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The “New” King 
Parashas Shemos 

 
Harav Hagaon Elimelech Reznik Shlit’’a 

 

On the passuk: יִם ֲאֶׁשר ֹלא יַָּדע ֶאת יֹוֵסף ׁש ַעל ִמְצרָּ דָּ ם ֶמֶלְך חָּ  the Gemara in Sotah records a ,ַויָּקָּ

machlokes between Rav and Shmuel regarding the identity of this new king. One said it 

was truly a new king, and the other said it was really the same old Pharaoh, except that 

his decrees were new: ה לֹו ה נְִתַחְכמָּ בָּ  If it was actually a new king, then we can .הָּ

understand that he didn’t know Yosef. But if it was the same Pharaoh, how do we explain 

this? The Gemara answers that he acted as if he didn’t know Yosef.  

 

According to this second view, asks the Torah Temimah, why does the Torah use the 

word ם  to describe the new king? His decrees may have been new, but he himself did ַויָּקָּ

not just now rise to power, as the word ם   .suggests ַויָּקָּ

 

The Torah Temimah answers that the word ם  is not referring to the king himself, but ַויָּקָּ

rather to his rising up against Klal Yisrael with his decrees, as in the pesukim: ם ַקיִ  ן ֶאל ַויָּקָּ

  .ִכי ַכֲאֶׁשר יָּקּום ִאיׁש ַעל ֵרֵעהּו and ֶהֶבל ָאִחיו ַויַַהְרגֵהּו

 

The Sefer Toras Chaim in Maseches Eruvin (53), where this machlokes between Rav and 

Shmuel is also cited, explains that this machlokes has a practical consequence in 

halachah. Let’s say a person tells his friend that the house he is selling him is new, when 

really the house in question is an old house that the seller fixed up to look as though it is 

new. Can the house legitimately be called a “new house,” or is this a mekach ta’us? 

 

According to the opinion that the “new king” was really the old king with new gezeiros, a 

hischadshus can result in the description “new,” which means that it would be valid to 

describe a house as “new” even if it was not new, but merely fixed up to look new.  

 

Without getting into that whole sugya, I’ll just suggest that there might be room to 

differentiate between the language used by the Torah and the language commonly used 

by people, as we find that at times, the Gemara refers to “lashon haTorah” and “lishnah 
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divnei adam.” Perhaps the word “new” means something different in the vernacular than 

it does in the Torah.  

 

In any event, the Toras Chaim understands the second interpretation of the words  ם ֶמֶלְך ַויָּקָּ

ׁש דָּ  in the literal sense, not in the sense of the king rising against Klal Yisrael with his חָּ

decrees. “A new king arose” means just that: he was considered a new king.  

 

How do we understand this?  

 

No Gratitude 

I would like to suggest an explanation that uses the Toras Chaim’s explanation of the 

words, but one that would differentiate between a new king and a new house.  

 

How was Pharaoh able to institute his new decrees against Klal Yisrael, considering that 

he knew Yosef, who had saved Mitzrayim?  

 

The answer is that he acted as though he didn’t know Yosef, which was a blatant display 

of ingratitude. Indeed, Chazal derive from this that one who is not grateful for the good 

his friend does to him will eventually come to deny the good Hashem does for him, just 

as Pharaoh eventually declared:  הֹלא יַָּדְעִתי ֶאת' .  

 

The enslavement in Mitzrayim began right here, with Pharaoh’s not knowing Yosef. Rav 

Yaakov Kamenetsky writes, in Emes L’Yaakov, that from a purely political standpoint, 

Pharaoh was fully justified in making his decrees against the Yidden. All of the people in 

Mitzrayim were technically slaves to Yosef, and all of their land belonged to him as well. 

The only exceptions were this one group of Yidden living in Goshen, who were free and 

owned their land. That, Pharaoh argued, is a danger to the entire country, because they 

could take over the entire Mitzrayim, especially if there’s a war. You can’t run a country 

that way!  

 

If Pharaoh’s argument was valid, then what was wrong with what the decree he made as a 

result? Lack of hakaras hatov. The entire Mitzrayim would have been dead of hunger, 

and the land laid waste, if not for Yosef, who not only saved the entire populace, but also 

enriched the country when all of the silver and gold from the entire world came streaming 

to Mitzrayim because he was selling food.  

 

Hakaras Hatov: The Purpose of Creation 

Chazal say that Pharaoh consulted with three advisors in the course of developing his 

decree: Bilaam, Iyov, and Yisro. Bilaam was the one who gave Pharaoh the idea of how 

to deal with the Yidden, Iyov was quiet, and Yisro fled.  

 

When Pharaoh presented to his advisors his serious political problem with the Yidden, 

Bilaam and Iyov did not recognize the lack of hakaras hatov inherent in the way the 

problem was presented. Even though Iyov was an upstanding person, his outstanding 

quality was סור מרע; he did not possess the necessary depth of hakaras hatov to see how 

wrong and unjust it was to even think of hurting the Yidden. Yisro, says Rav Yaakov, 
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was different. When his daughters came home and told him that Moshe had saved them 

from the torments of the shepherds, Yisro responded, “Why did you leave him? Call him 

to eat! How can you not show him appreciation?” 

 

That’s the first thing we hear about Yisro in the Torah. Because Yisro possessed the 

middah of hakaras hatov, when he heard Pharaoh discussing with his advisors a plan to 

hurt the Yidden, he fled. For this, he received tremendous reward.  

 

Pharaoh’s lack of hakaras hatov led to the enslavement of the Yidden and eventually to 

his denial of Hashem and subsequently the downfall of Mitzrayim. The famous Ramban 

at the end of Parashas Bo explain the purpose of Creation is: ינו ונודה אליו שהוא קשנאמין באל

 There is no other reason for Creation, adds the Ramban; it’s all for the purpose of a .בראנו

person recognizing that Hashem created him.  

 

The Ramban goes on to say: 

 

שאין לאדם חלק בתורת , ומן הנסים הגדולים המפורסמים אדם מודה בנסים הנסתרים שהם יסוד התורה כלה

 .ינו ומקרינו שכלם נסים אין בהם טבע ומנהגו של עולםמשה רבינו עד שנאמין בכל דבר

 

There is no such thing as coincidence; everything that happens to us, whether positive or 

negative, is a function of Hashem’s Hashgachah, and we have to see Hashem not only in 

the open miracles such as those of Yetzias Mitzrayim, but in every single thing that 

happens every single day. It’s all Yad Hashem; it’s the Eibishter speaking to us.  

 

Getting back to ׁש דָּ ם ֶמֶלְך חָּ  a person is defined by his middos, especially by the middah ,ַויָּקָּ

of hakaras hatov, which touches at the essence of the person. If Pharaoh could get up and 

do something that makes it clear that he does not know Yosef, that’s a new person. 

Physically, he may look like the same person, with the same face and the same color eyes 

as yesterday, but yesterday he was a person with hakaras hatov, and today he’s a person 

without hakaras hatov. That’s a different person, a person who will not recognize the 

Eibishter either. He’s the antithesis of the purpose of creation!  

 

New Middos, New Person 

A person with different middos is a new person. Therefore, we can question whether the 

newly fixed-up old house is really similar to the old king with new gezeiros, as per the 

Toras Chaim.  

 

The extent to which a person is defined by his middos is evident from these words of the 

Mesillas Yesharim (end of ch. 11), when he discusses the middah of kavod:  

 

בָּר דֹות ֶׁשבָּעֹולָּם, ְכלָּלֹו ֶׁשל דָּ ם יֹוֵתר ִמכָּל ַהְתׁשּוקֹות ְוַהֲחמָּ יָּה , ַהכָּבֹוד הּוא ַהדֹוֵחק ֶאת ֵלב הָָּאדָּ ר הָּ ְולּוֵלי זֶה ְכבָּ

ם ִמְתרַ  ָאדָּ תֹו , ְוִלְׁשכֹן ְבַביִת ֶׁשַתְסִתיֵרהּו ִמן ַהְפגִָּעים, ִלְלבֹׁש ַמה ֶשיְַכֶסה ֶעְרוָּתֹו, ֶצה ֶלֱאכֹל ַמה ֶשיּוַכלהָּ יָּה ַפְרנָּסָּ ְוהָּ

יו לָּ ִריְך ְלִהְתיֵַגַע ְלַהֲעִׁשיר ְכלָּל, ַקלָּה עָּ יָּה צָּ א ֶׁשְלִבְלִתי ְראֹות ַעְצמֹו ׁשָּ , ְוֹלא הָּ יו ֶאלָּ חּות ֵמֵרעָּ ל ּופָּ ַמְכנִיס ַעְצמֹו  -פָּ

ה ַהזֹאת ֳעִבי ַהּקֹורָּ לֹו, בָּ ַהִּקנְָאה ְוַהַתֲאוָּה ְוַהכָּבֹוד מֹוִציִאין ", (אבות ד)ל "ַעל ֵכן ָאְמרּו ַרבֹוֵתינּו זַ . ְוֵאין ֵקץ ְלכָּל ֲעמָּ

ם ִמן הָּעֹולָּם ָאדָּ  ." ֶאת הָּ
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If a person wouldn’t have a desire for kavod, he wouldn’t care about the type of food he 

ate, he would wear any type of clothing that covered him, and he would live in any 

dwelling that afforded him shelter from the elements. He would not need to work hard for 

his parnassah, because he wouldn’t be interested in wealth. At his core, a person wants to 

have a nice, easy, comfortable life, and not be busy with food or clothes or cars, but 

because he can’t bear to see himself having less than someone else, he drives himself 

crazy in his quest to have a fancy house, a fancy car, a fancy this, a fancy that. That’s the 

meaning of: ם ִמן הָּעֹולָּם ָאדָּ  If you would put a person on a .ַהִּקנְָאה ְוַהַתֲאוָּה ְוַהכָּבֹוד מֹוִציִאין ֶאת הָּ

desert island and he would not have a desire for kavod, he would make a geshmakeh life 

for himself, with menuchas hanefesh, instead of running after all the distractions of the 

world.  

 

So we see how the middah of kavod can define a person and change his entire existence. 

If this is true of a bad middah, such as lack of hakaras hatov or the need for kavod, it is 

true all the more for a good middah. When a person is zocheh to work on himself and 

acquire middos tovos, he can become a new person who will see things completely 

differently. Specifically with regard to the middah of hakaras hatov, when a person 

appreciates the good his friend does for him, that will bring him to recognize the Yad 

Hashem in everything that happens to him, day and night – thereby fulfilling the purpose 

of Creation.  

 

Gut Shabbos. 

 


