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This Shabbas Kodesh, we will read the double-parsha Sazria-
Metzora; they both discuss the human lesions categorized by 
the Torah as “tzara’as.”  In parshas Sazria, we read (Vayikra 13, 
לנגע :(2 בשרו  בעור  והיה  בהרת  או  ספחת  או  שאת  בשרו  בעור  יהיה  כי   “אדם 

 if a person will—צרעת, והובא אל אהרן הכהן או אל אחד מבניו הכהנים”
have on the skin of his flesh a “se’eit,” or a “sapachat,” or a 
“baheret,” and it will become a “tzara’as” affliction on the 
skin of his flesh, he shall be brought to Aharon the kohen, 
or to one of his sons the kohanim.  

In the Gemara (Arachin 15b), our blessed sages reveal to 
us that these lesions come as a punishment for having spoken 
“lashon hara” about a fellow Jew—for having insulted his 
reputation and “kavod.”  As a consequence, the offender is 
banished from all three camps; he is isolated from other human 
beings; as it is written (ibid. 13, 46): כל ימי אשר הנגע בו יטמא טמא“ 

 all the days that the affliction—הוא, בדד ישב מחוץ למחנה מושבו”
is upon him, he shall remain impure; he is impure.  He shall 
stay in isolation; his dwelling shall be outside the camp.  

The Kli Yakar provides us with a very nice explanation 
regarding the rationale for bringing the person afflicted with 
“tzara’as” “to Aharon the kohen, or to one of his sons the 
kohanim.”  He refers to what we have learned in the Mishnah 
(Avos 1, 12): את אוהב  שלום,  ורודף  שלום  אוהב  אהרן,  של  מתלמידיו   “הוי 

 be among the disciples of Aharon, loving --הבריות ומקרבן לתורה”
peace and pursuing peace, loving humankind and bringing 
them near to the Torah.  The sinner afflicted with “tzara’as” 
for having spoken “lashon hara” is brought to Aharon HaKohen 
or one of his sons, so that they will teach him how to properly 
serve Hashem—to value and pursue peace and harmony.  

Whereas parshas Sazria details the laws and guidelines 
pertaining to the lesions that befall such a sinner; in parshas 
Metzora, we learn about the tikun and the korban brought by 
the “metzora” on the day of his purification (ibid. 14, 2): 

ולקח  הכהן  וצוה  הכהן,  אל  והובא  טהרתו  ביום  המצורע  תורת  תהיה  “זאת 

למיטהר שתי צפרים חיות טהורות ועץ ארז ושני תולעת ואזוב, וצוה הכהן ושחט 

את הציפור האחת אל כלי חרש על מים חיים, את הציפור החיה יקח אותה ואת עץ 

הארז ואת שני התולעת ואת האזוב, וטבל אותם ואת הציפור החיה בדם הציפור 

השחוטה על המים החיים, והזה על המיטהר מן הצרעת שבע פעמים וטיהרו, ושלח 

את הציפור החיה על פני השדה”.

This shall be the law of the “metzora” on the day of his 
purification; he shall be brought to the kohen.  The kohen 
shall go forth to the outside of the camp; the kohen shall look, 
and behold!—the “tzara’as” lesion had been healed from the 
“metzora.”  The kohen shall command; and for the person 
being purified there shall be taken two live, pure birds, cedar 
wood, and a crimson tongue of wool, and hyssop.  The kohen 
shall command; and the one bird shall be slaughtered into 
an earthenware vessel over spring water.  The live bird, he 
shall take it and the cedar-wood and the crimson wool and 
the hyssop, and he shall dip them and the live bird into the 
blood of the bird that was slaughtered over the spring water.  
Then he shall sprinkle seven times upon the person being 
purified from the “tzara’as”; he shall purify him, and he shall 
set the live bird free upon the open field.  

Rashi comments: “Since afflictions come about due to 
“lashon hara,” which is an act of verbal twittering; therefore, 
his purification required birds that twitter incessantly 
with a chirping sound.”  Regarding the cedarwood: “Because 
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afflictions come about due to haughtiness.”  Regarding the 
crimson tongue of wool and the hyssop: “What should he do to 
make amends and be cured?  He should lower himself from 
his arrogance like a worm and like a hyssop.”  

Shlomo HaMelech Elucidated the Rationale for 
Bringing the Cedarwood and Hyssop

It is worth noting that Rashi’s comment regarding the 
rationale for the bringing of the cedarwood and the hyssop is 
learned from the words of Shlomo HaMelech, the wisest of all 
men.  We find the following elucidation in the Midrash regarding 
Shlomo HaMelech’s incredible wisdom (Melachim I 5, 9): 

על  אשר  כחול  לב,  ורוחב  מאד,  הרבה  ותבונה  לשלמה,  חכמה  אלקים  “ויתן 

שפת הים, ותרב חכמת שלמה מחכמת כל בני קדם ומכל חכמת מצרים, ויחכם מכל 

האדם מאיתן האזרחי והימן וכלכל ודרדע בני מחול, ויהי שמו בכל הגוים סביב, 

וידבר שלשת אלפים משל ויהי שירו חמשה ואלף, וידבר על העצים מן הארז אשר 

בלבנון ועד האזוב אשר יוצא בקיר”.

“G-d gave wisdom and considerable understanding to 
Shlomo, and breadth of heart as the sand which is upon 
the seashore. Shlomo’s wisdom surpassed the wisdom of 
all the people of the East and all the wisdom of Egypt. He 
was wiser than all men… his fame spread to all the nations 
around him. He spoke three thousand proverbs, and his 
songs were one thousand and five. He spoke of the trees, 
from the cedar which is in Lebanon down to the hyssop 
which grows out of the wall”. 

Elsewhere in the Midrash, Chazal state (Bamidbar Rabbah 19, 3): 

אלף  ופסוק,  פסוק  כל  על  משל  אלפים  שלשת  משל...  אלפים  שלשת  “וידבר 

וחמשה טעמים על כל משל ומשל, שיריו אין כתיב כאן אלא שירו, שירו של משל. 

וכי אפשר לאדם לדבר על העצים, אלא אמר שלמה, מפני מה  וידבר על העצים, 

מצורע נטהר בגבוה שבגבוהים ובנמוך שבנמוכים בעץ ארז ובאזוב, על ידי שהגביה 

עצמו כארז לקה בצרעת, כיון שהשפיל עצמו כאזוב נתרפא על ידי אזוב”.

“He spoke three thousand proverbs (analogies) on every 
single verse; he provided one thousand and five reasons for 
every proverb. He spoke of the trees—is it even possible to 
speak of the trees? Rather, Shlomo said: Why is the ‘metzora’ 
purified by the tallest and the lowliest, by the cedar tree 
and by the hyssop? Since he was haughty like the cedar, he 
was stricken with ‘tzara’as’; by lowering himself to the level 
of a hyssop, he was cured by the hyssop”. 

Upon further scrutiny, this depiction is mystifying. The 
Scriptures describe Shlomo’s vast knowledge in terms of three 
thousand proverbs on each passuk and one thousand and five 
reasons provided for each proverb. Based on a figure of 5,845 
verses in the Torah, we can calculate that Shlomo HaMelech 
provided billions of elucidations and reasons covering the 
entire Torah (5,845 x 3,000 x 1,005 = 17,622,675,000). 

Despite Shlomo HaMelech’s vast wealth of Torah-knowledge 
and his mind-boggling number of elucidations, why does 
Scriptures choose to personify his incredible, superhuman 
wisdom with the simple statement:אשר הארז  מן  העצים  על   ”וידבר 

בקיר” יוצא  אשר  האזוב  ועד   He spoke of the trees, from--בלבנון 
the cedar which is in Lebanon down to the hyssop which 
grows out of the wall?  As we learned from the Midrash, this 
is a reference to the “metzora”; he is explaining why the Torah 
instructs the “metzora” to bring cedarwood and a hyssop on the 
day of his purification. 

The Slaughtered Bird versus the Live Bird

I would like to decipher our sages’ enigmatic words by 
presenting several illuminating sources.  We will begin with a 
teaching from the incredible teachings of the holy master, Rabbi 
Yehoshua of Belz, zy”a.  He addresses Rashi’s comment that 
HKB”H commanded the “metzora” to bring birds as part of his 
purification process: “Since afflictions come about due to 
“lashon hara,” which is an act of verbal twittering; therefore, 
his purification required birds that twitter incessantly with 
a chirping sound.”  This begs the question: Why then did HKB”H 
command him to slaughter only one of the birds and to send the 
second bird away alive to fly over the field?  He refers to a teaching 
in the Zohar hakadosh (Sazria 46b).  Just as a person deserves to 
be punished for defiling his mouth by speaking “lashon-hara,” he 
deserves to be punished even more so for the words of kedushah 
he should have spoken but failed to do so—such as words of 
Torah, tefilah or tochachah (rebuke).  

This explains very nicely the matter of the two birds brought 
by the metzora.  The bird that is slaughtered comes to atone for 
idle and malicious chatter; therefore, it is slaughtered to indicate 
that this type of chatter must cease.  The live bird, however, 
comes to atone for the words of Torah and tochachah which 
this person could have potentially spoken instead of choosing 
to remain silent.  Therefore, it is allowed to live and is sent 
out over the field--indicating that this person should go from 
place to place and indulge in words of Torah and tochachah, in 
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order to teach others the ways of Hashem and His Torah.  This 
concludes his magnificent idea.  

Based on what we have learned, we can now comprehend 
why the “metzora” had to bring: ”ואזוב תולעת  ושני  ארז  —“עץ 
cedarwood, a crimson tongue of wool, and hyssop.  
Seemingly, he should have only been required to bring the items 
characteristic of humility (“anavah”)—the tongue of crimson 
and the hyssop.  It is somewhat surprising, therefore, that he 
was also instructed to bring cedarwood, which is characteristic 
of pride and haughtiness—“ga’avah.”  

An explanation is provided by the Likutei Yehudah in the 
name of the Chiddushei HaRim.  In the service of Hashem, there 
are times when humility is deemed inappropriate.  In fact, there 
are times when the exact opposite is called for; at such times, 
one must adopt the attribute of arrogance related to kedushah, 
as illustrated by the passuk (Divrei HaYamim II 17, 6):  ויגבה“ 

  .his heart was elevated in the ways of Hashem—לבו בדרכי ה’”
When a person displays inappropriate humility, as atonement 
he is required to bring a korban with cedarwood—symbolizing 
that in the service of Hashem, a person must elevate himself 
like a cedar tree.   

Thus, we can explain the elements required for the metzora’s 
tikun.  The bird that is sacrificed atones for prohibited speech, 
such as “lashon hara” and mockery; whereas, the live bird 
atones for speech within the realm of kedushah—such as words 
of Torah or proper rebuke—which this person should have 
spoken and shared with others rather than remaining silent.  
Corresponding to the utterance of “lashon hara” stemming from 
a sense of arrogance and superiority over his fellow Jew, he is 
instructed to lower himself and demean himself like a hyssop.  
Corresponding to the words of Torah and rebuke, which he 
failed to utter--stemming from a sense of misguided humility—
he is instructed to bring cedarwood, illustrating that he should 
have elevated himself to serve Hashem properly: “His heart 
was elevated in the ways of Hashem.”

HKB”H Arranges for the Sinner’s 
Soul to Reincarnate into the Korban

We will continue our enlightening journey by examining a 
vital principle regarding the korbanos.  The Ramban (Vayikra 
1, 10) explains that the purpose of sacrificing korbanos is for 
a person to imagine that what is being done to the sacrificed 
animal should, in reality, be done to him; his blood deserved 

to be spilled and his body burned.  By entertaining this proper 
thought, HKB”H combines his thought with an actual deed; 
HKB”H views it as if he actually sacrificed himself to Hashem.  
Rabeinu Bachayei, the Recanati and most Rishonim concur with 
this explanation.  This explanation, however, is perplexing.  The 
holy Alshich expresses the problem as follows: זר כמו  הלא   “כי 

 נחשב, שאיש אחד יחטא ועל הבהמה יקצוף, כי הנפש החוטאת ראוי שהיא תמות,

 ותהי נא יד ה’ באדם אשר חטא לו, ולא יחליפנו ולא ימיר אותו בהמה באדם, כי

 It is strange to accept the fact that a person will אלה הצאן מה עשו”
sin and an animal will suffer the consequences.  It is fitting that 
the soul that sinned should die.  Hashem’s hand should strike 
the person that sinned against Him; He should not accept an 
animal as a replacement for the human being.  After all, what 
did these sheep do?  

The Arvei Nachal (Vayikra) provides us with a wonderful 
explanation in the name of the Arizal.  If a sinner dies without 
performing teshuvah, his neshamah can only achieve tikun 
via the process of reincarnation.  These reincarnations might 
be very difficult involving transformations into inanimate 
objects, plant-life, animals or other human beings.  The form 
of reincarnation depends on the nature and severity of the sin.  
Due to Hashem’s kindness and magnanimity, He arranges for 
the sinner to bring a korban, such that the animal itself is a 
reincarnation of a person with a similar nature to the person 
offering the korban; that person, in fact, committed the very 
same sin as the person offering the korban.  Thus, when the 
current sinner sacrifices the animal to Hashem in association 
with teshuvah, the soul that reincarnated into the korban-
animal also achieves tikun.  These two similar, related souls are 
joined in the process of the korban; both are elevated back to 
their roots.  

In this manner, the Arvei Nachal explains quite elegantly the 
elucidation in the Gemara (Chullin 5a) related to the passuk 
(Vayikra 1, 2): אדם כי יקריב מכם קרבן לה’ מן הבהמה, להביא בני אדם שדומין“ 

-לבהמה, מכאן אמרו מקבלין קרבנות מפושעי ישראל כדי שיחזרו בהן בתשובה”
-“when a man among you brings an offering to Hashem, 
from the animals . . .”--the passuk alludes to people who, due 
to their actions, resemble  animals; from here the sages derived 
that we accept offerings from the sinners of Yisrael, so that they 
should return to the fold by means of teshuvah.  In other words, 
the reason we accept offerings from sinners is implicit in the 
passuk.  At the time of their transgressions, they were behaving 
like animals; yet, when they perform teshuvah and return to the 
status of “adam,” it is appropriate to accept an animal offering 
from them in lieu of a human offering.  
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We must endeavor to explain why the Torah alludes to the 
sinners of Yisrael with the term ”בהמה“, implying that they 
resemble animals.  According to the Arizal’s insight above, 
however, we can suggest that the Torah is teaching us that 
HKB”H arranges for these sinners to reincarnate into the 
animal that another sinner is now offering as a korban, in order 
to rectify both of them.  

This then is the allusion expressed so eloquently by Chazal: 
לבהמה” שדומין  אדם  בני  להביא  הבהמה,   the person bringing—“מן 
a korban merits returning those individuals, who resemble 
animals and reincarnated into animals, back into the realm of 
kedushah; ”מכאן אמרו חכמים שמקבלין קרבנות מפושעי ישראל“—for the 
korbanos themselves are the sinners of Yisrael; ”כדי שיחזרו בהן“—
who reincarnated into animals, so that they could be returned 
to the fold of kedushah; ”בתשובה“—by means of the teshuvah 
performed by the person offering the korban.  This concludes 
his sacred words.

We can now better appreciate the comment of the Ramban 
that the korban is intended to instill in the person the conviction 
that what is being performed to the korban should be performed 
to him.  As explained, what is performed to the korban is 
designed to provide atonement for the soul that reincarnated 
into that animal.  For, that soul committed the very same sin 
as the person offering the korban.  Clearly, then, the person 
offering the korban should view it as if what is being done to 
the korban should, appropriately, be done to him.  After all, he 
committed the very same sin as the soul that reincarnated into 
the korban-animal.  

The Actual Soul of the Sinner 
Enters the Korban

This explains very nicely a tremendous chiddush presented 
by the Yismach Moshe (end of parshas Vayeira): ידוע דכל מקריב“ 

 קרבן, היה נשמתו פורח בהקרבן, והוא מקריב נפשו וחוזר ושב אליו מזוכך, ולכך

 When the person  היה סומך בכל כוחו, והיה מכוין להכניס נשמתו לתוכו”.
offering a korban leans with his hands, with all of his force, on 
the head of the korban and confesses his sins, his neshamah 
leaves him and enters the korban.  So, when he actually sacrifices 
the korban, he is sacrificing his own soul; his neshamah then 
returns to him purified, without any blemish.  Therefore, when 
he uses all of his force to lean on the animal, he has it in mind to 
insert his neshamah into the animal.  

Based on what we have learned, let us explain.  The person 
offering the korban must join his soul with the soul that 
reincarnated into the animal; for they are both guilty of the 
same transgression.  The soul that reincarnated into the animal, 
however, is incapable of performing teshuvah.  Therefore, HKB”H 
arranges for the sinner bringing the korban to lean his hands 
on the animal’s head, so as to inject his soul into it.  Thus, he 
unites with the reincarnated soul.  Then, when he confesses over 
the korban and performs complete teshuvah to HKB”H for his 
transgression, he rectifies not only himself, but he also rectifies 
the soul that reincarnated into the korban.  Just as he made 
amends for himself, he made amends for his partner in sin.  

In this manner, we have reconciled the perplexing question 
related to the sacrificing of korbanos.  What sin did the poor 
animal commit?  Yet, HKB”H magnanimously and wondrously 
orchestrated that the soul of the korban should come from 
someone who had committed the very same sin as the owner 
of the korban.  Now, that soul’s only method of tikun is via a 
korban to Hashem.  Thus, sacrificing it as a korban represents 
a tremendous benefit and kindness to the reincarnated soul in 
that animal.

Reincarnations Involving 
the Four Levels of Creation

Following this line of thought, we can proceed to explain 
why Shlomo HaMelech’s wisdom is defined by the statement: 
 he spoke --“וידבר על העצים מן הארז אשר בלבנון ועד האזוב אשר יוצא בקיר”
of the trees, from the cedar which is in Lebanon down to 
the hyssop which grows out of the wall.  We will rely on a 
concept that appears in our sacred sefarim that originates with 
our master, the Arizal, in Sha’ar HaGilgulim (Introduction 22).  
Occasionally, before a sinner reincarnates into another human 
being, he must reincarnate into a lesser form of existence—
such as an inanimate object, a plant or an animal.  Ultimately, he 
is afforded the opportunity to reincarnate into a human being 
who can rectify his defect by means of teshuvah.  Rabbi Chaim 
Vital, zy”a, the Arizal’s loyal pupil, attests to having seen the 
following with his own eyes: 

“וכבר כמה פעמים הייתי עם מורי ז”ל הולך בשדה, והיה אומר לי, הנה איש 

שעשה  פלוני  אחד  עון  ולסיבת  חכם,  ותלמיד  צדיק  והוא  כך,  בשם  הנקרא  אחד 

בחייו, הוא עתה מתגלגל תוך אבן זה, או צומח זה, וכיוצא בו וכמו שיתבאר לקמן. 

ומעולם לא הכיר בו מורי ז”ל, והיינו חוקרים אחר הנפטר ההוא, ומצאנו דבריו כנים 

ואמיתיים”.
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It so happened several times that I was walking in the field 
with my teacher of blessed memory, and he would say to me: 
“Here, a man named so and so, who was a tzaddik and a talmid-
chacham, and because of some particular transgression that 
he committed during his lifetime, he has now reincarnated 
into this stone, or this plant, or the like,” as we will explain.  
My teacher of blessed memory never actually knew the 
person.  When we investigated the deceased in question, we 
found his words to be accurate and truthful.  

It is worth noting the following excerpt from the divine 
kabbalist, Rabbi Avraham Azulai, ztz”l, in Chesed L’Avraham: 
צער והוא  ומגלגלו  באה  והרוח  האילן,  בעלי  מתגלגל  לישראל  נבלות   “והמאכיל 

 גדול, וסוף ענשו הוא כשנופל העלה ההוא לארץ, כי אז נחשב לו למיתה ממש בעת

העולם”. מן   Someone who feeds carcasses (non-kosher  שנכרת 
meat) to Jews reincarnates into the leaves of a tree; the wind 
comes and tosses them around, causing them tremendous 
grief; his ultimate punishment is realized when the leaf falls 
to the ground; then it is considered as if he truly died—the 
moment he was excised from existence.  

It appears that this is what Shlomo HaMelech was alluding 
to with the statement (Koheles 4, 1): כל את  ואראה  אני   “ושבתי 

מנחם” להם  ואין  העשוקים  דמעת  והנה  השמש  תחת  נעשים  אשר   I—העשוקים 
returned and contemplated all the acts of oppression 
that are committed beneath the sun: Behold!  Tears of the 
oppressed with none to comfort them.  He is referring to 
the Neshamos that were removed from the realm of kedushah, 
because they fell victim to the yetzer hara and its forces.  As 
a consequence, they reincarnated into the lesser forms of 
existence—inanimate objects, plants and animals—where they 
suffered greatly.  This caused them to shed tears like a stream, 
praying that they would be released from the shackles of those 
reincarnations.  Theirs are the tears of the oppressed that can 
find no comfort.  For, they are incapable of performing teshuvah 
and thereby making amends on their own; they must wait for 
a Jew to come along and recite a berachah over them or utilize 
them for the sake of a mitzvah.  

Let us explain the deeper significance of Shlomo HaMelech’s 
statement: “I returned and contemplated all the acts of 
oppression . . .”  In his introduction to the Torah, the Ramban 
writes that Shlomo HaMelech was well-versed and an expert with 
regards to the powers and secrets concealed within the world of 
plant-life.  Viewed in this light, Shlomo HaMelech is telling us that 
he was able to perceive the tears and suffering of the oppressed 
Neshamos that had reincarnated into the trees.  

Cedarwood and Hyssop that 
Harbor Reincarnated Neshamos

Continuing onward on this glorious path, we will now focus 
on the passuk describing Shlomo HaMelech’s prowess: וידבר“ 

בקיר” יוצא  אשר  האזוב  ועד  בלבנון  אשר  הארז  מן  העצים   Due to his  .על 
incredible wisdom, he perceived all of the Neshamos that had 
sinned and had reincarnated into the trees.  Hence, he addressed 
these Neshamos, revealing their identities and flaws from their 
previous incarnation; thus, he could point out the tikunim 
that were required of them.  Our blessed sages, however, were 
bothered by the fact that the passuk above singles out the cedar 
and the hyssop, to the exclusion of all the other trees.  Therefore, 
they explain: “Rather, Shlomo said: Why is the ‘metzora’ 
purified by the tallest and the lowliest, by the cedar tree 
and by the hyssop? Since he was haughty like the cedar, he 
was stricken with ‘tzara’as’; by lowering himself to the level 
of a hyssop, he was cured by the hyssop”. 

Let us explain his prodigious statement.  Shlomo HaMelech 
revealed to us the rationale for the “metzora” to bring cedarwood 
and hyssop for his purification.  HKB”H, in His infinite mercy 
and kindness, arranged for the “metzora” to come into the 
possession of cedarwood and hyssop into which two Neshamos 
had reincarnated.  A neshamah that had fallen prey to the klipah 
of “ga’avah” had reincarnated into the cedar; while a neshamah 
that had fallen prey to false and inappropriate “anavah” had 
reincarnated into the hyssop.  

Now, the cedar and the hyssop do not bear fruit; hence, the 
reincarnated Neshamos they harbor cannot achieve tikun by 
having a Jew make a berachah over their fruit.  Therefore, HKB”H 
arranges for them to come into the possession of a “metzora” 
on the day of his purification.  He, too requires the very same 
tikunim.  He requires atonement for expressing his sense of 
arrogance and superiority over others via “lashon hara”; he 
also requires atonement for neglecting his Torah-study and 
performance of mitzvos due to misguided humility.  By bringing 
cedarwood and hyssop, he learns a valuable lesson.  If he 
demonstrated “ga’avah” like a cedar, he should humble himself 
like a hyssop; if he demonstrated inappropriate “anavah” like a 
hyssop, he should stand tall and proud like a cedar, in keeping 
with the notion of: ”’ה בדרכי  לבו   In the process, he also  .“ויגבה 
provides tikun for the Neshamos that had reincarnated into the 
cedar and the hyssop.  
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“Two live, pure birds” Containing Two 
Reincarnated Neshamos

Based on what we have discussed, we can better comprehend 
HKB”H’s command that the “metzora” bring two birds for the 
sake of his purification—one to be slaughtered and one to remain 
alive.  For, HKB”H also orchestrated that these two birds would 
harbor two reincarnated Neshamos.  One neshamah sinned due 
to “ga’avah” and spoke careless and malicious “lashon hara.”  
The other neshamah sinned due to false “anavah,” choosing to 
remain silent when it should have spoken words of Torah or 
rebuke.  HKB”H arranged for the former to be slaughtered, for 
that is its tikun; for having spoken “lashon hara,” its voice must 
be silenced.  On the other hand, the latter is set free to continue 
chirping away over the field.  For having remained silent when it 
should have made its voice heard, its tikun is to sound its voice.  
Thus, both Neshamos are taught a lesson and are afforded tikun 
for their previous flaws. 

It is with great pleasure and satisfaction that we can now 
interpret the passuk: “The live bird, he shall take it and the 
cedar-wood and the crimson wool and the hyssop, and 
he shall dip them and the live bird into the blood of the 
bird that was slaughtered over the spring water.  Then he 
shall sprinkle seven times upon the person being purified 
from the ‘tzara’as’; he shall purify him, and he shall set the 
live bird free upon the open field.”  The cedarwood and the 
slaughtered bird both contain Neshamos that sinned due to 
“ga’avah,” causing them to speak “lashon hara” about others.  

Similarly, the hyssop and the live bird both contain Neshamos 
that sinned due to false “anavah,” causing them to remain silent 
rather than speaking up.  Therefore, everything is dipped in 
the blood of the slaughtered bird over spring water, in order 
to purify all of the Neshamos involved.  For, the spring water 
represents the Torah, which is compared to water.  Thus, these 
Neshamos will learn from the Torah the proper way to behave—
when to speak and when to remain silent.  

This explains why Scriptures describes the wisdom of Shlomo 
HaMelech with the follow metaphor: וידבר על העצים מן הארז אשר“ 

 he heard the neshamah reincarnated in the cedar tree—בלבנון”
lamenting that it had sinned due to the klipah of “ga’avah”; ועד“ 

בקיר” יוצא  אשר   he heard the neshamah reincarnated in—האזוב 
the hyssop lamenting that it had sinned due to false “anavah.”  
Consequently, upon reaching the passage in our parsha where 
HKB”H instructs the “metzora” to bring cedarwood and hyssop 
for purification, he applied his vast knowledge of the language 
of the trees to formulate the following elucidation: “Why is the 
‘metzora’ purified by the tallest and the lowliest, by the 
cedar tree and by the hyssop? Since he was haughty like the 
cedar, he was stricken with ‘tzara’as’; by lowering himself 
to the level of a hyssop, he was cured by the hyssop”.  By 
performing this ritual, he rectifies not only himself but also 
the Neshamos that sinned due to “ga’avah” and false “anavah” 
that had reincarnated into the cedarwood and the hyssop.  As 
a result of the complete, sincere teshuvah performed by the 
“metzora,” these other Neshamos involved in the ritual all 
achieve a complete tikun.
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