
Zera Shimshon

Parshas Behalosecha

ְוָהאַסְפֻסף ֲאֶׁשר ְּבִקְרּבֹו ִהְתַאּוּו ַּתֲאָוה ַוּיָֻׁשבּו ַוּיְִבּכּו ַּגם ְּבנֵי יְִׂשָרֵאל ַוּיֹאְמרּו ִמי יֲַאִכֵלנּו ָּבָׂשר: (במדבר יא/ד)

On the possuk (Bamidbar 11/4), "Who will 
feed us meat...." the Medrash (Yalkut 
Shemoni remez 733) comments, "Was the fact
that they didn't have any meat to eat really 
the reason that they complained? (Of course 
not!) Rather they looked for an excuse to 
distance themselves from Hashem.

Zera Shimshon asks two questions. Firstly, 
why did they want to distance themselves 
from Hashem? What bothered them that they 
were close to ax Hashem? Secondly, why did
they chose specifically to complain about the 
fact that they cannot eat meat to cover up 
their real intention?

He answers that from the time that they 
received the Torah at Har Sinai, Benai 
Yisroel were prohibited to eat regular 
slaughtered meat. They were allowed to eat 
only meat of a korbon. (In other words only 
the meat of an animal that a part of it was 

sacrificed on the mizbaiach, a part of it was 
given to the Cohanim and the remaining part 
they were allowed to eat.)

The reason for this is that eating too much eat
causes one to follow his yetzer horo and to 
disconnect from Hashem. (The gemorro (ax 
Berachos 32a) explains this with a moshol, 
"A lion only roars while he eats a basket full 
of meat!")

Therefore, explains Zera Shimshon, they 
wanted to disconnect themselves from 
Hashem. However they didn't have the 
strength to do this. Therefore they desired 
meat which would put themselves in the hand
of the Yetzer Horo  and then they would be 
able to go through with their sinful 
intentions.

-----------------------------------------2--------------------------------

ַויְִּסעּו ֵמַהר יְדָֹוד ֶדֶּרְך ְשׁלֶשׁת יִָמים ַוֲארֹון ְבִּרית יְדָֹוד נֵֹסַע ִלְפנֵיֶהם ֶדֶּרְך ְשׁלֶשׁת יִָמים ָלתּור ָלֶהם ְמנּוָחה:ַוֲענַן יְדָֹוד 

ֹּאֶמר מֶשׁה קּוָמה יְדָֹוד ְויָֻפצּו אֹיְֶביָך ְויָנֻסּו ְמַשׂנְֶאיָך ִמָפּנֶיָך:ּוְבנֻחֹה  ֲעֵליֶהם יֹוָמם ְבּנְָסָעם ִמן ַהַמֲּחנֶה:ַויְִהי ִבּנְסַֹע ָהָארֹן ַוי

יֹאַמר ׁשּוָבה יְדָֹוד ִרֲבבֹות ַאְלֵפי יְִשָׂרֵאל:... ַויְִהי ָהָעם ְכִּמְתאֹנֲנִים ַרע ְבָּאזְנֵי יְדָֹוד ַויְִּשַׁמע יְדָֹוד ַויִַּחר ַאּפֹו ַוִתְּבַער ָבּם ֵאׁש 

ֹּאַכל ִבְּקֵצה ַהַמֲּחנֶה: (במדבר י/לג-לה וי"א/א) יְדָֹוד ַות

It is written in the Gemorro Shabbos (115b),
"The Rabbanim learnt in a braissa, 'It is
written "And when the aron traveled, Moshe
proclaimed..." HaKodesh Baruch Hue made
signs (inverted "nun") before and after (this
possuk) in order to say that this is not its
place... R' Shimon ben Gamliel says... And
why is it written here? In order to separate
between two sinful events. What is the
second sinful event? "And the people
(misonnanim) complained wickedly in
Hashem's ears...". What is the first sinful
event? "And they traveled from the mountain

of Hashem.... and R' Chama, son of R'
Chanina said, that they turned from after
Hashem"" 

Rashi explains that the sin of "that they
turned from after Hashem" is referring to the
fact that within three days after Bnei Yisroel
began to travel "the rabble (h'asfsuf) in their
midst felt a insatiable craving" and they
complained to Hashem that they wanted to
eat meat in order to rebel against Hashem. 

Zera Shimshon asks two questions. Firstly, he
asks the question that the Ramban asked on
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Rashi; how can Rashi explain that "the first
sin" was "the rabble (h'asfsuf) in their midst
felt a insatiable craving..." since this
happened AFTER the sin of the complainers?

Secondly, why did the Gemorro ask what
was the second sinful act before they asked
what is the first sinful act?

He answers that the reason that they had such
a craving to eat meat was because too much
meat causes one to follow his yetzer horo and
to disconnect from Hashem. (The gemorro
(Berachos 32a) explains this with a moshol,
"A lion only roars while he eats a basket full
of meat!")

Therefore, their real desire was to disconnect
themselves from Hashem and not just to eat

meat. However they didn't have the strength
to do this. Therefore they desired meat which
would put themselves in the hand of the
Yetzer Horo and then they would be able to
go through with their sinful intentions.

According to this, explains Zera Shimshon
even though that the sin of the safsufim
culminated after the sin of the misonanim
(complainers) it really began before the sin of
the complainers.

Therefore, Rashi understood that the sin of
the asfufim was the first sin since it began
before the sin of the misonanim.

However, since the sin of the misonanim
actually happened before the sin of the
safsufim the Gemorro discussed this sin first. 

----------------------------------------3--------------------------------

ַּדֵּבר ֶאל ַאֲהרֹן ְוָאַמְרָּת ֵאָליו ְּבַהֲעֹלְתָך ֶאת ַהּנֵרֹת ֶאל מּול ְּפנֵי ַהְּמנֹוָרה יִָאירּו ִׁשְבַעת ַהּנֵרֹות: (במדבר ח/ב)

The Hashem spoke to Moshe saying: Speak 
to Aharon and say to him: "When you light 
the lamps, the seven lamps shall cast their 
light toward the face of the menorah." 
(Bamidbar 8/1-2)

In three places the Torah mentions the light-
ing of the menoro; in Parshas Tetzaveh 
(Shemos 27/20), in Parshas Emor (Vayikro 
24/2) and in the beginning of our parsha.

In all three places the Torah does not use the 
straightforward simple word "lehadlik" 
which means to light but the Torah refers to 
the lighting as "Lehaalos" which literally 
means "to make rise". 

Zera Shimshon points out that Rashi is both-
ered by the usage of "lehaalos" instead of the
simpler "lehadlik" but gives a slightly differ-
ent explanation in all three places! 

In Tetzaveh, Rashi simply explains that it 
comes to teach us that the Kohen lights until 
the flame rises from the candle by itself. 

In Emor Rashi doesn't explain anything.

And in our parsha, Rashi gives two explana-
tions. "When you light: Heb. ְבַּהֲעֹלְתָך, lit., 
when you cause to rise. Since the flame rises,

the Torah describes kindling in terms of ris-
ing. (This teaches us that) He is required to 
light the lamp until the flame rises by itself . 
Chazal also learn from here that there was a 
step in front of the menorah, on which the 
kohan stood to prepare [the lamps]."

Zera Shimshon explains the reason that Rashi
changed in each place.

In Tetzaveh, which is the first place where it 
is mentioned, Rashi was bothered by the un-
usual way the Torah describes lighting the 
Menorah. (laalos instead of lehadlik). He 
concluded that it is to teach us that the Kohan
has to keep kindling until the fire rises itself.

In Emor, Rashi doesn't write anything be-
cause, as  Rashi himself explains there, that 
parsha is only repeating what it already said 
in Tetzaveh. (Rashi explains that in Tetzaveh 
the Torah writes what will be and in Emor it 
wrote what happened). 

Rashi in our parsha, backed down from his 
initial premise that "lehadlik" is a better 
choice of words than "lehaalos". Since in all 
three places the Torah uses the same term, 
Rashi reasoned that maybe this is the proper 
term to use.
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Rashi however was bothered here by a differ-
ent question; what does the Torah teach us by
the term "and during YOUR lighting of the 
candles... ". Why is it written in the posses-
sive form and not simply "when the candles 
are lit...".

He gives two answers to this question. The 
first one; that it is referring to the halacha 
that he mentioned previously, that the Kohan 

has be keep on lighting until the candle burns
by itself (therefore it is considered like 
YOUR, the kohan's lighting).

The second one is that the term "to rise" does
not refer to the flame of the candles on the 
Menorah but it is referring to the Kohan who 
has to go up a few stairs to light the 
Menorah.

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in

the time of the Or HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim
about "practical kabbolo" but asked that all of his sefarim be buried after he passes away
except for Zera Shimshon and Niflaos Shimshon on Avos.
He had one child who died in his lifetime (hence the name " Zera Shimshon") and in the
preface he promises for people who learn his sefarim after he dies “... And your eyes will see
children and grandchildren like the offshoots of an olive tree around your tables, wise and
understanding with houses filled with all manner of good things… and wealth and
honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the merit
of the learning Zera Shimshon’s divrai Torah, Hashem should answer her prayers and she
should quickly find her proper match along with all the other members of Clal Yisroel who
are also looking for their zivug hagun.

If you are interested in buying your own copy of the Hebrew version of Zera Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 
You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
In England: (208) 123-3788 and then press 2,1,4,24
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