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 סימן מז

 בענין ספק אם בירך ברכת התורה

 ברכת התורה דאורייתא או דרבנן?

The Mechaber paskens that one must be very 
meticulous in fulfilling one’s obligation to recite 
 The Mishna Berura (1) brings the  .ברכת התורה
opinion of the Shagas Aryeh that  ברכת
  .is a deoraysa obligation התורה
Therefore, one who is in doubt if he said 
 must recite it again, due to ברכת התורה
the principle of ק דאורייתא לחומראספ .  
However, since the deoraysa obligation 
is fulfilled by reciting only one of the 
three ברכת התורה, one should only recite 
one of the berachos (אשר בחר בנו).   
Many people are unaware that there are a number 
of poskim who hold that תורהברכת ה  is not 
deoraysa and therefore one may not make a  ברכת
ספק  when in doubt, due to the principle of התורה
  .ברכות להקל

פק אם בירך ברכת התורה, מה יעשה?ומי שמס  

There seems to be no clear way to accommodate 
both opinions for one who finds himself in doubt 
whether he made ברכת התורה.  He cannot simply 
implore the concept of ספק ברכות להקל since 
there are those who hold that when in doubt one 
should recite ברכת התורה and, as mentioned 
before, one must be meticulous in fulfilling the 
 obligation.  On the other hand, one ברכת התורה
cannot make the beracha again since it might only 
be of Rabbinic origin.  There are a number of 
options recommended by the poskim for when 
one is in doubt if he recited ברכת התורה.   
(1) The Mishna Berura advises one to try to hear 

התורהברכת   from someone who has not yet made 
the beracha. 
(2) One may also have intention in אהבה רבה to 
fulfil the requirement of ברכת התורה and make 
sure to learn immediately after davening.     
The Kaf Hachaim adds to this option.  He advises 
one to say התורה ברכת  without using the name of 

Hashem.  It appears that the Kaf Hachaim is 
referring to a person who intends to learn before 
davening.  In such a scenario he says the beracha 
without sheim Hashem, enabling him to learn 
before davening and then in האהבה רב  he has in 
mind to fulfil ברכת התורה.   
(3) The Aruch Hashulchan suggests that if it is a day 
where the tzibbur is laining from the Torah, the 

person in doubt should try to get an Aliya 
and have in mind to fulfil ברכת התורה 
with the beracha of the aliya.  It appears 
that even if one does not receive an 
Aliya, it is sufficient for the person in 
doubt to ask the oileh to have him in 
mind when he makes the berachos.   

If one became doubtful only after he 
finished davening, the Pri Megodim says not to 
make ת התורהברכ  because there are two doubts 
 and ברכת התורה maybe he did say ,(ספק ספקא)
even if he didn’t maybe he was yotzei with  אהבה
 even though he didn’t learn right after רבה
davening. 
 נזכר באמצע פסוקי דזמרה שלא בירך ברכת התורה
One who realizes in the middle of pesukei dizimra 
that he has not yet recited ברכת התורה should say 
 then.  The Mishna Berura (51:10) ברכת התורה
rules that one should also say the pesukim that are 
customarily recited after ברכת התורה (it is 
interesting to note that the Mishna Berura does 
not seem to endorse reciting ואלו דברים). The 
reason one should interrupt pesukei dezimira for 
the recitation of ברכת התורה is due to the fact that 
some poskim are of the opinion that one should 
not recite pesukei dezimra before reciting  ברכת
   .התורה
 נזכר באמצע ברכות קריאת שמע שלא בירך ברכת התורה
One, however, who realizes in the middle of birkos 
kriyas shema that he did not yet make ברכת התורה 
should not recite them on the spot, rather one 
should have in mind to be yotzei ברכת התורה with 
 and learn immediately after davening אהבה רבה
(MB 52:9). 
 

person in doubt should try to get an Aliya 



Heichal HaTorah Chaburah 
 
The Gemara (Brachos 4b) states that anyone who 
says ‘Ashrei’ three times a day is guaranteed to 
become a ben Olam Haba. There are two factors 
that cause this: 1) ‘Ashrei’ is written in the Aleph-
Beis format [see the Maharsh”a for the 
significance of this point] and 2) it contains the 
pasuk ‘poseach es yadecha umasbia lechol chay 
ratzon’ – describing the fact that it is Hashem that 
sustains and gives nourishment to all living 
creatures in the world. 
  
The Shulchan Aruch [51:7 quoting Rabbeinu Yonah 
[Brachos 23a b’shem Geonim] rules that if one did 
not concentrate when he said‘poseach es yadecha 
etc.’ he must go back and repeat it. 
  
In Siman 101:1 the Ram”a says that if one did not 
concentrate in the first brachah of shemonei esrei, 
he should not go back and repeat it, as we are 
afraid he might not have kavanah the second time 
around either. If so, asks, the Magen Avraham 
[51:6], why does the Ram”a not also comment that 
there is no requirement to repeat ‘poseach es 
yadecha’ since he might not concentrate the 
second time around. 
 
Two answers are given: 
  
1) The Ram”a’s concerns for lack of kavanah the 
second time only pertains to a longer piece [i.e. 
the first brachah of shemonei esrei], 
whereas ‘poseach es yadecha’ is relatively short, 
and we therefore are confident that kavanah will 
be achieved the second time. 
  
2) The Ram”a only has a problem repeating a 
‘brachah’ since with a lack of concentration this 
will result in a brachah levatalah (in the first 
brachah of shemonei esrei) – but there is no harm 
in repeating ‘poseach es yadecha’ even if no 
improvement in kavanah is reached, since it is not 
a brachah, and therefore can’t be a brachah 
levatalah (Pri Megadim, ibid. sk.7). 
  
The P’nei Yehoshua (Brachos 4b) explains that 
saying ‘poseach es yadecha etc.’ with proper 
intent, knowing and internalising that Hashem 
provides an abundance of sustenance without 
difficulty to the multitudes of creatures in the 
world is meant to have an effect on a person. 

He is meant to stop and think: if Hashem can 
provide with such ease to so many creatures, 
certainly He can and will provide for b’nei Yisrael. 
This will make a person minimize his hishtadlus in 
his own work – not overdoing the effort he puts 
into earning a living - and increase his workload 
in meleches shamayim areas. Through that, says 
the P’nei Yehoshua, he will indeed merit to 
become a ben Olam Haba. 

 
Kollel Beis HaTalmud Chaburah 

 סימן נב

What does one do upon entering shul and finding 
the minyan has already started? 

Situation #1: The minyan has started davening and 
one sees that he will not have enough time to 
recite all pesukei dezimra and be able to start 
shemone esrei with the tzibbur. 

The Mishna Berura (6) rules that it is better to 
daven bitzibbur and have to omit part of pesukei 
dezimra  than to say all pesukei dezimra and miss 
davening with a minyan.  The following is a list of 
what to say when time is of the essence (starting 
from bare minimum). 

 Ahsrei, Yishtabach ,ברוך שאמר .1

2. 5th haleluka 

3. 3rd haleluka 

4. 1st, 2nd, 4th, haleluka 

 ויברך דוד... לשם תפארתך .5

  הודו... והוא רחום .6

7. The rest of pesukei dezimra 

On Shabbos one should omit first the ‘extra 

Shabbos mizmorim’.  The minimum is ברוך שאמר 
ashrei, nishmas, and yishtabach. 

Situation #2: In order to make tefilah betzibbur 
one will have to omit the entire pesukei dezimra. 

One should rather daven beyichidus than skip the 
entire pesukei dezimra (MB 6). 



Situation #3: One does not have sufficient time to 
put on his tefillin, say the bare minimum pesukei 
dezimra, and make tefilah betzibbur. 

It is more important to wear tefillin during kriyas 
shema and shemone esrei than to daven 
betzibbur. (MB 66:40) 

In all the above cases one should endeavor to 
recite אלוקי נשמה and המעביר שינה before 
davening as there exists a doubt whether one 
recites them after having davened (MB 2). 

 

Did you know? 

 סימן נא

1. While reciting ברוך שאמר one should hold the 
two front tzizis.  After completing the beracha he 
should kiss them. [MB 1] 

2.   From after the first 'ברוך אתה ה until the end 
of the ברוך שאמר one may not answer אמן to 
another person’s ברוך שאמר or yishtabach 
beracha.  [MB 2] 

3. While reciting ברוך שאמר one may answer  אמן 
to any other beracha from the first ברוך אתה ה 
until the 2nd one.  But from the 2nd ברוך אתה ה 
until after מלך מהולל בתשבחו one may not answer 
amen. [Ibid] 

4.  If one finishes a beracha with the chazzan (or 
anyone else) one may not answer אמן, as it will 
appear that he is answering  אמן after his own 
beracha.  However, there are 3 exceptions where 
one may answer  אמן if he finished the beracha 
simultaneously with someone else.   ,ישתבח
 [MB 3] .יהללוך שבסוף הלל, ושומר עמו ישראל לעד

5.  If two people finish two different berachos at 
the same time they may answer  אמן to each 
other’s beracha. [Ibid]

6.  If one spoke between ברוך שאמר and הודו there 
is a doubt whether he must go back and repeat 
 .Even one word constitutes a hefsek  .ברוך שאמר
[MB 4] 

7.  It is forbidden to talk from ברוך שאמר until after 
tachanun. [MB 9] 

8.  In the middle of pesukei dezimra (in a place that 
is סליק ענינא) one may answer אמן for any beracha 
that he hears,   one may recite מודים  ,אשר יצר
 One may not answer .ברכו ,קדושה ,קדיש ,דרבנן
 [MB 8] .ברוך הוא וברוך שמו

9.  One who fears he may miss זמן קריאת שמע may 
recite it in the middle of pesukei dezimra. [MB 10] 

10.  Aliya while in the middle of pesukei dezimra:  
One should not call someone who is in the middle 
of pesukei dezimra for an Aliya unless he is the 
only cohen or levi. If he was called while in the 
middle of pesukei dezimra he should go and 
receive the Aliya but not make a mishebeirach 
[Ibid.] 

11.  One must have כונה when he says the pasuk 
 If he did not he should recite it in the .פותח את ידך
middle of pesukei dezimra, from that pasuk until 
the end of the mizmor. [MB 16] 

12.  One who recites אז ישיר besimacha receives 
atonement for all his sins. [MB 17] 

13.  One should not recite pesukei dezimra in a 
rushed manner, rather one should recite the 
words as if he is counting money. [MB 20] 

 סימן נב

14.  If one forgot to recite birkos hashachar before 
davening he should ideally recite them before 4 
hours of the day (שעות זמניות) have passed, 
bedieved before midday.  Technically one may 
recite the berachos until he goes to sleep at night. 
[MB 10] (Except for המעביר שינה which may not 
be recited at night if one already feels drowsy). 
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