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זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           8:10
Maariv                                    after mincha & 9:15

שבת  מטות מסעי מבה"ח 
חזק חזק ונתחזק

Light candles                                              8:03 PM
Mincha                                                7 & 8:13 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 7:55 PM
Maariv                                                        9:05 PM
Shabos Ends                                               9:10 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

R’ Moshe Tzuriel  writes: R’ 
Samson Raphael Hirsch z”l 
comments that the mourning period 
of the Three Weeks, beginning on 
the seventeenth of Tammuz and 
lasting until the ninth of Av, is to be 
taken as an unfolding drama and not 
as a period of isolated afflictions. The 
various phases of remembrance 
include: the beginning of the siege of 
Jerusalem, the capture of the city, the 
burning of the Temple, and the 
murder of the kohanim. In other 
words, the historical fact of military 
defeat at the hands of the 
Babylonians (First Temple) or the 
Romans (Second Temple) was not 
the last word. The punishment for 
national sins was an ongoing 
process, capable of being halted at 
any step; more so, capable of being 
reversed from catastrophe to victory, 
if only we would have seized the 
opportunity to repent. It is never too 
late to return to G-d. Even as the 
flames licked at the sacred altar, if 
our ancestors had changed heart and 

returned to Torah loyalty, G-d would 
have reversed the disaster. That is 
why when Caramel, a cousin of the 
Prophet Yirmiyah came to the latter 
to sell his field, G-d ordered Yirmiyah 
to make a proper legally- binding 
deed, with good witnesses etc. (see 
Yirmiyah Ch. 32). Yirmiyah objected, 
“Behold the siege-works are being 
clasped against our city walls so to 
capture it, the city is falling before the 
sword, hunger and (subsequent) 
plague. What you
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It ain't over until...
"וישלח אותם משה"  - אמר הקב"ה למשה: 

"נקם נקמת בני ישראל" אתה בעצמך נצטוית, 
והוא משלח את אחרים! אלא מפני שנתגדל 

משה בארץ מדין, אמר: אינו בדין שאני מיצר 
למי שעשה בי טובה, המשל אומר: בור 
ששתית ממנו - אל תזרוק בו אבן! ויש 

אומרים: שזו אינה אותה מדין שנתגדל בה 
משה שזו היתה בצד מואב, והיא חרבה עד 

עכשו. ולמה שלח את פנחס? אמר: המתחיל 
במצוה אומרים לו גמור! הוא שהשיב את 

חמתו והכה את המדינית - הוא יגמור מצותו.
[במדבר רבה כ"ב, ד'].

===========================
proclaimed will be is being actualized 
– and yet you say, ‘Make a legal and 
binding sale of the field’?!” Hashem 
answered, “True, I am the G-d 
almighty, is there anything impossible 
for Me? The Babylonians are burning 
the houses . . . yet I will still gather 
together the dispersed Jews from all 
their places of captivity, I will bring 
them back to Israel and they will 
dwell securely. They will be My 
people and I will be their G-d. I will 
give them one heart and one path, so 
that they fear Me forever. Therefore 
fields will be negotiated, since I will 
return their exiles.” We learn from the 
above that the destruction was done 
in stages, allowing Bnei Yisrael to 
halt or alter it. This ability to stem the 
tide of disaster, this ability to be 
reborn and start life afresh, stems 
from G-d’s mastery of history, G-d’s 
manifest providence. The flood tides 
of countless persecutions all passes 
over our heads; individuals die, but 
the nation as a whole continues in full 
force. We reel with the forces of the 
waves, flexible as reeds, but 
immediately afterwards we stand 
spiritually erect, firm as oaks (see 
Taint 20a). We are resigned to our 
destiny, but steadfast in our 
obligations. (Hamaayan - From 
Destruction and Correction, an e-mail 
lecture)

וידבר משה אל-ראשי המטות לבני ישראל 
לאמר זה הדבר אשר צוה ה'

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===============================
“Moshe spoke to the heads of the 
tribes of Bnei Yisrael, saying: ‘This 
is the davar / thing that Hashem 
has commanded’.” (30:2) R’ 
Klonimus Kalman Epstein z”l 
(Krakow; died1823) writes: Why is it 
necessary to say, “This is the thing 
that Hashem has commanded”? 
Would one have thought, G-d forbid, 
that Moshe said this on his own? He 
explains: “Davar” can also mean 
“word.” In the verses which follow, 
the Torah teaches that a rabbi can 
release a man from his vow and a 
husband can nullify his wife’s vow. 
The Torah is teaching us, however, 
that this release or nullification must 
be verbal. For example, if a man has 
made a vow that apples will be 
forbidden to him, it is not enough if 
the rabbi feeds him an apple. The 
rabbi must say, “They are permitted 
to you.” We do not appreciate the 
power of speech, R’ Epstein adds. 
There are many laws in the Torah 
that require action–for example, 
sitting in a sukkah or putting on tefilin. 
Other laws are dependent on the 
spoken word. For example, if a man 
appears before a kohen with a mark 
that may be tzara’at, the man is not 
legally considered to have tzara’at 
until the kohen says the word: 
“Tamei” / “impure.” Similarly, when 
the mark disappears, all of the legal 
implications of having tzara’at remain 
in effect until the kohen declares: 
“Tahor” / “pure.” Such is the effect 
that one word can have on another 
person’s life. (Ma’or Va’shemesh)

“Moshe spoke to the heads of the 
tribes of Bnei Yisrael, saying: ‘This 
is the davar / thing that Hashem 
has commanded’.” (30:2) Why are 
the verses discussing the laws of 
vows always read during the “Three 
Weeks,” when we commemorate the 
destruction of the Bet Hamikdash? R’ 
Meir Horowitz z”l (1819-1877; 
Dzikover Rebbe) explains: The first 
Bet Hamikdash was destroyed after 
King Tzidkiyahu transgressed his vow 
not to rebel against the Babylonian 
king, Nevuchadnezar. And, the Final 
Redemption will take place only after 



certain vows that Hashem took 
against the Jewish People are, 
so-to-speak, annulled. The Mishnah 
(Chagigah 10a) states: “Release 
from vows hovers in the air.” 
[Literally, this means that the idea 
that a rabbi can nullify a vow is barely 
alluded to in the Torah and is learned 
from the Oral Law.] R’ Horowitz 
comments: On the verse (Bereishit 
1:2), “A Divine spirit hovers upon the 
surface of the water,” our Sages 
commented, “This is the soul of 
mashiach.” It is mashiach who is 
hovering over the waters–hovering in 
the air–who will nullify Hashem’s 
vows and make the Redemption 
possible. (Imrei Noam)

“Moshe spoke to the heads of the 
tribes of Bnei Yisrael saying, ‘This 
is the thing that Hashem 
commanded’.” (30:2) “To the heads 
of the tribes” may be translated, 
“Regarding the heads of the tribes.” 
In other words, Moshe spoke to Bnei 
Yisrael regarding the heads of the 
tribes, and he said, “Whatever the 
heads of the tribes say, you should 
regard it as if that is the thing that 
Hashem commanded.” One must 
obey the decrees of the Sages no 
less than the decrees of G-d Himself. 
(Torat Moshe; quoted in Ma’ayanah 
Shel Torah) Why, of all of the 
Torah’s laws, do the laws of vows 
open with a reminder about the 
importance of obeying the Sages? 
Also, why is it that rabbis can annul 
vows? The answer is that the Torah 
expects a Jew to order his lifestyle 
according to the will of the Torah 
scholars. It therefore follows that, 
“Whoever takes a vow does so only if 
the rabbis approve.” If the rabbis do 
not approve of a specific vow, they 
can annul it. When one does not 
consult with rabbis, he may 
inadvertently sin precisely when he 
thinks he is performing a mitzvah. To 
take an extreme example, one may 
build an altar in his backyard and 
sacrifice an animal on it. Even if he is 
exacting in all of the laws of the 
sacrifices, he commits a grievous sin 
by bringing a sacrifice outside of the 
Temple. (Avnei Ha’azel; quoted in 
Ma’ayanah Shel Torah) R’ 
Mordechai Gifter ztza"l writes that 
the obligation to submit to the 
opinions of Torah scholars comes 
from our recognition that they are our 
link to Moshe Rabbenu and the 
giving of the Torah. From this deep 

conviction, he writes, Jews have 
derived the fundamental principle of 
emunat chachamim/faith in Torah 
sages: to believe in and be convinced 
of the correctness of the teachings of 
Torah sages. In the words of Chazal, 
even when they tell you that right is 
left and left is right – even when you 
feel that you know better, you must 
submit to their words. Woe to the 
generation that seeks to know the 
Torah’s “right” and “left” but that 
seeks it according to its own 
understanding instead of according to 
the wisdom of the Torah itself. 
(Adapted from Torah Perspectives)
===============================

Clean hands
"והייתם נקים מד' ומישראל" - תניא, התורם 
את הלשכה אינו נכנס לא בפרגוד חפות [מסך 
מקופל], ולא במנעל ולא בסנדל, ולא בתפילין 
ולא בקמיע, שמא יעני ויאמרו מעון הלשכה 
העני, או שמא יעשיר - ויאמרו שמתרומת 

הלשכה העשיר: שאדם צריך לצאת ידי 
הבריות כדרך שצריך לצאת ידי המקום, וזוה 

שנאמר "והייתם נקיים מד' ומישראל".
[שקלים פ"ג מ"ב].

===========================
כי לא ננחל אתם מעבר לירדן והלאה כי באה 

נחלתנו אלינו מעבר הירדן מזרחה
“For our inheritance has come to 
us on the east bank of the 
Jordan.” (32:19) R’ Shlomo Zalman 
Ehrenreich z”l (1863-1944; Simlau, 
Hungary) comments: Originally, the 
holiness of Eretz Yisrael was limited 
to the west bank of the Jordan. But, 
after Bnei Yisrael conquered the 
lands of Sichon and Og, the holiness 
of Eretz Yisrael “crossed” the Jordan 
to the east bank also. Thus, the 
inheritance of the tribes of Reuven 
and Gad “came to them” on the east 
bank. (Otzrot Tzaddikei U’geonei 
Ha’dorot)

In the second of this week’s two 
parashot we read of Bnei Yisrael’s 
travels. On the verse (Vayikra 6:6), 
“An eternal flame shall burn on the 
altar, it shall not be extinguished,” the 
Talmud Yerushalmi comments: 
“Even during the travels.” What does 
this teach us? R’ Aharon Lewin z”l 
Hy”d (the “Reisha Rav”; killed in the 
Holocaust in 1941) writes: There is 
an awesome ethical lesson here. 
When a person is at home, he is less 
likely to sin. Even if the yetzer hara 
tempts him, he will overcome the 
yetzer hara because he knows that 
whatever he does will come to the 
attention of his friends and neighbors. 
Not so when a person is traveling. 
When he is away, he can act with 

impunity and it will not become 
known at home. This fact is alluded 
to in the verse (Bereishit 4:7), “Sin 
lurks at the door.” When one leaves 
the door of his house, he is more 
likely to sin. However, “Fortunate is 
one who fears Hashem, who goes in 
his ways” (Tehilim 128:1). Even when 
he goes on his way, he fears 
Hashem. [Note that most 
commentaries translate: “His ways,” 
referring to G-d.] This is the message 
of the Yerushalmi: The eternal flame 
of love of G-d should burn on the 
altar in a person’s heart even when 
he travels. As Tehilim (119:1) says, 
“Fortunate are those who are perfect 
on the road, who go with the Torah of 
G-d.” (Ha’drash V’Ha’iyun)

Shabbat Preparations: Body and 
Soul One should arise early on Erev 
Shabbat to prepare what is needed 
for Shabbat. One should make an 
effort to be personally involved in 
Shabbat preparations [i.e., men 
should not leave Shabbat 
preparations to their wives alone, nor 
should the preparations be left to 
household help]. (Shulchan Aruch 
250:1) R’ Yisrael Meir Hakohen z”l 
(the Chafetz Chaim; died 1933) 
comments on this halachah: The 
mitzvah of honoring Shabbat applies 
to every individual. It is written 
(Yeshayah 58:13), “You shall 
proclaim the Shabbat an oneg / 
‘delight,’ the holy one of Hashem, 
‘honored one’.” [This teaches that it is 
a mitzvah to honor Shabbat.] And, it 
is a general rule that it is preferable 
to perform a mitzvah oneself than to 
rely on an agent. The Chafetz Chaim 
continues: One should think thoughts 
of repentance and examine one’s 
deeds every Erev Shabbat, for 
Shabbat is called a “bride” and 
greeting the Shabbat is like greeting 
royalty, which one would not do 
dressed in rags dirtied by sin. One 
should clean away cob webs on Erev 
Shabbat, and certainly one should 
dust the house while it is still day. All 
of this falls within the definition of 
honoring Shabbat. One should 
imagine how one would prepare his 
house for a visit by a human king, 
and that is how one should prepare 
for the arrival of Shabbat. (Mishnah 
Berurah 250:3) R’ Mattisyahu 
Solomon  (mashgiach ruchani of 
Beth Medrash Govoha in Lakewood, 
N.J.) observes: The Chafetz Chaim 
combines a discussion of spiritual 



preparations for Shabbat with a 
discussion of physical preparations. It 
would appear that he is teaching that 
cleaning the house is merely a 
means to awaken oneself to cleanse 
one’s soul before Shabbat. Only then 
can one properly greet the King of 
Kings when He comes to spend the 
holy day with us. (Matnat Chaim: 
Shabbat)

Parshat Masei opens with a list of 
all of the places where Bnei Yisrael 
camped during their 40 years in the 
desert. Why? R’ Moshe Hadarshan 
explains as follows: Reading this list 
teaches us Hashem’s kindness, for 
even though Hashem decreed that 
Bnei Yisrael must wander in the 
desert, you should not think that they 
wandered around for forty years 
without respite. In all, Bnei Yisrael 
stopped in 42 places. Of these, 14 
were during the first year, before the 
decree [that they would wander] was 
made. Another eight stops occurred 
after Aharon died [in the 40th year]. It 
turns out that in the remaining 38 
years, Bnei Yisrael made only 20 
stops. (Rashi to 33:1) 

ונשיא אחד נשיא אחד ממטה תקחו לנחל 
את-הארץ

And one leader from each tribe 
shall you take to posess the land 
(34:18) When the names of the 
princes of the tribes are listed here, 
most of them are referred to as being 
"of the tribe of the sons of..." 
(Reuven, Shimon, etc.) However, two 
of them, Binyamin and Yehuda are 
referred to only as being "of the tribe 
of..." Why? R' Moshe Sternbuch 
explains that Binyamin and Yehuda 
were the tribes which were destined 
to provide kings for Yisrael (i.e. Shaul 
and David, respectively). Even 
though a king or other leader, like 
every person, comes from a tribe, he 
should not consider himself to be "of 
the sons of..." Rather, he must 
belong to all of the people. (Taam 
Vodaas)

ואת הערים אשר תתנו ללוים את שש-ערי 
המקלט אשר תתנו לנס שמה הרצח ועליהם 

תתנו ארבעים ושתים עיר
“The cities that you shall give to 
the Levi’im--the six cities of refuge 
that you shall provide for a 
murderer to flee there, and also 
you shall give them forty-two 
cities.” (35:6) R’ Nachman of 
Breslov z”l (1772-1810) taught: 
There are 48 words in the first 

section of Kriat Shema, which 
contains the foundation of our 
belief--six in the first sentence and 42 
in the paragraph beginning 
“Ve’ahavta.” Paralleling this, there are 
48 cities of Levi’im--six cities of 
refuge and 42 other cities. Our Sages 
teach that all 48 cities can provide 
refuge to a person who kills 
accidentally. Similarly, Kriat Shema 
provides refuge to one whose 
emunah--the essence of life--is at 
risk. R’ Nachman continues the 
analogy: From the fact that the Torah 
sends the accidental killer to the 
cities of the Levi’im to be rehabilitated 
we can learn that one whose emunah 
needs rehabilitating should travel to a 
tzaddik. (Likkutei Halachot: Hilchot 
Techumin 5:37) 

The cities that you shall give to the 
Levi'im - the six cities of refuge 
that you shall provide for a 
murderer to flee there, and in 
addition to them you shall give 
forty- two cities (35:6) Why 42 
cities? R' Shlomo Kluger z"l 
(1783-1869; leading Galician rabbi) 
explains: Our parashah list 42 
encampments where Bnei Yisrael 
camped in the desert. Each of these 
was a desolate place, but Hashem 
turned it into welcoming, habitable 
place. To show our gratitude, we 
must give Hashem's servants, the 
Levi'im, 42 places that they can call 
home. (Imrei Shefer)

The six cities of refuge that you 
shall provide for a murderer to flee 
there, and in addition to them you 
shall give forty two cities. (35:6) 
The Torah is eternal, notes Rav 
Avraham Yehoshua Heschel of 
Apta zatza"l. What practical lesson 
does this verse teach us today, when 
there are no cities of refuge? If a 
person is killing his soul through his 
unintentional sins, he should achieve 
repentance by sacrificing himself 
entirely to the service of G-d. The 
requirement of self-sacrifice for 
Hashem is found in the Shema. The 
first verse of that prayer has six 
words; the rest of the first paragraph 
has forty-two words. (Ohev Yisrael)

והקריתם לכם ערים ערי מקלט תהיינה לכם 
ונס שמה רצח מכה נפש בשגגה

You shall designate cities for 
yourselves, cities of refuge shall 
they be for you (35:11) Chazal tell 
us that signs with directions to the 
Orei Miklot appeared on every 

Please go ahead
COPY AND DISTRIBUTE

Keep this free publication going!

TO SPONSOR or
To dedicate an issue or to advertise

please call Cellular
732 803 2719 or 718 677 7781

also you can receive the 

whY I Matter 
weekly

free via eMail just for the asking
yedidye@att.net

SAVE A LIFE-LEARN CPR
HAVE YOUR SHUL HOST A CLASS

MADISON PROGRAMS INC
917 553-5353

===============================
MODERN DIAGNOSTIC LABORATORY INC.

שומר שבת
1412 Bayridge Ave (69th St)
5205 New Utrecht Avenue

1726 Ocean Avenue (Aves. L-M)

Tel: 718-837-LAB2 (5222)

Dedicated by Dr. Meir & Shandee Fuchs

in loving memory of 
Sam & Helen Fuchs 

(Shmuel Moshe & Chanah ז"ל)
============================

PRESSERS BAKERY
1720 Avenue M

Shabsi & Judy Klein 375-5088  
 ===========================

Come Join the
Young Israel of Midwood

Morning Kollel
Monday through Friday 9:30 to 12:00

MorningKollel.com
========================================

Dr. Joel S. Rosenshein PhD
Diagnostic and Counseling Services

Family Specialist
718 758-9213

To reserve the 
YIM Banquet hall 

Contact 
Shuie Horowitz @ 718 252 5726

ysandf@aol.com
You can pay all your debts to

The Young Israel of Midwood 
via Credit Card

 go to YIMidwood,org

Y.I.M  FREE LOAN FUND                     
CALL MICHAEL STEIN 917-612-8829 

cross-road in settled territories, 
whereas there were no signs 
directing one to Jerusalem (i.e., to 



where Jews traveled for the 
Festivals). Why? If the accidental 
murderer on route to the Orei Miklot 
was forced to ask directions, it would 
lead to gossip and make him a 
"marked man". On the other hand, if 
Jews journeying to Jerusalem asked 
for directions, it would lead to 
discussion of the Festivals and 
perhaps their uniting for the journey. 
Thus, the Torah encourages public 
discussion of mitzvos and good 
deeds, while discouraging potentially 
harmful gossip. (Lil'Mode U'lilamed)

And these cites [Orei Miklot] shall 
be a refuge for you (35:11) To 
whom does the Torah refer with the 
words "for you"? At first glance, it 
appears to refer to the Beis Din 
(religious courts) who were 
responsible for enforcing the Torah; 
yet, the Beis Din surely wasn't 
composed of killers. As Pirke Avos 
teaches, bloodshed leads to exile of 
the Jews from their land. If the Beis 
Din didn't take adequate steps to 
protect accidental killers from the 
vengeance of their victim's relatives, 
innocent blood would be spilled, 
ultimately leading to exile. 
Additionally, the Beis Din must show 
everyone the value of human life. 
Rabbi Nathan Cardozo notes that 
the "you" refers to all of us - we are 
all responsible for the loss of human 
life; we must all be careful to prevent 
accidents; we must all work to ensure 
that there is not a cheapening of the 
value of human life. (Kol Dodi on the 
Torah)

R’ Moshe Hadarshan [11th century] 
is the earliest known scholar from 
Provence (the Mediterranean coast 
of France) whose works are cited by 
later authorities. R’ Natan ben 
Yechiel, author of the Aruch, was his 
disciple and cites him several times 
in that work. A great-grandson of R’ 
Abun, who was reputedly the first 
rosh yeshiva in Narbonne, R’ Moshe 
inherited that position from his father, 
R’ Yaakov ben Moshe ben Abun. 
R’ Moshe composed an anthology of 
midrashim arranged according to the 
verses of the Torah (similar to Yalkut 
Shimoni) insterspersed with his 
original inserts and spiced with 
allusions and gematriot. Rashi (in 
several places in his Torah 
commentary) refers to this work as 
the Yesod of R’ Moshe Hadarshan. 
Rabbenu Tam lists R’ Moshe and his 

brother R’ Levi as the foremost 
halachic authorities in their land. In 
the commentary to Divrei Hayamim I 
(4:31) ascribed to Rashi, a son of this 
R’ Levi is cited. A son of R’ Moshe 
himself is cited in Rashi’s 
commentary to Yirmiyah 31:21. R’ 
Moshe Isserles writes about a R’ 
Moshe Hadarshan who traveled 
throughout Provence and Spain 
fighting intermarriage. However, this 
appears to be a different person. 
(The Artscroll Rishonim p.161; 
She’eilot U’teshuvot Rema No. 30 - 
Hamaayan)

Below is a haskamah / letter of 
approbation to the printing of Tzon 
Kodashim by R’ Avraham Chaim 
Shor z”l (Poland; died 1632), a 
commentary on the Talmudic 
tractates dealing with kodashim / the 
sacrificial offerings. The letter was 
written by R’ Yaakov Yitzchak Ish 
Horowitz z”l (died Tisha B’Av 5575 / 
1815), an early chassidic rebbe 
known as the “Chozeh / Seer of 
Lublin. ”It is not my way to act above 
my station by giving a haskamah, for 
I am neither a rabbi nor a maggid / 
preacher–except when absolutely 
necessary, for nothing comes before 
G-d’s Will. In this case, however, it 
seems to me to be a great mitzvah. 
When I was young, I had a great 
desire to write a commentary on the 
tractates of the Order of Kodashim, 
for it is well-known how great a 
mitzvah it is to occupy oneself with 
the laws of kodashim, as our Sages 
say, “If one studies the laws of the 
olah sacrifice, it is as if he has 
offered an olah,” etc. The Order of 
Kodashim is like a closed book, and 
its text is not as well-edited as it 
should be, unlike the other tractates 
which have the glosses of the 
Maharshal z”l, Maharsha z”l and 
Maharam z”l [three 16th century 
Talmud commentators]. Presumably, 
this is because these tractates were 
not studied in depth with students as 
they are not as relevant in our times. 
Later, however, the demands of the 
public, the needs of Bnei Yisrael, 
which are many, were placed upon 
me–whether giving advice or praying 
for them. I was afraid to push people 
away, since G-d gave me the ability 
to help the Jewish People. I was very 
preoccupied, so much so that I can’t 
even study for myself, let alone write 
a commentary. There are 
commentaries on Kodashim, for 

example Panim Me’irot and Mayim 
Kedoshim, but there are inadequate 
because their authors were so sharp 
and had such far-ranging knowledge 
that they did not have questions 
about whether the text was precise; 
they were concerned only with posing 
questions and answering them. 
Another work, Birkat Ha’zevach is too 
concise. For many years, I pined to 
reprint the work Tzon Kodashim 
because it is a satisfying commentary 
and a “big tree” on which one can 
support himself with regard to 
alternative texts. I was not able to do 
this, however, until I met my beloved 
(paraphrasing Shir Ha’shirim)–my 
friend, the son of my friend, R’ 
Eliezer Ze’ev son of the late Zvi 
Hirsch z”l, who used to live in my 
home–who agreed to print this work. I 
said that I would write these words so 
that people like me would accept 
them, for every learned person 
should buy a copy of Tzon Kodashim 
and study the Order of Kodashim, 
and money should be no object. As 
the Sefer Chassidim says: It is a 
bigger mitzvah to buy a set of Talmud 
than to write a Sefer Torah, for once 
permission was given to write down 
the Talmud, it is something that every 
learned person needs. In contrast, 
how many Sifrei Torah are never 
used at all?! Therefore, I have 
promised to buy a copy. May we 
merit to perform the sacrificial service 
in the rebuilt Temple soon in our 
days.

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
אליהו זאב בן בריינדל

יחיאל יונה בן זהבה
הרב משה יהודה בן שרה

אברהם פנחס בן שרה עטל
ישראל יוסף בן יוכבד

דוד בן טובשין
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל

בתוך שאר חולי ישראל. אמן
===========================================

Hatzolo (718 or 212)
387-1750 or  230-1000
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