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I know two brothers who inherited a pretty good business 
from their father. It always involved technology, but in the 

early days that was a far simpler affair. The technological rev-
olution affected this particular industry greatly, and the broth-
ers needed to invest a great deal of time and energy and re-
sources to keep up.  And here they had a major disagreement.

To one brother, it was obvious that in order to succeed 
they had to make the investment on an ongoing basis. For 
the other brother, it was too much, and not really necessary. 
Parnassah, he argued, is from God. Let’s just continue to do 
what we’re doing, and leave the rest to God. Whatever we do, 
the parnassah will be no more and no less than He decides for 
us on Rosh Hashana. 

The other brother, just as frum as the first one, couldn’t 
believe what a simplistic fool his brother was being. That’s 
not how life works, he argued. We have to do our part.

I don’t know how it turned out in the end. 
I do know that while we do indeed live with constant 

miracles, it is incumbent upon us to make the effort, to do 
our hishtadlus.  Real, serious Hishtadlus. After that God 
takes over. Miracles begin where nature stops. That is how 
He wants it.

Is it enough, in war, to show up at the battlefield, but leave 
the ammunition at home? Is it enough, in the marketplace, to 
hawk goods for sale, but not have any actual goods to sell? Is 
it enough for the doctor to diagnose the illness, but to provide 
no treatment? Is it enough, for parnassah, to look in the mail-
box for the paycheck, but to have no job, or no serious job? Is 
it enough, in making payments, to write a check, but to have 
no money in the account?

Was it right for Moshe to send the m’raglim, the twelve 
men to spy out the Land before invading it?

Chazal have taught that if they had not sent the m’raglim, 
they would have conquered the Land without a fight. The en-
emy would have just run away.  But we need to remember that 
the entire Exodus was miraculous, from the Ten Plagues, the 
splitting of the Sea, the protective Cloud, the pillar of Fire,  
Miriam’s traveling water well, the food from Heaven, the ab-
sence of snakes in the Camp of Israel while they travelled in 
a desert full of snakes, the clothing that did not wear out, the 
life-changing, for the Nation, encounter at Sinai, where the 
very Voice of God was heard, in Revelation, by the People. 
And so it makes sense that the process would have been com-
pleted with their triumphant, effortless entry into, and con-
quest of, the Land. 

But not necessarily. It was reasonable for the Jews to 
think that now that they were about to start a new, normal 

national life in the Land of Israel, they had to go about it in a 
natural way. After all, they had fought with Amalek, army vs. 
army. And one may not, in fact, depend on a miracle. 

And so they did what they thought they ought to do, and 
Moshe agreed. The result was terrible, but that was another 
matter, a grievous sin, bad choices that did not have to follow, 
ipso facto, from the spying mission. Gathering intelligence is 
what armies do. It is what, years later, Yehoshua did with a 
good outcome, as they prepared to cross the Jordan River into 
the Land. 

A man I respected a great deal called me years ago with 
a shidduch suggestion for my daughter. The young man he 
suggested was 24, a very fine fellow from a fine family, and 
an ace yeshiva student. I asked what his plan for the future 
was, now that he was contemplating marriage and starting a 
family. If the answer were chinuch, or rabbanus/ klei kodesh, 
my response would be great, if that’s realistic and if that’s 
what my daughter wants. If the answer were “some kind of 
business”, well maybe, if that was a reasonable expectation. 
If it were an ambiguous “he’ll do something”, as I heard many 
times, I would need a bit of clarification. (“He’ll do some-
thing” sounds so reassuring, doesn’t it?) But the answer was 
none of the above. What I got was an indignant declaration 
that “any bachur of 24 who knows, or has any idea, or thinks 
about, at age 24, what he might later do for a living, there’s 
something wrong with that boy.” 

Strongly implicit was that there’s also something wrong, 
religiously deficient, with anyone who asks whether a 24 year 
old yeshiva student has any thoughts or plans  about how he 
expects to support a family when the time comes. 

Rabbeinu Bachyay notes that Noach and family, along 
with the animals, could have simply walked on the flood wa-
ters, without need for an ark, had God wanted to save them 
that way, but that’s not how He wants the world to operate. 
God told Yehoshua to lay a trap for the enemy at the second 
battle of Ay, when He could have just made them drop dead. 
He told David, through the Urim V’Tumim, how to strategize 
in a battle with the Plishtim, when He could have just made 
their heads fly off instead. But that’s not how it generally 
works in this world, even with the help of Heaven.

An army fights, but it’s God that makes them win or lose. 
Even so, the winning army is more likely better prepared.  A 
doctor treats, but it’s God that makes the patient well, or not. 
Even so, it’s best to go to a good doctor. A man toils to make 
a living, but it’s God that makes the parnassah actually hap-
pen, or not. Even so, it’s best to choose one’s work well and 
to work cleverly and diligently at it. We are not permitted to 

Yerucham Reich
WAR HORSE
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sit back and assume that God will perform miracles while we 
make little or no effort. What happened at Yam Suf was par-
ticular to Yam Suf, and is not how things otherwise happen. 

And so in life we must tote that barge, lift that bale. Work 
hard to earn, study hard to learn and succeed, live a healthy 
lifestyle to be healthy, act nice and rationally and considerate, 
to succeed with other people.  God does what He does. We 
must do what we must do. That is how He wants it. 

And, as Rabbeinu Bachyay quotes Shlomo Hamelech, 
Sus muchan l’yom milchama, v’ l’Hashem hat’shua (Mishlei 

21:31) : Prepare the war horse for the battle, but to God is the 
victory. 

Prepare that war horse. Go out and fight the good fight. 
And pray that our Father in Heaven will bless those efforts. 
That is how He wants it. And without Him, nothing can suc-
ceed. 

Yerucham Baruch Reich
Parashas Sh’lach 5777

R’ Akiva Eisenstadt  Rosh Kollel 

TZITZES - MORE THAN JUST FOUR CORNERS

The story is told of the Vilna Gaon who on his deathbed be-
gan to cry. His students, each a Torah giant in his own right, 

asked the Gaon why he was crying. The Gaon of Vilna picked 
up his Tzitzis and held them close to his heart. He explained 
that in this world he purchased his Tzitzis for a few kopecks and 
every moment he wore them he willfully served his Master. He 
attained an immeasurable amount of heavenly currency just by 
wearing the Tzitzis. However, in heaven no matter how much 
money he would spend he would never be able to willfully serve 
G-d! That is why the Gaon cried. 

Tzitzis is an easy and accessible Mitzvah, and it is a Mitz-
vah which, as we will soon see, means so much more than we 
understand it at first glance.    

Towards the conclusion of this week’s Parsha we are told 
of the tragic story of the Mekoshesh Eitzim, the very first Jew 
to transgress the Shabbos on just the second Shabbos since the 
Jews had been given this very fundamental Mitzvah.

This public desecration of the Shabbos, tantamount to de-
nying the existence of Hashem, had a devastating effect on the 
Jewish nation.  Being that desecrating the Shabbos was a mortal 
sin, the desecrator was summarily executed. 

That is the story but what is interesting is that immediately 
following this sad episode the Torah deems it fit to teach and 
place the Mitzvah of Tzitzes. 

The Ohr Hachaim Hakodosh proposes an incredible answer 
to the seemingly incongruous connection between these two ap-
parently unrelated passages of the Mekoshesh Eitzim and that of 
the Mitzvah of Tzitzes.

 There is a Pirkei D’ Rabi Eliezer that records a dialogue 
between Hashem and Moshe regarding the mekoshesh eitzim, 
his motives and the underlying reason for his sin. 

After Moshe Rabbeinu was unable to understand the reason 

to why that person desecrated the Shabbos, Hashem pointed out 
that during the weekday a person is reminded of his Mitzvos 
and obligation to Hashem by the tefillin that he wears on his arm 
and on his head. The very absence of the tefillin on Shabbos ex-
plained how the mekoshesh eitzim came to transgress Shabbos.

Perhaps this man had transgressed Shabbos because he 
didn’t remember who he was and what he stood for.

During the weekday he had an opportunity to don his Tefil-
lin which constantly allowed him to recognize that as a Yid he 
lives in an altogether different paradigm. 

However on the Shabbos what symbolic mitzvah was pres-
ent to remind us of our commitment to Hashem?

 Hashem responded by bestowing the remarkable Mitzvah 
of Tzitzis, which we place on any four cornered garment that 
covers us. This ever present Mitzvah will jog our memory and 
will allow us to be reminded of Hashem’s other mitzvos, even 
on Shabbos.

Recently, I had the chance to read a very interesting book 
“focus” by Daniel Goleman wherein he discusses the fleeting 
and disappearing attention span of mankind. Combining cutting 
edge research with practical findings, Mr Goleman delves in the 
science of attention in all its varieties. In an era of unstoppable 
distractions, Goleman persuasively argues that now more than 
ever we must learn to sharpen our focus if we are to survive in 
an increasingly complex world.

I couldn’t put it better than the financial times when they 
write “Goleman has provided a highly readable manifesto for 
turning off our smartphones off every once in a while”

One’s attention turns quite rapidly from one thing to anoth-
er. The faster the world spins in our personal, Jewish or business 
lives, the great amount of surface space there is to cover. With-
out a constant, ever-present reminder, we tend to drift off, only 

Yerucham Reich
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occasionally being reminded of what matters. 
Those reminders take the form of some of our greatest Mitz-

vos. 
 Rav Shamshon Raphael Hirsch so eloquently writes re-

garding this great mitzvah, “If we allow ourselves to be guided 
only by what we understand through our mental faculties or by 
our material things that we see with our eyes, we can easily be 
led to a denial of God by the former and to a debasement of our 
morals by the latter. 

In our physical world that we see around us, God does not 
appear to us as a visible being nor are our senses today witness 
to the factual revelation that took place in the past. 

However, Hashem does not want you to follow the course in 
life prompted by your heart or your eye, and so he has given you 
a means whereby in the present, visible world you will always 
have a visible reminder of God and a present reminder of the 
Torah that has given to Klal Yisroel”. 

Rav Eli Munk explains this thought beautifully by citing a 
medrash which compares the mitzvah of Tefillin and Tzitzes to 
a rope which a ship’s captain throws to a man who is drowning 
is the sea.

 Through their inherent message of our heritage, and through 
their  daily continuity, they remind a Jew of who he is and of his 
connection to G-d and that steady and constant reminder can 
literally save his Jewish life.

Interestingly, most people understand the word Tzitzes to 
mean fringes. However, if you would look at the etymology of 
the word you will see that it can also relate to the word in Shir 
HaShirim, “Meitzitz Min Hacharakim”, peering through the 
lattices.

What is so unique about the Mitzvah of Tzitzes that it is 
supposed to remind us of our commitment and adherence to the 
ways of the Torah?

Perhaps it is the simple yet brilliant symbolism that is inher-
ent in the very essence of Tzitzes.

Rashi cites a Medrash that explains a remarkable and note-
worthy symbol of Tzitzes. There are 8 strings on the corners of 
the Tzitzes, and each of the sets of strings has 5 knots. The nu-
merical value of the word Tzitzes is 600. Together its adds up 
to 613, the number of Mitzvos in the Torah. Tzitzes carries the 
message that our lives are guided and delineated by the Mitzvos 
Hashem.  

The Zohar explains that Tzitzes are worn exclusively with 
a garment that has four corners reflecting the symbolism that 
Hashem is the comprehensive and completer master of the four 
corners of the earth.

On a much deeper level,  Rav Shimon Schwab enlightens 

us with a beautiful explanation which conveys to us as to the 
original need for clothing and the fundamental connection of 
clothing to the mitzvah of Tzitzes.

Before Adam and Chava sinned and ate from the Eitz Ha-
das, the Torah tells us that they were not clothed, yet chazal tells 
is that they were not ashamed, for their true selves were not 
identified with their bodies nor were they concerned with their 
superficial outer appearance. 

Their only identity was their real inner being; their Ne-
shama, their soul, and their spirituality. It was this aspect of their 
being that led them to be superior to of all the other animals in 
the world. 

However, the Torah tells us, once they sinned and trans-
gressed G-d’s command they became ashamed of their unclothed 
state. This is because once they had succumbed to their physi-
cal needs they became identified with their corporeal being and, 
consequently, felt ashamed of their unclothed condition. They 
therefore produced clothing which reflected the knowledge that 
they now had the moral obligation to subdue their animalistic, 
physical nature. 

The concept of clothing is a reflection of the idea that we are 
still superior to the animals of the world but our supremacy over 
the animal lies in our ability to control our physical nature. This 
is the concept of clothing for all of mankind, Jew and non-Jew 
alike.

However, as far as Klal Yisroel is concerned, man’s ability 
to subdue his physical nature grows and transcends itself into an 
even higher moral calling; that is the acceptance of the Mitzvos 
of Hashem and the observing of the Torah and that is what our 
Tzitzes symbolize. “V’asu Lahem Tzitzes Al Kanfei Bigdeihem- 
make for yourself Tzitzes on the corners of your garments”.

  We are instructed to place the Tzitzes specifically on the 
corners of our garments because it there that the moral obliga-
tion of all mankind ends, which is represented by the garment it-
self, and it is where the specifically Jewish mandate now begins.  
We are now commanded to make “extensions” of our clothing 
to symbolize our special Torah mandate. When we look at our 
Tzitzes we are reminded that our membership in Klal Yisroel, 
through the acceptance of Mitzvos, extends our humanity to a 
higher moral calling.

 Quite often people inquire as to what exactly the impor-
tance of Tzitzes was. “Why is it that I have to wear tzitzes all 
day? Doesn’t it say that that if one doesn’t wear a four cornered 
garment then one doesn’t have an obligation to wear it at all?”

Truth be told, the Shulchan Aruch writes that one does not 
need to wear Tzitzes if he is not wearing the required 4 cornered 
garment, and there isn’t an obligation to wear the type of gar-

R’ Akiva Eisenstadt
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R’ Akiva Eisenstadt

HALACHIC PERSPECTIVES: DAMAGING SOMEONE INDIRECTLY
R’ Heshy Kahan|Chaver HaKollel

Q: What is the general criteria as far as paying for damaging 
someone else?

A: In general a person is obligated to pay for something whether 
or not he damaged 

	knowingly

	unknowingly

	on purpose

	by accident

	when awake

	when sleeping

as a person is expected to be cognizant of his surroundings at all 
times and is responsible if he fails to do so.1

Q: Would this obligation extend itself to a situation where 
one damages using one’s force but not physically direct?

A: In general if one were to damage another person or his property 
even if merely by his force he would be obligated to compensate 
the victim. This refers to paying if one’s:

	car

	baseball

	dog

	arrow

	bike

	bee bee gun 

	screaming/noise

causes any damage as even if it is not one’s direct body doing the 
damage one would have to pay. 

Q: Is there any situation where one would be free from 
paying for what he damaged?

A: If one didn’t directly wrong anybody, nor was it by the force 
of his body he would then be free from obligation to pay for 
what was ruined. Similar to hilchos Shabbos where one places 
a cup of water in the place if an incoming fire so he would not 
be transgressing the biblical prohibition of extinguishing as by 
placing down this cup he is merely causing the extinguishing 
and not actually doing it. This concept is referred to as “Grama” 
which means only “causing”.

Q: How far does this leniency of Grama go?

A: The Gemara refers to a case where 

•	 someone is throwing an expensive item off a roof onto 
a mattress a few floors below and someone else goes 
and removes the mattress right before impact thereby 
causing the accident

•	 a person places a bowl of poison down in front of his 
neighbor’s pet and the animal then consumes it and dies

•	 someone gives a fire to a minor who then irresponsibly 
causes a fire

•	 a person has a latter on the border of his property which 
allows for rodents to climb into his neighbors field and 
ruin his produce

ment in the first place. 
Nevertheless, the Shulchan Aruch in very last sif of Hilchos 

Tzitzis greatly emphasizes the vast importance, greatness, and 
impact of this great Mitzvah and actually tells us that while Tz-
itzes doesn’t always have to be worn, a person should really try 
his best to accomplish and fulfill this mitzvah. This is something 

the Shulchan Aruch doesn’t always do by all the “optional” 
mitzvos. 

Perhaps it’s because it is these fringes, these ropes, which 
anchor us and reminds us at all times of our mission and God. 

Have a great Shabbos. 
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R’ Heshy Kahan

in all of these cases one is not obligated because of Grama.

Q: Can one therefore engage in damaging anybody as long as 
it is not directly him and he is only causing it?

A: While one is not obligated to pay from a civil and legal 
perspective one is chayiv b’yidai shamayim,   meaning he will 
be punished in the court of heaven. Therefore any case in where 
one is “causing” damage and not actually doing anything directly 
is not allowed carte blanche. In fact the poskim all mention how 
l’chatchila one has to do all he can to make sure he doesn’t come 
to cause any damage this way, as after all he is still obligated min 
hashamayim.2

Q: Are there any situations in which the damage done is not 
direct but is also more then mere causing as well?

A: This is what the poskim refer to as “Garmi” which is direct 
causing and actually obligates one to compensate for any damages 
the he inflicted onto another in this way. An example given is:

•	 where one gets hold of a lender’s loan document and burns 
it thereby negating his chance to collect

•	 a person goes to a professional evaluator to figure out 
the authenticity of an item and it turns out after the 
professional’s encouragement the item turned out to be 
counterfeit 

•	 a Mashgiach gave his kosher certification on an item and it 
turns out that the item was treif thereby invalidating all the 
foods that it was cooked with

and in all these case one would have to pay even though the 
damage was not direct and is only being caused.

Q: Is there any fundamental difference to determine the 
difference between Grama and Garmi?  

A: The difference between the above cases of giving poison to an 
animal, removing a mattress, handing a coal to a minor and the 
burning of a document, mistaken purchase, and not kosher food 
is while the former cases are somewhat caused by the damager 
they are:

(a) not definitely going to happen

(b) not immediately damaging

as the animal is not forced to eat the poison, nor is it for sure that 
the child will cause a fire. As opposed to burning someone’s loan 
document where the damage is definite, as he will in no way be 
able to recover his debt, as well as immediate as it happens right 
away.

Q: Are there other scenarios where we see the difference 
between Grama (in which one is not obligated to pay) and 
Garmi (in which one would have to pay)?

A: There are various contemporary examples that manifests 
these differences quite clearly. Such as:

	A fellow who gets engaged and then gets cold feet and backs 
out of the engagement (for no legitimate reason), would 
have to compensate accordingly for the costs incurred for 
the vort, lost deposits etc. as the loss is both definite and 
immediate = Garmi.

	If someone takes responsibility to park your car (i.e. valet) 
and the car receives a ticket so the one who’s duties it was 
to park it should pay = Garmi.

	A neighbor places a big box in the recycling bin taking 
up all the space. His fellow tenant removes the box and 
puts in his garbage. The large empty box sitting outside 
the canister now receives a ticket from the Department of 
Sanitation which is then mailed to the owner of the box. 
He cannot demand payment from the one who removed it 
as the damage that ensued was neither definite nor was it 
immediate = Grama.

	A lawyer wrote up a contract which caused his client a loss 
of money because of some mistake he made in the details 
of putting it together. The client cannot claim his losses as 
this misprint wasn’t a damage that was definitive nor was it 
right away3 = Grama.

	If someone accidentally leaves the door open to an apartment 
that he is renting and there is a subsequent burglary as a 
result of his negligence he would not be obligated to pay 
for any damage incurred as when he left it open it was 
not definitive nor was it immediate that a burglary would 
transpire = Grama.
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	If people go to a zoo and ignore the “don’t feed the animals” 
sign and after consuming a few pounds of Matza on Chol 
Hamoed the Llama goes ill they would not have to pay as 
no one forced the animals to consume the food being left in 
their cage = Grama.

	If a child starts munching on the candy that is dangling 
in front of his eyes at the checkout aisle the mother is not 
necessarily obligated to pay for it as the Mishna4 states that 
while one has to pay when damaging a minor5 he does not 
get compensation from the parent when the minor damages 
him6 = Grama.

	If someone pays someone else with a check while there 
is money in his account, and when the recipient ends up 
cashing it the check bounces so the one who wrote the check 
would not necessarily be obligated to pay the overdraft fee. 
This is because the damage was not immediate nor was it 
definite at the time he wrote the check = Grama.

	On the other hand if at the time of writing the check there 
was no money in the account and he knew that it would 
bounce then he would be obligated to pay the fee7 as it was 
both a definite loss as well as immediate as he paid him 
back with a worthless piece of paper = Garmi.

	If one were to speak badly about another business, although 
against halacha for other reasons such as lashon harah, it 
would not be direct damage nor is it definite and immediate 
hence one would not be obligated to pay (of course as is 
with all other grama cases he is chayiv b’dai shamayim) = 
Grama.

	If you hire a worker i.e. photographer, band, makeup artist 
etc. and then cancel last minute so this is damage that is 
definite and immediate as he/she is not getting another job 
at this point. One is therefore obligated to pay. (in this case 
it may not be required to pay the full amount as in truth the 
job is not going to be done but some agreement should be 
made that works out for the one who booked up his/her time 
for nothing8) = Garmi.

	If you destroy a safety seal on an item in a store/pharmacy 
etc. one would be obligated to pay as the damage is definite 
and immediate as no one is going to purchase this item 
without a safety seal hence he “broke” the product and has 
to compensate the owner = Garmi.

	There is a well known story where someone was renting his 
friends apartment for the summer. Wanting to save his friend 
the extra money on electricity he unplugged the power to all 
the appliances that he wasn’t using. After a few days the 
house took on an unbearable stench. He then discovered the 
source of the smell being all the chickens that were in the 
downstairs freezer that had become spoiled once the freezer 
was turned off. He then dutifully threw out all the chickens 
and at the end of the rental explained to the owner what 
had happened and offered to pay for the chickens. To his 
shock he found out that inside the chickens was where the 
apartment owner kept his liquid cash and along with the 
chickens he had thrown out an excess of $10,000. 

With the formula of what we just discussed what would you 
pasken should you be the judge. Grama or Garmi?9.....

FOOTNOTES
1. Bava Kamma 26a
2. Rama C.M 386:3  see also Yam Shel Shlomo on this topic
3. Although there may be reason to receive payment from a legal 

standpoint, as if the client can prove that he hired the lawyer to 
write a certain amount/file by a certain time/sue on certain grounds 
and the lawyer failed to do so he may be legally entitled to com-
pensation even though halachicaly the lawyer may be exempt. 
For more information read “Making People Pay:How to sue your 
friends for everything they’ve got” by renowned litigator Mitchel 
Shpelfogel Esq.

4. Bava Kamma 87a
5. Hence the Mishnah terms it “pigiyasan ra’ah” as from a monetary 

perspective one only loses and doesn’t gain anything from these 
interactions

6. although the minor may have to pay when he becomes an adult in 
regards to the responsibility of the parent they are exempt

7. Oral Psak heard from R’ Doniel Yehuda Neustadt shlita
8. It is for this reason that many in these fields request deposits at cer-

tain dates as they lose the possibility of getting another job during 
that time should the customer decide to cancel for whatever reason.

9. Interestingly the renter may actually be exempt from paying for the 
actual chicken as his action of unplugging the power did not cause 
a definite or immediate damage to the chickens as they slowly rot-
ted with time. On the other hand him throwing out $10,000 cash 
was immediate, direct and definite damage to those funds which 
would place him in the Garmi category and may obligate him to 
pay. As is with all Choshen Mishpat shailas, since the variables are 
sophisticated, subtly nuanced and complex one is always encour-
aged to ask a qualified morah ho’rah in money matters and not to 
compare one instance to another when looking for final psak. 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Looking at the sefer of Yirmayahu (32:6-44) we find an 
interesting sequence of events. The kingdom of Judah 

was in the final stages of its struggle with Babylonia, the holy 
land was surrounded, and it was just a matter of time before 
it would be conquered. During this time, lying in prison 
was Yirmiyahu, who foretold of these tragic events. While 
incarcerated, he received a visit from his cousin, Hanamel, 
who had an interesting request.  He had a piece of land which 
was part of his rightful heritage in the tribe of Binyamin and 
he needed to sell it. Yirmayahu was his closest relative and 
according to Torah law as delineated in this week’s perasha,  
it should be him that would have first rights to purchase it so 
that it will not be sold outside of the family (Behar 25:23-28).

The question to grapple with regarding this strange 
interaction is for what purpose does it serve? The Jewish 
people were soon going to be conquered and their land torn 
away from them, so what difference would it have made to 
Hanamel to have sold his land to Yirmiyau or not?

Also Yirmiyahu who subsequently did buy the land, was 
the one who prophesized about the oncoming onslaught of 
foreign invaders that would be conquering the land. Did he not 
realize that this purchase was for naught?

It could very well be that Hanamel’s intentions were 
pure, that his desire to keep the heritage within the family 
held primacy over any of the peripheral occurrences going on 
politically. On the opposite side of the spectrum, it could be 
claimed that the exact opposite is the case, whereby, Hanamel 
recognized that the land would taken away, and there was no 
real prospect of finding a buyer in such tumultuous times. It 
would be better then, to get something rather than nothing, so 
he broached his cousin with this offer to sell.

The most startling aspect of the story though, is really 
Yirmiyahu’s commitment to a deal which by all rationale 
standards seemed ridiculous. To buy a land that would just 
be torn away is ostensibly a waste of money. It would appear 
then, that Yirmiyahu saw something much more grandiose 
then the deal itself. It could be that this deal was a statement of 
the fact that he recognized that Hashem had made a promise 
that the Jews would once again be in their land despite the 
current exile. Yirmiyahu saw Hashem’s promise as an absolute 
reality. He trusted in G-d’s word so completely, that the current 
exile taking place was only a temporary detour, and not a 
confinement of eternal fate.

Rabbi Dr. Abraham Cohen (1887 -1957) writes that the 
narrative of Hanamel and Yirmiyau is an excellent analogy to 
many peoples’ attitude towards their own Jewish heritage.

We are holders of a valuable estate, that which has been 

given to us, and which we should cherish, and pass on to our 
future generations. Our Torah and Judaic identity is to us what 
this land was to Chanamel, it is a sacred trust given to us from 
past generations in order for us to pass forward to future ones. 

Each of us will come face to face with times within our 
lives, where we must do much on behalf of our heritage. We 
may come face to face with conundrums of temptation, risk, 
and sacrifice. These pressures can weigh down on us, making 
us feel like it is not worth it anymore, pushing us to sell away 
our spiritual legacy. 

Each of us will at some point come to the end of our road 
here in this world. This is an exile into the unknown. We do not 
know what will happen after death, but our faith conveys to us 
that death is not the end, that there is more to the story, and that 
we should view this world as a bridge to an afterlife.

Do we hold on to this conviction and uphold it? Or do 
we instead look to sell it off as a negligible ideology with no 
practical reality?

Do we believe in our heritage? Or do we become indignant 
and give it up since it is inconclusive from our clinical eyes?

There are those which will profess that we live life for 
now alone, and that is what counts most. That my reality today 
is what I see; I cannot be worried about tomorrow. People 
with such viewpoints wish to be practical, not wanting to 
be burdened with theological ideals and visions of spiritual 
grandeur. Once dislodged from the responsibility of upholding 
religiosity, they now can fully immerse themselves in the 
present alone.

The issue is that this mindset makes man become reduced 
to nothing more than a beast. He is left to fulfill his primal 
instincts and urges for the here and now without any thought 
or plan for consideration and consequence.

If Hanamel sold his land as a medium for gain for the here 
and now, without thought to the greater meaning of this act, he 
can be deemed as really no better that one who enjoys today 
without any thought of tomorrow.

If we will say instead, that Hanamel needed to sell his 
land, but wanted to still to do so in the way which preserves 
his heritage, then his seeking out of Yirmiyahu was laudable.

But it is Yiramahu’s actions which are most inspiring. He 
languished in a prison, he had to take his own money and buy 
a land which was going to be conquered.

He did this as a fulfillment of his heritage.
This is a man whose faith in Hashem was his guiding 

compass. This is a man who had a philosophy on life, which 
was greater than just the present alone. This is someone who 
preserved his heritage, who believed in it, for now and for the 
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future.
He demonstrated with this purchase, that his life was not 

governed by only what is, but also by the heritage given to him 
and by his sustaining it to always be. 

R’ Boruch Yechiel Schreiber
PARSHAS SHLACH; LESSON FROM THE HAFTORAH

This week’s haftorah discusses the preparations Yehoshua 
Bin Nun made after the passing of Moshe Rabeinu, to bring 

Klal Yisroel into Eretz Yisroel.
The haftorah relates that Yehoshua sent two spies (Mira-

glim) to scout Eretz Yisroel prior to their entry.
The Miforshim all discuss the difficulty understanding Ye-

hoshua’s actions. About forty years earlier  Klal Yisroel was pun-
ished for each day the Miraglim spent in Eretz Yisroel, with one 
year of wandering in the dessert. How could Yehoshua, at the 
end of this punishment, when Kal Yisroel was finally ready to 
once again enter Eretz Yisroel, make the same mistake and send 
Miraglim. Wasn’t it clear that this was not Hashem’s wishes? 

The simple answer can be, that truthfully it is proper to 
send Miraglim. Nevertheless, Klal Yisroel was punished, not for 
sending the Miraglim, but rather for the Loshon Hora that the 
Miraglim related about Eretz Yisroel.

But this is not really the case. The posuk states in the be-
ginning of this week’s parsha; Shlach Licha Anashim “send for 
you” people (as spies). Rashi explains that Hashem was telling 
Moshe, “send the spies according to your understanding. I am 
not commanding you to do so, but if you wish you may send”. 

This seems unusual. If Hashem deemed it necessary to have 
the spies sent before conquering Eretz Yisroel, why did He not 
command them to do so. If it was not necessary, then why did 
He allow them to do so. This compromise; ‘do as you wish’ 
hardly sounds like a Jewish concept. 

The Netziv (In Hemek Davar) shares with us an insight-
ful understanding of the ways of Hashem. There are two ways 
Hashem runs the world. There is what we call “nature”. When 
nature happens, we tend to think it’s all happening on its own 
in a natural course. But in reality everything is orchestrated by 
Hashem. Nature is Hashem’s way of running the world “behind 
the scenes” without revealing openly the Yad Hashem. Rav Hut-
ner aptly explained this by saying, “nature is the pen name of 
Hashem”.

But there are times, when Hashem deems it necessary to re-
veal Himself openly. It is during these miraculous times that we 
see clearly the Yad Hashem, and that He is making everything 
happen. 

The forty years that Klal Yisroel lived in the desert was such 
a time period. We were nourished by the Mon which fell from 

the sky, and tasted like anything we wanted it to. Our clothing 
grew with us without the need to change or buy new ones. Wa-
ter flowed from the miraculous “Be’er Miriam”. We had 24/7 
accompaniment of Holy clouds which protected and kept us se-
cure. 

Says the Netziv, when Klal Yisroel was ready to enter Eretz 
Yisroel soon after Matan Torah, we were living on a high lev-
el, worthy of a “revealed” relationship with Hashem. Hashem 
wanted us to enter and live in Eretz Yisroel, with this type of 
miraculous and open way of living. When living during era of a 
“revealed mode” spies are not necessary. There is nothing that 
can possibly stand in the way of Hashem’s will. All we need to 
do is go into Eretz Yisroel and all forces preventing our entry 
will fall away miraculously. 

Klal Yisroel didn’t feel worthy of this high status. Klal Yis-
rael was trying to move toward an existence that was more in 
line with derech hateva. As the Netziv explains a servant stand-
ing in the king’s palace has to live up to his status at all times, 
which can be difficult. Klal Yisroel was afraid that this type of 
“revealed” existence was not sustainable for them permanently. 
Therefore, they requested to send spies, thereby lowering them-
selves to the living of “nature” and with that the need to make 
hishtadlus.

Now we understand the words of Rashi. Hashem was tell-
ing them that they don’t need Miraglim. If they are ready to 
keep the high standard of living in a “revealed mode”, they can 
conquer Eretz Yisroel without prior arrangements or strategies. 
But if Klal Yisroel wants, meaning they didn’t feel worthy, then 
they should send Miraglim, as the laws of nature dictate that we 
do Hishtadlus.

Perhaps it was for this reason Hashem treated Kal Yisroel 
during the forty years in the desert with an open and revealed 
Yad Hashem. This was part of their punishment and learning 
experience.  Hashem wanted them to realize what they lost by 
requesting Miraglim. He wanted them to see and to live without 
the restraints of nature, and to be nourished directly by Hashem 
through Mon falling from the skies, so they realize what they 
lost by requesting Miraglim prior to their entry into Eretz Yis-
roel. 

When the forty years was up and it was time to once again 
go into Eretz Yisroel, Yehoshua knew they lost their special sta-

R’ Aharon Finkelstein
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tus of entering without spies. Now they were required to send 
spies and to make their hishtadlus, much as we our required to 
make hishtadlus in our Parnasah and everyday life. At this junc-
ture it was now the call of duty to send Miraglim. 

We can add to this, a fascinating explanation of the Sefas 
Emes. When the Haftorah tells us Yehoshua sent spies, the po-
suk says “Yehoshua sent spies “Cheresh”. What does the word 
Cheresh mean? Rashi has a few explanations, one of them be-
ing that “cheresh” means “pottery” meaning that Yehoshua sent 
spies who were dressed as potters. 

The Sefas Emes explains the signifiance of this. In the laws 
of Tumah we learn that silver or gold vessels can become tamei, 
when touching something impure either inside or outside the 
vessel. On the other hand, clay pottery can only become tamei 
by contact of something impure inside the vessel. The reason 
for this, explains the Chidushei Harim, is because golden and 
silver vessels have value on their own right, even without be-
ing formed into a vessel. Therefore, their outside which is does 
not does not function as a receiver of the vessel, also has value 
and can become tamei. A clay vessel, however, has no value 

in its own right. It is made from clay and earth that is worth-
less. The only value this piece of clay has, is that it is formed 
into a shape that can contain and hold other items. Therefore, it 
only becomes tamei when contacting impurity from inside – the 
place of its value. It’s outside is considered like clay and earth 
which cannot become tamei. 

The Miraglim that Yehoshua sent, recognized that they were 
just messengers performing hishtadlus. It wasn’t in their hands 
the actual success of Klal Yisroel’s mission to enter and conquer 
Eretz Yisroel. They understood that nature is also Yad Hashem, 
but because of its hidden state, it requires earthy hishtadlus. It 
is for this reason, says the Sefas Emes, that Yehoshua chose as 
his spies, potters. It was to symbolize that they were worthless 
on their own, they weren’t chosen because of their self-value, or 
any self-input that they can provide. Their entire value laid in the 
fact that they were a vessel containing the message of Hashem. 

This is the lesson of the haftorah. Whatever we do in this 
world is just like pottery. We are earthen vessels, that have no 
value other than fulfilling Hashem’s wishes. This then will give 
us value from the inside much like the clay pottery. 

R’ Boruch Yechiel Schreiber

Rabbi Avraham Greenwald

Immediately following the incident of the meraglim, we 
are taught the parsha of the minchas nesachim, followed 

by the mitzvah of hafrashas challah. Sforno explains that 
connecting with Hashem became more difficult after the sin 
of the spies. Up to this point, a korban yachid could be a 
rei'ach nichoach without the minchas nesachim; now that 
level could not be reached without the minchas nesachim. 
Up until the meraglim, blessing could be found in a person’s 
house without hafrashas challah; now, hafrashas challah was 
necessary. 

The Maharsha (Bava Basra 90b) points out that the spies 
brought back beautiful sweet fruit, but they did not bring 
back the greatest fruit of the Land - wheat, barley, and olives 
[the fruit that are mentioned closest to the word eretz in the 
listing of the shivas haminim]. This, says the Maharsha, was 
intentional. They said: Certainly, the Land has all the extras, 
but you cannot find the staples. One cannot live on candy 
alone. Flour and oil are necessary to live. Look, they said, 
Avrohom came and was forced out by hunger; Yaakov and 
his children were forced out by hunger. Do you know why? 
Because the staples of life are not abundant there.

The Yidden had experienced many miracles. They be-
lieved and knew that Hashem can do what He wants, but they 

were not so sure that He would be there for them when they 
go back to a normal life. They experienced the makkos, krias 
Yam Suf, Mattan Torah, the manna etc. All extraordinary oc-
currences, appropriate when they are living an extraordinary 
existence. But upon entering the Land, they would have to 
fend for themselves. They had never experienced, or felt, 
Hashem’s Hand in that situation and they were not sure He 
would be with them (Netziv). This was their point: Hashem 
is here for us to give us the extras - be it miracles in times 
of emergency or beautiful sweet fruit that are not necessary 
for our existence. But who says He is here for us in our ev-
eryday lives? Who says He can, or will, provide the staples?

This was the emunah that they needed to work on. Now, 
when one brings a korban and wants to come close to Hash-
em, he first must internalize that Hashem is involved in his 
everyday lives; He supplies for him his basic needs - flour 
and oil [the ingredients of the mincha]. And when one pre-
pares a dough after all the hard work that goes into producing 
wheat... again, he could not merit the blessing of Hashem in 
his home until he demonstrated through hafrashas challah 
that he understand that with all his hard work, his needs are 
provided by Hashem. After internalizing this all important 
message, he is truly deserving of blessing in his home. 

PARSHAS SHELACH



THE SHTIEBLE 11

R’ Moishe Wiederman   Chaver HaKollel

Moshe sent them from the Paran Desert according to the 
word of G-d, and all of them leaders on the Children of 

Israel … (Bamidbar 13:3)
Of the twelve men that Moshe sent out to spy the land, only 

two of them came back with a positive report: Yehoshua from 
the tribe of Ephraim, and Caleiv from Yehudah. The other ten 
came back with a negative report, and invoked Divine wrath and 
caused the extra 39 years of desert wandering.

It is interesting to note that, it was also ten of the twelve tribes 
that had stood before Yosef 210 years earlier, as he played the 
role of viceroy of Egypt, when he accused them of being mera-
glim (spies). And even though they had not been spies at the time, 
and even though the land Yosef referred to was Egypt, perhaps 
Yosef was also sending a warning to the tribes of the future as 
well: The same philosophical flaw that has put you into hot water 
this time will put you into hot water later as well, if you don’t do 
complete teshuvah!

(Maybe this is why Yehoshua sent only two spies 39 years 
later to spy the land–corresponding to the two tribes that were not 
involved in the sale of Yosef. We read about this in this week’s 
Haftarah.)

After all, if you think about, both Yosef and Eretz Yisroel 
were misperceived, and for the same reasons. As the Ba’al Ha-
Turim points out in Parashas Mikeitz, the reason why the broth-
ers could not recognize Yosef was because they assumed that 
he could never have achieved such a high position in life. The 
preconceptions about Yosef and the way G-d runs His world pre-
cluded such a possibility, and they responded to the viceroy ac-
cordingly.

Thus, in spite of his previous dreams to the contrary, and, all 

the hints he gave them, the brothers just couldn’t see past Yosef’s 
veil and recognize their brother. Had they been able to, then all 
the events would have proceeded differently, and the Final Re-
demption, not exile into Egypt, would have come then and there.

The same thing was true about the spies and Eretz Yisroel. 
Having lived in hardship in Egypt, and then with the miracles of 
the desert, the spies couldn’t imagine how Eretz Yisroel could 
be such a desirous, breath-taking land. They couldn’t imagine a 
place on earth that could be part of the physical world, yet, of a 
much higher spiritual reality and so fulfilling. It had been beyond 
their experience, and outside of their imagination. Therefore, 
they chose to roam and board in the desert.

Therefore, when they entered the land, the spies viewed the 
land with a colored-vision. As Rashi points out, blessing was 
viewed as just the opposite, and rather than see the beauty of 
Eretz Yisroel, all they saw was a black veil pulled over her beau-
tiful face. (They said, It is a land that swallows up its inhabit-
ants … (Bamidbar 14:32)–a familiar complaint that will echo 
throughout the generations, even until today.) It is very much the 
same way that many Jews today only see problems and ignore 
the beauty of the land, and the spiritual opportunity it presents.

If we continue the analogy, we can assume the endings will 
also be similar. With respect to Yosef, when he finally revealed 
himself and the brothers were forced to see their loving and 
harmless brother in place of the cruel and frightening viceroy of 
Egypt, they were dumb struck. So, too, we can assume, there 
will come a time when the black veil of Eretz Yisroel will also be 
lifted, and all Jews will be forced to see what had been inside all 
along: a land flowing with milk and honey, and blessing for all 
her cherished its existence. 

LOOK BEYOND WHAT YOU SEE

We are Boruch Hashem zocheh to be marrying off our son next 
week so I felt it was apropos to discuss the inyan of the bro-

cha of Eirusin.
The Rosh in Meseches Kesubos, daf zayin, amud bais ques-

tions the nusach of the brocha that we say under the chuppah. Part of 
the nusach is “Sheasar esHo’Arusos Ve’hitir lonu es Ha’nesuos.” (Ha 
shem forbade us to live with a married woman, but allowed us to live 
with the woman we marry.) There is no other place where we find 
a brocha telling us that something is forbidden. For example, we don’t 
say that Hashem did not allow us to eat killed animals, he only allowed 
us to eat animals that were ritually slaughtered. An additional point to 
mention about the wording is that we mention chuppa in the brocha. 
In the olden days it was customary to have a gap of a year between 
the kiddushin and the chuppa. What really needs an explanation is why 

don’t we sign off the brocha by saying that Hashem commanded us to 
be mekadesh an isha? The Rosh, based on the above observations, says 
that the mitzvah is not to be mekadesh an isha; the mitzvah is pirya 
ve’rivya - having children. The kiddushin is just a preparation for the 
main mitzvah. The Rosh says that this bracha is a birkas hashevach, 
praising Hashem for differentiating Bnei Yisroel from the rest of the na-
tions, specifically in this area. Bnei Yisroel have laws of hetter and is-
sur and therefore the lashon of issur and hetter applies to this birchas 
hashevach.

The Rambam seems to argue with this and says that really the bir-
kas eirusin should be said by the chosson or his shaliach. From this 
fact it is understood that the Rambam is of the opinion that the maaseh 
kiddushin is a mitzvah and therefore the baal hamaaseh, the chosson or 
his shaliach, should be the one to make the brocha. Reb Shmuel Ru-

MAZAL TOV
Rabbi Berach Steinfeld



In this week’s Parsha, the Jewish people experience on of the most 
historically devastating catastrophes to befall our people. As 

Hashem prepares the people to cross into Eretz Yisrael, the people 
feel they need to send emissaries to scout out the land prior to en-
trance. With Hashem’s consent, great leaders are selected from each 
tribe for the mission. The messengers return after 40 days with a dire 
account of the land. They speak of a land with hard terrain and living 
conditions made even more daunting by its intimidating inhabitants. 
Although Hashem reiterated several times how wonderful the land 
is, the contradictory message relayed by the spies galvanized the 
people to rebel. 

The people grow irate and plead to return to a life of servitude 
in Egypt. As a punishment for the act of contradicting Hashem’s 
orders, the spies die via plague. The people are punished by dying 
out over a 40 year prior to entrance, granting them exactly what they 
requested, not to enter the land of Eretz Yisrael. 

It always bothered me as to why the people were punished so 
severely for being lead astray by their leaders. The people who were 
sent were the same people who were revered for their piety amongst 
the nation, the same people who families turned to for guidance and 
hoped their children would emulate as they grew. Wasn’t there a 
certain element of responsibility that should have been lifted off the 

people and have that blame fall solely on the catalyst? 
It would seem that the people put to much faith in the hands of 

man, a very precipitous path. We should always value and venerate 
our leaders, the one’s who put in the time and effort to reach lofty 
statures and create a strong bond with Hashem. However, in no way 
should their demise cause us to lose faith in Hashem. The people 
clearly saw a rift between what Hashem said and the word of the 
spies. However, they were so entrenched in relying on their leaders 
that they forgot that these leaders only act as a conduit for them to 
forge a greater bond with Hashem. They are a source for inspiration 
and guidance, and in no way can they replace or alter Hashem’s will. 

This could explain why the mitzvah of wine libations imme-
diately follows this episode. Bringing a sacrifice already had its set 
of rules as to when and where it was bought. The addition of nesa-
chim (libations) shows a sense of relationship, that we should be in-
terested in beautifying the way we bring a korban by adding a little 
something extra. It’s the icing on the cake, the cherry on top.  Now 
the korban can be a true rayach nichoach (appealing fragrance) be-
fore Hashem. When we make our interaction with Hashem personal, 
we create a bond unshaken by controversy and corruption. May we 
all merit to draw inspiration from others and make our own special 
connection with Hashem. 

R’ Baruch Kleinman   Chaver HaKollel
PARSHAS SHELACH: MAKING THE CONNECTION 
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zovski discusses this in the second perek in Kiddushin when explaining 
the machlokes of the Rambam and the Rosh whether Kiddushin is a 
mitzvah in it of itself or just a preparatory mitzvah for pirye vr’rivya.

The Avi Ezri says that one should tell the kallah not to 
answer amein on the brocha of eirusin since the Rambam holds that 
the brocha is only for the chosson and if the kallah answers amein it 
will be a hefsek&nbs p;between the Borei Pri Hagofen and her 
drinking the wine.

Most people do not tell the kallah “not to answer amein.” We can 
try to explain this in a few ways. The first one concerns a woman say-
ing shehecheyanu on Yom To v when she lights candles. If she says she-
checheyanu then when her husband make Kiddush and is motzi her, she 
should not answer amein to the shehechayanu since it will cause a hef-
sek between the Borei Pri Hagafen and her drinking. Reb Moshe Fein-
stein and Reb Shlomo Zalman Auerbach both say that even if she did 
answer amein she need not make a new borei pri hagafen since the one 
who is being motzi her needs the brocha; therefore it is not a hefsek. Per-
haps we can say that the amein here on the eirusin is not a  hefsek either. 
One may argue and say that she is being yotze regarding Kiddush, 
but according to the Rambam she is not being yotze the brocha of ei-

rusin. Reb Shlomo Zalman says that the same rule would apply if a 
person makes a brocha on a fruit that requires a shehechyanu and he is 
being motzi his friend who does not need the shehechyanu to be said. 
The friend may answer amein to the shehechyanu despite the fact that 
he does not need to be yotzeh on Shehechyanu. Since the Kallah needs 
to be yotzei the borei pri hagafen, we ca n compare these two cases.

The second way to explain it is that even though the Rambam says 
that the maaseh kiddushin is a mitzvah for the chosson, and the bra-
cha only applies to the chosson, he will agree to the fact that the kal-
lah is very much a part of the mitzvah since without her the chosson is 
unable to do the mitzvah. It therefore stands to reason that the kallah is 
part of the brocha, even according to the Rambam.

The third explanation could be that to reconcile the questions 
that the Rosh mentions on the brocha of eirusin with the position of 
the Rambam, it must be that the Rambam will maintain that this is 
a hybrid bracha, similar to the brochos of Shabbos Shemone Esrei. It is 
a birchas ha’mitzvos for the chosson, and for the kallah and the people 
assembled there it is a birchas hashevach. Therefore the kallah may 
answer amein.

May we all be zoche to share simchos with one another. 

Rabbi Berach Steinfeld


