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Sukkos/Shabbos Chol HaMoad
ַחת ַהָּׁשֶֽמׁש׃ ל ַּת֥ ֹ֖ ּיֲַעמ ם ְּבָכל־ֲעָמ֔לֹו ֶׁשֽ ַמה־ּיְִת֖רֹון ָלָֽאָד֑

In Parshas Vayairo the Torah relates that 
Avraham Avinu said to the strangers (angles) 
who came to him after his milah (Braishis 
18/4), "Let a little water be brought; bathe 
your feet and recline under the tree." 

On this possuk the Medrash comments, 
"Whatever Avrohom did for the strangers 
(angles) Hashem repayed his children (not 
only once but) three times; when they were in
the Desert, when they entered Eretz Yisroel, 
and in the future. (For instance,) Avraham 
said (to the angels) "... and recline under the 
tree.". Hashem repaid his children (Bnei 
Yisroel) (1) in the Desert, like it says, 'that I 
made Bnei Yisroel live in booths (sukkos) 
when I brought them out of the land of 
Mitzrayim'. (2) From where do we learn (that 
we were repaid) in Eretz Yisroel? (As it is 
written) "...in sukkos you should dwell seven 
days". (3) From where do we learn (that we 
will be repaid) in the future? (As it is written)
"...which shall serve as a booth (sukko) for 
shade from heat by day and as a shelter for 
protection against drenching rain."

Zera Shimshon asks how is the mitzvo to sit 
in a sukko considered a payment? It is 
understandable why the sukkos in the Desert 
and the sukkos in future are and will be 

considered a repayment; since they protected 
and will protect us. But how is a 
commandment considered a repayment? It is 
an obligation and obligations are usually not 
payments! 

Zera Shimshon proposes a possible 
explanation that the mitzvo itself of sitting in 
the Sukko is in the merit of Avrohom's 
righteous deeds. However he rejects this 
explanation  because another medrash says 
that all the mitzvos of Torah were given to us 
in the merit of Avrohom so why did this 
medrash specify the mitzvo of sukko!
He therefore answers in light of another 
medrash (Yalkut Shemoni Emor remez 653) 
that says that the reason that Hashem gave us
the mitzvo of sukka after Yom Kippur is that if
we sinned the previous year and Hashem 
decreed that we be punished by being exiled, 
then our going into the Sukka should be in 
place of actual exile.
In other words we benefit from the mitzvo of 
Sukka because it is not simply a 
commandment that we are commanded to do.
Rather we benefit from it in that we are able 
to exempt ourselves from being exiled to a 
distant city by just moving away from our 
house a few feet.
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ֹּת (ויקרא כג/מב) ֹּת ֵתְּשׁבּו ִשְׁבַעת יִָמים ָכּל ָהֶאזְָרח ְבּיְִשָׂרֵאל יְֵשׁבּו ַבֻּסּכ (מב) ַבֻּסּכ

On the possuk (Vayikra 23/42), "You shall
live in Sukkos seven days..." The Medrash
Yalkut Shemoni comments, "R. Levi said,
'Whoever fulfills the mitzvo of Sukkah in this
world, HaKodesh Baruch Hue says, 'He
fulfilled the mitzvoof Sukkah, I will shield
him from the wrath that will take place at the
End of Days.'" 

Zera Shimshon asks on this Medrash three
questions.

Firstly, the wording of the Medrash seems to
be too lengthy. Seemingly the same idea
would be conveyed if it would have written a
shorter version, "Whoever fulfills the mitzvo
of Sukkah, Hashem will shield him...."
instead of, "Whoever fulfills the mitzvo of
Sukkah... Hakodesh Baruch Hue says, "He
fulfilled the mitzvo of Sukkah....". What is the
point that the Medrash is making by saying
that not only will a person get sechar
(reward) for fulfilling the mitzvo of Sukkah
but that Hashem said that He will give
sechar.
Secondly, why does it say, Whoever fulfills
the mitzvo of Sukkah and not simply,
"Whoever sits in the Sukkah"?

Thirdly, why does the Medrash stress that it
is only one who sits in the Sukkah "in this
world"? Obviously! We fulfill mitzvos only in
this world. In the World to Come there are no
mitzvos for us to keep!

He answers that in addition of the simple
intent of mitzvas Sukkah, to remember that
Hashem had mercy on us and protected us

with Sukkos in the desert, there is also a
deeper intent. It is to subdue and weaken the
Sitra Achra (the Side of Impurity) and the
wicked people. The total fulfillment of the
Mitzvo of Sukkah is accomplished only when
he sits in the Sukkah with this intent. When
he does, then at the end of days, midah
knegged midah (measure for a measure),
Hashem will protect him from these evil
forces and wicked people.  

Therefore R. Levi didn't say, "Whoever sits in
a Sukkah...." because this would imply that
whoever physically sits in a Sukkah even
without having in mind "to subdue and
weaken he Sitra Achra..." he would be
protected etc. However this is not true. A
person merits the protection only because he
sat in the Sukkah with the intent to subdue
the sitra achra.
This is also the reason that he mentioned that
he performed the mitzvo of Sukkah "in this
world". It is only in this world where the
sitra achra is found can he be rewarded for
subduing it.

And finally, to stress that Hashem will
protect him midah knegged midah, it didn't
simply write that "Whoever fulfills the
mitzvo of Sukkah Hashem will merit to be
shielded...." but it wrote that Hashems says,
"He fulfilled the mitzvo of Sukkah, I will
shield him from the wrath that will take place
at the End of Days" which stresses that it is
directly connected with his sitting in the
Sukkah with the proper intention.
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ַחת ַהָּׁשֶֽמׁש׃ ל ַּת֥ ֹ֖ ּיֲַעמ ם ְּבָכל־ֲעָמ֔לֹו ֶׁשֽ ַמה־ּיְִת֖רֹון ָלָֽאָד֑

What  real value is there for a man in all of his toils beneath the sun?

On this possuk the medrash comments
(Koheles Rabah 1/4) R’ Binyamin said, “The

Chochomim wanted to bury the book of
Koheles because they saw things that leaned
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toward heresy. (for example) They said ,
‘Shlomo said in his wisdom , “What real
value is there for a man in all of his toil…”
this seems to include also the learning of
Torah (meaning that there is no value to learn
Torah)!’
They took a closer look at the possuk and
retracted. (They observed that) it doesn’t say,
“(What real value is there for a man) in
toiling but rather "in his toils". (This means)
that only to toil for one's own need is there
no real value, but there is real value to toil to
understand the Torah!”
Zera Shishon asks why didn’t they realize in
the onset that this is what the possuk means.
Why did they originally want to bury the
whole sefer and only after they looked closer
did they reach this conclusion? Seemingly,
this isn’t such farfetched and strained
explanation!

Secondly, how do the Chochomim understand
the word "all" in the possuk, "in all of his
toil"? This seemingly includes even the toil
of learning Torah.
He explains in light of the Gemorro
Pesachim (68b) Rav Sheshess would review
everything that he learnt every thirty day. He
would then stand and lean against the bolt of
the door and say: Rejoice my soul, rejoice
my soul, for you I have learnt Tanach, for
you I have learnt Mishna. The Gemorro asks:
Is that so (that learning Torah is beneficial
only for the soul of the person who has
studied?) But didn’t Rebbi Elazar say: If not
for the Torah and its study, heaven and earth
would not be sustained, as it is written: “If
not for My covenant by day and by night, I
would not have set up the laws of heaven and

earth” (Yermiah 33/25). (In other words, the
learning of Torah justifies the continued
existence of the whole creation and not only
for the person who learns it.) The Gemorro
answers: (This is indeed correct,) but at the
onset when a person performs mitzvos, he
performs for himself”

In short, the Gemorro initially thought that
whenever a person learns Torah it must be
with the sole intent to help the world. It is
wrong to learn Torah with a personal interest
in mind. The Gemorro concludes that in the
beginning of one's learning he can have his
own interest in mind. It is only afterwards
when he is fully developed does he have to
learn for the sole sake to benefit the world.

According to this Zera Shimshon explains the
ax medrash.

The Chochomim initially wanted to bury
Koheles because they understood that there is
never a situation that a person can learn for
personal benefit (just like the beginning
thought of the Gemorro in Peshachim).
Therefore, since it is written in the possuk "in
all his toil" and there is no way to
differentiate between a beginner or a
seasoned learner, therefore all types of
learning Torah in "What true value...". was
also included the learning of Torah.
However they eventually retracted their plan
because they concluded, like the Gemorro in
Pesachim, that beginners are allowed to learn
for their own personal benefit. Therefore the
word, " in all" is referring to beginners and
"his toil" comes to exclude seasoned learners.
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