
 

                   (x"r)   580589430 
   LESSONS IN HASHKAFA & HALACHA FROM THE PARSHA    

    z y x t i c e w t e " r y z     

 Yesodos m’ Hasedra   is a project of   KOLLEL AHAVAS YEHONOSON.
The Kollel is located in Ramat Beit Shemesh and is comprised of serious English speaking   avreichim. Unless stated otherwise, these pages are written

 by the Rosh Kollel, Rabbi Dovid Lewin.  To  receive these pages by email every week, please email “subscribe” to  kollel@ahavasyehonoson.com.

THE WHOLE MEGILLA FOR JUST $ 5 - DRAWING THIS SUNDAY (March 13th)
visit WWW.AHAVASYEHONOSON.COM for details & to purchase tickets !

'eke zecrd okyn okynd icewt dl`:

In the opening words of the parsha, the posuk mentions "mishkan" twice. Rashi explains that this alludes to the two batei mikdash, not only
because they took the place of the mishkan, but because they were taken from us as a "mashkon" (from the same root as mishkan, but meaning
collateral) for our sins.  More than the entomology of it, we should be riddled by the likening of the beis hamikdash to collateral.  Normally, collateral is
given at the time of a loan and returned to its owner when the debt is repaid. Although we got the beis hamikdash back after the first one was
destroyed, it wasn't the same, as the basis sheini (second Temple) was lacking many features including the absence of the Aron Hakodesh.
Furthermore, Chazal tell us that there will come a time that even if we are undeserving, Hashem will redeem us and give us back the beis hamikdash.
This doesn't soud like collateral; pay by a certain date and if you don't, the collateral will be returned any way?

From here, HaRav A Y L Shteinman shlit"a surmises that the inability for a person to temporarily use his own property, is also deemed a sort of
collateral. This means that even if our teshuva is incomplete, the mere fact that we have gone so long without the Shechina dwelling in our midst is
enough to make us worthy of His presence, although we can speed up the process if we do proper teshuva.

The implications of this are enormous.  The mere fact that are pained by the distance between us and the Ribono shel Olam is enough to bring us
closer, but we need to feel the lacking. However, if we go about our lives thinking that our relationship with Hashem is just fine, we have undermined the
value of the collateral.  May the distance we feel from Hashem Yisborach cause us to grow closer to Him and bring about our ultimate redemption.

'eke cren ld` l` `eal dyn leki `le:
It seems odd that Moshe Rabeinu should be unable to enter the Mishkan simply because it was covered by Hashem’s cloud.  On the contrary, the

Torah (in Parshas Ki Sisa) tells us that before Hashem forgave K’lal Yisroel for the cheit ha-eigel, Moshe exited from the camps in order to speak to
Hashem.  The posuk relates how when Moshe would enter into the ohel mo’ed, a cloud would descend on it whereupon he would converse there
‘face-to-face’ with Hashem.  It is difficult to suggest that Moshe Rabeinu was somehow now on a lower madreigah.

HaRav Moshe Feinstein  zt”l concludes that the words “v’lo yachol” does not connote any inability on the part of Moshe to enter the Mishkan.  He
was fully capable of doing so, both from a physical and spiritual standpoint.  Rather, lo yachol means that Moshe wasn’t for some reason permitted to
enter.  The presence of the clouds was merely a sign that for some other reason he was not permitted to enter, but this was not the cause of the
prohibition.

This answer may dispel the possibility that Moshe’s level was now somehow chas v’shalom lacking, but it doesn’t give us any clue at to the reason
for his exclusion.  Perhaps we can suggest the following:  The first two of the 13 midos of Rachamim are identical; the name of Hashem.  The m’forshim
explains that this signifies the fact that Hashem’s mercy that was  present before an aveira remains intact after the chotei (sinner) has done proper
teshuva.  This means that if someone properly repented and was forgiven by Hashem, his relationship with the Ribono shel Olam returns to its previous



state. When K’lal Yisroel stood at the foot of Har Sinai they experienced a level of closeness to Hashem that would never be repeated again.
Immediately following the cheit ha-eigel, the fact that Moshe’s level was categorically different than the rest of K’lal Yisroel was an obvious and certain
truth. However, after Hashem granted m’chila to His nation, the continuation of such a distinction might have been perceived as a reflection of K'lal
Yisroel having failed to achieve complete forgiveness.  Although this was far from the truth, Hashem wanted to prevent anyone from reaching this
erroneous conclusion and therefore forbade Moshe from coming close to Mishkan in public view.

__________________________________________________________________________________________________________________________

“ H a l a c h i c    D i s c u s s i o n “
“100 BERACHOS”

The Baal HaTurim writes that the 100 silver adanim used to support the kerashim in the mishkan are an allusion to the minimum
100 times we say Hashem’s name of adnus in the berachos we recite every day. Dovid HaMelech mandated that everyone must
recite 100 berachos every single day to ward off plagues of death from K’lal Yisroel.1 On a regular day, from the regular tefilos and
berachos alone, we exceed the one-hundred beracha minimum. On Shabbos and Yom Tov however, when each shemoneh esrei
consists of only 7 (and not 19) berachos, we fall short of 100. One should try to eat fruits and other delicacies over the course of
Shabbos in order to compensate. Let us take this opportunity to examine some of the halachos of reciting 100 berachos:

The gemara (Menachos 43b) says that every person is obligated to recite one hundred berachos every single day of his life. This is
codified as the halacha  by the Rambam (Hilchos Tefillah 7:14), Tur and Shulchan Aruch (46:3).  Some include reciting 100 berachos
among the 248 positive mitzvos (Rash Ibn Gvirol, Sefer Yareim, and Bahag as quoted by the Rambam.  See also M.A. 46:7).  The Tur
however writes that the obligation to recited 100 berachos was enacted by Dovid HaMelech as is evident in Medrashei Chazal.
See however Sefer HaManhig and Rabeinu Bachaya who write that Moshe Rabeinu initially instituted one hundred berachos. It
was subsequently forgotten and then reinstituted by Dovid HaMelech in order to put a stop to a plague.

The poskim dispute how to calculate the day with regards to the mitzvah of reciting one hundred berachos. According to some, the
day begins at nightfall.2 According to others, it begins in the morning.3 The halacha follows the first opinion.4

Regarding one who davens maariv after plag ha’mincha (i.e.  he accepts Shabbos early), it is questionable whether or not he can
count the berachos of krias shema and shemoneh esrei towards his quota of the next day (i.e. for Shabbos). Perhaps, since he is
able to daven maariv, we reckon the berachos he recites as “belonging” to the night and he is therefore credited for berachos of
the next day. On the other hand, since it is still day, perhaps these berachos count towards Friday’s cheshbon. The same would
then apply to the berachos of kiddush, netilas yadayim and hamotzi, etc.5  Similarly, the status of berachos recited during bein
ha’shemashos is questionable.6

The custom follows the opinions that exempt women and children are exempt from the mitzvah of reciting 100 berachos.7

1. Although Dovid Melech’s takana was for his generation, the gedolei ha’Achronim tell us that by properly reciting berachos with kavana, we too
have the ability to ward off difficult gezeiros and sicknesses (r”l).

2. Sefer Ha’Itim (195). This also appears to be the opinion of the Shibolei haLeket, Avrudraham, Kol Bo (37), Beis Yosef and Magen Avraham (46:3).
(This appears to be their opinion based on the way they calculate the “missing” berachos on Shabbos.)

3. As is implied by the listing of Berachos in Machzor Vitri and Sefer Ha’Orah (Rashi), Levush (46:1).
4. Sidur Yaavetz, Sefer Seder HaYom. This also appears to be the opinion of the Shulchan Aruch HaRav (siman 46) and of the Mishna Berura (46:14)

who begins his list with hamapil. See also Shu”t B’tzeil HaChochmah (4:155) who writes that according to most Rishonim, when it comes to
calculating one hundred berachos, the day begins at night.

5. See Shu”t B’tzel Hachochma (4:155) who discusses this and concludes that these berachos are counted as part of the [previous] day’s (i.e. Friday’s)
quota.  See however Shu”t Shraga HaMeir (vol 5 43:2) who disagrees with the stance of the B’tzel Hachochma’s ruling that one cannot count the
berachos of maariv towards his one hundred berachos of Shabbos.  He bases himself on the words of the Magen Avraham (267:1) who writes that
since it is a mitzvah to add onto Shabbos, one can daven maariv any time after plag ha’mincha. Furthermore, the Taz (291:6) maintains that one can
fulfill his mitzvah of eating a Shabbos seudah during this time as well. (See also Mishna Berura 267:3,5) Is so, these berachos can certainly be
counted among the one hundred berachos of Shabbos.  See also Shu”t Shevet HaLevi 5:23.  who writes that since one did not yet recite havdala, he
continues to experience the kedusha of Shabbos even beyond tzeis ha’kochavim. Accordingly, one can certainly count the berachos of birkas
ha’mazon towards his quota of berachos for Shabbos.

6. Even if one were to count the berachos recited on an early Shabbos towards the “next day”, it is possible that this is only because of his ability to
expand and extend the kedusha of Shabbos, and he should still conduct himself stringently regarding berachos recited during bein ha’shemashos of
an  ordinary weekday.

7.  Shu”t Shevet HaLevi (5:23). He reasons that many of the standard berachos includes mitzvos that women are completely exempt from such as tzitzis,
tefilin, birkas ha’Torah, birchos krias shema, shemoneh esrei of musaf. (See shu”t Machazeh Eliyahu). See also Sefer Halichos Beisah (13:1) who
quotes R’ S. Z. Auerbach as saying that logic dictates that Chazal never obligated women in reciting them even though it is not a time-bound
obligation.  See however Yalkut Yosef (vol 3 177:5) who maintains that women are indeed obligated to recite one hundred berachos every day.
Although they are not obligated in many of the standard berachos, they should bring about the obligation or supplement with berachos on foods, etc. 




