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Bridging the Mind-Heart Chasm  

Parshas Vayakhel-Pekudei 
 

  

Harav Hagaon Meir Wahrsager Shlit”a 

 

 

Most of Parashas Vayakhel-Pekudei discusses the construction of the Mishkan and its 

keilim, beginning with the gathering of the donations for the Mishkan, continuing with the 

construction of the keilim and the actual Mishkan, followed by the creation of the bigdei 

kehunah.  

 

The meforshim discuss a very troubling question. Vayakhel-Pekudei seems like one long 

repetition of the parashiyos of Terumah and Tetzaveh. In Terumah and Tetzaveh the Torah 

details Hashem’s instructions to create the Mishkan, its keilim, and the bigdei kehunah, 

while Vayakhel-Pekudei discusses the execution of these commands by Moshe, Betzalel, 

and all the nedivei lev. But the Torah could have sufficed with telling us that the Yidden 

carried out everything Hashem commanded them in just one passuk:  ֹכל ָרֵאל כְּ ֵני ִיׂשְּ ַוַיֲעׂשּו בְּ

ר ִצָּוה  הה' ֲאשֶׁ ת משֶׁ אֶׁ . Why does the Torah have to go into such great detail to inform us that 

every single aspect of the command to build the Mishkan was carried out?  

 

Rabbeinu Bachaye, at the beginning of the parashah, addresses this issue, basing his words 

on a Ramban later in the parashah. Rabbeinu Bachaye says that the repetition shows us the 

great love that Hashem has for the Mishkan. Indeed, Chazal say that from the time of 

Creation, Hashem was waiting for the time when He could reside in the lower world. The 

building of the Mishkan was therefore a great pinnacle in history, a resounding fulfillment 

of Hashem’s ratzon.  

 

We find elsewhere, as well, that when the Torah repeats something at length, it is a sign of 

Hashem’s chibah for that particular matter. In Parashas Chayei Sarah, for instance, the 

Torah records Eliezer’s repetitious account of how he selected Rivkah as a shidduch for 

Yitzchak, and Chazal explain: יפה שיחתן של עבדי אבות לפני המקום מתורתן של בנים.  
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According to this view, Vayakhel-Pekudei is indeed a repetition, there to emphasize 

Hashem’s great chibah for the Mishkan.  

 

But perhaps there is a hidden message here, a perspective that views the narrative in 

Vayekhel-Pekudei as a fresh account, not a repetition at all.  

 

A Vast Divide 

As we noted, there is a distinct difference between Terumah-Tetzaveh and Vayakhel-

Pekudei: Terumah-Tetzaveh discusses the command to build the Mishkan and its keilim, 

while Vayakhel-Pekudei discusses the execution of that command.  

 

In recording these two stages as distinct accounts, the Torah is revealing to us a 

fundamental insight into human nature, namely, that there is a tremendous difference 

between the world of machshavah and the world of maaseh, the realm of limud and the 

realm of kiyum, the place of seichel and the place of lev.  

 

Most endeavors in this world involve two stages. The first is study, which is when the mind 

digests, develops, and processes the information and ideas it needs in order to carry out a 

specific task. That’s the world of machshavah, of limud, of seichel. 

 

The second stage is execution, when the person puts into practice what he has learned. We 

would think that the world of maaseh, of kiyum, of lev should automatically follow the 

stage of study, but that is hardly the case. Actually, there is a massive chasm between the 

two worlds, to the extent that crossing from one to the other practically involves Krias Yam 

Suf.  

 

I’d like to illustrate this with a mashal. A fellow, we’ll call him Yankel, attends a parlor 

meeting whose goal is to raise money for an almanah and her orphaned children. The 

gabbai tzedakah gets up and describes the tragedy that struck the family and the dire state 

they are in, reminding the audience that this is a situation of aniyei ircha kodmin. The 

members of audience, Yankel among them, warm to the cause and begin to make generous 

pledges. “I’ll give fifty thousand dollars!” Yankel announces.  

 

Two weeks later, when it’s time to collect the pledges, the scene is very different. Our 

friend Yankel is nowhere to be seen. Either he doesn’t give anything at all, or he pulls out 

a few hundred dollars. What happened to the fifty thousand he pledged? Was he lying when 

he said he would give that sum?  

 

This is a pattern that we all exhibit in one way or another. When Yankel made his pledge, 

he was absolutely serious, and fully committed to fulfilling it. But that was in the olam 

hamachshavah. From there to the olam hamaaseh was a long way, and the transition 

doesn’t always occur so smoothly. Often, the mind knows something clearly, but that 

knowledge doesn’t carry over to the heart.  
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The Torah expresses this idea when it tells us: ָך ָבבֶׁ ל לְּ ָת ַהיֹום ַוֲהֵשֹבָת אֶׁ ָיַדעְּ  There are two .וְּ

stages: ָת ַהיֹום ָיַדעְּ ָך when you know something, and ,וְּ ָבבֶׁ ל לְּ  when you bring it into ,ַוֲהֵשֹבָת אֶׁ

your heart.  

 

A person might know clearly that he has to get up a certain time to say Krias Shema, but 

when that time comes, this knowledge doesn’t necessarily filter down into his heart.  

 

This is the cry of the mussar movement, and the Alter of Kelm expressed it by saying that 

the distance between the mind and the heart is equivalent to the distance between what 

Reuven knows and what Shimon knows. Just as Reuven’s knowledge of something doesn’t 

necessarily obligate Shimon to act on that knowledge, within one person, what the mind 

knows and what the heart does are two completely separate things.  

 

Reuven, who knows something, can scream about it in the street, but even if Shimon is 

standing right next to him and hears every word, he won’t necessarily act on the 

information. Even if Reuven’s words have some effect on Shimon, the knowledge does not 

exist in the latter’s being, and in order for Shimon to really absorb it, there has to be a Krias 

Yam Suf of sorts. And the same distance exists from Reuven’s mind to Reuven’s heart. 

 

Integration Into Real Life  

We find this is in all areas of life. How often does it happen that someone who was a 

metzuyan in the beis midrash does not see nearly the same success in the school of life? 

Does it mean that he wasn’t really a metzuyan? Not necessarily. There’s a different skill 

involved in integrating knowledge into the heart and making it part of you in a way that 

allows you to fulfill it l’maaseh.  

 

By way of example, parents often attend shiurim on chinuch to learn how to be mechanech 

their children. But the people who gives these shiurim will tell you that it’s like talking to 

the wall; the parents don’t change. You can talk to them about all the discipline techniques 

and strategies in the world, but they continue to encounter the same difficulties in 

disciplining their children. What happened? Did the parents not listen? No, they did listen. 

They listened over and over again, in fact. And the shiurim they listened to were good, 

better than ever.  

 

The issue is that bringing information into the world of kiyum and acting on it involves a 

distinct ability, one that has to be worked on separately. After you have learned something 

and it is crystal clear to you, you have to actively work on making it l’maaseh and executing 

it in practice. 

 

Perhaps this is the message that is being imparted to us here, with the repetition of 

Vayakhel-Pekudei. In truth, it’s not a repetition. The commandment to build the Mishkan 

and the fulfillment of that command are two entirely separate things. Every single kli, every 

single one of the bigdei kehunah, and every single aspect of the Mishkan’s construction 

had to be mentioned twice, because it is by no means a given that the command to create 

them in Terumah-Tetzaveh will automatically be followed by the actual execution in 

Vakayhel-Pekudei.  
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Knowing what must be done does not guarantee execution. Therefore, even after we 

understand something clearly and know what we’re supposed to be doing, we have to work 

separately on ָך ָבבֶׁ ל לְּ  .so that we can take what we learned and actually fulfill it ַוֲהֵשֹבָת אֶׁ

 

 


