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And Hashem granted his prayer. (25:21) 

Rashi explains that Hashem listened to Yitzchak’s plea over 
that of Rivka because there is no comparison between the effects of 
the prayer offered by a tzaddik ben tzaddik – righteous person who 
is the son of a righteous person to that of a tzaddik ben rasha – 
righteous person whose father was evil. Rashi’s explanation is well-
known and it sets the standard for tefillah: A person’s righteous 
lineage makes a difference. This obviously presents a question to 
the rational mind: Is the efficacy of the prayers of someone whose 
roots are murky intrinsically limited? One would assume that the 
tefillos of the person who has been able to overcome the spiritual 
adversity presented by his forebears and aspire to a life of religious 
observance on the tzaddik level, would soar above and beyond, 
faster and with greater intensity than those of his counterpart who 
had forebears who taught him and positively influenced his thought 
process and way of life. Rashi, however, teaches us differently. 
Why? 

The Alter of Kelm illuminates this quandary with a 
penetrating insight. Each of the Avos – Patriarchs were a tzaddik in 
his own right. This means that he forged his own unique, individual 
path towards serving the Al-mighty. The avodah of Yitzchak Avinu 
was not exactly the same avodah as that of his father, Avrohom 
Avinu. Likewise, the approach of Yaakov Avinu differed from the 
approach towards the same objective as his forbears; the means for 
achieving this goal was different. Avrohom employed chesed – acts 
of loving kindness. Yitzchak established his own imprimatur. 

Thus, being the son of Yitzchak made it much more difficult 
to institute a novel approach towards serving Hashem. In order to 
achieve such a ground breaking feat, he had to dig deep, plumb the 
depths of the inner workings of avodas Hashem, so that he would 
be mechanech – innovate, a novel yet untried, approach to serving 
Hashem. 

The son of the rasha does not have it so hard. To supersede 
his forebears does not take very much effort. Hence, his 
achievements although fraught with challenge every step of the 
way, are not as ground breaking and do not require as much work 
as innovation. His prayer is laudable but not to the extent of the 
tzaddik ben tzaddik. 

Horav Mordechai Weinberg, ZT”L, applies this thought 
to explain a difficulty presented by an earlier pasuk, which focuses 
on the relationship between Sheis and his father, Adam Harishon. 
The Torah writes, “When Adam had lived one hundred and thirty 
years, he begot [a son] in his likeness and in his image and he 
named him Sheis” (Bereishis 5:3). The commentators explain that 
Hashem gave Adam the capacity for producing offspring who 
were also in his noble likeness. Sheis was not Adam’s first child. 
What about Kayin and Hevel? Were they not created in Adam’s 
likeness? Simply, their seed perished, leaving no remembrance of 
their creation. As a result, the Torah did not prolong their 
description. 

Based on the Alter’s chiddush – novel exposition Horav 
Weinberg explains that only Sheis followed in the righteous path 
of his father, Adam. As Adam’s profound knowledge of the 
esoteric workings of the world allowed him to grow spiritually, as 
he delved deeper and deeper in the profundities of Creation, so 
too, did Sheis. As Adam was righteous, so was Sheis. Kayin and 
Hevel did not achieve such distinction. They followed in their 
father’s footsteps but unlike Sheis, they did not build and dig 
deeper to set their own standard of avodas Hashem. Following is 
important but at some point, one must take the lead. 

 
And two nations from you shall be separated. (25:23) 

Rashi explains the two nations that would descend from 
the twins within Rivka’s womb would have two great leaders who 
were friends. Rabbi Yehuda Hanasi, known as Rebbi, was the 
redactor of the Mishnah. His contemporary was the Roman 
emperor, Antoninus, a descendant of Eisav. The Chasom Sofer 
explains that Rivka was informed that the twins, Yaakov and 
Eisav, had the potential to complement one another’s service to 
Hashem, much like Yissachar who studied Torah supported by his 
brother, Zevulun. We find that Antoninus was subservient to 
Rebbi to the point that he enabled him to redact the Mishnah. In 
the End of Days, the “good aspect” of the gentile nations will 
serve the Jewish People and help them to serve Hashem. 

What was the origin of the relationship between Antoninus 
and Rebbi? After all, it is not as if they went to the same schools 
or lived in the same neighbourhood. Horav Pinchas Friedman, 
SHLIT”A, quotes Tosfos in Meseches Avodah Zarah 10b, which 
is embellished by Menoras Hamaor 53. Apparently, the Roman 
government decreed that the Jews were not permitted to 
circumcise their sons. When Rebbi was born, his father, Rabbi 
Shimon ben Gamliel conjectured, “Hashem enjoined us to 
circumcise our sons. The Roman government prohibited us from 
doing this. To whom should I listen; Hashem or the Romans?” 
Rabbi Shimon circumcised his child. The Roman mayor 
questioned Rabbi Shimon concerning his insubordination against 
the Roman government. When Rabbi Shimon gave his rationale, 
the mayor insisted that Rabbi Shimon travel to the emperor and 
explain himself. 

It was a day’s travel to Rome. On the way, they stopped at 
an inn where the innkeeper’s wife had just given birth to a son, 
Antoninus. When Rabbi Shimon’s wife explained their 
predicament, Antoninus’s mother took pity and suggested that 
they switch babies. One can imagine the rest of the story: The 
mayor accused Rabbi Shimon of circumcising his son. When they 
removed the blanket, they discovered that the infant was 
uncircumcised. The mayor was relieved of his position, as well as 
of his life and everybody lived happily ever after. When they 
returned home, Rabbi Shimon’s wife remarked to her new friend, 
the mother of Antoninus, “Since Hashem performed a miracle 
through your son, my son and yours will be friends for life.” 
Chazal add that because Antoninus nursed from Rebbi’s mother, 
he merited learning Torah, supporting Rebbi and eventually 
becoming a ger – converting to Judaism. 

In his commentary to Sefer Devorim, Parashas 
Vaeschanan, the Megaleh Amukos teaches that Rebbi was a 
gilgul – transmigrated soul of Yaakov Avinu and Antoninus 
possessed the “good” nitzutz – spark of Eisav. In other words, the 
twins; who were biologically formed from one seed which, in 
turn, created twins and set the stage for the relationship between 
Rebbi and Antoninus, to whom we are responsible for the Torah 
She’ Baal Peh – redaction of the Oral Law. This is how Rivka was 
assuaged concerning her troubled pregnancy. Although one of her 
twins “ran” toward the idols, he would produce a progeny that 
would support his brother’s descendant in illuminating the hearts 
and minds of the Jewish People. All of this was the result of 
Antoninus nursing from Rivka! After all, he was a descendant, a 
nitzutz of Eisav, who had nursed from Rivka Imeinu. That act of 
nursing preserved and eventually brought out whatever good 
spark was embedded deep within Eisav, so that it would emerge 
through Antoninus. 
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Chazal (Pesikta Rabbasi 44:4) teach that when Sarah 
Imeinu gave birth to Yitzchak, some pagan sceptics claimed that 
Yitzchak was actually the son of the maidservant. Avrohom Avinu 
said, “This is not a time for modesty.” Sarah was instructed to 
nurse any child that was brought to her. The children of those who 
were sincere and brought their children to be nursed out of a 
sense of respect for Sarah, eventually converted. The children of 
those who came out of a sense of scepticism became great and 
important leaders. In any event, every ger – convert is somehow 
the descendant of a child nursed by Sarah Imeinu. 

The Arizal writes that embedded within Eisav’s head (his 
mouth; for he was tzayid b’fiv – game was in his mouth. It was 
the part of his body which relegated some form of good, based 
upon the halachic queries he rendered with his mouth) were holy 
sparks which produced Shmaya and Avtalyon, Rabbi Meir and 
Rabbi Akiva. Thus, Eisav’s head was buried in the Me’oras 
Hamachpeilah, where it belonged. Rav Friedman suggests that 
Eisav merited this as a result of nursing from Rivka. Imbibing the 
milk of the righteous Rivka imbued Eisav with a quality in his 
mouth that allowed his mouth to become the medium for 
harbouring the holy sparks which produced these great Tannaim. 

We now understand how Antoninus’s life was changed 
because he nursed from the wife of Rabbi Shimon. What about 
the holy Rebbi, however? Why should his holy mouth have 
nursed from Antoninus’s mother? Turning to the Chasom Sofer, 
Rav Friedman derives a principle upon which he builds a 
compelling explanation for the need for Rebbi to nurse from the 
gentile woman. The Torah relates that prior to presenting himself 
to Yitzchak, Rivka had Yaakov don Eisav’s garments. Simply, this 
would give more validity to the ruse that Yaakov was Eisav. The 
Chasom Sofer explains that this move was necessary. The clothes 
of a person have an influence upon him. The clothes worn by a 
righteous person retain an element of kedushah – holiness. 
Likewise, the garments of a rasha – evil person maintain an 
element of his impure essence. 

Yaakov, as a paradigm of emes – truth found it almost 
impossible to participate in the necessary ruse to save the 
blessings. It went against everything that he was. Thus, Rivka 
determined that if Yaakov were to wear the clothes of the evil, 
lying Eisav, he might be sufficiently influenced to believe that the 
bending of the truth was necessary and should not bother him. 
Because Yaakov wore the clothes of Eisav, he was able to act for 
Heaven’s sake in order to save the blessings in what might be 
viewed by some as an inappropriate manner. 

Likewise, Rebbi redacted the Oral Law, despite the rule 
that what is oral may not be written. Rebbi figured that the 
situation warranted an immediate revolutionary response. 
Illiteracy was rampant. The Torah was being forgotten as people 
moved away from it and the persecutors of the Roman 
government were becoming a greater deterrent to study Torah. In 
response, he decided to redact the Oral Law onto paper, in order 
that it becomes available to everyone. Was it right? It was 
necessary to save Torah so it became right. 

Rebbi had a spark of Yaakov within him, thus making it 
difficult to act in a manner not totally coincident with the truth. 
An aveirah lishmah – sin committed for the sake of Heaven still 
maintains some vestige of sin. By imbibing milk from a gentile, 
to a certain extent, Rebbi became desensitised, thereby 
encouraging him to record the Oral Law in written form. 

Once again, we realise how little we know and how much 
more we have to learn. 

 


And Yitzchak trembled in very great perplexity. (27:33) 

Chazal teach us that the words gedolah ad meod – very 
great perplexity mean that the fear that Yitzchak Avinu 
experienced when Eisav walked in was even greater than when he 
lay at the Akeidah about to be slaughtered. Imagine, up until this 
moment, Yitzchak was under the impression that Eisav was fine, 
upstanding and observant. He would ask him halachic questions 
which, by their very nature, indicated that he was extremely 
stringent in his observance. Suddenly, the floor fell out from 
beneath him and he saw Eisav in his true colours, for all that he 
was. The shock of discovery that all we have believed in has been 
in error, whether it was in a person, a way of life, an organisation; 

is a devastating shock. To find out that the son in whom you 
placed so much hope and love is a fraud was a shock even greater 
than the Akeidah for Yitzchak. 

Horav Chaim Zaitchik, ZT”L, relates that the Alter from 
Novardok, Horav Yosef Yozel Horowitz, ZT”L, would travel to 
a small village in an area which was known for its clean air. He 
hoped that the pristine climate would have a recuperative effect 
on his lungs. The Alter was meticulous in bringing along a 
mezuzah written specifically for him by a sofer – scribe in whom 
he had the greatest faith. He demanded that every stringency be 
included in the writing of the mezuzah. The Alter was not willing 
to settle just because he was on “holiday.” When he returned to 
the yeshiva, he would remove the mezuzah and take it with him. 

One time, as he was removing the mezuzah from the 
doorpost, he noticed to his shock and chagrin that when he had 
attached the mezuzah to the doorpost, he had driven the nail 
through a letter, essentially invalidating the mezuzah. He was so 
palpably shocked that his students, who were watching nearby, 
took notice. He said nothing, refusing to respond to their query at 
the time. Instead, he said that he would explain during Elul what 
had just taken place and the lesson that he derived therein. 

During the month of Elul, the Alter spoke to the students 
of the Yeshiva one Motzei Shabbos. He began to weep 
uncontrollably, saying that man thinks everything in his life is in 
order, that he is observant, committed, dedicated towards helping 
his fellow-man, but he is wrong! True, it seems that everything is 
fine, that he goes through life meticulously adhering to everything 
that is demanded of him but something is amiss. Sadly, many of 
us find out what we are missing but alas, we are too late. Just like 
the mezuzah. Everything had been planned to perfection. Yet, one 
small error invalidated his entire holiday! He had been in a flat 
without a mezuzah! 

We now know why Yitzchak Avinu trembled. An entire life 
was just invalidated when he saw Eisav as his true self. We pray 
that Hashem will not have any surprises for us. To prevent this, 
we should go the extra mile to be certain that our actions and 
intentions are consistent with what Hashem asks of us. 

 


And Eisav raised his voice and wept. (27:38) 
Yaakov Avinu received the blessings from his father, 

Yitzchak Avinu. He had barely left the room before Eisav returned 
with his father’s meal. Eisav had been sent to prepare a special 
meal for his father, so that his father would bless him. Following 
his mother, Rivka Imeinu’s instructions, Yaakov entered the room 
first, giving the impression that he was Eisav and preventing the 
blessings from falling into the hands of the evil Eisav. 
Understandably, Eisav did not react kindly to this scenario. 
Feeling that he was the victim of fraud, having been outsmarted 
by his brother, he let out a cry. (According to one Midrash, he 
emitted two tears; another source says it was three tears.) Eisav 
was quite upset at the loss of the blessings. He conveniently 
forgot that he had sold the right to the blessings to Yaakov but 
that is to be expected of a rasha – evil person. 

Eisav asked his father if he had any blessings left for him. 
Yitzchak intimated that his brother, Yaakov, had taken them all. 
When Eisav began to weep, Yitzchak suddenly began to bless him 
with the “fat of the land and dew of the heavens.” He “gave” him 
Yaakov and his descendants if they were to wane from their 
relationship with the Torah (meaning if they slacken in their 
mitzvah observance). What happened from one minute to 
another? At first, Yitzchak indicated that he had no remaining 
blessings and suddenly he blessed Eisav. 

The Chezkuni explains that originally Yitzchak had told 
Eisav, “All of the blessings that I received from my father, 
Avrohom Avinu, I transferred to your brother, Yaakov. However, 
once you began to weep, I saw b’Ruach Hakodesh – through 
Divine Inspiration that Hashem had created for you (sort of) a 
new world of blessing in which you will be endowed with 
material wealth and reign over Yaakov if his descendants falter in 
their spiritual dimension.” 

It was all about Eisav’s tears. We see how a sincere 
expression of emotion overturned a negative decree and 
engendered blessing, even after it had been sealed against him. 
We also cry. Indeed, throughout the millennia, the Jewish People 
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have wept away an ocean of tears but have we cried for the same 
reason that Eisav cried? Have we wept because we did not receive 
more of Hashem’s blessing or was it because we were in pain or 
in need? When was the last time we wept as a result of not 
understanding a blat Gemorah? Have we ever cried because we 
are bothered that kavod Shomayim – the honour of Heaven is 
being impugned? Do we weep when Orthodoxy is disparaged by 
those who are either secular in practice or in theory? No, we only 
cry when we are in need. Eisav has one over us; he cried for 
spirituality. Sadly, we do not. 

Horav Yaakov Dovid, ZT”L, of Slutzk was famous for 
his fiery talks. He had an uncanny ability to melt the hearts of his 
listeners and bring the most hardened heart to tears. He was once 
invited to speak in a community that was not well-known for its 
passionate observance of mitzvos. The people were observant but 
barely and at best, dispassionate. The Rav ascended to the lectern 
and spoke incredibly well. His eloquence was only surpassed by 
his content. There should not have been a dry eye from the 
assembled. Regrettably, the stone-cold hearts of the members of 
this community proved him wrong. They listened respectfully but 
were unmoved. Afterwards, he was asked how it was possible for 
such a drashah – speech to fail to penetrate their hearts. He 
replied, “Let me explain. My goal is to locate the faucet and open 
it up. I release the pressure and the water (tears) flow freely. If the 
well is empty however, no water will flow. That is not my fault.” 

Some people do not express themselves emotionally for 
whatever reason. Others, however, are oisgevent – cry out. They 
have wept so much that they literally have become numb, 
hopeless and spent. The water in the “well” seems to have dried 
up. Both are to be pitied. The ability to weep is a gift. The ability 
to express oneself emotionally, to release pent up emotions, is a 
necessary function of the human psyche. One who keeps it in, one 
who has lost his ability to express himself, has lost part of his 
humanity. 

There is no dearth of stories which underscore the 
tremendous effect of tears. I came across a simple but compelling 
story in “A Touch of Warmth,” by Rabbi Yechiel Spero. I have 
chosen this story because of the lessons to be derived from it. 
Incidentally, I have derived lessons that do not necessarily 
coincide with those intended by the author. Every incident 
touches different people in various ways. Much of this is based 
upon their focus and what they want to learn from the incident. 

The story takes place concerning the venerable Chozeh of 
Lublin. One point of consideration: Chassidic stories often have 
different versions, based upon the source of the tale. Also, 
Chassidic stories, over time, have taken on a life all of their own. 
A story is meant to be a lesson, to convey a message. It may not 
always stand the test of scientific scrutiny. If one acknowledges 
and believes in the saintliness and Heavenly endowed miraculous 
powers of these holy people, the story is then true. For the sceptic 
who looks for an opportunity to scoff and degrade, he will always 
take issue. 

The story begins with the Chozeh being a passenger on a 
horse-drawn carriage that was supposed to take him and its other 
passengers to a nearby town for Shabbos. Apparently, the horses 
had a mind of their own and galloping at great speed, they passed 
their intended destination. The weather outside was foul, with a 
strong wind blowing. The travellers who were accompanying 
their holy Rebbe were clueless concerning their destination. The 
Chozeh however, recognised the town where the horses halted as 
the village where he grew up as a youth. The Rebbe did not know 
why he was here but he did not ask questions. If Hashem wanted 
him to arrive in this town shortly before Shabbos, He had a good 
reason. In due time, he would discover the reason. 

Not clothed in his Rebbishe garb, the Rebbe appeared to be 
a Jewish traveller who happened to be in this village for Shabbos. 
Therefore, as was the custom in all Jewish communities, when 
davening was concluded, various members of the community 
would approach the guests and invite them for Shabbos dinner. 
The Rebbe remained in the background, waiting for Hashem’s 
plan to unfold. He still did not know why he had ended up in the 
city of his youth. 

The davening in the shul was quick and simple, quite 
unlike the davening in Lublin. The Rebbe was hosted by an 
elderly gentleman, a fine, sweet man for whom talking was not 
his greatest strength. The meal went by quickly, in silence. When 

the Rebbe inquired as to the man’s vocation, the response that he 
received was woodcutter and then shoemaker, neither position 
demanding great cognitive acumen. Still not knowing why he was 
here, the Chozeh began to suspect that perhaps his host was one 
of the lamed vov tzaddikim – thirty-six righteous individuals in 
whose merit Hashem maintains the world. All the while, the man 
was silent. Perhaps he was hiding something. Finally, after 
Ma’ariv on Motzei Shabbos, the man broke down in bitter 
weeping. It took some time, but the elderly Jew finally calmed 
down and he shared the reason for his emotional breakdown. 
When the Rebbe heard the man’s story, he understood why 
Hashem had brought him to this home. The man began his tale. 
He had been an accomplished melamed, effectively teaching 
youngsters for years. He enjoyed an enviable reputation until one 
day he decided to give it all up. This was due to one student 
whom he had wrongly punished. 

He had a student who was always coming to class late. It 
was not as if he did not have a good excuse but how many 
excuses can a rebbe tolerate? The rebbe insisted that the boy 
come to school in a timely fashion, just like everybody else. The 
boy said that he would try. The next day, the boy once again came 
late. When asked by the rebbe for a reason, the boy replied that he 
had overslept. Truthfully, the reason for all of his lateness issues 
was not a lack of caring or disrespect (which is often the case). 
He was late because his mother had been seriously ill for some 
time. He helped her, often staying up until the wee hours of the 
morning. This was why he had overslept. Regrettably, the rebbe 
did not wait for another round of excuses, whose validity he 
questioned anyway and fed up with the boy’s tardiness, he 
slapped him across the face! 

The rebbe had lost it. He was not one to slap a child and 
certainly not out of anger. Although corporeal punishment was 
not uncommon in those days, this rebbe had never before resorted 
to it. He did however, and now, years later, the elderly man whose 
life and career were ruined because of this error looked the 
Chozeh in the eyes and said, “Nary a day goes by that I do not 
wish that I could see that boy once more and beg him mechilah – 
forgiveness, for the terrible wrong that I committed. I would do 
anything to know what became of him. I want to be absolutely 
certain that I was not the cause of his leaving Yiddishkeit.” 

When the Chozeh heard the story, he immediately asked 
the man for the name of the child. “His name was Yankel,” the 
man said. Hearing this, the Rebbe gave a big smile. He put his 
arm around the elderly rebbe and assured him that he had nothing 
about which to worry. He knew Yankel quite well. Indeed, he was 
a devout Jew, a yarei Shomayim. 

“Are you sure that he is a fine upstanding Jew?” the man 
asked. “I am certain,” the Chozeh, Horav Yaakov “Yankel” 
Yitzchak Horowitz, replied. Hearing this wonderful news brought 
a large smile across the man’s face, as he now felt a heavy stone 
being lifted off his heart. He cried again, only this time the tears 
were tears of joy. The Rebbe now understood why he was 
“brought” here for Shabbos. 

Now, for the lessons: 1) One never strikes a child. It could 
have grave ramifications, causing the child ultimately to turn his 
back on Yiddishkeit. 2) One who suspects that by his actions, he 
has adversely affected a child should do everything in his power 
to beg that child’s forgiveness. He should leave no stone unturned 
until he locates that child. Regardless of the humiliation, he must 
seek his forgiveness. This rebbe went through life bitter, broken 
and sick because he had hurt a child and he now no longer knew 
how to locate him. 3) We see the bond of love that exists between 
rebbe and talmid. The mere thought that he had caused him 
irreparable damage devastated this man for years. 4) We see that 
if a person cares enough, Hashem will somehow manipulate 
events so that the two can come together and make peace. 
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Washing Before a Meal: Questions and Answers ~ part 1 of 3

Question: What is the proper procedure to follow when 

using the bathroom immediately before washing for a meal? 

Answer: This presents a halachic problem since it is 

improper both to wash the hands twice in a row and to delay 

the recital of asher yatzar until the meal has begun. After 

debating the various possibilities the poskim recommend one 

of the following two methods.
1
 

1) Wash your hands with water but without using a vessel,
2
 

dry your hands and recite asher yatzar and then rewash 

your hands with a vessel as usual and recite al netilas 

yadayim and hamotzi;
3
 

2) Wash your hands with a vessel as usual, recite al netilas 

yadayim, dry the hands, recite asher yatzar and then 

recite hamotzi.
4
 

Question: How much water should be used for netilas 

yadayim? 

Answer: There are four possible shiurim (amounts) of water 

that could suffice for washing. In order of preference: 

1) Technically, one could use one revi’is (approximately 3 

US fl. oz. – 8.87 CL) of water to wash both hands and his 

washing would be valid. Practically, this is not 

recommended, as several halachic problems could result 

when so little water is used.
5
 

2) The recommended method is to pour at least one revi’is 

of water on each hand. 

3) Some poskim require a second pouring of water over 

each hand. While ideally one should conduct himself 

according to this view, it is not obligatory, and if not 

enough water is available one need not search for it.
6
 

4) It is proper and praiseworthy to use water unstintingly 

when washing, as the Talmud tells us that one who 

washes with an abundance of water is abundantly 

rewarded from Heaven.
7
 

Question: After washing one’s hands, another person who 

has yet to wash, touched the wet hands. Is the washing 

valid? 

Answer: A minority opinion maintains that if one washed 

his hands as recommended with at least a revi’is of water, 

                                                           
1  There are other suggestions; see Kaf Hachayim 165:1 and Ketzos 

Hashulchan 33:14. 

2  As explained in Minchas Yitzchak 5:96, that it is not required to 

use a vessel when washing one’s hands after using the bathroom. 

Those who are particular to wash their hands from a vessel after 

using the bathroom should not use this method. 

3  Kitzur Shulchan Aruch 40:15; Mishnah Berurah 165:2. If not 

enough water is available for two washing’s, all agree that the 

second method is followed. 

4  Aruch Hashulchan 165:2 and Chazon Ish O. C. 24:30, who testify 

that our custom is to follow this method. If the hands are very 

dirty, this method cannot be used since the dirt may be considered 

a chatzitzah. 

5  Mishnah Berurah 158:37. 

6  Mishnah Berurah 162:21. See also Chazon Ish 24:22. According 

to the Kabbalah of the Ari z”l, it is proper to wash three times on 

each hand; Kaf Hachayim 162:2. 

7  O. C. 158:10. 

the washing is valid and the hand does not need to be 

rewashed.
8
 Most poskim however, hold that the washing is 

invalid.
9
 It is recommended that the hands be rewashed but 

the blessing is not repeated.
10

 Before rewashing, the hands 

should be dried.
11

 

The same halacha applies if after washing one hand, 

the other (unwashed) hand touched the washed hand. But in 

this situation the poskim debate whether or not the hands 

first need to be dried before being rewashed.
12

 

Question: Is it important to make sure that one’s hands are 

completely dry before washing?  

Answer: According to the Mishnah Berurah this not a 

concern; it is permitted to wash one’s hands even though 

they were just wet.
13

 The Chazon Ish,
14

 however, disagrees 

and requires that the hands be totally dry before the washing 

takes place. In his opinion, even b’diavad the washing may 

not be valid if the hands were not completely dry before 

being washed. It has therefore, become customary for God-

fearing people to carefully dry their hands completely before 

washing for a meal.
15

 

Question: Is it permitted to wash for a meal in the 

bathroom? 

Answer: L’chatchilah this should not be done, even if the 

hands will be dried outside the bathroom.
16

 It is proper 

therefore, to fill a cup with water and wash one’s hands 

outside the bathroom. 

Under extenuating circumstances however, there are 

several poskim who are lenient and allow washing in a 

modern-day bathroom which is considerably different from 

the ancient bathroom to which the Shulchan Aruch was 

referring.
17

  

In addition, several poskim are lenient concerning a 

bathroom which is also used for personal grooming; e. g. 

tooth brushing or hair combing (a full bathroom). In their 

opinion, such a bathroom may be used for washing hands as 

well.
18

 

                                                           
8  Shulchan Aruch Harav 162:10, quoted by Sha’ar Hatziyun 162:39. 

9  Chayei Adam 40:3; Aruch Hashulchan 162:20; Kaf Hachayim 

162:29. This seems to be the view of the Mishnah Berurah 162:45 

as well. See Sha’ar Hatziyun 162:39, where he remains undecided 

on this issue. 

10  Mishnah Berurah 162:49 and Sha’ar Hatziyun 39. 

11  Mishnah Berurah 162:45. 

12  Mishnah Berurah 162:48 quotes two views about this and does not 

decide. While Aruch Hashulchan 162:22 is lenient, Chazon Ish 

24:23 rules stringently. 

13  Beiur halacha 162:2 (s.v. hanotel). 

14  O. C. 24:20. (Shulchan Aruch Harav agrees with this view in his 

Siddur but not in his Shulchan Aruch.) 

15  Ketzos Hashulchan 33:13. 

16  Chazon Ish O. C. 24:26; Igros Moshe E. H. 1:114. 

17  Eretz Tzvi 110-111; Zekan Aharon 1:1; Minchas Yitzchak 1:60; 

4:36; Rav Y. E. Henkin (Eidus l’Yisroel). 

18  Eretz Tzvi 110:111; Chelkas Yaakov 1:205; 2:174; Minchas 

Yitzchak 1:60; Rav E. M. Shach (Hashkafaseinu, vol. 4, pg. 5). 

Rav C. Kanievsky, however, does not rely on this leniency; see 

Nekiyus v’Kavod b’Tefillah, pgs. 163-164. 


