
whY  I  Matter
     בשבילי נברא העולם (סנהדרין לז)  

Edited by Yedidye Hirtenfeld

 כח' אדר - ה' ניסן  ה'תשע"ז
March 26 to April 1  '17

Volume 18  #23

Vayikra
ויקרא
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:00
Maariv                         after mincha, &   9:15

שבת ויקרא
Light candles                                              7:01 PM
Mincha                                                      7:11 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 6:30 PM
Maariv                                                        8:05 PM
Shabos Ends                                               8:10 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
ויקרא אל-משה וידבר ה' אליו מאהל מועד 

לאמר
And He called to Moses (1:1) Of all 
the righteous people who lived in that 
generation - Aaron, the Seventy 
Elders, Betzalel and Chur - why did 
G-d call only to Moses? Because 
Moses was a person who "fled from 
power," as our Sages stated: "He 
who pursues authority and power, 
authority and power flee from him; he 
who flees authority and power, 
authority and power pursue 
him."(Tanchuma)

R’ Yitzchak Abarbanel z”l 
(1437-1508; Portugal, Spain and 
Italy) introduces the Book of Vayikra 
as follows: The first book of the 
Torah of Elokim writes about the 
creation of the world; the branching 
out of the early generations; and the 
affairs of the holy Patriarchs, until 
Yaakov descended to Egypt. The 
second book tells how the Egyptians 
mistreated our ancestors; how 
Hashem redeemed them through His 
agents Moshe and Aharon; the 
miracles that He did in Egypt, at the 
Sea, and in the desert, until they 
arrived at Har Sinai, where they all 
attained the level of prophets and 
received the Torah and mitzvot from 
the Mouth of the All-Powerful One; 
how they sinned with the Golden Calf 

and then were forgiven; and how they 
made the Mishkan so that the Divine 
Shechinah and Hashem’s 
Hashgachah / Providence would rest 
on them, as they saw on the day 
when the Mishkan was assembled (at 
the end of last week’s parashah), 
“The cloud covered the Ohel Mo’ed, 
and the glory of Hashem filled the 
Mishkan.” After these, this third book 
explains the service in the Mikdash; 
how the Kohanim will serve their 
Elokim and atone for Bnei Yisrael’s 
sins; how the Kohanim will toil to 
study and know the Torah of 
Hashem--its decrees, 
commandments, and ordinances--to 
direct the nation on a straight path 
and to teach them the way in which 
they should go, as is written (Malachi 
2:7), “For the lips of a Kohen shall 
safeguard knowledge, and they [the 
Jewish People] shall seek Torah from 
his mouth, for he is an agent of 
Hashem, Master of Legions.” 
(Peirush Al Ha’Torah: Hakdamah 
L’Vayikra)
===============================

More or less
"אשה ריח ניחוח לד' "- נאמר בעולת בהמה 
"אשה ריח ניחוח", ובעולת העוף "אשה ריח 
ניחוח", ובמנחת סלת "אשה ריח ניחוח" - 

ללמדך שאחד המרבה ואחד הממעיט, ובלבד 
שיכון לבו לשמים.

[מנחות ק"י, א']

===========================
דבר אל בני ישראל ואמרת אלהם אדם כי 

יקריב מכם קרבן לה' מן הבהמה מן הבקר ומן 
הצאן תקריבו את קרבנכם

“A person who will bring close a 
korban ‘mikem’ / from among you 
to Hashem--from the animals, from 
the cattle and from the flocks . . .” 
(1:2)  R’ Yosef Yitzchak 
Schneerson z”l (1880-1950; 
Lubavitcher Rebbe) writes: If the 
Torah wanted only to teach us the 
laws of the sacrifices, it could have 
said, “A person ‘mikem’ / from among 
you who will bring close a korban to 
Hashem” (rather than, “A person who 
will bring close a korban from among 
you . . .”). However, the Torah wants 
to teach also that when a person 
wants to become closer to G-d--the 
word “korban” is from the word 
meaning “close”--it must come 
“mikem” / from within the person. It is 
up to each person, and within his 
power. Every Jew can challenge 
himself with the question, “When will 
my deeds reach those of my 
forefathers--Avraham, Yitzchak and 
Yaakov?” Nothing can hold a person 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

back from coming close to the Divine. 
At the same time, Hashem does not 
have unfair expectations of a person; 
rather, He judges each person 
according to each one’s own 
circumstances and abilities. The 
verse continues: “From the animals, 
from the cattle and from the 
flocks.” [In the language of the 
Talmud, cattle are called 
“beheimah gasah”--loosely 
translated “large animals,” but 
literally “coarse animals.” Sheep and 
goats, on the other hand, are called, 
“beheimah dakah”--loosely translated 
“small animals,” but literally “fine 
animals.”] R’ Schneerson explains: 
The verse is referring to variations 
within man’s animal soul. Some 
people have a coarser animal soul, 
like a bad-tempered ox, while others 
have a finer animal soul. But, 
everyone has one, and everyone is 
called upon, and able to, bring it 
closer to G-d. How? Just as a fire 
came down from Heaven to consume 
the physical sacrifices on the altar, 
every person’s soul has in it a fire 
that naturally burns with love for G-d. 
There are many “waters”--i.e., 
distractions, such as the need to earn 
a living--which attempt to extinguish 
this fire, but these many waters 
cannot extinguish the love 
(paraphrasing Shir Ha’shirim 8:7). 
(Ma’amar Bati Le’gani ch.2)

“Speak to Bnei Yisrael and say to 
them, ‘When a man among you 
brings an offering to Hashem -- 
from animals, from the cattle or 
from the flock shall you bring your 
offering.” (1:2) Among four-legged 
animals, only the cow, sheep and 
goat families are fit for sacrificial 
offerings. Why were these species 
chosen? R’ Yitzchak Abarbanel z”l   
offers several explanations: (1) By 
their natures, temperaments, and 
diets, these are the finest of all 
four-legged animals. (2) These are 
the most widely-available of all 
animals. [The two preceding 
explanations are offered by R’ 
Abarbanel in the name of R’ Levi 
ben Gershon z”l (Ralbag; 



1288-1344; Provence, France)]. (3) 
These three animals allude to the 
merits of the three Patriarchs. About 
Avraham we read (Bereishit 
18:7–when Avraham “fed” the three 
angels), “Avraham ran to the cattle, 
took a calf, tender and good . . .” 
About Yitzchak we read (Bereishit 
22:13), “Avraham went and took the 
ram and offered it up as an offering 
instead of his son [Yitzchak].” Finally, 
about Yaakov we read (Bereishit 
27:9), “Go now to the flock and fetch 
me from there two choice young kids 
of the goats.” (4) The Jewish People 
are compared to these three species 
in many verses, including: “For 
Yisrael has strayed like a wayward 
cow” (Hoshea 4:16); “Yisrael is like 
scattered sheep” (Yirmiyah 50:17); 
and “I will put an end to the pride of 
the mighty / ‘azim’ [same spelling as 
‘izim’ / goats]” (Yechezkel 7:24). 
When we offer animals of these three 
species, Hashem views it as if we 
have sacrificed ourselves to Him. 
(Peirush Al Ha’Torah: Hakdamah 
L’Vayikra)

Speak to the Children of Israel and 
say to them: When a man among 
you brings an offering to Hashem: 
from animals - from the cattle or 
from the flock shall you bring your 
offering (1:2) With this parashah, we 
begin the laws of the korbanot / 
sacrifices. Our sages struggled to 
understand the purpose of animal 
sacrifices. On the one hand, does 
Hashem need our gifts? On the other 
hand, if man has sinned against G-d, 
should it be sufficient that he offer a 
sacrifice in order to be forgiven? 
Ramban (13th century) and others 
explain that a sinner brings a 
sacrifice to help him visualize what 
should happen to one who dares 
transgress the word of the Creator. 
Hopefully, the fear that he will thus 
experience, combined with his 
gratitude for the fact that Hashem, in 
His kindness, has spared the sinner, 
will cause the sinner to repent. This 
idea, that the sinner must visualize 
that by rights he should be the 
sacrifice, can be carried further. R' 
Moshe Alshich z"l (16th century) 
observes: There is a sacrifice (i.e., a 
chatat) to bring when one commits a 
sinful act, albeit without 
premeditation. There also is a 
sacrifice (i.e., an olah) to bring when 
one thinks sinful thoughts. Why then 
is there no sacrifice to bring for a 

premeditated sin, when both thought 
and deed are present? For such a 
sin, R' Alshich explains, a sacrifice is 
too small a gesture to be an 
atonement. Atonement for such sins 
can be attained only on Yom Kippur. 
Not coincidentally, the midrash 
teaches that Yom Kippur is the day 
that our Patriarch Yitzchak was 
bound on the altar as a sacrifice. 
Perhaps that which one cannot 
accomplish by seeing an animal on 
the altar, he can accomplish by 
"seeing" Yitzchak on the altar. (Torat 
Moshe) 

==============================

Pay back
"ונפש כי תקריב" - מעשה ברבי אליעזר ורבי 
יהושע ורבי עקיבא שהלכו לחולות אנטיוכיא 

על עסק מגבית צדקה לחכמים. היה שם אחד, 
אבא-יודן שמו, שהיה עושה מצוה בעין יפה 

ובכל לבו ונפשו, וירד מנכסיו. כיון שראה 
רבותינו באים, נתכרכמו פניו והלך לביתו. 

אמרה לו אשתו: למה פניך חולניות? אמר לה: 
רבותינו כאן ואיני יודע מה אעשה. אשתו 

שהיתה צדקת ממנו אמרה לו: לא נשתירה לנו 
אלא שדה אחת, לך מכור חציה ותן להם. הלך 

ועשה כן. נתפללו עליו רבותינו, ואמרו לו: 
אבא-יודן, המקום ימלא חסרונך! לאחר ימים 

יצא לחרוש בחצי שדהו. עם כשהוא חורש, 
נבקעה הארץ מתחתיו ושקעה פרתו ונקברה, 
ירד להעלותה, והאיר הקב"ה את עיניו ומצא 

תחתיה מטמון, אמר: לטובתי נשברה רגל 
פרתי! לימים כשחזרו רבותינו לשם שאלו 

עליו: מה אבא-יודן עושה? אמרו להם: 
אבא-יודן - מי יכול לראות סבר פניו? הוא 
אבא-יודן של עבדים, אבא-יודן של עיזים, 

אבא-יודן של חמורים, אבא יודן של גמלים, 
אבא יודן של שורים! כיון ששמע אבא יודן, 

יצא לקראתם, אמרו לו: מה אבא יודן עושה? 
אמר להם: עשתה תפלתכם פירות ופרי פירות. 

אמרו לו, חייך אף על פי שנתנו אחרים יותר 
ממך - אותך כתבנו בראש טיוס [רשימת 

המתנדבים]. נטלוהו והושיבוהו אצלם, וקראו 
עליו הפסוק הזה "מתן אדם ירחיב לו ולפני 

גדולים ינחנו" [משלי י"ח, ט"ז].
[ויקרא רבה ה', ד', - ג"כ ילקוט שמעוני בפרשת ראה].

===========================
אם עלה קרבנו מן הבקר זכר תמים יקריבנו אל 

פתח אהל מועד יקריב אתו לרצנו לפני ה'
If his offering be from cattle (1:3) 
Three types of burnt-offerings may be 
brought on the altar: cattle, sheep, 
and fowl. A wealthy person is 
self-assured and prideful, and 
therefore most likely to sin. For this 
reason he must bring the largest and 
most expensive offering, "from the 
cattle." A less affluent person, less 
likely to sin, fulfills his obligation by 
offering a sheep. But the poor man, 
who is already humbled by his 
poverty, need only bring "of the fowl," 
the least costly type of offering. 
(Zohar)

“If one’s offering is an olah from 
the cattle, . . . the sons of Aharon, 

the Kohanim, shall . . . throw the 
blood on the Altar . . .” (1:3,5) An 
olah may be brought from 
four-legged animals or from fowl. 
Likewise, a chatat / sin offering can 
be brought from four-legged animals 
or from fowl. The Mishnah (Kinim 
1:1) teaches that the blood of a 
bird-chatat and an animal-olah are 
placed on the lower half of the altar’s 
wall, while the blood of an 
animal-chatat and a bird-olah are 
placed on the top half of the altar. 
Why? R’ Amram Zvi Gruenwald z”l 
(dayan in Oyber-Visheve, Hungary 
and rabbi in the Fernwald D.P. camp) 
observes that a four-legged animal 
usually is brought by a wealthy 
person, while a bird usually is brought 
by a poor person. A chatat is brought 
to repent for a sin; although a poor 
person’s repentance also is desired 
by Hashem, the repentance of a 
wealthy person who humbles himself 
is more beloved. Therefore, in the 
case of a chatat, the blood of the rich 
man’s offering is brought to the top of 
the altar and the blood of the poor 
man’s offering is placed lower down. 
In contrast, an olah is a voluntary gift 
offering. Whose gift is more beloved 
by Hashem – the rich man’s or the 
poor man’s? Obviously, the poor 
man’s, as it entails a greater 
sacrifice. Therefore its blood is 
placed at the top of the altar, and the 
blood of the rich man’s olah is placed 
below. (Zichron Amram Zvi)

“If his offering is an olah / 
burnt-offering min ha’bakar / from 
the cattle ...” (1:3) From the phrase, 
“min ha’bakar / from the cattle,” 
implying “not all cattle,” the Gemara 
(Temurah 28b) derives that cattle 
that was worshipped (“ha’ne’evad”) is 
excluded from being brought as an 
offering. On Shabbat Parashat 
Vayikra in 5734 (1974), R’ Moshe 
Yehoshua Hager z”l (1916-2012; 
Vizhnitzer Rebbe in Bnei Brak) 
overheard his attendant telling young 
chassidim that there was no room for 
them at the rebbe’s table because all 
of the spaces were reserved for older 
chassidim. Hearing this, he told his 
attendant that, to the contrary, he 
would rather speak to those who are 
still young enough to be influenced. 
On that occasion, he interpreted the 
Gemara’s teaching above 
allegorically, as follows: “Min 
ha’bakar” can be read “min ha’boker” 
/ “from morning.” “Ha’ne’evad” has 



the same gematria as “sama’el,” one 
of the names for the yetzer ha’ra. 
Thus, our Sages’ words may be 
interpreted: From morning, i.e., from 
youth, one must work on excluding 
the yetzer ha’ra. He continued: 
Parents often come to me for 
blessings that they will have “yiddishe 
nachas” from their children. However, 
many of these parents have sent 
their children to schools that teach 
values inimical to the Torah. Such 
parents may be compared to one 
who wants to travel from Bnei Brak to 
Yerushalayim, but consciously gets 
on the bus to Haifa instead [i.e., the 
opposite direction from 
Yerushalayim]. The Vizhnitzer Rebbe 
added: In my youth, someone said to 
me, “It’s not necessary to be 
single-faceted [i.e., studying Torah 
alone]; there is nothing wrong with 
being an expert in secular subjects 
as well.” I heard him out, and then I 
asked him, “Since you are in favor of 
being multi-faceted, why do you 
always read a novel in bed before 
going to sleep? Why don’t you 
alternate between reading novels and 
works of mussar / character 
development such as Chovot 
Halevavot?” (Sichot U’ma’amarei 
Kodesh)

If one's offering is an olah / 
elevation-offering from the cattle, 
he shall offer an unblemished 
male; he shall bring it to the 
entrance of the Tent of Meeting, 
voluntarily (1:3) Citing the Gemara, 
Rashi comments: "From this we learn 
that force may be applied. And what 
if it is against his will? The Torah 
states 'voluntarily'; the person is 
forced until he admits that he wants 
to comply." Coercion, it seems, is a 
legitimate way to obtain compliance. 
This is because, on the deepest 
level, a Jew's innermost desire is 
always to obey G-d's command. 
Outwardly he may protest, but in his 
heart of hearts he would rather 
overcome his evil inclination. 
(Maimonides, Laws of Divorce) 

וכל קרבן מנחתך במלח תמלח ולא תשבית 
מלח ברית אלקיך מעל מנחתך על כל קרבנך 

תקריב מלח
One of the mitzvot of this week’s 
parashah is (2:13), “On all your 
sacrifices you shall sprinkle salt.” 
The Gemara (Menachot 21) says: “I 
might think that you should fill it with 
understanding; therefore the Torah 
says ‘You shall sprinkle’.” Rashi 

explains: I might think that a sacrifice 
should be saturated with salt, just as 
a person is saturated with wisdom 
and understanding. To prevent this 
error, the Torah says, “You shall 
merely sprinkle the salt on it.” R’ 
Yitzchak Blazer z”l (died 1907) 
notes that this Gemara demonstrates 
how different we are from our 
ancestors in Talmudic times. When 
trying to explain something that is not 
readily apparent, one ordinarily 
chooses a metaphor whose meaning 
is obvious. How strange it is that 
when choosing a metaphor for 
something that is “saturated” or 
“dripping” with salt, the Gemara 
describes a person who is 
overflowing with wisdom. We can 
only assume that this description fit 
the typical person of that period, such 
that the Gemara’s metaphor would 
have been readily understood. In 
contrast, notes R’ Itzele (as R’ Blazer 
was known), common idioms today 
describe something that makes no 
sense as “lacking salt” or “lacking 
taste” (in Hebrew: “chasar ta’am”), 
rather than saying that something 
that has no salt is lacking sense. It 
seems that in our generation, salt is 
more readily available than wisdom, 
unlike in Talmudic times, when 
wisdom was the more common of the 
two. A similar change in human 
nature is seen in the Mishnah (Avot 
ch.2): “One who borrows from man is 
[bound to pay] just as if he had 
borrowed from G-d.” This suggests 
that, while people of Mishnaic times 
were sometimes lax in paying their 
earthly debts, they all recognized 
clearly their debts to Heaven. 
Therefore, the Tanna (sage of the 
Mishnah) teaches us that our 
obligation to man is no less than our 
obligation to G-d. How different it is in 
our times, for we much sooner forget 
to repay our debts to G-d than we do 
our debts to our banks and our 
neighbors. (Kochvei Ohr: chapter 50, 
Ma’amar “Mah Bein Dorot 
HaRishonim L’Acharonim”)

With all your offerings you shall 
offer salt (2:13) The sacrifices in the 
Sanctuary and Holy Temples 
elevated and refined all four 
kingdoms of created matter: the 
inanimate (salt), vegetative (fine flour, 
offered with every sacrifice), animal 
(the animal or bird being sacrificed), 
and the realm of man (the kohen, 
who performed the service). (Arizal)
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Every one of your meal-offerings 
shall you season with salt (2:13) 
The world is divided into three parts: 



one-third desert, one-third inhabited 
land, and one-third sea. According to 
the Midrash, the sea rose up in 
protest. "Master of the Universe!" it 
cried, "the Torah was given in the 
desert, and the Holy Temple was 
built on land. What are You going to 
give to me?" "Do not worry," G-d 
replied. "All the sacrifices that will 
ever be brought by the Jewish people 
upon the altar will be 'seasoned with 
salt' [which comes from the sea]." 
(Yalkut Reuveini) 

With all your sacrifices you should 
offer salt (2:13) The sacrifices are 
symbolic of the revealed part of 
Torah, which is likened to meat; the 
salt alludes to the esoteric part of 
Torah that deals with more abstract 
and spiritual matters. Just as salt 
preserves meat in the literal sense, 
so too does learning the innermost 
aspects of Torah ensure that the 
revealed part will remain preserved. 
(Likutei Torah)

“If his offering is a shelamim / 
peace-offering . . .” (3:1) R’ Yosef 
Bechor Shor z”l (France; 12th 
century) writes: The reason it is 
called a “shelamim” / peace-offering 
is that the altar gets a part, the 
kohanim get a part, and the owners 
get a part. This is the way of peace, 
i.e., that everyone eats together. 
(Bechor Shor)

Don Isaac Abarbanel/ Abravanel 
(1437-1508) was one of the greatest Jewish 
statesmen who played an important part in 
European history. At the same time he was 
not merely a loyal and strictly religious Jew, 
but a great scholar, Bible commentator and 
philosopher. He was the last of the long line 
of great Jewish leaders and heroes of the 
Spanish Golden Age. Isaac was born into a 
wealthy and learned family in Portugal. His 
father Judah was state treasurer of Portugal, 
and a great favorite of Alfonso V, king of 
Portugal. Isaac received a thorough Jewish 
education, and took a keen interest in 
languages and philosophy. Later he 
succeeded his father in the service of the 
king. In his greatness, Isaac never forgot his 
humble brethren. He used his vast wealth to 
support the needy. Thus, when Alfonso 
captured the town of Arzilla in Morocco, and 
there were two hundred and fifty Jews among 
the prisoners, Isaac Abravanel appointed 
twelve representatives to gather funds to 
redeem them, and he himself was the 
greatest donor. When they were redeemed, 
he supported them from his own means for 

about two years, until they learnt the 
language and could earn their own livelihood. 
Abravanel also used his great influence to 
better the position of his brethren in other 
lands.When Alfonso V died and Don Joao II 
succeeded to the throne of Portugal, 
Abravanel's fortune changed. In the year 
5243/1483, Don Joao II began a policy that 
aimed at getting rid of the nobility, and 
particularly the ministers of state that served 
his father. Abravanel learned just in time that 
the king beheaded several of the highest 
ranking officers, and that he was slated -to 
share a similar fate. He was on the way to 
answer the king's call, but on learning what 
awaited him, Abravanel fled to Toledo in 
Spain, where his family had once lived. 
Accompanied by his wife and two children, 
Abravanel arrived in Toledo almost penniless, 
as the ungrateful. John had confiscated all 
his wealth. Abravanel quietly obtained a 
position with a Jewish banking firm, and was 
glad to have time to pursue his studies and 
literary work. He continued his commentaries 
on the Bible which he had been forced to 
interrupt because of the pressure of state 
affairs. He wrote his commentaries on 
Joshua, Judges and Samuel, but when he 
began his commentaries on the book of 
Kings, the king of Spain summoned him to 
take over the state treasury. Ferdinand and 
Isabella of Spain knew that they could find no 
greater financial genius, and in the very same 
year when the notorious Torquemada 
became head of the Inquisition in Spain, 
Abarvanel officially became treasurer to the 
king and queen (two years before the 
expulsion of the Jews from Spain). When that 
terrible decree of the expulsion of all Jews 
from Spain except those who would give up 
their faith, became known, Abravanel tried 
hard to avert the catastrophe. He begged of 
the king and queen to reconsider their cruel 
decree, and he offered a huge sum to the 
king's treasury. The king and queen turned a 
deaf ear to all his personal pleas and 
declined his gifts of money. On the 9th of Av, 
5252 (July 30, 1492), Abravanel and his 
family were on the march with the rest of their 
co-religionists He gave up his exalted position 
and joined his beloved brethren in exile and 
suffering. The unfortunate refugees finally 
reached Naples in Italy. When Ferdinand 
learned that the Jews found a haven in 
Naples, he requested the king of Naples (also 
called Ferdinand) that he should not permit 
the refugees to. remain in his land. The 
young king of Naples, however, ignored the 
protest and demands of the cruel rulers of 
Spain. Moreover, he invited Abravanel to the 
royal house and appointed him as his 
adviser. Abravanel served both him and his 

son Alfonso II who succeeded to the throne in 
1494. Unfortunately Naples was captured by 
King Charles of France in the following year, 
and King Alfonso II fled to Sicily. Abravanel 
accompanied his Majesty in exile, and 
continued to serve him with a fatherly 
devotion, until the exiled king died. Then 
Abravanel left for the island of Corfu in the 
Mediterranean. Having lost all his wealth to 
the French conquerors, Abravanel suffered 
poverty and hardship. He moved to Monopoli, 
a town in the Kingdom of Naples, and 8 years 
later finally settled in Venice. Here it was not 
long before the rulers of Venice invited him to 
the council of state, and Abravanel became 
one of the leading statesmen of that Venetian 
Republic. Here in Venice Abravanel died in 
the year 5269, at the age of 71, deeply 
mourned by the Jewish and non-Jewish 
citizens of Venice. The leading rulers of 
Venice attended his funeral, and he was laid 
to rest in Padua.(Chabad.Org)

 ===============
יהי רצון מלפניך ה' אלקי 

ואלקי אבותי שתשלח מהרה 
רפואה שלמה מן השמים 

רפואת הנפש ורפואת הגוף  
לחולים 

הרב משה יהודה בן שרה
דוד בן טובשין

חיים משה בן שרה
יהודה יעקב בן ביילא הענא

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================

Hatzolo (718 or 212)
387-1750 or  230-1000

Flatbush Shomrim 
(718) 338-9797

Chaveirim

(718) 431-8181

Please go ahead
COPY AND DISTRIBUTE

Keep this free publication going!

Please contribute to the
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מגבית מעות חיטין
Maos Chitin appeal for the local poor


