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זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           6:15, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     6:15, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            4:30
Maariv                         after mincha, &   9:15

שבת לך לך
Light candles                                              4:23 PM
Mincha                                                       4:33 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 4:15 PM
Maariv                                                        5:25 PM
Shabos Ends                                               5:30 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
“Who aroused [Avraham] from the 
east, who would proclaim tzeddek 
/ righteousness at every 
footstep?” (Yishayahu 41:2) The 
Gemara (Shabbat 156b) says that 
tzeddek was in the west, but 
Avraham relocated it to the east. R’ 
Yehoshua Horowitz z”l (Dzikover 
Rebbe; died 1913) explains: We are 
taught that the world stands on three 
pillars–Torah, avodah (prayer), and 
chessed. Some claim, writes R’ 
Horowitz, that performing acts of 
chessed and tzedakah is reserved for 
those who are not capable of learning 
Torah or praying properly. But this is 
wrong, as the world stands on all 
three pillars. This is what is meant by 
tzeddek having been in the west. On 
the verse, “It was morning, and it was 
erev / evening . . . ,” the midrash says 
that “evening” refers to those who are 
not righteous. And the word “erev” is 
related to the word “ma’arav” / “west” 
(because the sun is in the west in the 
evening). Avraham moved tzeddek 
from the west to the east, i.e., he 
made chessed the domain of the 
righteous as well. (Ateret Yeshuah: 
Likkutim)
In this parashah we read of our 
Patriarch Avraham and Matriarch 
Sarah’s journey to Eretz Yisrael. The 
chassidic rebbe R’ Zvi Elimelech 

Shapira z”l (the Bnei Yissaschar; 
died 1841) writes in his work Igra 
D’Pirka (section 108): “I heard in the 
name of a certain tzaddik that the 
merit of living in Eretz Yisrael is even 
greater if one was there and then left. 
The second time, one `tastes’ the 
holiness even more than the first 
time. How do we know this? From 
Avraham, whose primary spiritual 
accomplishments were attained after 
he descended to Egypt and then 
returned to Eretz Yisrael.” R’ 
Yissachar Shlomo Teichtel z”l 
(Hungarian rosh yeshiva; killed in the 
Holocaust) adds in the name of the 
Sefer Chareidim (16th century): Even 
Avraham’s journey to Eretz Yisrael 
described at the beginning of our 
parashah was not his first. Rather, 
Avraham had toured the Land five 
years earlier and then returned to his 
home. [Ed. note: At the beginning of 
the parashah, Avraham is 75 years 
old. However, at the time of the Brit 
Bein Ha’betarim / prophetic vision 
and covenant described near the end 
of the parashah, Avraham was 
apparently 70, since that event 
occurred 430 years before the 
Exodus. This can be explained if we 
assume that the events occurred in 
reverse order, with the Brit Bein 
Ha’betarim having taken place on 
Avraham’s previous visit. (See 
Ramban to Shmot 12:40).] The 
midrash thus attributes to Avraham 
the verses (Tehilim 55:7-8), “Would 
that I had a wing like a dove! I would 
fly off and find rest! Behold, I would 
wander afar; I would dwell in the 
wilderness.” This alludes to our 
Sages’ statement that it is preferable 
to dwell in a wilderness in Eretz 
Yisrael than in a castle outside the 
Land. Before Avraham had visited 
Eretz Yisrael, he felt no such longing; 
only after he visited there and 
experienced its spiritual glory did he 
have such feelings. (Eim Habanim 
Semeichah)
ומבית אביך אל-הארץ אשר אראךויאמר ה' אל-אברם לך-לך מארצך וממולדתך 
Go out of your land... and I will 
make your name great (12: 1,2) 
Why did G-d find it necessary to 
promise Abraham that his name 
would be great? Did Abraham really 
care about personal fame? Our 
Sages taught that the mention of 
Abraham's name caused G-d's name 
to be sanctified. Abraham's whole life 
was spent spreading the knowledge 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================
of the one G-d. Wherever he went he 
caused people to think about their 
Creator. Thus, whenever Abraham's 
name was mentioned, G-d's name 
was sanctified, too. (Likutei Sichot)
===============================Shining Beauty

מזיוה של שרה.שפתח את התיבה, הבהיקה כל ארץ מצרים אתה זז מכאן עד שתפתח את התיבה! כיון מהש אנו מבקשים. באותה שעה אמרו לו: אין דבר מעולה ביותר, לא היה מקבל עליו כל של מרגליות אני נותן. אמרו: אילולי שיש בידו טלו מכס של שיראים! מרגליות הן! - מכס טלו מכס של זהב! - שיראים אתה טוען! - מכס של פלפלים. אמרו לו זהב אתה טוען - חטים. אמרו לו: פלפלין הם! אמר להם: טלו אינם אלא חטים. אמר להם: טלו מכס של בתוך התבה? אמר להם: שעורים. אמרו לו: מצרים, אמרו לו המוכסים: מה אתה טוען יראו אותה המצרים. כיון שהגיעו לשערי נתנה אברהם בתיבה ונעל בפניה, כדי שלא האשה כי יפה היא מאד" - ושרה היכן היתה?  "ויהי כבוא אברם מצרימה ויראו המצרים את 
[תנחומא].

===========================
Go out from your country, and 
from your family, and from your 
father's house, to a land that I will 
show you (12:1) According to Rashi, 
the command implied "for your own 
benefit and to your own advantage." 
Yet despite the fact that Abraham 
knew this, he obeyed G-d simply 
because he had been so 
commanded, rather than out of any 
personal advantage it would bring 
him. (Der Torah Kval)
A person must overcome his natural 
inclinations in order to draw closer to 
G-d. This is alluded to in "Go out of 
your country ("eretz," related to the 
word "ratzon" or will; "your family" 
("molad'tcha," an allusion to the 
intellect which "gives birth" to the 
emotions); and "your father's house" 
(the word "av," "father," related to 
"taava," lust and appetite). Only then 
can one arrive at "the land that I will 
show you." (Sifrei Chasidut)
The Midrash Rabbah states: The 
phrase, “Lech lecha,” appears 
twice--once here and once in the 
verse (22:2), “Please take your son, 
your only one, whom you love-- 
Yitzchak--and lech lecha / go to the 
land of Moriah; bring him up there as 



an offering.” The midrash continues: I 
would not know which of them is 
more beloved to Hashem, but, since 
it says, “to the land of Moriah,” I know 
that the akeidah is more beloved to 
Hashem. [Until here from the 
midrash] R’ Eliezer David 
Gruenwald z”l (1867-1928; 
Hungarian rabbi and rosh yeshiva) 
writes: Is it not obvious that the 
akeidah was a greater test? 
Presumably, each test was more 
challenging than the ones that 
preceded it, and the akeidah was the 
last test! In any event, how do the 
words “to the land of Moriah” answer 
the question? He explains: Hashem 
tests each person on his own level at 
a given point in time, and, what is a 
difficult test for one person, may be 
insignificant for another. Indeed, the 
Arizal writes that the “small” 
challenges that later generations face 
carry more weight in Heaven than 
some of the great challenges faced 
by earlier generations. Thus, the 
midrash is asking: Which was a 
greater challenge for Avraham-- 
leaving home when he was on a 
relatively lower spiritual level, or 
offering his son as a sacrifice more 
than 60 years later, after he had 
already attained a higher level? To 
this the midrash answers: The fact 
that Hashem sent Avraham some 
distance to the site of the akeidah, 
thus giving him time to reflect on 
what he was about to do, makes his 
sacrifice that much more difficult and 
impressive. (Keren L’David)
“Hashem said to Avram, ‘Go for 
yourself from your land, from your 
birthplace, and from your father's 
house . . .’ So Avram went as 
Hashem had spoken to him . . .” 
(12:1, 4) The Gemara (Pesachim 
116a) instructs that, when telling the 
story of the Exodus at the Pesach 
Seder, we should “begin with genut / 
disgrace and end with shevach / 
praise.” This is why, before 
describing the miracles of the 
Exodus, we relate: “In the beginning, 
our ancestors were idol worshipers.” 
After this, we mention that our 
forefather Avraham was the son of 
Terach. R’ Yosef Gikatilla z”l (Spain; 
1248-1310) writes: This mention 
serves two purposes. First, Terach 
was a rasha, yet his son became 
Avraham Avinu. This highlights one 
of the fundamental beliefs of 
Judaism--that man has free will. If, in 

the future, the nations of the world 
complain that Hashem chose 
Avraham’s descendants over any 
other nation, Hashem will say, 
“Avraham exercised his free will and 
chose Me. You, too, could have done 
that.” Second, if the nations complain 
when Hashem shows favor to 
Avraham’s descendants even when 
the latter seem not to be deserving, 
Hashem can tell them: “I have a debt 
to pay to My servant Avraham 
because of the choice that he made.” 
(Haggadah Shel Pesach Tzofnat 
Paneach)

==============================As luck would have it
[בראשית רבה מ"ד, י"ב].בן...שרה שמה - שרי אינה יולדת, אבל שרה תלך מוליד", ושרי אשתך לא תקרא שמה שרי, כי הן כדבריך, אברם אינו מוליד, אבל אברהם ועוד: אמר לו הקב"ה: "והיה שמך אברהם" - [שבת קנ"ו, א']אין מזל לישראל... בן. אמר לו הקב"ה: צא מאיצטגנינות שלך - באיצטגנינות שלי, וראיתי שאיני ראוי להוליד רב: אמר אברהם לפני הקב"ה, נסתכלתי "ויוצא אותו החוצה" - אמר ר' יהודה אמר 
כנעןעשו בחרן ויצאו ללכת ארצה כנען ויבאו ארצה ואת-כל-רכושם אשר רכשו ואת-הנפש אשר ויקח אברם את-שרי אשתו ואת-לוט בן-אחיו ===========================

And Abram took Sarai his wife... 
and all the souls they had made in 
Charan (12:5) As Rashi explains, this 
refers to the people whom Abraham 
and Sarah "brought under the wings 
of the Divine Presence. Abraham 
converted the men [to the belief in 
one G-d] and Sarah converted the 
women." Because this took place 
before the Torah was given at Sinai, 
the concept of conversion did not 
exist as it does today; according to 
halacha, Abraham and Sarah were 
considered "Children of Noah." Thus 
Rashi uses the unusual phrase 
"brought under the wings of the 
Divine Presence" to establish this fact 
before using the word "conversion" in 
a non-literal sense. (The Rebbe)
And Abram took Sarai his 
wife...and all their possessions 
that they had gathered, and the 
souls that they had made in Haran 
(12:5) If all of the nations joined 
together for the purpose of creating a 
mosquito, they could never succeed 
in inducing it with a soul. How, then, 
can the Torah refer to the souls that 
Abraham and Sarah "made" in 
Haran? Rather, the verse refers to 
the people they "brought under the 

wings of the Divine Presence. 
Abraham proselytized the men, and 
Sarah proselytized the women." 
Accordingly, they are credited as if 
they had "made" them." (The 
Midrash)
Abram took Sarai his wife... and 
the souls they had made in Charan 
(12:5) If all the scientists in the world 
attempted to create even a mosquito, 
they could not succeed in imbuing it 
with life. What then, is meant by "the 
souls they had made"? Rashi 
explains that this refers to those 
whom they "brought under the wings 
of the Divine Presence." Abraham 
spread the belief in one G-d among 
the men, and Sarai among the 
women; they are therefore credited 
with having "created" the new 
believers. (Midrash) 
And the souls that they made in 
Charan (12:5). A person who takes 
pity on a poor man and sustains him 
is credited with having "created" that 
person, as we learn from Abraham 
our forefather: "The souls that they 
made" refers to the multitude of 
guests to whom Abraham offered his 
hospitality and brought into his tent. 
(Zohar) 

וחיתה נפשי בגללךאמרי-נא אחתי את למען ייטב-לי בעבורך 
Say you are my sister (12:13) - The 
Midrash says that from here we learn 
that one may slaughter an animal on 
Shabbat to give fresh meat to one 
who is sick. The Torah commands 
(Vayikra 18:5), "You shall live by 
them," from which we learn that 
virtually all Torah laws are preempted 
when human life is at stake. Thus, for 
example, a person may transgress a 
law of Shabbat if his life would 
otherwise be endangered. How do 
we know, however, that a person 
may transgress a Torah law in order 
to save someone else's life? We 
learn that from this verse, where 
Avraham asked Sarah to lie in order 
to save his life. (Kesav Sofer)
לך ולא תאמר אני העשרתי את אברםאם-מחוט ועד שרוך נעל ואם-אקח מכל אשר 

“If so much as a string or a 
shoelace; or if I shall take from 
anything of yours! So you shall 
not say, `It is I who made Avram 
rich’.” (14:23) Our Sages say that in 
the merit of this statement by 
Avraham, his descendants merited to 
receive a commandment that 
involves strings, i.e., the mitzvah of 



tzitzit. R’ Chaim Cohen z”l (died 
1656;) writes that, in particular, the 
long string that is wrapped around 
the other strings represents 
Avraham. He then elaborates on 
other connections between Avraham 
and the mitzvah of tzitzit: (1) Wearing 
tzitzit (in particular, R’ Cohen writes 
elsewhere, wearing the talit over 
one’s head) is an aid to attaining 
Yir’at Shamayim / fear of Heaven. 
Avraham’s own Yirat Shamayim is 
noted in the Torah, in the verse 
(Bereishit 22:12), “Now I know that 
you are a G-d-fearing man.” (2) The 
midrash records that Avraham was 
shown four “things” in a prophetic 
vision: Torah, the Bet Hamikdash, 
Gehinom, and subjugation among 
the nations. Hashem told him, “If your 
descendants would guard the first 
two, they would be protected from the 
latter two. However,” Hashem said, 
“the reality is that the Bet Hamikdash 
will eventually be destroyed. Which 
would you prefer that your 
descendants experience– Gehinom 
or subjugation among the nations?” 
Avraham chose subjugation among 
the nations. This is alluded to in the 
verse (Devarim 32:30), “For how 
could one pursue a thousand, and 
two cause a myriad to flee, if not that 
their rock had sold them out, and 
Hashem had delivered them?” [Our 
“rock” (here, Avraham) “sold us out,” 
and Hashem delivered on the sale.] 
Another midrash records that 
Avraham stands at the gate of 
Gehinom and prevents anyone who 
wore tzitzit from entering there. In the 
same way, R’ Cohen states, 
Avraham will someday rescue from 
subjugation to the nations anyone 
who wore tzitzit. How do we know 
this? We read in Tehilim (8:1), “For 
the conductor: On the eighth, a psalm 
to David.” Our Sages say that this 
alludes to the eight nations that 
subjugated the Jewish People: 
Babylonians, Chaldeans, Persians, 
Medians, Greeks, Romans, and 
Ishmaelites. But our Sages usually 
speak of four subjugating nations, not 
eight! Why are four nations only 
hinted at but not mentioned 
expressly? When Avraham was 
shown a prophecy regarding the 
future subjugation of his 
descendants, Hashem told him (in 
our parashah, 15:9), “Take to Me 
three heifers, three goats, three 
rams, turtledove, and young dove.” 
The four species that Avraham was 

told to take allude to the four 
kingdoms. How is this related to the 
mitzvah of tzitzit? R’ Cohen explains: 
Avraham took a total of twelve 
creatures–three each of heifers, 
rams, turtledoves and young doves. 
[Ed. note: It is not clear why R’ Cohen 
does not count the goats.] Eight 
animals are spelled out in the 
verse–three each of heifers and 
rams, plus one turtledove and one 
young dove. Four additional birds are 
concealed by the verse. Avraham 
was shown eight animals 
representing the eight oppressors, 
and four more concealed animals 
alluding to the fact that four of the 
oppressors are considered 
secondary.This 12-8-4 breakdown 
parallels the structure of the tzitzit, 
which halachah dictates should be as 
long as twelve thumb-widths are 
wide. Of this length, one third (four 
thumb-widths) is taken-up by the 
knots and windings, while the other 
two-thirds (eight thumb- widths) is 
exposed. This hints that tzitzit can 
save a person from subjugation to 
the nations.(Mekor Chaim)
And Avram said to the king of 
Sodom, "I have lifted my hand [in 
an oath] to Hashem, G-d, the Most 
High, Possessor of heaven and 
earth. If [I will take so much as] 
from a thread to a shoestrap; and 
if I will take anything which is 
yours! You should not say, 'It is I 
who made Avram rich.' " (14:22 - 
23) Avram's response to the king of 
Sodom seems very perplexing, for 
several reasons, asks my father, 
Rabbi Meir Hirtenfeld z"L First of all, 
it would seem that Avram was 
entitled to the property he rescued 
from the four kings, as is the law in a 
similar case, when someone rescues 
another's possessions from the tidal 
area of the sea, or from ground that 
was flooded by a river (Bava Metzia 
21b). It would seem odd to say that 
Avram did not want to receive gifts 
from others, since we have seen 
previously that from the king of 
Mitzrayim he was more than willing to 
accept gifts (Rashi to 12:13. See also 
pasuk 16 there). Furthermore, Rava 
says (Chullin 88b) that for saying "If 
from a thread to a shoestrap," 
Avram's descendants merited being 
commanded on two special mitzvot; 
the fringes of tzitzis, and the straps of 
tefillin. Now, what was so special 
about Avram's response, that we 
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should merit such a special reward 
for it [see Chullin 88b, Menachos 
43b, Kidushin 35a, and Tur Orach 
Chaim 37]? Also perplexing, is 
Rashi's commentary on the 
aforementioned Gemara, that Avram 



did not want to derive any benefit 
from stolen property. For the pasuk 
seems to indicate another reason, 
that the king of Sodom should not be 
able to say, "It is I who made Avram 
rich." The key to the answer to all 
these questions seems to lie in a 
Mishna (Shekalim 3:2), which 
teaches, "The one who withdraws 
[the funds from the boxes] may not 
enter the chamber wearing either a 
hemmed garment, a shoe, a sandal, 
tefillin, or an amulet, lest he become 
poor, and people say that it is from 
the sin of stealing from the chamber 
that he became poor, or lest he 
become rich, and people say that it is 
from the withdrawal of the chamber 
that he became rich." The Mishna 
goes on to explain that a person must 
be above suspicion before people in 
the same manner that he must be 
above suspicion before Hashem, as 
the pasuk (Bamidbar 32:25) says, 
"and you will be innocent before 
Hashem and before Yisrael." From 
this Mishna we see, that although the 
rest of the population may enter the 
chamber with a hemmed garment or 
a shoe, etc., nevertheless the one 
who withdraws the funds must 
exercise even more caution than 
everyone else. It is for this reason, 
then, that Rashi comments that the 
reason Avram did not wish to take 
the possessions of Sodom - which 
were rightfully his - was because he 
did not want to derive any benefit 
from stolen property, though the 
pasuk offers a seemingly different 
reason for his response. For in 
actuality, the two reasons are really 
one. Avram was willing to take 
kosher property, as was the case 
with the possessions of Mitzrayim, 
which he gladly took. But "the people 
of Sodom were wicked and sinful 
toward Hashem, exceedingly" 
(13:13), and the Gemara (Sanhedrin 
109a, quoted by Rashi on the pasuk) 
comments on this pasuk that they 
were wicked with their bodies, and 
they sinned with their possessions. 
Thus, the property of Sodom which 
Avram rescued from the four kings, 
were suspected of being derived 
through thievery. Therefore, Avram 
wished to distance himself from 
these possessions, although he did 
allow the men who went with him - 
Aner, Eshkol, and Mamre - to take 
their share. This is similar to the case 
of the Mishna, where the one who 
withdraws, alone, must not enter the 

chamber with the restricted clothing, 
since he is held to a higher standard 
than the rest of the population. Since 
Avram sanctified the name of 
Heaven by refusing to take property 
which was suspected of thievery, 
we - his descendants - merited being 
commanded on the two special 
mitzvos of tzitzis and tefillin, for which 
we reap very special rewards. May 
we merit to fulfill these mitzvos 
properly. (Romoh Bayom)

כה יהיה זרעךוספר הכוכבים אם תוכל לספר אתם ויאמר לו ויוצא אתו החוצה ויאמר הבט נא השמימה 
And He said, "Look toward heaven 
and count the stars, if you are able 
to count them... so shall your 
children be." (15:5) The Jewish 
people are likened to stars, in that 
from the earth they seem very small, 
but in the heavens they are actually 
immense. On earth, the nations of 
the world may consider the Jews to 
be of little significance, but in heaven, 
they are of primary importance. 
(Divrei Shaul)
Here is another excerpt from Ma’agal 
Tov, the diary of R’ Chaim Yosef 
David Azulai z”l (“Chida”; 1724- 
1806), describing the author’s travels 
as a “Shelucha D’rabbanan” 
(“Shadar” or “meshulach”) on behalf 
of the Jewish community of Chevron. 
The first few entries describe Chida’s 
difficult journey across the Sinai 
Desert to Egypt and then by boat to 
Italy. The entry presented here is the 
first that describes a visit to a 
European city and is dated Rosh 
Chodesh Elul 5513 [1753]. Note that 
some of the poetic language and 
Biblical references are lost in 
translation. Friday: We entered 
Livorno [Italy]-may the cities of Zion 
be rebuilt. [Rabbi Shlomo Katz from 
Maayan notes:.Upon seeing a 
well-established city in Europe, Chida 
was inspired to pray for the rebuilding 
of the cities of Eretz Yisrael.] G-d 
granted us favor and kindness [in the 
eyes of the community leaders]. I 
handed over the letter from the 
trustees in Eretz Yisrael [i.e., a letter 
attesting to the purpose of Chida’s 
mission] to one of them who, being 
unable to read it, gave it to the wise 
one. [Ed. note: Elsewhere, Chida 
refers to the difficulty Europeans had 
reading the hand-writing common 
among the Sephardim of Eretz 
Yisrael.] [At this point, Chida writes in 
vague terms that some of the 

community members had some 
complaint against a prior Shadar 
from Chevron.] Now they are of the 
noblest in the land and free from all 
sin; on the contrary, they exerted 
their charitableness in this matter 
with all their might. The Lord gave me 
favor in the eyes of the gvir / wealthy 
man, that outstanding man of virtue, 
Signor Michael Pereira de Leon [a 
physician who helped publish some 
of Chida’s works when Chida settled 
in Livorno many years later] and he 
made every effort to suppress the 
report [regarding the prior Shadar] 
and the matter did not become 
known. For if, Heaven forbid, [it 
became known], great harm would 
be done to the mission and make 
mischief for generations. And the 
said gvir, Signor Michael, together 
with the gvir, Signor Shlomo Aguib, 
may G-d preserve them, worked 
wondrously to help and make 
effective the matter of the mission. . . 
.But one friend, on whom I was 
relying, was suffering from an illness 
of the eye and could not attend [the 
community council meeting]. I was 
distressed because he was one of 
the leaders of the congregation. After 
we left the council in peace, I said in 
my heart: “I shall visit this gvir to 
inform him of the satisfactory 
outcome of the matter.” But behold, 
he complained that the council had 
not acted correctly in giving such a 
large sum. . . .And while in the city of 
Livorno, I prostrated myself at the 
tomb of our master, R’ Chaim Cohen 
z”l, author of Tur Bareket and other 
works. [Hamaayan]

לחולים מן השמים רפואת הנפש ורפואת הגוף  אבותי שתשלח מהרה רפואה שלמה יהי רצון מלפניך ה' אלקי ואלקי =============== 
בתוך שאר חולי ישראל. אמןאליהו זאב בן בריינדלחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדתמר אהובה בת גוטקע רייזלבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'חיים משה בן שרהמשה יהודה בן שרה
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