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קמו סעיף אסימן   

Leaving shul while the sefer Torah is open 

The Mechaber paskens that one is not allowed 

to leave the shul while the sefer Torah is open.  

This prohibition is extended to include in 

between aliyos when the sefer Torah is closed. 

The Mishna Berura1 quotes the Mogen 

Avroham’s opinion that this prohibition applies 

even to one who has already heard kriyas 

haTorah or intends to 

hear another kriyas 

haTorah.  One is only 

permitted to leave  בין

 for a גברא לגברא

pressing need. The Kaf 

HaChaim disagrees and 

rules that the 

prohibition only applies 

to one who is in the 

middle of fulfilling their 

obligation of kriyas 

haTorah.  One, however, who does not intend 

to fulfill his obligation with this kriyas haTorah 

may leave in the middle.  The Kaf HaChaim 

concludes that the prevalent custom is to be 

lenient.   

It is interesting to note the ספק of the Pri 

Meggodim.  The Pri Meggodim is in doubt 

whether a person who enters a shul where 

kriyas haTorah is taking place to look for 

someone or to get a sefer and the like is bound 

by this prohibition.  It is clear from the Pri 

Meggodim that, at least according to the side 

that even in such a situation one is bound by the 

prohibition, that he is in agreement with the 

position of the Mishna Berura.  The Pri 
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Meggodim concludes by quoting the Mogen 

Avroham who appears to rule that, in such a 

situation, one may not leave the shul and 

finishes by stating that this matter requires 

further study. 

The question arises, from when does this 

prohibition apply?  The Biur Halacha2 brings 

two opinions. Either it starts from when the 

sefer Torah is opened, 

even before the leining 

has commenced or from 

the commencement of 

the leining.  The Biur 

Halcha rules stringently 

that one should not leave 

from as soon as the sefer 

Torah is opened.   

Until when does one have 

to wait before he can 

leave? The Biur Halacha3 

brings the opinion of the Pri Chodosh that one 

may leave as soon as the leining has finished, 

even before the beracha has been recited.  He 

then brings the Mateh Yehuda who holds that 

one must stay inside until after the beracha of 

 .אשר נתן לנו

 סימן קמו סעיף ב

The prohibition of talking  בין גברא לגברא 

One may not talk, even divrei Torah, during 

leining.  This prohibition extends to  בין גברא

 The Mishna Berura4 explains that it is  .לגברא

not intrinsically prohibited to speak  בין גברא
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 but rather there is a concern that the ,לגברא 

talking will continue when the leining begins.  

The Mishna Berura is stringent and prohibits all 

talking בין גברא לגברא.  The Be’er Heitev, on the 

other hand, brings the Bach who permits talking 

 especially in places where there בין גברא לגברא

is often a long רךשבי מ  in between aliyos.  He 

then quotes the 'של"ה הק who is stringent.  The 

Kaf HaChaim brings the Pri Chodosh who also 

permits talking בין גברא לגברא but paskens that 

one should not do so and uses the Pri Chodosh 

only as a limud zechus for those people who do 

talk.  The Aruch HaShulchan rules that a one 

may share a quick thought with someone, we 

are not concerned that such an exchange will 

continue during leining.  This is essentially in line 

with the approach of the Mishna Berura.  

 
_____________________ 

 

The Weekly Chart  by Ari Traurig 
סעיף א סימן קמז  

Touching a Sefer Torah, Megillah or Mezuzah Scroll, and other Sefarim (printed books) 

 

Case Halacha 

Sefer Torah Cannot touch the parchment with one’s bare hands, even if one 
has washed his hands (MB 1).  
When doing Glilah (rolling the Sefer Torah closed): 
 -   if some of the parchment drops down and needs to be lifted to 
bring it in line with the rest of the scroll, must use a cloth or Talis 
as an interposition in order to hold the parchment (MB2). 
 -   should take care not to even touch the parchment, however if 
in order to tie the mantle, one’s hands will inevitably come into 
contact with the parchment, this is ok (Dirshu 2). 

Kisvei Kodesh written on 
parchment with ink in 
Ashuris script, e.g. Megillah 
scroll, mezuzah scroll 

The minhag is to be lenient and allow one to touch the parchment 
with one’s bare hands, however the Rema states it is good to be 
stringent and not to touch the parchment unless one has washed 
his hands. Once one has washed his hands, it is fully permitted 
(MB 4). 

Other Sefarim, i.e. printed 
books on regular paper  

As long as do not know that one’s hands are dirty there is no 
problem to touch regular sefarim even without washing one’s 
hands.  
However if one knows that his hands have touched something 
dirty and therefore need to be washed, should be stringent and 
wash them prior (MB 3). 
- If in this situation (where one knows that his/her hands are 
dirty), one finds a sefer lying disgracefully on the floor, in this 
situation one should wipe one’s hands on something to clean 
them and pick the sefer up.  

 



 סימן קנ

1.  Any community which consists of at least ten 

Jewish men is obligated to build a Beis 

HaKeneses and one is allowed to force the 

members of the community to do so. [Mechaber 

1, MB 1] 

2.  Where there is already an existing shul, one 

is not permitted to build another shul unless… 

[MB 2, Teshuvos Radvaz (as quoted in MB)] 

 The existing shul is too small for the 

population. 

 If there is dissention amongst the 

members of the existing shul and there 

will be more shalom if they will 

separate.5 

3.  A shul is obligated to have seforim (the 

Talmud and its commentaries) from which 

people can learn from. [MB 3] 

4.  The Beis HaKeneses must be the tallest 

dwelling in the city.  If one made his house taller 

than the Beis HaKeneses some rule that he is 

forced to lower his house.6  [Mechaber 2,3] 

5.  The Bima in the shul must be positioned in 

the middle of the shul.7 [Rama 5] 

 סימן קנא

6.  The Chofetz Chaim rules that the mitzvah of 

 applies to a Beis HaKeneses ואת מקדשי תיראו

just like it does to the Beis HaMikdosh.  The Pri 

Meggodim rules that it is only a Rabbinic 

obligation. [Dirshu note 1] 

7.  Even if, chas veshalom, great sins were 

committed in a shul, one may still daven and 

keep a sefer Torah there.  [Biur Halacha “Kalus 

Rosh”] 

8.  One may not participate in any mundane 

conversations in a Beis Hakeneses.8 [Mechaber 

1] 

9.  One may not eat or drink (even water) in a 

Beis HaKeneses.9 [Ibid] 

10.  One may not enter a Beis HaKeneses to 

save oneself from rain or the heat.  This applies 

even if one will learn a little bit upon entering. 

[MB 4] 

11.  One who regularly learns in a particular Beis 

HaKeneses or Beis Medrash may eat and drink 

there in order to avoid bitul Torah. [MB 7] 

 

 

 

 

 

                                                             
5 This is not to say that separation is ideal, however if 
the reality is that the different faction in a shul are 
always fighting and involved in machlokes, it is the lesser 
of two evils to go separate ways. 
6 See Dirshu note 18 for varying explanations as to why 
today many places are not careful with this halacha. 

7 See Biur Halacha “Be’emtza” who highlights the 
importance of not changing this custom. 
8 See Mishna Berura 2 for a lengthy discussion on the 
negative consequences of speaking inappropriately in a 
shul. 
9 See Biur Halacha “ve’ein” regarding the custom to 
drink water in a Beis HaKeneses. 
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The Weekly Shmiras HaLashon  
(Based on Sefer Chofetz Chaim – Dirshu edition) 

 The Chofetz Chayim writes (1:5) that one has to 

be careful not to listen to Lashon Hara being 

spoken even by one’s own parents. If the parents 

insist that the child listens since they claim it is 

l’toeles (for a constructive purpose), but the child 

knows that this is really not so (but rather a 

regular case of Lashon Hara) – what should he 

do? R’ Nissim Karelitz is of the opinion that he 

may not embarrass his parents by putting his 

fingers in his ears to show that he does not want 

to listen. Rather, he should just show no interest in 

the matter and make up his mind that he is not 

interested in the Lashon Hara being spoken and that 

he does not believe it (p. 151, note 27). 

 

 If a child knows that his parents will be angry at 

him for rebuking them for speaking Lashon Hara, 

he should not criticise them (R’ Chaim Kanievsky) 

(p. 151, note 27). 

 

 Writing a letter or article containing Lashon Hara 

is a more serious offense than just speaking 

Lashon Hara (Maharsha”m quoting Shu”t Rama 

11).  (p. 155, note 35). 

 

 One is not allowed to show a friend a sefer, 

where his intention is to show that the author is 

not an actual talmid chacham. One may also not 

take his friend’s handwriting to be analysed by a 

graphologist without his knowledge, since it 

might lead to embarrass his friend. It would be 

permitted only if there is a proper to’eles involved 

(R’ Nissim Karelitz) (p. 155, note 36). 

 

 The aveirah of Lashon Hara is not transgressed in 

one’s thoughts (Chofetz Chayim quoted in Meir 

Einei Yisroel 2:326), although a person should 

always judge his friend favourably. The Shulchan 

Aruch Harav disagrees and holds that it is 

forbidden midivrei kabbalah (from the nevi’im) to 

think Lashon Hara in one’s thoughts (p. 157, note 

37). 

 

 Sometimes a person can speak Lashon Hara by 

not speaking… If an individual mentions a group 

of people and praises all of them by name except 

for one, he is implying something negative about 

this one person, and he would be guilty of 

speaking Lashon Hara. The same thing would 

apply if one praises his friend by mentioning all 

his good qualities but leaves out a certain quality 

that the listener is waiting to hear about. This is 

also a form of speaking Lashon Hara by virtue of 

leaving out something. (p. 157, note 38). 
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