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By Dr Elli Franck 

רטזסימן   

The Beracha of בורא מאורי האש 

This week we focus on the beracha for fire - 

Borei Meorei Haesh. In general, we do not make 

a beracha on fire or any other source of light 

even though there is a significant benefit 

derived from not having to sit in the dark. It 

seems strange that on the enjoyment of 

smelling something aromatic we do make a 

beracha but on this we do not.  The Kaf 

Hachaim (Siman 216) gives 2 possible reasons 

for this.   

1. We do not make a beracha on a benefit or 

enjoyment of something that does not enter 

one’s body, for example taking a hot shower 

or smearing an oil on one’s skin 

for enjoyment (see also Mishna 

Berura 216: § 4)  

2. The Mordechai says that we do 

not make a beracha on 

something that is not in itself a 

distinct, easily identifiable 

physical entity, for example 

hearing a beautiful voice or 

benefiting from fire or any 

other source of light. Indeed, 

scientifically sound is merely a 

vibration that is transmitted 

through a medium such as air or 

water and light is made up of 

electromagnetic radiation which has both 

visible and non-visible components. (Smell 

on the other hand is detected by specialised 

receptors in the nose that detect molecules 

of different sizes that may halachically be 

considered more significant that light or 

sound waves)  

On Motzai Shabbos however we do make a 

beracha on fire, not because it belongs in the 

category of birchos hanehinin, but as a 

remembrance to maaseh breishis when Odom 

Harishon first rubbed stones together to 

produce a fire. The only other time we make this 

beracha is on Motzai Yom Kippur, to underscore 

the difference between Yom Kippur and other 

Yomim Tovim in that fire usage for food 

purposes (Ochel Nefesh) was forbidden on this 

day much like Shabbos.  

The obligation of women in 

Havdolo including the beracha on 

fire  

At the end of Siman 296, the 

Mechaber brings a machlokes as to 

whether women are in fact 

obligated to hear Havdolo. 

Generally speaking, women are 

exempt from time related mitzvas 

and the question is if we are to 

include an obligation to hear 

Havdolo together with their 

obligation to hear Kiddush (the 

latter is not a subject of dispute).  

The Rama rules that it is preferable, therefore, 

for women to hear Havdolo from a man and 

satisfy their obligation in this way.  It is clear 

from the Mishna Berura (Ibid: §35)   however, 

that we accept the first opinion as the main 

opinion and that women are in fact fully 
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obligated in Havdala just like men. The M’B 

quotes the Bach who rules that even if we are 

to say that women are in fact exempt from 

Havdala, they may still make Havdala. This is 

because we pasken (Ashkenazim) that women 

may make berachas on all time related Mitzvos 

if they wish to such as we see by   shofar and 

lulav.  So, either way, if there is no man to be 

motzee her, a woman may make her own 

Havdala. 

 By satisfying her obligation by listening to a 

man, a woman also avoids running into trouble 

with other issues mentioned by the Magen 

Avraham such as the “sakanah” associated with 

having to drink from the wine of Havdala. 

According to one view in Chazal, the Eitz 

Hadaas through which Chava sinned was in fact 

wine and so we try to avoid this situation where 

possible.  In truth however, a woman could still 

make Havdala   and give the wine to someone 

else to drink and so this reason is not really 

enough to explain why women do not make 

Havdala. Certainly, it is not a reason to neglect 

Havdala altogether if she cannot be yotze 

through a man.  

The Magen Avrohom as quoted by the Biur 

Halocho (Siman 296, D”H lo yavdilu) discusses 

just which berachas a woman should make 

when making her own Havdolo. As discussed 

already, she should make the actual beracha of 

“Hamavdil”, and, as well, the berachas on 

Besamim and the Hagofen on the wine; the 

latter two berachas are both simple Birkos 

Hanehenin which anyone can make anytime. He 

does not make any mention however as to 

whether she should say Borei Meorei Haesh. 

The Biur Halocho is in doubt if women are 

obligated at all in the beracha of Borei Meorei 

Haesh even if we are to hold like the opinion 

that Havdolo is a full obligation on women also. 

It may be that only the beracha of Havdolo itself 

is included in their obligation as this is similar to 

Kiddush which women are also clearly obligated 

in. The beracha on fire however is not 

specifically linked with Havdolo and can be 

made separate to Havdolo if and when the need 

arises. As it is after all a time related mitzvah to 

remember the creation of light on Motzei 

Shabbos, the Biur Halocho concludes that a 

woman is definitely not obligated in this 

beracha when she makes her own Havdolo. This 

ruling will also have repercussions for those 

who have the minhag that each person listening 

to Havdolo makes their own separate berachas 

on besamim and aish. Accordingly, women 

could omit this beracha when listening to 

Havdolo even if from a man. 

It seems from the above mentioned Biur 

Halocho that the Chofetz Chaim was somewhat 

sceptical about women making the beracha of 

Borei Meorei Haesh. The Igros Moshe (Ch. Mish. 

2:47:2) however clarifies this potential 

misconception. He explains that the intention of 

the Biur Halacha is to say that just as a woman 

is allowed to make Havdolo even according to 

those who say she is exempt, she may, if she 

wishes, make the beracha of Borei Meorei Haesh. 

She is however not obligated in this beracha.  

However, the Igros Moshe himself as well as the 

Shevet Halevi in numerous places conclude 

slightly differently. They say that since the 

beracha on fire on Motzai Shabbos was 

included as part of Havdolo, then just as women 

make their own Havdolo when the need arises, 

they should also include all the berachas 

normally included in the order of Havdolo, 

including Borei Meorei Haesh. This position is 

bolstered by the fact that we do not find 

anywhere in the Mechaber or Rama that 

women have a different halacha when it comes 

to the beracha on fire when made as part of 

Havdala. 

Havdala on Succos –a case study 

The Shevet Halevi (chelek 6) brings down an old 

teshuva in the name of Rav Yehuda Greenwald 

(Teshuvos Zichron Yehuda) who was Rov in 

Satmar in the 1800’s. The scenario in question 

involves a man who wishes to make Havdala for 

his family during Succos in the Succah   but his 

wife is unable to come into the succoh because 

she is pregnant, feeling unwell and bedridden. 

Rav Greenwald ruled that since it is preferable, 

where possible, for a woman to avoid making 

Havdolo, the husband should better make 

havdolo inside the house so he can be motzee 

his wife. Rav Wosner disagrees with this psak 

and says it is better for the husband to make 



Havdolo in the Succah and for the wife to make 

Havdolo for herself inside the house. In 

explanation, he brings down the Magen 

Avrohom (Siman 639) who rules that if one is 

drinking wine in a manner of a “k’vius” (fixed, 

formal drinking), he should drink in the Succoh 

(although no beracha on the Succoh is made 

because safek berachas l’hokel). Now previously 

we have mentioned the machlokes between the 

Mechaber and the Rama in Siman 296   as to 

whether we stand or sit for Havdala. The 

Mechaber holds it is better to sit as this creates 

a proper k’vius that is required to be motzee 

others (based on Sh’A :213). The Rama rules we 

should stand for Havdolo as it is a greater kovod 

for the king who is being escorted out at the end 

of Shabbos. With regard to the requirement to 

have a k’vius, the Rama relies on Tosfos who 

says that the very act of coming together for a 

dvar mitzvah creates enough of a k’vius to 

compensate for standing (see Shaar Hatziyun 

271: §51 from Tosfos Berachas 43). 

Based on the above, Rav Wosner concludes 

that the mitzvah of Havdala itself is what 

creates the k’vius in regard to the wine   

notwithstanding the fact that the wine itself is 

not being consumed in a fashion consistent with 

a regular k’vius. If this is the case it is certain that 

the Havdala should NOT be made outside the 

Succoh and the wife who is unwell should make 

her own Havdala inside inclusive of all the 

regular berachas such as Besamim and Aish.  

The same ruling would apply when Motzei Tisha 

B’Av falls on Sunday night and one’s husband is 

late from Shule to make Havdala; if the wife is 

very hungry she may certainly make her own 

Havdolo. Additionally, the Shevet Halevi does 

not agree with the issues raised by the 

abovementioned Biur Halacha in regard to Borei 

Meorei Haesh.  He suggests that on Motzei 

Shabbos which is Tisha B’Av, a woman at home 

should also make her own Borei Meorei Haesh in 

much the same way as the men have a custom 

to do in shule. 

   By Ari Traurig

ריז-טוסימן ר  

Siman 216-217 – Brachos before smelling flowers 

Chart 1 – When a bracha is required to be said and when it is not allowed to be said before smelling flowers1 

 
The flowers were purchased only to 

decorate the home, not for their aroma 
The flowers were purchased for their 

pleasant aroma 

No intention to 
smell the flowers, 
one just happened 

to smell the flowers 
in the room 

According to all opinions, no bracha is 
said (MB 217:1). 

Although it is a debate in the 
Achronim, the Mishnah Berurah 

(217:2) concludes that a bracha is 
required before smelling the flowers – 
see Chart 2 for the correct bracha that 

is required. 
It is preferable to have in mind to 

intentionally smell the flowers. 

One intentionally 
smells the flowers 

Mishnah Berurah (MB 217:1) – if one 
picks up the flowers with specific 

intention to smell them, a bracha is 
required beforehand – see Chart 2 for 

the correct bracha that is required. 
Chazon Ish (Dirshu 1 on MB 217:1) – no 
bracha is said on something that is not 

designated for smelling, even if one 
picks up the flowers specifically to 
smell, this doesn’t help as long the 

flowers are not designated for smelling. 

According to all opinions a bracha is 
required before smelling the flowers – 
see Chart 2 for the correct bracha that 

is required (MB 217:1). 
 

                                                           
1 This Chart is based “Shavuos Reminders” in the Heichal HaTorah Shavuos 5775 Newsletter. 



Note 1: Where one would be required to say the bracha however is unsure if the flowers have a smell at all, one can do either of 
the following: 

a. Rub one’s hand on the flower so that any smell may rub off onto one’s hand. One is allowed to smell one’s hand without 
any bracha as it is considered a ‘smell without substance’ (BH 216:14 s.v. ‘hameariach’) 

b. One is allowed to try to smell the flowers without a bracha just in order to know whether the flowers have a smell. Once 
ascertained that the flowers do have a smell, one says the bracha and then smells the flowers again (Dirshu 1 on MB 
216:1). 

 

Chart 2 – Which bracha to say before smelling flowers2 

Note 2: Please note the following points: 

 Where the correct bracha is Atzei, the bracha Isvei is not allowed to be said even bedieved, and similarly where the 
correct bracha is Isvei, the bracha Atzei is also not allowed to be said even bedieved.  
 

 Therefore before saying either brachos Atzei or Isvei, one has to be sure that it is the correct bracha. If one is 
personally in doubt as to which bracha (Atzei or Isvei) to say for a particular flower and it is difficult to find out, one 
can say the general bracha Minei Vesamim and one is not obligated to exert oneself to find out whether this 
particular flower is actually Atzei or Isvei Vesamim3.  
 

 However if one is in doubt if he has to make a bracha at all, he is not allowed to smell until he has clarified this and 
made a bracha if required (see Chart 1 above which specifies the cases where a bracha is required). 

“Borei Atzei Vesamim” 

                                                           
2 This Chart is based on the sefer Vezos Habracha, Chapter 19. 
3 This is more lenient than with respect to the bracha rishona over foods. With foods, MB 202:84 makes it very clear that 

one is not allowed to make the ‘general’ bracha shehakol over a food if he is unaware of what the actual bracha of the 

food should be. One is obligated to find out what the actual bracha is and is not allowed to eat the food without making 

the proper bracha over the food. Perhaps the reason why the bracha for smells is more lenient is based on MB 216:4, 

where it is explained that there is no bracha achrona over smells as it is considered a ‘minor’ benefit. Perhaps because 

smell is considered a ‘minor’ benefit compared to food, Chazal were lenient that although a bracha rishona must be made 

before a nice smell, in the case where one is unsure as to the correct bracha, they were not so strict as to forbid the 

person from benefiting and allowed one to make the general bracha Minei Vesamim. 

Bracha:  ם, בֹוֵרא ֲעֵצי עֹולָּ ה ה' ֱאֹלֵהינּו ֶמֶלְך הָּ רּוְך ַאתָּ ִמיםבָּ ְבשָּ  

Rule: 
 
 

For flowers from “trees” the bracha is Borei Atzei Vesamim. The definition of “trees” 
includes any plant that lasts from year to year, has a hard stem, and produces leaves. 

Examples below. 

 
 

 
Myrtle (hadas) 

 
Honeysuckle 

 
 

 
Rose 

 
Lavender 

 
 

 
Jasmine 

 
 

 
Rosemary 



 “Borei Isvei Vesamim” 

“Borei Minei Vesamim” 

 סימן ריט

The Igros Moshe’s approach to reciting 

 .on air travel ברכת הגומל 

The Mechaber6 lists four situations for which 

one is obligated in reciting birchas hagomel.   

1. Sea7 travel. 

2. One who travelled through the desert. 

3. One who fell sick and recovered.8 

                                                           
4 Daffodil is also mentioned as being Isvei Vesamim; however the sefer Vzos Habracha states that this only applies to 

some types of daffodil. Where one is in doubt, it would seem that it is preferable to say Minei Vesamim as per Note 2. 
5 If the Mint plant is being grown for food purposes, refer to Chart 1 for the cases where the bracha is not required (as 

the plant is not purchased specifically for its pleasant aroma). (End of Dirshu note 29 on MB 216:34). 

 
6 219:1 
7 See Biur Halacha “Yordei” regarding travelling through other bodies of water. 
8 See 219:8 for a machlokes as to what level of sickness this beracha applies.   
9 See Biur Halacha “chovush” who discusses when exactly one is obligated. 

4. One who was jailed and released.9 

These are all situations of danger and therefore 

when one is saved from that danger a beracha 

that thanks Hashem for that salvation is 

required.   

The question arises that today where 

statistically, sea and air travel are safer than 

automobile travel should one be reciting this 

beracha after completing a sea or air journey 

Bracha:  ה רּוְך ַאתָּ ִמים ה'בָּ שָּ ֵבי בְׂ ם, בֹוֵרא ִעשְׂ עֹולָּ ֱאֹלֵהינּו ֶמֶלְך הָּ  

Rule: 
For flowers from “shrubs” the bracha is Borei Isvei Vesamim. The definition of “shrubs” 

includes any plant that doesn’t last from year to year and its stem is not hard. 

Examples4: 

 
Hyacinth 

 
Mint (see footnote)5 

Bracha: ם עֹולָּ ה ה' ֱאֹלֵהינּו ֶמֶלְך הָּ רּוְך ַאתָּ ִמים ,בָּ שָּ בֹוֵרא ִמיֵני בְׂ  

Rule: 

Where the Poskim are doubtful whether the bracha is Atzei Vesamim or Isvei Vesamim, 
one should recite Minei Vesamim instead. One case of doubt is where the flower has a 

hard stem but doesn’t last from year to year, where because of the doubt the Beiur 
Halacha (216:3 ‘atzei’) advises one to say Minei Vesamim (however doesn’t bring any 

specific examples for this ruling). 
 

See Note 2 above that if one is personally in doubt as to which bracha (Atzei or Isvei) to 
say for a particular flower and it is difficult to find out, one can say the general bracha 

Minei Vesamim. 



since the chances of danger are relatively 

minute? 

Rav Moshe Feinstein zt”l addresses this 

question in Igros Moshe10 and has a novel 

approach as to why the four situations 

mentioned above require a beracha. 

1. Rav Moshe understands “Yordei Hayam” as 

being an example of a certain situation 

rather than referring to a specific case. The 

birchas hagomel for Yordei Hayam is not 

because one was in probable danger.  As we 

pointed out earlier one is not in statistically 

significant danger.  Rather one recites 

hagomel when ones finds oneself in a place 

where one cannot survive naturally and 

remains alive due to a ‘hatzala’ which, in this 

case, is the boat.  There are times (even 

though they are extremely rare) that a boat 

sinks and people, Rachmana litzlan, die.  

Therefore, the fact that the boat did not sink 

is seen as chesed from Hashem that 

warrants recognition in the form of a birchas 

hagomel.  Even though it might be a 

statistically small chessed, but we are 

obligated to thank Hashem even for small 

chasodim.   

An airplane, argues Rav Moshe, is the same 

exact situation.  The sky is a place where a 

person cannot naturally survive and the plane is 

seen as providing that ‘hatzalah’ therefore it is 

the exact same principle as ‘yordei hayam’. Rav 

Moshe asserts that even according to those 

opinions brought in the end of the siman that 

one recites hagomel only on the four above 

scenarios mentioned in The Shulchan Aruch, 

one would still recite hagomel on air travel.  

The novelty in Rav Moshe’s approach is that 

birchas hagomel is not necessarily a response to 

being saved from a danger but to receiving 

chessed from Hashem. Therefore, even though 

riding in a car is more dangerous that flying, one 

does not recite a hagomel for riding in a car but 

one does for flying in a plane. 

Holchei Midborios recite the beracha for a 

slightly different reason.  When one travels 

through the desert it is commonplace to be 

attacked by bandits or wild animals.  If one 

made it out of the desert unharmed it is due to 

the fact that Hashem placed in the minds of 

these attackers not to attack.  For this reason, 

one has to thank Hashem by way of birchas 

hagomel.11  Here the actual environment is safe 

but there are outside forces that make it 

dangerous as opposed to yordei hayam where 

the situation itself is intrinsically unliveable and 

only through a continuous form of ‘hatzalah’ 

does one remain alive. 

Rav Moshe does not address the other two 

cases, recovering from an illness and being 

freed from jail.  One could posit that the 

obligation to recite hagomel in these cases is 

due to the actual danger that one experiences 

and was saved from that danger.12 

Rav Moshe goes on to say that even if we would 

consider yordei hayam to refer specifically to 

sea travel, one would still recite hagomel on air 

travel even according to the second opinion 

brought in seif 9 which states that only on these 

four situations was the beracha of hagomel 

instituted.  This opinion holds that the beracha 

was not instituted for uncommon scenarios.  

Since airplane travel is very common it is 

therefore, even according to this opinion one 

should recite hagomel on air travel. 

Rav Moshe concludes that there is no 

distinction between flying over water or land in 

all cases one recites birchas hagomel. 

 

 

  

                                                           
10 OC 2:59 
11 Rav Moshe explains the machlokes in seif 7 along these 

lines.  The machlokes there is whether the level of danger 

on regular roads is considered definite or doubtful. 

12 This assertion is assuming the approach of the Mogen 

Avroham (brought in MB 3) and the minhag Ashkenaz in 

seif 8.  See Biur Halacha “chovush” for alternative 

understandings based on the different poskim.  



Yesodei HaTorah Bein Hasdorim Chabura 

By: Ezra Newman 

TWO CATEGORIES OF NISSIM 

 

Due to feedback on last week’s Chakira, we present a revised explanation, Al Pi Poshut 

P’shat in the Mishnah Berura and Rav Shlomo Zalman, of the difference between 

airplane travel and one who puts himself into a dangerous situation in regards to 

Bentching Gomel...  

 

There are two separate categories of cases for which one says HaGomel: 

1) One who survives any of the four standard dangerous situations חיי''ם)  as outlined 

by the Mechaber in  .ס' רי''ט ס''א) 

2) One for whom any other Neis is performed, as outlined in ס' רי''ט ס''ט. 

L’mayseh, the boundaries of the two categories are different.  

In order to be able to Bentch Gomel for Nissim of category 2, one must be in actual 

danger (not just potential danger) and it must not come about through negligence. 

These conditions do not apply necessarily to Nissim of category 1.  

Therefore, in the case spoken about by R’ Shlomo Zalman, ( הליכות שלמה תפילה פכ''ג

2ארחות הלכה הע'  ) where one was saved just before falling into a hole in a staircase 

(category 2), one will not make the Brocha, as the danger was caused by his own 

negligence.  

Mah SheEin Kein, one who travels by airplane (category 1), even if there would be no 

actual danger, and even though one brings the potential for danger onto oneself, since 

these conditions do not affect Nissim of category 1, a Brocha would be said.      

 

Lechoira, this will explain why we do not Bentch Gomel after every time we emerge 

safely after traveling in a car, (even though cars are perhaps even more potentially 

dangerous than airplanes).   This is because, since they are not included in category 1 

(as for why not, see Dirshu note 3), unless one survives a dangerous crash, no Brocha 

is said, even though one may have been negligent by placing oneself into potential 

danger. 
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The Weekly Shmiras HaLashon 
(Based on Sefer Chofetz Chaim – Dirshu edition) 

 If one knows that a potential boy/girl in a 

shidduch has a severe problem with bad 

middos [i.e. he/she has an extremely angry 

temperament], and the other side would 

definitely not want to agree to the shidduch 

should they know about this problem, there 

is an obligation to let them know about it 

(even without being asked specifically). But if 

it isn’t completely clear that the other side 

would object should they know about this 

person’s middos [i.e. the person has middos 

that are not extremely bad], one should only 

say part of what he knows of the other 

person’s middos (but not everything) (R’ 

Elyashiv) (p. 730, note 12). 

 

 May one change the age of the older person 

in shidduchim to attract more candidates for 

a potential shidduch? Some hold that it is 

forbidden to change at all while some allow 

one to state that the individual is a year (and 

according to some, two years) younger than 

their actual age (ibid.). 

 

 Someone suffering from epileptic attacks 

must let the other side know about that. This 

holds true even if the individual is taking 

medicine to avoid the epileptic attacks and 

manages to live a fully normal life. Since 

people view this illness as a severe affliction, 

it must be made known to the other party, so 

that they can make an informed decision (p. 

730, note 13). 

 

 

 If two siblings of the prospective boy or girl 

suffer from mental illness, there is an 

obligation to report it to the other side. If 

there is only one sibling with this illness one 

does not need to tell the other side unless 

one is asked (R’ Moshe Sternbuch). R’ 

Elyashiv ruled that if there is a genetic illness 

in the family, one is obligated to report it 

(even if only one member of the family is 

suffering from it). If, however, it is not a 

genetic illness, one is only obligated to report 

it if three family members suffer from this 

disease (ibid.). 
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