ודרדר תצמיח לך; thorns and 
thistles shall sprout from the ground (Breishis 3:18). A deeper 
meaning is that Adam made the mistake of the ד to (דרדר) ר in 
which the difference is the קוץ (אגרא דכלה, Breishis, s.v. וקוץ).   
23 Tehillim 119:51. The Gemara (Shabbos 147b) relates that R’ 
Eliezer Ben Arach read החדש הזה לכם; this month shall be for you 
the first of months (Shemos 12:2) as החרש היה לבם; was their 
heart silent, because he was attracted to the worldly delights. 
What was the first mistake? Reading החדש as החרש. That is, the ד 
to the ר.  
24 This is alluded to in א יעקב שלםויב ; Yaakov arrived intact 
(Breishis 33:18), as שלם is an acronym for שם, לשון, מלבוש; name, 
language and clothing.   
25 Shemos 1:12. The night of the Seder is about increasing 
Emuna. Consequently, סדר represents ר,דוד ס ; the secret of the ד 
and ר.  
26 Shemos 32:7 
27 Ki Sisa, s.v. וידבר. Bnei Yissoschar, Adar 2:8:10. See  פנינים משלחן

  .Ki Sisa, 32:7 ,הגר"א

understand ר תהפכתוד ; generation of reversals, as we 
reversed the ד for the 28.ר

 

 

Where does ירידת הדורות come from? From 
making the ד into a ר. How do we spell generation? דר. 
That is, from ד to ר. Indeed, דר spelled backwards is רד; to 
descend. 
 

Who was it that Mordechai refused to bow to? 
Haman, Amalek. עמלק embodies ספק; doubt, as is indicated 
in their identical Gematria- 240. The Jewish people’s 
encounter with Amalek was after היש ה' בקרבנו אם אין; Is 
Hashem among us or not (doubt). What are the next 
words? ויבא עמלק; Amalek came and battled us.29  

  

Who brought doubt into the world? The נחש. 
Haman, the descendant of Amalek, is therefore 
specifically hinted to by the ץהמן הע -עץ הדעת ; have you 
eaten of the tree from which I commanded you not to 
eat.30 Furthermore, not only is Haman hinted to there but 
it is a question- המן העץ; did you eat from the tree. This is 
because the essence of a question is doubt. 

    

Amalek represents the evil in the world. It 
therefore is no surprise that אל אחר; alien god, has the 
same Gematria as עמלק. It is Amalek who tells us to go 
from an אחד to an אחר. Another hint to this is that in 
reference to Amalek it says ... דר דרמבעמלק

31 ; Hashem 
maintains a war with Amalek from generation to 
generation, as they want us to go from the ד to the דר –ר.  

   

Being an 32;עם קשי ערף stiff-necked nation can give 
us the ability to hold onto the קוץ. Hashem gives us the 
strength to do it as we say אוזר ישראל בגבורה; He girds us 
with Gevura.  

   

One Jew- Mordechai- didn’t bow to Haman.33 In 
fact, in the name מרדכי

34  can be found the word מורד; to 
rebel as he rebelled against Haman. That is what a Jew 
does. He stubbornly refuses to bend himself to the 35.אחר 
Indeed, the Gemara36 says that whoever rejects idolatry is 
called a יהודי. Mordechai didn’t bow to Haman who made 
himself an object of worship.37 We must learn from 
Mordechai’s ways as is indicated from the fact that מרדכי 
is composed of the same letters as אדר .מדרכי is the month 
Purim falls out in. א represents Hashem as it has a 
Gematria of 1, referring to ה' אחד. Additionally, א 
represents the אלופו של עולם; master of the world. When 
we put Hashem first (אדר)- putting His will before our will- 
we observe the difference between the ד and the (אדר) ר.   

                                                           
28 Devarim 32:20. See Rashi there.  Mayana Shel Torah, Haazinu 
32:21.  
29 Shemos 17:7-8. See Rashi.   
30 Breishis 3:11. Chullin 139b. 
31 Shemos 17:16  
32 Shemos 32:9  
33 Esther 3:2  
 bitter since he made Haman’s life bitter ;מר is related to מרדכי 34
(see Megila 15a), by not bowing to him as it says  וכל זה איננו שוה

   .all this is worth nothing to me (Esther 5:13) ;לי
35 See Esther Rabba 6:2. The word יהודי is from יהודה. This is 
comprised of the letters ה-הו-י  and a ד. That is to say, one who 
follows Hashem by keeping the ד of דאח .  
36 Megila 13a 
37 Megila 19a  


