
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

  גוט שבת
ms  

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe directly or unsubscribe, please 
send an email to: 

shemetz.taher@gmail.com 
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ַוִּיַּקח ִמן־ַהָּבא ְבָידֹו ִמְנָחה ְלֵעָׂשו ָאִחיו     [32:14]   
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He took, from that which came to his hand, a tribute for Eisov, his brother 
Knowing that there are no superfluous words in the Torah, one has to ask what the 

significance is of the textual reference to “that which came to his hand”, when discussing 

Yaakov’s placatory gift to Eisov.  The Chofetz Chayim explains that one might have 

thought that Yaakov should select the choicest of his flock, herd and camels, given that 

he wished to find favour in the eyes of his brother.  In the event, Yaakov refused to 

choose the best of his animals, because he knew that when his wicked brother wished 

to eat from them, he would not shecht them in accordance with halocho, but would eat 

them either as neveilos (carrion) or treifos (non-kosher through various deficiencies or 

injuries).  In the circumstances, Ya’akov simply nominated whatever “came to his hand”, 

even if the animals were lame or crippled.  The Chofetz Chayim goes on to offer a source 

for this approach of our patriarch.  He says that Yaakov Ovinu adopted this stance from 

a kal vechomer (a fortiori argument) based on the stones that he had placed around his 

head (described at the beginning of last week’s parshah).  As Rashi explains there, the 

stones began to vie one with another for the honour of having the great tzaddik rest his 

head on them.  Yaakov reckoned that if a stone, which is inanimate, could express a 

desire to rise above its status by having a tzaddik’s head rest on it, then how much more 

so would animals, who are of a higher order in the scheme of creation, appreciate that 

being sent to Eisov was not a desirable fate.  Therefore, Yaakov conducted himself in a 

manner that demonstrated no favouritism for one animal over another. 

 

I lived with Lovon … I have accumulated [many assets] 

Ya’akov and his vast entourage are approaching the threshold of Eretz Yisroel.  The long-avoided but now inevitable reconciliation 

with his brother, Eisov, is almost upon him.  At this point, Ya’akov dispatches a message through the good offices of the angels 

encountered at the end of last week’s parsha.  The communication for onward transmission to Eisov is the text of our pesukim.  

What is the significance of these seemingly trivial details about Ya’akov’s life, which are either already known to or fairly easily 

discerned by Eisov?  The Ben Ish Chai offers an answer by first asking another question.  It was widely recognised that Lovon had 

two daughters and they were intended to be the spouses for Rivka's two sons.  Why then, after Yitzchok had sent off Yaakov to his 

uncle Lovon’s house, did Eisov not also travel there in order to take Leah for his wife?  The Ben Ish Chai answers that after Ya’akov 

had acquired the brochos (blessings) from Yitzchok, which Eisov has believed were intended from him and therefore stolen by  … page 2 
 

ַוְיִהי־ִלי ׁשֹור ַוֲחמֹור  ... ִעם־ָלָבן ַּגְרִּתי    [32:5-6]  
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He said, “I shall not release you unless you have blessed me” 

With these words, Ya’akov maintains a vice-like grip on the sar 

shel Eisov (Eisov’s guardian angel), with whom he has been 

wrestling throughout the night.  Ya’akov makes it clear that only 

after the malach (angel) blesses him will he be released.  This 

feat of strength should come as no surprise, given Ya’akov’s 

superhuman power that was evident in last week’s parshah, 

when he single-handedly rolled the stone away from the mouth 

of the local well; something which otherwise required a whole 

contingent of shepherds to achieve.  On our possuk, Rashi 

expresses the view that Ya’akov’s request for a brocho 

(blessing) is very specific and not general.  He wants Eisov’s 

malach fully to acknowledge that the brochos given to Ya’akov 

by their father, Yitzchok, are rightfully his and that their 

conferment so many years earlier will no longer be contested 

by Eisov.  No specific source appears to be cited for Rashi’s 

opinion, but the Sfas Emes explains the thought process 

underpinning this comment.  Within the brochos, Yitzchok 

expressly blesses Ya’akov that umevorechecho boruch, 

meaning that those who bless him will themselves be blessed.  

With that in mind, it is inconceivable that Ya’akov would wish 

to receive a brocho, only for this in turn to bestow blessing on 

Eisov, through the agency of his celestial representative.  Thus, 

it is entirely logical to assume that it cannot be a new brocho 

that Ya’akov seeks, but rather a lasting declaration and 

validation of Ya’akov’s entitlement to Yitzchok’s brochos.   

 

 

… Ya’akov, Eisov said to himself, “Now I know why they 

call him Yaakov; it is because he tricked me twice” (the 

root of the name Ya’akov can mean to displace or 

usurp).  From this point on, Eisov would investigate a 

person’s name before becoming in any way involved 

with them.  Consideration of Lovon’s name proved to be 

disastrous.  Lovon spelt in reverse is novol, meaning 

‘despicable’.  Indeed, it was well known that no one ever 

went into Lovon’s house and emerged unscathed.  He 

was the sitro achro (a kabbalistic term for the emanation 

of evil in the world) and everything that he did resulted 

in a negative outcome.  Furthermore, notes the Ben Ish 

Chai, novol is also the name of the malach (angel) 

responsible for poverty, something of which Eisov was 

terrified and from which he desired to distance himself 

as much as humanly possible.  The content of the 

message to Eisov in our pesukim was intended to 

underline the point that Yaakov’s power was above the 

realms of nature.  Not only did Ya’akov come out of 

Lovon's house alive, but he also departed with a large 

family, in circumstances where he had even amassed 

great wealth.  Ya’akov had conquered a place where his 

brother feared to tread and this was a powerful 

indicator that he was fully prepared and empowered to 

withstand any adversary, even in the shape of his 

archenemy, Eisov. 

 
 

לֹא ֲאַׁשֵּלֲחָך ִּכי ִאם־ֵּבַרְכָּתִניַוּיֹאֶמר    [32:27]  
 
 
 
 

השבת-ישראל את-ושמרו בני  

השבת-אתלעשות   
 

In the Ibn Ezra’s commentary on Chumash 
he writes that the neshomo yeseiro – the 

additional soul – that we receive on Shabbos is 
an obvious fact that no one can deny.  Indeed,  

we can feel it with our own senses. 
 

The Lev Eliyahu (Rav Eliyahu Lopian) writes 
that the Alter of Kelm had a sickly pallor 

throughout the week.  However, as soon as 
Shabbos would arrive, the blood would rush 
to his face, giving it a healthy pigmentation 

and he would also appear full of vigour. 
All the students of Kelm could see 

this clearly, each and every 
Shabbos. 
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