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Our Parshah conveys the respective life spans of Avraham

and Sarah, but in slightly different ways, which is open to

explanation. In Avraham's case: ig̈ x ¤W£̀  md̈ẍ §a ©̀  i¥I ©g i¥p §W i ¥n §i d¤N ¥̀ §e

:mi ¦pẄ W ¥ng̈ §e dp̈Ẅ mi ¦r §a ¦W §e dp̈Ẅ z ©̀ §n (z vf)  these are the days of the

years of Abraham's life that he lived: one hundred years and

seventy years and five years. (25:7) Regarding Sarah,   Ei §d¦I©e

dẍÜ i¥I ©g i¥p §W mi ¦pẄ r ©a ¤W §e dp̈Ẅ mi ¦x §U¤r §e dp̈Ẅ d ῭ ¥n dẍÜ i¥I ©g(t:df)  And the

life of Sarah was one hundred years and twenty years and

seven years; [these were] the years of the life of Sarah.

(23:1) The difference lies in the use of   h �j r �J�t (“which he

had lived ") for Avraham,  but not for Sarah. The reason is

that when the posuk is relating Avraham's longevity, it

means up until that point in time. He still had five years left to

live. Sarah's posuk, on the other hand, describes her total

lifespan and is complete as it stands, with no partial

enumeration; hence, no h �j r �J�t  for her. As for the fact

taught by Rashi that (c :df) dpnn dznyp dgxt   dzne  (when she

received news of the Akeida -- Yitzchak's apparent brush

with martydom -- "her soul flew out of her, and she died"),

the Ohr HaChaim Hakodosh informs us that this episode

merely coincided with her predetermined -- and hence

completed -- span of years. The shocking news did not

trigger a premature demise. (Kli Yakar)

i ¦p §a ¦l dẌ ¦̀  g ©T ¦z Ÿ̀l x ¤W £̀  u ¤x ῭ d̈ i ¥dŸl`¥e m ¦i ©nẌ ©d i ¥dŸl ¡̀  dëŸdi ©A L£ri ¦A §W ©̀ §e
 :ŸeA §x ¦w §A a ¥WŸei i ¦kŸp ῭  x ¤W £̀  i ¦p£r©p §M ©d zŸep §A ¦n(d sf)

I adjure you by Hashem, the G-d of the heaven and the G-d of the earth,

not to take a wife for my son from the daughters of the Canaanites, in

whose midst I dwell. (24:3)

Avraham dispatched his trustworthy servant Eliezer to find a

wife for Yitzchok -- but not before forcing him to swear a

solemn oath to fulfill the mission precisely as he was

charged. Yet this is puzzling, in light of the fact that we see

earlier that Avraham trusted Eliezer explicitly, in putting  

him in charge of all of his many possessions. He was Ÿezi ¥A o ©w§f
,Ÿel x ¤W£̀  lk̈ §A l ¥WO ©d the elder of his house, who ruled over all that was his

(24:2) What explains the disparity in levels of trust for the

two sectors of responsibility: matchmaking versus estate

management? A well-known incident from the life of the

Baal Shem Tov can shed light on this query. The Baal

Shem's practice was to travel far and wide, teaching Torah

and inspiring wayward and unlearned Jews to return to

Hashem and serve Him with Torah, Prayer, and Mitzvos. In

this capacity, he needed to know Kosher slaughter, or

shechita. Once he stopped into an inn, a rural Ukrainian

Jewish kretschma, where the inkeeper asked if he were a

shochet, since he had a few chickens that needed to be

slaughtered for the guests. "I know shechita very well,"

answered the Baal Shem, "and I'll be glad to shecht them for

you. But first, can you loan me twenty rubles?" "Sure," said

the innkeeper," but first I need to know more about you, your

background and trustworthiness, including the name of a

guarantor for the loan's repayment." Admonished the Baal

Shem, "Something is very wrong here. When it came to

shechita, you didn't ask any probing questions of where I

studied shechita, who ordained me nor anything else. No;

you were ready to trust me implicitly, based just on my

word. But shechita, if not done according to strict halacha, or

if it goes wrong, yields treif meat, which is grievously

pogeim the neshama ("pollutes the soul") of any Yid who

eats it, chas vecholila. In the greater scheme of things,

money is not important enough to delve into as you did. The

spiritual stakes that hinge on Kosher slaughter -- that's what

one should worry about. You've got your priorities

backwards." The Imrei Chaim of Vizhnits applied the lesson

from this story to understanding Avraham's kavana in our

parsha, thereby teaching a fundamental lesson in Avodas

Hashem. When it came to monetary affairs, Avraham felt

comfortable trusting a loyal servant like Eliezer. But spiritual

affairs were something else. With stakes as high as raising

up future Jewish generations, simple trust in a proven

servant was not enough. Even an Eliezer had to be bound by

a solemn, irrevocable and inviolable oath.(Imrei Chaim)

(2) F ®cï §A ei−p̈Ÿc £̀  aE ¬hÎlk̈ §e K ¤l½¥I©e (1) Æeip̈Ÿc £̀  i³¥N ©n §B ¦n mi ¹¦N ©n §b d ¸ẍÜ£r c ¤a Â¤r Âd̈ g´©T¦I©e
:xF «gp̈ xi¬¦rÎl ¤̀  m ¦i −©x£d«©p m¬©x £̀ Îl ¤̀  K¤l²¥I©e mẅÀ̈I©e (h sf)

And the servant took ten camels of his master's camels, and he

went, and all of his master's best was in his hand; and he arose,

and he went to Aram Naharaim, to the city of Nahor. (24:10) A

purely lexical question presents itself   in this posuk. Why does the

word  K¤l¥I©e "he went" occur twice? On the surface, there does

not seem to be any semantic difference between them. The

first occurrence (labeled (1)), if it were after   Ÿecï §A   would have

made perfect sense, ("he took his master's camels and the best of

his property, and WENT to Aram"), and in that sequence, the

second K¤l¥I©e would be unneeded. And if there were a reason

for having two "vayelech's" what is the purpose of mẅÏ©e (2)

("he arose")   alongside the second one? We look to the

beginning of Parshas Toldos (25:19) for the answer: d¤N²¥̀ §e
 :w«g̈ §v ¦iÎz ¤̀  ci¬¦lŸed m−d̈ẍ §a ©̀  m®d̈ẍ §a ©̀ Îo ¤A w−g̈ §v ¦i zŸ ¬c §lŸe «Y  And these are the

generations of Yitzchok the son of Avraham; Avraham begot

Yitzchak. Rashi explains the background to Eliezer's mission:

the scoffers of the time taunted that Yitzchak was actually

Avimelech's child   (dxy dxarzp jlnia`n mixne` xecd ipvil eid).

Eliezer, ever the shrewd manager, knew that with the burden

of the scurrilous rumour about Yitzchok's lineage, people
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would be reluctant to take him for their daughter. Our (1) K¤l¥I©e
, coming where it does, teaches that he undertook the

mission, but only reluctantly, without enthusiasm. But then

we read «us�h �C uh�b«s
t cUy k�f �u , he was carrying prime gifts from the

best of Avraham's holdings. This cast his mission in a new

light. He was carrying a deed of gift from Avraham,

bequeathing all of his possessions to his son Yitzchok. This

document was sure to dispel any and all misgivings that any

prospective "mekhutan" could have. Now our mẅÏ©e makes

sense, since it conveys zeal (see Ramban) on Eliezer's part.

Then, in its wake, K¤l¥I©e, he set off boldly, and with a

"bren" (fervour) on his fateful mission. (Sha'arei Simcha, son

of Ksav Sofer)

Story of the week  (By Yehuda Z. Klitnick  and  Translated by Duvid Pinchas Rose) 

**** Even after his passing, HaTzaddik Moshe Lelover saves a Jewish youth from destruction --Even after his passing, HaTzaddik Moshe Lelover saves a Jewish youth from destruction --Even after his passing, HaTzaddik Moshe Lelover saves a Jewish youth from destruction --Even after his passing, HaTzaddik Moshe Lelover saves a Jewish youth from destruction --****

The Tzaddik Rav Moshe of Lelov, son of the Holy Rav Dovid

ascended to Eretz Yisroel in Tishrei, 5611 twwhr,' 1856.

 He held that if he were only able to daven at the Kosel

Hama'aravi, he could have brought Moshiach. Alas, Shomayim

had other plans. Hostile Arabs would pelt anyone who tried to pray

at the Kosel with stones, preventing any Yid from getting close.

Rav Moshe passed from This World in Teves  ,cy dwwh  of the same

year.

There was a certain R' Chaim who lived near Lelov, who had not

been blessed with children. He turned to the local Rav for a get,

citing the Mishna (Yevamos 64a) that after ten childless years, a get

would be in order. The Rav retorted with a Gemara (Bava Basra

116a) that if there is illness in a house, one should turn to a tzaddik

to beg mercy for him in his prayers. The Rav gave Chaim clear

advice to ask the tzaddik Rav Moshe of Lelov for help, and he did

so. He shared his anguish and the pain of childlessness, and the

Rebbe, Rav Moshe, declared that a son would be born to Chaim

during the course of that same year. Chaim was deeply moved, to

his very core, as he watched the Rebbe bring a small pouch from

the adjoining room. It contained three coins. The Rebbe directed

Chaim strictly that the new-born child was to wear the pouch

around his neck -- never to be removed! 

Through Hashem's mercy, a healthy son was born to Chaim, who

named him Shmiel. Chaim followed the Rebbe's advice

scrupulously (for who knew the connection between the birth and

that mysterious pouch?) and hung the pouch around the child's

neck with a chain. As Shmiel grew older, admonitions from his

father never to remove the pouch came as a steady littany. At one

time, wearing it became unbearably uncomfortable for the boy, and

he surreptitiously loosened the chain and peeked inside the pouch.

He beheld three silver coins but was immediately seized with fear

and hastily restored the pouch to its place on the chain.

Sadly, Reb Chaim passed away suddenly and his widow could not

cope well with raising the boy alone. He quickly abandoned the

Yiddishe derech to the point where he no longer even davened. A

friend took him into a shoemaking business, which, to his mother's

relief, at least provided sustenance, so that he was not totally

shiftless.

But before long, Shmiel's path took a dark turn when he learned

how to play card games for money, which earned him some quite

large sums. He even gained an unseemly reputation as the slickest

card shark in the whole region. This did not sit well with a goy

named Ivan, who perversely held on to that illicit designation, and

decided to teach the upstart young "zhid" not to muscle in on his

gambling turf. Ivan came to the place in the seedy quarter of

Shmiel's town where the card players gathered and saw that he was

actually rather skilled. But he began to taunt Shmiel, who

responded in kind until the two sat down to a grudge game of three

rounds. Alas, Shmiel had indeed met his match in Ivan, losing all

three rounds and his entire purse in the process. But so low had

Shmiel fallen that he was not nearly as bothered by his actual

gambling losses, as by the steep decline in his reputation in front

of his corrupt friends. Unable to bear the loss of face, he forged

ahead to another round with Ivan, as compulsive gamblers are

known to do, throwing all prudence to the winds.   Of course, he

had squandered all his money and in desperation remembered the

neck pouch with the three silver coins. But the coins were missing!

He commenced frantically searching high and low for them, all to

Ivan's mocking derision. Unable to bear the shame, he ran out

through the streets until he reached his home, where he cried

throughout the night. At daybreak, he felt very unwell. His

ever-loyal mother summoned a doctor, who delivered an ominous

diagnosis: Shmiel had contracted a dreaded illness for which there

was no cure. 

The distraught mother realized that only storming the heavens with

prayer could help her son. She had a brother in Yerushalayim. She

telegrammed him to supplicate on Shmiel's behalf at the kever of

Rav Moshe Lelover, (who had been niftar some years previously)

near the grave of the Prophet Zecharia, since the boy was born

through his brocho. The loyal brother did as he was asked and

prostrated himself on Rav Moshe Lelover's grave, where he shed

copious prayerful tears. He fell asleep and had a vision of Rav

Moshe in a dream, who stated clearly that if Shmiel would return

in Teshuva to the proper Yiddishe path in life, then he would

regain his health, but if not, cholila, he would soon perish. Upon

awakening, the loyal uncle promised Rav Moshe, on his own good

name, that the boy would become a true ba'al teshuva penitent.

The uncle wrote a letter describing all these events, down to the

time frame for everything. The day he took pen to paper saw a

change for the better in Shmiel's health. But when the letter

arrived, mother and son realized that the real change began exactly

at the time when the uncle was at Moshe Lelover's kever! This

shook Shmiel to the core, since it touched his very existence. He

resolved to do teshuva completely   and returned to the path he

once knew so well. His physical health recovered in tandem with

his spiritual health. One day he was astonished to discover the

three silver coins again in his neck pouch, and realized that in a

way he only faintly understood, they were the vehicle for his

salvation, in returning to the path of serving the Eternal One, his

Father in Shomayim.
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