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Tetzave
תצוה
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           5:40
Maariv                         after mincha, &   9:15

תענית אסתר
Thursday Shachris       5:30, 6:30 ,7:30 & 8:30 AM
Mincha                                                             5:25
Maariv                                                        6:35 PM

שבת תצוה- פרשת זכור
Light candles                                              5:39 PM
Mincha                                                      5:49 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 5:35PM
Maariv                                            6:45 & 7:10 PM
Shabos Ends                                               6:48 PM

זמני פורים
Motzoi Shabbos Megilla                7:20 & 9:15 PM
Sunday Shachris                6:15, 7:00, 8 & 830 AM
Mincha                                                     2 & 5 PM
Maariv                                                        9:15 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

This Shabbat, congregations 
throughout the world will read 
Parashat Zachor, recalling Amalek’s 
attack on Bnei Yisrael shortly after 
the Exodus. In accordance with the 
late 19th century ruling of the 
Mishnah Berurah (685:18), many 
Ashkenazic congregations will read 
the last verse of Parashat Zachor 
twice. As the Mishnah Berurah 
explains: “Know that some say that 
the word ‘zkr’ should be pronounced 
‘zaicher’ with the vowel called a 
‘tzairai’ and some say that it should 
be pronounced ‘zecher’ with the 
vowel called a ‘segol.’ Therefore, it is 
correct to read it twice. The Mishnah 
Berurah does not cite a source for 
the two opinions, but some have 
suggested that the source is the 
following letter by R’ Chaim of 
Volozhin (1749-1821). R’ Chaim was 
a leading student of R’ Eliyahu, the 
Gaon of Vilna, and the following 
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We are all olive
 (not because of Purim!)
 "שמן זית זך כתית למאור" - נמשלו ישראל 

לזית: מה הזית הזה עד שהוא באילנו מגרגרין 
אותו, ואחר כך מורידים אותו מן הזית ונחבט. 
ומשחובטים אותו מעלים אותו לגת, ונותנים 

אותם במטחן ואחר כך טוחנים אותם, ואחר כך 
מקיפים אותם בחבלים ומביאים אבנים, ואחר 

כך נותנים את שמנם. כך ישראל - באים 
אומות העולם וחובטים אותם ממקום למקום, 

וחובשים אותם, וכופתים אותם בקולרין, 
ומקיפים אותם סרדיוטין (אנשי צבא), ואחר 

כך עושים תשובה והקב"ה עונה להם...
ועוד: שכל המשקים מתערבים זה בזה, אבל 
השמן אינו מתערב אלא עומד - כך ישראל 

אינם מתערבים עם עובדי כוכבים ומזלות. דבר 
אחר: כל המשקים, אדם מערב בהם ואינו יודע 

איזה תחתון ואיזה עליון, אבל השמן הזה, 
אפילו אתה מערבו בכל המשקים שבעולם, 
הוא נתון למעלה מהם. כך ישראל, בשעה 

שהם עושים רצונו של מקום, נצבים למעלה מן 
העכו"ם, שנאמר "ונתנך ד' אלהיך עליון על כל 

גויי הארץ" (דברים כ"ח, א').
(שמות רבה ל"ו, א').

===========================
letter was written by R’ Chaim to the 
publisher of Ma’aseh Rav, a 
collection of testimonies about the 
Vilna Gaon’s personal customs.
“Life and Peace to my beloved friend:
“I have received your pleasing words 
that sought my advice whether to 
print the practices of our great and 
holy teacher, his soul is in Eden, so 
that they will not be forgotten. 
Certainly, it is fitting to print them. . 
.“Regarding your question whether 
the practices described are accurate, 
of some, I know nothing. The ones of 
which I am aware are described 
accurately except that you wrote [that 
the Vilna Gaon said in Kedushah] 
‘u-shi-va-cheh-cha’ with a ‘yud’ and a 
‘segol.’ It is true that that is what the 
pious rabbi, R’ Menachem Mendel, 
may his light shine, printed in the 
commentary on Shulchan Aruch, but 
those who heard it thus are mistaken. 
I paid attention, and I heard from the 
holy mouth [of the Vilna Gaon], 
‘u-shi-va-chi-cha’ without a ‘yud,’ and 
vowelized with a ‘chataf patach.’“As 
for what you wrote to say in Parashat 
Zachor, ‘zecher,’ I heard from the 
holy mouth of the Vilna Gaon that he 
read it ‘zaicher.’ I do not know 
whether those who claim to have 
heard otherwise are mistaken or 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

whether he changed his mind in his 
old age. Please try to find out the 
truth.” [Hamaayan]

 The Midrash Ha’ne’elam (quoted in 
Torah Sheleimah) explains that 
Moshe Rabbeinu’s name does not 
appear in our parashah because he 
said, after the sin of the Golden Calf 
(Shmot 32:32), “And now if You 
would but forgive their sin! -- but if 
not, erase me from Your book that 
You have written.” Says the midrash: 
Moshe cursed himself conditionally, 
and Hashem in fact forgave Bnei 
Yisrael’s sin as a result of his plea. 
Even so, he was erased from one of 
the lofty parashot in the Torah which 
speaks of the building of the 
mishkan. Moshe Rabbeinu’s name 
should have been written in 
connection with every aspect and 
every mitzvah in this parashah, but it 
was erased. This teaches that the 
curse of a Torah scholar comes true 
even if it was uttered conditionally. 
[Until here from the midrash] R’ 
Menachem Mendel Kasher z”l 
(1895-1983; prolific author of Torah 
works) explains, citing earlier 
commentators: Even though the 
verse quoted above appears in next 
week’s parashah, it is a general rule 
that the Torah is not necessarily 
written in chronological order. Why 
was this parashah chosen as the one 
from which Moshe’s name would be 
excluded? R’ Kasher writes, again 
citing other works: Originally, Moshe, 
not Aharon, was to have been the 
Kohen Gadol. However, when Moshe 
refused to go to Pharaoh to demand 
Bnei Yisrael’s freedom and he 
suggested that Aharon go in his 
place, the Torah says (Shmot 4:14), 
“The wrath of Hashem burned 
against Moshe and He said, “Is there 
not Aharon your brother, the levi?” He 
meant: Aharon would have been a 
levi, and you a kohen, but now it will 
be the reverse. Therefore, Moshe’s 
name is omitted from the parashah 
that discusses the garments of the 
kohanim. Some, however, explain the 
absence of Moshe’s name in our 
parashah as a sign of distinction. The 



parashah opens, “Now you shall 
command Bnei Yisrael . . .” Because 
this parashah is the conclusion of the 
description of the mishkan, Hashem 
wanted to give honor to Moshe by 
giving him a role in commanding Bnei 
Yisrael, without the usual 
introduction, “Hashem spoke to 
Moshe.” (Torah Sheleimah)

באהל מועד מחוץ לפרכת אשר על-העדת יערך 
אתו אהרן ובניו מערב עד-בקר לפני ה' חקת 

עולם לדרתם מאת בני ישראל
“Aharon and his sons shall 
arrange it from evening until 
morning, before Hashem, an 
eternal decree for their 
generations.” (27:21) R’ Chaim 
Palagi z”l (1788-1868; rabbi of Izmir, 
Turkey) writes that this verse from 
our parashah alludes to the events 
and miracles recalled by Parashat 
Zachor [which typically is read with 
this week’s parashah in a non-leap 
year]. He explains: How are we to 
understand the depth of Hashem’s 
anger at Amalek? Surely He is not 
like a human who bears a grudge 
indefinitely! The Midrash Tanchuma 
answers this question with a parable: 
Bnei Yisrael immediately after the 
Exodus may be compared to a 
scalding bath; people avoid it until the 
first person jumps in and cools it off 
for other bathers, though he 
personally will be scalded. Similarly, 
by being the first to attack Bnei 
Yisrael, Amalek shattered the aura of 
Divine protection that surrounded 
them after the Exodus and gave 
other nations the courage to attack 
as well, notwithstanding that Amalek 
itself was severely punished. This is 
why Hashem will not let go of His 
anger, so-to-speak. Amalek is 
responsible for every future attack 
against Yisrael, the apple of 
Hashem’s eye. Just as Amalek’s sin 
is unending, so His anger is 
unending. R’ Palagi continues: Our 
Sages carefully chose a scalding 
bath as a metaphor. We find in 
Tanach and midrashim that Torah is 
compared to fire and Torah is 
compared to water. How can the 
Torah be like two things which are 
incompatible with each other?
The answer is that the affirmative 
commandments, which parallel the 
Divine Attribute of Chessed / 
Kindness, are like water and the 
negative commandments, which 
parallel the Divine Attribute of 
Gevurah / Strictness are like fire. 

[The affirmative commandments are 
to be sought after, like water and 
kindness, while the negative 
commandments relate to acts that 
are to avoided like fire and 
strictness.] The Gemara (Shabbat 
118b) states that Amalek attacked 
Bnei Yisrael because they 
transgressed Shabbat. [Amalek’s 
attack is described in the Torah 
immediately after the violation of the 
commandment not to collect mahn 
on Shabbat.] Shabbat involves both a 
positive commandment (“Zachor”) 
and a negative commandment 
(“Shamor”). For violating Shabbat, 
Bnei Yisrael deserved to be punished 
by fire or water, which, combined, 
make a scalding bath. The above 
explains, as well, why our Sages 
emphasize that the holiday of Purim 
will never cease to be observed. All 
anti-Semitism that exists results 
indirectly from the audacious act of 
Amalek, Haman’s ancestor, who 
shattered Bnei Yisrael’s appearance 
of invincibility. Just as the 
consequences of Amalek’s act are 
felt throughout history, so the defeat 
of his descendant Haman will be 
celebrated throughout history.
Returning to our verse, R’ Palagi 
writes: “Evening” and “morning” 
allude to the two readings of the 
Megillat Esther. This mitzvah is “an 
eternal decree,” as just explained. 
(Birkat Mo’adecha L’Chaim: Drush 
Aleph L’parashat Zachor)

==============================

Only the best
"שמן זית זך כתית למאור"  - בנוהג שבעולם, 

אדם אם יש לו שמן רע מדליקו בנר, אבל 
השמן היפה הוא נותן בתבשיליו. אבל בבית 

המקדש לא היו עושים כן, אלא את שמן הזית 
הזך היו נותנים למאור, והשני היו נותנים 

למנחות...
(מדרש תנחומא).

===========================
ועשו את-האפד זהב תכלת וארגמן תולעת שני 

ושש משזר מעשה חשב
“They shall take the gold, the 
turquoise, purple and scarlet wool, 
and the linen.” (28:6) Why does the 
Torah introduce the making of the 
Priestly Garments by listing these 
materials? R’ Simcha Zissel z”l (the 
“Alter” of Kelm; died 1898) explains: 
Before Hashem commanded Moshe 
to make the individual garments for 
the kohanim, He told Moshe to gather 
all of the materials which would be 
needed. From here we learn that one 
must prepare himself before he 
begins to perform a mitzvah. 
(Mi’shulchan Gavohah)

“They shall make the Ephod / 
apron of gold; turquoise, purple, 
and scarlet wool, and twisted 
linen, with a woven design.” (28:6)  
Rashi z”l writes: “If I set out to explain 
the making of the Ephod and the 
Breastplate in the order of the verses, 
their description would be 
fragmentary and the reader might err 
in piecing the details together. 
Therefore, I shall write down in order 
how they were made, so that the 
reader may run through it, and 
afterwards I shall explain them in the 
order of the verses . . .”R’ Yerucham 
Levovitz z”l (mashgiach ruchani of 
the Radin and Mir yeshivot; died 
1936) comments: This statement by 
Rashi awakened me to the immense 
kindness that Rashi did for us. We 
read earlier (21:1), “These are the 
ordinances that you shall place 
before them,” on which Rashi 
comments: “God said to Moshe, ‘It 
shouldn’t enter your mind to say, “I 
will teach them a section of the Torah 
or a single halachah twice or three 
times until its wording is fluent in their 
mouths, but I won’t take the trouble to 
make them understand the reason of 
each law and its significance.” 
Rather, the Torah says, “which you 
shall place before them,” like a table 
fully laid with everything ready for 
eating’.” R’ Levovitz continues: One 
might have thought that a teacher 
need not trouble himself to explain 
every detail to a student; rather, the 
teacher could place the material 
before the student and let him toil 
until he understands it. However, the 
Torah is teaching us that this is not 
the way. Not only Moshe Rabbeinu 
was obligated to ensure that the 
material was understood. Instead, 
halachah requires every teacher to 
“set the table” for the student, and 
this is what Rashi Ha’kadosh did for 
us as well. (Da’at Torah)

They shall make the ephod of gold 
(28:6) When Hashem commanded 
Moshe to make each of the Priestly 
Garments, He said, "You shall make 
..." However, regarding the ephod, 
Hashem said, "They shall make ..." 
Why? R' Ephraim of Lunschitz z"l 
(17th century) explains: The Gemara 
(Arachin 16a) teaches that the ephod 
provided an atonement for the sin of 
idolatry, a sin which Bnei Yisrael had 
transgressed by making the golden 
calf. [Those Jews who did not sin 



actively sinned passively by not 
rebuking their neighbors.] Thus, all of 
Bnei Yisrael contributed to making 
the ephod so that they might achieve 
atonement for that sin. Moshe, 
however, had no part in the sin of the 
golden calf, as he was on Har Sinai. 
Thus, he had no reason to contribute 
to making the ephod, and the verse 
therefore says, "They - not you - shall 
make the ephod." (Kli Yakar) 

 פעמן זהב ורמון פעמן זהב ורמון על שולי 
המעיל סביב והיה על אהרן לשרת ונשמע קולו 

בבאו אל הקדש לפני ה' ובצאתו ולא ימות
A significant part of this parashah is 
devoted to the selection of Aharon as 
the Kohen Gadol and the design of 
the priestly garments. A midrash says 
that when Hashem commanded 
Moshe to select Aharon, Moshe felt 
sad. Hashem told him, “I had a Torah 
and I gave it to you. If not for that 
Torah, I would destroy My world.” 
Why was Moshe sad? Was he 
jealous? If so, what consolation did 
Hashem offer him? R’ Meshulam 
Roth z”l (1875-1962) explains that 
Moshe was not jealous. After all, 
Moshe was the humblest of all men, 
and he had previously insisted that 
Aharon, not he, lead Bnei Yisrael out 
of Egypt. (See Rashi to Shmot 4:13.) 
Indeed, the Gemara (Zevachim 
102a) says that it was that very act of 
speaking up for Aharon that caused 
Moshe to lose the chance to be 
Kohen Gadol. Why was Moshe 
penalized for that self-effacement? R’ 
Roth explains further: The Gemara 
(Ketubot 103b) teaches that the ideal 
leader is humble in his heart, but acts 
assertively. That’s why Shaul was 
unfit to be king, as the prophet 
Shmuel rebuked him (Shmuel I 
15:17): “Though you are small in your 
own eyes, you are the head of the 
tribes of Yisrael!” In contrast, King 
David said (Tehilim 22:7), “I am a 
worm, and not a man,” but he knew 
how to behave as a king. The 
Gemara (Ta’anit 11b) states that 
during the week of the mishkan’s 
inauguration – the one week when 
Moshe was allowed to act as Kohen 
Gadol – he wore a white robe with no 
hem. R’ Roth explains that this 
alludes to Moshe’s humility, which 
had no limits and therefore precluded 
Moshe Rabbeinu from serving as 
Kohen Gadol. Moshe thus felt sad, 
thinking that his service of Hashem 
was lacking. Hashem assured Moshe 
that this was not true. Our parashah 
opens with the commandment to take 

olive oil for the Temple service, and it 
then continues with Aharon’s 
appointment. Hashem taught Moshe: 
For the Temple service, I desire 
someone who is like oil. Just as oil 
rises to the top in a mixture, so must 
the Kohen Gadol be someone 
capable of rising above his humility. 
Not so the giver of the Torah. [The 
Torah is compared to water, which 
stays beneath the oil.] For the giver of 
the Torah, humility is the most crucial 
trait, and the Torah is more important 
than the Temple service. If not for 
that Torah, I would destroy My world. 
(Kol Mevaser)

A gold bell and a pomegranate, a 
gold bell and a pomegranate on 
the hem of the robe all around. It 
must be on Aharon in order to 
minister. Its sound shall be heard 
when he enters the Sanctuary and 
when he leaves, so that he not die. 
(28:34-35) The Talmud Yerushalmi 
relates: "The sage Shmuel used to 
count little chickens during prayer / 
davening. The sage Rabbi Bun ben 
Chiya used to count the beams of the 
house during davening." Why did 
they do that? Certainly they were not 
so distracted as to be looking at 
chickens or beams! R' Yissachar 
Dov Rokeach z"l (the Belzer Rebbe; 
died 1927) explained: It is related that 
the Rebbe R' Elimelech (great 
chassidic leader; died 1787) used to 
hold a watch in his hand during the 
Shabbat mussaf (known as 
"Kedushat Ketter" in the Sephardic 
liturgy which chassidim follow). R' 
Elimelech said that he felt so uplifted 
during that particular prayer that he 
was afraid his soul would leave him. 
Therefore, he held a reminder of this 
temporal world in his hand in order to 
bring him back to earth. If a relatively 
contemporary sage (R' Elimelech) 
prayed thus, certainly the sages of 
old did, explained the Belzer Rebbe. 
That is why Shmuel counted 
chickens in the middle of davening 
and Rabbi Bun counted the beams of 
the house. They needed to do so in 
order to remain attached to this 
world. In this light we can understand 
the purpose of the bells attached to 
the Kohen Gadol's robe. If the sages 
of the Talmud could lose their 
connections to this world during 
moments of spiritual ascent, certainly 
Aharon was at such risk when he 
entered the Holy of Holies. Therefore, 
"Its sound shall be heard when he 
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enters the Sanctuary and when he 
leaves, so that he not die." The 
sound of the bells brought him back 
to earth. (Otzrotaihem Shel 



Tzaddikim) 

והיה על- אהרן לשרת ונשמע קולו בבאו אל 
הקדש לפני ה' ובצאתו ולא ימות

And his sound shall be heard 
when he goes into the holy place 
(28:35) In general, the Torah always 
emphasizes the importance of being 
humble and modest. If this is true for 
every Jew, how much more so does 
it apply to our Sages, who must set a 
good example by their behavior. 
Nonetheless, when it comes to 
preserving the sanctity of the Jewish 
people, our Rabbis must not be shy 
and are in fact obligated to speak out 
in a loud voice. (Chasam Sofer)

ואת איל המלאים תקח ובשלת את בשרו 
במקם קדש ואכל אהרן ובניו את בשר האיל 

ואת הלחם אשר בסל פתח אהל מועד
“You shall take the inauguration 
ram and cook its flesh in a holy 
place. Aharon and his sons shall 
eat the flesh of the ram . . .” 
(29:31-32) In our verse, Moshe 
Rabbeinu is told to cook the flesh of 
the sacrificial ram and give it to 
Aharon and his sons to eat at the 
dedication of the mishkan. Yet, when 
the actual dedication took place, 
Moshe commanded Aharon and his 
sons to cook the flesh of the ram, as 
we read (Vayikra 8:31), “Moshe said 
to Aharon and to his sons, ‘Cook the 
flesh at the entrance of the Ohel 
Mo’ed, and there you shall eat it’.” 
Why? R’ Yitzchak Ze’ev Yadler z”l 
explains: The command to build and 
dedicate the mishkan was given to 
Moshe *before* the sin of the Golden 
Calf, while the actual construction 
and dedication of the mishkan took 
place *after* the sin of the Golden 
Calf. Before the Golden Calf, when 
Bnei Yisrael stood at Har Sinai, the 
yetzer hara was removed from them, 
as we read (Tehilim 82:6) “I 
[Hashem] said, ‘You are angelic; 
sons of the Most High you are all’.” 
But, when they made the Golden 
Calf, the yetzer hara returned to 
them, as we read (ibid., verse 7) “But, 
like men you shall die, and like one of 
the princes you shall fall.” When the 
command in our verse was given, 
*before* the sin of the Golden Calf, 
Bnei Yisrael had no yetzer hara and 
no materialistic inclinations. In that 
environment, a physical act such as 
cooking would have been as much of 
a Divine service as was offering a 
sacrifice, and it would not have been 
demeaning for Moshe Rabbeinu, the 
leading Torah scholar of that (or any 

generation) to cook the ram. 
However, when it came time to 
implement the commandment, the 
yetzer hara had returned. Then, 
cooking was a materialistic act, and it 
was not proper for a great Torah 
scholar to be someone else’s cook. 
(Tiferet Zion)

And I will dwell among the Children of 
Israel, and I will be their G-d (Elokim) 
(29:45) Why does the Torah use the Divine 
Name "Elokim," which indicates G-d's 
attribute of judgment? When a father loves 
his child, he expresses that love by protecting 
him from harm and judging anyone who 
attempts to hurt him. Similarly, our Father in 
Heaven uses His attribute of judgment when 
dealing with the enemies of the Jewish 
people. (The Maggid of Mezrich)
At the end of each parashah, many 
chumashim state the number of 
verses in that parashah and a word 
or phrase that can be used to 
remember that number. The 
mnemonic device traditionally used to 
remember that this parashah has 101 
verses is the name of the angel 
“Micha’el.” (The gematria of Micha’el 
equals 101.) But to serve as a useful 
mnemonic, the word chosen must 
have some relationship to the 
parashah’s subject. What is that 
relationship here? R’ Heschel of 
Krakow (16th century scholar known 
for his clever insights) explains as 
follows: We will read in next week’s 
parashah that, after the sin of the 
golden calf, Hashem wanted to send 
an angel – according to the midrash, 
it was Micha’el – to accompany Bnei 
Yisrael through the desert. Moshe 
demanded, however, that Hashem 
lead Bnei Yisrael Himself, without an 
intermediary. After Moshe’s death, 
we read that this same angel 
appeared to Yehoshua, saying that 
he had been sent to lead Bnei Yisrael 
in battle. We find, therefore, that 
wherever Moshe was, the angel 
could not be, but when the former 
was gone, the latter reappeared. This 
is why the angel Micha’el is alluded to 
by our parashah, for it is the only one 
in the three middle books of the 
Torah in which Moshe’s name is not 
mentioned. (Chanukat Hatorah)

R’ Avraham Bornstein z”l born 5599 (1839) 
– died 11 Adar I 5670 (1910) R’ Avraham 
Bornstein was the chassidic rebbe of 
Sochatchov (Sochaczew, near Warsaw), and 
was also a rosh yeshiva and one of the 

leading halachic authorities of the turn of the 
last century. R’ Bornstein’s works – his seven 
volumes of responsa, She’eilot U’teshuvot 
Avnei Nezer, and his encyclopedia of the 
laws of Shabbat, Eglei Tal – are popular 
classics. R’ Bornstein was the son-in-law of 
R’ Menachem Mendel, the legendary 
“Kotzker Rebbe,” and he followed in his 
father-in-law’s ways. This included allowing 
only a small number of chassidim to become 
close to him and constantly pushing his 
chassidim to greater levels of commitment to 
Torah study. Chassidim who called upon R’ 
Bornstein were expected to share their Torah 
thoughts with him, and he insisted on 
personally heading a yeshiva despite the 
objections of his followers (who presumably 
wanted him to devote his full time to them). R’ 
Avraham’s style in learning – directed 
towards ascertaining the practical halachic 
conclusions of the subject – was also learned 
from his father-in-law. His lectures in the 
yeshiva lasted six to eight hours, often 
starting at midnight and continuing until 
morning, except for a 15-minute break when 
he napped. One of R’ Avraham’s best known 
teachings is found in his introduction to Eglei 
Tal. There he asserts that not only is learning 
Torah a mitzvah, but also enjoying that 
learning is a mitzvah. (Some other sages 
contend that if one enjoys learning, his 
motivation is improper.) Some of R’ 
Avraham’s teachings on Chumash and 
chassidic thought have been gathered from 
manuscripts and the works of others, and are 
published under the title Neot Desheh. Also, 
R’ Bornstein is frequently quoted in his son’s 
classic work Shem Mishmuel. [Hamaayan]

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל
בתוך שאר חולי ישראל. אמן
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