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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Vayeitzei 5776: Shabbos and Sustenance 
Introduction 
In this week’s parashah the Torah relates how Yaakov went to the house of 
Lavan in search of a wife. Lavan subsequently offered to compensate 
Yaakov for the labor that Yaakov performed and Lavan attempted to trick 
Yaakov out of his wages. The simple lesson from this incident is that one 
has to be cunning when engaged in business with someone who is 
dishonest. However, there is also a deeper meaning to Yaakov’s dealings 
with Lavan.  
The unwarranted hatred of Lavan towards Yaakov  
We are accustomed to understanding the episode with Yaakov and Lavan 
as a case of good guy and bad guy, i.e. Yaakov is the hero and Lavan is the 
villain. While this may be true on a superficial level, this episode contains 
within it a profound lesson for all of us. In the Hagadah Shel Pesach we 
recite the words tzei ulemad mah bakeish Lavan haArami laasos liYaaakov 
Avinu shePharaoh lo gazar ela al hazecharim viLavan bikeish laakor es 
hakol, go and learn what Lavan the Aramean planned to do our father 
Yaakov. For Pharaoh decreed only that the male children should be put to 
death, but Lavan had planned to uproot all. The Maharal (Gevuros 
HaShem §54) raises a difficulty with this passage. Why is it that the author 
of the Hagadah makes no mention of the evil schemes of Esav and only 
mentions the diabolical plans of Lavan to Yaakov? This is even more 
difficult in light of the fact that the Torah explicitly states that Esav sought 
to kill Yaakov whereas there is no mention in the Torah that Lavan sought 
to eradicate Yaakov and his entire family. The Maharal explains in a 
lengthy thesis that unlike Esav who hated Yaakov for stealing his 
blessings, Lavan and Pharaoh both hated Yaakov and the Jewish People 
without a justifiable reason. The Maharal writes that Yaakov and Lavan 
were diametrically opposite of each other, and the Sifri even states that 
Yaakov descended to Aram to destroy Lavan. Ultimately Lavan sought to 
destroy Yaakov and although he was unsuccessful, the Torah deems it as if 
he had destroyed him. The Maharal concludes his explanation by writing 
that the country of Aram, represented by Lavan, did not exist as an entity. 
The Jewish People, however, are a real existing entity. Thus, it follows 
that when a non-entity like Lavan is opposed to an entity like Yaakov and 
the Jewish People, the non-entity will seek to entirely destroy the entity. It 
was for this reason that Lavan sought to entirely destroy Yaakov and his 
household. 
Yaakov drained Lavan of all his material gains  
The Targum Yonasan and the Targum Yerushalmi (Bereishis 31:22) write 
that Lavan knew that Yaakov and his family fled because the shepherds 
discovered that there was no water in the well with which to give the 
animals to drink. It was then that Lavan realized that it was in the merit of 
Yaakov that for twenty years he had water for himself and for his animals. 
The Pinei Menachem writes that this means that Yaakov succeeded in 
taking out all the holy sparks from Lavan and his household, so by fleeing 
with his wives and children, Yaakov essentially caused that Lavan did not 
remain with anything. 
The Shabbos connection  
From the words of the Maharal and the Pinei Menachem we see that our 
biggest enemies in reality do not amount to anything. This idea can be 
applied to one’s daily struggle of earning a livelihood. It is very easy for 
one to delude himself into thinking that it is his efforts or lack thereof that 
contributes to his success, or, Heaven forbid, failure, in earning a living. In 
reality, however, there could be nothing further from the truth. The Zohar 
states that all the blessings that are found during the week have their 
source in the Holy Shabbos. Thus, the weekday is akin to Lavan, who 
appears to be a formidable foe but is essentially a non- entity. The 

weekday is an illusion that allows one to think that his efforts are creating 
his financial success, but it is really Shabbos that brings one success. The 
goal of a Jew must be to, so to speak, use the Shabbos to take out all the 
holy sparks from the weekday. The Gemara (Shabbos 118b) and Medrash 
teach us that Yaakov, more than the other Patriarchs, reflects the ideals of 
Shabbos. Thus, instead of Lavan tricking Yaakov, it was ultimately 
Yaakov who tricked Lavan and drained him of any material gains. 
Similarly, one may delude himself to thinking that his efforts during the 
week provide for him on Shabbos, when, in truth, it is the Shabbos that 
sustains him the entire week. 
Shabbos in the Zemiros 
Yom Zeh LiYisroel 
Some opinions attribute the authorship of this Zemer to the Arizal.  

ַהְׁשִמיָעה ְלִיְׂשָרֵאל, ִויׁשּוָעה ִרָּנה קֹול , the sound of glad song and salvation make 
heard to Israel. People normally sing when they are in good spirits. It is 
said (Tehillim 126:2) ִרָּנה ּוְלׁשֹוֵננּו ִּפינּו ְׂשחֹוק ִיָּמֵלא ָאז , then our mouth will be 
filled with laughter and our tongue with glad song. We see that in addition 
to asking HaShem to redeem us from our long exile, we also beseech Him 
to gladden us with song, a true sign of our high spirits.  
Shabbos Stories 
A Few Kind Words 
Rabbi Mordechai Kamenetzky writes: I recently heard a wonderful story 
about someone I know dearly: A prominent Chassidic Rebbe was not 
feeling all that well so his doctor recommended that he go for a 
comprehensive cardio-vascular examination including a stress test, echo-
cardiogram and a slew of other tests would be beneficial. He 
recommended a prominent cardiologist, Dr. Paul Fegil (not his real name), 
who headed the cardiology department of a large medical center in 
Manhattan. 
Waiting for the doctor to arrive, the Rebbe felt very uncomfortable in the 
unfamiliar surroundings. He barely responded to the nurse's questions 
pertaining to his medical health and history. The nurse was frustrated as 
the Rebbe almost refused to discuss his symptoms. It got worse. When the 
nurse began attaching electrodes to all parts of his chest, he began to 
sweat. He became so nervous that the monitors and other meters connected 
to the wires began to pulsate wildly. 
The nurse was astounded by the very erratic movements on the heart 
monitor. Never having seen lines jump off the monitor like that, the nurse 
quickly ran out of the examining room to summon the esteemed 
cardiologist immediately. Meanwhile, the Rebbe was still sweating 
profusely as his heart was pounding wildly. 
All of a sudden the door opened and in walked Dr. Fegil. He was a 
distinguished looking man with graying hair a warm smile and a small 
leather yarmulke on his head. He stood at the opening, and exclaimed to 
the Rebbe. "Sholom Aleichem! Rebbe! HaKol B'seder? Is everything 
OK?" Hearing those familiar words, the Rebbe became startled. He picked 
up his head and saw the doctor. He could not believe it Dr. Paul Fegil was 
one of his own! Almost magically, the bells and whistles that were 
muddling the monitor suddenly stopped. Immediately all the readings 
showed a sign of a very normal heart beat! Minutes later the Rebbe told 
the nurse every one of his maladies and his entire medical history as well! 
Dr. Fegil looked at the nurse and laughed. "Sometimes a few haimishe 
words can fix more problems than open-heart surgery!" (www.Torah.org) 
Shabbos in Halacha  
 Kneading - לישה
6. Practical Applications 
I. Vegetable Salad 
One is permitted to mix a vegetable salad using oil, vinegar or 
mayonnaise, as long as the pieces are large enough that they are 
recognized individually, and are not perceived as one body.  

New Stories - Vayeitzei 5776 
Alone in Lenox Hill 
In my grandmother's room, it was as silent as death. 
by Yael Zoldan M.A. 
It was getting close to Shabbos when my grandfather left. With a 
whispered goodbye he went off to shul and left me alone with my 
grandmother sleeping a heavy, drugged sleep, in the mechanized bed on 
the oncology ward of Lenox Hill Hospital. Fifteen years old and alone 
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with the woman who was my grandmother of course, but still not quite; 
yellowed and weakened, shedding hairs in her sleep. 
The room was grim, devoid of breath or sunlight. Fluorescent overhead 
lights buzzed incessantly, setting my teeth on edge. The air smelled of 
ammonia and burnt soup and sickness. I breathed as shallowly as I could. 
The high opaque windows were painted shut; they never opened. Outside 
the door, rubber-soled footsteps thudded dully and food carts squeaked 
without deference along the shiny corridor. Somewhere I heard the grating 
voice of the floor nurse and the beep of machinery. But in here it was as 
silent as death. 
I was alone! I felt it in a breathless terror.... 
I was alone! I felt it in a breathless terror, like birds flapping angry wings 
against my chest, wanting to get out. I wanted to get out. When I had 
agreed to this arrangement, my grandfather was here with his deep, 
rumbling voice, my grandmother was awake and smiling and I was 
foolishly confident. Now, I pitied myself. I didn't know what to do, how to 
do, how to be the caretaker to this one who had once taken care of me. 
I leaned against the windowsill, my shoulders rounded for protection. I 
shouldn't be here! My thoughts were a panicky moan in my head. I didn't 
know, didn't know, didn't know! I can't do this! I don't want to do this! 
And then sharp as a slap on a screaming child's cheek, the voice in my 
head snapped, "Enough!" That voice was so sure and so commanding that 
I stopped. 
In the sudden silence, a thought entered my mind. "He left because it's 
Shabbos." Because it's Shabbos, I thought again. The word itself was like a 
balm, a spreading, soothing calm. I took comfort in that word, in its safe, 
familiar peace. Shabbos. I knew how to do that. 
Behind my eyes, I saw the picture of Shabbos in my grandmother's home, 
the table neatly laid, the candles burning steadily. From her kitchen came 
the yeasty warmth of challah rising, the cinnamon smell of compote. I 
breathed deeply for the first time and straightened my shoulders. If I could 
give her nothing else, I could give her this. 
Calm now, and filled with purpose, I carried my overnight bag into the 
small cold bathroom and changed into a dark green dress, drop-waisted 
with pink roses. With my hair pulled back from my face I could see my 
new gold earrings. My mother said they were called "Love Knots" and I 
reminded myself that she loved me. Then, I carefully put on my very first 
lipstick, "Sugared Grapefruit", an almost non-existent shade of pink. I 
leaned back, pleased with my image in the mirror. Now I looked like 
Shabbos. 
Stepping out I surveyed the silent, sterile room. My grandmother still slept 
on the rumpled bed sheets, "Property of Lenox Hill" stamped in blue ink. 
In my mind, I could hear her husky voice, "We do what we must do, 
Yael." The bedside table glared at me, cheap wood veneer on a metal 
stand. I ignored it and cleared the clutter of pills and packets off its top. 
Then I strode to the metal closet at the room's end and took out a pillow 
case. Once, twice, I waved it in the air, snapping it out of its creases. With 
sure, quick hands I pulled the pillow case over the tray and suddenly, we 
had a white table. It was as it should be. 
Even here, deep in the valley of the shadow, Shabbos had found me and 
brought me peace. 
A yellow plastic bag lay crumpled on the slick linoleum floor. Inside sat a 
thick piece of sponge cake left for us by the kind-hearted Bikur Cholim 
volunteers. I thought of her ivory cake stand and the silver pie server. Then 
I transferred the crumbling cake onto a Styrofoam plate. With a flimsy 
plastic knife, I cut it into twelve cubes in a circular flower pattern on the 
plate. Settling the plate on the table, I added a pink carnation from a 
wilting bouquet on the windowsill. I filled the green plastic pitcher with 
tap water and stepped back to admire my handiwork. 
The flowers, the cake, my beautiful dress, the lovely white table, the gold 
in my ears. If I squinted hard, it all blurred slightly and looked just right. 
Like home, like before. I breathed deeply and felt the place inside me 
where Shabbos had finally come. 
Then I leaned back against the windowsill and felt a small hot tear slide 
down my cheek. And as I traced its path with my finger, I realized that I 
was crying tears of gratitude. Because even here, deep in the valley of the 
shadow, Shabbos had found me and brought me peace. 
From the mechanized bed came a sound, like a sigh, and I turned as she 
opened her beautiful sapphire eyes. I saw her focus on the tray, on the 
flower, and finally, her gaze fell on me. 
"Good Shabbos, Babbi," I said, shyly, proudly. 
"Good Shabbos, Yaely," she answered softly. And those words, and that 
look, were my reward. (www.aish.com)  
Shabbos Ta’am HaChaim: Vayeitzei 5776 Sponsorships $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, 
please email ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am 
HaChaim and other Divrei Torah on www.doreishtov.wordpress.com 
 

Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Second Thoughts(1) 
I am the G-d of Beis-el, where you anointed a matzevah, and where you 
vowed a vow to me. 
Meshech Chochmah: It seems strange that Yaakov would editorialize on 
the message that HKBH Himself conveyed to him. Hashem told him(2) 
simply, “Return to the land of your fathers and relatives, and I will be with 
you.” He   nothing about Yaakov’s vow many years earlier, when he fled 
the wrath of his brother Esav, and set off towards the uncertainties of the 
house of Lavan. At that time, after experiencing the prophetic vision of the 
angels on the ladder leading to Heaven, Yaakov took the rock that he had 
placed near his head the night before, set it up as a matzevah, anointed it 
with oil, and vowed that if Hashem kept and preserved him, he would 
return to the land of Israel and serve Hashem. Why, then, when Yaakov 
discusses the idea of bolting the house of Lavan and returning to Israel 
does he add that Hashem noted that earlier vow and called upon him to 
fulfill it? 
Yaakov may have found his previous vow to be a particularly effective 
argument to convince his wives. A gemara(3) posits that consequence of 
an unfulfilled vow can be the death of one’s wife! Letting them know 
about his as-of-ten unfulfilled vow raised their stake in the decision 
considerably. 
Now, Yaakov was certainly aware that he had vowed to erect some sort of 
service-structure for Hashem upon his return to Canaan. Why in fact did 
he delay?  Why did he need to be reminded and nudged by Hashem? 
Yaakov possibly saw himself caught on the horns of a dilemma. He had 
made his vow in conjunction with his setting up not of a mizbe’ach/ altar 
(a structure formed by combining many smaller stones), but a matzevah / 
monument. Did that obligate him specifically to erect a matzevah as well 
when he returned to the Land, as he now prepared to do? The Torah later 
on(4) describes matzevah as something detested by Hashem!  Chazal 
explain(5) that matzevah was beloved by G-d in the days of the avos who 
regularly employed it; in later times, its use became linked to idolatrous 
practice, and it was then rejected. 
We could make a case for the transition occurring during the 22 years 
between Yaakov leaving his father’s house and his return to Israel. It may 
have been during those very years that matzevah, which previously had 
been identified with the service of Hashem, had now been co-opted by 
idolaters in their worship. Thus, when Lavan  later on(6) wishes to 
formalize the non-aggression pact between them, he calls attention to the 
matzevah he built that should witness their agreement.  Yaakov was the 
one who had actually erected that matzevah,(7) prior to hearing Lavan’s 
reference to the same. Yaakov realized that this form of avodah had 
apparently attracted a following among idolaters using it for their own 
ritual purposes. He therefore did not respond. 
Rochel’s Double Entendre(8) 
You examined all my utensils. What did you find, from all your utensils? 
Meshech Chochmah:  Rochel had secreted Lavan’s idols under the 
cushions on which she sat.  She claimed that it was difficult for her to rise 
when her father walked into her tent, because she was suffering from the 
effects of “the way of women.” This was not the lie it seems to be. The 
Shalah haKodesh points to a Mishnah(9) that states that an idol has a 
similar tumah-producing capacity as a nidah. The former transmits tumah 
though carrying or contact, just like a nidah. When she told her father that 
she could not rise before him, she really meant that his idols had made her 
tameh, and she could not spiritually rise while burdened with this tumah. 
It might be objected that Lavan’s idols lost their noisome designation as 
soon as they were stolen.  An idolater can “decommission” an idol by 
treating it markedly different from the respect usually accorded to it. 
Similarly, an idol that is stolen is assumed by one opinion in the 
gemara(10) to lose its avodah zarah designation, because its owner sees its 
impotence. If it cannot save itself (from theft), how could it be expected to 
assist others?  Rochel’s success in stealing Lavan’s idols could have meant 
that they lost their capacity to make he tameh! 
It was clear, however, that Lavan had not given up on his idols, since he 
actively pursued their return.  Rochel, observing him going through all her 
personal effects, understood that these idols retained their halachic potency 
to make her tameh. Therefore, she could still claim that they left her 
tameh, just like a nidah, and that she was unable to “rise” in such a state. 
Two Different Paths(11) 
Lavan returned to his place. Yaakov went on his way. 
Meshech Chochmah: The difference between the way Lavan and Yaakov 
continue on from their encounter is significant. We would expect that 
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someone who hosted a holy person like Yaakov in his house for years 
would be affected for the better. He would learn to better his ways 
somewhat, and become wiser through his prolonged exposure to wisdom. 
Lavan, however, took leave of Yaakov and “returned to his place.” He 
went back to his previous position of beliefs and personality 
characteristics. Nothing positive had penetrated. 
Yaakov, on the other hand, persisted on “his way.” The journey never ends 
for the tzadik. He is always in process, always looking to improve himself 
with still greater spiritual accomplishment. 
His quest was immediately answered, as the Torah follows with “and G-
d’s angels met up with him.” 
1. Based on Meshech Chochmah, Bereishis 31:13 
2. Bereishis 31:3 
3. Rosh Hashanah  6A 
4. Devarim 16:22 
5. Yalkut Shimoni, Devarim #907 
6. Bereishis 31:52 
7. Bereishis 31:45 
8. Based on Meshech Chochmah, Bereishis 31:37 
9. Shabbos 82A 
10. Avodah Zarah 53 
11. Based on Meshech Chochmah, Bereishis 32:1-2 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayeitzei – Vol. 11, Issue 7 
Attached are the issues of Parsha Potpourri for this week and next week. Unfortunately this week's issue (Vayeitzei) was not 
sponsored. Next week's issue (Vayishlach) has been dedicated L'iluy Nishmas HaRav Zalman Yosef ben R. Aryeh Leib, A”H. Rabbi 
Solomon J. Sharfman, whose Yahrzeit is Kislev 22 was the Rabbi of Young Israel of Flatbush for over 45 years. He was one of the 
Rabbinic pillars whose influence shaped the Flatbush community as it is known today. At this point many of the remaining issues in 
Sefer Bereishis are still unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are 
greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. As Chanuka 
approaches, I am selling my sefer Parsha Potpourri (on all 54 parshiyos) at a discounted rate for $15 per copy if it is picked up from me 
in Brooklyn, or $19 per copy to be mailed anywhere in the continental US. These copies can be inscribed to you or to anybody to whom 
you wish to give it as a gift. Please email me for further information. Also, while I have been teaching and giving shiurim for many years, 
I am hoping to do so even more in the upcoming year. I have recently had the opportunity to speak in San Diego, Los Angeles, 
Cincinnati, Kansas City, and the Upper West Side of Manhattan, in addition to giving shiurim in Flatbush in many different shuls. If you 
know of a shul, yeshiva, seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let 
me know. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)28:10ויצא יעקב מבאר שבע וילך חרנה (  
Those who pay careful attention to the parsha while reviewing it or during 
its public reading on Shabbos will note a curious fact: unlike almost every 
other parsha in the Torah, Parshas Vayeitzei contains no breaks from start 
to finish. It is written in the Sefer Torah without any of the customary 
spaces which indicate the beginning of a new section within the parsha. As 
there are no coincidences in the Torah, what is the reason for this 
anomaly? 
Rav Chaim Shmuelevitz explains that Parshas Vayeitzei contains a number 
of subplots: Yaakov’s flight from Eisav, Yaakov’s dealings with his tricky 
father-in-law Lavan, Yaakov’s relationship with his wives Rochel and 
Leah and the interactions between the two women, the birth of the tribes, 
and Yaakov’s flight from Lavan back to the land of his parents. When 
examining any of these episodes in its own light, a number of difficult and 
seemingly unanswerable questions present themselves. 
The Torah intentionally structured Parshas Vayeitzei as one long and 
continuously unfolding narrative to teach that it is impossible to split up 
the various events contained therein and judge any of them in a vacuum. 
Rather, each episode is just one small piece of a much larger picture, one 
which can only begin to be understood when one steps back and views it 
in the context of the bigger picture. 
The Darkei Mussar relates a profound story about a Chassidic Rebbe – 
Rav Shimon of Yaroslav – who merited living until well past the age of 
100. When he was asked in what merit he had enjoyed such a long and 
healthy life, he responded with words packed with wisdom: “Don’t think 
that I’ve had an easy life. I’ve had my share of difficulties and pain just 
like everybody else. If anything, because I’ve lived longer, I’ve had more 
occasions and opportunities to suffer. It would have been very easy and 
natural to complain to Hashem, ‘Why did this have to happen? Why 
couldn’t that have turned out differently?’ 
“However, I was afraid that if I began demanding a justification and 
explanation of Hashem’s ways, the Heavenly Court would say, ‘If this 
Rabbi wants answers so badly, let’s call him up here and give them to 
him!’ So I never asked any of these types of questions. I didn’t have any 
more answers than anybody else, but because I never asked for them, they 
let me stay down here for quite some time!” 
As the Torah was written for all generations, it is clear that the lessons 
contained therein are applicable to every person throughout the ages. The 
lesson of needing to view events in the context of a larger perspective can 
be extrapolated to the situations which occur in each of our lives. We 
should realize that although we don’t always understand the ways of 
Hashem, we nevertheless must trust that everything that happens is part of 
His larger master plan, which we will one day merit to comprehend. 

)29:11וישק יעקב לרחל וישא את קלו ויבך (  
When Yaakov encountered his future wife Rochel, he began to cry. Rashi 
explains that in contrast to Eliezer, who arrived at Rivkah’s house carrying 
fine jewelry and presents, Yaakov greeted Rochel and her family empty-
handed. Although he set out with appropriate gifts along with the rest of 
his possessions, he was accosted on his journey by his nephew Elifaz. 
Elifaz was commanded by his father Eisav to chase the fleeing Yaakov 
and kill him, but he was hesitant to do so. Instead, he took all of Yaakov’s 
possessions except for his staff (Rashi 32:11), as the Gemora in Nedorim 
(64b) teaches that a poor person is considered as if he is dead, and this was 
considered a partial fulfillment of Eisav’s instructions to kill Yaakov. 
Where is this episode hinted to in the Torah? 
Rav Yehuda Assad points out that the letters comprising the words (28:10) 
 from Be’er Sheva, and he went to (Yaakov traveled) – מבאר שבע וילך חרנה
Charan – are an abbreviation for  מיד בא אליפז רשע שהוא בן עשו ויתן יעקב לו כל

רק נשאר המקל ,חילו  – Immediately the wicked Elifaz the son of Eisav came, 
and Yaakov gave him all of his possessions, and all that remained was his 
staff. Similarly, the Gan Yosef notes that the letters in the words (29:13) 
 all of the things that had (Yaakov told Lavan) – את כל הדברים האלה
happened – are an abbreviation for ברוב רכוש יצאתי  ,אל תאמר כי לא הבאתי דבר

הלך אליפז לקח הכל ,מביתי  – Don’t say that I didn’t bring anything; I left my 
house with a tremendous amount of possessions, but Elifaz came and took 
them all. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (29:25) that in order to prevent potential trickery by Lavan, 
Yaakov gave certain simanim (signs) to Rochel that only she would know. 
When Rochel realized that her father Lavan intended to send Leah under 
the bridal canopy instead of her, she feared the humiliation her sister 
would face and related the simanim to her so that she could convince 
Yaakov that she was indeed Rochel. What were these simanim? (Daas 
Z’keinim, Kaf HaChaim Orach Chaim 240:64) 
2) The Ramban writes (26:5) that Yaakov was permitted to marry Rochel 
and Leah in spite of the Torah’s prohibition (Vayikra 18:18) against 
marrying two sisters because the forefathers only observed the mitzvos in 
the land of Israel, and Yaakov married them outside of Israel. What will be 
their status at the time of the resurrection of the dead, when they will all be 
living in Israel? (Shu”t Rav Pe’alim Vol. 2 Sod Yeshorim 2) 
3) In which two months were no children born to Yaakov? (Yalkut 
Shimoni Shemos 162) 
4) After Rochel attempted to express the depth of her pain at her inability 
to conceive children, saying that without kids she was like a dead person 
(30:1), Yaakov became angry at her. What was wrong with Rochel’s 
expression of pain that upset Yaakov? (Even Yisroel) 
Answers to Points to Ponder: 
1) The Daas Z’keinim writes that the “password” was the 3 mitzvos that 
are especially associated with Jewish women: challah, niddah, and lighting 
candles. Based on mystical concepts, the Kaf HaChaim maintains that the 
simanim were holding Yaakov’s right big toe, his right thumb, and then his 
right ear. 
2) The Ben Ish Chai maintains that the dead who will be resurrected will 
be legally viewed as if they were newly created, with no connection to 
their earlier existence. As such, Rochel and Leah will no longer be 
considered sisters, and Yaakov will be allowed to marry both of them. 
3) The Yalkut Shimoni records that Reuven was born on 14 Kislev, 
Shimon was born on 28 Teves, Levi was born on 16 Nissan, Yehuda was 
born on 15 Sivan, Dan was born on 9 Elul, Naftoli was born on 5 Tishrei, 
Gad was born on 10 Cheshvan, Asher was born on 20 Shevat, Yissochar 
was born on 10 Av, Zevulun was born on 7 Tishrei, and Binyomin was 
born on 11 Cheshvan. The Medrash concludes that the two months in 
which none of the tribes were born are Iyar and Shevat. The Zayis 
Re'anan notes that this is difficult to understand, as according to these 
dates, none of the tribes were born in Tammuz and Adar. Further, Asher 
was born in the month of Shevat. Therefore, he suggests editing the 
Medrash to state that Yosef was born in the month of Tammuz and Asher 
was born not in Shevat, but in Adar. 
4) Dayan Yisroel Yaakov Fisher writes that Yaakov was upset at 
Rochel's statement that if she was unable to have children, she considered 
herself like a dead person, which revealed that she believed that the entire 
purpose of her existence was to bear offspring. This was incorrect, because 
in reality, the purpose of a woman's creation is not solely to have children, 
but to perfect herself and to assist her husband in reaching his own 
spiritual completion. Because Rochel trivialized her true essence and life 
mission, Yaakov responded sharply to her statement. 
© 2015 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parshas Vayeitzei(76) 
Bereishis 29:27 
Ramban offers a psychological insight here. 
Laban says to Jacob after he was tricked to marry Leah instead of Rachel: 
"Fulfill the week of this one and "V'nitnah" to you also this one 
(Hebrew 'gam es zeh") for the work which you do for me for another 
seven years" 
Rashi 
"V'nitnah" to you: Rashi: This is in the plural as "let us go down and 
confuse" (above 11:7) and "let us burn" (above 11:3), this also means "and 
we will give." 
Background Grammar 
The word Rashi is explaining - "V'nitnah" -is a grammatical puzzle. It can 
be translated in two different ways. 
1)"We will give to you" or 
2)"She will be given to you", in the passive. The commentaries disagree as 
the correct meaning. Rashbam says it means "she will be given" the Radak 
presents both possibilities without choosing between the two. Rashi has 
chosen "We will give" as we see. 
Understanding Rashi 
Rashi's choice is supported by another grammatical rule. In Hebrew before 
the word "this one" is the non-translatable word "es". The word "es" is 
placed before a direct object. ( Example: I give you the book" ( "es 
hasefer'). 
But if the word V'nitnah in our verse means "she will be given" the "es" is 
inappropriate, because there is no direct object (only an indirect object 'this 
one'). So the fact that 'es' is here supports Rashi's interpretation (and not 
that of his grandson, the Rashbam). 
Questioning The Interpretation 
A Question: But why would Laban speak in the plural ("we will give") ? 
He was speaking only for himself. If you answer that this was the 'Royal 
we' used in cases where the speaker is a special person (like a king), then 
we must explain why Laban immediately switches to the singular, when he 
says "for the work that you will do for me"? So the Royal "we" doesn't 
seem to be the reason. 
What else might explain this use of the plural? 
Understanding Rashi 
An Answer: The Ramban gives a clearer insight here. Ramban first quotes 
Rashi then says: 
But he (Rashi) did not say why Laban would use he plural. Perhaps Rashi 
thought that this was the manner dignitaries speak….The correct 
interpretation seems to me that Laban's words were spoken in cunning. He 
had said to Jacob 'it is not done in our place" for the people of the place 
will not let me do so (to marry the younger daughter first) for this would 
be a shameful act in their eyes. But "you fulfill the week of his one" and 
we - I and all the people of the place - will give you also this one. For we 
will not consent to the matter, and we will give you honor and a feast as 
we have done with the first one." 
Nechamah Leibowitz in her books on Torah commentary explains 
Ramban's subtle point here. By using the plural, Laban shifts responsibility 
from his shoulders to those of the community as a whole. He was acting 
deceitfully towards Jacob and by using the plural he tried to make it look 
like it had nothing to do with him, personally - that's just what is done 
around here. I'm really a nice guy but the community has certain customs 
which I must follow, so don't blame me. 
This is a fine example of Ramban's familiarity with the subtle working of 
men's minds. Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
“And Hashem said to Yaakov, ‘Return to the land of your fathers and to 
your native land and I will be with you’” (Bereishis 31,3).  Yaakov called 
his wives, Rachel and Leah, to the field to inform them of this directive.  
He explained to them that working for their father was no picnic.  Lavan 
constantly changed his terms of employment, yet Hashem stood by 
Yaakov and he prospered, despite everything Lavan did to thwart his 
success.    Now he is being accused of stealing all of Lavan’s wealth.  
Hashem has commanded him to return to his native land.  Rachel and Leah 
responded that indeed their father had treated them as strangers by selling 
them and had taken away all their wealth.  “So now whatever Hashem said 
to you, do.” 
Rav Moshe Feinstein finds their reply astonishing.  While we could 
understand why Yaakov stressed the negative conditions which he endured 
in order to make the decision to leave palatable to his wives, but why did 
Rachel and Leah reiterate this point?  Wasn’t Hashem’s commandment 
enough reason for them to leave?  They should merely have said, “Listen 
to Hashem”. 

Rav Moshe deduces from here that a person should downplay any hardship 
involved in doing a Mitzvah.  Every Mitzvah should be perceived as being 
only advantageous to us.  Any sacrifice that we may encounter in doing a 
Mitzvah is really no sacrifice.  Any perceived financial loss that one may 
suffer from keeping Shabbos or from davening with a minyan is not really 
any loss.  Hashem provides our parnasah and whatever we earn is all that 
we were meant to earn.  If the money is apportioned to us we will get it 
regardless.  Thus Rachel and Leah were relating that they had absolutely 
no difficulty in fulfilling Hashem’s will.  
Rav Moshe stresses that this attribute is critical to the chinuch of our 
children.  They should grow up convinced that any Mitzvah that they do is 
only beneficial and never perceived as a burden.  He laments the attitude 
of many people who were challenged in the early twentieth century to 
keep Shabbos and still earn a living.  They would boast, “I’ve been in 
America for fifty years and I was never mechalel Shabbos!”  This 
conveyed to their children the notion that, “It was really tough, but I did 
it”.  To which the implicit response often was, “You were a real fighter, 
but we can’t do it.” 
This approach may help us understand a puzzling statement in the Gemara 
Berachos 34b. The Gemara cites the pasuk in Parshas Eikev.  “Now, O 
Yisrael, what does Hashem, your G-d, ask of you, merely to fear Him…” 
(Devarim 10,12).  “Is yir’as shamayim (fear of Hashem) such a small 
matter [that you say ‘merely’]?” the Gemara asks.  “Yes, for Moshe it was 
a small matter.’’  The problem is that Moshe was talking to us, and for us 
yir’as shamayim is no small matter!  With Rav Moshe’s approach we 
could suggest that Moshe Rabbeinu was teaching us that in order to 
acquire yir’as shamayim we must view its acquisition as not too difficult.   
We need to convince ourselves and convey to our children and to those we 
wish to influence that davening, learning and keeping Mitzvos in general 
are indeed a pleasure, not a sacrifice.   So what’s the big deal? 
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Vayeitzei - Leah Received Double; Dust in the Galus 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion: CD #922 – Too Much Tzedakah? Good 
Shabbos! 
A Unique Application Of The Law Of Keifel [Paying Back Double] 
After Leah gave birth to her sixth son, the pasuk says, "And afterwards she 
had a daughter (v'Achar yalda bas) and she called her name Dinah." 
[Bereshis 30:21] The expression "v'Achar" [and afterwards] is a bit 
ambiguous. Exactly what is the point of reference about which the Torah 
remarks "And afterwards"?  
The Talmud [Brochos 60a] explains: After Leah rendered judgment upon 
herself. She knew based on prophetic knowledge that Yaakov was destined 
to father 12 tribes. She calculated that she already had given birth to six 
sons and the handmaidens (Bilhah and Zilpah) each had given birth to two 
sons, raising the total to ten sons. "If this too will be a male, my sister 
Rochel will not even have the status of one of the handmaidens (in terms 
of a being a matriarch of the future tribes of Israel)." Therefore, Leah 
prayed and the male child she was carrying turned into a female.  
The Talmud elaborates that there was actually an in utero transfer. At the 
time, Rochel was pregnant with a female and Leah was pregnant with a 
male. When Leah prayed that her sister should have at least as many sons 
as Bilhah or Zilpah, the two fetuses somehow miraculously switched 
places. In the end, Leah wound up with six sons and Rochel wound up 
with two sons. On this basis, Leah named her daughter Dinah, indicating 
that she made a Din [judgment] upon herself to beseech that the child she 
was carrying be turned into a girl. 
There is a quip people say: "No good deed goes unpunished." That may be 
the cynical quip of the masses, but in the Almighty's system of Justice, no 
good deed goes unrewarded. Rav Shimshon Pinchus has an interesting 
observation on the parsha. Leah, who as we see from the beginning of the 
parsha, was extremely bent and keen on having as many sons as she could, 
gave up a son that was literally already hers. Look at the loss she accepted 
upon herself – she gave up the opportunity to mother another one of the 
Tribes of Israel! 
Chazal say that this Dinah, who was violated in next week's parsha by 
Shechem, had a daughter through that incident. The Medrash says that this 
daughter married Yosef. Yosef had two sons – Ephraim and Menashe, who 
were counted as two tribes in the Jewish nation. Therefore, Leah did not 
lose a tribe by giving up her son for a daughter. It emerges that because of 
this act, Leah became the great-grandmother of two additional tribes. In 
effect, she was compensated two for one, for the loss she voluntarily 
accepted upon herself. 
Rav Shimon Pinchus says the Halacha is that if a thief steals, he must pay 
back double. If when someone does something wrong the punishment is 
double, it logically follows that if someone does something right the 
reward should certainly be double.  
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A Blessing For The Exile: Your Children Should Be Like The Dirt Of 
The Ground 
Parshas Vayeitzei contains another example of the motif that appears 
throughout Sefer Bereshis – the idea of "Ma'aseh Avos Siman L'Banim" 
[the actions of the patriarchs foreshadow those of their descendants]. Sefer 
Bereshis is the "peek behind the curtain" to see what is going to unfold 
later in Jewish history.  
Yaakov has the famous dream of the ladder based on the ground with its 
top reaching towards Heaven. The Angels of G-d were ascending and 
descending the ladder. There are different interpretations as to the 
symbolism of this dream. The Ramban quotes a Pirkei D'Rebi Eliezer, 
which provides a completely different explanation of this dream. (When 
doing a computer search for this Medrash, I actually found it in Medrash 
Tanchuma rather than in our version of Pirkei D'Rebi Eliezer.) 
The Medrash interprets that the Angels on the ladder represent the 
ministering officers of the Gentile nations. The vision Yaakov beheld, 
according to the Medrash, represented the four exiles that Klal Yisrael 
endured following the destruction of the first Beis HaMikdash.  
Yaakov Avinu saw a vision of the Officer of Bavel [Babylonia] ascending 
70 steps up the ladder and then falling down. Next, he saw the Officer of 
Persia and Media ascend the ladder 52 steps and then fall down. 
Subsequently, he saw the Officer of Yavan [Greece] go up 100 steps and 
then descend.  
This matches Jewish history. After Nevuchadnezer destroyed the Beis 
HaMikdash, we endured the Babylonian Exile for 70 years. Then, as was 
the case with all world powers, Bavel ceased to be a player on the world 
stage. Yaakov saw that. After Bavel was removed from the world stage, 
the Empire of Persia and Media came to power, but they also eventually 
faltered. Greece, too, (alluding to the persecution during the Chanukah 
story) ascended and fell. 
Finally, Yaakov saw the Officer of Edom – the Roman Empire that 
destroyed the second Beis HaMikdash. With Edom, Yaakov saw 
something frightening. The Angel ascended higher and higher such that 
Yaakov could not even count how many steps he ascended. In Yaakov’s 
vision, the Officer of Edom never descended. At that moment, a fear took 
hold of Yaakov and he said, "Lest this one has no descent". Perhaps this 
means that the Roman Exile (Galus Edom), the exile that we are presently 
experiencing, will last forever! 
However, Hashem told Yaakov, "Fear not, my servant Yaakov; tremble 
not, Israel" [Yirmiyahu 46:27]. "Even if you see him climb up to Me, as it 
were, from there I will cause him to fall". Do not worry. No matter how 
high he may climb and no matter how long it may last, at the end of the 
day, the Almighty will remain on top and bring him down. "If you will 
elevate your nest like an eagle and if you will place your nest among the 
stars, from there I will bring it down, declares Hashem." [Ovadiah 1:4] 
After Yaakov sees this frightening vision, the Almighty tells him, "And 
your seed will be like the dust of the earth." [Bereshis 28:14] What kind of 
consolation promise was this? Yaakov was likely thinking, "My 
grandfather, Avraham, heard that his children would be like the stars in 
Heaven [Bereshis 22:17]. That was a beautiful bracha. Even the bracha to 
Avraham that his children would be "as numerous as the sand of the 
seashore" is beautiful imagery." However, the bracha that "your seed will 
be like the dust of the earth," especially in the context of such a frightening 
vision, does not seem like it accomplishes the purpose of putting Yaakov’s 
mind at ease. 
The answer is, "Yes, that is a Bracha". Avraham Avinu lived at a time of 
"the Stars of the Heaven". Klal Yisrael was at its apex. He foreshadowed 
(Ma'aseh Avos Siman L'Banim) the days of Shlomo HaMelech [King 
Solomon] when Jerusalem was the envy of the entire planet and everybody 
came to Eretz Yisrael and to Yerushalayim to see the wisdom of Shlomo. 
That era was symbolized by the life of Avraham (described as 'a prince of 
G-d in our midst' [Bereshis 23:6]). However, Yaakov was the patriarch 
who foreshadowed Galus [Exile]. He was about to endure something in the 
next decades of his life by Lavan that would set the stage for what his 
children would endure in Galus. Hashem gave him the bracha that was 
appropriate for Exile – and your children will be like the dust of the earth.  
The dirt of the ground is something that can never be destroyed. It can be 
trampled on; it can be run over by many nations with their mighty armies. 
But the dirt is always there. This is the blessing that Yaakov needed to 
hear after being shown the vision of the Four Kingdoms in general and the 
Kingdom of Edom [Rome] in particular. The descendants of Yaakov will 
be trampled on and they will be abused. There will be pogroms and they 
will be executed. These are all things that Galus Edom has given us; but at 
the end of the day, "Your seed will be like the dust of the earth" – 
indestructible. The dirt always has the last laugh. At the end of the day, the 
'afar' (dirt) remains on top.  

Tosfos comments [Brochos 17a] on the expression, "let my soul be like 
dust to everyone" (in the prayer we recite at the conclusion of Shmoneh 
Esrei: "My L-rd, guard my tongue from evil…"). Tosfos interprets "just as 
the dust is there forever and is never destroyed, so too may it be Your Will 
that my children never be destroyed, as it is written, 'And your seed will be 
like the dust of the earth'." Our prayer to the Almighty at the end of the 
Amidah is that our children and grandchildren should last forever and 
never be destroyed.  
"And you should be like the dust of the earth" may not be the best blessing 
in the world for people who are in control but for us who have had to 
endure these last 2000 years of exile, it is the greatest blessing and the 
greatest guarantee! 
The Blessing Of Dispersion 
Then G-d adds something else to his bracha to Yaakov: "And you will 
spread out (u'faratzta) to the west, to the east, northward, and southward" 
[Bereshis 28:14]. During the Babylonian Exile, Jews were concentrated in 
Bavel. During Galus Yavan, there was a community centered in Eretz 
Yisrael under the Syrian-Greeks. However, there is something unique 
about Galus Edom – Jews are all over the world. "U'faratzta Yama 
v'Kedma, Tzafona, v'Negba" is the bracha of this Exile. No matter where 
one goes, he will always find Jews. 
It is the most amazing thing. In the most “G-d forsaken” places on the 
planet, there are Jews. Recently, I received an e-mail from a woman in 
Harare, Zimbabwe who listens to my tapes! That is literally the middle of 
nowhere! Not long ago, I received a letter from a Jew in Big Sky, 
Montana. Then he moved from Big Sky, Montana to Ocean Shores, 
Washington. Neither place has a lot of minyanim. This is "spreading east 
and west…" Not only will we be there: U'Faratzta – we are going to 
explode. We are going to make an impact.  
When you look at the history of Jewish people, wherever they went – 
whether it was Spain or whether it was Morocco, across the entire planet – 
the Jews were not just passive. It was U'Faratzta – they exploded; they 
made an impact. This is the promise that the Almighty gave to the 
Patriarch Yaakov. 
Do not worry that it looks like Galus Edom will never end. You will be 
like the dust of the earth that can never be destroyed. Your children will be 
spread out, and make an impact wherever they go. Then one day, "even 
though your dispersed are spread out to the ends of the Heaven, from there 
the L-rd, your G-d, will gather you and from there He will take you in" 
[Devarim 30:4].  
This is what we are waiting for. Just as the rest of the bracha to Yaakov 
has come true, so too we will see "from there He will take us in" come true 
as well, with the coming of our righteous Moshiach, Amen. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD 
dhoffman@torah.org This week's write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand's Commuter Chavrusah Series on the 
weekly Torah portion A complete catalogue can be ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 
358-0416 or e-mail tapes@yadyechiel.org or visit http://www.yadyechiel.org/ for further information. RavFrand, Copyright © 2007 by Rabbi 
Yissocher Frand and Torah.org.  
 

Rabbi J. Gewirtz  

Migdal Ohr 
Volume 18 – Issue 7 Parshas Vayeitzei 5776  
W‰EwT WLSK ÊU ACYW ÊP 
A publication dedicated to Harbotzas Torah 
(Y:XK TYwARB) ı...wMwH AB YK Ow ILYW OWQMB EGPYWˆ 
“And he encountered the place and laid there for the sun had set…” 
(Gen. 28:10) 
Upon traveling towards the land of Aram where he was to find a wife, 
Yaakov passed Mount Moriah, future place of the Bais HaMikdash. 
Miraculously, the sun set early and rapidly, and, having no other choice, 
Yaakov settled in for the night. He hadn’t planned to sleep there so he 
made do with what he found, taking twelve stones and placing them 
around his head for at least some minimal protection. 
It seemed like a calamitous occurrence, being stranded in an unknown 
place, with no provisions. Despite this, it turned out to be a source of 
fantastic revelation and prophecy, in which HaShem blessed Yaakov and 
promised to be with him. It reminds us that what we see as bad may very 
well be quite the opposite and troubles may actually be a source of 
enlightenment. 
The word, “vayifga,” meaning “he encountered,” also means “he prayed.” 
When Yaakov found himself in this inhospitable location, alone, in the 
dark, with no options, he prayed to HaShem. It was at this time that he 
instituted the tefila of Maariv, evening prayer. 
Upon awakening, he realized that he was in a holy place. He said, “This is 
none but the house of G-d, and this is the gateway to Heaven.” He 
recognized that the prayers he said went straight up to HaShem from this 
locale. But what is the difference between the two expressions? 
The Sforno says that the first ‘this’ referred to the place, future site of the 
Bais HaMikdash. The second ‘this’ referred to the ladder Yaakov saw in 
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his dream, which would enable prayers to go up. From here we see that 
there are two occasions when one can achieve closeness to HaShem. The 
first is when he is in a place of holiness, such as the place of the Bais 
HaMikdash or when he is on a high level of spirituality. That is where 
HaShem is to be found. But there’s another time HaShem is close too. 
When a person is in trouble, experiencing hardship like Yaakov did when 
it became dark all of a sudden, HaShem is with him in that suffering. At 
that time, he has a special avenue for his prayers to ascend, like the ladder 
which he saw in his dream. 
When he stopped at this location, Yaakov experienced both of these. He 
“encountered” the place, though he didn’t immediately recognize it as 
being a holy site. He also “prayed” because he was in a dangerous 
situation. He experienced an extremely strong revelation of HaShem 
because at this time he not only had the holy place but also the 
companionship of HaShem in a time of challenge. 
What we ultimately see is that HaShem is our refuge and the place we turn 
when things go wrong. When we do that, we may be surprised to find that 
it is not what we imagined it to be but rather it is a way of HaShem giving 
us tremendous salvation. HaShem is called “HaMakom” to remind us that 
by clinging to Him we will find ourselves constantly in His presence, and 
our prayers will always have a direct avenue to acceptance. 
The Chofetz Chaim famously predicted the horrors of WW II. He also said 
that the final war, the one that would come after that, would be even more 
difficult and destructive. 
His students asked him, “If you foresee so much death and destruction in 
what is not the final war, how could Milchemes Gog u’Magog (the final 
war) possibly be worse?!” 
He answered, “At the time of the final war, the world will be in a state of 
confusion, sorely lacking in Emunah, faith in HaShem. At that point, the 
pain and suffering will be even greater than they will be prior to that, 
when people are yet able to cling to HaShem.”* 
*Not a direct quote; but as it was retold. 
Now You Know 
When Yaakov awoke from his dream, the Torah says he was in awe. He 
was also frightened. He said, “Truly, HaShem is in this place and I didn’t 
know it.” Rashi says, “If I would have known, I would not have gone to 
sleep here.” 
The question is: if HaShem made the sun set instantaneously, so he would 
be forced to stay there, and if, while sleeping, he had a prophecy in which 
HaShem promised to take care of him, isn’t that sufficient proof that he 
was ordained to sleep there? Why was he questioning the appropriateness 
of laying down to sleep there? 
The fact that he was still regretful of having gone to sleep there teaches us 
a great lesson about how we should view our opinions. 
Though it did seem logical that HaShem had orchestrated this all so that he 
go to sleep there, and he acted upon this understanding, it didn’t mean he 
was completely sure. 
Rather, Yaakov made his best determination of the situation, but also 
recognized that he could be wrong. Most of us would say, “I’m sure this is 
a sign” and act upon it without a second thought. 
Not Yaakov Avinu. Though he did what he thought he should do, when he 
realized the holiness of the place, he still feared that he might have gotten 
the wrong message and erred. 
Thought Of The Week: 
The purpose of prayer isn’t to get us out of trouble. The purpose of trouble 
is to get us into prayer. – R’ Yizchak Hutner z”l 
This issue sponsored In honor of the aufruf and upcoming marriage of Ari 
Spilman of Monsey, NY to Aliza Weiss of Toronto, ON. May they build a 
home l’sheim u’l’tiferes! 
Sponsor an issue for $36. Info@JewishSpeechWriter.com Maybe that’s why you’re there. Print, e-mail, and share Migdal Ohr with others. You’ll be 
glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe to info@JewishSpeechWriter.com ©2015 – J. Gewirtz  
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M'oray Ha'Aish 
Vayetzei - Climbing Jacob's Ladder  
On the run from a furious brother who is plotting his demise, Yaakov 
finally falls to the ground in exhaustion and allows himself to sleep. His 
mind still racing, he wonders how the situation has spun so far out of 
control. Only yesterday, things had seemed perfect, even idyllic; only 
yesterday, he had been part of a family, but today tears and screams drown 
out all civil communication. They had managed to get along, despite their 
differences; but now - chaos. He had been put in an impossible situation. 
Should he respect his mother or his father? No child should ever be forced 
to make such a choice. There was no easy, clear solution: Obeying his 
mother meant deceiving his father. Honoring his father meant defying his 

mother. And then there was the matter of his brother, who wanted him 
dead. 
And all this, over some blessings. Were they really worth this drama? 
Were they worth dying for? Moreover, who was to say that ill-gotten 
blessings would 'work'? This was not some magical spell that merely 
needed to be uttered in order to bring about the desired result; this was a 
prayer, meant to open the very heavens and bring about Divine aid and 
abundance. Could blessings attained surreptitiously bring about such 
results? What if God did not agree with his mother, and the stolen 
blessings would prove worthless? 
As Yaakov drifted off to sleep (or, perhaps, not really sleep), he floated 
into an alternative consciousness. A new reality swept over him; he had an 
epiphany. All at once, everything he saw was holy, beautiful, awe-
inspiring. The heavens opened, and he saw the "entrance," a ladder 
reaching up to heaven, with angels climbing up and down. Yaakov's first 
reaction might well have been relief, even joy: God had not rejected him 
because of his behavior. Quite the opposite: He was granted revelation. As 
his eyes followed the ladder up toward heaven, he saw a glimpse of images 
that were so holy, they were beyond imagination. 
And then, Yaakov heard a voice he had never heard before - yet the sound 
was strangely familiar and unmistakable: God spoke to him, introduced 
Himself, and promised him great things: First, that the land he was lying 
on would one day be his. Second, God assured him that he would have 
many children who would burst forth in every direction, and, third, that 
God would protect him. And then, the voice was still. 
If we consider this revelation, first in terms of the implication that God had 
chosen Yaakov, and additionally in terms of the blessings that make up the 
content of the revelation, we might expect Yaakov to have reacted with 
unqualified, unmitigated joy. And yet, Yaakov's response was far more 
circumspect; his words reflect a certain dread or fear behind the awe he 
expressed. Apparently, the content of God's communication gave Yaakov 
cause for worry, not because of what He said, but because of what He did 
not say. Something was missing, and recent events make it clear what 
Yaakov had hoped to hear but did not. 
Yitzchak had given Yaakov two separate sets of blessings: One set were 
blessings that had always been intended for him. As he sent him away to 
begin his journey, Yitzchak blessed Yaakov, knowing precisely who he 
was, with the "blessings given to Avraham:" The Promised Land and a 
great nation of descendants to inherit it. This blessing was echoed in the 
promises Yaakov had just been given by God Himself. On the other hand, 
the blessing he acquired by dressing up as his brother Esav, the blessing he 
had taken surreptitiously, the blessing that was so important to his mother, 
promised physical bounty, abundance and power. When God spoke to 
Yaakov, He was silent regarding this blessing - and that silence was 
deafening; Yaakov heard it loud and clear. The blessings for great wealth 
were not repeated; apparently, they were not in his future. 
When Yaakov awakes, he makes declarations and promises: He will build 
a house for God, and if God gives him the smallest modicum of physical 
security - clothes on his back, bread on his plate - he will, in turn, give one 
tenth back to the Almighty. Suddenly, for Yaakov, the blessings he had 
gone to such great lengths to acquire are no longer important. The physical 
world that had seemed so critically important pales in contrast with the 
sublime vision he has just been shown. Yaakov suddenly understands that 
he can be content to live his life with only a bare minimum of physical 
wealth - and he vows to dedicate even that minimal wealth to God. Yaakov 
sees the ladder, with its feet on the ground and its head in heaven, and he 
draws a remarkable conclusion: He himself can be like that ladder. He can 
live simultaneously in the physical and spiritual worlds. He can bridge the 
gap, and live his life as a quest to achieve spirituality and holiness, 
continually climbing up the ladder from earth to heaven. At that moment, 
he vows to devote his physical resources to his quest for holiness, and to 
climb that ladder just as he saw the angels do. 
With this realization, Yaakov can continue on his journey. Only when he 
understands that wealth and power are not the true blessing is he able to 
travel forth and to succeed. Now that he fully understands the true nature 
and significance of the blessings he received from his father, he becomes 
worthy of the blessings his mother instructed him to acquire. The physical 
bounty with which he was blessed becomes a tool in the service of the 
greater blessings of spirituality and holiness. Wealth is not the real gift; 
rather, true blessing is born of figuring out how to take the physical stuff 
God gives us and use it to construct our own ladder to heaven. A blessed 
life is one spent climbing the ladder and transforming physical bounty into 
spiritual wealth. 
For a more in-depth analysis see: http://arikahn.blogspot.com/2015/11/audio-and-essays-
parashat-vayetze.html 
This article can also be read at: http://www.aish.com/tp/i/moha/349872371.html 
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Rabbi Avraham Kahn 

Torah Attitude 
Parashas Vayeitzei: Do and trust 
November 19, 2015 
Summary 
Jacob suggested a plan where Laban would not have to compensate him 
directly. Jacob responded by placing rods of different woods by the 
troughs where the animals came to drink. A person should always do 
whatever he can to accomplish what he needs. Rachel wanted the Dudaim 
because they had fertility-inducing powers. One must make an effort and 
then put one’s trust in G-d. There is no trade that does not have the 
potential for both poverty and affluence. 
Jacob and Laban 
At the beginning of this week’s parasha the Torah relates how Jacob fled 
from Eisav who planned to kill him. He eventually came to his uncle 
Laban’s house, as his mother had instructed him. Laban made him work 
for seven years to earn the right to marry his daughter Rachel. After the 
seven years, Laban cheated him and exchanged Leah for Rachel. Laban 
agreed to let him marry Rachel as well, on condition that he would work 
for an additional seven years. After that, Laban asked Jacob to stay and be 
in charge of his herd, as he saw how it prospered under Jacob’s diligent 
management. In the meantime, Jacob’s family grew, and he said to Laban: 
(Bereishis 30:25) “Let me leave and I will go back to my place and my 
land.” Laban convinced him to stay and offered him a wage. Based on past 
experience, Jacob knew that Laban could not be trusted, and he would do 
anything to deprive Jacob of his compensation. Therefore, Jacob suggested 
a plan where Laban would not have to compensate him directly, as he said 
(ibid 30:313) “You shall not give me anything.” 
Rods In Troughs 
Jacob accepted to continue to look after Laban’s flock on condition that all 
the speckled and spotted lambs and goats and the dark-skinned sheep 
should be removed from that time onward. The newborn of the animals 
remaining that were speckled and spotted would belong to Jacob as his 
wage. Laban readily agreed but immediately cheated him, and he did not 
only remove the animals as arranged, but also removed any animal, both 
male and female, that had any mark on it. Rabbi Samson Raphael Hirsch 
points out that Laban did so to make it impossible for Jacob to receive any 
animals with markings. Jacob responded by placing rods of different 
woods and peeled them with white streaks. He then set them up by the 
troughs where the animals came to drink. As a result, the flock gave birth 
to sheep that were speckled and spotted. Every time Jacob managed to 
produce animals with any markings, Laban changed their arrangements by 
imposing more difficult conditions over and over again. As Jacob said later 
to his wives (ibid 31:7): “Your father deceived me and changed my wage 
100 times.” However, we need to clarify, what did Jacob have in mind 
when he peeled the white streaks on the rods? Did he believe that this 
would produce animals with markings? Further, when Jacob discussed the 
situation with his wives, he did not mention anything about his 
experiments with the rods. Rather, he said that this was an act of G-d. As it 
says, (ibid 31:7-9) “And G-d did not let him harm me. When he would say 
the speckled ones shall be your wage, then the entire flock bore speckled 
ones. And when he would say your wage would be the ringed ones, the 
entire flock bore ringed ones. And G-d took away your father’s flock and 
gave it to me.” Jacob further told them how he had a dream where he was 
addressed by an angel of G-d who said to him: (ibid 12) “Please raise your 
eyes and see that all the male goats mounting the flocks are ringed, 
speckled and spotted, as I have seen all that Laban is doing to you.” So 
what was really going on? Was this an Act of G-d, or was this the result of 
Jacob’s own experiment? 
Head Stones 
At the beginning of the parasha the Torah relates how Jacob arrived at a 
place where he went to lay down. The Torah describes how he prepared 
himself as it says (ibid 28:11) “And he took from the stones of the place 
and arranged them around his head. And he lay down on that place.” Rashi 
quotes from the Midrash that the purpose of these stones was to protect 
him from the wild animals roaming free in the area. It seems strange that 
Jacob should think that a single row of stones could provide him with any 
real protection against the wild animals. However, Jacob here taught us a 
most important lesson: A person should always do whatever he can to 
accomplish what he needs. At the same time, he must be aware that his 
personal effort will not make him succeed; rather, G-d constantly watches 
over him and takes care of all of his needs. 
The Dudaim 
This principle applies in all areas of our lives. With this insight we can 
understand yet another instance in this week’s parasha. The Torah (ibid 
30:14-16) describes how Reuben picked some special flowers, Dudaim, 

and brought them to his mother, Leah. When Rachel saw the flowers she 
asked if she could have some of them. Leah agreed to give some to Rachel, 
after Rachel offered that their husband, Jacob, spend the night with Leah. 
The Sforno explains that Rachel and Leah, as well as our other Matriarchs 
and Patriarchs, spoke very openly about their relationships (see 29:21 and 
30:1-3). This seems inappropriate. He explains that their lifestyle was 
based on an eagerness to bring offspring into the world, rather than for any 
personal enjoyment or pleasure. This is why they prayed so much to have 
children, and this is why G-d listened to their prayers. Rachel wanted the 
Dudaim because they had fertility-inducing powers, and she was anxious 
to get pregnant. The Sforno concludes that this is an eternal lesson: “For it 
is proper for a righteous person to make a natural effort as far as possible 
to achieve one’s goal, and at the same time pray to G-d for Divine 
assistance.” 
Do And Trust 
This is how Jacob conducted himself in all his affairs. When he put the 
circle of stones around his head for protection, he was well aware that this 
would not be sufficient to protect him from wild animals. But this was all 
that he could do under the circumstances. He put his trust in G-d and 
conducted himself as we say every night before we go to sleep, (Adon 
Olam) “Master of the universe … into His hand I deposit my soul when I 
go to sleep and I shall awaken … G-d is with me and I shall not fear.” This 
was also his approach when he tried to develop a flock of his own to 
provide for him and his family. He knew that Laban might constantly 
change the arrangements and cheat him in every possible way. He 
therefore tried to do whatever he could to protect himself. Rabbi Hirsh 
explains that peeling the rods was an extremely weak method to counteract 
Laban’s misconduct, but it was the best he could do. Jacob relied on G-d, 
and trusted He would help him. However, he understood that one should 
not rely on open miracles (see Talmud Pesachim 64b). He therefore did 
whatever he could and peeled the rods to provide for himself in a natural 
way. G-d did not let him down and showed him in a dream how He 
provided for him in a miraculous way. 
Poverty And Affluence 
The Talmud (Berachos 35b) says that for most people the proper way to 
conduct oneself is to make a natural effort to provide for oneself. This is 
what the Mishnah (Kidushin 82a) teaches: “A person should always teach 
his child a clean and light trade, and at the same time pray to the One that 
owns all riches and possessions. For there is no trade that does not have 
[the potential for] both poverty and affluence. For neither does poverty 
come from the trade, nor does affluence come from the trade. Rather, 
everything depends on the merits of the person.” This is what King David 
says (Tehillim 33:16-18) “The king is not saved by a great army. Neither 
is the mighty rescued by great strength … Behold the eye of G-d is on 
those who fear Him, to the ones who are longing for His kindness.” Jacob 
paved the way for us and taught us that we must make an effort to provide 
for ourselves and our families, and to look after all of our needs. At the 
same time, we must remember that we are limited in our ability to succeed. 
We can only make the effort; success is entirely in the hands of G-d. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
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Kehas Z’l 
Vayeitzei 
1. The Spiritualization of Torah 
The Torah tells us that after Yaakov received the blessing from his 
father Yitzchak, Esav vowed to kill him. As the verse states, “Now Esav 
harbored hatred towards Yaakov because of the blessing…Esav 
thought, ‘May the days of mourning for my father draw near, then 
I will kill my brother Yaakov.” When Rivka became aware of Esav’s 
intention she said to Yaakov, “….So now my son, heed my voice and 
arise; flee to my brother Lavan, to Charan and remain with him a 
short while until your brother’s wrath subsides.” Yaakov thus fled to 
the community of Lavan to escape from his brother Esav. Yitzchak 
was instructed by Yaakov that he should go to the house of Besuel and 
take one of the daughters Lavan, as a wife. Seemingly, just as Eliezer 
when he was sent by Avraham,his master to locate a wife for Yitzchak, 
he had gone with great wealth to negotiate for the hand of Rivka, so too 
was Yaakov given great wealth to be able to negotiate with Lavan for the 
hand of one of his daughters to be his wife. Yitzchak and Rivka 
appreciating the evil of Lavan and understood that it would be impossible 
for Yaakov to negotiate with Lavan without bringing great wealth. Had 
it not been for the great wealth that they had given to Yaakov, he would 
be forced to remain with Lavan for an extended period of time as 
payment for the hand of his wife. 
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The Midrash tells us that when Yaakov was fleeing to Charan, he was 
confronted by Elifaz, the son of Esav. He was sent by his father to kill 
Yaakov. When Elifaz came upon Yaakov he said to him, “I must kill you 
so that I may fulfill the mitzvah of honoring my father. Since my 
father Esav has sent me to kill you, I must do so.” Yaakov said to him, 
“You had learned under the tutelage of your grandfather Yitzchak the 
principle that, ‘One who is impoverished, is the equivalent of one who is 
dead.’ Therefore, take all of my wealth and you would have fulfilled 
your father’s will.’” Yaakov was thus left destitute, as is indicated from 
the verse, which states, “With my walking stick I crossed the Jordan.” 
Because Yaakov had relinquished all the wealth that he had been given 
by his parents, he needed to work for Lavan for many years for the 
hand of his wives Rachel and Leah. 
Elifaz returned to his father Esav and informed him that although 
Yaakov was still alive in Charan, he had taken all of his wealth and thus 
fulfilling the request of his father to take his life. Seemingly, Esav 
should have not been satisfied with Elifaz’s explanation of why he did 
not actually kill Yaakov. If so, why did Esav, who had vowed to kill 
Yaakov for receiving the blessing, not journey to the house of Lavan his 
uncle to kill Yaakov? 
The Midrash in the introduction to Eichah explains the words of our 
Patriarch Yitzchak, “The voice is the voice of Yaakov, and the hands 
are the hands of Esav…” The Midrash states, “…‘When do we know 
that the Jewish people are vulnerable to destruction?’…If the children 
and adults of Israel are studying Torah they cannot be destroyed due to 
the blessing of Yitzchak who had said, ‘When the voice is the voice 
of Yaakov, the hands cannot be the hands of Esav…’ However, if 
there are no chirpings (sounds of Torah study among the children) and the 
study halls are silent, then (G-d forbid) the hands will be the hands of 
Esav. Meaning, you can then destroy them.’” Esav is only subordinated 
and incapacitated by Yaakov, as long as he maintains his level of 
spirituality through the study Torah and the observance of its mitzvos. 
However, if he should become spiritually diminished, the blessing that 
was given to Yaakov would be nullified and Esav would gain the upper 
hand to dominate Yaakov. In addition, the blessing that Yitzchak had 
given Yaakov was contingent on his worthiness because it was given 
within the context of the Attribute of Justice. If he would not be 
worthy, the blessing would revert to Esav. 
The Torah tells us that before Yaakov had come to the community of 
Charan, he prayed to G-d for protection. As it states, Yaakov said, “If 
G-d will be with me, will guard me on this way that I am going…” 
The Midrash tells us that when Yaakov requested that G-d should 
safeguard him, he meant that G-d should protect him from the evil 
influences of Lavan and his community which were adultery, murder, 
idolatry, and evil speech (lashon hara). Esav was fully aware that 
Yaakov had come to the house of Lavan in an impoverished state. Due to 
his financial predicament, he would be forced to remain in an 
environment that was devoid of spirituality and exposed to a person who 
personified evil and depravity for an extended period. Esav believed that 
with time, Yaakov’s dimension of spirituality would erode and be 
diminished, thus rendering him unfit and unworthy of the blessing of 
their father Yitzchak. Therefore, there was no need for Esav to 
pursue Yaakov to kill him, because it was inevitable that Esav in time 
would regain the blessings of his birthright that were taken from him. 
The Torah tells us that Yaakov was not diminished by the evil to which 
he was exposed even to the slightest degree and thus maintained his 
spiritual dimension. The Torah tells us that after Yaakov had spent 
twenty years in the house of Lavan and had not seen his brother for 
thirty- four years, he sent angels ahead of him to inform his brother Esav, 
“I have sojourned with Lavan and lingered until now – im Lavan 
gartie.” Rashi cites Chazal who explain that the word “gartie” is the 
numerical equivalent of “taryag.” Its numerical value is 613 which 
alludes to the 613 mitzvos. Yaakov was thus saying to Esav, his 
brother, that although he was exposed to Lavan and his community for 
this extended period of time, he had adhered to the entire Torah 
meticulously. In addition, he had communicated to Esav saying, “I did 
not learn from his evil ways.” 
Esav did not understand or appreciate the innate holiness of Torah and 
its effect, that it was able to insulate and protect Yaakov from being 
spiritually diminished to any degree. It is interesting to note, that the 
majority of the twelve tribes of Israel, who are referred to in Psalms as 
“the tribes of G-d (shiftei Ka),” were born to Yaakov while he was in the 
house of Lavan. The spiritual and insular environment that is provided 
by the Torah does not allow for anything that is contrary to spirituality 
to penetrate or influence. Because the Torah transcends and supersedes all 
physical limitations, Yaakov was able to accomplish in Charan the 
seemingly impossible. 
The Torah states regarding the Torah in the Portion of Haazinu, “(Moshe 
said to the Jewish people)… It is not in heaven.” Rashi cites Chazal, 

“And if the Torah were in heaven, G-d would have provided ladders 
to the Jewish people to be able to ascend to the heavens in order to 
retrieve the Torah.” Although it is humanly impossible to ascend to 
heaven, if it were necessary for the sake of Torah, G-d would have 
provided the means to bring about that necessary result. 
2. Yitzchak our Patriarch Gave Permanence to Existence 
The Midrash cites a verse from Proverbs, “ ‘The father of the righteous 
one shall rejoice. The one who gives birth to the wise one will rejoice 
with him.’ To whom is King Solomon referring in this verse? It is to the 
birth of Yitzchak, our Patriarch. When Yitzchak was born everyone 
rejoiced. Heaven and earth rejoiced. The sun and the moon rejoiced. The 
stars and the zodiac rejoiced. Why did all existence rejoice after the 
birth of Yitzchak? Had Yitzchak not been born, the world would have not 
continued. As the prophet Yirmiya states, ‘If not for My covenant, 
which is in effect day and night, the extent of heaven and earth would 
not be put in place.’ What is the covenant to which G-d is referring? It 
is Yitzchak – as it states in the Torah, ‘My covenant I will establish 
with Yitzchak.’” What was unique and special about Yitzchak that he 
was worthy of this covenant? 
Eitz Chaim (student of the Vilna Gaon) explains that as great as 
Avraham was, he was still the son of an evil person, Terach. He was a 
tzaddik, the son of a rasha. However, Yitzchak, being the son of Avraham 
our Patriarch was a tzaddik the son of a tzaddik. He had no relevance 
to evil, since he personally was devoutly righteous and was born to one 
who was devoutly righteous. Therefore, Yitzchak was more worthy of 
his father Avraham in this regard. 
The Torah states, “Yitzchak entreated G-d opposite his wife, because 
she was barren. G-d allowed Himself to be entreated by him, and 
his wife Rivka conceived.” Although both Yitzchak and his wife 
supplicated G-d for a child since Rivka was barren, G-d responded to 
the supplication of Yitzchak and not Rivka. Why did He not respond to 
the prayer of Rivka? Rashi cites Chazal who explain, “The prayer of a 
tzaddik who is the son of a tzaddik has greater value (and thus not 
comparable) to the prayer of a tzaddik who is the child of a rasha (evil 
person).” Rivka is to be admired and praised as the Torah points out for 
being devoutly righteous despite the fact that her father, brother, and 
community were all evil. Although she came from such an evil 
background she merited to be the Matriarch of the Jewish people. 
Despite this, G-d did not respond to her prayers because she was still 
the daughter of an evil person whereas her husband Yitzchak was the 
son of a tzaddik. G-d distances Himself from having any level of 
association with something that has relevance to evil. Chazal tell us that 
here are classifications of people who have no relevance to G-d: liars, 
flatterers, and those who speak lashon hara… Since the signet of G-d is 
truth and these groups of people display the characteristic of falsehood, 
they have no relevance to Him. 
It is interesting to note that Yitzchak was born as a result of a miracle. The 
Torah attests to the fact that Sarah our Matriarch was barren and was thus 
not able to conceive. It was only as a result of G-d’s intervention that 
Sarah regained her youth and was able to conceive and give birth to 
Yitzchak. Not only was Yitzchak born the son of Avraham, who was a 
tzaddik, his conception was directly due to G-d’s intervention to bring 
about his birth. 
The Midrash states, “Reb Shimon bar Yochai says, ‘G-d does not associate 
His name with the devoutly righteous (tzaddikim) during their lifetime. It 
is only after their passing, does He associate His Name with 
them…However, we do find that G-d associated His Name with Yitzchak, 
the righteous one while he was alive. As it is stated in the verse when G-
d communicated to Yaakov He had said, ‘Elokei Avraham Avicha 
v’Elokei Yitzchak- G-d of Avraham your father and G-d of Yitzchak 
(Avraham had already passed away, however Yitzchak was still alive). 
The Rabbis say that G-d sees (after the Akeidah), the ashes of 
Yitzchak piled upon the altar before Him (it is the equivalent of him not 
being alive, thus not subject to the evil inclination). Rav Brechiya says, 
‘It is because Yitzchak was blind (and confined to his home) that G-d 
associated His Name with him during his lifetime.’ Thus, G-d associated 
His Name with Yitzchak during his lifetime. ( Each of these opinions 
is the basis for Yitzchak not being subject to the evil inclination).” 
Chazal tell us that Yitzchak in his essence was the equivalent of a 
consecrated sacrifice and thus G-d did not permit him from going out of 
the confines of the Land of Israel. It would have been similar to 
taking a sacrifice outside of the sanctuary of the Temple, which would 
invalidate it. 
Existence rejoiced with the birth of Yitzchak because he was the one who 
would ultimately father Yaakov, who was the most special of the 
Patriarchs. Yaakov was the one who fathered the “tribes of G-d”, 
which are the twelves tribes of Israel. If there would not have been a 
Yitzchak there would not have been a Yaakov in existence. Thus, there 
would not have been a Jewish people. Although Esav, the evil one was 
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also fathered by Yitzchak, Ohr HaChaim HaKadosh explains that it 
was only due to Rivka being the sister of Lavan, the evil one that Esav 
came into being. As the Gemara states, “The majority of one’s sons 
assume the characteristics of the mother’s brothers.” 
Every aspect of existence rejoiced with the birth of Yitzchak because 
ultimately through Yaakov his son the twelve tribes of Israel would 
fulfill the objective of Creation to receive the Torah at Sinai and fulfill it. 
3. Leah’s Plight the Source of Her Blessing 
The Torah tells us that Leah was the first of Yaakov’s wives to bear 
children for him. The Torah states that after bearing her forth son for 
Yaakov, Leah declared, “This time let me gratefully praise G-d. 
Therefore she called him Yehudah….” Why did Leah not immediately 
express her thanks to G-d after giving birth to her first son? Since 
until that point she had been, barren one would think that she should 
have given thanks to G-d to be able to bear a child. However, we see 
that regarding the names of her first three sons, they are related to 
her personal plight. Regarding the naming of her first son Reuvain, 
Leah declared, “It is because G-d saw my affliction.” Regarding 
the naming of her second son Shimon, Leah declared, “It is because 
G’s heard that I was despised…” Regarding the naming of her third son 
Levy, Leah declared, “This time my husband will become attached to 
me…” It was only after the birth of her forth son Yehudah, did Leah 
acknowledge the special gift that G-d had given her- that she had 
received more than her allotted share of sons among the wives of 
Yaakov. She knew through tradition that Yaakov have twelve sons from 
the two Matriarchs and their two maidservants. If this were so, then each 
of Yaakov’s wives was destined to give birth to only three sons. When 
Leah gave birth to her forth sons, she understood that G-d had allotted to 
her more than her equal share with the others. She thus gave thanks to G-
d. 
The Midrash states, “The verse states, ‘G-d saw that she was 
despised…’ What is the meaning of this? It should be known that Leah 
was initially destined to marry Esav and Rachel was to marry Yaakov. 
Leah would sit at the crossroads and would enquire about Esav. She 
would ask, ‘Who is he?’ They would answer her, ‘He is an evil man. He 
is a murderer. He is a highwayman…Everything that is abominable in 
the Eyes of G-d, Esav does.’ After hearing this, she would wail and cry 
saying, ‘My sister and I come from the same womb! How could my sister 
Rachel be destined to marry Yaakov the tzaddik, and I be destined to 
marry Esav, the evil one.’ She cried and internalized her affliction until 
her eyes became red and irritated. This comes to explain the verse, ‘G-d 
saw that she was despised.’ It is not that Yaakov despised her, but 
rather Leah despised everything that Esav represented. However, Rachel 
when she heard that she would be married to Yaakov the tzaddik, she 
rejoiced and prided herself that she would marry such a special person. 
However, ultimately they both married Yaakov. G-d then said, ‘The one 
who was afflicted and pained because she despised the evil ways and 
actions of Esav, she will not be kept at a distance from Yaakov. She 
will be favored by the tzaddik. It is because of this, that she will be 
the first to merit sons.’” In contrast, since Rachel was not given the 
same predicament as Leah to despise and be afflicted by the pain of the 
possibility of marrying Esav the evil one, she did not merit to have 
children until Leah had given birth to all her children. 
We see that when G-d presents individuals with situations, where there 
is a question if his spirituality would be compromised by being connected 
to evil, if that person should internalize that pain and be overwhelm 
Although one is naturally pained over one’s material deficiencies or 
physical state and may recognize it as atonement, it is not the equivalent 
of being pained for the sake of G-d. Leah caused that G-d should bring 
about a miracle to alter nature on her behalf because the basis for her 
pain was that her situation was considered an abomination in the Eyes of 
G-d. She therefore was consumed with this pain. The one who is pained 
over the spiritual, will merit special Divine Assistance to intervene in the 
physical that will bring about special results. 
Thus, when Leah named her first children and mentioned that G-d saw 
her plight or heard her affliction, based on the Midrash, it is not what 
she had actually said. Rather, she herself had valued G-d’s Honor to such 
a degree that she was pained to be exposed to such evil. Therefore 
she thanked G-d for those children. However, after she had expressed 
and appreciated the basis for meriting those children, she gave thanks 
to G-d for her forth son because it was more than her allotted number 
of sons. 
The Gemara in Tractate Sotah tells us that there were a number of 
prominent Torah Sages that were financially supported by others so that 
they could study Torah without distraction. Hillel as a young man lived 
in abject poverty and sacrificed greatly to be able to study Torah. 
Hillel had a brother who had entered into commerce and was willing to 
fully support him so that he should not be distracted from his Torah 
studies. However, a heavenly voice called out and said to Hillel that he 

should continue to disgrace for the sake of G-d than to be supported by 
anyone. Because Hillel suffered and sacrificed for the sake of Torah, he 
merited to be the Prince of Israel and the leading Torah Sage. The 
Gemara in Tractate Sanhedrin tell us, that had the Torah not been given 
through Moshe, it could have been given through Hillel, the elder. We 
see that Hillel’s unique dimension of spirituality and Torah greatness 
was due to his unusual sacrifice that he made on behalf of the Torah. 
4. The Need to Pray 
Before Yaakov fled to Charan, the community of his uncle Lavan he 
supplicated G-d. The Torah states, “Yaakov took a vow saying, ‘If G-
d will be with me, will guard me on this way that I am going, will 
give me bread to eat and clothes to wear; and I return in peace to my 
father’s house…” The Midrash states, “Reb Brechya says, ‘Everything 
that Yaakov had requested from G-d was granted. Yaakov had asked that 
G-d be with him. The verse states, ‘I (G-d) will accompany you…’ 
Yaakov had asked to be protected. The verse states, ‘I shall watch over 
you wherever you go.’ Yaakov asked that he should return to his home 
in peace. The verse states, ‘I will bring you back…’ Yaakov had asked 
G-d to guarantee him bread (sustenance), G-d did not respond. G-d 
said, ‘If I guarantee Yaakov his bread, he would not have any reason to 
supplicate Me. Therefore I will not guarantee him his bread.’ The 
Rabbis argue with Reb Brechya: G-d in fact did respond to Yaakov- 
guaranteeing him his sustenance/bread – as it states, ‘I will not abandon 
you…’ The expression of abandonment refers to sustenance. As King 
David writes in Psalms, ‘I have never seen a devoutly righteous person 
abandoned by G-d so that his children should seek out bread.’” Is it 
conceivable that if Yaakov were guaranteed a livelihood he would no 
longer supplicate G-d? Evidently, according to Reb Brechya interpretation 
of the verse, it is a valid concern. The Rabbis on the other hand disagree 
and are of the opinion that Yaakov would still have sufficient reason 
to supplicate G-d. 
Reb Brechya says that G-d granted every request that Yaakov had made 
except for his request for sustenance because if He were to grant Yaakov 
everything he would not have any reason to supplicate G-d. The 
Midrash tells us that the reason the Holy Matriarchs were barren was 
because “G-d desires the prayers of the righteous.” It is through the 
special supplications of the tzaddik when he is in a state of deprivation 
that he is able to reach greater dimensions heights of spirituality and thus 
become closer to G-d. 
The Rabbis disagree with Reb Brechya. They understand that G-d granted 
Yaakov everything he requested. Why are the Rabbis not concerned that if 
Yaakov did in fact have everything he would have no reason to 
supplicate G-d? Yaakov understood that the reason G-d granted him 
with all his needs was because at the time he was spiritually worthy. 
Thus, the guarantee that he received was contingent upon his 
maintaining an advanced level of spirituality. If he were to become 
soiled with sin, even to the slightest degree he would forfeit the 
blessings that were given to him by G-d. Therefore, despite the fact that 
Yaakov was granted all that he requested he nevertheless still needed to 
pray to G-d that he should not fail in his service to Him. 
The Torah states regarding Sarah’s request to Avraham to take Hagar as a 
wife, “Sarah said to Avraham, ‘I will be able to build through her…” 
Meaning, in the merit of Avraham taking her maidservant as a wife, 
Sarah would be able to conceive. Sarah had given her maidservant to 
Avraham because she believed that she was not able to conceive 
because of a spiritual deficiency that she could not identify. The reason 
one has difficulty from sensing one’s own shortcomings is because one’s 
ego does not allow it. However, if one is sufficiently humble, he will 
sense where he had failed. Therefore, Sarah understood that if she were 
to be humbled by the experience of sharing her husband with her 
maidservant, she would be able to identify and address the spiritual 
failing and make the necessary correction. 
The Torah tells us that during the forty years that the Jewish people 
were in the desert, G-d provided them with no more than a daily 
portion of Manna. Although they were in an environment that one cannot 
survive without G-d’s Assistance, the reason G-d did not offer them 
a larger allocation of Manna was not because He wanted them to 
pray, but rather it was for them to develop a sense of trust and faith in 
G-d that He would provide them with their needs. Thus, the receiving of 
the Manna is not related to the argument between Reb Brechya and the 
Rabbis. 
The Gemara in Tractate Avodah Zorah tells us that there is a time period 
every day that G-d provides sustenance to all creatures, from the largest of 
His creations to the smallest insect. King David writes in Psalms (the 
Ashrei prayer which is recited twice a day), “You open Your Hand and 
satisfy the desire of every living thing.” It through the supplication for 
sustenance that one maintains a relationship with G-d. The Torah 
states regarding the curse that G-d had given the snake after it 
seduced Chava to eat from the Tree, “…Accursed are you…upon your 
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belly shall you go, and dust shall you eat all the days of your life.” 
One would think that since the snake was able to eat dirt, which is 
available regardless of the snake’s surroundings that G-d was not 
cursing the snake but rather it was a blessing. The snake would be 
continuously guaranteed sustenance. However, it is to the contrary. G-d 
did not want to have any relationship with the snake, even in thought. 
Therefore, He decreed that its sustenance should be available without his 
direct continuous intervention in its behalf. 
5. Good and Evil on Equal Footing 
The Torah tells us that Yaakov our Patriarch had a prophetic dream when 
he had slept on the Temple Mount. He had seen angels ascending and 
descending a ladder that extended into heaven. Each of the angels that 
ascended and descended the ladder represented the archangels of the 
various civilizations that were going to enslave the Jewish people in the 
future. The Midrash states, “Rav Shmuel Bar Nachman says, ‘These are 
the angels of the nations of the world. Yaakov was shown the archangel 
of Babylon. He ascended 70 rungs of the ladder and then he 
descended. (Indicating that the Babylonian exile was going to be 70 
years). Yaakov was then shown the archangel of Persia, which ascended 
52 rungs before descending. The archangel of the Greeks ascended 100 
rungs and then descended. However, when Yaakov saw the archangel of 
the Edomites (Esav/Rome) it continued to ascend without any indication 
of descending. Yaakov upon seeing this was frightened. He said to G-
d, ‘Is it possible that this angel will ascend without ever descending? G-
d responded, ‘My servant Yaakov, do not fear. Even if you will see him 
(the archangel of Edom) ascending up to the point that is next to Me, 
from there I will bring him down.’ As it is written, If they rise like an 
eagle and perch among the stars, from there I (G-d) will bring them 
down.’” The Midrash is saying that the archangel of Edom, which is a 
personification of evil is able to ascend to a point that he can associate 
himself with G-d. Why would G-d allow this to take place? 
The Gemara in Tractate Yomah tells us that the evil inclination of 
idolatry was such an overwhelming force at one time that it ravaged and 
destroyed the Jewish people. One of the sins that had caused the 
destruction of the First Temple, was the sin of idolatry. It was even more 
overwhelming than the sexual drive. The Men of the High Assembly, 
fasted for thirty days so that G-d should reveal to them the evil 
inclination for idolatry so that it could be destroyed. After thirty days 
they had witnessed a fiery lion exiting from the Holy of Holies. They 
took this fiery lion that was the representation of the inclination for 
idolatry and removed it from existence. It is interesting to note that the 
Holy of Holies, the location of G-d’s Presence, should be the location 
from which the inclination for idolatry should exit. Seemingly, it is 
indicated that this intense impure force has relevance to the most holy. 
In order to maintain the context of choice in the world, G-d needs have 
good and evil exist in on even plane so that each should be a 
counterbalance for the other. If the representation of good would be 
initially established at a level that would be superior and more advanced 
than evil, humanity would be compelled to do good, thus rendering 
choice irrelevant. Therefore, in order to maintain the counterbalance, there 
needs to be a representation of good as well as evil at the same 
advanced spiritual level. Thus, the fiery lion that represented idolatry 
emanated from the Holy of Holies. Yaakov, being the representation of 
good and Esav, of evil, needed to immerge from their mother’s womb 
simultaneously so that good and evil should exist on an equal footing. 
We recite the verse in our prayers, “The saviors will ascend Mount Zion 
to judge Esav’s mountain, and the kingdom will be Hashem’s. The 
Hashem will be King over all the world, on that day G-d will be One 
and His Name will be One.” Meaning, at the end of time, regardless 
of the degree of evil that will exist in the world, G-d will vanquish 
the representation of Esav from existence. This will thus endow 
mankind with a level of clarity to be able to recognize and fully 
appreciate G-d in every aspect of creation. However, before that will 
take place, G-d allows the archangel of Edom to ascend to His level, to 
be on par with the Jewish people. 
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This week’s parashah relates events that transpired during the 20 years that 
Yaakov was in the home of Lavan. From the verses, we can discern 
Yaakov and Lavan’s differing attitudes toward wealth. On the one hand, 
Yaakov prays (28:20) that G-d will “give me bread to eat and clothes to 
wear.” He does not ask for more! Lavan, on the other hand, is jealous 
when Yaakov becomes wealthy--although Lavan himself becomes wealthy 
also as a result--and he cheats Yaakov at every turn. 
R’ Shlomo ibn Gabirol z”l (Spain; approx. 1021-1058) offers the following 
advice regarding wealth and possessions: 

A king said to a wise man, “If you would merely ask, I would support you 
for the rest of your life.” The wise man replied, “Why should I ask for 
anything, when I am wealthier than you?” “How so?” asked the king. 
“Because, I am happier with the little I have than you are with the much 
that you have,” replied the wise man. (Mivchar Peninim: Sha’ar 
Ha’histapkut No. 2) 
R’ ibn Gabirol also writes: “Accustom your body to be satisfied with what 
you provide it, lest it ask of you more than you can provide.” (Ibid. No. 
15) 
He writes further: “My son! If you are wealthy, consider yourself to be 
poor since you are destined to be separated from your wealth [when you 
die]. Then, consider yourself to be wealthy and you will be happy, even if 
you are poor.” (Ibid., Sha’ar Mitzvat Ha’chacham Livno No. 13) 
“Yaakov departed from Be’er Sheva and went toward Charan.” (28:10) 
Rashi z”l writes: It could have said simply, “Yaakov went to Charan.” 
Why does it mention his departure from Be’er Sheva? To teach that a 
tzaddik’s departure from a city leaves an impression. As long as a tzaddik 
is in the city, he is its hod / glory, ziv/ splendor and hadar/ beauty. When 
he leaves, the city’s glory, splendor and beauty depart as well. This, 
concludes Rashi, is the meaning of the verse (Rut 1:7), “She departed from 
the place,” stated in reference to Naomi and Rut. 
What are this glory, splendor and beauty? 
R’ Yoel Sirkes z”l (1561-1640; Poland; best known for his halachic work, 
“Bayit Chadash” or “Bach”) explains: These three terms refer to three 
benefits that a tzaddik brings to a city. “Hod” refers to long life, which is 
the lot of those who follow the tzaddik’s example. “Hadar” refers to the 
honor that a city gets when a tzaddik makes his home there. Finally, “ziv” 
refers to the blessing of wealth, which gives a ziv / shine to the faces of 
those who enjoy it. Proof that a tzaddik brings wealth to those who are 
close to him is found later in our parashah, where Lavan says (30:27), 
“Hashem has blessed me on account of you.” (Meishiv Nefesh: Rut 1:7) 
“He took from the stones of the place which he arranged around his 
head, and lay down in that place.” (28:11) 
Rashi z”l writes, based on the Gemara (Chullin 91b): The stones began 
quarreling with one another. One said, “Let this righteous man rest his 
head on me,” and another said, “Let him rest it on me.” Immediately, 
Hashem made them into one stone. This explains why it says later (verse 
18), “He took the stone (singular) that he had put under his head [and set it 
up as a matzeivah / monument].” 
The Tosafot (Chullin 91b) observe that the Gemara does not mean to 
expound the pshat / of the verse, according to which “He took the stone” 
could mean “He took one of the stones” and made it into a matzeivah. 
R’ Moshe Shmuel Glasner z”l (1856–1924; rabbi of Klausenberg, now 
Cluj, Romania) asks: In light of the Tosafot’s observation that the verse 
can be understood simply to mean that Yaakov took one of the stones to 
make a matzeivah, what impelled the Gemara to interpret the verses as it 
did? 
He answers that the Gemara was bothered by a different question: Since 
there were many stones at the place where Yaakov slept, as verse 11 
testifies, why did Yaakov consecrate as a matzeivah specifically the stone 
that he had used for a mundane purpose (as a pillow)? Wouldn’t it have 
brought greater glory to Hashem if Yaakov had taken a different stone for 
that purpose? The answer must be that there was only one stone there, and 
that must mean that Hashem had merged all of the stones into one stone. 
According to kabbalists, R’ Glasner writes, these stones came from the 
altar on which Yitzchak had been bound; thus, they again wanted a tzaddik 
to lie upon them. 
R’ Glasner adds: Our Sages teach that before the Torah was given, 
Hashem accepted sacrifices offered on a one-stone altar (matzeivah), but, 
after the Torah was given, altars must be made of multiple stones 
(mizbai’ach). Since Yaakov knew the Torah, how could he say, “This 
stone which I have set up as a matzeivah shall become a house of 
Elokim”? In light of the above Gemara, this question is answered: 
Yaakov’s “matzeivah” was, in fact, made of many stones. (Dor Revi’i) 
“Rachel saw that she had not borne children to Jacob, so Rachel became 
envious of her sister . . .” (30:1) 
Rashi explains: Rachel was envious of Leah because of Leah’s good 
deeds. Rachel thought, “Unless she were more righteous than I am she 
would not have been privileged to bear children.” 
R’ Avraham Zvi Kluger shlita (Bet Shemesh, Israel) writes: Rashi is 
teaching that Rachel was not envious of Leah, but only of her good deeds. 
In this vein, our Sages teach, “Jealousy among scholars causes increased 
wisdom.” When we see others who perform more good deeds than we do 
or study more Torah than we do, we can be inspired to improve ourselves 
by being “envious” of their good deeds or their wisdom. 
However, R’ Kluger cautions, finding inspiration in this way is not for 
everyone. It is only for a person who has a healthy self-image. Otherwise, 
a person will become depressed and accomplish nothing. As noted, Rachel 
did not wish she was someone other than who she was (i.e., Leah). Rather, 
in her humility, she wished that she had performed as many good deeds as 
she assumed Leah had. (Yichud Ha’hitbodedut p.50) 
“It is in my power to do you all harm, but the G-d of your father 
addressed me last night, saying, ‘Beware of speaking with Yaakov either 
good or bad’.” (31:29) 
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We say in the Pesach Haggadah, “Pharaoh decreed only against the males, 
while Lavan wanted to uproot everything.” Where in the Torah do we find 
that Lavan had such plans? 
R’ Yitzchak Isaac Chaver z”l (1789-1852; rabbi of Suvalk, Lithuania) 
answers: There is no hint of this in the Torah. Rather, it is an oral tradition 
passed down by the Sages. Even Yaakov Avinu was not aware of the 
extent to which Lavan conspired against him. 
He continues: What befell the forefathers foreshadows what will befall 
their descendants. We, too, are not aware of the extent to which our 
enemies conspire against us. Even so, just as G-d saved Yaakov, He saves 
us as well. (Haggadah Shel Pesach Yad Mitzrayim) 
“Yaakov said to his brothers, ‘Gather stones!’” (31:46) 
Rashi z”l writes: “Really his sons, who were like brothers to him since 
they were standing by him in trouble and in battle.” 
R’ Shlomo Wolbe z”l (1914-2005) writes: The Torah is teaching that a 
parent can, and should, make his child into his “brother” in some respects 
by making him a partner in his work. This begins when a parent says to a 
toddler, “You be my helper!” When a child sees himself as a partner with 
his parents, he does not feel like a burden is being imposed on him when 
he is asked to do something. And, as the level of importance of the tasks 
entrusted to the young “partner” increases, so does the child’s own sense 
of responsibility increase. (Zeriah U'binyan B'chinuch p.27) 
Zemirot Shabbat 
“Nachalat Yaakov yirash / He [one who keeps Shabbat] shall inherit 
Yaakov’s heritage--an unbounded estate.” (From the zemer Mah 
Yedidut) 
This line in the zemer is based in part on a verse in our parashah (28:14, 
quoted below) and in part on Yeshayah (58:13-14). The latter verses state: 
“If you restrain your feet because of Shabbat; refrain from accomplishing 
your own needs on My holy day; if you proclaim the Shabbat ‘a delight’ . . 
. and you honor it by not engaging in your own affairs, from seeking your 
needs or discussing the matter--then you shall be granted pleasure with 
Hashem and I will mount you astride the heights of the world, and I will 
provide you the heritage of your forefather Yaakov--for the mouth of 
Hashem has spoken.” From these verses our Sages derived that there are 
activities that are prohibited on Shabbat even though they are not, strictly-
speaking, prohibited melachot / labors. For example, from the phrase, 
“Restrain your feet,” we learn that one should not run on Shabbat. From 
the phrase, “From seeking your needs or discussing the matter,&rdquo ; 
we learn that one should not talk about business matters on Shabbat. These 
verses also are the source for wearing special clothes and eating special 
foods on Shabbat. 
The Gemara (Shabbat 118a-b) expounds the above verses in Yeshayah as 
follows: If one partakes in the Shabbat delights, he will be given an 
unlimited inheritance, as is written, “I will mount you astride the heights 
of the world.” The Gemara continues: Not like the way that Eretz Yisrael 
was promised to Avraham and Yitzchak, both of whom were promised the 
Land with limitations [see Bereishit 13:15 and 26:3]; rather, the way it was 
promised to Yaakov (in our parashah - 28:14): “You shall burst forth 
westward, eastward, northward and southward.” 
Why is this an appropriate reward for Shabbat observance? R' Shmuel 
Shinover z”l (Polish rabbi; died 1870) explains: As noted above, halachah 
prohibits discussing one’s weekday business affairs on Shabbat. If a 
person is able to accomplish this, putting aside completely all of his 
worries, he deserves unlimited reward, i.e., he deserves to have everything 
so that he will never worry about anything. (Ramatayim Tzofim 1:22) 
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Taking A Closer Look 
“And Yaakov stole the heart of Lavan the Aramenian, by not telling him 
that he was going to flee” (B’reishis 31:20). Let’s read that again. Yaakov 
stole Lavan’s heart by not telling him ahead of time that he was going to 
run away. Huh? How could Yaakov have warned Lavan that he was going 
to run away? Wouldn't that defeat the purpose? Maybe Lavan could have 
expected Yaakov to tell him that he was leaving, so it's fair to say that by 
running away Yaakov “stole Lavan’s heart.” But the fact that he didn’t tell 
him he would run away shouldn’t be the issue, only that he ran away. Why 
does the Torah attribute the theft of Lavan’s heart to Yaakov not telling 
him he would flee rather than to the very fact that he fled, or to not telling 
him that he was leaving? Was Yaakov expected to give Lavan advance 
notice that he was going to run away, to the extent that not warning him 
that he was about to leave without telling him (whatever that means) was 
considered “stealing his heart”? 
To be fair, I may have created a straw man, as I translated the word “Beis-
Reish-Ches” as “running away,” whereas the Targum and Rav Saadya 
Gaon translate it as “going.” True, not telling Lavan he was leaving is the 
same as running away, but by translating “Borach” as “going” rather than 

“fleeing,” the issue of expecting Yaakov to warn Lavan that he was fleeing 
isn’t there. Nevertheless, the word the Torah usually uses for “going” 
somewhere (rather than “fleeing”) is “Hey-Lamed-Chof,” and if the Torah 
meant to say that Yaakov stole Lavan’s heart by not telling him he was 
leaving, this is the word we would have expected to be used. [Stay tuned 
for a possible answer as to why the Torah uses “Beis-Reish-Ches” instead 
of “Hey-Lamed-Chof” if the intent was not “fleeing.”] Most commentators 
do understand the word to mean “fleeing,” and various explanations have 
been suggested. 
Radak and S’fornu put a comma between the words “by not telling him” 
and the words “that he was running away.” “Yaakov stole Lavan’s heart 
by not telling him” that he was getting ready to leave (which had just been 
described in verses 17 and 18). Why didn’t he tell him? “Because he was 
running away,” so couldn’t tip his hand. S’fornu explains it a bit 
differently, with the “not telling him” referring to Yaakov acting as if he 
was unaware that Lavan was now unhappy with him, so that Lavan 
wouldn’t suspect that Yaakov might leave; Yaakov didn’t let Lavan know 
that he knew “Lavan’s face had changed” (31:2) “because he was planning 
to run away,” and didn’t want Lavan to prevent him from doing so. The 
question we are left with is why we need to be told the reason Yaakov 
didn’t tell him. Isn’t it obvious that Yaakov didn’t give any hints that he 
was planning to run away because, well, he planned on running away? 
Alshich has a similar approach (see also Netziv), albeit without putting a 
comma between the two expressions. “Yaakov stole Lavan’s heart” by 
doing things that made him think he wanted to stay, which in turn caused 
“Lavan’s heart [read: intuition] not to tell him (Lavan) that [Yaakov] was 
thinking of running away.” [Ohr HaChayim adds that by asking 
permission the first time (30:25), Yaakov made it seem as if he wouldn’t 
leave without asking first, leading Lavan to believe that Yaakov wasn’t 
considering running away.] The verse isn’t saying that Yaakov didn’t tell 
Lavan he was going to run away, it was “Lavan’s heart” that didn’t inform 
Lavan that he better take precautions because Yaakov might try to flee. 
However, the plain meaning of the verse is that it was Yaakov who didn’t 
tell Lavan, not Lavan's heart. 
Malbim focuses on Yaakov’s preparation to leave, which was purposely 
done in a way that wouldn’t raise any suspicion that he was leaving 
without permission, thereby preventing anyone from telling Lavan that 
Yaakov was running away. “Yaakov stole Lavan’s heart” by leaving in a 
way that led to “no one informing [Lavan] that [Yaakov] was running 
away.” However, Lavan was in fact told that Yaakov had fled (31:22), on 
the very first day that word could have possibly reached him (on the third 
day, since there was a three day separation between where Yaakov was 
and where Lavan was (see 30:36). Since it doesn't seem that Yaakov's plan 
on leaving in a way that wouldn't cause anyone to go tell Lavan was 
successful, why would the Torah tell us that Yaakov "stole Lavan's heart" 
rather than "tried to steal his heart"? 
Chasam Sofer switches the “fleeing” from Yaakov running away from 
Lavan to Yaakov running away from Eisav, with Yaakov having “stolen 
Lavan’s heart” by not telling him the full story of why he left Canaan. Just 
as Yisro made Moshe swear that he wouldn’t return to Egypt with his 
(Yisro’s) daughter and grandchildren without first getting his permission 
(see Rashi on Sh’mos 2:21) because Moshe’s life was in danger if he 
returned to Egypt (see Sh’mos 2:15), had Lavan known the whole story he 
would have made Yaakov swear that he wouldn’t return to Canaan without 
permission because his life was in danger there (as Eisav wanted to kill 
him). By not telling Lavan why he fled, that he was running for his life, 
and not just leaving because of a spat with his brother, Yaakov “stole 
Lavan’s heart.” Here too, though, the verse is being taken out of its plain 
meaning, that it is Yaakov's fleeing from Lavan being referred to. Chasam 
Sofer’s son, K’sav Sofer, makes the same switch, but takes it in the 
opposite direction. Yaakov had told Lavan that he fled from his brother, 
and that he did so because his life was in danger, in order to lay the 
groundwork to be able to flee from Charan when it became necessary. 
Knowing that Yaakov had serious troubles back home, Lavan was 
confident that he wasn’t going to go back, and therefore took no 
precautions to prevent it from happening. Had Yaakov waited to tell Lavan 
why he left Canaan and came to Charan -- that it was not just to find a wife 
-- after he was there for a while, Lavan would have realized that he was 
only being told this now to try to mislead him into thinking that he 
(Yaakov) wouldn’t go back so that he (Lavan) would let his guard down; 
by telling him this right away, Lavan never suspected that Yaakov told 
him this in order to eventually make it easier to escape. “Yaakov stole 
Lavan’s heart by telling him, when there seemed to be no need to, that he 
had to escape” from Canaan. Again, though, this is not a straightforward 
reading of the verse. 
S’fornu (31:21) tells us that Beis-Reish-Ches refers to running away 
without being chased, while Nun-Samech-Hey refers to running away 
while being chased. In Sefer HaShoroshim (Beis-Reish-Ches), Radak 
quotes his father as explaining the word to sometimes mean “leaving 
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quickly,” even without running away from anything or anyone. (He 
specifically applies this to Yonah “running away” to Tarshish to get there 
quickly, as opposed to running away from G-d.) If we apply this definition 
here, there would be no issue with saying “Yaakov stole Lavan’s heart by 
not telling him that he would leave so quickly.” Nevertheless, if this is 
what the Targum and Rav Saadya Gaon meant, they would have added the 
word “quickly” to their translation. However, if the word can (also) refer 
to leaving without permission, and not just leaving without the other 
person knowing, their translation works well. 
“And Yaakov stole Lavan’s heart by not telling him that he was leaving -- 
and that he would leave even if he wasn’t given permission to do so.” 
Whether Yaakov made the right decision by not telling Lavan is not the 
discussion here. [It’s quite likely that Lavan would have done whatever he 
could to prevent Yaakov from leaving, leaving Yaakov no choice but to 
leave without telling him first; I therefore see no need to speculate as to 
what could have been gained by Yaakov telling Lavan he was leaving.] 
What is under discussion is what the cause of Lavan’s heart being “stolen” 
was. The verse could very well be telling us that Lavan was heartbroken 
that Yaakov didn’t tell him he was leaving whether or not Lavan agreed. 
Since the term here does not (and cannot) refer to leaving without Lavan’s 
knowledge (as how could Yaakov be expected to tell Lavan he was going 
to leave without his knowledge), the Targum and Rav Saadya Gaon 
translate it simply as “going.” But because it refers to “going without 
permission,” the word the Torah uses is Beis-Reish-Ches. 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Vayeitzei - How Time Flies 
We find a curious statement with regard to Yaakov. He himself set the 
price of seven years to work for the hand of Rachel in marriage. When the 
time arrived, he approached his future father-in-law Lavan and demanded 
his daughter, and then the Torah records oddly, “It was like a few days in 
his eyes due to his great love for her.” (Breishis 29:20) 
This is no Hallmark Card aphorism. The Torah itself testifies with utter 
objectivity how he experienced the passage of those seven years. It was 
like a few days, and why? Because he loved her so much! Do you hear the 
problem? If he loved her so much, a week would seem like a year and a 
year should be like a century and seven years a millennium. How could he 
have felt like it flew so fast? 
Here are two approaches that may help make some good sense from this 
difficult statement! 
1-Many people, in search of a medical degree, go to school for more than 
7 years, sacrificing sleep and investing large amounts of borrowed money 
just for the opportunity to serve and save lives and maybe make a nice 
living at a career that has loads of prestige too. I saw a line recently that 
the definition of a cynic is someone who sees the cost of everything and 
the value of nothing. What term do we have for someone who sees the 
value of something truly valuable and therefore is not troubled by the 
cost?! Yaakov knew that with just seven years of work he would merit to 
marry Rochel! If you know that the Mona Lisa, a priceless, painting would 
be yours only after seven years of work, would you not think that it would 
be worth the effort!? Of course! Therefore, “It was like a few days in his 
eyes due to his great love for her”, his profound appreciation for her.  
2-The way we experience time, fast or slow is a function of whether we 
are passive or active. If one is waiting for the proverbial pot of water to 
boil then it may seem to take forever. If one is waiting for the toast to pop, 
the train to arrive, Mr. or Mrs. Right to enter one’s life, or even for 
Moshiach to come, then the passage of time, no matter how long or short 
may feel like a death sentence. 
However, if one is readying himself to take law boards to capitalize on 
three years invested in intensive study, then six months of review can go 
awfully fast. If in one month a small percentage of the material is covered, 
then one might wish there would be a way to slow the pace of the clock. 
Similarly, it is so with an athlete who is preparing for the Olympics and 
needs to be the fastest human on earth in four short years. Time would be 
chasing him more than anything or anyone else. Four years can go quickly 
when there is a real and urgent goal. About this idea, some have explained 
the Mishne in Pirke Avos, “The Day is short, the work is much…” When 
is the day short? When the work is much! 
Now, maybe we can understand that Yaakov had such admiration for his 
bride to be Rachel that she deserved no less than the best. Those seven 
years were a critical period to iron out wrinkles in his character that might 
yet need smoothing, so as a Sofer he would etch with perfection 
HASHEM’s name on the Holiest parchment. 
Therefore, we too are well advised to prepare for the great dates of life. To 
be “doers” rather than “waiters”, to prepare for marriage, and Moshiach 
and every day or year to be readier rather than just older, to be active 
rather than passive, and then we see how time flies! 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat VaYese: The Two Tests 
The Midrash relates that when Yaakob left his parents’ home to flee from 
his brother, Esav, who wanted to kill him in revenge for his “stealing” 
Yishak’s blessings, Esav instructed his son, Elifaz, to run after Yaakob and 
murder him. Esav made Elifaz swear that he would fulfill this mission. 
Elifaz consulted with his mother, Timna, who advised him not to obey 
Esav’s command. She warned him that Yaakob was very strong, and 
Elifaz could be killed if he tried launching an assault on Yaakob. Elifaz 
was in a quandary, as he wanted to fulfill his father’s wish, to which he 
was bound by oath, but he also feared for his life. The solution was that 
Yaakob gave Elifaz all his money and everything he had with him. An 
impoverished person is considered as though he is “dead,” and thus by 
taking Yaakob’s money, Elifaz was considered as having fulfilled his 
father’s command without actually killing Yaakob. And thus Yaakob 
arrived at Haran, where he would stay for twenty years, penniless, without 
any belongings at all. With Hashem’s help, however, he was able to amass 
a huge fortune working for his wily uncle, Laban, and he returned to Eretz 
Yisrael a very wealthy man. 
We might wonder why things needed to happen this way. Why did Yaakob 
have to become penniless before earning wealth? Why did G-d arrange 
that Yaakob would arrive in Haran without a dime to his name, if he was 
destined to become wealthy? 
The Ketab Sofer (Rav Avraham Shemuel Binyamin Sofer, 1815-1871) 
explains that there are two basic spiritual tests that people face in life: the 
test of poverty, and the test of wealth. An impoverished man is tempted to 
lose faith, to question G-d’s justice, to betray G-d out of anger and 
resentment over his plight, and to steal in order to sustain himself. At the 
same time, however, wealth also poses difficult tests. Wealthy people can 
easily become arrogant and conceited, and look down on other people. 
Also, while a poor person understands human fragility and how we are all 
dependent on G-d’s grace, the wealthy man is prone to feel self-sufficient 
and independently capable of caring for himself, without any sense of 
dependence on the Almighty’s kindness and compassion. Yaakob Abinu 
passed both these tests at both stages of his life. After losing all his money 
to Elifaz, he still did not lose his faith, and when he returned to Eretz 
Yisrael as a wealthy man, he remained fully devoted and loyal to G-d. 
This is why Yaakov had to endure poverty before being blessed wealth. 
“Ma’aseh Abot Siman La’banim” – the actions of our patriarchs serve as a 
model and blueprint for us, their descendants. By successfully passing 
both tests – the test of poverty and the test of wealth – Yaakob paved the 
way for us to pass both these tests. He set for us the example and 
precedent that we need throughout our lives – both in good times, and in 
times of hardship. We look to Yaakob for inspiration during life’s darker 
moments, as he reminds us to retain our faith and rely on G-d’s kindness 
and assistance, as well as during periods of joy and success, as he reminds 
us to remain humble and ever cognizant of our dependence on the 
Almighty for everything. 
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Parshat Vayeitzei - The Ladder of Life 
By Rabbi Shaul Gold 

Associate Member, Young Israel Council of Rabbis 
Parshat Vayeitzei describes the events that occurred to Yaakov during his 
first Galut (exile).The Torah tells us that, as he leaves Eretz Yisrael on his 
way to Choran, Yaakov has a remarkable dream in which G-d shows him a 
fascinating vision of a sulam (ladder). G-d then blesses Yaakov, 
guarantees his safety, and promises to return him to Eretz Yisrael. 
Profoundly affected by the vision and by the blessings, Yaakov is impelled 
to strengthen the influence of the dream with a neder − a promise of his 
own. Fortified by this dream, with a light heart and secure in the protection 
of HaShem, Yaakov travels on to Choran prepared to meet the trials he 
will face there. 
Chazal tell us that Maase Avot Siman L’banim − the events that occurred 
to our forefathers − are lessons for the future generations. The messages in 
Yaakov’s dream inspired and strengthened him in his first foray into Galut. 
They should be studied as a Siman L’banim − a lesson that will inspire and 
strengthen us as a community and as individuals. 
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The Ohr HaChaim HaKodesh explains that the vision Yaakov saw before 
the blessings was actually three distinct visions, each introduced by the 
word V’hinei − and behold. To prepare Yaakov for HaShem’s blessings, 
he first needed to internalize the lessons of each of the three visions. 
V’Hinei Sulam Mutzav Artzah V’rosho Magia HaShameyma −And 
Behold! A ladder was firmly set up on the earth and its top reached toward 
Heaven. The ladder Yaakov sees in the first vision symbolizes man's 
growth throughout the years of his life. Man is involved in a constant 
struggle to elevate himself, to reach for the highest heights morally, 
ethically, intellectually and spiritually. The Mitzvah of V’halachta 
B’Drachav (to go in the way of G-d) inspires him to strive for levels of G-
dliness befitting a Tzelem Elokim − man in G-d’s image. 
But it’s a journey that is not without its hazards. A ladder must be scaled 
rung by rung, carefully pacing the ascent and must be firmly planted on 
the ground. If the ladder is shaky and not secure on the ground, the risks of 
falling and injuring oneself are increased. So, too, as man seeks to grow in 
life, he must be Mutzav Artza − firmly grounded. Only with a solid 
foundation can one begin to climb the ladder and know that he is on a path 
that will reach the heavens, that is Magia HaShameyma. 
V’Hinei Malachei Elokim Olim V’yordim Bo. And Behold! In the second 
vision, Yaakov sees angels ascending and descending the ladder. The 
angels are never still, they either rise or fall, constantly in motion. Yaakov 
understands that there is never a final accomplishment − never a time to 
rest. Each rung on the ladder is a preparation for climbing to the next. 
Once a level is attained, it now becomes a base and serves as a springboard 
to the next level. Life is a Sulam − a ladder to be scaled. One must climb 
higher. To stop at any rung is to stagnate, or rather, to regress. There is no 
plateau where one may rest, satisfied in his accomplishments. The message 
in the second vision is, just as the Malachim (angels) never rest on the 
Sulam, neither should we. The moment we stop our aliyah (ascent), we 
descend. 
V’Hinei HaShem Nitzav Alav Vayomar. And Behold! In the third vision, 
right before HaShem speaks to Yaakov Avinu, G-d stands firmly above 
him. Yaakov is used to living in Eretz Yisrael where the presence of the 
Shechina (G-d’s spirit) can be palpably felt. He now enters Chutz L’Aretz 
(other lands) where the presence of HaShem, while understood, is not as 
apparent as before. The vision of HaShem Nitzav Alav − firmly standing 
above him − speaks volumes to Yaakov. The Netziv explains that there is 
a great difference between recognizing the presence of G-d and 
recognizing the personal Hashgacha (Providence) of HaShem. 
The third message in the dream is that HaShem Nitzav Alav − G-d is 
standing firmly above each of us individually. As Rashi explains, 
L’shomro − to protect each of us throughout the long hard journey of life. 
As difficult as the future may be, whatever the challenge, HaShem 
Yishmraini V’yatzilaini − HaShem will protect me and save me. 
As we have stated, the Sulam represents man's growth in his journey 
through life. How is it routed and how can we successfully scale it 
Heavenward? 
The blueprint of life is the Torah. Studying the Torah, observing its 
mitzvot and fulfilling its objectives are the foundation and rungs of the 
ladder. Through Torah, one is solidly based and through performance of 
the mitzvot, one rises level-by-level to the Heavens. The Baal HaTurim 
comments that the gematria (numerical value of the word) of Sulam is 
equivalent to that of Sinai where the Torah was given to the Jews – the 
Bnei Yisrael. He explains that this signifies that proper study and 
observance of the Torah is the Sama D’Chaya − the elixir of life. 
My father, Rabbi Joseph Gold, A”H, observed that there is an interesting 
notation in the High Holiday Machzor (prayer book). Above the words, 
U’Teshuva, U’Tefillah, U’Tzedaka, (Repentance, Prayer and Charity) are 
the words Tzom, Kol and Mammon (Fast, Voice, Money). Each is 
numerically equivalent to 136, as is the word Sulam when fully spelled. 
The message, my father said, is clear: Teshuva, Tefillah and Tzedaka are 
the rungs on the ladder. The way to reach the Heavens is to become close 
to G-d; the way to become close to G-d is with Teshuva, Tefillah and 
Tzedaka. 
Maase Avot Simon L’Bonim. Yaakov internalized the messages of the 
dream and moved forward in the face of adversity, as Rashi explains with 
ease, because he knew that HaShem would watch over him and protect 
him. We would do well to learn the lessons of the dream. We know that 
what we need to do is to continually uplift ourselves and draw closer to 
HaShem. We know the way to accomplish this is with a solid foundation 
in Torah and with Teshuva, Tefillah and Tzedaka.Shabbat Shalom 
The Weekly Sidra- “The Duality of the Ladder” 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
One gentleman said to the other, “I hear you fell of a fifty foot ladder 
yesterday. How badly did you hurt yourself?” The other responded, “Oh, 
not at all. You see, I was standing on the bottom rung when I fell.” 

Whenever we think of a simple ladder, a vertical or inclined set of rungs, 
we envision an apparatus designed specifically for the purpose of elevating 
a human being height wise. In the human perception, the upper part of the 
ladder raises the climber, while the lower section firmly anchors him to the 
ground. 
Of course, in this week’s Sidra with Ya’akov fleeing from B’er Sheva, we 
have the most famous ladder of all: 
“And he dreamed, and behold a ladder set up on the earth, and the top of it 
reached to heaven; and behold the Malachim (celestial emissaries) of G-d 
ascending and descending on it.” (B’raishis 28:12)  
Clearly, this Passuk (verse) illustrates to us those very two major aspects 
of being well grounded and elevation: 
1) Set up on the earth. 
2) And the top of it reached to heaven. 
Yet, in this week’s Sidra, via the words of our Rabbanim of blessed 
memory, we are offered a much more profound and deeper meaning into 
this very common instrument we refer to as a ladder. The text Orach 
L’Chayim (Rav Shlomo Efrayim of Luntshits 1550-1619 of blessed 
memory) speaks to us concerning the Midah (human characteristic) of 
modesty, a subject discussed in these pages many times prior. 
Basically, it is only when a person considers himself as lowly (Set up on 
the earth), can he truly be a great individual with his head in heaven (The 
top of it reached to heaven). This is very much akin to what the Zohar 
HaKadosh in the Tosefta of Chayai Sarah 122b, and in the third Chailek 
(volume) 168a instructs: 
“One who thinks little of himself is in reality great. One who thinks greatly 
of himself is in reality little.” 
Only when one has attained true modesty, reasoned the Orach L’Chayim, 
can he then be merited with being elevated under the wings of the 
Sh’china (Divine Presence), as it is stated in the next Passuk, “And, 
behold, HaShem stood above it.” 
In the same manner of contrasting opposites, concluded the Orach 
L’Chayim, the Navi (prophet) regales us with the following: 
“For thus says the high and lofty One, Who inhabits eternity, Whose name 
is Holy; ‘I dwell on the high and holy place, yet with him also who is of a 
contrite and humble spirit, to revive the spirit of the humble, and to revive 
the heart of the contrite ones.’” (Y’shaya 57:15) 
While HaKadosh Baruch Hu dwells in the heights of the heavens, it is the 
lowly and humble whom He regards. From the perspective of Gematriya 
(alphanumeric system), the commentary of the Ohr Tzadikim instructs 
with the following.  
The word for ladder in LaShon HaKodesh (holy tongue) is Sulam, spelled 
Samech (60), Vov (6), Lamed (30), Mem (40), totaling 136 in the 
Gematriya. The word for money in LaShon HaKodesh is Mammon, 
spelled Mem (40), Mem (40), Vov (6), Nun (50), also totaling 136. 
That is, while money is a very base thing (Set up on the earth), it can be 
utilized for the highest of purposes (The top of it reached to heaven) such 
as charity for the poor and the destitute. 
As found in the Myna Shel Torah (B’raishis page #125), even though 
money is only a means to an end, it is yet, a very important dynamic, as 
we see in the Gemarah of Chulin 91a: 
“….. From here it is learned that to the Tzadikim (righteous) their money 
is dearer than their body. And, why is this? Because they do not stretch out 
their hands to robbery……” 
That is, these Tzadikim were always well aware that with charitable 
thoughts in mind, certain challenging objectives could only be 
accomplished with something as base as money, and not through any other 
effort of the body. In this same manner, only on a well based lower part of 
a ladder can one reach tall heights. And finally, the Myna Shel Torah, in 
the name of various unknown sources, gives us the following. 
Man himself is symbolic of the contrasting aspects of a ladder. For, even 
though he must be a terrestrial being, laboring on the earthly plain for his 
livelihood and existence (Set up on the earth), simultaneously, he is 
capable of having his head in the loftiest of regions (The top of it reached 
to heaven) if all his actions are L’Shaim Shamayim (for the sake of 
heaven). Man’s actions on this earthly plain, whether good or evil, 
ultimately effect his heavenly status. 
As well, our earthly actions not only effect our heavenly standing, but the 
standing of Malachim as well, as we see from our Sidra when it states, 
“And behold the Malachim of G-d ascending and descending on it.” The 
Myna Shel Torah puts it this way: 
“Even Malachim are effected (by the earthly actions of mankind). If an 
individual truly serves HaShem, his actions cause certain Malachim to be 
elevated (in the heavens). And, if G-d forbid, the opposite, his actions 
cause Malachim to descend (from loftier positions).”  
And so, we are given by our Rabbanim of blessed memory, an ethical 
lesson in not looking only to the present existence on an earthly 
dimension, but to consider an ultimate existence as well in a future Olam 
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HaBa’ah (world to come), as we would imagine the two aspects of a 
common ladder.  
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Yaakov Avinu- Worthy of Faith 
By Rabbi Moshe Rabinowitz 

Rabbinic Intern, Young Israel of Flatbush 
After living with Lavan for 20 years, Yaakov Avinu took his wives, 
children, and all his belongings and began his journey back to Eretz 
Canaan without informing his father in law, Lavan. Lavan heard of 
Yaakov’s clandestine departure and set off after him. It was not long 
before Lavan overcame Yaakov and his family leading to the climactic 
encounter between Yaakov and Lavan. Upon their meeting Lavan accused 
Yaakov of sneaking out of his home, not saying goodbye, treating his 
daughters like prisoners, and of stealing his precious terafim (objects 
belonging to Lavan, possibly idols of some sort). 
After all of Yaakov’s tents and possessions were searched for the terafim 
Lavan still turned up empty handed, Yaakov did not even have one object 
of Lavan’s in his possession. Yaakov was upset by Lavan’s suspicions and 
proceeded to explain in detail how meticulous he had been in taking care 
of Lavan’s flock and how he had never been remotely dishonest. Yaakov 
than complained that even with his diligence Lavan had still changed his 
payment ten times, he concluded by saying that if HaShem had not been 
helping him he would have left Choron a poor man. 
Yaakov was a wise man, he knew Lavan was a trickster, and it seems he 
was aware that Lavan was changing his pay. If so why did Yaakov allow 
Lavan to get away with it? After one or two times couldn’t he have put a 
stop to Lavan’s shenanigans? 
The answer is that Yaakov quite clearly knew what Lavan was up to, but 
Yaakov had a goal he wanted to accomplish. 
The Chovos Halevavos tells us that there are seven characteristics and 
abilities a being must have for it to be worthwhile for one to place his 
bitachon, faith, in him. The only Being who has all seven is HaShem. One 
of the characteristics is that the one you have bitachon in has to be the only 
one who can cause benefit or lose to occur to you. Yaakov placed his trust 
in HaShem while Lavan placed his trust in his terafim. Some 
commentaries explain that the terafim were not idols but rather tools to 
understand and manipulate nature, somewhat like the ultimate almanac to 
know exactly when to plant, harvest, etc. Lavan so fully put his trust in 
these terafim that they became like a deity to him. 
Yaakov was trying to prove to Lavan that the only power in this world 
worthy of putting our trust in is HaShem. In regard to Yaakov’s pay, 
Lavan told Yaakov that any sheep and goats with certain markings would 
be his pay. Lavan then proceeded to remove any sheep with even the 
remotest possibility of bearing offspring with these marks from Yaakov’s 
flock. Contrary to science and statistics all offspring born from that flock 
bore the markings stipulated. Lavan changed the criteria but to no avail, 
the sheep bore the new markings. 
This happened over and over until Yaakov noticed, “Lavan’s disposition, 
behold it was not towards him as in earlier days.” Yaakov realized that his 
plan to prove to Lavan the power of HaShem was futile, as Lavan did not 
understand the significance of the events and consequently became 
aggravated. Therefore Yaakov decided that it was time to leave. Upon 
their confrontation when Lavan accused Yaakov of stealing his terafim. 
Yaakov made one last effort to show Lavan the folly of his way by 
explaining to him that even though he had changed Yaakov’s pay ten 
times HaShem still ensured that Yaakov left a rich man. 
Lavan ultimately failed in this respect and is recorded in the Torah as 
“Arami Oved Avi,” “An Aramean tried to destroy my forefather” losing 
out on any positive connection he could have had to Klal Yisroel. 
However for us the lesson is quite clear. Parnassah, livelihood, is 
controlled directly by HaShem, there is no one who can regulate what we 
receive against HaShem’s wishes. Therefore, if we follow the rules of the 
Torah in our business, trust in HaShem the One who can cause us benefit 
or loss, and pray to the “Koneh Hakol”, Owner/ Creator of everything, for 
livelihood, then we can feel confident that HaShem will take care of our 
needs. 

Torah Insights - My Son is Better than Your 
Son 

By Rabbi Dov Shapiro 
Associate Member, Young Israel Council of Rabbis 
The developmental foundations of Klal Yisroel are laid in this week’s 
parsha. Yaakov marries four wives, has twelve sons and a daughter, and 
begins building his family. The narrative of these dramatic events ranges 
between inspiring, infuriating, and disappointing. I wonder… if you had to 
choose your hero throughout this parsha, who would it be? 

Would you choose Yaakov Avinu who throughout his dealings with a his 
duplicitous father-in-law Lavan adhered to the highest level of integrity 
and loyalty, eventually coming out ahead? Would you choose Rochel, who 
at great personal sacrifice allowed her sister Leah into “her” house as a co-
wife? I wonder how many people would identify Leah as a heroine, but 
let’s take a closer look at Leah’s role in building Klal Yisroel. 
When Leah’s first child was born she named him Reuven. Rashi (29:32) 
brings the gemara (Brachos 7b) that “Reuven” is actually a blend of two 
words “Reuh” -“Ben”, meaning “see my son”. Leah was conveying a 
prophetic message about her firstborn’s future behavior: “See how 
different my son acts than the son of my father-in-law (a reference to 
Esav). Esav sold the bechora (eldest birthrights) to Yaaakov, yet when the 
time came for Yaakov to receive the resulting brachos (blessings), Esav 
objected and wanted to kill Yaakov. Whereas my firstborn son Reuven had 
his bechora taken from him unwillingly and given to his younger brother 
Yosef, yet he did not dispute or resent that decision. In fact, when Yosef 
was in danger, Reuven was the one who actually saved his life and rescued 
him from his brothers’ wrath.” 
This chazal seems strange for several reasons: As a mohel I have had the 
opportunity to be intimately involved in the naming of hundreds of baby 
boys. I have never witnessed parents using the naming of their baby as an 
opportunity to show the world that their baby was or would be better than 
a different child. Why did Leah design her child’s name to display his 
future greatness of character? And if for some reason she did want to 
display his greatness, why would she compare him to Esav of all people? 
Was there nobody more reputable whom Reuven would outshine other that 
his nefarious uncle? 
Another question: Later in the parsha the torah describes the events 
leading up to the birth of Leah’s fifth son Yissachar. In exchange for 
fertility herbs, Leah obtained from Rochel the right to Yaakov’s intimacy 
which led to the birth of Yissachar. The Sifsei Chachamim (30:16) 
describes how the donkey upon which Yaakov was riding home that 
evening brayed, causing Leah to come out and inform Yaakov of her 
arrangement with Rochel. In fact many years later when Yaakov blessed 
his children before he died, he addressed Yissachar as “Chamor garem” 
(49:14), referring to the fact that a donkey (chamor) was instrumental in 
causing Yisaachar’s birth. Another strange midrash. Is this fact really 
appropriate to mention decades later as he blessed his son on his deathbed? 
Are the details of Yaakov’s relationship with his wives, and the “deal” 
made that night a defining characteristic of Yissachar’s legacy? 
Rav Moshe Eisenman (Ner Israel, Baltimore) addressed this question with 
an interesting insight. He explained that while Yaakov and Rochel 
demonstrated gallantry, integrity and sensitivity, Leah’s sacrifice was 
deeper and more profound. If we look at Leah not through the eyes of 
Yaakov and Rachel but through Leah’s own eyes, a determined and 
courageous woman emerges. Leah understood that she wasn’t Yaakov’s 
first choice for a wife, and that “forcing” herself into his home would not 
change that. But she so desperately wanted to be part of the great family 
that this tzadik would build, she so desperately wanted to be a mother of 
Klal Yisroel, that she placed herself in the unenviable position of being the 
interloper, the unwanted wife, subjecting herself to spending the rest of her 
life in her sister’s shadow. Can you imagine going through life as an 
unwelcome addition to your sister and brother-in-law’s marriage? 
iving with the knowledge that your husband had really wanted to marry 
your younger sister and had been coerced into taking you along too? Leah 
chose that life, and accepted the humiliating role of playing second fiddle 
to her younger sister, even being forced to barter for her husband’s 
intimacy. In doing so she displayed the great strength and resilience of her 
personality and her determination to do whatever it takes in order to 
mother as many of the shavtim as possible. Yaakov mentioned this event 
because he recognized that this indomitable determination to spiritual 
success had been genetically implanted in Yissachar that night and had 
enabled him to achieve his great success in Torah. 
I would suggest that the same midah was present in the backdrop of Leah’s 
choice of Reuven’s name. The Be’er Basadeh (29:32) explains that the 
name “Reuven” wasn’t meant to highlight her son’s virtues but rather to 
clear her own name. After her wedding to Yaakov, many people (Ramban: 
including Yaakov himself) felt that Leah had acted improperly by tricking 
Yaakov into marrying her. They did not know how she had cried her eyes 
out in prayer to Hashem that she not be Esav’s wife. They did not realize 
that her motives were all spiritual as she wanted so desperately to be a part 
of the building of Klal Yisroel. There was nothing she could do to clear 
her name until her son Reuven was born and she prophetically saw his 
future noble behavior. She declared: “See how the behavior of my son 
stands in stark contrast to the behavior of the man I was originally destined 
to marry. Such a change in my destiny could only happen because Hashem 
accepted my genuine prayers which were motivated by the highest level of 
selflessness and integrity.” 
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We all have goals and aspirations but sometimes we are too proud and too 
concerned about what other will say to pursue our goals wholeheartedly. 
Leah’s determination and humility earned her the zchus of being the 
mother of six out of twelve shvatim, and the grandmother to the majority 
of Klal Yisroel. She taught us that there are no limits to what we can 
achieve if we are prepared to undertake whatever work and indignity the 
path to success entails. Leah put her goal ahead of her pride, and look how 
she proud she is today of the goal she achieved. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Vayetzei 5776  
GOOD MORNING! Recently a friend of mine asked me, "Do you really 
believe in God?" When I answered "for sure" his response was "really?" 
Personally, I don't find it particularly hard to believe that a rabbi believes 
in God. However, he seemed to be amazed that anyone believes in God. 
In our experience at Aish HaTorah (a major international Jewish 
educational outreach organization), if you ask the young people who come 
through the doors of our world center in Jerusalem if they believe in God, 
four out of five will say "no." What's fascinating is that if you don't ask the 
question directly, it's possible to demonstrate to them that they do believe 
in God. Why? They are influenced by the society, the educational system 
and their friends to think that they don't believe in God. 
Do you want to demonstrate to someone that deep down they not only 
believe in God, but that they believe that God loves them? Here are the 
questions to ask: 1) Did you ever pray? (Do not be snotty and ask "to 
whom?") 2) Were your prayers ever answered? (most everybody says 
"yes") 3) What did you do to "bribe" God to answer your prayer? (In truth, 
one can't bribe God with anything; God has no needs. He doesn't need our 
prayers or our praises. Actually, prayer is to change us, not Him -- but 
that's another topic...) 4) If you didn't do anything to "bribe" God, then 
God did it just for you -- does that mean that God loves you? Most people 
are able to appreciate the concept and accept it. 
What does it mean to believe in God? All good discussions must start with 
a definition or one ends up going in circles. Belief is a point on a 
continuum of knowledge from no knowledge to absolute knowledge. The 
more evidence that you have, the stronger the belief. (This is in opposition 
to "faith" which is an emotional leap to a conclusion). The Torah concept 
of God is that of Creator, Sustainer and Supervisor of the universe and all 
that is within it. We believe that God is all-knowing, all-good, all-
powerful. He has a personal relationship with every human being; he loves 
us and wants only good for us. 
Why do people not believe in God? 1) because there is evil in the world; 
bad things happen to good people ("Where was God during the 
holocaust?" -- by the way, "Where was man during the holocaust?") 2) 
they look at belief in God as a crutch for losers who can't make it on their 
own 3) if there is a God, it implies that there is purpose to creation, values 
to live by and ultimately restrictions. People do not like restrictions in their 
lives. 
It is my experience that the third reason is the real reason -- people do not 
want restrictions on their desires. Think about it -- the existence of God is 
independent of our approval or disapproval of the way He runs the world 
(or what part he leaves to our free will) -- or whether people use God as an 
excuse or a crutch. 
When a person says he's an atheist, you can point out to him that an atheist 
is one who has evidence that there is no God. Then you can ask, "What is 
your evidence?" Most people will back off and say, "Really, I am an 
agnostic." Then you can clarify that an agnostic is one who has evidence 
that a person cannot know if there is a God. You may then ask him, "What 
is your evidence that you cannot know?" More than likely the response 
will be, "Maybe I need to look into the question of whether God exists 
more deeply." 
By the way, to prove that God does not exist, one would need to know all 
things that do exist and be able to search out the whole universe and all 
dimensions. It's impossible. 
The truth? Many, if not most, of us have never thought that deeply or 
systematically about the topic. However, it is probably the most important 
question of our lives. If there truly is a God who created life with a 
purpose, doesn't it make sense to find out why and what He wants for us 
and from us? 
How can one intelligently deal with the question of the existence of God? 
Start on Aish.com and search the articles on "God" and "Evidence of 
God". Go to AishAudio.com (search "evidence") and listen to the four 
lectures "Evidence of God's Existence" by Rav Noah Weinberg (the 
founder and head of Aish HaTorah and my teacher). Also, I highly 
recommend Permission to Believe by Lawrence Kelemen available at your 
local Jewish bookstore, at JudaicaEnterprises.com or by calling toll-free to 
877-758-3242  

Torah Portion Of The Week: Vayetze 
This week we have the trials and tribulations of Jacob living with and 
working for his father-in-law, Laban. Jacob agreed to work as a shepherd 7 
years for Rachel only to have Laban switch daughters on him at the 
marriage ceremony. (This is why we have the bedekin, the lifting of the 
veil, at traditional weddings -- to ensure one is marrying the right bride.) 
As Jacob tries to build his equity, Laban changes their agreement time 
after time. After 20 years, the Almighty tells Jacob the time has come to 
return to the land of Canaan. Jacob and his household secretly leave only 
to be pursued by Laban who has claims to put forth. The story ends with 
peace and blessings between Jacob and Laban. 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"Jacob spoke up and said to Laban, 'What is my transgression? What is my 
sin that you have (so) hotly pursued me?' "(Gen. 31:36) 
When Rachel left, she stole her father's idols and concealed them. Laban 
pursued Jacob and angrily demanded, "Why did you steal my gods?" (Gen. 
31:30) 
One of the Torah commentaries said that Jacob's statement, in addition to 
being a complaint against Laban, was also a self-reprimand by Jacob. In 
essence Jacob was saying, "Here Laban forms a search group to pursue me 
for seven days in order to retrieve his worthless idols. And am I, knowing 
the true God, exerting as much effort to come close to Him?" 
How much we value something is indicated by how much effort we are 
willing to exert to acquire or retain it. A recovering drug addict may not 
attend a recovery group because he doesn't have a car. However, if he 
wanted to buy cocaine he'd walk miles even in icy weather to get his drug! 
When Jacob saw the effort that Laban exerted to retrieve his idols, he took 
himself to task. Seeing the effort that some people put forth for things of 
questionable importance, we should do a soul-searching on how much 
effort we are ready to expend for clarifying our beliefs and observing the 
mitzvos. 
Quote of the Week 
An atheist cannot find God for the same reason a thief cannot find a 
policeman 
In Loving Memory of Avraham ben Kalman, Shayna bas Yakov. May 
their neshamos have an aliya, Paul & Helaine Kurlansky 
With Deep Appreciation to Sebastian & Rachel Salama 
This article can also be read at: http://www.aish.com/tp/ss/ssw/349846261.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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Special Conduct In A Holy Place 
“And he became frightened and said: ‘How awesome is this place! This 
is none other than the abode of God and this is the gate of the heavens.’ 
” Bereshis 28:17 
Yaakov was not fearful in the conventional sense of the word, as a person 
who is frightened by what he sees. Rather, the Torah is describing the awe 
and reverence Yaakov felt as he realized that he was at the place of the 
Mikdash. 
The Gri”z explains that although the Mikdash was not yet built, and the 
halacha of showing respect for the holy site did not technically apply, 
nevertheless, Yaakov responded spontaneously to the situation. The 
Gemara in Yevamos (6a) expounds upon the verse (Vayikra 19:30): “ 
‘Observe My Shabbos and fear My sanctuary; I am God.’ Regarding 
Shabbos, we do not fear Shabbos itself, but rather Hashem, Who 
commanded us to observe it. So, too, in reference to the Sanctuary, it is not 
the place itself which we fear, but Hashem, Who commanded us to fear the 
Mikdash. This is the meaning of the mitzvah to fear the Mikdash.” 
The point of the Gemara is that a person should experience an elevated 
sense of kedushah upon visiting a place where the Shechina is perceptible 
and more readily apparent. This should trigger a response of fear of 
Hashem within him. Rambam (Hilchos Bais HaBechira 7:1) writes: “There 
is a positive commandment to fear the Mikdash. However, this is not 
fulfilled by fearing the place itself, but rather by fearing God, Who 
commanded us to have reverence for the place.” 
We must therefore be sensitive and respond appropriately whenever we 
find ourselves in a location where the Shechina is apparent. There are 
specific guidelines which describe how one should conduct himself in a 
shul, a beis midrash or in any place of kedusha. This is also why Yaakov 
feared the place when he realized where he was, because the mitzvah of 
fearing the Mikdash is not necessarily a function of the building which is 
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on the spot, as much as it is a response to the Shechina which is found 
there. 
Goal Oriented 
“And he said: ‘Look, the day is still long. It is not yet time to bring the 
livestock in. Water the flock and go on grazing.’ ” Bereshis 29:7 
Yaakov approaches the well and notices that the shepherds have gathered 
around it in the middle of the day. He expresses surprise that they are 
apparently waiting for something, rather than grazing their animals, as 
they each were hired to do. Yaakov confronts them and asks, “There is still 
plenty of time left during the day. This is not the time to gather the animals 
and simply sit around the well! Why is everyone just sitting around?” The 
shepherds pointed out to Yaakov that the well was covered by a huge 
stone, and the group had gathered not as a sign of laziness, but rather 
because many of them were needed to push the stone aside. 
One might wonder, though, what was bothering Yaakov in the first place. 
He obviously observed his surroundings and evaluated the circumstances 
he was encountering. He saw the large stone on the well, and he certainly 
realized that no one could remove it by himself. While it is true that in 
Verse 10 we are told that Yaakov removed the stone by himself, and Rashi 
explains that he did so “as easily as a person removes a stopper off a 
bottle”, still, this was nothing short of miraculous. Targum Yonasan lists 
five miracles which transpired for Yaakov in this episode, with the 
removal of the stone off the well as one of them. Why was Yaakov 
puzzled by the need for the shepherds to gather? 
Alter Ben-Zion Rivko, in his Sefer Sahm Derech, notes that Yaakov’s 
upbringing in the house of Yitzchak trained him to be focused and geared 
to accomplish goals. He was highly motivated and conditioned to succeed. 
His awareness of the truth of Torah and the service of Hashem provided 
him with a world outlook to know that when a person is determined, 
nothing can stand in his way. His education taught him that obstacles are 
merely challenges which are to be overcome, and adversity is a condition 
that can be handled. All this gave Yaakov the ability to see even a large 
stone covering a well only as a nuisance and as a challenge that any 
shepherd could have solved, but only if he was driven to find a solution. 
This is the reason that he wondered why the shepherds simply sat around 
each day, waiting for others to solve their problem, rather than to come up 
with a better solution which would enable them to go on with their day. He 
was highly motivated and conditioned to succeed. His awareness of the 
truth of Torah and the service of Hashem provided him with a world 
outlook to know that when a person is determined, nothing can stand in his 
way. His education taught him that obstacles are merely challenges which 
are to be overcome, and adversity is a condition that can be handled. All 
this gave Yaakov the ability to see even a large stone covering a well only 
as a nuisance and as a challenge that any shepherd could have solved, but 
only if he was driven to find a solution. This is the reason that he 
wondered why the shepherds simply sat around each day, waiting for 
others to solve their problem, rather than to come up with a better solution 
which would enable them to go on with their day. 
Respect And Understanding 
“And he also came to Rachel and he loved Rachel even more than Leah; 
and he worked for him further, another seven years.” Bereshis 29:30 
This verse suggests that Yaakov loved Leah, but that he loved Rachel even 
more. Yet, Verse 31 later reports that Hashem noticed that Leah was not 
loved at all. How are we to understand these verses? 
Maharil Diskin explains that the word "vtkn" can either be translated to 
mean that Yaakov loved Rachel “more than” Leah or that he loved Rachel 
“due to” or “from” Leah. Rachel had allowed Leah to take her place and to 
be taken to marry Yaakov instead of her. Although she certainly was 
personally hurt by this move, and she risked her own ability ever to marry 
Yaakov, Rachel participated in the charade and deception orchestrated by 
her father Lavan. In fact, Yaakov himself could have held Rachel 
responsible for her involvement in the scheme, and he could have resented 
her actions as being sinister and devious. 
Yet, Yaakov was wholly righteous and he was the champion of truth. He 
understood that Rachel was not responsible for the cruel trick which was 
played on him. Even had she protested and not collaborated in the plot, 
which was in fact the case, she could not have prevented Lavan from 
carrying out his intentions. Furthermore, at the moment of the greatest 
treachery against her, she ironically handed her sister the signals which she 
and Yaakov had arranged, in order that Leah not be embarrassed (see 
Rashi on Verse 25, from Megillah 13b). Rachel acted totally for the sake 
of Heaven, even to the point of ultimate self-sacrifice. 
Having noticed all this, Yaakov was exceedingly impressed. Rather than 
misunderstanding and blaming Rachel for something that was not her 
fault, a reaction which would have resulted in his hating her, Yaakov knew 

that these circumstances were the very ones through which the finest and 
most exalted traits of Rachel were demonstrated. This is the accurate 
translation of this phrase. “Yaakov loved Rachel due to Leah”, meaning 
that his love for her grew and flourished as a result of the incident with 
Leah, when Rachel demonstrated the impressive character traits which 
were dedicated for the sake of Heaven. 
Appreciating Miracles In Our Daily Routine 
“And she conceived again and bore a son, and she said: ‘This time I will 
give thanks to God.’ Therefore she called his name Yehuda; and she 
stopped giving birth.” Bereshis 29:35 
Rabbi Yochanan, in the name of Rabbi Shimon bar Yochai, said: “Until 
Leah, no one had come and offered thanks to Hashem.” -- Berachos 7b 
Ksav Sofer points out that this statement of Rabbi Yochanan seems 
surprising, for we know that the Avos had indeed offered thanks to 
Hashem. Apparently, though, Leah was indeed unique. Although 
Avraham, Yitzchak and Yaakov had expressed thanks to Hashem, they did 
so only in response to miracles that Hashem had performed on their behalf. 
We do not find their expressions of appreciation being offered for daily 
and routine events in their lives. Nevertheless, it is absolutely appropriate 
to thank Hashem for everything. The verse (Tehillim 150:6) states: “Every 
soul (vnJb) will praise Hashem”. In the Midrash (Bereshis Rabba 14:9), 
Rabbi Levi, in the name of Rabbi Chanina, elaborates and teaches that one 
should praise Hashem for every breath (vnhJb) he takes. Although the 
Gemara (Shabbos 118b) also instructs us to limit our praises of Hashem, as 
one who pronounces Hallel daily is deemed a blasphemer, this is only to 
be criticized if one only praises Hashem for the miracles which He does. If 
a person is only moved to thank Hashem for miraculous salvations, he has 
missed the opportunity to communicate with Hashem in a normal and 
routine fashion, and this is tragic. A person must recognize Hashem’s 
involvement in his daily life, not only when extraordinary events occur. 
Our matriarch Leah set the path for us in this area. She demonstrated that a 
person must express his acknowledgment of Hashem even for the 
blessings that are bestowed on us in a routine manner. With the birth of her 
fourth son, she expressed her gratitude, and our Sages have praised her for 
this lesson. 
Halachic Corner 
Immediately after a man wakes up and washes his hands, he should put on 
his tzitzis while standing up if it is already light outside. Since all this has 
to be done within ,unt ‡s, (approximately 6-8 feet), it is best to have water 
for netilas yadayim prepared next to his bed, and his tzitzis beside it. 
However, if this cannot be done, a person may be lenient and walk farther 
than ,unt ‡s in a house, since Rabbi Shimon ben Elazar holds that a whole 
house is considered ,unt ‡s (Berachos 25b). 
Before a man puts on his tzitzis (or a pair that was borrowed), he should 
separate and check all the tzitzis to make sure that they are kosher. If he 
put on the tzitzis while his hands were not yet washed, thus prohibiting 
him from reciting the bracha ‰,hmhm ,umn kgŠ, he should move the tzitzis a 
little and then say the bracha, or he may have someone else who is also 
reciting the bracha on his tzitzis or talis include him in his bracha. 
However, this only applies to someone who does not wear a talis. A man 
who wears a talis should not recite any bracha on his tzitzis since he will 
recite the bracha ‰,hmhmC ;yg,vkŠ later. 
Questions for Thought and Study 
1. Why is Lavan referred to as the son of Nachor (his grandfather) and not 
as the son of Besuel, his father? See Ramban 29:5 
2. Why does Yaakov constantly refer to Lavan as "Int hjt" - “the brother 
of his mother”? See Rabbeinu Bachya 29:10 
3. How long were each of Yaakov’s wives pregnant with their children? 
See Rabbeinu Bachya 29:32 
4. Why did Rachel use the term "h,nt" (“my maid”) when referring to 
Bilhah? Shouldn’t she have used the term "h,jpJ" (“my maidservant”), as 
Sarah did with Hagar? See Ba’al HaTurim 30:3 
5. Who was older, Bilhah or Zilpah? See Ramban 31:36 
6. Why did Yaakov become angry with Lavan only after Lavan searched 
through his belongings? See Ramban 31:36 
Answers: 
1. Ramban gives three explanations. First, Lavan was known after his 
grandfather, who was more distinguished in his family. Second, Besuel 
was considered a lowly person, and Lavan did not want people to 
recognize his relationship to his father. Third, mentioning Nachor was to 
show respect for Avraham, who was Nachor’s brother. 
2. This was to show that all that Yaakov did to help Lavan was not for 
Lavan’s merit, as Lavan was evil. Yaakov helped Lavan only out of 
respect for his mother. 
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3. Yaakov’s wives were pregnant for seven months for each child. The 
terms "rvTu" and "skTu" (“she was pregnant” and “she gave birth”) are used 
successively to indicate that the births happened quickly following 
conception. All of the eleven oldest sons as well as Dina were born in the 
second seven years, when Yaakov worked for Rachel. Twelve multiplied 
by seven months equals seven years (84 months). 
4. Bilhah and Zilpah were actually half-sisters of Rachel and Leah. They 
were born to Lavan’s concubines. Out of respect and sensitivity, Rachel 
used the less demeaning term "h,nt" 
5. Bilhah was older. Lavan, as part of his trickery, gave Zilpah to Leah so 
that Yaakov would not realize that he was marrying Leah. 
6. Yaakov originally was concerned that one of his servants had stolen the 
idols of Lavan, so he let him search. Yaakov realized that this was an 
unjust accusation after the search exonerated him, so he became angry. 
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Rabbi's Message 
Thanks-Giving 
Yakov set out from his parent’s home to find a wife in the house of his 
uncle, Lavan. When Yakov was told that Lavan is a most deceitful person, 
he replied, “I am his match.” (Rashi to 29:12) “I know the ways of liars,” 
Yakov declared, “and I will be able protect myself.” 
Yet, by the time the Parsha is concluded Yakov’s behavior is most 
confusing. He is taken advantage of countless times. He comments on 
Lavan’s trickery, but seems to accept it. It reaches a point that even his 
devoted wives, and Lavan himself, are surprised at his behavior. 
Yakov works for no wages for a month. Then instead of receiving a dowry 
upon marriage, he works for 7 years- and then another 7 years when the 
bride is switched. He accepts Lavan’s trickery in the wages, even though it 
occurs countless times (31:7 and 41). And through all this the man who 
said, “I am Lavan’s match,” ends up accepting and generous. What 
motivates Yakov in accepting Lavan’s trickery? Why is Yakov most 
generous in his behavior? 
When Yakov comes to the city of Aram he encounters the shepherds 
waiting at the well. Yakov observes their odd behavior of waiting and the 
shepherds explain that there is a big rock on the well so that all the 
shepherds must be present before anyone may take water from the well. 
Rav Hirsch observes: Generally a public well, meant for public use, is 
designed with a cover a well that can easily be removed. Here, in the 
character of Aram, no one trusted the other. They created a cover so that 
no one could take a drink without communal consent. Theirs was a town of 
businesslike-stinginess. No one wanted anyone else to have the slightest 
advantage. 
Into this environment stepped Yakov, a man trained in kindness and 
generosity even to the travelling stranger. When he saw this environment 
of pettiness he realized that he would be spiritually vulnerable. If you 
spend a few years in a “tit for tat,” society it is bound to affect you. So as 
Yakov enters this world of stinginess, he resolves to respond with 
generosity. 
Yakov purposely serves Lavan for the first month without pay because he 
has consciously decided to be warm and giving. By the time the first 
month of unpaid labor is over Yakov must have been the talk of the town. 
But that fit perfectly into Yakov’s agenda. Yakov is resolved to be 
generous so that the local culture of stinginess will not destroy his moral 
standards. 
When Yakov asks for the hand of Rochel in marriage, Lavan demands 7 
years of work. Lavan’s demand was an unheard of negotiating position, 
yet Yakov consents. When the bride is switched, Lavan demands another 7 
years, and Yakov chooses not to negotiate the number of years. Yakov 
knows that he is in an exile of stinginess. He knows that Lavan will always 
feel that he got the raw end of the deal. So Yakov refuses to get into a 
fight. He refuses to enter negotiations. Instead, “If you want seven years, 
then seven years it will be.” 
Even when Lavan chases him claiming that Yakov stole, Yakov responds 
by offering Lavan to search his encampment. “Show me something 
unfair,” Yakov declares, “and I will make it right.” Yakov is a great 
person, a genius, a success. Lavan is looking to pick a fight. But Yakov 
refuses to allow Lavan’s pettiness rub off on him.  
Yakov did not subscribe to “When in Rome do as the Romans.” Yakov is 
committed to remain Yakov despite the environment of pettiness into 
which he was thrust. He is committed not to fall prey to the human 
syndrome that destroys people who consistently ask, “Who got the better 
end of the deal?” 

Instead, Yakov is deeply committed to remain the worthy grandson of 
Avraham Avinu, a man who hosted guests free of charge. He is a worthy 
son to his father Yitzchak, a man who dug wells for the public use. 
Yakov survived the exile of stinginess, because Yakov was a person who 
was thankful to be giving. 
With best wishes for a wonderful Shabbos. 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the 
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book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2015 by TEACH613TM  
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vayetzeh 5776 - Ends Do Not Justify Means. 
"And Yaakov awoke from his sleep, and said: Hashem is truly in this place, 
and I did not know it...he was frightened...(Bereishis 28:16,17)" 
Yaakov left Beer Sheva and headed toward Charan. On the way, he laid down 
to rest for the night. During the night, he experienced an extraordinary 
prophetic vision in a dream, in which Hashem Himself stood before him and 
promised blessings to him and his descendants for all generations to 
come.."Your descendants shall be like the dust of the earth...I am with you...I 
shall protect you..." (1) Yaakov awoke from his sleep and said, "Hashem is 
truly in this place and I did not know it. He was frightened, and exclaimed, 
How awe-inspiring is this place!"  
Rashi explains Yaakov Avinu's statement, "And I did not know it" to imply 
that "had I known, I would not have slept in a place as holy as this." From this 
Rashi, we can infer two things: 1] When Yaakov Avinu awoke from this 
incredible dream he was frightened because he had sinned by sleeping in a 
holy place. 2] When Yaakov Avinu said, "Had I known, I would not have slept 
in a place as holy as this," He was in essence, saying that he would rather not 
have slept in this holy place, although this meant that he would forfeit all the 
promises and visions that he had received in this holy dream. Yaakov would 
rather not have slept there and consequently not have received the dream, 
than have transgressed and slept there and received the dream and its 
promises.(2) 
This is mystifying. When Yaakov awoke from his sleep, he was frightened 
because he had transgressed by sleeping in a holy place. Would we have 
reacted in such a manner? Wouldn't we have enthusiastically jumped for joy 
upon receiving such an incredible vision; receiving blessings from Hashem of 
protection and fruitfulness for ourselves and for the entire Klal Yisroel for all 
generations to come? Shouldn't Yaakov Avinu rather have been utterly 
possessed by overwhelming feelings of jubilation and ecstasy, with praise 
and thanks to Hashem? Where was there room in Yaakov’s holy heart during 
this moment of exhilaration, for fear of transgression? Shouldn't the natural 
instinctive joy that Yaakov surely experienced at that moment, have totally 
eclipsed any fear of transgression? Why then was Yaakov's initial reaction 
upon awakening from the dream, one of fear, "He was frightened and 
exclaimed how awe inspiring is this place!?" 
Moreover, exactly what is the issur of sleeping in a holy place that frightened 
Yaakov so much? At most, it is merely a lack of derech eretz(3) for one to 
sleep in a holy place, rather than an actual halacha. If so, why was Yaakov so 
full of fear for transgressing a mere lack of derech eretz, something that is 
not even forbidden according to the halacha. Furthermore, Yaakov said, "Had 
I known, I would not have slept in a place as holy as this." Would it really be 
worthwhile for Yaakov to forego all the brachos, for himself and his 
descendants for all generations to come rather than violate the sanctity of a 
holy place, which is a mere breach of derech eretz? Wouldn't it have been 
more worthwhile for Yaakov to transgress this mere derech eretz and sleep in 
this holy place in order to attain the manifold brachos of this dream for himself 
and for the entire Klal Yisroel, for all generations to come? 
We see here a very important fundamental principle of Hashkafos HaTorah - 
Ends do not justify means. Even though it is so very important to attain a 
great end, such as brachos for Yaakov and for the entire Klal Yisroel for all 
generations to come, Yaakov had no right to avail himself of improper means. 
This is true, even if these improper means are only a breach of derech eretz, 
and surely so if they are an issur derabanan, how much more so, if their breach 
is in an Issur DeOraisah?!  
Our mission here on earth is not to deviate one iota from the proper means 
that the Torah has dictated to us. Attaining ends is not a prerogative that is in 
our hands, but rather one that is strictly in Hashem's domain. If Hashem wants 
this end to be, then it will be without our resorting to improper means. 
Yaakov Avinu here teaches us this important Hashkafa, by being willing to 
give up these boundless and limitless brachos for himself and for the entire 
Klal Yisroel for all generations to come, rather than choosing to violate a 
breach of derech eretz of sleeping in a holy place. 
We also see here the tremendous depth of the fear of transgression that 
Yaakov Avinu was privileged to attain. When Yaakov awoke from his holy 
dream, his ecstatic, natural, instinctive joy did not eclipse his fear of 
transgression of sleeping in a holy place, rather, his remarkable level of yiras 
chet, fear, of even a mere breach of derech eretz, entirely eclipsed the natural 
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feelings of ecstasy that existed within him. When Yaakov Avinu awoke from 
his sleep, he was frightened, and exclaimed "how awe-inspiring is this place." 
No feelings of joy are mentioned in this posuk. 
May Yaakov Avinu's extraordinary greatness and holiness inspire us to attain 
higher levels in yiras chet, fear and fright of committing the most minute sin.  
May we imbue ourselves with the basic Torah hashkafa that ends do not 
justify means.  
May we focus all our efforts to observe and fulfill the means, the laws of the 
Torah and the laws of derech eretz with exactness and without any deviation 
whatsoever - no matter what we may have to forego in doing so. Amen. 
 חולין צ"א: .1
2. According to Maran Hagaon Harav Leib Chasman ZT”L and Maran 
Hagaon Harav Eliyahu Lapian ZT”L 
3. According to the Alter from Slabodka, Maran HaGaon HaRav Noson Tzvi 
Finkel ZT"L. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess is 
adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 718-
395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Vayetse 5776 - How the Light Gets In 
22 November 2015 /9 Kislev 5776 
Why Jacob? That is the question we find ourselves asking repeatedly as 
we read the narratives of Genesis. Jacob is not what Noah was: righteous, 
perfect in his generations, one who walked with God. He did not, like 
Abraham, leave his land, his birthplace and his father’s house in response 
to a Divine call. He did not, like Isaac, offer himself up as a sacrifice. Nor 
did he have the burning sense of justice and willingness to intervene that 
we see in the vignettes of Moses’ early life. Yet we are defined for all time 
as the descendants of Jacob, the children of Israel. Hence the force of the 
question: Why Jacob? 
The answer, it seems to me, is intimated in the beginning of this week’s 
parsha. Jacob was in the middle of a journey from one danger to another. 
He had left home because Esau had vowed to kill him when Isaac died. He 
was about to enter the household of his uncle Laban, which would itself 
present other dangers. Far from home, alone, he was at a point of 
maximum vulnerability. The sun set. Night fell. Jacob lay down to sleep, 
and then saw this majestic vision: 
He dreamed and, look, there was a ladder set on the earth, with its top 
reaching heaven; and, look, angels of God were ascending and descending 
on it. And, look, the Lord stood beside him and said, “I am the Lord, the 
God of Abraham your father and the God of Isaac; the land on which you 
lie I will give to you and to your offspring; and your offspring shall be like 
the dust of the earth, and you shall spread forth to the west and to the east 
and to the north and to the south; and all the families of the earth shall be 
blessed through you and through your offspring. And look, I am with you 
and will keep you wherever you go, and will bring you back to this land; 
for I will not leave you until I have done what I have promised you.” Then 
Jacob woke from his sleep and said, “Surely the Lord is in this place—and 
I did not know it!” And he was afraid, and said, “How awesome is this 
place! This is none other than the house of God, and this is the gate of 
heaven.” (Gen. 28:12-17) 
Note the fourfold “and look,” in Hebrew ve-hinei, an expression of 
surprise. Nothing has prepared Jacob for this encounter, a point 
emphasized in his own words when he says, “the Lord is in this place – 
and I did not know it.” The very verb used at the beginning of the passage, 
“He came upon a place,” in Hebrew vayifga ba-makom, also means an 
unexpected encounter. Later, in rabbinic Hebrew, the word ha-Makom, 
“the Place,” came to mean “God.” Hence in a poetic way the phrase 
vayifga ba-makom could be read as, “Jacob happened on, had an 
unexpected encounter with, God.” 
Add to this Jacob’s night-time wrestling match with the angel in next 
week’s parsha and we have an answer to our question. Jacob is the man 
who has his deepest spiritual experiences alone, at night, in the face of 
danger and far from home. He is the man who meets God when he least 
expects to, when his mind is on other things, when he is in a state of fear 
and possibly on the brink of despair. Jacob is the man who, in liminal 
space, in the middle of the journey, discovers that “Surely the Lord is in 
this place—and I did not know it!” 
Jacob thus became the father of the people who had their closest encounter 
with God in what Moses was later to describe as “the howling wasteland 
of a wilderness” (Deut. 32:10). Uniquely, Jews survived a whole series of 
exiles, and though at first they said, “How can we sing the Lord’s song in a 
strange land?” they discovered that the Shekhinah, the Divine presence, 
was still with them. Though they had lost everything else, they had not lost 

contact with God. They could still discover that “the Lord is in this 
place—and I did not know it!” 
Abraham gave Jews the courage to challenge the idols of the age. Isaac 
gave them the capacity for self-sacrifice. Moses taught them to be 
passionate fighters for justice. But Jacob gave them the knowledge that 
precisely when you feel most alone, God is still with you, giving you the 
courage to hope and the strength to dream. 
The man who gave the most profound poetic expression to this was 
undoubtedly David in the book of Psalms. Time and again he calls to God 
from the heart of darkness, afflicted, alone, pained, afraid: 
Save me, O God, 
for the floodwaters are up to my neck. 
Deeper and deeper I sink into the mire; 
I can’t find a foothold. 
I am in deep water, 
and the floods overwhelm me. (Ps 69:2-3)  
From the depths, O Lord, 
I call for your help. (Ps. 130:1) 
Sometimes our deepest spiritual experiences come when we least expect 
them, when we are closest to despair. It is then that the masks we wear are 
stripped away. We are at our point of maximum vulnerability – and it is 
when we are most fully open to God that God is most fully open to us. 
“The Lord is close to the broken-hearted and saves those who are crushed 
in spirit” (Ps.34:18). “My sacrifice, O God, is a broken spirit; a broken and 
contrite heart you, God, will not despise”(Ps. 51:17). God “heals the 
broken-hearted and binds up their wounds” (Ps. 147:3). 
Rav Nahman of Bratslav used to say; “A person needs to cry to his Father 
in heaven with a powerful voice from the depths of his heart. Then God 
will listen to his voice and turn to his cry. And it may be that from this act 
itself, all doubts and obstacles that are keeping him back from true service 
of Hashem will fall from him and be completely nullified.”(1) 
We find God not only in holy or familiar places but also in the midst of a 
journey, alone at night. “Though I walk through the valley of the shadow 
of death I will fear no evil for You are with me.” The most profound of all 
spiritual experiences, the base of all others, is the knowledge that we are 
not alone. God is holding us by the hand, sheltering us, lifting us when we 
fall, forgiving us when we fail, healing the wounds in our soul through the 
power of His love. 
My late father of blessed memory was not a learned Jew. He did not have 
the chance to become one. He came to Britain as a child and a refugee. He 
had to leave school young, and besides, the possibilities of Jewish 
education in those days were limited. Merely surviving took up most of the 
family’s time. But I saw him walk tall as a Jew, unafraid, even defiant at 
times, because when he prayed or read the Psalms he felt intensely that 
God was with him. That simple faith gave him immense dignity and 
strength of mind. 
That was his heritage from Jacob, as it is ours. Though we may fall, we 
fall into the arms of God. Though others may lose faith in us, and though 
we may even lose faith in ourselves, God never loses faith in us. And 
though we may feel utterly alone, we are not. God is there, beside us, 
within us, urging us to stand and move on, for there is a task to do that we 
have not yet done and that we were created to fulfil. A singer of our time 
wrote, “There is a crack in everything. That’s how the light gets in.” 
The broken heart lets in the light of God, and becomes the gate of heaven. 
1. Likkutei Maharan 2:46. 
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Rabbi Hershel Schachter 

TorahWeb 
Ein Mazal L'Yisroel 
In his dream Yaakov Avinu saw angels going up the ladder that led to 
heaven and coming down again. The medrash offers various 
interpretations of this image. One of the understandings presented by the 
medrash is that the angels going up and down represented the historical 
rise and fall of various nations, with the angels representing the sar of 
those various nations. 
The medrash continues to explain that Hakadosh Barcuh Hu told Yaakov 
Avinu, "now it is your turn to climb up the ladder to represent the success 
of the Jewish people." Yaakov was afraid to do so, for the angels of all the 
other nations ultimately went down again, representing the fall of all those 
nations, and he didn't want the Jewish people to fall. Whereupon Hakadosh 
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Barcuh Hu told Yaakov not to fear; "I will be with you. I will hold your 
hand. The Jewish people will not disappear." 
The entire existence of the Jewish people from its very outset was not 
natural. According to tradition, the avos and imahos were akorim; b'derech 
hateva none of us should exist. This is the simple meaning of the Talmudic 
statement (Shabbos 156), "ein mazal l'Yisroel." According to the Ramban, 
"mazel" is a reference to the natural rules of history. Jewish history is not 
subject to any of those rules. In Yaakov's fight with the malach, the 
malach succeeded in injuring Yaakov's leg, but Yaakov won the fight. The 
malach represents the laws of nature (as the Talmud tells us that every 
blade of grass has a malach causing it to grow) and Yaakov's victory over 
the malach represents the principle that Klal Yisroel is l'ma'alah min 
hateva. 
If one were to draw a graph representing the history of any other nation or 
culture, the graph would go up, reach a peak, and then do gown, 
representing the rise and fall of that nation. But if one were to graph the 
history of the Jewish people, the graph would zigzag, i.e. have many 
alternating peaks and valleys. When we observe the mitzvos we rise, and 
when we sin we fall. 
The navi (Malachi 3:6) tells us that just as Hashem is above teva, and 
therefore not subject to change, so too Bnai Yisroel are also above teva 
and will not disappear. 
Copyright © 2015 by TorahWeb.org. All rights reserved. 
 

Rabbi Dovid Seigel 

Haftorah 
Parshas Vayeitzei: Hoshea 12:13 - 14:10 
This week's haftorah is devoted to the Jewish nation's severe plunge into 
idolatry. The Judean kingdom ultimately succumbed to the rampant 
practices of the Samaritan kingdom and engaged itself in foreign worship. 
This abhorrent conduct traced back to the days of Yeravam ben N'vat, the 
first Samaritan king. Shlomo Hamelech relied upon his unprecedented 
sound wisdom and permitted himself to marry women of alien descent and 
culture. He undoubtedly intended to eradicate from them every trace of 
their previous environment. However, he was unsuccessful in this and his 
idolatrous wives threatened to corrupt the entire Jewish nation. Hashem 
responded to this deteriorating situation and pledged to remove most of the 
Jewish kingdom from the royal Davidic dynasty. (see M'lochim 1 11:4-13) 
Hashem sent the prophet Achiya to inform Yeravam he would lead ten of 
the tribes and Shlomo's son, Rechavam would lead the remaining tribes of 
Yehuda a nd Binyomin.  
Yeravam began his reign with the best of intentions but he soon abused his 
royal authority. Instead of preventing foreign influences he ultimately 
corrupted his entire kingdom beyond the any point of return. Eventually, 
brought matters under control and exiled most of the Jewish nation. In this 
week's haftorah the prophet Hoshea turns to the remaining Judean tribes 
and sternly warns them not to follow their brothers' corrupt ways.  
It is worthwhile to understand the events described here that led to 
Yeravam's appointment and gain true insight to human nature. Hoshea 
said, "When (Yeravam from) Efraim spoke frightening words he was 
elevated over Israel; yet he sinned in idolatry and died." (Hoshea 13:1) 
This verse refers to a specific incident quoted in Sefer M'lochim wherein 
Yeravam took a hard stand and reprimanded Shlomo Hamelech. Dovid 
Hamelech previously designated the Milo area outside Yerushalayim as a 
communal plaza for the masses of Jewish people who visited 
Yerushalayim during the festivals. Shlomo Hamelech, however, opted to 
use this area as living quarters for his new bride, the daughter of Pharaoh. 
The Jewish people were infuriated by this outrageous act of authority but 
lacked the courage to respond to it. Yeravam took the initiative and 
displayed his religious zeal and publicly denounced the king for his 
behavior. Hashem rewarded Yeravam for his courageous act in defense of 
Hashem's hon or and elevated Yeravam to the highest position of 
authority.  
The Sages add an important insight regarding this rise to power. They 
reflect upon the verses that describe Yeravam's act in the following words, 
"And Yeravam ben N'vat ... was the servant of Shlomo and he raised his 
hand against the king. And for this matter... Shlomo built the Milo and 
closed his father Dovid's opening."(M'lochim 1 11:26, 27) The Sages 
explain that Yeravam merited the throne because of his outstanding 
courageous opposition to Shlomo Hamelech's conduct. But, they painfully 
add that Yeravam was also severely punished because he publicly shamed 
the king.(see Mesicta Sanhedrin 101b) Maharsha explains here that the 
sages sought to understand Yeravam's devastating end. They question that 
since Yeravam performed such a meritorious act, as is evidenced by his 
appointment over Israel, how could such control result in the horrible 

Jewish exile? If Hashem truly appreciated Yeravam's devotion how could 
it develop so quickly into a rampant campaign of idolatry?  
They answer that although Yeravam's intentions were proper they were 
accompanied by arrogance. True, Shlomo Hamelech deserved reprimand 
but this did not include public shame and embarrassment. The Sages reveal 
that had Yeravam been truly sensitive to the king's honor and authority he 
could have never acted in this manner. Although he acted out of religious 
zeal he was self absorbed in piety and ignored the king's honor and due 
respect. This imperfection ultimately led Yeravam to total corruption and 
caused him to forfeit his portion in the world to come. (ad loc)  
This arrogance and disrespect played itself out on a broader scale and 
eventually led the Samaritan kingdom into idolatry. The Sages explain that 
Yeravam feared that the Jewish pilgrimage to Yerushalayim would cause 
him to lose his following to Rechavam. Yeravam based this fear on an 
halachic precedent that required him to stand in the Temple area while 
Rechavam sat. He reasoned that this scene would undermine his authority 
and publicly display him as Rechavam's servant. To combat this, he 
established alternate sites of worship throughout his kingdom and forbade 
his people from visiting the Temple. These drastic measures forced his 
kingdom to totally disassociate with the Judean kingdom and the Temple. 
In the absence of any tangible link with Hashem, the Samaritan kingdom 
developed its own form of worship and became gravely involved in 
idolatry.  
The Sages reveal that the root of this was Yeravam's arrogance and 
insensitivity towards Rechavam. After all, couldn't a scion of Dovid 
Hamelech be afforded proper respect and honor without interfering with 
Yeravam's reign? Why couldn't Yeravam justify his behavior as a show of 
honor to Hashem's chosen one, Dovid Hamelech? The unfortunate reality 
was that Yeravam could not see himself forgoing his respect for 
Rechavam's sake. He conceivably reasoned that the king must display total 
authority and not be perceived as subservient to anyone. However, the 
Sages reveal that this reasoning was truly rooted in arrogance and 
unwillingness to show others proper honor and respect. This character flaw 
created his threatening illusion and propelled him to alienate his kingdom.  
We now realize that what began as a subtle insensitivity towards Shlomo 
Hamelech eventually developed into a full grown split in our nation. 
Yeravam did perform a meritorious act but showed disrespect for 
authority. Hashem granted Yeravam the throne but tested his ability to 
manage such authority. Yeravam succumbed to the temptation of power 
and could not forego his own honor. This persistent drive blinded him and 
misled him to undermine his own power and destroy his kingdom. (see 
Maharzu's comment to Vayikra Rabba 12:5) Regretfully, we learn the 
power of a character flaw and see how one person's sense of honor and 
respect destroyed our nation and exiled our Ten lost tribes.  
This lesson is appropos to our sedra that presents our Matriarch Rochel as 
the paradigm of human sensitivities. Although Rochel undoubtedly knew 
the immeasurable spiritual value of her exclusive relationship with our 
Patriarch Yaakov she was not self absorbed. Her spiritual drive could not 
interfere with her sensitivity towards her sister, Leah. Rochel decided that 
her exclusive relationship with Yaakov had no merit if it caused Leah 
embarrassment. She, unlike Yeravam, overlooked her religious fervor and 
focused on her sister's pain. She therefore revealed to Leah all of Yaakov's 
secret signals and assisted her sister in establishing an eternal bond with 
her own pre-destined match. Rochel's self sacrifice and sensitivity became 
the hallmark of the Jewish people who constantly strive to perfect 
themselves in these areas.  
The Sages reveal that Hashem specifically responds to Rochel's prayers on 
behalf of her exiled children. When Rochel weeps over her children 
Hashem remembers her incredible sensitivity towards Leah and responds 
favorably. In her merit Hashem forgives the Jewish people for their 
abhorrent insensitivities towards His glory and guarantees her children's 
return to their land. Although their sins and ultimate exile are rooted in 
Yeravam's insensitivity Rochel's merit surpasses all faults. Her 
superhuman display of self sacrifice and sensitivity became the character 
of the Jewish people and in her merit Hashem promises to return her long 
lost children to their homeland. (see intro. to Eicha Rabba)  
The Chafetz Chaim reminds us that our seemingly endless exile is rooted 
in these insensitivities. Hashem will not send Mashiach until we rectify 
these faults. Let us internalize Rochel's lesson and exercise extreme 
sensitivity towards the feeling of others. (intro to Shmiras Halashon) Let 
us not allow our religious fervor or spiritual drives to desensitize us of the 
needs of others. Priority one must be every Jewish person's well-deserved 
honor and respect. Let us remember Rochel's ruling that no mitzva act- 
regardless of his magnitude- has merit unless it takes everyone's feelings 
into consideration. After rectifying our subtle character flaws we can 
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sincerely approach Hashem and plead with Him to end our troubles. May 
we merit Hashem's return to His beloved nation in the nearest future. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Fleeing from Esav, Yaakov leaves Be'er Sheva and sets out for Charan, the 
home of his mother's family. After a 14-year stint in the Torah Academy 
of Shem and Ever, he resumes his journey and comes to Mount Moriah, 
the place where his father Yitzchak was brought as an offering, and the 
future site of the Beit Hamikdash. He sleeps there and dreams of angels 
going up and down a ladder between Heaven and earth. G-d promises him 
the Land of Israel, that he will found a great nation, and that he will enjoy 
Divine protection. Yaakov wakes and vows to build an altar there and tithe 
all that he will receive. Then he travels to Charan and meets his cousin 
Rachel at the well. He arranges with her father, Lavan, to work seven 
years for her hand in marriage, but Lavan fools Yaakov, substituting 
Rachels older sister, Leah. Yaakov commits himself to work another seven 
years in order to also marry Rachel. Leah bears four sons: Reuven, 
Shimon, Levi and Yehuda, the first Tribes of Israel. Rachel is barren, and 
in an attempt to give Yaakov children, she gives her handmaiden Bilhah to 
Yaakov as a wife. Bilhah bears Dan and Naftali. Leah also gives Yaakov 
her handmaiden Zilpah, who bears Gad and Asher. Leah then bears 
Yissachar, Zevulun, and a daughter, Dina. Hashem finally blesses Rachel 
with a son, Yosef. Yaakov decides to leave Lavan, but Lavan, aware of the 
wealth Yaakov has made for him, is reluctant to let him go, and concludes 
a contract of employment with him. Lavan tries to swindle Yaakov, but 
Yaakov becomes extremely wealthy. Six years later, Yaakov, aware that 
Lavan has become dangerously resentful of his wealth, flees with his 
family. Lavan pursues them but is warned by G-d not to harm them. 
Yaakov and Lavan agree to a covenant and Lavan returns home. Yaakov 
continues on his way to face his brother Esav. 
Insights 
Holy Eclipse! 
“And Yaakov left Be’er Sheva and went to Charan.” (21:10) 
Most of us get to a certain platform of spirituality in life and leave it at 
that. We’re happy to move into neutral and coast on what we’ve already 
achieved. 
If we decided to keep Shabbat, we carry on keeping Shabbat; if we said, 
“I’m going to keep kosher,” we carry on keeping Kosher, or putting on 
tefillin or whatever it is. If we went to Yeshiva, we carry on learning — 
sometimes less, sometimes more. At some point we feel, “Okay, I’m not 
that great, but I’m not that bad either.” 
Truth be told, to move outside our comfort zone and do something that’s 
even a little bit more than other people is very difficult. It’s difficult 
because people don’t do more than they have to. Some of us struggle to do 
even that. In terms of spirituality we are a bit like herd animals. We like to 
stick with the crowd. 
And we also tend to think, “What difference does it make to the world 
anyway? True, I’ll be a better person, but there are already so many 
tzadikim (righteous people) in the world, so what does the world need me 
for? Why do I need to be so religious? Aren’t there already enough 
“Famous Tzadik” pictures to put up in the succa?” 
“And Yaakov left Be’er Sheva and went to Charan.” 
Rashi explains that the Torah needed to write only that Yaakov went to 
Charan — what need was there to emphasize that he also left Be’er Sheva? 
He answers that when a tzadik leaves a place it leaves an impression. 
When a tzadik is in a city, his presence causes radiance and a luminous, 
spiritual brilliance to settle on the city, and when he leaves, the radiance is 
lost. 
The question arises, “Was Yaakov the first tzadik to leave a city? Didn’t 
both his father Yitzchak and his grandfather Avraham both leave places? 
Why does the Torah emphasize Yaakov’s leaving over theirs?” 
The difference is that when both Avraham and Yitzchak left places, they 
left no tzadik of their stature behind, whereas when Yaakov left Be’er 
Sheva he left his parents, Yitzchak and Rivka, two great tzadikim. One 
might have thought that since Yitzchak and Rivka remained, Yaakov’s 
departure would not dim the spiritual light of the place. Therefore, it is 
specifically here that the Torah emphasizes the reverse — holiness never 
eclipses itself. The spiritual light that three holy people radiate is much 
greater than two. 
When we think that our meager efforts at being close to Gd are eclipsed by 
the great and the holy people of our generation, we should remember that 
holiness is never eclipsed, that our every holy thought or action adds 
immeasurably to the cosmos. 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Vayeitzei 5776: D'var Torah 
After G-d's first appearance to Jacob on his journey towards Laban's 
household… 
Then Jacob took a vow, saying, "If G-d will be with me, will guard me on 
this way that I am going; will give me bread to eat and clothes to wear; 
and I return in peace to my father's house and G-d [Hashem] will be a G-d 
[Elokim] to me - then this stone which I have set up as a pillar shall 
become a house of G-d" (28:20-22). 
Jacob's vow is his response to G-d the first time He ever spoke to him. G-d 
told him that He would give him and his numerous children the Land. He 
would be 'with him, take care of him wherever he goes, bring him back to 
this Land, and He would not forsake him' (28:14-15). Jacob's requests 
within his vow, however, were modest. He was not making conditions 
with G-d. He wanted only the bare essentials. Just bread to eat, clothes, to 
wear and a safe passage with His guidance. As the Radak explains, the 
righteous ask only for what they need, and no more. 
Sforno understands the frame of Jacob's request slightly differently, and in 
doing so moves it to a higher level. Jacob wanted G-d, described as 
Hashem, to be for him in the role of Elokim. He distinguishes between 
Hashem and Elokim. Hashem denotes G-d who shows understanding and 
compassion towards our shortcomings - middat harachamim. But Elokim 
emphasizes G-d using the far more exacting standards of strict justice - 
middat hadin, the yardstick being the very highest standard of behavior 
one is capable of at all times. Jacob was implying his yearning to live in 
harmony with the Creator to such a degree that he would find favor even if 
judged by middat hadin. He did not want to descend to the level that he 
would need to depend on middat harachamim. 
Sforno connects Jacob's apprehension in leaving his familiar surroundings 
for the unknown to a principle emphasized by the Rabbis: "Three things 
deprive a man of his sensibilities and a knowledge of his Creator… 
idolaters, an evil spirit, and oppressive poverty" (Eruvin 41b). And thus, to 
be worthy of qualifying favorably under middat hadin, he prayed that G-d 
"would guard him on this way that I am going" from the negative company 
of idolaters, "give me bread to eat and clothes to wear" preventing 
oppressive poverty, and "return in peace" unharmed by illness that causes 
a person to transgress, rooted in the "evil spirit". Then, G-d would be to 
him as he aspired - Elokim - and he would be united positively with G-d in 
the higher middat hadin realm rather than the lower middat harachamim 
where he would be dependent on G-d's mercy. 
Indeed, on a more modest level, there are people whose activities take 
them to foreign and often exotic countries far out of sight of their familiar 
communities. And against all odds, they still maintain the high Torah 
standards they live by at home. They may indeed be seen as disciples of 
Ya'akov Avinu. 
Parashat Vayeitzei (Haftara) - D'var Torah 5776 
Ephraim (Israel, the Northern Kingdom)… now they make a covenant with 
Assyria, now oil is carried to Egypt (Hosea 12:2). 
Return O Israel to the L-rd your G-d. For you have stumbled in your sins 
(ibid. 14:2). 
Guided Tour… 
The prophet Hosea preached to the Ten Tribes in the northern kingdom of 
Israel during the troubled times before their final fall to Assyria in 721 
BCE. His Divine revelations focused on their pagan practices, and their 
infidelity towards G-d and their own traditions. The book of Hosea opens 
with the bold illustration of that faithlessness: namely, in terms of his own 
disastrous marriage to an unfaithful woman. Just as Gomer, his wife, 
turned out to be untrue to him, so G-d's chosen people had deserted Him. 
For that, Israel would receive Divine punishment. 
Hosea makes references to Jacob - Israel's forebear and third Patriarch - 
(hence the connection with this, and the next Parasha), and to the Exodus 
from Egypt. Hosea appears to do this to stress Israel's fickleness and 
infidelity. Despite its distinguished fathers and its formative period as a 
nation in Egypt and at Mount Sinai, the people soon found themselves 
involved in idol worship. Hosea sees the same thing in principle happening 
all over again. Israel vacillates between the two great powers of Egypt and 
Assyria, rather than relying on their own true support - the Almighty. 
Although Hosea describes the situation in moral terms, he is reflecting on 
the realpolitik of his day. Assyria and Egypt are in constant conflict during 
this period, but these two great powers are geographically too far apart to 
face one other directly. The area in between them is Israel and Judah, as 
well as the neighboring Aram (Syria). By this period, Assyria was the 
more dominant of the two: it had imposed its will on Israel by setting up a 
puppet king on its throne, who soon rebelled by making secret approaches 
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to Egypt, and on discovery, the Assyrians stormed in, conquered the 
Northern Kingdom, and sent it into captivity (Kings II 17:4,6). 
Yet in the end, G-d's constant love for His people would be such that at 
some point in the future (also from now) - after exile and much suffering - 
that relationship would be restored. This love is expressed in the very 
moving words: "How can I give you up, O Ephraim? …My heart will not 
let me do it! My love for you is too strong!" 
He thus delivers his closing plea to Israel with an urge to repent, and 
concludes with the words: 'that the ways of G-d are upright - righteous 
people will live by following them, and sinners will stumble and fall 
because they ignore them' (ibid. 14:10). 
There are several customs concerning the reading the two Haftarot from 
Hosea (11:7-12:12; 12:14-14:10) over the weeks of Parshiyot Vayeitzei 
and Vayishlach within both Ashkenazi and Sephardi communities. I have 
therefore combined the two Haftarot for Vayeitzei, leaving the Book of 
Obediah for Vayishlach. 
D'var Torah 
The above introduction brings out how Israel refused to learn from its past 
acts of faithlessness to G-d. It let its own failures repeat themselves. It is 
quoted from a discourse before the High Holydays by Dayan L. Grossnass, 
quoted in Dansky M.: As heard from Rabbi Wagschal (1997), pp. 167-8. 
"Consider… the case of the beaver. Beaver fur is a very valuable 
commodity and therefore these small animals find themselves a constant 
prey to trappers who deploy the following methods to catch them. The 
beaver is an animal of rigorous habits. When it goes down to the river to 
drink water, it will track its return route and follow its own footprints with 
great precision. Its hunters, taking advantage of this particular quirk, watch 
out for when the beaver goes to the water and place their traps on the 
beaver's own tracks. For the animal, although fully aware of the trap 
placed a few paces ahead of him, seems to act on 'automatic pilot', never 
deviating form the set path. It therefore precludes itself from the 
possibility of escape." 
Rav Grossnass concluded: "If we could question the beaver and ask him, 
'Why is it that you fail to choose another route knowing that you are about 
to be trapped?' he might answer: 'I cannot'. For the beaver is trapped, as it 
were, by its own instincts. Hemmed in by the limitations of its own nature, 
it falls unswervingly to its end." 
"We human beings… are similar to the beaver. On Rosh Hashanah and 
Yom Kippur we beat our breasts and enumerate our many sins. We cry and 
beg for forgiveness in a genuine fashion. However, as soon as the days of 
Awe have passed, what happens? We fall back into our 'old tracks' - the 
'old temptations'. And yet, like that foolish animal, we are fully aware that 
the destruction lies in our former lifestyle - yet we still do not break free." 
This underlies a key point of Hosea's message. The people of the Ten 
Tribes indeed were sincere in repentance at certain points in their history - 
not only under Moses, but later on: following the miracle of Elijah on 
Mount Carmel, and their wholehearted support for King Jehu in his war on 
idolatry. However - like the beaver - they still went back to their own 
habits: placing their faith in playing one nation against another to keep 
themselves in business, instead of doing what was morally right, and 
trusting in G-d. And like the beaver, Hosea berates them for refusing to see 
the traps set on their own tracks. That gives the background to the final 
message: Return O Israel to the L-rd your G-d. For you have stumbled in 
your sins... 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Vayetzei 5776 - “The Owner Of Monticello” 
A few years ago, Rabbi Zechariah Wallerstein(1) related the following 
personal extraordinary story: 
“There was a popular pool-hall on the main street in Monticello that had a 
dance club in the back. It was a terribly sinful place where kids went to 
hang out. The worst was on Motzei Shabbos during the summer, when 
there would be a crowd of about two hundred fifty Jewish boys and girls 
‘hanging out’. 
“It was an untenable situation and we felt that we had to do something. I 
went with a few friends to discuss the matter with Rabbi Dovid Feinstein 
shlita. I told Rabbi Feinstein that we had an idea which we hoped could at 
least put a damper on the frivolous partying that was going on. A group of 
couples, including my wife and myself, planned to go to the pool-hall on 
Motzei Shabbos and mingle with the rambunctious crowds and schmooze 
with them. The thought was that between the eight of us, many of the boys 
and girls would recognize us. If they felt uncomfortable by our presence 
perhaps they would leave. It would at least prevent the boys and girls who 
stopped by to ‘see what was going on’ from joining. 

“We also arranged to have the bowling alley in Kiamesha rented out for 
the boys, so those boys who we were able to convince to leave would have 
an incentive of where they could go. Rabbi Feinstein agreed to our plan. 
“On Motzei Shabbos eight couples came down to the pool-hall. It was a 
wild party, replete with raucous music, smoking, and gender-
intermingling. After walking around and schmoozing with some of the 
kids, two of my friends and I decided that we should go into the club in the 
back to see if we could have any effect there. I knew some of my students 
were back there and that they would feel embarrassed if they saw me walk 
in. But when we tried to enter the club, the guard at the door told us “we 
were too old”. I reasoned with him that we only wanted to walk through. 
Finally, he relented and told me that if I really thought there was ‘stuff’ 
going on in the back I could go in myself, look around, and leave 
immediately. 
“I was about to walk in when suddenly the owner of the pool hall rushed 
over and told me I couldn’t go in. “Forget it. All of you Rabbis have to get 
out of here.” I told him that if he wouldn’t let me in the back I would stay 
and shoot pool. But he was adamant, “We don’t want your money and we 
don’t want you in here. Just get out!” As he said it, three bouncers began 
to physically shove us out. The bouncers pushed us out of the hall and 
literally threw us down the steps outside the pool hall. 
“I began screaming at the crowd of teens gathered at the top of the steps. 
“Do you see how low you’ve fallen? Three Rabbis are thrown out right in 
front of your eyes and you don’t say a word?!” 
“Meanwhile the owner of the club looked down at us from the top of the 
steps and condescendingly said, “Rabbis, you’re not going to win this! 
You don’t know who you’re messing with. I own Monticello!”  
“A police officer was standing nearby and saw what was happened. He 
called to us to get out of there. I couldn’t believe it. We had just been 
pushed out for no reason and the cop was siding with the assailant. I 
realized the owner must truly be very influential in Monticello. 
“The ‘Rabbis getting thrown out of the pool hall’ immediately became the 
talk of the mountains. The next day we had a meeting and I found out that 
the owner of the hall owned a tremendous amount of real estate and town 
houses in Monticello. It truly seemed as if he owned Monticello. 
So we went back to the owner and told him that we felt bad about what 
happened. We told him that we weren’t out to ruin the kid’s fun; we just 
didn’t like the sinful atmosphere that was being promoted. So we offered 
to rent out the pool hall for the boys and a bowling alley for girls. 
Everyone could have a good time, albeit separately. The owner agreed to 
rent the pool hall to us for a large sum of money. 
“That Motzei Shabbos we invited the boys to the pool hall and twenty 
boys showed up (fifteen girls showed up at the bowling alley). I decided 
that for the next week I had to come up with a better ‘draw’, so I invited 
Yossi Piamenta to play in the pool hall with his band. It would be a free 
night of pool, music, and pizza. I was sure we would have a big crowd. 
But that second Motzei Shabbos, again only twenty boys showed up. 
“After the ‘concert’ the owner of the pool hall turned to me and said, ‘You 
see Rabbi you were wrong! The boys and girls need each other. You’re 
trying to stop something that you just can’t stop. You brought in Piamenta, 
free pizza, free pool, and look who came. You see that you’re wrong. So 
I’ll tell you what I am going to do. On Wednesday night I am going to host 
the craziest party Monticello has ever seen. I will have free beer, free 
admission, free food and rocking music. They are going to have the 
wildest time of their lives.” I pleaded with him not to do it, but he 
wouldn’t listen. “You can’t stop it Rabbi; they need each other!” He was 
right; there was nothing I could do. I left feeling very defeated. 
“That Tuesday I was driving by the pool-hall when I noticed signs 
plastered all over the building on every side, “Closed by the Fire 
Department”; “Do not enter”; “VIOLATION!”; “For Sale”. 
“We had no idea what happened until the next day. I have a friend who is 
very involved with the politicians in Monticello. The Chief of the Fire 
Department called him up and told him that they shut down the pool-hall. 
My friend replied that he had never asked them to do so. The Chief 
replied, “It has nothing to do with you. On Sunday morning we went into 
the building to perform a routine safety check. When we went into the 
basement we found that the owner of the pool-hall had antique cars that he 
was repainting and refurbishing. He had so much paint, solvent, chemicals, 
and gas in the basement that if one cigarette butt would have been thrown 
into that basement the building would have blown sky high, and you 
would have had over two hundred dead Jewish kids.” 
“The non-Jewish Chief continued, “You should know that your G-d 
watches out for your children. That building was on top of a time-bomb. 
There was so much solvent without egress that half of Monticello could 
have easily blown up. I want you to know of every group that we deal 
with, we have never had another group that cares about their children like 
you Jews do.” 
“That Motzei Shabbos we again rented two different bowling alleys for the 
boys and girls, but this time it was relatively full. About two thirty in the 
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morning, in between driving back and forth from the girls in Kiamesha to 
the boys in Liberty, I drove back to the pool-hall. It was almost exactly the 
same time as when we were thrown down the steps just a few weeks prior, 
except now it was completely deserted. I stood at the bottom of the steps, 
looked up toward the sky and screamed, “Hashem, YOU OWN 
MONTICELLO!(2)”  
~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~ 
“Yaakov departed from Be’er Sheva and he went toward Charan. He 
encountered the place and spent the night there… And he dreamt and 
behold! A ladder was set earthward and its top reached heavenward; and 
behold! Angels of G-d were ascending and descending on it.” 
The Bais HaLevi notes that a person can travel to a new destination for 
one of two reasons. He can either be trying to distance himself from the 
city he departed from, or he may be seeking to fulfill a goal/mission in the 
city of his destination. 
In Yaakov’s situation, he had both goals in mind. Yaakov was both fleeing 
the wrath of his brother Eisav, and seeking to fulfill his parent’s instruction 
that he go to the home of his mother’s brother in order to seek a wife for 
himself. The wording of the pasuk actually alludes to these dual purposes: 
“Yaakov departed from Be’er Sheva”; he had to escape the city of Eisav 
for his own safety. “And he went toward Charan” in order to fulfill his 
father’s instruction that he search for a wife.  
The Viener Rav(3) explains that the saga of Yaakov is symbolic of the 
events that transpire in every person’s life. We all have missions in this 
world that we are here to fulfill. At times we find ourselves in situations 
that we never dreamed we would be in. We must remember that there is a 
higher purpose that we may not be aware of, which plays a strong role on 
the course of life. 
The pasuk in Tehillim(4) states: “From G-d, the footsteps of man are firm, 
his way shall He approve.” The Ba’al Shem Tov explained that at times a 
person will travel to another city. In his mind he is traveling there for 
business, with the goal of generating profit. However, in heaven they may 
have arranged that he end up in that city for a spiritual purpose that he may 
never become aware of. This is what the verse is saying. Ultimately it is 
G-d who prepares the footsteps of man. 
This idea is also a source of encouragement for a person who sets out to 
accomplish something and invests a great deal of time and effort into his 
project, only to find that he was unable to meet his goals. Although from 
his vantage point his work was for naught, from the perspective of Heaven 
his efforts may have been a tremendous success. 
To Yaakov, his journey must have seemed compulsory and distressing. He 
was obliged to leave behind the sanctity and purity of his father’s home 
because he had adhered to his mother’s instruction to dupe Eisav out of the 
blessings. He would now have to forge his own path, alone and far away. 
But in truth his journey would soon set a trajectory in motion which led to 
the building of the foundation of Klal Yisroel. Yaakov returned from 
Charan with four wives and eleven children(5), and it was those children 
who became the progenitors of the Chosen Nation. 
This was part of the symbolism of Yaakov’s dream. At the moment when 
Yaakov was sleeping alone on top of Mount Moriah it seemed as if he was 
alone and forsaken. The vision of the ladder symbolized that there is an 
inextricable connection between world and the celestial world, with angels 
traveling up and down the ladder. Yaakov’s journey was not merely as it 
seemed. There was a higher purpose that would emerge from the whole 
ordeal, even though at that moment Yaakov could not realize what that 
purpose was. 
As a nation we have experienced Yaakov’s odyssey many times. When we 
were expelled from Spain in 1492 and we fled on ships, it seemed that we 
were escaping a world which had deserted us. But at the same time we 
were forging ahead to a new world. European Jewry was being established 
and a new trajectory that would last four hundred years was being set in 
motion. 
When our parents and grandparents escaped the horrors of Nazism before, 
during, and after World War II, they were not only fleeing the ashes of the 
crematoria, they were also coming to Eretz Yisroel and America and other 
havens to build the next chapter of Torah living and flourishing. 
Yaakov’s venture symbolizes the path of life, on a national and 
individualistic level. Life leads us in many directions, and we must always 
remember that G-d prepares the path of man. Sometimes we are not privy 
to how/why things occur. But the ladder reaches heavenward and the 
angles are perpetually ascending and descending. 
“Yaakov departed Be’er Sheva toward Charan” 
“Hashem, YOU OWN MONTICELLO” 
1. Rabbi Wallerstein is the founder of Ohr Naava for woman, as well as a 
noted lecturer. Rabbi Wallerstein gives two chaburas weekly, at Ohr 
Yitzchok for boys and at Ohr Naava for girls. His lectures can be viewed 
at torahanytime.com and other forums. 
2. Rabbi Wallerstein admitted that after he made his declaration, a fellow 
stopped to ask him if he needed help. 

3. Shemen Rosh; Rabbi Asher Anshel Katz shlita 
4. 37:23 
5. Binyamin, the twelfth child, was born on the way back. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayetzei  
8 Kiselv 5776/ November 20, 2015 
Growing up there was hardly anything more exciting that receiving a 
package in the mail. You would open the package and admiringly look at 
the contents which you have long waited for. Then you put aside the 
contents and lovingly hold… the bubble wrap! Nothing was more thrilling 
and delightful than spending hours stomping all over those bubbles and 
basking in the satisfying "pop" sounds. The fact that it also annoyed 
everyone around you, and caused everyone else to become jealous that 
they didn’t have any bubble wrap, made it all the more fun. 
This may come as a shock but it seems that the excitement of bubble wrap 
is becoming a memory. Sealed Air Corp, which has sold Bubble Wrap 
since 1960, is introducing a new version of the product called iBubble 
Wrap. The original bubble wrap is too space-consuming. It was delivered 
in massive roles to warehouses and would take up a great deal of space 
which couldn’t be used for actual merchandise. The new wrap takes up 
one-fiftieth the space of the traditional material and appeals to online 
retailers who are driving growth in the $20 billion protective packaging 
business, and want to ship items as compactly as possible. 
The revamped material is sold in flat plastic sheets. Just prior to shipping 
the sheets are filled with air via a custom pump. Once inflated, iBubbles 
look similar to traditional Bubble Wrap with one notable exception: there 
will be no satisfying pop when you push, press, sit, or stomp on it. 
The bottom line is that the wrapping needs to protect the contents in the 
most efficient and resourceful manner possible. Despite how enjoyable it 
is to play with bubble wrap, if there is a better way to protect packages in a 
more ideal manner, than it’s time to bid bubble wrap farewell. The main 
thing is that the package arrives in its pristine form. 
As a nation we have been proudly carrying invaluable merchandise with us 
wherever we have been. It’s the merchandise which guides our lives and 
infuses our days with meaning, direction, and purpose. 
That merchandise needs to be taught and presented with attractive and 
user-friendly ‘bubble wrap’. Children need to be drawn towards the 
merchandise by the wrapping so they could eventually appreciate the 
merchandise itself.  
In each generation the wrapping needs to be adapted to its times. The 
wrapping used in my father’s generation is not the same as the wrapping 
used in my generation, and the wrapping used in my generation is not the 
same as that of my children. The techniques, the approaches, the 
disciplinary tactics, and the reward system are all part of the wrapping. 
Despite the fact that the wrapping constantly has to be revamped, the 
package inside always stays the same. In fact it is illegal to tamper with it. 
This distinction is actually vital to understand. Whatever falls into the 
category of ‘wrapping’ is subject to change, but the merchandise itself is 
exactly as it was, as perfectly pristine as it was when it was first given to 
us at Sinai all of those years ago. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

The Irrelevance Of It All 
In attempting to be currently relevant, in the long view of history and 
human events, is the danger of becoming totally irrelevant. This occurs 
when dealing with transient issues, when a long-term view is what is really 
necessary. By reading and listening to the media, the bloggers, and the 
party and convention planners among us, one would believe that the fate of 
the Jewish people, the State of Israel, the salvation of Torah Judaism and 
the general welfare of humankind is dependent on empowering women 
rabbis or excluding them, destroying or preserving an illegally built 
synagogue building and giving pat answers to very complex and 
complicated personal and family problems and issues. 
All of these issues have an importance in their own right but none of them, 
in the long run, are relevant to Jewish survival in a general sense. Women 
rabbis have been around for decades in the non-Orthodox synagogue 
world. Has their presence strengthened any of these faltering and failing 
groups? 
Is there any evidence whatsoever that women rabbis strengthened Jewish 
commitment among the unaffiliated? Is there any reason, except for the 
empowerment of a few diehard women, to think that this issue should be at 
the forefront of Jewish life and rabbinic savants? 
It is completely irrelevant to the current situation of Jews and Judaism in 
the world. It will not convince the unfortunately alienated Jew to become 
more Jewishly committed and it will certainly not resonate with the vast 
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majority of Orthodox Jews. So why pursue something that is so 
unnecessarily divisive and essentially useless? Why, indeed?! 
Europe declared that it was going to label Israeli products grown, 
produced, or manufactured east of the “green line” as being from occupied 
territory. This is Europe’s contribution to achieving peace in the Middle 
East. The response of the Moslem extremists, who Israel has to deal with 
on a daily basis, to this gesture of European solidarity, was the horrendous 
massacre of innocents this past weekend in Paris. 
The labeling issue now appears as it should be, to be absurd, useless and 
completely irrelevant to the realities of the Middle East and the Moslem 
world. By now it should be evident even to the most obtuse Israel-basher 
that the problem is not the “settlements” but rather a militant Islam that 
refuses the right of others to exist in the Middle East….. and now, for that 
matter even in the USA and Europe. 
Of course Europe, its media and academia, has a long history of dwelling 
on the irrelevant. It is trapped in its own tangled web of moral equivalency 
where good is evil and evil is good. Orwell’s 1984 is Europe 2015. Anti-
Semitism knows no logical boundaries or sensible argument or debate. 
And make no mistake about it, today’s anti-Israel rhetoric, demonstrations 
and actions are motivated by anti-Semitism. This curse has haunted 
Europe for millennia and it is still thriving there today. Labeling products 
is completely irrelevant to the future of Israel and of Europe. But Moslem 
migration and Moslem extremism and terrorism are the stuff of Europe’s 
future. Europe should stop whistling past the graveyard. 
The current tense situation in Israel – Jerusalem is still far safer than New 
York, Chicago or Paris – again points out the irrelevance of two-state 
solutions. Without a change in the Palestinian mindset, which disavows 
Israel’s right to exist, all the diplomatic efforts at peace are doomed to 
failure. All of the proposals for bridging the gap are completely irrelevant 
to the realities of the situation. 
President Obama himself realized this to be the situation when he stated 
that no real progress can be expected during the remainder of his term in 
office. There is a begrudging admittance in that statement – inferred but 
certainly not explicit – that not everything is the fault of Benjamin 
Netanyahu’s obstinacy. 
Of course, the Israeli Left, which itself is rapidly becoming more and more 
irrelevant in much of Israel’s society, will never admit its errors or 
basically change its tune and policies. But the result of becoming 
irrelevant is that eventually people stop listening. Irrelevance only breeds 
continuing and more intensified irrelevance. 
Thus we will have to wait and see what events will occur in the future that 
will change the present situation and give us an opportunity to truly bridge 
the gaps and create a more stable and even peaceful Middle East. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Vayetzei 
Rashi comments regarding the opening word of this week’s Torah reading 
that when a righteous person departs from a community, the loss is 
noticeable and is damaging to that community. In most instances, the 
community or even the righteous person’s own family and friends, pay 
little attention to his or her presence while the person is amongst them. It is 
only when that person is no longer with them, does their true value and 
mettle become apparent. And then it is usually a case of too little, too late. 
Yaakov is a low profile person in his community. It is Eisav who makes 
the headlines, gives the interviews and media appearances. He is the 
outside man while Yaakov is quiet, studious, private and not obtrusive. But 
communities, especially in the Jewish world, are built upon the 
righteousness…..the quiet Yaakovs and not on the bombast of noisy 
Eisavs. 
I have often commented that the evil cities of Sodom and Gomorrah were 
destroyed totally not because of the millions of evildoers who were their 
inhabitants but rather because there were not ten righteous and good 
people who lived in their community. 
Judaism values and prizes the worth of a single individual. It never deals 
with numbers and majorities alone. It strives to create righteous 
individuals by whose mere presence alone societies are enhanced and the 
influence of good prevails. It is therefore sad that the value of such good 
people is noticed most significantly only by their departure and absence. 
When Yaakov arrives at the house of Lavan, Lavan is financially 
impoverished. He is forced to use his daughters as his shepherds – a 
shameful matter in his place and time. Yaakov’s presence in Lavan’s home 
over the next decades will cause him to become rich and powerful. In a 
rare moment of candor, Lavan admits to Yaakov “that the Lord has blessed 
me because of you.” 

All of history indicates the blessings that have occurred to countries, 
empires and civilizations simply because the Jewish people resided in their 
midst. Nevertheless, this realization does not prevent anti-Semitism and 
violence against Jews from being justified and encouraged. Lavan is the 
perfect paradigm for this warped behavior. He knows that his success is a 
result of Yaakov’s presence in his home and yet he pursues Yaakov and 
hopes to somehow destroy him.  
This paradoxical type of mindset is abundantly and clearly visible in our 
current world. We are cursed by others not for our actions but simply 
because we have the temerity to exist. Good people were not allowed to 
live in Sodom. Jews are not to be allowed in the Land of Israel. 
The influence of good is an intolerable idea in a world committed to evil 
and falsehood. Yet, Spain, Portugal and Poland want the Jews to come 
back. Europe wants to be free of Jews but somehow to retain the presence 
and benefits of Jews living in its midst. It is a warped and complicated 
world that we live in. Like Yaakov, there is little that we can do about it 
except to continue to soldier on. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Vayetzei -  “Tears” 
Many years ago, when I was studying for my doctorate in psychology, we 
had a number of fairly strict requirements in addition to our courses in 
psychology. For example, we were expected to possess a reading 
knowledge of two foreign languages, and Hebrew was then not one of 
them. We were also required to study statistics and to take several courses 
in what was called “the biological bases of behavior.” These courses were 
designed to provide us would-be experts on the “mind” with some 
understanding of the workings of the “body.” 
The instructor was a specialist in human physiology who only lectured 
sporadically. Instead, he had each of us choose a topic of interest to us, 
research it thoroughly, and present our findings to the class. I still 
remember some of the topics I selected. One was the physiology of sleep, 
and another, the effects of physical exercise on emotions. Perhaps I’ll find 
a way to weave one of those topics into a future column on the parsha. But 
this week, I’ll refer instead to a third topic I selected; a talk I gave about 
tears. If I recall correctly, I entitled the talk “”Shedding Tears: A Uniquely 
Human Behavior.” 
It amazed me at how little was known about tears back then. In preparation 
for this column, I had a brief “consultation” with Google and discovered 
that not much more is known about the subject today than was known back 
in my graduate school days. 
What we do know is summarized in the simple dictionary definition: “A 
tear is a drop of the clear salty liquid that is secreted by the lachrymal 
gland of the eye to lubricate the surface between the eyeball and the eyelid 
to wash away irritants.” We still know little about the physiological 
explanations for the correlation between tears and mood improvement, and 
questions as to why women shed tears more easily than men are still 
largely unresolved. 
We are on solid ground when we explain why onions stimulate tears, or 
why our noses run when we cry. We remain in the dark when we attempt 
to understand the significance of the fact that crying for emotional reasons 
seems to be unique to humans. Crocodiles shed tears, but not because they 
are emotionally upset or aesthetically inspired. 
At this point, I am sure that the reader has begun to wonder about the 
connection of my abiding and consuming interest in the phenomenon of 
human tears to this week’s Torah portion, Parshat Vayetzei (Genesis 
28:10-32:3). Let me assure you, dear reader, that there is a connection, and 
it is to these remarkable verses: “Now Laban had two daughters; the name 
of the older one was Leah, and the name of the younger was Rachel. Leah 
had weak eyes; and Rachel was beautiful in form and appearance.” 
Many find it curious that the Bible accentuates Rachel’s physical beauty. 
There is, however, ample precedent for that. Her predecessors Rebecca 
and Sarah are both described as exceedingly beautiful. 
But why is Leah’s physical appearance denigrated? Why do we need to be 
told that her eyes were weak, soft, and tender? Is this facial feature of 
Leah’s a virtue or a blemish? And if it is the latter, why mention it? 
Rashi helps us answer these questions. He comments, “Leah supposed that 
she was destined to marry Esau, hence she shed tears. She heard people 
say that Rebecca had two sons and Laban two daughters. Surely, the older 
daughter will marry the older son, and the younger daughter the younger 
son.” This prediction, this assumption that she was destined to spend her 
life with the wicked Esau, troubled her greatly, and she cried and cried 
until her tears disfigured her beautiful face. 
Chassidic masters have interpreted this seemingly superficial difference 
between Rachel’s pristine beauty and Leah’s imperfect appearance as 
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symbolic of two types of moral heroines. Rachel represents the perfect 
tzaddeket who encounters no challenges to her moral perfection. Leah, on 
the other hand, exemplifies the person who overcomes obstacles and 
experiences setbacks in her struggle to achieve the status of tzaddeket. 
Leah’s tears are the tears of a ba’alat teshuvah, one who has known 
disappointment and failure in her progress toward perfection and whose 
tears are an essential component of her moral triumph. 
This view of tears as part and parcel of the struggle of the searching soul is 
found time and time again in King David’s Book of Psalms. Thus, in 
psalm 42, we read: “Like a hind crying for water, my soul cries for You, O 
God…my tears have been my food day and night; I am ever taunted with, 
‘Where is your God?’” 
And in psalm 56, we learn that not only do tears comprise the experience 
of the spiritual seeker, but that the Almighty keeps track of tears, 
cherishing them and preserving them: “You keep count of my wanderings; 
You put my tears into Your flask; into Your record.” 
Finally, the Book of Psalms teaches us that tears shed in the interest of 
drawing closer to God not only are eventually effective, but that those 
tears are transformed into songs of joy. Thus, we have become familiar 
with the phrase in the Shir HaMaalot, or Song of Ascents, psalm 126, 
which reads: “They who sow in tears shall reap with songs of joy.” 
Leah’s weak eyes are not a physical defect. Her tears are emblems of her 
moral strivings. Her tears are not signs of weakness or cowardice; quite the 
contrary, they encompass her strength of character, and we would be well 
advised to learn from Leah how and when to cry. 
It was about the time that I presented that paper on the physiology of tears 
in graduate school that I first read and appreciated what has since become 
one of my favorite novels, Charles Dickens’ Great Expectations. I favor it 
for many reasons, one being that in this novel, Dickens portrays a Jew as a 
kind, compassionate, and heroic figure. But I also admire the following 
quotation from the novel, one that I have copied down for reference in my 
work as both a psychotherapist and spiritual guide: 
“Heaven knows we need never be ashamed of our tears…I was better after 
I had cried, than before—more sorry, more aware of my own ingratitude, 
more gentle.” 
I could easily conclude this essay with the above quotation from this great 
British novelist, one of the keenest observers of the human condition. But I 
choose instead to conclude with this Talmudic teaching, found in Tractate 
Berakhot 32b: 
“Rabbi Elazar also said: Since the day the Temple was destroyed, the gates 
of prayer were locked, as it is said: ‘Though I plead and call out, He shuts 
out my prayer.’ (Lamentations 3:80) Yet, despite the fact that the gates of 
prayer were locked, the gates of tears were never locked, as it is stated: 
‘Hear my prayer, Lord, and give ear to my pleading, keep not silence at 
my tears.’ (Psalms 39:13)” 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Vayeitzei: Good Intentions 
Leah . . . said, “You shall come to me, because I have hired you with my 
son's dudaim . . .” Bereishis 30:16 
If the story of the Avos was a book of its own, the life of Avraham would 
be its Introduction, the life of Yitzchak would be the acknowledgments, 
and the life of Ya’akov would be the main story. As the Midrash says, 
Avraham was only saved from the fires of Ur Kasdim so that Ya’akov 
could eventually be born. He was the one destined to father the 12 tribes, 
the basis of Jewish history until Moshiach comes and onward. 
But, as they say, behind every great man is a great woman. That may not 
be the politically correct way to say that today, but it was certainly true 
nonetheless when it came to the wives of the Avos. They gave history 
altering instructions, such as when Sarah told Avraham to banish Hagar 
and Yishmael, when Rivkah to Ya’akov to disguise himself as Eisav and 
take the blessings, and when Rachel told Leah to give her the duda’im in 
place of her turn with Ya’akov. 
Consequently, because of the involvement of the Foremothers, Yishmael 
went off to father one of the largest, and now deadliest nations in the 
world, and Ya’akov took the blessings meant for Eisav and earned his 
brother’s eternal wrath. What did Rachel change with her decision to 
exchange her husband for some wild flowers? According to the Torah, it 
was the birth of Yissachar to Leah. 
There are many stories told about the great Rebi Akiva, who lived until 
120 years but who died brutally at the hands of the Romans while saying 
the “Shema,” as one of the Ten Martyrs. The journey of his soul, however, 
is less known: 
After Reuven repented he merited to bring the duda’im, which were the 
reason for the birth of Yissachar who was from the side of good of Kayin 
the firstborn. Thus Chava said when Kayin was born, “I have acquired a 
man with God” (Bereishis 4:1), to hint [to Kayin’s rectification through 
Yissachar] . . . She hinted to say that the complete rectification of Kayin 

would come through Yissachar, who was born as a result of the acquisition 
when Leah “purchased” Ya’akov from Rachel with the duda’im, as it says, 
“because I have hired you with my son’s duda’im,” (Bereishis 30:16). 
Thus this son was born, the portion of God from the side of good which 
was Yissachar . . . (Sha’ar HaGilgulim, Introduction 33) 
Yissachar was the fifth son born to Ya’akov Avinu and Leah. He was 
conceived the night after Leah “purchased” the right to be with Ya’akov 
from Rachel. The Torah relates how Reuven, Leah’s first son, brought 
some wild flowers, duda’im, home for his mother. Rachel saw this and 
requested the flowers for herself, even offering to purchase them by giving 
up her opportunity to be with Ya’akov that night. Leah consented and 
informed Ya’akov of the “deal,” from which Yissachar was conceived. 
It is not clear from the Torah why Rachel insisted on Reuven’s flowers for 
herself, or why she was prepared to sacrifice an opportunity to have a child 
from Ya’akov Avinu for which she lived. That requires the Midrash and 
Sod to explain, which make the connection between the “acquisition” 
involved in the birth of Yissachar, and the one which resulted in the birth 
of Kayin, of whom Yissachar was both a reincarnation and rectification.  
Therefore, Eisav, who is the snake, had a hold on them, and the heel is 
called “Eisav” . . . (Sha’ar HaGilgulim, Introduction 33) 
The snake to which this refers is the original one that tempted Chava into 
eating from the Aitz HaDa’as Tov v’Ra—the Tree of Knowledge of Good 
and Evil. As such the snake represents the yetzer hara, man’s evil 
inclination, which has an innate connection to the concept of the “heel,” as 
it says: 
God said to the snake, “Because you have done this, you are cursed more 
than all the cattle and more than all the beasts of the field. You shall walk 
on your belly and you shall eat dust all the days of your life. I will place 
hatred between you and between the woman, and between your seed and 
between her seed. He will crush your head, and you will bite his heel.” 
(Bereishis 3:14-15) 
The yetzer hara is also connected to the Sitra Achra, the Satan, which is 
the ministering angel of Eisav as well. Therefore, there is a direct 
connection between the snake and Eisav, which gave him control over the 
spiritual level of “heel” since the sin of eating from the Aitz HaDa’as Tov 
v’Ra. This level corresponds to the level of Asiyah, Rabbi Vital explains, 
because it is so close to and accessible to the Klipos. 
This is the way the situation remained until the actual birth of Ya’akov and 
Eisav, at which time: 
Ya’akov “grabbed” them from Eisav, b’sod, “His hand was holding onto 
the heel of Eisav” (Bereishis 25:26). After that, Yissachar was born from 
this level . . . (Sha’ar HaGilgulim, Introduction 33) 
The significance of Ya’akov being born holding onto the heel of his twin 
brother Eisav is discussed in many places and on many levels. It is 
spiritually important enough that his own name, “Ya’akov,” has the word 
“aikev—heel” built into it. This however adds another dimension to the 
discussion and explains how it prepared the way for the birth of Yissachar.  
And not only Yissachar, because:  
After that, from the level of this heel, Rebi Akiva ben Yosef was born, 
named for this heel. (Sha’ar HaGilgulim, Introduction 33) 
Just as the name “Ya’akov” has the letters of “aikev” in it, so does 
“Akiva.” This was to indicate that Rebi Akiva was the reincarnation of 
Yissachar whose soul was the level of the “heel” after it had been 
recovered by Ya’akov Avinu from Eisav. It may have taken Rebi Akiva 40 
years to enter the world of Torah, and an additional 24 years to become the 
great teacher of Israel that he became, but he was destined for greatness 
because of the soul with which he was born. 
You can’t really get any of this from the parshah itself. Even the Midrash 
does not talk about this, because it is too Kabbalistic. After learning it 
though it certainly reflects back on the events of the parshah and renders 
them in a far more enhanced light. 
Did Rachel understand all of this when she bartered away Ya’akov for 
some wild flowers? Did Leah? It doesn’t say. It doesn’t have to say. This 
is because rectification takes place on levels that we cannot understand at 
this stage of history. This is what God told Moshe Rabbeinu when he 
answered his request to understand such matters with: 
No one can see My face because no man can see Me and live! (Shemos 
33:20) 
What counts is the person’s intention. If the person is on the same page as 
God, then He will make sure that the person is only part of those things 
that fit into the master plan for Creation. Like a father whose son wants to 
do the right thing but is too young to understand completely what it is, our 
Father in Heaven plugs well-intentioned people into history and events to 
their and Creation’s benefit. He even rewards them as if they knew exactly 
what they were doing. 
This is the deeper meaning of the following: 
He [Rabbi Tarfon] used to say: It is not upon you to complete the task, but 
you are not free to idle from it. (Pirkei Avos 2:21) 
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Which part do we not complete, and for which part are we not allowed to 
remain idle? Carrying out all the details of history is beyond us, and we 
have to rely upon God for that. Even emotional situations can become too 
overwhelming for us, and we have to depend upon God to carry us through 
them. 
Which part is on us? Our intention. That we can work on. That we can 
align with God. It is not easy either, given all the machinations of the 
yetzer hara / Sitra Achra to derail our intentions and compel a person to 
throw his hat in with the wrong camp. There are a lot of people out there 
doing exactly that, thinking that they are being noble by doing it. A quick 
glance at the Torah would reveal that it is these kinds of “good” intentions 
that pave the road to Gehinom.  
That is why, as much as it looks to us as if Sarah fumbled when she 
insisted that Avraham “marry” Hagar and have a child through her, 
resulting in Yishmael, she really didn’t at all. Furthermore, as much as it 
looks to us, and looked to Avraham at the time, as if exiling Hagar and 
Yishmael would only lead to worse problems down the road, it was still 
the right thing to do. That’s why God pushed Avraham to listen to her 
plan. 
As human beings who hate pain, and rightfully so, we would rather have 
done without Yishmael, whose descendants now destabilize the world 
everywhere they go. We subscribe to the diagnosis, “If it hurts when you 
do it, then don’t do it.” 
Though we tend to dwell on the past and worry about the future, we can 
only know the here-and-now. In our frame of reference Yishmael and his 
descendants do little positive for the world and, if anything, contribute a 
lot of negativity instead, especially for the Jewish people. They seem to be 
the one final hurdle we have to get over to get the Final Redemption into 
full swing. 
God, on the other hand, has the complete, big picture. According to Him, 
not only did a Yishmael have to come into history, but he represents the 
best possible path for the Jewish people to get to their Final Redemption, 
and the World-to-Come for that matter. It may look as if there was a better 
way, but had there been, that is the route history would have taken. We 
have options, but it is no coincidence when we choose one over another. 
This is why we are supposed to accustom ourselves to say: 
All that God does He does for the good. (Brochos 60b). 
And not just for the good, but for the best, bar none. It is not an easy pill to 
swallow, especially at this stage of history. But the sooner we do, the 
faster it can do its thing and bring with it the healing power of God. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated in honor of the arrival of Moshe Nochum Landesman. May he be 
a tremendous source of nachas to his parents and to Hashem! 
This week's parsha recounts the birth of the shevatim. When Leah gave 
birth to her fourth child, she exclaimed, "This time I will give thanks to 
Hashem; and she called him Yehuda" (Bereishis 29:35). Chazal tell us 
(Brachos 7b) that from the time the world was created, no one gave thanks 
to Hashem until Leah came along and gave thanks to Hashem. What 
prompted Leah to do what no one preceding her had ever done, and why 
did she wait until her fourth child to offer her thanks? 
Rashi explains that our Matriarchs were prophetesses and they knew that 
Yaakov would beget twelve children. If they were divided equally, each of 
Yaakov's four wives would bear three children. Thus, when Leah gave 
birth to her fourth child, she realized that she had received more than her 
fair share, which inspired her to give thanks to Hashem. 
Rav Wolbe (Alei Shur vol. II p. 282) elaborates on this idea. Regarding the 
mitzvah of bikkurim the Torah commands us to bring the first fruit to the 
Bais Hamikdosh and declare that the fruits are the produce of the land that 
Hashem promised our forefathers. Rashi (Devarim 26:3) explains that this 
declaration is necessary so that the farmer should not fall into the category 
of those who deny Hashem's kindness. Accordingly, we are obligated to 
acknowledge every kindness that Hashem bestows upon us. Yet, when He 
blesses a person with more than he deserves, he has an added obligation. 
He must now thank Hashem for His great kindness. 
Consequently, Chazal tell us there are four people that are obligated to 
give thanks to Hashem by offering a korban todah when the Beis 
Hamikdosh stands: one who survived a journey at sea, one who safely 
traversed a desert, a sick person who was healed and one who was freed 
from jail. These four people have received an added portion of Hashem's 
beneficence and therefore they must thank Hashem with a korban. 
However, interestingly enough, we are witness to the fact that there are 
some sick people who, after being healed of their ailments, become weaker 
in their ruchniyos. Rav Simcha Zissel Ziv (The Alter of Kelm) writes that 
since the obligation to thank Hashem is so great at the time a person is 

healed, the yetzer hara does everything in his power to prevent the person 
from fulfilling this obligation. The yetzer hara contaminates this man's 
heart to prevent him from offering his thanks; thereby precluding any 
possibility for spiritual growth. 
How many times a day are we the recipients of Hashem's kindness? The 
very least that we must do is to acknowledge these blessings. Truth be 
told, most of this kindness is more than we deserve. Thus, it is incumbent 
upon us to not only acknowledge His kindness but to thank Him for 
granting us more than is warranted by our merits. Indeed, every blessing is 
not only a kiss from Hashem, it is a test to see if we will ignore His 
benevolence, or fulfill our obligation and reciprocate by thanking Him for 
His lovingkindness! 
Maaseh Rav 
Rav Wolbe understood that every talmid is his own world and is 
unconnected to any other. Developing and molding each one to his own set 
of abilities and talents given to him was the hallmark of the Mashgiach's 
success. It is hard to find 2 talmidim that are similar, yet each one was 
taught and created by Rav Wolbe's leading and guiding hand. 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Veyeitzei - Family Matters 
And Yaakov said to his brethren "gather stones..." (Bereishis 31:46)  
Rashi (ad loc) comments, "this refers to his sons who were as brothers to 
him, standing by him in his troubles and wars." Rashi's explanation seems 
a little difficult to understand; if the Torah meant to say his sons why are 
they referred to as "his brothers"?  
Rashi is highlighting how Yaakov interacted with his children. Often 
parents treat their adolescent children as employees they can order around-
and that's on a good day. On a bad day, they tend to treat them as 
indentured servants ("take out the garbage!" or "get me a beer!" etc.). 
Rashi is telling us that Yaakov Avinu treated his adolescent children as 
one would treat siblings: in other words, as equals. This is what spurred 
them to stand by him during his troubles and throughout wars. It's no 
wonder then that Yaakov's legacy was considered complete (see Rashi 
35:22) and all of his children were righteous. This also explains Rashi's 
comment in Parshas Vayechi (49:24) on the words "Even Yisrael" - 
foundation of Israel. There Rashi says that the word "Even" is a 
contraction of the words "Av" and "Bonim" - "father and sons". In other 
words, the foundation of the Jewish people is built on the strength of the 
relationship between Yaakov and his children; that of a healthy rel 
ationship between a father and his sons.  
A Fate Worse Than Death 
"...and he [Yaakov] cried" (29:10).  
Rashi relates that Yaakov was saddened by the fact that he came searching 
for a wife empty handed in contrast to Eliezer who, when he went to find a 
wife for Yitzchak, came bearing many gifts. This was because Elifaz, the 
son of Esav, pursued him on the orders of his father to kill Yaakov. But 
Elifaz, who was "raised on the lap of Yitzchak," did not want kill Yaakov. 
As Elifaz was conflicted, he asked Yaakov, "What should I do about my 
father's command?" Yaakov responded, "Take all my possessions, I will be 
impoverished and a poor person is considered as if he is dead." Obviously, 
Elifaz couldn't return to his father and outright lie by saying that he killed 
Yaakov because the truth would come to light eventually. This being so, 
even if technically he didn't violate his father's command, how could this 
scheme possibly satisfy Esav?  
There is a well known maxim in Judaism; "He who publicly shames his 
neighbor is as though he shed his blood" (Baba Metzia 58b). The Gemara 
continues - "all who descend into Gehenna eventually leave. Except for 
one who publicly shames his neighbor." This is quite remarkable. The 
ultimate punishment for embarrassing someone is worse than the 
punishment received for killing him! How is this possible? Rabbeinu 
Yonah in his famous work explains that the pain of shame is even worse 
than death itself (Shaarei Teshuva 3:139).  
The reason is quite obvious. When one kills someone the pain caused, 
while severe, is temporal. In contrast, when one suffers a deep humiliation 
the pain is replayed in their mind constantly and endured for a lifetime. 
This, in effect, causes a much greater emotional trauma to the victim than 
the pain of non-existence and therefore merits a much greater punishment.  
This fact is demonstrated as Yaakov was so pained by the fact that he was 
penniless and had nothing to offer as a gift to his future wife that he cried. 
Clearly, Elifaz felt that Esav would be satisfied with the continuous 
humiliation of Yaakov. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 35 - Destruction of the Temple 
We left off the story in the last installment with Vespasian being made 
Caesar and returning to Rome. His son Titus now takes over the siege of 
Jerusalem. 
Titus attacks just after Passover in the year 70 CE, battering the city with 
his catapults which propel a rain of stone, iron and fire onto the 
population. By then, the city defenders are weakened from hunger and 
perhaps even more so from internal strife. Even so, it takes Titus two 
months of intense fighting before he is able to breach the walls of the city. 
The date for this event is 17th of the Hebrew month of Tammuz. To this 
day, religious Jews fast on the 17th of Tammuz in commemoration of this 
event. 
Roman historian, Deo Cassius, reports: 
"Though a breach was made in the wall by means of engines, nevertheless 
the capture of the place did not immediately follow even then. On the 
contrary, the defenders killed great numbers [of Romans] who tried to 
crowd through the opening and they also set fire to some of the buildings 
nearby, hoping thus to check the further progress of the Romans. 
Nevertheless, the soldiers, because of their superstition, did not 
immediately rush in but at last, under compulsion from Titus, they made 
their way inside. Then the Jews defended themselves much more 
vigorously than before, as if they had discovered a piece of rare good 
fortune in being able to fight near the Beis HaMikdash and fall in its 
defense." 
A horrific slaughter ensues with the Romans taking the city, literally 
house-by-house. One of the excavations that testifies to the destruction is 
the famous "Burnt House" which is open to visitors in Old City Jerusalem 
today. Here the skeletal remains of a woman's arm were found where she 
died on the doorstep of her house, a spear still in her death grip. 
It takes him three weeks, but Titus slowly works his way to the Beis 
HaMikdash Mount. Now a duel to the death ensues, and finally, four 
months after the Romans had begun this attack Titus orders the Second 
Beis HaMikdash razed to the ground. The day is the 9th of Av, the very 
same day on which the First Beis HaMikdash was destroyed. 
Deo Cassius again: 
"The populace was stationed below in the court and the elders on the steps 
and the priests in the Sanctuary itself. And though they were but a handful 
fighting against a far superior force, they were not conquered until part of 
the Beis HaMikdash was set on fire. Then they met their death willingly, 
some throwing themselves on the swords of the Romans, some slaying one 
another, others taking their own lives and still others leaping into the 
flames. And it seemed to everybody and especially to them that so far 
from being destruction, it was victory and salvation and happiness to them 
that they perished along with the Beis HaMikdash."  
All of the neighboring countryside is denuded of whatever trees remained 
from the siege to create the giant bonfire to burn the buildings of the Beis 
HaMikdash to the ground. The intense heat from the fire causes the 
moisture in the limestone to expand and it explodes like popcorn, 
producing a chain reaction of destruction. In a day's time, the magnificent 
Beis HaMikdash is nothing but rubble. 
History As Destiny 
The destruction of the Second Beis HaMikdash is one of the most 
important events in the history of the Jewish people, and certainly one of 
the most depressing. 
It is a sign that HaShem has withdrawn from (though certainly not 
abandoned) the Jews. Although the Jews will survive -- in accordance with 
the promise that they will be an "eternal nation" - the special relationship 
with HaShem they enjoyed while the Beis HaMikdash stood is gone. 
Sadly, this period of time, perhaps more than any other reflects the maxim 
that Jewish past is Jewish future, that Jewish history is Jewish destiny.  
There's no period of time that more closely reflects what is going on today 
in Israel and among the Jewish people worldwide. (See Part 33). We are 
still living in the consequences of the destruction of the Second Beis 
HaMikdash, spiritually and physically. And the same problems we had 
then are the same problems we have now. 
States the Talmud (in Yomah): "Why was the Second Beis HaMikdash 
destroyed? Because of Sinas Chinam, senseless hatred of one Jew for 
another." 
What is the antidote to this problem which is so rampant in the Jewish 
world today? The answer is Ahavas Chinam, the Jews have to learn to love 
their fellow Jews.  

There's no hope for the Jewish people until all learn how to communicate 
with each other, and respect each other, regardless of differences.  
HaShem has no patience for Jews fighting each other. It's extremely 
important to study this period of time carefully because there are many 
valuable lessons that we can learn about the pitfalls that need to be 
avoided. 
"Judea Captured" 
Before setting fire to the Beis HaMikdash, the Romans removed anything 
of value. Then they harnessed a group of Jewish slaves to take these 
priceless artifacts to Rome. Their arrival in Rome is memorialized in 
engravings of the Arch of Titus, still standing there today near the Forum. 
It was the tradition in the Roman Jewish community that Jews would never 
walk under that arch. On the night of May 14, 1948, when Israel was 
declared a state, the Jews of Rome had a triumphant parade and marched 
under the arch. Their message: "Rome is gone, we're still around. Victory 
is ours." 
But at the time it was a horrible disaster. Hundreds of thousands of people 
died, many more were enslaved. There were so many Jews flooding the 
slave market after the Great Revolt that you could buy a Jewish slave for 
less than the price of a horse. Israel was in despair. 
Masada 
Jerusalem has been conquered, the Beis HaMikdash has been destroyed, 
but it was not over yet. 
A group of about 1,000 Zealots escaped and made their way into the desert 
where they holed up in the great fortress on top of a mountain plateau 
called Masada.  
Masada was built by Herod, the Great, as a place of refuge for him. As 
such it was practically self-sufficient. With its own water collection system 
and storage houses that could feed an army for years. What's more, the 
fortress was practically inaccessible from below and easy to defend.  
Indeed, the Zealots manage to survive there for three years. 
If you go visit the ruins of Masada, you will see the remains of the fortress 
as well as the ramp that the Romans built, using Jewish slave labor, in 
order to capture Masada. 
Josephus reports on the capture of Masada in 73 CE and the narrative 
resembles in some way the capture of Gamla. Here, too, the Zealots killed 
their own families, then each other until finally, there was only one man 
left, and he committed suicide. 
For the modern state of Israel, Masada is a symbol of Jews who chose to 
die as free men rather than be enslaved or executed by the Romans, and is 
held up as a Zionist ideal. Up until recently, Israeli soldiers would go up to 
Masada to be sworn in, and call out for the mountain to hear and echo 
back: "Masada will never fall again!" (We will discuss this in greater detail 
in future installments on modern Zionist history.) 
Back in 73 CE when Masada, the last Jewish stronghold, fell, the Romans 
could finally declare an end to the revolt. 
Congratulating themselves on asserting the Roman might against the 
defiant Jews, the Romans also minted coins depicting a weeping woman 
and proclaiming Judea Capta, "Judea Captured."  
But was it? 
Jewish Survival 
The land was no longer under Jewish control, but it had not been since the 
days of Chashmoneans anyway. True, the Beis HaMikdash, the center of 
Jewish worship and the symbol of Judaism's special connection to the one 
G-d, was gone. But Judaism - along with all its unique value system -- was 
alive and well. 
Thanks to the foresight of Rabbi Yochanan ben Zakkai, the center of 
Torah learning at Yavneh thrived. It was here that the rabbis put together 
the legal/spiritual infrastructure which would allow the Jewish people to 
survive without many of the normative institutions which were the 
backbone of Judaism: Beis HaMikdash and its service, the High 
Priesthood, the monarchy. It was here that the rabbis institutionalized 
public prayer as a replacement for the Beis HaMikdash service and made 
the synagogue the center of Jewish communal life. 
But most importantly, it was here that the rabbis devised a way of making 
sure that Judaism lived on in every Jewish home. In the coming years, 
when the Jews would be dispersed the world over - doomed for two 
thousand years to have no common land, no centralized leadership, and 
aside from Hebrew scriptures, no common language - they would carry 
with them their Judaism undiminished. 
But that was yet to come. 
Next: Timeline 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #2 Listen Effectively 
Were you ever in an important conversation and you felt like you weren't 
getting your point across? You started shouting: "Do you hear what I'm 
saying? You're not paying attention. Do you hear me!?" 
Everyone is guilty of this. How many times do we think we're listening to 
the other person, only to find out later that our mind was somewhere else? 
Before you decide whether to accept or reject an idea, before you argue, 
before you make statements, before you decry -- first make sure you're 
being objective. Otherwise, you're expressing an emotional prejudice -- not 
an intelligent opinion. 
Shmi'as b'ozen literally means "listen with your ears." When the Torah 
uses the word Shema -- as in "Hear O Israel" -- it implies a deeper level 
listening -- focusing, paying attention, understanding, and putting into 
action. Zero in on just what is being said and let the message penetrate 
your thoughts. 
Effective listening means: 
1. Hearing the words. 
2. Understanding the message. 
3. Putting it into action. 
Define Your Terms 
I was once talking to a tourist on his first visit to Israel. He seemed 
disenchanted. 
"They call this the Holy Land," he said. "But I've been up north, down 
south, to Jerusalem, Masada, all over -- and there's nothing holy about this 
place." 
So I asked him: "Tell me, are you a bafoofstik?" 
"What's that?" 
"Just answer the question: Are you a bafoofstik or not?" 
"How can I answer when I don't even know what you're talking about?!" 
"Aha," I stopped him. "And holiness? Is it angels flapping their wings 
down the street, in rainbows of color and light, swirling in and out of 
rocks?" 
We throw around concepts, but often our thoughts are vague and 
unsubstantial. Without an objective definition, we can't begin any 
intellectual process. 
"Are you a good person?" 
"Of course, I'm good! What kind of an insulting question is that?" 
"So tell me, what is the definition of a good person?" 
If you really desire to be a good person, you need more than feelings to 
determine whether you're reaching your goal or not. You'll need a clear 
way of measuring it. Otherwise people can do whatever they feel like 
doing and paint themselves "good." Even Hitler presumably had a goal of 
"doing good" -- ridding the world of Jewish vermin. But somewhere, 
something went wrong. 
Once you have an objective definition, then you can determine if your life 
is consistent with that definition. It's true, a person can twist anything. But 
the more clarity you've got, the harder it is to twist. 
The "I-You-He" Game 
The 48 Ways has a concept called the "I-You-He" game. It's based on the 
premise that we usually describe people on three levels. When we refer to 
ourselves, we paint the best picture possible. With others, we don't want be 
insulting to their face, so we paint them gray. And when someone is not 
around to defend himself, we paint him black. "I" am white. "You" are 
gray. "He" is black. 
You're the passenger in a car careening 90 miles an hour down a winding 
mountain road. As you grip the dashboard in fear for your life, you turn to 
the driver and say, "Aren't you being a bit foolhardy?" 
"Me? Oh, no. I'm brave. I'm not afraid of anything!" 
If you're lucky enough to live to tell about it, you say, "That guy's a 
reckless idiot!" 
The driver refers to himself as "brave." To his face, you call him 
"foolhardy." To a third party, he's a "reckless idiot."  
Which one is the reality? 
By working through objective definitions, we can assess the situation 
without personal feelings getting in the way: 
A. "Brave" = taking a necessary risk for a worthwhile purpose 
(e.g. rushing into a burning building to save the children trapped inside).  
B. "Foolhardy" = taking an unnecessary risk, yet with a noble 
purpose (e.g. rushing in to save the children, but without any protective 
gear).  
C. "A Reckless Idiot" = taking an unnecessary risk, for no 
worthwhile purpose (e.g. rushing in just to watch the beams fall down). 
Back to the car on the mountain road. 
You turn to the driver and say, "Why are we risking our lives? What is the 
worthwhile purpose?" 
The driver will have to agree he's being a reckless idiot. 

That's being an intellectual. Leading with your head, rather than muddling 
through life based on feelings alone. Otherwise, you're always stuck on the 
level of: "I'm brave, he's a reckless idiot." 
Get Back To Basics 
To get your definitions straight, start with the basics. Think of concepts 
you use all the time, fundamentals upon which you've built your life. Don't 
use words until you have a definition. You'll be surprised how much 
you've assumed about a particular idea, and how that assumption has 
guided your life. 
You believe in "tolerance." What do you mean by it? You believe in 
justice? Truth? Love? Freedom? Fairness? Ask yourself: "What do these 
ideas really mean?" If it's a basic idea that shapes your world outlook, you 
had better know what it means! 
Take the example of free will. Judaism says that free will is the decision 
between what you "want" to do, and what you "feel like" doing. For 
example, if you harmed someone, you know that you "want" to apologize. 
Sure, it's the right thing to do and will make peace. But you don't "feel 
like" doing it because it may be embarrassing and unpleasant. 
With rare exception, no one consciously chooses evil in the sense of "evil, 
oooooh, I want to be bad and inflict suffering." No. We choose evil 
because in the short term, it's a less painful way of dealing with a difficult 
situation. We do what we "feel like" doing because it's easy. 
Apply this definition of free will to your life. Do you want to be great? 
Sure! But you don't feel like making the effort. You feel like postponing it, 
procrastinating it and ducking the issue. 
"I don't want to be great, I only want to be average." 
"Really? You want mediocrity?" 
"Of course not. I want greatness. Just not today!" 
"Why not today?" 
"Because I just don't feel like it..." 
Do you have a goal? You know you can do it. It's just too painful. Make 
the decision and nothing will stop you. That's using your free will. 
Objective Argumentation 
Sometimes we don't pay attention. We can talk for hours and not even 
know what we're arguing about. 
Beis Hillel and Beis Shammai are two famous disputants in Talmudic 
literature. They argued about almost everything and saw the world from 
nearly opposite perspectives. For example, Beis Hillel says we should light 
one Chanukah candle the first night, and add one candle each subsequent 
night. Beis Shammai, on the other hand, says to light eight candles the first 
night and then decrease one candle each night. Opposite perspectives! 
Jewish law follows Beis Hillel. Why? Because in any disagreement, Beis 
Hillel would always first state the opinion of Beis Shammai, and only then 
state his own position. In this way, Beis Hillel's position was deemed more 
objective, reflecting a truth that lay somewhere in between. That's why 
Jewish law follows Beis Hillel. 
The next time you find yourself in an argument, get the picture straight. 
Don't take any ideas for granted, even if you think you understand what 
they mean. Listen for the message behind the message. Very often the 
fight is about something entirely different than you thought it was. Maybe 
underneath the other person is feeling, "He doesn't respect me," or "He 
takes me for granted." Get the message, not only the words. Ask: "What is 
her point? What does she mean? What does she want?" 
Don't be busy getting your answer ready while the other person is still 
talking. Through questioning, you'll find there is always something deeper. 
Ask the person: "Do you mean to say... Please tell me if I understand you 
correctly." This way at least you know that you're arguing about the same 
thing." 
Once you think you understand the idea, make the effort to say it over in 
your own words. Similarly, choosing our own example to illustrate what 
others are saying forces you to zero in on the essence of that idea. It's a 
good test to see if you understand the message. And it will help you 
integrate it and remember it. 
Don't Be A Zombie 
Laziness is holding us back. Creatures use their best instruments 
effectively -- wings, claws, beaks. But man frequently fails to use his best 
instrument, his mind. Man will go to any amount of work to avoid 
thinking. You can read the New York Times for a few hours and then ... 
nothing, blank! It's a great feeling, but what does it mean? What did you 
learn? 
Get into a defining mode. Acquire the habit of analyzing what's happening 
around you. Anything worth your time -- reading the newspaper, a novel, 
having a conversation, watching a movie, touring -- should be productive. 
Always define your goal ahead of time. What do you want to accomplish? 
Then afterwards, articulate what you learned. If you don't, you'll wind up 
living with intellectual confusion. For example, people who get fired from 
a job say they've learned a lot: "Now I know that I can't trust employers, 
that I'm incapable of a successful career, that the business world is hell, 
and that..." 
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But that's not what you are supposed to learn. What you should learn is the 
importance of studying the keys to a successful career before you get a 
job! 
In Judaism, we go a lot deeper. We say "clarity or death." "Death" is the 
complete absence of consciousness; reduced consciousness is therefore 
partial death. Either you know what you are living for, you know what you 
want, you know what your pleasure is -- or else you are living like a 
zombie. That's why we need definitions. It gives us clarity for living. 
Torah Wisdom 
Proper definitions are especially important when you are learning about 
our Jewish heritage. Taken at face value, the Torah may appear simplistic. 
Yet we know from tradition that the deepest concepts are contained within 
Torah, often encoded in simpler messages. Every word is carefully chosen. 
If the Almighty is speaking, you ought to understand exactly what He's 
saying. When we speak of Torah, we're speaking of HaShem and eternity, 
forever. We cannot afford mistakes in this area of life. A mistake in 
understanding Torah is a mistake for eternity. It's like sending a rocket to 
the moon. If you send it in a general direction -- but you're off target by a 
fraction of a mistake in a logarithm of the arc -- then you're lost in space. 
Let's take an example. The Torah says there is a commandment to "know 
there's a G-d." So ask: "What is a commandment? What does it mean to 

'know?' Who is HaShem?" Define your terms in order to get behind the 
message and discover deeper ideas for life. Decode the key. 
There's a crucial final step as well. Always ask yourself: "Now that I 
understand, what am I going to do about it?" 
Why Is "Effective Listening" An Ingredient In Wisdom? 
• "Listen" and "silent" have the same letters.  
• Get the picture straight, especially when you are emotionally 

involved.  
• Don't fall into the trap of the "I-You-He" game.  
• Without definitions, you can fool yourself into thinking you're living 

"the good life."  
• No one wants to be a bafoofstik.  
• Torah contains powerful tools for living. Make sure you dig out the 

depth of meaning.  
• There's no use arguing if you don't know what you're arguing about. 

No use in learning if you don't know what you've learned. No use in 
taking action if you don't know what you want to achieve.  

• If you use this tool for the rest of your life, you are rich.  
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
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Parsha Encounters 
Parshas Toldos - Living on the Moon 
By Rabbi Yossi Ehrman 
1 Kisleiv 5776 / Nov. 13, 2015 
A Project Of Chicago Community Kollel 
This week’s Parshah describes a crucial difference between Yaakov and 
Eisav. Yaakov is described as an “ish tam yosheiv ohalim” (“a wholesome 
man, abiding in tents”), while Eisav is called an “ish yodeia tza’yid, ish 
sadeh” (“a man who knows hunting, a man of the field”). The obvious 
question is why the Torah writes the word “ish” twice in reference to 
Eisav and only once in connection with Yaakov? I heard a beautiful 
answer that is illustrated by the following story: 
At the beginning of the Space Age, when people started talking about 
going to the moon, a few people broached the topic with the Shatzer Rav 
zt”l. The Rebbe told them that mankind will never come to live on the 
moon, as it says in Tehillim (115:16): “As for the Heavens, the Heavens 
are Hashem’s, but the Earth He has given to mankind.” A few years 
passed and, incredibly, Neil Armstrong stepped onto the moon. R’ 
Kaufman zt”l, the Rosh Yeshiva of Gateshead Yeshiva, went into the 
Biyala Rebbe shlit”a and asked him, “How does one explain the Shatzer 
Rav’s prediction that man won’t succeed in this endeavor now that men 
have indeed landed on the moon?” He responded with his own question, 
“How did he breathe there, and what did he eat?” R’ Kaufman answered, 
“He took oxygen, food, water, and all his other needs from Earth.” The 
Rebbe then said, “Is that really living on the moon? He’s living on Earth 
but just standing on the moon!!” 
We can derive from this story that the true indicator of a person’s “place” 
in life is the source of his sustenance. Thus, a Yid who would love to learn 
Torah and do mitzvos, but has other responsibilities still demonstrates that 
Torah is his true essence. Even if he is not learning at the moment, his 
oxygen is coming from the Bais Hamedrash. 
Based on this insight, we can understand the descriptions of Yaakov and 
Eisav. Eisav was both an “Ish Sadeh” and an “Ish Yodei’a Tza’id, for 
whatever he was doing at that present moment defined him. Accordingly, 
in the fields he was described as a hunter, and when he did a mitzvah he 
was just doing a mitzvah. He was not necessarily one general “ish.” 
Yaakov, on the other hand, was an “ish yosheiv ohalim”; wherever he 
was, and whatever he was doing, he was a yosheiv ohalim, because the 
Torah was his motivation. A true Torah Yid’s sustenance is the Torah, no 
matter his occupation or location! 
Rabbi Ehrman is a full-time member of the kollel. 
 

Chicago Community Kollel 

Halacha Encounters 
Tevilas Keilim Part 3 - Using a Utensil without Tevilah 
By Rabbi Moshe Kaufman 

According to most Poskim, the obligation of tevilah does not require the 
owner to tovel keilim before he intends to use them (see Biur Halachah 
323). He may leave them around the house until he needs to use them. 
However, it is very practical to tovel such utensils immediately. 
Any utensil that requires tevilah may not be used prior to tevilah (Rema 
120:8). There is no source for the “urban legend” that one may use a 
utensil without tevilah just one time! 
If a utensil requires tevilah, not only is the owner obligated to do so before 
usage, but anyone who borrows the utensil for use would have to do so as 
well (Shulchan Aruch YD 120:8). If one is in an uncomfortable situation 
where he is served on vessels that have not been toveled, a sheilah should 
be asked. Food cooked in such a utensil does not become forbidden. 
Utensils of Caterers and Restaurants 
There is a dispute in the Poskim if a utensil purchased for nonfood 
purposes may be used temporarily for food without tevilah (Rema 8, Pri 
Chadash 22). If a second person were to borrow this item, the Shulchan 
Aruch (ibid) rules that it does not need tevilah. However, the Shach (16) 
and Taz (10) both cite the Issur V’heter who writes that the borrower is 
required to perform a tevilah. Therefore it is best to do so, without a 
brachah. However, in less than ideal circumstances, one may certainly be 
lenient (Aruch HaShulchan 45, Chochmas Adam). Therefore, if one owns 
a store that sells kitchenware, since the utensils are for business and not 
for food, the owner may use them temporarily without tevilah. If a second 
person borrows a utensil to use for food, he should try to tovel it before 
usage. This halachah is relevant for a Jewish caterer or restaurant, to 
determine if they must tovel their utensils before allowing others to use 
them. There are Poskim that rule that because the primary use of the 
utensils is for business, they may be used by patrons without tevilah 
(Darchei Teshuvah 70 & 88). However, most Poskim argue that this 
halachah applies only if the actual business is not food-related, such as 
one which sells merchandise. If the business itself involves the serving of 
food, utensils will be considered food utensils and tevilah is required 
(Maharil Diskin KA 136, Chelkas Binyomin 65). (See Igros Moshe: YD 
22, Minchas Shlomo 2:66:14 and sefer Tevilas Keilim in the name of the 
Chazon Ish, who all seem to reject this heter.) 
R. Moshe zt”l (Igros Moshe 3:23) suggests a different heter for one who is 
served with a utensil that has not been toveled. He writes that when eating 
solid foods, one is not deriving real pleasure from the plate, because he 
can technically eat right off the table. He is only using the plate to 
demonstrate good manners. Therefore, he may leave his food on the plate, 
even though it has not been toveled. However, utensils are necessary in 
order to consume any liquid substance, so one may not use a utensil for 
liquids unless it has been toveled. The heter mentioned above would apply 
for one being served by a caterer R. Shlomo Zalman Auerbach zt”l writes 
that it is forbidden to use a utensil prior to tevilah only if one has the 
ability to tovel it. It is permitted to use the utensil if it is not possible to 
tovel it. If one is a guest in a hotel or in someone’s home, it is not likely 
that the owners would allow him to take the tableware or cookware to the 
mikvah. Therefore, he may use them without tevilah. However, the 
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Mishnah Berurah (323) and other Poskim rule that even if it is not 
possible to perform a tevilah, one may not use the utensils. Even 
according to R. Shlomo Zalman, if the tevilah is merely an inconvenience, 
then it would be forbidden to use the utensils without tevilah. In addition, 
the heter only applies for the guests, and does not absolve the owners from 
their obligation of tevilah. 
Leaving Food in the Jar 
When one opens a glass jar to remove some of its contents, can he keep 
some leftovers in the jar? He is using a utensil without tevilah! The 
Chazon Ish ruled that the jar must be emptied and toveled before being 
permitted to use (R. Chaim Kanievsky). However, other Poskim mention 
heterim. R. Moshe (YD 2:40 and 137) writes that the true purpose of the 
jar is simply to sell the product to the customer. It has no importance on 
its own and is not considered a utensil. As long as there is still food in the 
jar, it is only serving as a “wrapper” for the food. R. Moshe adds that even 
if one would decide to reuse the utensil after it is emptied, it is the 
decision of the owner who gave it the status of a kli; since at that time it is 
owned by a Jew, tevilah is not required. Maharil Diskin (KA) offers a 
different heter, namely, that the issur to use a utensil without tevilah only 
includes actively placing something into a utensil. Leaving food in 
utensils constitutes a passive use of the utensil, and is permitted. 
The two ideas lead to different conclusions in the following scenarios: 
According to Maharil Diskin, if one receives a gift of chocolates on a 
fancy tray that has not been toveled, he can leave the chocolates on the 
tray for people to take and enjoy; even though the tray has not been 
toveled, leaving them there is considered a passive use. 
According to Rav Moshe, reusing the jar after it has been emptied out 
entirely would not require tevilah, for the utensil was made by a Jew. 
Maharil Diskin, on the other hand, would require tevilah, as this would be 
considered an active use of the utensil. 
Can one put something back into the utensil, before it is emptied out? 
There are opinions that consider this to be an active use of the jar. 
However, R. Shlomo Zalman (quoted in Shmiras Shabbos Kehilchasa) 
ruled that returning something to its original place is not considered active 
usage. 
Rabbi Kaufman is a full-time member of the kollel  
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Toldos 5776- Identity Crisis 
In this week’s parsha Hashem showers Yitzchak with a plethora of 
brachos-blessings. He tells him that He will give him offspring that will 
be as plentiful as the stars in the sky, and the Land of Israel in which to 
settle. [It is important to note that the R’dak (and logic) tells us that these 
blessings are only in reference to Yaakov’s side of Yitzchak, not Eisav’s.] 
Then He says “Vehisbarachu bezar’acha kol goyay ha’aretz” - And the 
nations of the land will bless themselves by your seed”. (Beraishis, 26: 4). 
Rashi explains that this means that people of the world when blessing 
their own children will say “Your seed should be (blessed) like Yitzchak’s 
seed...” [This is a blessing similar to one Hashem had given Avraham 
(Beraishis, 12:3) which Rashi explains in the same vein.] One has to ask 
though, what exactly is Hashem offering Yitzchak [and Avraham] with 
this last blessing? Fame? Hardly a Jewish concept. Rather, it would seem 
that Hashem is saying that the blessing of Yitzchak’s seed will be so 
fantastic that the world will use his name as a yardstick of success in this 
area. The problem is: Hashem has already revealed to Yitzchak how 
fantastic His blessing is going to be when He tells him that they will be as 
plentiful as the stars. Why would it then make any difference whether it 
catches the imagination of the world and he becomes the go-to name for 
blessings? [With Avraham this would not be a question, for Hashem had 
at that point in the Torah not been specific in the level of success He was 
giving him. It would thus be relevant to add that the said success would be 
so fantastic that the world would use it as an example.] 
Perhaps we can suggest the following. Today there are millions of Yidden 
unfortunately who do not identify with Yiddishkeit. But what is possibly 
even worse is they cannot be identified as Yidden. Yes, either by design or 
due to generations of indifference or persecution, there are co-religionists 
looking and living exactly like the nations of the world. Much ballyhoo 
has recently been made about the number of Yidden today bli ayin hora 
being the same as pre-World War Two. Yes, it is a nice statistic to have 
on paper, but hardly comforting when there is the knowledge that many of 
that number are camouflaged in real life.  
Yitzchak was being presented with a beautiful blessing; seed as much as 
the stars and land within which to live. But there was one gnawing fear, 
that this multitude might not associate itself with its ancestors to the 
degree that one could not tell if they descended from the Avos or if they 
stepped off the Mayflower. Says Hashem to Yitzchak “And the nations of 
the land shall bless themselves by your seed.” Not only will they be your 
seed but they will also be easily and readily identifiable as such. It will be 

so obvious that 
they are yours 
and no-one else’s 
that people 
attempting to 
duplicate this 
blessing shall 
invoke your 
name and your 
name only.  
Perhaps we can 
add that Hashem 
makes this 
assurance of 
identity to 
Yitzchak because 
of His 
comparison to 

stars. “Your seed will be as plentiful as the stars.” Well, we all know the 
famous one-liner “Your teeth are like stars- they come out at night.” The 
truth is that by day they are still around, we just cannot identify them due 
to the brighter light of the sun. Like the aforementioned Yidden of today 
whom we cannot see due to the glitzy and bright surroundings of galus. It 
is out of this concern that Hashem comes back with the assurance of 
Vehisbarachu: There will come a time where Yidden will be like stars in 
number yet still identifiable for all to see. 
Have a great Shabbos and a successful Chodesh 
Rabbi Nosson Greenberg, 
Rav, Khal Machzikei Torah, far Rockaway, N.Y. 
ravgreenbergkmt@gmail.com 
 

Rabbi Yaacov Haber 

TorahLab 
G-d’s Favorite People 
In this week’s parsha, we read how Isaac married Rebecca. “And Isaac 
entreated the L-rd opposite [`lenochach’] his wife, because she was 
barren; and the L-rd let Himself be entreated by him, and Rebecca his 
wife conceived” (Gen. 25:21). 
Rashi explains “lenochach” by saying that Isaac and Rebecca prayed in 
opposite corners of the room. We can imagine how they prayed for hours, 
intently, for a child, Issac in one corner and Rebecca in the other, until G-
d answered their prayer. Why then does it say: “the L-rd let himself be 
entreated by him [Isaac]”? What was wrong with Rebecca’s prayers? 
Rashi explains this again, by saying: “By him, and not by her, since the 
prayers of a tzaddik (righteous person) who is the son of a rasha (wicked 
person) cannot be compared to the prayers of a tzaddik who is the son of a 
tzaddik.” (Isaac’s father, Abraham, was clearly a tzaddik, and Rebecca’s 
father, Bethuel, is considered here to be a rasha.) This seems a little 
shocking, and unfair to Rebecca. Why should her prayers be ignored 
because of her father? 
Furthermore, this Rashi seems to be contradicted by a well-known 
Gemara, which says that in the place of a baal teshuva (someone who 
“returns” to Judaism), not even a completely righteous person can stand. 
The argument for this is that it is easy enough to be observant if one 
grows up in an observant environment, but a baal teshuva, who tries to 
become observant later in life, is usually forced to make changes in his or 
her lifestyle and circle of friends, which can be quite difficult. How can 
this be reconciled with Rashi’s statement? 
The answer, I think, is quite simple: it is NOT easier for someone who is 
“frum from birth” to be a tzaddik than it is for a baal teshuva! A baal 
teshuva, whatever his difficulties may be, has an enthusiasm for an 
exciting new way of life, new experiences, new friends, which carries him 
through. On the other hand, it may be difficult for someone who has 
grown up in an observant environment to maintain an enthusiasm for 
praying three times daily, for example. Even though he may be the son of 
a tzaddik, who may be the son of another tzaddik, and so on, right back to 
the Baal Shem Tov or the Vilna Gaon (or perhaps because of that!) he 
may become blasé about performing mitzvos. 
When some important task is new and fresh for us, we perform it 
meticulously. After we have grown used to it, we tend to find short cuts, 
and cut corners, in ways that may be detrimental to our performance. 
Someone spent a couple of years studying at the Brisk Yeshiva in 
Jerusalem. When it was time for him to return to America, he had a 
conversation with the Brisker Rav, who asked him: “Tell me how you 
have benefited from your stay here.” “It’s wonderful!” he answered. 
“When I first came here, it took me a whole day to study a page of 
Gemara. Now I can knock it off in half an hour!” “Then you should stay 
another couple of years!” replied the Brisker Rav. “If it took you a day to 
study a page of Gemara when you came here, it should now take you a 
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week!” The man had not realized that greater familiarity with the Gemara 
should lead to increased depths of study, which should take a longer, not a 
shorter, time. 
We all know how people, as they become increasingly familiar with the 
prayers, tend to say them more quickly, until they can rattle them off at 
high speed. Yet this does not necessarily mean an increased amount of 
devotion or concentration. (It may mean the opposite!) 
A man who wanted to enter a famous yeshiva in Jerusalem was 
interviewed by the Rosh Yeshiva. “Tell me,” the Rosh Yeshiva asked him, 
“are you a baal teshuva?” “No!” he replied firmly. “Why not?” asked the 
Rosh Yeshiva. 
Isaac’s prayers were answered, not BECAUSE he was the son of a 
tzaddik, but because HE was a tzaddik, EVEN THOUGH he was the son 
of a tzaddik! 
It is my wish that as we accustom ourselves towards greater Torah 
observance, we do not become blasé about Jewish values, but maintain 
our enthusiasm and our excitement for these, so that, like Isaac, we will 
earn the merit of having our prayers answered. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Toldos 5776 - The Search for Blessings 
This week's parsha begins the saga of the long, almost endless struggle 
between Yaakov and Esav. Yaakov buys the birthright from a hungry 
Esav and then, coached by his mother, Rivka, he dresses like Esav and 
receives blessings from his father Isaac. 
I have received numerous letters throughout the years pondering those 
actions. Indeed, Yaakov himself is wary of acting in a seemingly devious 
manner and is reassured by his righteous mother who accepts full 
responsibility for his actions. 
When Esav arrives for the blessings, his father tells him that his younger 
brother cleverly took all the blessings, but Esav, despondent as he may be 
declares to his father, "He (Jacob) took away my birthright and see, now 
he took away my blessing!" He adds, "Have you not reserved a blessing 
for me? Isaac answered, and said to Esau, "Behold, a lord have I made 
him over you, and all his kin have I given him as servants; with grain and 
wine have I supported him, and for you, where -- what can I do, my son?". 
And Esau said to his father, "Have you but one blessing, Father? Bless me 
too, Father!" And Esau raised his voice and wept. (Genesis 27:36-38). 
I often wondered about the lesson of this repartee. Esav, clearly angered 
by Yaakov's cunning, still has clarity of mind to ask for a blessing. 
Yitzchak seems to demur, inferring that there is nothing left. But Esav 
prevails by pleading, even crying for a blessing. And only then does his 
father acquiesce and bless him as well. 
Was there a blessing left or not? Can pleading with the saintly patriarch 
produce a previously non-extant blessing? Maybe Esav's tears taught a 
lesson even for the children of Yaakov? 
The Story 
In the summer of 2001 30,000 Boy Scouts joined together in Virginia for 
a national Boy Scout Jamboree. Among the myriad groups of scouts who 
attend this event, which only occurs every four years, are many Jewish 
Scouts as well. Mike Paretsky, a Vice Chairman of the GNYC Jewish 
Committee on scouting, was the kosher food liaison to the jamboree. 
Special food was ordered from O'Fishel caterers of Baltimore, so that the 
Jewish scouts would be able to nourish their bodies as well. 
One of the scoutmasters, a Jewish man, caught a glimpse of the kosher 
offerings. He had never eaten a kosher meal in his life, yet when he saw 
the special meals, something stirred. He and his troops were being served 
pork-this and bacon-that for breakfast, lunch and supper, and all of a 
sudden this man decided he was sick of the monotonous treif stuff. He 
wanted to eat kosher. Scoutmaster Paretsky gladly let him partake in a 
meal, but that was not enough for the fellow. The man decided to keep 
kosher during the entire jamboree! 
Mr. Paretsky agreed to accommodate the neophyte kosherphile, but a 
skeptic approached him. "Mike," he said, "why are you wasting your 
kosher food on this fellow? He is not going to eat kosher after this is over, 
and he observes absolutely nothing! Why waste the food on him?" 
Mike answered with an amazing story of the Chofetz Chaim. When 
Russian soldiers entered the town of Radin, Jewish townsfolk prepared 
kosher meals for the Jewish soldiers in the Czar's army. Soon their acts of 
charity seemed to fly in their face as they saw the soldiers devour the food 
and then stand on line to receive the forbidden Russian rations. 
When they complained to the Chofetz Chaim and threatened to stop 
preparing kosher food, he reflected with an insight that must be passed on 
to generations. 
"Every mitzvah that a Jew does, every good deed and every bit of kosher 
that he eats is not a fleeting act. It is an eternity. No matter what precedes 
or ensues, we must cherish each proper action of a Jew." 
The Message 

The wayward son, Esav is at first told by his father that there are no 
blessings. But he cries bitterly and cannot fathom that fact. "Is there 
nothing left?" He asks. It cannot be. And he was right. There is always 
some blessing left to be found. No matter how far one has strayed, no 
matter how bleak a situation looks. There is always blessing. We must 
pursue it, even cry for it, and when we receive the tiniest blessing it may 
seem trivial, even fleeting, but it is with us for eternity. 
Good Shabbos©2015 Rabbi Mordechai Kamenetzky 
 

Rabbi Mordechai Rhine 

Rabbi's Message 
The Pig and Esav, A Perek Shirah Perspective 
Pork is anathema to the Jew. Even those who do not diligently observe 
Kosher will steer clear of products that come from a pig. What is it about 
the pig that creates such revulsion among our people? 
The Medrash tells us that the pig symbolizes the hypocrite, a person who 
preaches lofty goals gives the impression that he practices them, but in 
reality he is corrupt and the righteous impression that he tries to portray is 
merely a facade. The pig has one of the two criteria that an animal must 
have to be kosher. The pig has split hooves, but it does not have the 
internal organs to chew its cud. Yet, although the pig is not kosher 
(because internally it does not meet the criteria) it is known to show off its 
spilt hooves as if to lure the naïve passerby into thinking that it is kosher. 
So does the hypocrite show off some good qualities in the hope that 
people will be tricked by that which they see, and overlook the corruption 
that lies beneath the surface. 
The Medrash tells us that Esav, the brother of Yakov, personified this 
quality of the pig. He spent his days and nights in immoral conduct, yet he 
would come to his father, Yitzchak, with detailed questions of Jewish law 
thus giving the impression that he was righteous. Likewise, Esav regularly 
stole and assaulted women, yet when he reached the age of 40 he said, 
"Now I must marry just as my righteous father, Yitzchak, married at the 
age of 40." Thus with some good questions and marriage at the age of 40 
he tried to cover over all the other behaviors which he hoped would not be 
noticed. 
Noteworthy is that when Esav saw the lentil soup, he called it "the red 
stuff," and the name "red" or in Hebrew, "Edom", stuck and became the 
way he was known as a nation. Esav did not see the soup as food with 
nutritional value. He saw it as colorful- as "red stuff"- purely an external 
definition, because the externals were all that mattered to him. 
No wonder we feel revulsion to the pig, well beyond our feelings to other 
non-kosher animals. The pig symbolizes Esav, the hypocrite. It represents 
a facade of kosher and goodness which is not really present on any 
authentic level. 
Interestingly, there are times that a person is on a journey of self-
improvement and they find that they are not entirely the high level person 
that they would like to be. This could be true in character and conduct 
where a person chooses an area for improvement but finds that they 
sometimes still fail even after they resolved to succeed. A person may 
decide to be neater, calmer, or kinder, and find that they only succeed 
some of the time. Likewise a person may decide to improve in spirituality 
and religious observance and find that they are not instantly transported to 
the level of saintliness. A person who did not until now observe kosher 
diligently, for example, may find that even after their resolve to do so 
there still are lapses. These lapses may well be cause for concern and 
should be addressed, but they are not in any way related to the hypocrisy 
that we find so troubling. 
The difference is simple. A person trying to become better is sincerely 
trying to become better, but good things are not achieved instantaneously. 
One does not become a scholar, a skilled artisan, or a talented musician in 
one day. The fact that a person is not yet perfect does not minimize the 
fact that one is to be respected and praised for having started the journey. 
As one great Jew explained, "The train going to Florida is called the 
Florida train, even though you have just barely started out on the journey. 
That's because the train is called by the name of its destination." 
A hypocrite, in contrast, is quite happy with the corruption that is their lot, 
but they wish to paint a facade of righteousness so that people shouldn't 
know. 
As Jews we thrive on growth and stretch goals, aspirations that seem to be 
just out of our reach. We have high standards of expectation, but we are 
aware that at times people fail. To fail at a stretch goal, and then to rise 
and try again, is to experience greatness. Delve deeply into yourself and 
the system you are in and consider, "Through this system, where am I 
headed?" A step forward is greatness, so long as it is taken with sincerity. 
With best wishes for a wonderful Shabbos. 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the 
Vaad of Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and 
virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His 
book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2015 by TEACH613TM  
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 73a) states that if one sees someone 
drowning in the river or someone being dragged away by a wild 
animal, one is obligated by lhgr os kg sng, tk to save him. The 
Rambam (jmur 1:14) and Shulchan Aruch (n”uj 426:1) both bring 
this Halacha with one small change – instead of “u,rrud vhj”  (a 
wild animal was dragging him away) they state: “uhkg vtc vhj” – 
a wild animal was advancing upon him. This change is based on 
and taken from the Toras Cohanim (Kedoshim 84). The GRA 
(n”uj 426:1) notes that although the Gemara uses u,rrud it did not 
intend such to be the exclusive case, as we see from the Gemara 
(Kidushin 8b) where a man rescued a woman who was being 
chased by a dog. The Gemara wonders if the benefit to her of 
being saved was sufficient to be the equivalent of ihaushe ;xf, 
allowing the man to betroth her with that benefit, or perhaps, 
since he was obligated to save her under lhgr os kg sng, tk 
anyway, it would not be sufficient. Although the Gemara 
concludes this question with a ueh,, it is clear that sng, tk also 
applies to an approaching threat (a chasing dog), not only to an 
actual danger in progress (u,rrud). The Minchas Yitzchok (6:169) 
explains that the GRA needed to bring proof from this Gemara in 
Kidushin rather than simply point to the Toras Cohanim’s use of 
uhkg vtc vhj.  The reason is based on how Rashi explains the 
difference between the first occurrence of itmv og vtc … kjru, 
and the second. The first time (29:6), the emphasis is on the Aleph 
of vtc, giving it a meaning of coming in a present tense. The 
second time (29:9), the emphasis is on the Beis of vtc, which 
denotes the past – she came. As such, one could not be certain 
that uhkg vtc vhj in the Toras Cohanim used vtc in the present 
tense; it could have meant exclusively the past, which speaks of a 
danger in progress, to match the Gemara. Therefore, the GRA 
used the Kidushin case as a clear proof that even a threat is also 
included in sng, tk.  

QUESTION OF THE WEEK:  
If one knows beforehand that he will be unable to daven a certain 
Tefilah or be Mashlim it afterwards, what can he do ?     

ANSWER TO LAST WEEK:  
(When would one say a brocho only because he is sitting a certain way ?)    
The Mishna Berurah (213:4) explains that in the times of the 
Gemara, bread and wine, as important foods, were always eaten 
while reclining (vchxvc). If a number of people convened and sat  
this way, one person could say a brocho for everyone, as it was 
clear they were a group. However, if they did not recline but sat a 
different way, then each would have to say their own brocho.      

DIN'S CORNER:  
Although an Asmachta (if a certain thing happens, I will pay) is 
generally not effective to obligate one to pay in a commercial 
setting, it does obligate where the promise to pay is for the benefit 
of Tzedaka. However, if one’s promise involves both (i.e. if a 
certain thing happens I will pay X to my friend and Y to 
Tzedaka), neither promise is valid. (TaZ s”uh 258:6)    

DID YOU KNOW THAT ....   
The Gemara (Bava Basra 80b) states that a beehive is deemed 
Halachically to be land, rather than movable property, as derived 
from the episode wherein Yehonasan dipped his staff in acs ,urgh  
“forests” of honey. The Gemara focuses on the word ,urgh to 
determine that just as one might transgress a Shabbos violation by 
detaching a branch from a forest tree, so too would one transgress 
by removing some honey from a beehive on Shabbos. The 
Shulchan Aruch (j"ut 210:2) states that one need not recite a 
brocho before tasting food (to see if it needs salt or spice). The 
Magen Avrohom cites the Rokeach who says that for this reason, 
Yehonasan was saved from death, after he violated his father’s 
vow that no one should eat bread that day until the Pelishtim were 
defeated, since Yehonasan merely tasted the honey, which did not 
qualify as eating bread. This opinion is attributed by the Midrash 
to Reish Lakish, while R’ Yochanan notes that Shaul’s vow only 
mentioned bread.  However, despite these explanations, we do see 
that the Urim V’Tumim indicated that someone had violated the 
vow, and Shaul determined that it was Yehonasan. The ‘tasting”  
excuse might have been insufficient, since some opinions require 
that after tasting, one should spit out the food, which Yehonasan 
had not done. The “only bread” excuse raises the question of how 
oaths are to be interpreted. The Gemara (Nedarim 49a) states that 
the words in an oath are to be understood based on the vernacular 
– how people speak, rather than on the way a word seems to be 
defined in the Torah. As such, what is the definition of ojk ?   
Rashi comments on the Posuk: ojk kuftk ucahu that ojk is a 
general term for food – all food, and that Yaakov sat down to a 
feast of several foods with his friends in Lavan’s household, after 
finalizing his treaty with Lavan. But at the same time, people tend 
to use the word ojk to denote bread, and only bread, which would 
suggest that Yehonasan did not violate the oath by eating honey.  

A Lesson Can Be Learned From:  
When R’ Sender Deutsch arrived at the home of the Satmar Rebbe (R’ 
Yoel Teitelbaum), he found two men there, leaders of the Williamsburg 
community. As the Rebbe passed between rooms and saw R’ Sender, 
the Rebbe asked him if he was related to a certain widow, then living in 
Yerushalayim, who had sent the Rebbe a letter asking for some financial 
help. R’ Sender said that he wasn’t but soon discovered that the two 
men waiting there were in fact related to the widow in question. After 
wondering why the Rebbe was so concerned with this particular widow 
when he received hundreds of letters like this one, many more serious 
than this one, almost every day, R’ Sender soon found his answer. The 
Gemara (Nedarim 65b) discusses a man’s ability to release himself from 
a vow by saying: If I had known he was poor, I wouldn’t have vowed to 
deprive him of my assets. The Gemara asks why he is responsible to 
support him – the Gabbai Tzedaka should ! The Rosh adds, before the 
Gabbai come the pauper’s relatives. Thus, the Rebbe called in the 
widow’s relatives first, before adding her to his list as the “Gabbai”.  
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


