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L’REFUAH SHLEIMAH - MOREINU HORAV MOSHE BEN CHANA SORAH LEAH

Candle Lighting: 4:40 pm

Mincha-Kabbolas Shabbos: 4:50 pm 

Oneg Shabbos: 8:00 pm - Hosted by Estelle Camarda at The Shtieble!

Shacharis: 8:45 am 

Sof Zman Krias Shema: 9:35 am (Gr’a)

Shiur for Men & Women: 4:00 pm - Rabbi Plutchok

Mincha: 4:40 pm

Maariv: 5:49 pm

Motzai Shabbos: 5:59 pm(60 min) - 6:11 pm(72 min)

Avos Ubanim: 6:30 pm

SHABBOS SCHEDULE

Shacharis Sunday: 8:00/9:00 am - Followed by Breakfast & a Shiur 

Mincha/Maariv: 4:10/4:25 pm 

Maariv with Yeshiva: 9:30 pm

Shulchan Aruch In Depth Daily: 7:00 am - Rabbi Plutchok

Kitzur Shulchan Aruch Daily: After the 8:00 am Shachris

Amud Yomi ‘Megilla’ Daily: 9:00 pm - Rabbi Plutchok

Rabbi Reuven Khasken Class on “Introductory to Jewish Thought” - Wednesdays at 9 pm 

WEEKDAY SCHEDULE
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I recently read an interesting story in one of Rav Yissochar 
Frand’s books which occurred with Rav Yecheskel Leven-

stein, famed Mashgiach of Yeshivas Mir and Ponevezh. 
One time, Rav Chatzkel was riding in a car driven by an 

irreligious Jew, when the driver remarked that he had once 
witnessed an open miracle.   

He told the Rav that he had travelled with some of his Is-
raeli army buddies to a mountainous region in Africa in order 
to unwind after they completed their army service. 

One night they awoke to find one of their friends scream-
ing in terror as a huge boa-constrictor, was wrapping itself 
around him, and was slowly squeezing the life out of him. 

Having no idea of how to free their friend, and afraid to 
antagonize the snake, they started to face what seemed to be 
the inevitable. 

One of them said solemnly, “I know that when Jews are 
about to die, they say the Krias Shema, maybe you should re-
cite it now.” As soon as the soldier screamed “Shema Yisroel 
Hashem Elokeinu Hashem Echad” the snake unwound itself 
from this soldier and slithered away into the night. 

The driver then related to Rav Chatzkel, “that miracle 
changed my friend’s life. He was so affected by this act of G-d 
that he promised to become a baal teshuva. He kept his word, 
travelled back to Israel and is now a religious Jew.”

Rav Chatzkel turned to the driver and asked, “u’mah it-
cha- and what about you?” 

Quizzically, the driver looked at the Rav and responded, 
“Me? The snake wasn’t wrapped around me, it was wrapped 
around my friend! What does that have to do with me?”

One can look at this story and see the skewed perspective, 
but one can also see that it was truly a missed opportunity. 
Even according the the man there was indeed a miracle which 
happened, but as we see, he failed to capitalize on that mo-
ment in time.   

This week’s parsha is host to the very frst Mitzvah which 
was bestowed upon the nation of Klal Yisroel. “Hachodesh 
Hazeh Lochem Rosh Chadashim- this month shall be for you 
the beginning of all months.” Our very first mitzvah is to es-
tablish the months of the year based on the determination of a 
Beis Din (court of Jewish Law).

On the surface, Rav Elie Munk asks, this precept does not 
seem to be related to the immediate miracle of the deliverance 
from Egypt (as were many of the other mitzvos  given in this 
week’s parsha). If so, why was a mitzvah of such a technical 
nature accorded the high honor of being the first law which 
the Torah revealed to the Jewish Nation as they were leaving 
Egypt?

Rav Avraham Pam zt’l provides us with a wonderfully up-
lifting answer.  Rav Pam writes that although this seems like 
a technical mitzvah it is inherently much more than that. The 
basic import of this mitzvah is that we can control time. Not in 
a science fiction sort of way, but we can indeed consecrate and 
establish the Jewish calendar, its months and years through 
the decision of a Beis din. 

Up until this point we were a nation in prison. We were 
a people who were very much a captive in a physical realm.  
Yet, we were also incarcerated in a spiritual sphere, unable to 
think, act or connect with our heritage. 

The freedom of the moment was the capability to connect 
in real time. we were no longer a slave to Egypt, we were no 
longer shackled and impeded from realizing our dream but a 
nation liberated from the Egyptian  bonds and that deliverance 
is delivered through the freedom of time.

The freedom of time Is a wonderful gift. Used properly it 
enables us and allows us to achieve ever great heights. 

That is why, Rav Pam says, the very first mitzvah is the 
mitzvah of time and the consecration of time.  It is an object 
lesson to every Jew that just as there is a Mitzvah for the na-
tion to be mekadesh the months, so too each of us has the 
capacity to consecrate your personal time too. 

People spend so much time with their investments, and 
business, Rav Pam writes. Which investment yields the most 
cash, which is the best way to go, which bank? Which lending 
institution? Which funds? Yet, we also have to make similar 
estimate of our own time and when it comes to the things that 
will matter most. Do we spend enough time with our family? 
Do we spend our time learning the Torah? Have we accom-
plished as much as we can in our Judaism? 

Rav Pam cites the famous dictum of the Chofetz Chaim- 
“Ehr Meint M’Darf Frum- do you think that you have to be 
frum? M’Darf zain Klug!- no! you have to be intelligent, 
smart, and clever. What the Chofetz Chaim meant was that 
one should be able to understand the value of time and learn 
how to apportion his  time so that it will yield the most bang 
for the buck. 

A famous query ended up on the table of the Radvaz. Re-
uvain was a man stuck in prison and, after much pressure and 
influence, he has been granted a furlough for one lone day a 
year in order to go to Shul. He will be free for that day, and 
able to choose and perform any one day of mitzvos- the ques-
tion being: which day should he choose? (See Shailos uteshu-
vos Radvaz- chelek 4, siman 13. Also see Shailos U’ Teshuvos 
Chacham Tzvi 106 for a different view)

Should he choose the day of Yom Kippur, an auspicious 

BE SMART
R’ Akiva Eisenstadt  Rosh Kollel
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day to say the least, or should he choose a day which is closer 
on the calendar? 

In essence the question was how do you weigh the oppor-
tunity to do a mitzvah, does one try for the first one to come 
knocking on his door or should one try to reach for the greater 
of the mitzvos but wait for that one to arrive?

The answer, Rav Dovid Ben Zimra writes, is in our par-
sha. The pasuk says U’shemartem es HaMatzos -you shall 
safeguard the Matzos. Rashi explains this to mean, that one 
should watch the matzah so that it not become chometz, leav-
ened, at any point in its production.

Rashi also cites the Mechilta which tells us that the word 
Matzos may also be read as - mitzvos (commandments). U’ 
shemartem es Ha’Mitzvos, the lesson being, just as one must 

not let matzah become leavened, so too one must not let a 
mitzvah “ferment” by delaying its fulfillment. 

This is the source of the Halachah- Ain Maavirin al haM-
itzvos- Always grab any mitzvah you can do now. Don’t allow 
it to slip through your fingers. Yes, there may be a greater 
Mitzvah sometime down the road, and we can therefore ratio-
nalize this one away. But, The Radvaz says, we shouldn’t let 
any mitzvah slip away. We cannot know or measure the value 
of Mitzvos, and therefore the first miztvah to come by, the first 
day the man can go free and perform his miztvah that is when 
he should take his day out and do the mitzvah. 

In short, we always have opportunities, time and inspira-
tion, M’Darf zain Klug- let’s use it as best as we can.  

Have a great shabbos. 

R’ Akiva Eisenstadt

R’ Heshy Kahan|Chaver HaKollel

Airline Meals 
Q: What should one be concerned about when eating the 
rolls on an airline meal?

A: One should be concerned that his “mezonos roll” is not all that 
“mezonos” for numerous reasons:

1) One will usually be eating it together with the other foods 
i.e. eggs, yogurt, chumus etc.. This would therefore give it the 
status of a k’vias seudah1 which would require one to wash, make 
hamotzie and recite birchas hamazon.2

2) Even if he were to just eat the roll by itself, many mezonos 
rolls do not have apple juice as the majority ingredient nor is the 
taste of the apple juice recognizable enough3 to distinguish this 
roll as pas habah b’kisnin (i.e. cakes, pies, knishes etc.). 

3) Even if the “fruit juice” is of the majority, the bulk of juices 
added to these rolls are not real fruit juice but rather water that is 
only “fruit flavored”.4 More so if it actually is “real” fruit juice, 
this also is usually  only 20% fruit juice from concentrate with 
80% water.5 All of these common possibilities inhibit these rolls 
to meet the criteria for being comprised of majority fruit juice. It 
is therefore ideal to wash and bentch on the roll when eating it 
with other food items and thereby avoid all Halachic issues.6

Q: If one drinks the milk of any major company (i.e. 
Dellwood, Krasdale, Garelick etc.) based on the leniency of 
R’ Moshe Feinstein zt”l, may he rely on this leniency in other 

countries aside for the U.S.?

A: The entire idea behind the leniency is based on the fact that 
United States government regulations requires that all milk be 
that of a cow as opposed to any other animal (i.e. goat, camel 
pig). Out of ear of infractions and fines which will invariably 
lead to poor public relations we can be assured, according to R’ 
Moshe zt”l, that all milk is from a cow and is not chalav t’ameah. 
The understanding is that since we “know” that it is cow’s milk 
that is being used  it is almost as if we actually “saw” that the 
animal being milked is a cow.7 When traveling out of the U.S. 
This fear of government sanctions and loss of reputation is not 
as much a reality as the laws are not identical to those of the 
American government.8 One should therefore only purchase 
items with recognizable symbols of Kashrus and confer with a 
knowledgeable Kashrus authority for a particular psak on an any 
individual item.

Birchas Gomel & Tefilas Haderech
Q: Should one say Gomel upon landing at his destination?

A: While many have the tradition to only make this bracha 
after taking an international flight9 (i.e. to Eretz Yisroel), other 
Poskim seem to hold that even after taking a domestic flight (i.e. 
Florida, Chicago, Toronto etc.) one should make the bracha.10 
The tradition seems to be with the former view. 

Q: When is the ideal time to recite tefilas haderech when 
traveling by plane?

HALACHIC PERSPECTIVES: MID-WINTER VACATION PART II
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A: Although there is a well known psak of the Rogerchover 
zt”l not to say tefilas haderech on an airplane as traveling via 
shamayim is not considered “haderech”, the custom is that one 
does recite tefilas haderech when taxiing down the runway.

Tefillah 
Q: Should one daven vasikin on the plane or wait until 
landing and then daven at a later minyan?

A: Since davening in the area right near the restrooms serves 
to be a large inconvenience to the other passengers, one should 
be encouraged to daven upon landing in a place that is more 
conducive to prayer and less conducive to Chilul Hashem.

Q: In the event that one will not be able to daven upon 
landing at his destination, how should one go about praying 
while traveling?

A: Halachically one should not really start traveling before 
he prays.11 However, if one’s only option is to daven while en 
route, and he will not have proper concentration when standing, 
he may sit through the entire davening, making sure to stand in 
the places of Shemonai Esrai where one bows down.12 While 
this alternative may be practiced on a train or airplane, if one is 
driving a car this would not be permitted,13 as one is not able to 
daven while engaged in other activity. 

Staying in a hotel over Shabbos 
Q: Is there an issue with elevators on Shabbos?

A: Since the make and model of each system differs from each 
company as well as within each company alternating their 
blueprints from year to year, it is difficult to render an overall 
ruling on each elevating device. In general, R’ Moshe Feinstein 
zt”l14 prohibited it because it looks as if one would be pushing 
the buttons (ma’aris ayin). R’ Shlomo Zalman Aurbauch zt”l15 
permitted using an elevator provided that:

1) the elevator stops automatically on each floor

2) the doors open and close by themselves

3) nothing is activated via an electric eye or sensor

There are those who then hold that one may only use these special 
Shabbos elevators when ascending as opposed to descending.16 
Either way, since the type of elevator (i.e. electric traction, 

hydraulic etc.) as well as the situation being dealt with (ill, weak, 
elderly, infirm etc.) varies from case to case, this question can 
only be dealt with by a prominent halachic authority familiar 
with the particulars  of the situation.

Q: Are there any problems with entering and exiting a hotel 
room on Shabbos? 

A:  One has to be concerned with the fact that most rooms 
today do not have manual locks and are accessed via automatic 
cards. While one may have non-Jews open the door for him 
under extenuating circumstances (based on the concept of shvus 
d’shvus b’makom tzorech)17 it is difficult to say that anytime one 
wants to leave his room to go for a stroll that this is considered 
“extenuating circumstances.” It would therefore be ideal to place 
all of one’s valuables in the safe prior to Shabbos and leave the 
door latch in between the door and the post hence not having to 
come onto a non-Jew doing melacha every time one wants to 
leave and then reenter his room.

Q: Assuming that one is able to secure a a key for manual 
lock what other concerns may one encounter?

A: A common issue that may arise in a hotel is the concept of 
having to make an eiruvai chatzairos. The sages ordained that 
people living in an area when two or more private homes have 
common access to a certain area (courtyard, hallway, lobby 
etc.) they may not carry through there even though the area is 
completely enclosed as it appears as if one is carrying from a 
private domain to a public domain.18 Chazal therefore allowed 
one to make an eiruvai chatzairos in which everyone becomes 
part of  “one family” by partaking in a seudah that is set aside19 
for the consumption of all inhabitants of the i.e. hotel, bungalow 
or apartment building.20 If the owner or manager of the hotel is 
Jewish one need not make an eiruv.21 If the owner of the hotel is 
a non-Jew then the following steps should be taken:

(a) take a box of matzah and keep it in one hotel room

(b) give the matzah to a thrid party (unrelated to the one who 
owns it)

(c) the owner recites the b’racha on the eiruv22

(d) the third  party lifts it up a tefach (approx. 4 inches) and has 
in mind to acquire it for all guests
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(e) the owner says the rest of the text (b’hadain eiruva...)23

In the event that there are irreligious Jews staying in the hotel as 
well one should:

    (f) rent the hotel (for a nominal sum) from the manager in order 
to secure “ownership”24 to allow this binding of all families to 
take place.

FOOTNOTES
1. S.A. 168:6
2. Aruch Hashulchan 168:18
3. Piskai Halachos The Laws of Brachos 8:D2
4. Shevet Halaivi 8:32
5. By law the company is still allowed to claim that it is 100% fruit 

juice even if it is from concentrate
6. M.B. 168:25, 26
7. R’ Moshe zt”l brings numerous proofs from both Hilchos aidus 

and Hilchos mamonos that a strong “y’ideah” is considered a bona 

fide “re’iah” when Halachah requires on to see something
8. As many foreign officials have been proven to be corrupt
9. Orchas Rabbainu B’Shem the Stiepler, Sh”Ut Yichaveh Da’as 2:26
10. Be’er Moshe 7:69
11. Shulchan Aruch Harav 89:4
12. S.A. 94:5, Igros  Moshe O.C. 4:20, 4:5, Be’er Moshe 3:14
13. Pischai Teshuvos 94:8, Halichos Shlomo 8:4
14. Igros Moshe O.C. 2:95
15. SSK”H 23 footnote 140
16. SSK”H 23:40
17. S.A. 307:5
18. Rashi Shabbos 6a D”h lo eirvo issurin
19. S.A. 366:1
20. Eiruvin 49a, Rambam Hilchos Eiruvin 1:6
21. Teshuva from the Be’er Moshe:72
22. Baruch atah hashem....asher kidishanu b’mitzvosav...al mitzvas 

eiruv
23. Of which can be found in your average siddur
24. M.B. 382:22 

In preparation of makkas bechoros and yetzias mitzrayim, 
the Yidden brought the korban pesach and placed some of 

its blood on the doorposts. The pasuk says: And the blood will 
be for you for a sign on the homes in which you are, and I will 
see the blood and skip over… (12:13; 12:23). What is the idea 
of this sign? Furthermore, why did Hashem need to see the 
blood on the door?

The pasuk continues (12:24): And you should safeguard 
this matter as a law for you and your children forever. This 
is a very difficult pasuk for it was only in Mitzrayim that the 
Yidden placed blood on the door; this was not done with all 
the future pesachim. What then are we to safeguard forever?

Pirkei D’ R’ Eliezer says: Hashem said: In the merit of the 
blood of milah and pesach I redeemed you from Mitzrayim, 
and in the merit of those two bloods I will redeem you from the 
last galus; that is why the pasuk says “be’damayich chayee” 
twice. What does this mean? Does it mean that we will once 
again bring a korban pesach and circumcise ourselves? Does it 
mean that in the merit of what we did way back in Mitzrayim, 
we will merit the ultimate redemption?!

The Midrash (Bereishis Rabba 43:3) discusses the episode 
of Avrohom fighting a war against the four kings. The pasuk 
says: And he deployed [va’yeichaleik] against them at night. 
The Midrash explains that the word va’yei’chaleik means 
“split,” so that the pasuk means that the night was split. 

Hashem said: Their father Avrohom acted on My behalf at 
midnight, so I will act with his descendants and redeem them 
at midnight.” Did both of these episodes happen to take place 
at midnight of the same date? What is the deeper connection 
here?

Rabbeinu Bachya (12:13) says as follows: The blood did 
not have the power to stop the plague, nor did not putting the 
blood have the power to bring a plague. Rather, the pasuk 
teaches us that one who completely trusted Hashem and was 
not scared to slaughter the Egyptian god and even went so 
far as to place its blood on his door, he is a tzadik who is 
befitting to be saved from the plague. Rabbeinu Bachya then 
brings a different explanation from chazal: When the pasuk 
says, “And when I, Hashem, will see the blood,” it is referring 
to the blood of akeidas Yitzchak.

The HaKesav VeHaKabbala adds as follows: Hashem 
wished to cleans the Yidden so that they would be prepared 
to be redeemed. They had sunk to the lowest levels and were 
connected to the Egyptian god. The Yidden had to demonstrate 
their love for Hashem. The greatest sign of love one can 
show is by demonstrating that he will do anything for the 
other party; he will do anything and not be worried about the 
consequences. Not only did they slaughter the god, they then 
placed the blood on the outside of the door, as commanded by 
Hashem, although this would certainly infuriate the Egyptians. 

PARSHAS BO
Rabbi Avraham Greenwald
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

Why would anyone purchase a lottery ticket?
Any statistics analyst would say that if you consider 

the odds of winning, it would make more sense to take the 
money and burn it then to make this acquisition. Yet, despite 
this rationale, millions of people go out and buy lottery tickets 
regularly. Some do so consistently without fail, in the face of 
snow, wind, or rain.

Some psychologist will present an interesting argument 
for why this is so. When an individual purchases this ticket, the 
machinations of the mind creates an imagery of the “What if?” 
scenario. “What if I won the lottery? What would I do? Well, I 
would quit my job, I would buy the house I have always wanted, 
I will go on vacation, and I will now live the life of my dreams!” 
This euphoric state continues as long as the lottery ticket is in his 
hand and the winner has not been called. This person is able to 
dream and in reality, it is the ability to have this dream that he is 
actually paying for when he buys the lottery ticket.

Nevertheless, there might be a different vantage point of 
why people buy lottery tickets. This is a vantage point which 
may shed some light on an interesting aspect of this week’s 
perasha.

The Egyptians profess that the sun was a G-d, but in a 
moments time the truth was revealed. The Plague of Darkness 
spread over the land, causing the “sun of the Egyptians” to be 
powerless. Yet, the Jews had luminosity wherever they went. 
The Torah states, “No man could see his brother nor could 
anyone rise from his place, but for all the Children of Israel there 
was light in their dwelling” (Bo 10:23). 

The Chidushei Harim (1799-1866) gives a novel 
interpretation of the verse. He explains, homiletically, that this 
verse is not only a description of the actual darkness, but also 
represents the darkness that falls unto an individual when he 
becomes egocentric. As the verse indicates, “No man could see 
his brother”, means that he cannot sense his fellow man’s pain, 

Indeed, Mechilta says [according to one explanation] that the 
blood was placed on the outside in order to infuriate them. 
This means that the Yidden were being tested whether they 
would do so in spite of the danger involved. This is what the 
pasuk means when it says that the blood will be a sign for you. 
It will be a sign of your own dedication to Hashem. It will be 
an act that brings rachamim for you, because when Hashem 
sees the blood – when he sees your dedication and love for 
Him - he will save you.  

The sefer Otzar HaTorah takes this further. Targum 
Yonason says that the bloods of the milah and pesach were 
mixed together and placed on the door. Evidently, these 
two mitzvos teach one lesson; they both demonstrate our 
dedication to Hashem. They both demonstrate our mesiras 
nefesh. The pesach demonstrated the idea that we love Hashem 
to the point that we are ready to give up our lives for Him, as 
Avrohom showed in Ur Kasdim. Milah demonstrates that we 
are ready to live with mesiras nefesh. Milah is a mitzvah that 
is painful; we do it anyway. Milah weakens our physicality; 
we are ready to give up the enjoyments of this world in order 
to serve Hashem. So these two mitzvos were mixed together, 
because they reflect the same ideals. There are and were many 
people who are not religious but gave up their lives when 
faced with conversion. This is tremendous, but milah teaches 
that we have to give up our lives for Hashem while we are 

living; we must live with mesiras nefesh. This is how we are 
to safeguard this matter forever. We are to learn this lesson of 
dedication and practice it forever and if we do so we will be 
redeemed in that merit – in the merit of the bloods of milah 
and pesach, as Pirkei D’R’eliezer says. 

Rabbeinu Bachya said that Hashem saw the blood of the 
akeidah. Of course, Hashem saw the blood of the pesach, 
but when He saw our dedication, he saw akeidas Yitzchak. 
In order for us to be redeemed we had to be connected to 
Avrohom; we too had to demonstrate our dedication and love 
to Hashem. Avrohom was willing to give up life to spread the 
Name of Hashem; we too had to slaughter the god of Egypt 
although it put us in grave danger. Avrohom was commanded 
to circumcise himself; we too had to do so. The time had come 
to fulfill the promise to Avrohom, but we had to live up to 
Avrohom’s standards. When we did, we connected ourselves 
to Avrohom and were worthy of being redeemed in fulfillment 
of Hashem’s promise to Avrohom.

Avrohom had gone to war at midnight on the night of 
pesach in order to sanctify Hashem’s Name even if it meant 
death. Hashem said I will save the Yidden at midnight as well. 
Avrohom paved the way for us to demonstrate tremendous 
dedication on the night of pesach. And when we did, we were 
ready to be redeemed. 

Rabbi Avraham Greenwald
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he only is able to focus on himself and he becomes desensitized 
to the world around him. When the verse says “he cannot rise 
from his place”, it is an indication of a person not being able 
get up and be able to see beyond the circumstances surrounding 
him. He is stuck in his place only seeing his situation without 
being able to see anyone else’s.

This type of mentality breads an inability to grow and 
become a better person spiritually.

 So the question is what could be one of the reasons of how 
a person is brought to this mindset?

The answer to this may come about from how we make 
decisions. Harvard psychologist Dr. Daniel Gilbert asks of us an 
interesting query. What is more common? Are there more four 
letter words that begin with the letter “R” or are there more four 
letter words that have their third letter as being “R”?

Practically every person that is asked this question will say 
that the answer is there are more four letter words that begin 
with the letter “R”.

Why is this so?
The reason is quite simple. Our ability to recall words that 

begin with the letter “R” is much easier than recalling words 
with its third letter as “R”. Try looking up in the dictionary 
words with its third letter as “R”, it is just not done. The actuality 
is that there are more words with the third letter as “R”, but they 
just don’t come to our minds as easily.

In the same vein, it is interesting to note how the media 
purports winners of the lottery. Similar to our initial reaction 
of picking words that begin with the letter “R” as being more 
ubiquitous, we find that many times we make decisions based 
on that which is more easily recalled. In our daily lives we have 
constant interactions and messages being conveyed to us of 
image, dress, and stature as being most important. It becomes 
the defining aspects of not only who we are, but also of how we 
view our objective in the world. We can begin to see everything 
as centered on “me” and how it is that “I” can achieve these 
things. The truth is that this message is one of darkness. We do 

not live in a vacuum, devoted to us exclusively. That is why 
thereafter, the verse indicates that the Jewish people had light 
wherever they went, it means that that they had the light of 
Torah and mitzvot. It means that they were able to see beyond 
the image of themselves alone to the truth of existence – the 
betterment of all humanity.  

When we view the lottery winners, we should know that this 
is what the media looks to publicize. They show the smiles, the 
joy, and the happiness of the winners. They never focus on how 
many millions of people lose. If one hundred million people lost 
in a lottery and each one took 30 seconds to state that they have 
lost, it would take nine years for you to watch each one of them 
say it. If after that one person got up and stated that he won, and 
then you were asked to buy a lottery ticket, you probably would 
say “No thanks!”

The same becomes true about the media outlets that inundate 
our senses with how important they say it is to look better, drive 
this type of car, and to live in this type of house. It can blind 
our eyes to our fellow man, leading us into only looking to do 
what is significant to us. We end up in a vortex of accumulation 
for ourselves alone. We seek after these supposed elixirs of 
life, hoping with our consumption of them that we will find 
happiness. We dream of it, wishing for it, and end up holding on 
to it, not realizing that like the lottery ticket, the fact is that there 
is little possibility of it ever yielding true happiness or winnings.  

We must focus on the reality and not the image. We must 
make sure that our light of truth is hung high in the darkness 
of duplicity. When the anchor of our faith is Hashem and He is 
made to be a part of our daily lives, we will not succumb to seeing 
things as they appear, but will end up seeing things for what 
they actually are. It is then that we will realize that the greatest 
gift is not looking at the world via a mirror of egocentricity, but 
through the eyes of what is our mission as the Jewish people. It 
is the light of Torah which illuminates the life around us and aids 
in our capability to elevate all of mankind. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
PARSHAS BO; LESSON FROM THE HAFTORAH

This week’s Haftorah describes the prophecy of the de-
feat of Mitzrayim by Nevuchadnetzar hundreds of years 

after Yetziyas Mitzrayim. The connection to the Parsha is 
obvious. Both discuss the defeat of Mitzrayim and their 
“Pharaoh” leader, albeit at different times. The Haftorah 
begins with Hashem’s command to Yirmiyahu Hanovi, to 
proclaim to Egypt that Nevuchadnetzar king of Bavel, will 

come and strike their land. The Haftorah goes on to describe 
the great defeat that will be delivered to Egypt by the hands 
of Nevuchadnetzar. 

In Sefer Ahavas Yonoson, the great Gaon Rav Yono-
son Eibshitz, asks an interesting question. He says that it is 
known that the reason Yona the Novi refused to heed the call 
of Hashem to warn the people of Nineveh that Hashem was 
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planning on destroying their city, was a righteous one. Yona 
was concerned that if the people of Ninveh would repent, 
Hashem would reverse His decision to destroy them. Seeing 
that Yona’s words did not materialize, people will conclude 
that Yona was a Novi Sheker, a false prophet. 

Based on this logic, asks Reb Yonoson, why wasn’t Yirmi-
yahu Hanovi, in this week’s Haftorah, not concerned as well. 
How could he prophesize to Egypt that they were about to 
get destroyed by Nevuchadnetzar; perhaps they would repent 
and nothing would happen. Yirmiyahu would then be viewed 
as a Novi Sheker?

The simple answer to this question may be, that Yona’s 
reasoning was wrong. Although he may have had good in-
tentions, when Hashem commands one to do something we 
must heed the call without making our own calculations. 
Therefore, it is not surprising that Yirmiyahu was not con-
cerned that he may be viewed as a false Prophet, and instead 
did as he was commanded without questioning the words of 
Hashem. 

But Rav Yonoson Eibshitz has a different answer to his 
question. He says there is fundamental difference between 
the prophecy of Yona and the Prophecy of Yirmiyahu. The 
Gemara teaches us that a prophecy which Hashem proclaims 
to do something good cannot be reversed. However, a proph-
ecy in which Hashem proclaims to do something bad, can 
be reversed. If the recipients of the punishment repent, then 
Hashem can reverse and cancel the prophecy. 

Based on this, we can understand the difference between 
Yona’s prophecy and Yirmiyahu’s prophecy. While both 
prophecies were to do something bad in nature, as they were 
both a message of destruction, nevertheless, there is a dif-
ference. Yona’s prophecy was a message of only destruction. 
Yona was commanded to tell the people of Ninveh that their 
city will get destroyed, there was nothing good about this. 
Therefore, Yona was justified in being concerned that if the 
people of Ninveh repented, this prophecy may be reversed 
and he would be viewed as a false prophet. 

Yirmiyahus’s prophecy, on the other hand, was not com-
pletely bad. True, for Egypt it was a bad message, a proph-
ecy that they would be overcome by Nevuchadnetzar, but 
for Nevuchadnetzar it was a good prophecy. It was message 
of victory for him. (Furthermore it was a good prophecy for 
Klal Yisroel. It was a prophecy that their enemy Egypt, who 
caused so much evil to them, was finally getting destroyed). 
Therefore, even though for Egypt it was a bad prophecy, since 
it included a good prophecy for Nevuchadnetzar, it is gov-
erned by the rule that a good prophecy cannot be reversed. 

Thus, Yirmiyahu did not share the concerns of Yona, as he 
was sure that no matter what, Egypt would be destroyed and 
the prophecy will surely be fulfilled. 

While this is a clear difference between the two prophe-
cies, what remains to be understood is why is there a differ-
ence between a good prophecy and a bad one. Both prophe-
cies are the words of Hashem, why should one be able to 
become reversed and not the other? 

Perhaps we can explain this with the words of the 
Meshech Chochma (Parshas Vayiera). We find a similar dif-
ference between good and bad in the Gemara. The Gemara 
tells us of a concept called “Machshava Kimaseh”, which 
means that if a person has a good intention to do something 
good, even if he isn’t able to complete his intention, he will 
receive a reward as if he has done it. On the other hand, if 
a person has thoughts to do an Aveira, he will not receive a 
punishment until he has actually done the Aveira. The differ-
ence, explains the Meshech Chochma, is simple. Every Yid 
has an inborne desire to do good. Therefore, when he has a 
thought to do a Mitzva, we considered it done. Unless some-
thing comes along the way to prevent him from fulfilling his 
wishes, we know he will definitely complete his desire. By 
contrast, when a person has thoughts about doing an Aveira 
we assume that he really doesn’t want to do it, and unless 
he can’t control himself he will try whatever possible to not 
act on his thoughts. Therefore, for a thought to do a Mitzva 
he deserves a reward immediately as if it was done, since in 
essence it can be considered done. On the other hand, when 
a person wants to do an Aveira, until he actually does it we 
assume he really didn’t want to do it, therefore he doesn’t 
deserve a punishment until its done. 

Using this logic, we can now understand the Gemara 
that differentiates between a good prophecy and a bad one. 
Hashem is Good. His essence is to do good, as we say in 
Modim; “Hatov ki lo cholah rachamecha” Hashem is Good; 
for his mercy is endless.  Therefore, when Hashem pro-
claims he will do something good, its considered done. Such 
a prophecy will never become reversed. On the other hand, 
when discussing a punishment, Hashem does not want to ful-
fill His word. He rather the recipient repents so he does not 
need to do anything. As the posuk says: “Ki lo echpotz bimos 
horashah, Ki im Vishuv Vichai: Hashem does not want to 
cause the death of the wicked, rather He wants they should 
repent and live”.  Therefore, a prophecy proclaiming Hash-
em will do something bad, is never considered done. To the 
contrary Hashem is waiting for us to repent so he can reverse 
the prophecy and save us from harm. 

R’ Boruch Yechiel Schreiber
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R’ Berach Steinfeld
KIDDUSH LEVANA

The Mishna in Meseches Sofrim, Perek Chof, halacha 
alef and bais and the Tur in siman taf chaf vov say that one 

should only make Kiddush Levana on Motzai Shabbos when 
he smells good and is wearing nice clothing. The Trumas Ha-
deshen in siman lamed heh says that if one sees the new moon 
during the week, it is preferable for him to wait until Motzai 
Shabbos to say Kiddush Lavana. This is provided that there 
will be opportunities to say Kiddush Levana after Motzai 
Shabbos. If the forecast predicts cloudy weather, there may 
not be any nights available to say Kiddush Levana. The Shul-
chan Aruch in siman taf chaf vov, seif bais also paskens this 
way. The Mishna Berura explains that wearing nice clothing 
during Kiddush Levana is considered a mitzvah min hamu-
vchar (best way of doing the mitzvah.) The Levush in ois 
daled says that if one is mekadesh the levana during the week, 
he should put on Shabbos clothing, but the Elya Rabba says 
that this is not our minhag. The Kaf Hachaim says in the name 
of the Pri Chodosh that one should at least put on a Shab-
bos hat when saying Kiddush Levana during the week.

The Mishna Berura in the Biur Halacha on seif bais s,v. 
ela says that despite the fact that one may be mekadesh the leva-
na by himself, lekatchila it should be said “broiv am”(with 
many people). The Eishel Avraham explains that “broiv 
am” means with a minyan. The Chayei Adam writes that saying 
it with three people is considered    “broiv am.” The Mishna 
Berura in Shaar Tziyun, siman resh yud gimmel, ois yud gim-
mel explains that the aspect of       “broiv am” is a “hiddur 
mitzvah” (beautifying the mitzvah.) The Chayei Adam in klal 
heh, ois yud zayin says that it is a mitzvah min hamuvchar to 
be mekadesh the levana “broiv am.”

The following question arises when the parameters men-
tioned above get combined. What should a person do if he 
has the opportunity to do Kiddush Levana on Motzai Shab-
bos while fresh and dressed well, but he does not have 
the “broiv am”? Is it better for him to say it during the week 
with other people, although he may not be smelling fresh and 

will not be wearing Shabbos clothing? Which aspect is more 
important?

It is mashma from the Trumas Hadeshen that hiddur 
mitzvah comes first. The Trumas Hadeshen in siman lamed 
bais discusses what brachos come before others. For example, 
imagine a scenario where one has bread baked in a non-Jewish 
bakery that is better tasting than bread from a Jewish bakery. 
The one who is making the bracha eats pas palter, but the 
rest of the household is makpid on pas Yisroel. The one who 
makes the brachashould do so on the better tasting bread that 
he prefers, despite the fact that the “roiv am” in his household 
will not eat it. The Maharshal explains that normally we 
would say that they all should be yotzei with one bracha, but 
in this case the household should split and the one who eat pas 
palter should make hamotzi on the pas palter while the rest of 
the family on pas Yisroel. We see from the above that hiddur 
mitzvah comes before “b’roiv am”.

On the other hand, the opposite is true in the Biur Hala-
cha, siman taf chaf vov, seif bais s.v. ela. A discussion takes 
place concerning the following scenario. If someone knows 
he will have a minyan after Motzai Shabbos, before the tenth 
day of the month, it is preferred that he wait to say it then, 
rather than when he is fresh and dressed in Shabbos clothing. 
We see from here that the concept of “broiv am” supersedes 
the hiddur mitzvah.

The above concept isn’t so simple. We see in many places 
in Shulchan Aruch that hiddur mitzvah takes precedence over 
the concept of zrizus, so hiddur mitzvah should definitely take 
precedence over “broiv am.”However, according to the Biur 
Halacha in siman taf chaf vav s.v. ela, “broiv am” takes 
precedence over zrizus.

Kiddush Levana is our chance to be mekabel the Shechi-
na. Let us do it in a presentable way.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or berachsteinfeldscorner@gmail.com 

Dr. Yaakov Stern

The penultimate plague of darkness was unique in that the 
Bnei Yisroel also suffered. The Midrash tells us that for 

a three day period our people were decimated. Rashi explains 
that those who died were evil because they didn’t want to 
leave Egypt. When the Jews were about to cross the Yam 
Suf, Eisav’s guardian angel complained that our forefathers 
were getting preferential treatment since they, along with the 
Egyptians, had worshipped idols, yet only they were saved. 

Hashem defended our ancestors, by arguing that they did so 
because of their persecuted state.  Now it’s hard to fathom 
why Hashem thinned out our ranks because of indolence, 
yet He apparently wasn’t troubled by the fact that those who 
survived the plague of darkness had committed idolatry. We 
all know that the First Temple was destroyed because of the 
three cardinal sins, while the Second Temple was destroyed 
because of Sinas Chinam. Our Sages note that we’re still 

PARSHAS BO
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waiting for the Temple to be rebuilt some two thousand years 
later, so we see how insidious is this cancer of baseless hatred. 
The question is, “How do we understand why Sinas Chinam is 
such a pernicious evil?” I’d like to suggest a radically different 
approach which can be employed to answer our initial query.

After spending time in the desert, the people grew tired 
of the Manna and longed for the foods they ate in Egypt. At 
face value, this made no sense. The Midrash tells us that while 
eating the Manna, the people could experience any taste they 
desired. In contrast, the Egyptian foods they longed for were 
vegetables. Would anyone pass up a succulent steak for some 
cucumbers? So the key to understanding why the people so 
fondly recalled those foods is because the Torah tells us that 
they ate them “Chinam”, free of charge and Rashi explains, 
free of any obligation to G-d. Yes the Manna was delicious and 
perfectly suited to maintaining one’s physical and mental well 
being, but it also served as a constant reminder that Hashem 
was their benefactor and in order to receive this bounty, they 
had to earn His approbation. There’s a telling scene in Fiddler 
on the Roof, in which the Russian gendarmes come to the 
Rabbi of Anatevka in search of a blessing for the Czar. With a 
twinkle in his eye the Rabbi cleverly responds,”May the L-rd 
bless and keep the Czar”  and when the soldiers are out of 
earshot, he concludes, “As far away from us as possible.” Yes 
we pay lip service to Hashem as the Creator of the world, and 
we’ll even grudgingly accept that He runs the world, but most 
of us wish that He’d stay the heck out of our lives, because 
we don’t want Him dictating the way we should live. Sinas 
Chinam can be viewed then, as the anger which Hashem 
feels when He remembers that our progenitors opted for 
pungent leeks over pheasant under glass because they could 
eat the former without feeling any sense of gratitude for and 
obligation to Him. Moreover, it’s the anger He feels when He 
recognizes that we don’t want to fulfill our essential mission 
of establishing this world as a place where His presence can 
reside. In short, we’re more than happy to bless G-d on a daily 
basis, hey, we’ll even recite 100 blessings, but at the end of 
the day, our sincere hope is that Hashem direct His attention 
elsewhere.

With this approach to Sinas Chinam, we can resolve 

the contradiction raised above. The Gemara tells us that the 
Meraglim have no share in the World to Come. We must 
understand that these ten men were the Gedolei Hador. 
What did they do that was so unforgivable in G-d’s eyes? 
The answer is simple. They wanted to countermand G-d’s 
plan of bringing the people into the Promised Land, the land 
which had been promised to the Patriarchs. By no means 
were they bad people and neither were the masses who died 
in the plague of darkness, but their refusal to get with the 
program and leave their slave existence meant that they had 
to be eliminated so as not to dissuade those who were ready 
to follow their leader. Our Sages equate making a Shidduch 
to Kriyas Yam Suf. Both represent the popular aphorism,”You 
can lead a horse to water etc.” Hashem has infinite means to 
bring couples together, but they must be willing to ”take the 
plunge.” And Hashem could bring the Bnei Yisroel to the Yam 
Suf, but it was up to Nachshon Ben Aminadav to demonstrate 
his willingness to follow Hashem, before the waters could 
part.  The Mishna in Avos sums this up beautifully. “Make His 
will your will and he’ll make your will His.” People generally 
make the mistake of equating piety with religious practice. 
While observance is essential, Judaism is first and foremost 
a religion of the mind.  We must learn to adjust our thinking 
so that it coalesces with the Creator. Now that may sound 
easier in theory than in practice, but the rub is,”How does a 
person know if he’s acting in concert with Hashem?” Again 
Pirkei Avos provides the answer as it tells us,”Lifum Tzara 
Agra.” Hashem wants to see effort when we serve Him and 
He rewards us according to that effort. The Torah tells us in 
Parshas Eikev that we’ll be worthy of Hashem’s bounty if we 
pay attention to those Mitzvos which people tend to trample 
on. Most people consciously or without thought assign value 
to the Mitzvos. Some put a premium on learning, for others 
it’s Chesed, still others focus on Tzedaka. Ultimately, they will 
devote most of their time and energy to whichever Mitzvos 
they deem important, and generally those are the Mitzvos 
which they find to their liking. We will not curry favor with 
the Ribono Shel Olom and merit the Ultimate Redemption 
with the coming of Moshiach until we work on those areas 
which we tend to overlook. 

Dr. Yaakov Stern
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I usually fast every Monday and Thursday during 
shovavim, and I have in my head to do it every year 
bh. Usually I accept the fast minha the day before I 
intend to fast,  I forgot to accept the fast for today, 
thursday, january 18th, am I able to fast today?

Although the Shulchan Aruch (OC 562:5) states that 
one who does not accept the fast at Mincha the day before 
the fasting is not accepted, nonetheless a situation of one 
who accepted a minhag explicitly his fast is accepted. It 
is still advisable to accept it at Mincha before because 
there are situations when he need not fast (ie a seudas 
mitzvah) and therefore the acceptance reinforces his 
commitment (see OC 492:1).

Must one make a bracha when tasting to see if 
food is spoiled?

One who is just tasting something to see if it is 
palatable need not make a bracha as long as it is less 
than a reviis of liquid or kezayis of food(OC 210:2). 

Although the MA contends that the laws of brachos 
are comparable to the laws of a fast day (where it is 
forbidden to swallow a taste) and thus one must spit 
it out in order to avoid a bracha, the Mishna Berura 
concludes like the Shulchan Aruch that there is a 
distinction. Therefore although forbidden to swallow on 
a fast day when tasting, on a regular day when intending 
to swallow a bracha would be required. 

A foul smell would not be an indicator to determine 
if a bracha is required (see OC 204 :3)  

Have a great shabbos,
The Kollel

Send us your questions to MBHalacha@gmail.com.
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