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Joint responsibility, achdus, empathy for others, nosei b’ol 
im chaveiro, communal accountability….:  are representive 

of terms and expressions which are used to evoke a sense of 
camaraderie and friendship. As a social norm it makes logical 
sense to care for one another, on a humanistic level, it pushes 
us to care for one another’s well being.

The Jewish benchmark for camaraderie, however, goes 
much deeper than just being an emotional or a societal need.  

The Gemarah in Rosh Hashana (29a) tells us of a foremost 
Halachic principal- Kol Yisroel Areivim Zeh L’Zeh- all Jews 
are areivim (guarantors) for each other.

Tani Ahavah Brei D’ Rabbi Zeira- Ahava The son of R’ 
Zeira taught, Kol Berachos Kulan, af al pi sh’yatzah,  Motzei- 
with regards to all blessings, the rule is that even though one 
has already fulfilled his own obligation of that particular 
mitzvah, he can still cause others to fulfill their obligation in 
reciting that blessing.

Meaning, if one had already recited Kiddush for Shabbos 
and someone else walks in who still needs to make Kiddush. 
You are able to make Kiddush for him even though you have 
already fulfilled your own obligation of Kiddush . The fact 
that you are enabling him to hear the Kiddush and fulfill his 
mitzvah allows you to make the Berachah again and again 
and again (if need be) without worrying about reciting a 
superfluous blessing (Berachah l’Vatalah).  This comes from 
the Halachah stated above. 

Rashi explains the reason: Because all Jews are areivim 
(guarantors) for each other in mitzvos.

 The Ran explains that this rule is based on the concept 
of joint and collective responsibility of one Jew for another.  
Every Jew is obliged to enable and ensure that other Jews 
fulfill their obligations in Torah and Mitzvos. He goes so far 
to say that one who does not assist another had not entirely 
fulfilled his own obligation vis-a vis that particular obligation. 

Rav Nisson Alpert zt”l taught that the underlying secret 
of areivus transcends responsibility and encompasses the 
notion of merged destiny. Areivus, in its halachic depth 
speaks of the notion that Klal Yisrael is one entity. If one 
individual Jew has fulfilled his mitzvah and the other has not, 
then neither one person is complete. Therefore, I can bless for 
you, because I am really blessing for me2.

While there are halachic limits to this idea, and to exactly 
where, when and which Mitzvos it applies to is a broad topic 
of discussion, its inherent essence brings out a concept which 
perhaps defines the spirit and character of Klal Yisroel as a 
nation.

Rav Chaim Shmulevitz beautifully brings out this idea in 

his Sefer Sichos Mussar from a Gemarah in Sanhedrin (20a). 
The Gemarah is discussing the allegorical understanding 

of a famous pasuk which we recite during every Friday 
evening’s aishes chayil- Sheker Hachein, V’hevel Hayofi, 
Isha Yiras Hashem He Tishallel-grace is false and beauty is 
vain, it is a God fearing woman who should be praised.  The 
Gemarah tries to apply the three themes of the pasuk- Grace, 
Beauty and Fear of God- as expressing different ideas and 
themes. In its final interpretation the Gemarah tells us about 
different time periods when Torah study reached a zenith 
rarely seen before and after.

Sheker HaChain- Zeh doro shel Moshe V’Yehoshua- this 
is the Torah’s distinction and honor during the generation of 
Moshe and Yehoshua. An era which saw the acceptance of the 
Torah and a nation’s birth.

V’Hevel Hayofi- Zeh doro shel Chizkiyah – this is the 
Torah’s prominence during the epoch of King Chizkiyah. This 
was an Era that saw an amazing strength of Torah scholarship. 
Rashi relates that the entire length and breadth of Eretz Yisroel 
was involved in intense Torah study and knowledge.

Isha Yiras hashem He Tishallel- Zeh Doro Shel Rav 
Yehudah Barabi Elai. – this is referencing the generation of 
Rav Yehuda Barabi Elai. 

What was so special about Rav Yehuda Barabi Elai’s 
generation?

 The Gemarah illustrates the greatness of that time period. 
They were extremely poor and poverty stricken. In order to 
stay warm during the cold times they had to take the one lone 
cover that they had and use it to cover six students at one time. 
And yet, they still were able to labor in the study of Torah. 
That toil in Torah in the face of poverty allowed them to reach 
great heights and levels of Torah scholarship.  

Rav Chaim Shmuelevitz comments that while there is 
indeed greatness to study Torah, advance themselves and 
achieve much in the face of poverty, one can say that there 
is also another idea found in this Gemarah and that is that 
while they were poor, destitute and cold they still had the 
wherewithal to make room for their friend. 

They found a way not only to keep warm but to spread 
that warmth to others. 

Rav Chaim writes multiple times that this evocative 
description of Rav Yehuda Berabi Elai’s’s era clearly tells 
us about one of the main precedents for accepting Torah and 
defines for us a gold standard for keeping the Torah.  And 
that is not only to talk about the merits of achdus but it also 
needs to be that we have the wherewithal to bring out that 
potential. We have to live life with that motto, and we must 

ARVUS
R’ Akiva Eisenstadt  Rosh Kollel
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bring forth and actualize the idea of Vayichan Sham Yisroel 
Neged Hahar- K’ish Echad B’Lev Echad.  

I recently read the following story published by Aish 
HaTorah. It is a letter written by Mr. Howard Schultz, the 
founder and current CEO of Starbucks Corporation. 

“When I was in Israel, I went to Mea Shearim, the 
ultra-Orthodox area within Jerusalem. Along with a group 
of businessmen I was with, I had the opportunity to have an 
audience with Rabbi Noson Tzvi Finkel, the head of a yeshiva 
there [Mir Yeshiva]. I had never heard of him and didn’t know 
anything about him. We went into his study and waited 10 to 
15 minutes for him. Finally, the doors opened.

What we did not know was that Rabbi Finkel was severely 
afflicted with Parkinson’s disease. He sat down at the head of 
the table, and, naturally, our inclination was to look away. We 
didn’t want to embarrass him.

We were all looking away, and we heard this big bang 
on the table: “Gentlemen, look at me, and look at me right 
now.” Now his speech affliction was worse than his physical 
shaking. It was really hard to listen to him and watch him. 
He said, “I have only a few minutes for you because I know 
you’re all busy American businessmen.” You know, just a little 
dig there.

Then he asked, “Who can tell me what the lesson of the 
Holocaust is?” He called on one guy, who didn’t know what 
to do -- it was like being called on in the fifth grade without 
the answer. And the guy says something benign like, “We will 
never, ever forget?” And the rabbi completely dismisses him. 
I felt terrible for the guy until I realized the rabbi was getting 
ready to call on someone else. All of us were sort of under 
the table, looking away -- you know, please, not me. He did 
not call me. I was sweating. He called on another guy, who 
had such a fantastic answer: “We will never, ever again be a 
victim or bystander.”

The rabbi said, “You guys just don’t get it. Okay, 
gentlemen, let me tell you the essence of the human spirit.

“As you know, during the Holocaust, the people were 
transported in the worst possible, inhumane way by railcar. 
They thought they were going to a work camp. We all know 
they were going to a death camp.

“After hours and hours in this inhumane corral with no 
light, no bathroom, cold, they arrived at the camps. The doors 
were swung wide open, and they were blinded by the light. 
Men were separated from women, mothers from daughters, 
fathers from sons. They went off to the bunkers to sleep.

“As they went into the area to sleep, only one person was 
given a blanket for every six. The person who received the 

blanket, when he went to bed, had to decide, ‘Am I going to 
push the blanket to the five other people who did not get one, 
or am I going to pull it toward myself to stay warm?’”

And Rabbi Finkel says, “It was during this defining 
moment that we learned the power of the human spirit, 
because we pushed the blanket to five others.”

And with that, he stood up and said, “Take your blanket. 
Take it back to America and push it to five other people.”

K’ish Echad B’Lev Echad.

FOOTNOTES
1. For a further understanding of where and when the opportunity 

of areivus applies- See Orach Chaim shulchan aruch- siman 
173 sif 4. Also, see siman 484 sif aleph. Siman 167 sif chaf. 
Siman 213 sif 1 and 3. For a wonderful discussion of who is 
included in Arvus- see Hilchos Shabbos- Kiddush- Siman 171 
and the Dagul Mervavah there. And Shu”t Rabbi Akiva Eiger- 
Siman Zayin. And the Biur Halacha in the Mishneh Berurah 
for a comprehensive discussion.

2. Source: Reflections- by Rav Asher Brander. 

R’ Akiva Eisenstadt
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Meat to Milk

Q: Is one permitted to have milk right after meat?

A: As is stated in Chulin  while some righteous people  didn’t 
eat meat within 24 hours of milk,  others waited only from 
seudah to seudah. 

Q: How long is it considered from “seudah to seudah”?

A: There are two basic views that explain that the time to wait 
is six hours, specifically:

1) Rambam - Since meat may be stuck in between the 
teeth after eating it one would not be permitted to eat 
milk items until after six hours have past

2) Rashi - when eating meat a thin film of fat covers the 
palate for six hours after consumption

Q: Understanding the two reasons that were given above, 
how would the passage of time make any difference 
between meat stuck in between one’s teeth or a thin layer 
of fat in the palate?

A: Both Rambam and Rashi hold that the passage of six 
hours coupled with the saliva acids make it as if it is already 
digested.  Even if one were to clean one’s mouth out well (i.e. 
brush, floss etc.) the halachic requirement to wait would not 
change. 

Q: What would the divergence between the two views be?

A: A consequential difference would be:

(a) if one were to chew a piece of meat for a child, thereby 
not swallowing the food  then one has the reason of 
Rambam (meat in between the teeth) but not Rashi 
(stuck on the palate)

(b) if one were to swallow a whole piece of meat fat (i.e. 
chicken soup etc.), one would not have the concern of 
meat in between one’s teeth (Rambam), but one would 
have the concern of meat stuck on one’s palate (Rashi). 

The Shulchan Aruch  takes on both sides and therefore both 
of the above cases would require one to wait six hours in 

between eating the meat item and dairy.

Q: Is there any situation where neither view is present and 
no waiting would be required?

A: If someone were to:

	ingest a medicinal pill with meat inside (i.e. liver pills, 
medicines with stearates etc.)

	have intro gastric feeding

	taste a food from a meaty dish and immediately spit 
it out  (the poskim discuss this when cooking meat on 
Friday erev Shabbos chazon where eating meat is only 
permitted on Shabbos)

	eat parve food cooked in a meat pot

then no waiting would be required as there is neither meat left 
in between one’s teeth nor fat stuck on the palate

Q: If the amount of time for the meat to digest is 6 hours 
then what would be the mekor for the other minhagim?

A: There are five basic minhagim known in Klal Yisroel today. 
Of which are: 

(1) One hour- Those who live in Holland wait only one 
hour.  This is based on those Rishonim who hold that 
seudah to seudah is merely clearing off the table cloth 
and bentching,  as well as the Zohar that claims that one 
should not eat a meat and milk meal within the same 
hour.

(2) Three hours- While the source for this minhag is not 
as well known  there is some backing towards this 
tradition.  The reasons given is  either that:

a) people err on the side of two hours such as on erev 
Pesach where we require one to stop eating chometz 
two hours earlier then one really has to. So the actual 
wait, like brought down above, is one hour but two 
more hours are tacked on for error

b) people in Europe had smaller more frequent meals, 
hence three hours was a more accurate fulfillment of 

R’ Heshy Kahan|Chaver HaKollel
HALACHIC PERSPECTIVES: HALACHOS OF MEAT & MILK
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“seudah to seudah”

c) the Rabbanim in Europe actually waited six hours  but 
they felt that the common folk can be lenient with 
waiting three

      (3) Five and a half- It is quite evident from a few Rishonim 
that the six hours is not six hours exactly but is rather just 
“close to” six hours. This could be gleaned from the wording 
of the Rambam  himself who says “kemo shesh”, meaning 
“like six hours”.  Some have taken this to mean five and a half 
hours after meat. 

  (4) Five and a little bit- Others are noheg to just wait into 
the sixth hour  based on the same understanding of the six 
hours not being exact but rather approximate. 

 (5) Six hours- In keeping with the above mentioned 
Rishonim (Rambam and  Rashi) the Rama  brings down the 
basic tradition of most Sephardi and Ashkenazi Jews to keep 
six full hours 

Q: If one is keeping one minhag (i.e. six hours), may he 
take on another minhag to wait any less time (5 and a half 
etc.)?

A: While those that initiated the various minhagim in their 
communities and yeshivos clearly had divine wisdom, if 
one’s minhag is to keep six exact hours and were to break 
this tradition he would be transgressing al titosh toras imecha  
(“do not sway from the torah of your mother”), and would be 
categorized as being poretz geder  (“breaching the fences”) 
the consequences of which are not looked lightly upon.

Milk to Meat

Q: How long does one have to wait in between milk and 
meat?

A: As far as the halacha goes as long as one washes his mouth 
and eats or drinks something in between, one may eat meat 
immediately following milk. Since the Zohar (as mentioned 
above) mentions not to eat a meat and milk seudah in the same 
hour many wait a half hour  to cover this view. 

Q: Is there any time when we look to inculcate this halacha 
within our meal?

A: This is commonly practiced on the upcoming Yom Tov of 
Shevuos where part of the reason why we eat dairy is as a 
remembrance to the two breads that were bought on Shevuos.  
In order to facilitate this gesture we eat dairy bread, thereby 
requiring one to eat another bread in order to consume meat for 
the meal afterwards. As although mentioned above one may 
eat dairy (then rinse) and eat meat immediately following, this 
cannot be done using the same piece of bread to be eaten with 
both. 

Q: Is there any time when one would have to wait longer 
then what was previously mentioned from eating meat 
right after milk?

A: In the event that one eats “hard cheese” he would have 
to wait six hours until he’s allowed to eat meat based on the 
above two reasons. As cheese getting stuck in between the 
teeth as well as the cheese leaving a fatty residue on the palate 
is a viable possibility when eating hard cheese.

Q: Which type of cheeses are considered “hard cheese” to 
qualify for this six hour wait?

A: While some say that as long as worms start to develop 
on the cheese  (this is actually quite common in upper class 
Italian restaurants while aging their cheeses they wait for it to 
turn moldy and then cut it off before serving it), others hold 
that as long as the cheese is aged for six months  then it would 
be considered “hard cheese”. Common examples of cheeses 
that are aged for this long are;

	Parmesan
	Romano 

Other cheeses such as mozzarella, cheddar, Swiss and 
American cheese are all aged in 100 days or less. 

Q: What if someone is unsure of what kind of cheese he’s 
eating?

A: In general if one is unsure he need not be stringent as the 
whole concept of waiting is rabbinic in nature. If however one 
is aware of Parmesan or Romano cheese being used (such as is 
the case in many upscale pizza stores ) one may have to apply 
certain leniencies so as not to have to wait. Most notably is the 
Yad Yehudah who states that if one has cheese that is melted 
then it would lose it’s “hard cheese” status. It should be noted 

R’ Heshy Kahan
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“Ata mag’il et nafshi!”
You disgust me. 

It was a disturbing, emotionally charged scene, during 
shacharis services at the Kotel. A young man, perhaps 35, was 
yelling at a somewhat older man. He was in tallis and t’fillin, 
in the midst of davening. He had been saying something to the 
object of his criticism, and now it had suddenly escalated into 
a shouting match. It was upsetting to witness. 

It was a busy morning at the Kotel, with lots of minyanim 
going, and lots of non Jewish tourists walking around and 
taking pictures. The older man, a professional Kotel beggar, in 
obvious Jewish attire (and not especially clean and neat)  was 
badgering goyim for money. Horrified, the younger man had 
urged him to stop. It was a chillul Hashem. The schnorrer (I 
hate that term, but it appeared justified here) was ignoring the 
criticism, and told the young man to butt out of his business. 
The young man persisted, saying that it was clearly contrary 
to Halacha, not to mention harmful to the dignity of that holy 
place, the Jewish religion, and of the Jewish People.

The “pro” would have none of it. He knew his rights. Who 
was this fellow to interfere with his business?  “ My rabbi 
told me I can do this!”, he retorted, as he approached his next 
mark, a blond German tourist with a camera, snapping away. 

That was too much for the young critic. It’s bad enough 
to turn the Kotel into some third world site with beggar boys 
running after the visitors, hands outstretched. Wading into a 
group of Germans, wheedling and begging, was too much. 
He lost it, and started yelling, “ata mag’il et nafshi!”. You 
disgust me.

Parashas B’chukosai presents a choice for the people of 
Israel. Choose Me, says God, and I will bless you in every 
way. I will dwell among you;  you will be Mine and I will 
be yours. You can count on it, for I am the God who took 
you, miraculously, out of bondage in Egypt, I destroyed the 
yoke with which you were harnessed, and freeing you, I have 
caused you to walk upright. 

And if you don’t choose Me, says God, if you rebel, and 
reject my mitzvos, terrible things will happen. And we know, 

Yerucham Reich

that not all poskim agree with this leniency and one should 
consult with his halachic authority as how to  proceed. 

FOOTNOTES
1. 105a
2. This was Mar Ukva’s father of whom he referred to when call-

ing himself “vinegar the son of wine”
3. Interesting to know is that the Ari Hakadosh was noheg this 

way
4. This was the practice of Mar Ukva himself
5. Hilchos Ma’achalos Assuros 9:28
6. Chulin 105a D”h assur
7. Taz 89:1
8. See Bach 89 who is concerned that one would not do a good 

enough job
9. See Tur 89
10. Bi’ur Ha’gra 89:14
11. 89:3
12. See Gilyon Mahrsha 89
13. This is the first view brought down by the Rama 89:1
14. See Tosefos Chulin, Mardechai, Rav’ya
15. See Badai Hashulchan tziyonim 53 who isn’t able to properly 

source this minhag
16. Rabbainu Yeruchem 39
17. See Taz 89:2 who requires “bnai torah” to wait six full hours

18. Hilchos M’acholos Assuros 9:28
19. The M’eiri says that waiting “close to” six hours is suffice
20. In fact R’  Ahron Kotler zt”l was noheg this and had Bais 

Medresh Gevoha keep a five and a half hour wait from eating 
meat in due to the lunch and supper schedule and length pf 
second seder

21. This is a tradition that was said b’shem R’ Shlomo Zalman 
Brown which he traced back to the Chasam Sofer

22. 89:1
23. see Badai Hashulchan 89:1 biyurim d”h v’yesh midakdekim 

who brings Pri Chadash who holds six hours of Sha’ah 
Z’maniyos. However this is not so clear especially if the reason 
is because of meat in between the teeth etc.

24. Shulchan Aruch Harav
25. See Aruch Hashulchan 89
26. Which in essence would be considered a whole hour
27. Rama O.C. 494:3
28. M.B. Ibid. 16, see Y.D. 87 for more extensive details
29. Taz 89:4
30. Shach 89:15
31. Such as Benny’s on Ave M. and Pomegranate which uses 

Parmesan cheese for their pizza and pasta respectively
32. R’ Yisorel Belsky zt”l held that only if it is melted within a 

dish such as pasta etc. then one may be lenient with the Yad 
Yehudah, but if the item has it’s own layer of  cheese on top i.e. 
Pizza then one must wait six hours until eating meat as well. 

KOMEMIYUS

R’ Heshy Kahan
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sadly, that in time, they did. That is part of the long, hard story 
of Jewish history.

There is an interesting use of the same word on both 
sides of this choice, this  historic equation. If Israel chooses 
to follow God’s path, “v’nasati mishkanee b’soch’chem, I will 
emplace Myself among you, v’lo sig’al nafshi eschem,  I will 
be ( Rashi:) tolerant, patient with you.” Literally, of course, 
those words mean “I will not be disgusted by you”.  Strange 
blessing, isn’t it?

Ramban explains: the body cleanses, purges itself of 
something disgusting by vomiting it out. The act of purifying 
a utensil by immersing it in boiling water is called hag’alah, 
purging the impurities, the same basic root. The blessing here 
is that God will accept us, and purify us, without requiring any 
such drastic measures. 

The other side of the equation is introduced by depicting 
Israel making a very bad choice. “If you ( Israel) are put off 
by My mitzvos, if you make yourselves as if disgusted by My 
laws,

 V’im Es mishpotai tig’al nafsh’chem, and you violate our 
covenant, then all the bad things will happen. 

Indeed, terrible things will happen. But even then, says 
God, even when Israel is in the land of its oppressors, when 
all appears lost, “I will not forget them, I will not altogether be 
put off or disgusted by them, lo m’astim v’lo g’altim, l’hafer 
brisi itam,  I will not abandon My covenant with them, but 
will, in the end redeem them, for I am their God”.   Therein 
lies our hope. 

The  Reisher Rav, Harav Aharon Lewin, was a man of 
great insight and sophistication in addition to great learning.  
He lived in Poland during a period when there was much 
falling away from orthodox practice, and died, with his wife, 
 the terrible death of a martyr at the hands of the accursed ,ד״יה
Germans. 

The Rav understood human nature, and how a People 
so historically  bound to God and to Torah could be seduced 
away. In his  HaDrash V’Ha’iyun on the Torah ( written down 
in large part while commuting on the train between his home 
and his duties in Warsaw as a member of parliament, where 
he stood up bravely and eloquently for Jewish interests) he 
analyzes how a person proceeds, stepwise, to throw off the 
yoke of the Torah. 

 Im b’chukosai tim’asu, if you are put off by My statutes, 
My chukim, laws for which no explanation is given, but which 
must be obeyed because it is God’s will, and you turn away 
from them with the excuse that you cannot find a rational 
explanation for them, well, that is typically a pretext, an 

excuse,  allowing  one to take the next rebellious step, and 
turn away altogether from God’s commandments, even those 
whose rationale is given or is obvious, to escape all obligation, 
to seek “freedom and emancipation”, as the bond of perceived 
legitimacy has been broken.  Im b’chukosai tim’asu, then the 
next step is es mishpotai tig’al nafsh’chem, you will behave 
as if you are altogether disgusted by the whole thing. Because 
the real truth is you have gone through this process l’vilti asos 
es kol  mitzvosai, because what you really want is to escape 
from the mitzvos. 

Well, with the stakes so high, why would anyone want to 
defy God, who sets the rules? Ah, human nature! If it were 
so obvious to everybody, there would be no contest, and then 
how would one earn credit for choosing to be good?

But let’s get back to that key word, kommemiyus, upright. 
Even with all the miracles that accompanied our forefathers’ 
exodus from Egypt, God did not lead them to the Land of 
Israel by the shortest route, straight from the Nile delta (the 
presumed site of the Land of Goshen) along the northern 
Sinai and directly into Israel, as they would have to face the 
Plishtim, the mighty and warlike Philistines, before they were 
ready. They were free, but in their heads, not quite. They were 
not yet quite upright.  They did not stand straight and tall. 
They did not stand like free men, unafraid. 

Many of my friends and acquaintances who were born in 
Russia and who, years later, returned to Russia as Americans 
for a visit, have told me that they are usually identified 
immediately as Americans, despite their perfect Russian. 
Years ago it may have been their clothing that gave them away, 
but in recent years, that is no longer the case. I believe that 
there is something far more subtle, but far more fundamental 
at play. During their years in America, they have changed. 
They are free. They are unafraid. They stand upright. Their 
body language gives them away. 

The concept of “komemiyus “, standing upright, evokes 
the concept of “Hadar”, held so dear by Z’ev Jabotinsky and 
his incomparable disciple, the great Menachem Begin, as a 
goal for the exiled, downtrodden Jewish People as it emerges 
from that lowly state.  It encompasses dignity, honor, splendor, 
courage, strength, beauty, self-respect, being proudly faithful 
to Judaism and its glorious heritage. We do not exist to mirror 
or mimic other nations and their foibles. We stand up straight, 
with debt or apology owed to no one. We are the Nation that 
God Himself led out of slavery in Egypt, having shattered the 
bonds which had fettered them, that they may return, free, 
upright, komemiyus, to the Land of Israel. 

Komemiyus, standing upright as Jews, the Chosen of 
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Yerucham Reich

British physicist, Sir Oliver Lodge once wrote “The 
distinctive character of man is that he has a sense of 

responsibility for his acts, having acquired the power of 
choosing between good and evil, with freedom to obey one 
motive rather than another. Creatures far below the human 
level are irresponsible, they feel no shame and suffer no 
remorse, they are said to have no conscience.”

This statement conveys to us that a human being has 
a greater accountability for his actions, since his position 
in the hierarchy of life is on a higher pedigree. We, as the 
Jewish people, understand that the choice to follow the path 
of good means that we follow the Divine doctrine which 
defines it - the Torah. And in this week’s perasha, we are 
told of the tremendous blessing which will come about as a 
result of fulfilling the Will of G-d which the Torah divulges.

The verse states “If you will follow My decrees and 
observe my ordinances then I will provide your rain in 
the seasons, the land will give produce, and the tree of the 
field its fruit…” (Bechukotai 26 3-13). The verses go on to 
describe the great abundance which will come as a result of 
our choosing to follow those decrees and ordinances.

The question that comes to mind is what is the motive for 
our overall service for Hashem? Is our incentive to observe 
the comandments based solely on our receiving of reward 
alone?

If that is the case then we have a difficulty with a Mishnah 
in the Pirkei Avot (1:3), the advisement of Antigonus who 
states, “Be not like servants who serve their master for the 
sake of receiving a reward, instead be like servants who 
serve their master not for the sake of receiving a reward, and 
let the awe of Heaven be upon you.”

So if the goal is to serve Hashem not for the reward, why 
is the Torah delineating that it is?

The Rambam (1135-1204) sheds some light on our 
queries by giving us an analogy of a young child. In his 
introduction to Perek Chelek, the Rambam discusses how 
the greatest good for a young child is to learn Torah, for 
this is how he will come to wholesomeness in his service 
to Hashem. Yet, the young child does not realize that the 
learning of Torah is good for him, his mental faculties are 
too weak at this juncture in his life.

So a wise teacher will say to him, young child, come and 
learn Torah, and if you do so, I will give you some treats. So 
with this incentive, the young child begins to learn fervently. 
But he does so, not for the learning itself, he does so for 
the sole purpose of receiving the treat. The treat is more 
important to him at this stage of his life than the learning. 
Now when this boy grows a bit more, and his mind begins to 
develop to higher capacity than when he was a boy, the treat 
becomes insignificant in his eyes. It is not enough to motivate 
him as it had before.  So now the teacher will have to elevate 
the level of what is offered in order to appeal to the young 
man. He may offer him new shoes, or nice clothes, or maybe 
a new bicycle. This now becomes the motivating incentive 
and once again the young man finds himself immersed in 
Torah learning, but not for the learning’s sake, rather for the 
sake of receiving the shoes, the clothes, or the bicycle. When 
the young man becomes older, and those incentives don’t 
appeal to him anymore, the teacher will have to find another 
way. Perhaps he will offer him money. And yet again the 
young man will strive and make effort, not for the Torah, but 
in order to receive the money.

All of this is a means to an end. For all this time the boy 
is leaning and at some point he will develop his mind to the 
point that he will see that the learning itself is the reward. 
He will see the beauty of the Torah and the essential benefit 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

God, Hadar, if you will, is the very antithesis of the concept 
of g’ilah, of being disgusting. I suspect that is why these terms 
are  used here, in our Parasha, to give further context to the 
nature, and the implications, of the choice that God  has placed 
before the Jewish People.

It seems so obvious how we should choose. That it has 
been so often, and remains to so many, not so obvious, is one 
of the great, dark realities of human nature. 

“Ata mag’il et nafshi” is something no Jew should 
ever have to say to another Jew. I do not know the actual 
circumstances of that collector at the Kotel, and I’d best not 

judge him, even if I do have an opinion about the propriety 
his behavior. But God forbid, oh dear God forbid, that we 
should ever again evoke such a response from the Ribbono 
Shel Olam, or ever again face those terrible consequences 
described in B’chukosai, that have left us shattered, dispirited, 
and desolate. It would be too, too much to bear.   
 .כי אם מאס מאסתנו קצפת עלינו עד מאד

Yerucham Baruch Reich
Parashas B’chukosai 5776 חו״ל
ירושלים עיר הקודש 
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R’ Aharon Finkelstein

WHEN FAITH IS A SIN
R’ Mendy Chazan

Bad things happen. They happen to good people. Contrary 
to common perception, bad things also happen to bad 

people. The difference is not so much in what happens, but in 
what happens to the person.

When bad things happen to bad people, they are confirmed 
in their badness. “We knew it all along,” they say. “The world 
is a bad place. The only way to get anywhere in life is by 
being badder than all the other baddies.”

When something bad happens to a good person, it makes 
him or her a better person. 

Trust in Gd is a great virtue. The Talmud and other 
sources of Jewish lore are full of shining examples of men 
and women whose faith in Gd and their trust in His salvation 
never wavered, even in the most trying of circumstances.

there are times however, when it is forbidden and 
downright evil to trust in Gd.

Trust in Gd, is a great virtue when applied to one’s own 
life. But to resort to trust in Gd in matters concerning others’ 
lives is a grave sin. If you hear of a fellow in need and you 
say “Gd will provide,” if your reaction to your neighbor’s 
difficulties is “Gd will help,” you’re not being pious. You are 
simply shirking your responsibility toward your fellow man.

The same double standard applies to taking a 

“philosophical view” on pain and suffering. To justify another 
person’s suffering, to see something positive and gainful in 
another’s pain, is callous, cruel and plain wrong. Unless you 
are a prophet (in which case Gd might appear to you and say, 
“Go to so-and-so and tell him that such-and-such happened, 
or will happen, because he did this-and-that”), you have no 
business explaining other people’s lives. Or defending Gd’s 
way of running His world (He doesn’t need your help).

But that’s exactly what a good person does regarding his 
or her own troubles. When something bad happens to him, he 
says: “Where did I go wrong?” She says: “Someone is trying 
to tell me something. What might that be? What can I learn 
from this?” He says: “Now I can appreciate the value of health 
and prosperity. Now I understand what so-and-so was going 
through.”

A good person who lived 850 years ago put it thus: “To 
say, ‘This is just how the world runs, and this trouble happened 
to happen,’ is an act of cruelty, for it causes a person to persist 
in his negative ways... [rather,] it should serve to rouse the 
heart and open pathways of return to Gd” (Maimonides).

Believe in G-d, and believe in the potential he gave you to 
make this world a better place to be.  

it has produced for him. He will at some point learn Torah 
for Torah’s sake.

Yet, in the beginning he would never have envision or 
been capable of comprehending that the learning of Torah is 
a reward unto itself. It is due to the lack of a proper bridge 
or conduit from where he was cognitively in his youth to 
where he arrived to later after understanding the beauty of 
the Torah. The incentives were used as a means to bring him 
to this realization that without which, he may never have 
obtain otherwise. 

This is why the Rambam elsewhere in his Hilchot 
Teshuva (8:7, 9:1), writes that it is not necessary to ensure 
man that he will receive reward in this world, since the 
true reward is spiritual. So why does our perasha offer 
materialistic reward? It is only in order to remove the 
impediments which may stand in man’s path get him there. 
The Ibn Ezra (1089-1164) conveys that the Torah does not 
promise spiritual reward, because the Torah was given to all 
of the masses, and most would not be able to grasp or fathom 
what it means.

It is to motivate them to perform the commandments in 

order to learn the true reason of why they do so. The material 
blessing will be given, but hopefully at that point the person 
will understand that it is not solely for these blessings that he 
services the Will of Hashem.

On the Mishnah in Pirkei Avot from Antigonus that we 
mentioned previously, Rabbeinu Yonah (1180-1263) writes 
that serving Hashem on the condition that we receive reward 
is not a complete service towards Him. Yet serving Hashem 
out of a desire to receive reward can bring someone to serve 
Him for no other reason than the service itself. Like it states 
in the Talmud (Pesachim 50a), “Let one serve Hashem 
not for the sake of Heaven, for this will bring one to serve 
Hashem for the sake of Heaven.”

Rabbi Yonah asks, “What is a complete service of 
Hashem?”

He answers - It is to serve Him from love and the service 
of love is the reward within itself.

Our choice of choosing good over evil, of choosing the 
path towards Hashem instead of the path away from Him, is 
the greatest blessing we can ever attain.  
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60 SECONDS OF TORAH: B’CHUKOSAI -- WALK THIS WAY
R’ Rafi Mollot

“If you walk in My statutes, and keep My commandments, 
and do them...” 

(VaYikra 26:3)
Two terms appear in this verse describing the Torah’s 

laws: “statutes” (chukim) and “commandments” (mitzvos). 
Why both these terms? Why does “commandments” not 
suffice? What does “statutes” add? Also, why does one 
“walk” in statutes, rather than “keep” them, as one “keeps” 
the commandments?

The word “chukim,” meaning “statutes,” derives from the 
Hebrew word meaning “to engrave,” or “to carve.” How does 
engraving a message differ from recording it in plain writing? 
Writing involves adding a substance on top of another medium 
to record information. Engraving, however, creates the record 
within the substance of the medium; it becomes part and 
parcel of the very object in which it appears.

If the commandments merely lay upon our hearts, 
externally, as plain writing upon a surface, we cannot go forth 
according to our own will, we cannot “walk,” for our will 
does not conform to that of the Almighty. In this case, the 
commandments become limitations for us.

However, if the commandments penetrate our hearts as 
an engraving, such that they become part of our very being, 
our ambitions shall conform to the will of the Almighty, and 
we may feel free to go forth according to those ambitions, to 
“walk,” because our will matches that of Hashem.

As we approach Shavuos, the festival that commemorates 
the receiving of the Torah at Mount Sinai, may we merit to 
engrave the Torah upon our hearts and walk in the ways of 
the Almighty.

Based on Mey haShiloach, Parshas B’Chukosai 

PARSHAS BECHUKOSAI
Rabbi Avraham Greenwald

Im bechukosai teileichu... Ve’im lo sishmeu li... Rashi tells us 
that these two pesukim refer to ameilus baTorah. The road 

to berachah begins with ameilus baTorah, and the road away 
from berachah is the lack of ameilus baTorah. Rashi says, first 
he will not be amal baTorah, then he will not do the mitzvos, 
then he will be disgusted by others who do mitzvos, then 
he will hate the chachomim, then he will deny that Hashem 
commanded the mitzvos, until finally he will be kofer be’ikar. 
We do not enjoy living with a guilty conscious. Perhaps, we 
can find excuses not to be amal baTorah, and then not to learn, 
and then, perhaps, to be lax in certain mitzvos. But once one 
has slid to the point where he does not do mitzvos, he must 
begin hating those who keep the mitzvos. He must satisfy his 
conscious. But even that is not enough. If he still looks up 
to a gadol, he again feels as if he is living an inconsistent 
life. Whom is he looking up to? Someone who keeps taryag 
mitzvos properly. But that means that he sees mitzvos as 
meaningful. And so, again, to satisfy his conscious he must 
find fault with the chachomim - he begins to hate them. There, 
however, is still a niggling feeling, and so he begins to deny 
the authenticity of Torah, until finally he denies Hashem, for 
if there is a God, He must have given us a rule book of how 
to live.

This is the way of man. He cannot look truth in the eye 
and act differently. However, instead of acting upon the truth, 
a person tends to form the truth based on how he acts. The 
following story illustrates this: One of the kiruv tools used 
in proving the authenticity of the Torah is from the fact that 

the Torah had “the guts” to write that if we leave the earth 
fallow every seven years, we will see great berachah. One 
can write that only if he is absolutely sure that the result of 
keeping shemitta is great berachah. If he is unsure of this, he 
will not write it, because when it does not happen, everyone 
will realize that his book is a fraud. Only God could have 
written this. After sharing this thought at a kiruv seminar, 
the speaker went on to describe the “komimiyus” miracle. A 
locust plague had destroyed all the neighboring farmland of 
the kibbutzim, with the exception of kibbutz komimiyus  - the 
only shemittah keeping kibbutz. This did not happen that long 
ago. It is documented. And it is seemingly an open miracle. 
A miracle that should open our eyes. And that is how the 
attendees at the seminar felt. One person, however, objected 
that this story cannot be true, for “my family has lived next 
door to komimiyus for years, I never heard this story, and my 
family is just as secular as they always were!” It was with 
this issue that he called his father. “Did this incident actually 
occur?” After replying in the affirmative, the son wondered 
aloud how it could be that the neighboring kibbutzim went on 
with their lives as usual after seeing the truth quite clearly?! 
His father told him: Do you know what our reaction was when 
this happened? Our leaders led us to the borders of the kibbutz, 
where we clearly saw their full fields against our ravaged ones, 
and they exclaimed: “The chareidim are disgusting; they are 
so disgusting that even the locusts will not go near them!”

  Why is ameilus baTorah so important? Why is it that 
one who is not amal will begin to slip until he is kofer be’ikar. 
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The answer is that Torah is not merely a chochma; when we 
learn, we connect with Hashem, and the Torah becomes a part 
of us. We grow from the experience. This is accomplished 
through ameilus in Torah. When one toils in Torah, the Torah 
becomes his. He has acquired it and it makes him a different 
person. If he does not toil, he may pick up knowledge, but the 

Torah will not become part of him. He will not grow from the 
experience. And if we do not grow, we fall. Im bechukosai 
teileichu - If you wish to be holeich - if you wish to grow and 
go from one level to the next, then you must be amal baTorah 
(see Ksav Sofer).  

Rabbi Avraham Greenwald

R’ Boruch Yechiel Schreiber

This week was the siyum of Miseches Kedushin and the 
entire Seder Noshim of the Daf Yomi. At a siyum we 

proudly proclaim; we toil and they toil. We toil and receive 
reward while they toil and don’t receive reward. Who are we 
referring to that toils and doesn’t receive compensation for it? 
Even in the secular work force, “hard work pays”. How can 
we say that we are the only ones that toil and receive reward 
for our hard work.

The Chofetz Chaim explains that there is a fundamental 
difference between toiling and working hard doing Avodas 
Hashem, or toiling and working hard in other matters. While 
hard work does pay off and gets results, in the world at large 
we are rewarded for the actual results, not the hard work. 

Every day there are pharmaceutical companies 
experimenting and investing millions on all sorts of potential 
wonder drugs in an effort to help cure a slew of illnesses. In 
the end only the few drugs that actually work will make it big 
and reward the company for their efforts. 

By Torah and Mitzvos, the metric for measuring success 
has nothing to do with results. “We toil and receive reward”, 
meaning we receive reward for the hard work even if there 
are no results. As long as we put the genuine effort, we will be 
amply rewarded for it.

Our Parsha begins “Im Bichukosai Teilachu” Rashi 
explains this to mean if you toil and work hard to keep the 
Torah, you will be amply rewarded. The Torah uses the word 
Teilaicu which literally means “you will go”. The Torah is 
indicating that the reward is not for the knowledge you 
acquired, or for the amount of mitzvos you accumulated, but 
rather for “going”, for the hard work invested. 

This concept is found in Avos in this week’s Perek (5:17); 
One who goes to Bais Medrash but doesn’t (end up) davening, 
will receive “schar halicha” reward for going. Clearly the 
reward is for going and not for davening because he didn’t 
end up davening, for whatever reason. 

The Gemora (Baba Basra 10b) tells us that Rav Yosef was 
very sick. When he regained his health he told his father, when 

he was sick he saw a vision of the world to come and there 
he saw “Olem hofuch”, a topsy-turvy world. Those that were 
considered great in this world, not necessarily were anything 
special up there. But those that that were nothing here, many 
times were considered great up there. 

According to the Chofetz Chaim, we understand this 
Gemara well. In our world we measure greatness by results. A 
very wealthy man has a better chance of becoming president, 
even if he may not be worthy of it. A poor shoemaker, who is 
honest and diligent, will never earn any special headlines or 
honor.  But in the world of truth, where success is measured by 
effort and honesty, indeed it will be upside down. The wealthy 
man may not be considered anything special, while the poor 
but honest and hardworking shoe maker will be sitting up 
front at Mizrach. 

A story is told of the Bais Halevy, who met an old student 
of his that he hadn’t seen in a while. “How are you doing?” 
asked the Bais Halevy of his Talmid. The student answered by 
happily sharing his great financial successes. He was sure his 
Rebbi would be so happy for him. But the Bais Halevy just 
repeated his question again, How are you doing?” The Talmid 
thought his Rebbi didn’t hear his answer, so he again repeated 
how he has climbed the ladder of success and has become 
very wealthy. When the Bais Halevy asked him a third time 
how he was doing, he realized something was wrong. The 
Rebbi then explained. “I didn’t ask you how Hashem is doing, 
I asked how you are doing!” 

Financial success is not dependent on hard work. The 
amount of money a person will have is destined on Rosh 
Hashona. There are people who strike it rich without lifting 
a finger. This doesn’t reflect the persons true status. When 
the Bais Halevy asked his Talmid how he was doing, he was 
referring to his status in Torah and Mitzvos. This is something 
totally controlled by man. Whether or not he will ultimately be 
successful in the outcome is irrelevant, as long as he diligently 
tries hard and is always steadily growing, he is “doing well”. 

The Gemara tells us, in reference to understanding our 

PARSHAS B’CHUKOSAI; IT’S THE EFFORT 



Torah learning, “YaGatti UmAztasi, Tamin” If one tells you 
that he worked hard and achieved his goal, believe him. This 
is because without working hard, one cannot achieve true 
results. Success is a product of hard work. But the language 
of the Gemara is difficult to understand. “Matzasa” means 
“finding”, as when one finds a lost item in the street. Finding a 
lost item is not the result of hard work, but rather a spontaneous 
gift that a person chances upon. Why would the Gemara refer 
to the product of a man’s hard work as a “metzia” – a gift? 

Perhaps the reason we use the term Metziah, is to bring 
out this point. The Gemara is teaching us that when striving to 
grow in Avodas Hashem, although a successful result is surely 
welcome, it is not the success at the end that really counts. 

Rather it is the hard work itself that is most important. The 
reason we work hard is not only to achieve the results; that is 
an extra credit “gift” at the end. The reason we work hard is 
for the actually work itself. This is why the Gemara uses the 
term to define the successful outcome of one’s hard work. 

So many times we judge our friends and neighbors by 
their financial or social status. Let us realize we are living 
in an upside-down world. In essence what really counts is 
who puts in the efforts to be the best they can be. Like the 
famous Yiddish saying goes, we are here “Tzu Tohn- nisht 
Oif TzuTohn”. Our job in life is to do, not to (make sure, we 
actually) achieve results. 
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