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Riddle of the Week
At the end of the Sedra we come across Ur Casdim and Rashi 
tells us the famous story of Avrohom being saved from a fiery 

furnace. We know that Nevuchadnezzar did the same with 
Chanania, Mishoel and Azariah who like Avrohom were also saved, 

what might not be as well-known is a second occasion where 
Nevuchadnezzar did the same thing. How many people were in the 

furnace at this occurrence and what was the outcome?
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America has never seen anything like it. Many people are observing the presidential 
election campaign as though it were a horror show; polls indicate that Americans 
will be voting for the candidate they despise the least – if they vote at all. The 
very air over the “goldene medina” has become toxic with extreme negativity, 
scandalous corruption and a sense of despair, and as we shall learn from this week’s 
Parsha - let’s hope its message of world destruction does not carry over into next 
week’s election – when the air around us becomes toxic, everybody suffers.

The Torah describes Noach as a “perfect tzaddik” 
who “walked with Hashem” (Bereishis 6:9), an 
extraordinary accolade, unprecedented in its kind. The 
question is why this is necessary especially after we 
have already been told that Noach “found favour in the 
eyes of Hashem”, another highly unusual tribute.

One way of understanding Noach’s special status 
is by studying the environment in which he lived. 
His generation was so corrupt that even the animals 
behaved immorally (Rashi to Bereishis 6:12) and 
beyond the animals, even the earth itself (Ohr HaChaim 
ad loc.) But how did it get so bad? The Nesivos Sholom 
quoting the Beis Avrohom tells us that the corruption 
began in last week’s Parsha: “And it came to pass, 
when men began to multiply on the face of the earth, 
and daughters were born unto them, that the sons of 
Hashem gazed upon the daughters of men that they 
were fair; and they took them wives, whomsoever 
they chose…” These words are immediately followed 
by: “And Hashem saw that the wickedness of man 
was great in the earth, and that every imagination of 
the thoughts of his heart was only evil continually…” 
(Bereishis 6:1-6). Unwarranted gazing ultimately led to 
total spiritual breakdown. But Noach was a “tzaddik”, 
the definition of someone who has gained mastery 
over himself to remain pure and unadulterated, as 
found in the case of Yosef, who exhibited similar levels 
of restraint and has the title “HaTzaddik” conferred 
upon him. These two giants, Noach and Yosef, both 
gained their status as tzaddikim by withstanding the 
incestuous nature of their environment and rising, 
literally in Noach’s case, above it (see Zohar Noach 

1:59b). The Slonimer Rebbe (ibid.) finds reference to 
Noach’s shemiras haEinayim, guarding of his eyes, in 
the words “Noach found favour – be’einei Hashem – 
by using ‘eyes of Hashem’, namely, G-dly eyes. The 
association with Yosef is further strengthened as we 
find that he too is described as finding favour, “And 
Yosef found favour in his sight, and he ministered 
unto him… But Hashem was with Yosef, and showed 
kindness unto him, and gave him favour…” (Bereishis 
39:4,21).  

Given America’s (perceived) prominence in the 
world, all eyes are trained on the horror show being 
played out in the name of “news stories”. How 
shocking it is to have arrived at the point when 
even “news” concerning the impending coronation 
of the (supposed) leader of the free world needs to 
be shielded from the eyes, ears and minds of those 
who wish to remain holy. The trouble is, if we are to 
learn from Noach, that even if the air around us is 
polluted, then we are all at risk. This is where the other 
description of Noach comes to the fore: Es haElokim 
hishalech Noach”, Noach walked with 
Hashem. Without becoming flustered by or 
engaged with the evil that swirled around 
him, Noach kept his head down and focused 
on his life’s purpose, never allowing himself 
to let his guard down or become distracted.

Truth be told it’s not as if the world 
needs tawdry presidential elections to 
create an air of crudeness – it’s all around 
us. Noach’s message is clear: keep your 
head down and you’ll rise above it all.
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1. What is the meaning behind the name “Noach”?
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“And as for Me - Behold I am about to bring the flood-waters 
upon the earth to destroy all flesh in which there is a breath 
of life under the heavens; everything that is in the earth shall 
expire”. (Bereishis 6:17)

The prophet Yeshayahu (54: 9) famously refers 
to the flood as mei Noach - the waters of Noach - 
thereby implying that Noach bears at least partial 
responsibility for the flood. The Sforno suggests 
that Noach’s failure lay in failing to teach his 
generation to know Hashem and to walk in His 
ways. Had he taught them to know Hashem, they 
would surely have repented.

We can explain this Sforno as follows. The 
Midrash comments on the phrase, “the path 
(derech eretz) to the Tree of Life,” that derech eretz 
is middos, proper character traits. Middos are 
the paths that lead to the Tree of Life, the Torah. 
Hence, “Derech eretz precedes Torah.” First, one 
refines his middos, and only then can the Torah 
dwell within him. The Torah cannot reside in 
one who does not possess good middos “where 
there is no derech eretz there is no Torah” (see 
Rabbeinu Yonah to Pirkei Avos 3:22). Even 
though only Torah can bring one’s middos to 
ultimate perfection, where there is no foundation 
of proper middos, the acquisition of Torah 
is impossible.

Rabbeinu Yonah’s categorical negation of the 
possibility of Torah residing in one who lacks 
good middos can be understood in two ways, 
both true. The first is that a person’s lack of 
good middos make ultimate retention of his Torah 
knowledge - no matter how great- impossible, 
because his lack of middos prevents the Torah 
from fully meshing with the essence of his soul. 
Hence when he leaves this world, the Torah will 
not accompany him but be left behind with his 
other external physical components.

An alternative explanation is that even in 
this world, the Torah will not remain with him. 
This idea can be illustrated with the following 
anecdote. Rambam had a dispute with a 
philosopher whether instinct or training is the 
decisive factor in animal behaviour. To prove the 
efficacy of training, the philosopher taught cats 
to stand erect, balance trays and serve as waiters. 
He dressed them for the part and conducted a 
banquet with the cats as the waiters. Rambam 
countered his proof by releasing some mice at the 
banquet. The cats, forgetting all their training, let 
the trays and dishes crash to the ground as they 
rushed about on all fours in pursuit of the mice.

Human beings also have their baser instincts 
and desires that, without training, drag them 

onto all fours. A human being is distinct from 
the animals, however, by virtue of his ability to 
perfect his middos so that they control his baser 
instincts. One who has not worked on perfecting 
his middos will, like the trained cat, be able to put 
on a show of Torah discipline for a time, but only 
so long as no “mice” are released in his path.

A Talmid Chacham, says Rambam, is one 
who has mastered good character traits. Since he 
has perfected his character, his sins are by their 
very nature incidental, not symptomatic of basic 
character flaws. Therefore we are told that if we 
see a righteous person sin at night we should 
assume that by the next day he has repented. 
Because the sin did not flow from an intrinsic 
character flaw, he certainly recognized the need 
to repent in the interim.

Rabbi Chaim Vital explains that middos 
were not enumerated in the Torah among the 
mitzvos because they are the very foundation of 
all mitzvos and the Torah itself. It is in his ability 
to emulate the perfect character traits attributed 
to Hashem that man is in the image of G-d. One 
who lacks proper character is therefore deficient 
in the very essence of humanity.

The Alter from Kelm once remarked that 
Darwin was able to formulate his theory of 
evolution only because he had never seen a 
real human being. Thus he could view men as 
no more than smarter monkeys. “Had he seen 
my Rebbe, Rav Yisrael Salanter, who developed 
his character traits to a degree of perfection that 
fully expressed the essence of the Divine Image, 
he never could have entertained the possibility 
that human beings evolved from monkeys,” said 
the Alter.

The sins of immorality and robbery of the 
generation of the flood were merely symptoms 
of the underlying disease of deficient character 
development. Noach attacked the symptom, but 
failed to cure the disease. He did not teach them 
to know Hashem through contemplation of His 
middos and to walk in His ways by correcting and 
developing their own character traits. Hence he 
was unsuccessful. His rebuke may occasionally 
have suppressed the symptoms, but they soon 
reappeared, since the underlying cause had not 
been treated. Without changing their underlying 
character, no true repentance was possible.

The Torah describes the generation of the 
flood as “rabbas ro’as ha’adam.” This can be 
translated to mean the evil they perpetrated 
was beyond the boundaries of adam - of human 
beings. They corrupted the very essence of their 
humanity, their middos. Hence, the Midrash says, 
they were punished measure for measure with 
the overflowing of the great deep. They destroyed 
their natural humanity, and therefore the natural 
order was abrogated and the waters of the deep 
breached their boundaries and inundated the 
world. Likewise, the result of the flood was literally 
to dissolve their human forms - an external 
manifestation of their inner spiritual decay.

The mystical works explain that the colours 
of the rainbow are representations of Hashem’s 
middos (attributes). Thus, the rainbow is the 
symbol of Hashem’s promise not to bring 
another flood, for by reflecting on and emulating 
Hashem’s middos, we ensure that another flood 
will not be necessary.

Only after the flood did God permit the 
consumption of meat. Sefer Halkrim explains that 
mankind prior to the flood equated animal life 
with human life; man was, in their eyes, reduced 
to but a glorified and more developed animal. To 
counter this tragic mistake, Hashem permitted 
mankind to eat meat. He thereby demonstrated 
that there is an essential qualitative difference 
between men and animals that gives us the right 
to kill them for food That essential difference is 
inherent in man’s ability to develop and emulate 
the middos of his Creator

Unlike Noach, Avraham was able to influence 
the people of his generation precisely because 
he concentrated on teaching middos. He was 
thus able to remedy the disease and not just the 
symptoms. At the age of three, Avraham knew 
that there was a God, but not until forty, says 
Rambam, could he be described as “knowing 
his Creator,” i.e., as recognizing Hashem 
through the comprehension of His middos and 
their emulation. Only then did Avraham begin 
to teach his generation. By teaching middos, he 
succeeded in breaking the idols. He convinced 
his contemporaries to abandon gods made in 
their image for the service of the true God.

Hashem explains His choice of Avraham 
as the progenitor of the Jewish people: “For I 
know that he will command his children and 
household after him that they will keep God’s 
way, doing charity and justice” (Bereishis 1819). 
Hashem knew that Avraham would direct his 
descendants in derech Hashem - the path of 
middos that leads to the Tree of Life, Torah. That 
is why we, Avraham’s descendants were worthy 
of eventually receiving the Torah.
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2. What is the difference between the ship of the teivah and an ordinary ship?
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Riddle  Answer
The Medrash Tanchuma in 

Parshas Vayikro tells us that 
there were 3 people who 

Nevuchadnezzar put a second 
time in a furnace, 2 were false 

prophets who were burned and 
one was Yehoshua Koihen Godol 

who survived.

3

One of the remarkable aspects of the story of the prophet 
Yonah that we read recently on Yom Kippur, is that Hashem 
sent Yonah to warn the non-Jewish people of Nineveh that 
Hashem had noted their wickedness and would destroy 
the city if they did not repent.

Many times in Tanach we find the 
nevi’im being sent to Yisroel to rebuke 
them for their sins and to warn of 
impending disaster if they do not repent. 
However, we do not usually find the same 
privilege being accorded to the other 
nations of the world.

In their cases, Hashem does not 
normally warn them of looming 
punishment. When their “measure” is 
full, the punishment is meted out without 
further warning (see Rashi, Bereishis, 
15:16).

With Nineveh, though, Hashem gave 
them a chance by sending a navi to rebuke 
them and warn them what would happen 
if they did not change their ways. Why 
were the people of Nineveh so privileged? 

The answer, says the Chizkuni, is to be 
found in a medrash, commenting on this 
week’s parsha that traces the foundations 
of the city of Nineveh. 

Nimrod was a wicked king who 
attempted to rebel against Hashem by 
building a tower that he thought would 
reach to the heavens. He was also 
charismatic and very persuasive, and 
influenced many others to follow in the 
path of rebellion against Hashem, (Rashi, 
Bereishis, 10:9). One of the people who 
lived at the time was called Ashur, whom 
the medrash tells us was righteous, and 
who noticed that his children were 
being influenced for the bad by Nimrod. 
Determined to ensure that his children 
would remain righteous, Ashur left the 
civilised world that at the time was 

concentrated in one place under the 
reign of Nimrod, and travelled to a distant 
place where he settled down to build a 
new life for himself and his family. To 
this the verse refers when it says, “From 
that land Ashur went out, and he built 
Nineveh,” (Bereishis, 10:11). It was in 
this merit of the tzaddik Ashur moving 
away from the wicked of his generation in 
order to educate his children in the path 
of righteousness that generations later, 
when the people of Nineveh degenerated 
to the point that would bring Divine 
destruction, that Hashem gave them a 
last chance, and sent a Navi to bring 
them back from the brink of obliteration.

The merit of Ashur’s mesiras 
nefesh was still effective in giving his 
descendants a chance to save themselves 
many hundreds of years later.

The Maggid of Yerusholayim, R’ 
Mordechai Druk zt”l, added an insight. 

The pesukim relate that Yonah entered 
the city of Nineveh and called out that 
in forty days’ time Hashem would 
overturn the city. This prompted a drastic 
transformation in the people of Nineveh. 

“The people of Nineveh feared Hashem 
and they declared a fast, and wore 
sackcloth… And they called out strongly 
to Hashem, and each man repented from 
his evil way…” (Yonah, 3:5,8)

Rav Druk used to say that if he 
were to go to the Machaneh Yehudah 
marketplace in Yerusholayim and call 
out that in forty days the shuk would be 
destroyed, they would take him away 

to an institution! And yet the people of 
Nineveh immediately recognised the 
true prophesy that Yonah delivered and 
responded by radically changing their 
whole lifestyle for the good. Where did 
they get the conviction to recognise the 
word of Hashem and strength of character 
to repent so thoroughly?

The answer, says R’ Druk, is implied in 
the medrash that we mentioned. Ashur’s 
courage in going against the flow to 
serve Hashem, and the strength of his 
conviction, lingered on many generations 
later. Even though his descendants had 
sunk spiritually to the stage where they 
were to be wiped out, the memory of 
Ashur’s actions was still buried deep 
inside. When the Nevi Hashem came to 
rebuke them, they instantly recognised 
the word of Hashem and immediately 
responded to the call.

The lesson is clear. Our actions 
and mesirus nefesh today, to safeguard 
the ehrlichkeit and yiddishkeit of our 
children, will both stand in their merit 
for generations to come, and will ingrain 
in them the fear of Hashem and the 
characteristic to respond to Hashem’s 
call as soon as they hear it.
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Social psychologists decided to test the impact of a child’s mind-
set with particular reference to size. In England, what they did 
was placed adults in a room which had custom-made huge chairs 
and a gigantic table; in proportion to how a child feels when they 
encounter a standard dining room.  A fascinating experiment, 
which did produce elements of childlike vulnerability in the 
participants, for the participants understandably felt intimidated 
and little.  Our surroundings have a giant impact on how we relate 
to life.

Adam had a particular relationship with the 
world at large – he was the ‘guardian of the garden’ 
as Hashem puts it, and was the centre of the world. 
When he sinned, the world’s level tumbled with him. 
Yet there is a particular aspect of this that is rather 
interesting, namely the relationship between humans 
and the animal kingdom. The Gemara in Sanhedrin 
makes clear that Adam was not allowed to eat meat – 
it was not until after the flood that this was permitted. 
Yet Adam’s children did use animals – they offered 
animal sacrifices; and the Sefer Ha’Ikrim writes that 
the root of both Kayin and Hevel’s mistakes was that 
they felt that humans were not (as) above the animal 
kingdom. Clearly mankind has a soul and an ability 
to connect to God in a way that animals do not. Yet 
there are mitzvos and concepts (tza’ar ba’alei chayim 
for example). Let us explore and outline this area.

[It is worth noting the celebrated dispute between 
the Ramban and Rambam regarding the mitzvah to 
send away a mother bird when you decide to take its 
eggs. The Rambam writes that the mitzvah is for the 
sake of the bird – do not be cruel to it; the Ramban 

writes that this cannot be the focus – rather the point 
is that we should not exhibit traits of cruelty.]

Perhaps the area where this comes to the fore is 
the topic of animal sacrifices. As I was asked ‘will 
there be such sacrifices in the third Temple?’ The 
Rambam in two places in Moreh Nevuchim writes 
that animal sacrifices are to wean us off idolatrous 
practices (the Ramban in Vayikra 1:9 vehemently 
opposes such a theory, and asks some searching 
questions in the process).This has given way to the 
theory that ‘now that there is no longer idolatrous 
urges, perhaps we will have no need for sacrifices 
in the third Temple.’ Yet this theory seems to be 
incorrect, since the Rambam writes in several places 
that sacrifices will still be around, most notable in 
11:1 of his Hilchos Melachim, where he writes that 
one of the credentials of the Moshiach is that he will 
rebuild the Temple and offer sacrifices. It seems that 
the reason the Rambam gave in his Moreh Nevuchim 
was just a rational approach/taste to the mitzvah but 
not the full picture. Indeed, sacrifices would not be 
considered cruelty to animals since sacrifices fulfil a 

purpose – albeit an area of Jewish thinking that we 
are particularly unfamiliar with and distant from; but 
one which will hopefully become more approachable 
when we rise up a few spiritual notches with the 
advent of the Moshiach and the Beis Hamikdash. 

A final interesting idea to note is the Radak’s 
explanation of Yeshaya’s prophecy of the peace-
filled future whereby the wolf will lay with the lamb 
etc. Whilst others understand this metaphorically 
to refer to the ceasing of conflict between warring 
nations, the Radak understands this literally – that 
animals will one day stop being carnivorous and 
will eat plants only. How? For the Radak argues that 
initially animals were like that – and his proof is from 
Noach. Given that Noach brought two or seven of 
each specie into the ark, for the species to survive 
they did not eat each other in the ark. How? For 
they were not carnivorous, argues the Radak. And 
those same animals that then owed their existence 
to Noach, were the subject of Hashem’s permission 
to Noach to eat meat.

Perhaps this balanced approach is best expressed 
in Sefer Yehoshua. Whilst on the one hand Hashem 
tells the people to hamstring the enemies’ horses 
(11:6) so they do not reuse them after the war ; the 
productive lesson being one of trust in Hashem and 
not trusting physical might instead (Ralbag). Yet on 
the other hand the Radak comments that we were 
not instructed to kill the horses - this would have 
been undue cruelty serving no extra purpose.

The combined theme seems to be that we realise 
our responsibility towards the world, whilst not 
compromising the fact that only humans are created 
with the Divine image and we are to hone our traits 
and our connection to the Divine.

ויעש נח ככל אשר צוה אתו אלהים כן עשה )ו’- כב’(
Noach did according to everything G-d commanded 

him, so he did.

Noach is told to take all the animals into the teivah.  Seven 
pairs of Kosher animals and one pair of non-kosher animals in 
addition to the various birds and insects etc.

On 1st January 2016, ZSL London Zoo, which is 150,000 
square metres, conducted an animal inventory. Including the zoo’s 
mammals, birds, reptiles, amphibians, fishes and invertebrates 
there are over eighteen thousand animals housed in its Zoo, a 
fraction of a percentage of the world’s animal population!

Hashem commanded Noach to build the teivah of 300 
amos length x 50 amos width which is not that big.  How was 
Noach supposed to fit all the animals into the teivah – it was 
physically impossible!

People sometimes say that it is impossible to reach certain 
goals but when they push themselves to their maximum, they 
find some extra energy which enables them to go that little bit 
further although it was practically impossible. Where does that 
energy come from? It can only come from Hashem.

Noach was an ish Tzaddik, he wholly trusted in Hashem. 
He knew that although all the animals in the world would not 
physically fit into a space of 300 x 50 amos, his job was to do 
what Hashem asked of him with the realisation that Hashem will 
do the rest and provide miraculous results. This idea has major 
implications for our lives. Hashem doesn’t require the impossible 
from us, all we need to do is what He commands us, and He will 
take care of the rest. Our bechira chofshis, freedom of choice, is 
only ever to choose to do or to refrain from doing a particular 
action. The results of that action are never up to us, they are only 
ever in Hashem’s Hands, and there is no safer place to be!

                  - AS HEARD FROM RABBI YM GREENBERGbub
by’

s bl
og
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 ANSWERS

1. Rashi (5:29) says that this name is associated with “comfort” as he invented 
the plough that helped man till the land.

2. The difference lies in the shape. Usually a ship is narrow at the bottom and 
widens as it goes upwards. It also has sails. However, the teivah was the 
opposite being wide at the bottom and went narrower as it went upwards and 
was without sails. (Ibn Ezra, Noach, 6:14)

3. The fish survived in the water and Og survived near the teivah, outside it.

4. Noach knew that later he would bring sacrifices from them. The Radak adds 
that since meat was permitted to mankind and Noach kept the Torah, he took 
more kosher animals to replenish the stocks to enable the eating of meat.

5. Certain hot waters like Chamei Teveria, the hot springs of Teveria (Rashi, 8:2) 
that were not closed when the mabul finished.

6. There is a Midrash on Megillas Ester that Haman managed to get such a long 
piece of wood the size of fifty Amos from the teivah of Noach.

In memory of 

Leslie and Freda Aaronson
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 ֵאֶּלה ּתֹוְלֹדת ֹנַח ֹנַח ִאיׁש ַצִּדיק ָּתִמים
 ָהָיה ְּבֹדֹרָתיו ֶאת ָהֱאֹלִקים ִהְתַהֶּלְך ֹנַח: )בראשית פרק ו ט(

רש"י: אלה תולדות נח נח איש צדיק - הואיל והזכירו ספר בשבחו, שנאמר )משלי י ז( 
זכר צדיק לברכה. דבר אחר ללמדך, שעיקר תולדותיהם של צדיקים מעשים טובים:

Why are the main toldos of Tzaddikm their 
good deeds rather than their children?

The Maharal quotes Chazal, who say there 
are three partners in the creation of a child. The 
mother, the father and Hashem. But a person’s 
actions and choices however are exclusively 
his own. Therefore he explains that the main 
toldos of tzaddikim are their deeds. That is 
what truly belongs to them. 

When one brings children into the world 
they become responsible to ensure that they 
turn into the best possible human being that 
they can be. This is best achieved through 
caring for them emotionally and physically 
and giving them the tools so that they can fulfil 
their potential. There are so many other things 
we can give them beginning with the joy of life, 
values, manners etc. 

As much as we invest in our children we 
have to ask. Are there any guarantees to 
determine how they turn out? Is it directly 
proportionate to everything that we invest in 
them? Avraham was a very effective educator 
but he gave birth to and raised a Yitzchak and 
a Yishmael. Moreover, Terach was Avraham’s 
father, what, if anything did he have to do with 
creating Avraham Avinu? 

As much as we have a responsibility to be 
directly involved in shaping the lives of our 
children we understand that ultimately we 
have very little control over how they will turn 
out, rather we daven that our efforts should 
bring about results1.

R’ Chaim Shmuelevitz zt’’l used to say that 
after Yishmael was thrown out of the house, 
Hashem brought him up. Despite this, he 
became an archer with bows and arrows. The 
one person about whom the Torah says was 
brought up by Hashem Himself – we would 
have expected at least a Rabbi Akiva Eiger! 

The answer is that there is a lot more to 
chinuch than we can do. A lot is dependent 
on the neshamah that Hakadosh Baruch Hu 
gives them, and a lot is the experiences that 
Hashem gives them.

We like to take credit when things go well, 
and blame everything else when it goes wrong. 
We have full responsibility for the upbringing 
of our children, and despite all of that we have 
little control over how they turn out.

1 The Brisker Rov said that the most important thing in chinuch 
is Tehillim. The Steipler said “do you know how many gallons 
of tears I spent making sure that my Chaim (Rav Chaim 
Kanivesky) grew up to be a Yirei Hashem!”.

So the Maharal is explaining that at a 
certain level our children are not really our 
offsprings. Toldos means that which comes 
out from me. But when it comes to children 
there are too many other factors involved. 

Rather the main toldos of a Tzaddik are 
their actions. 

When it comes to our actions, there are too 
many factors that go into our behaviour and 
explain why we do what we do. Sometimes we 
act because it is a style and it is what everyone 
else is doing. How involved are we in actually 
choosing what we do?

For a tzaddik his actions are totally his, 
because it is the result of his analysing the 
question “Ma chovoso B’olamo” (“what is 
my purpose in this world?”). He is constantly 
asking what the right thing to do is. What is 
the appropriate action for a specific situation? 
What should not be done, when to speak and 
when not to. When it is done then it is done 
properly. Nothing is done half-heartedly.

The passuk says eleh toldos Noach ish 
tzaddik – Noach ended up having a Cham and 
Yafes. Shem was the salvation of humanity. For 
sure Noach put in all his energies to each one 
of them. But what came solely from Noach 
were his actions. 

So the moral of what we are saying is 
that we are totally responsible to give every 
child the whole picture. Not just to survive 
but for them to be as great as they possibly 
can. Nevertheless we have to have an 
understanding that what happens is not in our 
hands. It is in the hands of Hashem.
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5. What leftovers do we have nowadays still from the Mabul’s waters?
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Getting a Child to be the 
“Shabbos Goy” (Part 1)

There was a knock on my door one 
shabbos afternoon, Yossi, a father of a 
large family made the trek up my 7 flights of 
stairs to ask a question. His 3 year old son 
was running through his house with the air 
conditioner remote control, and after a mad 
chase around the house, he finally switched 
off the air conditioning. It was a typically 
boiling hot day, and he decided to seek out 
what is seemingly a simple question, but 
one that many get wrong, is he permitted to 
get his three year old to put back on the air 
conditioning? 

Let’s start with the halacha of getting a child 
to be the “shabbos goy” and then we can move 
on to benefiting from a melacha which was 
performed by a child on shabbos.

The Gemara (Yevamos 114) derives from the 
verse, "הם שקץ  כי  תאכלום   the warning for "לא 
adults not to “feed” a forbidden food to a child.1 
This also includes instructing or causing a child 
to do something forbidden. This is known as 

“sefiyah” - literally, “feeding” him an issur.

Furthermore, since this is a prohibition on an 
adult, it makes no difference how old the child is 
or whose child it is. It is forbidden to give even a 
one-day old baby something that is forbidden,2 
regardless of whether it benefits the child or not.3

Q. Why is this forbidden?

A. Several reasons are given for 
this prohibition:

1. It is in order not to train a child to do 
something forbidden which he would 
continue to do when he becomes an 
adult.4

2. It is a gezeiras ha’kasuv.5

3. It constitutes a violation of “lifnei iver...” 
– causing others to stumble.6 

1  Shulchan Aruch 343:1.
2  Mishnah Berura 4, even if the child understands nothing.
3  Rashbah Yevomos Daf 114.
4  Terumas Hadeshen.
5  Chasam Sofer Siman 73.
6  Iggros Moshe Yorei De’ah 1:3.

Ways of “Feeding”
Apart from actually “feeding” a child 

something that is forbidden (e.g., non-kosher 
food, or giving him muktzah or noise-making 
toys on Shabbos, etc.),7 there are other 
forms of “feeding” that are also included in 
this prohibition:

 Â handing the prohibited item to the child, 
because he might eat it (or use it),

 Â telling a child to eat or do 
something forbidden,

 Â hinting to a child to eat or do something 
forbidden (for example, if a child turned 
off a light on Shabbos, shouting at him 
hoping that he will realize to turn it back 
on is included in the prohibition of sefiyah),

 Â Answering “yes” to a child who asks 
to do something forbidden may also be 
considered sefiyah and forbidden.

Q. If a child under the age of chinuch 
asks if he may play with or do something 
prohibited (e.g., play with a muktzah toy), 
may one answer yes?

A. According to some poskim, one may not 
give the child permission to do something 
prohibited.8  Others maintain that one may 
answer yes, provided that the child asks and 
wants to do the melachah on his own.* This is 
true even if the child wants to do a melachah 
forbidden by the Torah, provided that he is 
under the age of chinuch.

Placing a Forbidden Item in front 
of a Child

Q. Is placing a forbidden item in front of 
the child, or placing the child in front of a 
forbidden item, also considered “feeding” 
him?

A. No.9 Only actually giving something 
forbidden to a child is forbidden because of 

“feeding” him. Merely bringing the child to the 

7  Mogen Avraham 3.
8  Kaf Hachayim 6 quoting the Rashbatz.
9  Rashbah Yevomos 114a.

place of the forbidden item is not considered a 
direct form of giving it to him. 

(The Gemara says that Rav Yitzchak once 
lost the key of the shul on Shabbos, and he 
sent a child outside to play, hoping that the 
child would find it and bring it in (for himself). 
Thus, we see that one is permitted to place the 
child near the forbidden item or act, and it is not 
considered sefiyah even if one knows that the 
child will do the prohibited act.) 

However, both of the following conditions 
must be met:

1. The child must be under the age 
of chinuch.

2. The child must be acting for himself 
and not for any adult.

Once the child has reached the age of 
chinuch (especially when the act involves 
a melachah d’Oraisa), or if he is doing the 
melachah for an adult, he must be stopped.

For example:

 Â One may place a young child (under the 
age of chinuch) near a light switch hoping 
that he will turn it on/off, provided that the 
child does not know what he is doing and 
for whom he is doing it.

 Â If one lost something in the street where 
one may not carry (e.g., a ball rolled there, 
or a kipah flew off in the wind and landed 
there), he may bring a small child (but 
not his own) to play there hoping that the 
child will pick up the item and bring it in 
for himself.10 (If the child realizes that it 
is the adult’s item, it is forbidden to have 
the child bring it in, since the child will be 
doing it for the adult.)

 Â One may tell a child to play in the garden 
even if he knows that the child may uproot 
grass and plants. 

 Â One may allow a child to play in a dark 
room even though he knows that the child 
will turn on the light in the room.

‘To be continued ...

10  Ramo 362:5.
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At the end of Parshas Bereishis, the Torah writes that Noach found 
favour in the eyes of Hashem.  In the beginning of the next Parsha, 
the Torah tells us of the offspring of Noach.  The Medrash notes the 
juxtaposition between Noach’s finding favour with Hashem and the 
mention of his children. It explains that Noach’s special favour was 
in the merit of his sons.1 

1  Bereishis Rabbah, 29:5.

Rav Yaakov Kamenetsky zt”l notes that this 
Medrash is difficult to understand; in all its 
discussion of Noach’s special treatment by Hashem, 
the Torah makes no emphasis of this being due to 
his sons’ greatness, rather Noach, through his own 
merit, was deserving of being saved from the flood 
and of being the progenitor of mankind. Accordingly, 
why does the Medrash attribute Noach’s special 
favour to his sons? Rav Kamenetsky answers 
this by quoting another Medrash.  That Medrash 
discusses Noach’s ability to protect himself and his 
family from the evil people that surrounded him.  It 
gives an analogy of a flask of perfume that is sealed 
tight, which is placed in a cemetery yet despite its 
unpleasant surroundings it maintains its pleasant 
aroma.2  

Rav Kamenetsky explains that Noach’s greatest 
accomplishment was his ability to protect himself 
and his family from the evil influences that encircled 
them on all sides, in the same way that a sealed flask 
of perfume can maintain its pleasantness despite the 
great powers of impurity surrounding it.3  Therefore, 
when the Medrash says that Noach was saved in his 
sons’ merit, it means that he was saved because he 
brought up his children in such a way that they were 
protected from the negative influences surrounding 
them.  

This idea is further brought out by a drush 
interpretation of a Gemara in Brachos.  The Gemara 
states that even if a person has said the krias Shema 
in shul, he must say it again before he goes to sleep.4  
The Shema epitomizes the acceptance of the yoke 
of Heaven (ol Malchus Shamayim). This Gemara 
alludes to the fact that even if a person accepted 
the yoke of Heaven in shul with the community he 
must do it again when he is at home without the 
spiritual support of the community.  The Gemara 
is teaching us that it is insufficient for a person to 
maintain his spiritual level when he is surrounded 
by likeminded people who can help him.  He must be 
strong enough to maintain this level even when he is 

2  Bereishis Rabbah, 30:9.
3  Emes LeYaakov, Bereishis, 6:8, p.58.  The main themes 

in this essay are based on a number of teachings of Rav 
Kamenetsky found in Emes LeYaakov. They are: Bereishis, 
28:11, p.162-166, Bereishis, 45:28, p.221-223. 

4  Brachos, 4b.

alone, with no external support.  Noach epitomized 
this exalted level, whereby he was able to maintain 
his righteousness even though he had no assistance 
from those around him.5

Noach’s son Shem, and his great-grandson, Ever, 
emulated Noach in this area, and taught it over to 
the individuals who came to study in their Yeshivas.  
With this understanding, a number of difficulties can 
be resolved.  Firstly, when Yaakov Avinu leaves Eretz 
Yisroel to go to Lavan, he goes to the Yeshiva of Ever 
(Shem had already passed away by that time6) and 
learns there for fourteen years.  Yaakov was sixty 
three years old at the time, and had spent his whole 
life learning from his great father, Yitzchak Avinu.  
Why was the Torah that he learnt from Yitzchak 
insufficient to prepare him for his time with Lavan?  
The answer is that up to this time in his life, Yaakov 
had grown up surrounded by tzaddikim and now that 
he was facing the challenge of living with people like 
Lavan he needed to learn other sugyas (topics), those 
related to dealing with tricksters, liars and enemies.  
The Torah of Yitzchak Avinu was not geared to such 
nisyonos (tests) because he too was protected from 
negative influences by his parents.  Indeed, when 
Yishmael threatened to negatively influence him, 
Sarah threw him out of the home.  In contrast Shem 
and Ever had grown up surrounded by evil; Shem, in 
the time of the Mabul (great flood), and Ever, in the 
time of the Tower of Bavel.  Accordingly, the Torah 
of Shem and Ever addressed the kinds of challenges 
that Yaakov knew he would face during his time 
with Lavan.

The teachings of Shem and Ever are also 
mentioned with regard to the Torah that Yaakov 
taught his son, Yosef.  Rashi, based on the Medrash, 
says that one of the ways in which Yaakov seemed 
to give preferential treatment to Yosef was that, 

“everything he [Yaakov] learnt from Shem and Ever, 
he passed on to him [Yosef].”7 Why does the Medrash 
stress in particular that the Torah that Yaakov learnt 
from Shem and Ever; what about the Torah he 
learnt from Yitzchak?  The answer is that Yaakov 

5  Emes leYaakov, Bereishis, 6:8, footnote 121, p.58.
6  Sifsei Chachamim, Bereishis, 28:9, os 2. For the sake of 

simplicity we will describe the place where people came to 
learnt as the Yeshivas of Shem and Ever.

7  Rashi, Bereishis, 37:3, quoting Bereishis Rabbah, 84:8.

subconsciously knew that Yosef, of all the sons, was 
destined to live in exile away from G-d fearing people, 
and surrounded by negative influences.  Therefore, 
he taught Yosef in particular amongst all the sons 
the Torah of Shem and Ever because he was in the 
greatest need of that Torah.  The others brothers 
misread Yaakov’s intentions and believed that he 
was teaching Yosef more Torah than them, because 
only he would continue the line of transmission.  
However, in truth, Yaakov was only equipping Yosef 
with the tools that he needed to survive his own 
galus (exile).  Indeed, when Yaakov is finally reunited 
with Yosef he exclaims, “Rav, od Yosef chai” – “it is 
great, Yosef is still alive”. The Medrash elaborates on 
what Yaakov meant by this – he was extolling Yosef’s 
great strength in withstanding many challenges and 
tests in Mitzrayim, and yet remaining steadfast in his 
righteousness.8  The reason Yosef was so successful 
in this area was because of the Torah of Shem and 
Ever that Yaakov taught him in his youth.

We have seen Rav Kamenetky’s theme which 
teaches us that Noach’s great strength was his 
ability to protect himself and his family from external 
influences and how Shem and Ever passed on his 
teachings through the Torah that they taught in their 
Yeshivas.  The only remaining question is what does 
it mean that they taught a different type of Torah?  In 
what way was it different?  There are two areas of 
Torah in which it seems that Shem and Ever taught 
a different type of Torah; halacha (Jewish law) and 
hashkafa (Jewish thought).  In terms of halacha Rav 
Kamenetsky notes that The Chofetz Chaim wrote a 
separate work on the Jewish laws specifically geared 
for Jews who were serving in non-Jewish armies.  
Such people obviously faced many unusual and 
difficult challenges and needed guidance as to when 
they could apply various leniencies and to what 
extent.  In a similar vein, nowadays, people can be 
exposed to environments that pose new questions; 
people who work in non-Jewish environments, or 
baalei teshuva who have secular families, face 
complicated questions that are not necessarily 
addressed in the standard halacha works.  Obviously 
such delicate questions cannot be answered alone, 
rather one must ask a Rav who is familiar with these 
unusual situations.  

With regard to hashkafa, there are clearly different 
challenges that face people in varying situations.  A 
person who finds himself surrounded by others who 
espouse very distinct lifestyles will need to study 
works of mussar and hashkafa that focus on staying 
strong in such circumstances.  He may need a more 
constant strengthening in basics of Jewish thought 
in order to maintain the correct outlook when those 
around him may pressure him to act differently.  We 
have seen the importance of the Torah of Shem and 
Ever to the development of our forefathers, and how 
it can apply to our lives.  

8  Bereishis Rabbah, 94:3.
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The Tosfos Yomtov  
Writings & Views
400 years ago, in the month of Cheshvan 5377/1616, 
Rabbi Yomtov Lipman Heller completed the commentary 
by which he would become known: Tosfos Yomtov. It was 
rapidly accepted and went through two printings during his 
lifetime. But it was neither his only sefer nor his first.

Born in a small town in Germany in 
1579, he lost his father at a very young 
age, as he subsequently recorded: “My 
father was a man of great deeds and 
knowledge, as I discovered from his 
writings. But I never saw his face, since 
I was born shortly after he passed away.” 

He married at 16 and moved to his 
wife Rachel’s hometown of Prague; 
they would be married for 60 years. 
Her family – Horowitz - was one of the 
most important and independent in the 
city and in the early 1500s had built 
the Pinkas shul as a private synagogue. 
In 1615, the extended Horowitz family 
would make up three out of the six 
Dayanim in Prague.

Rabbi Heller was elected as a (junior) 
Dayan by 1599, a position he held for 
nearly three decades, while the Shlah 
(R’ Yeshaya Horowitz) who was more 
than 10 years his senior, would head 
the Prague rabbinate from 1614 until 
his departure to Eretz Yisrael in 1621. 
Yet the two cousins had very different 
viewpoints and rarely refer to each other 
in their respective seforim.

The Tosfos Yomtov’s first work (in 
1598) was a commentary on ‘Bechinos 
Olam’ - a 14th century sefer machshava 
written in poetic form by R’ Yedaiah 
Hapnini of Provence - in which the Tosfos 
Yomtov contrasts the philosophical views 
of the Rambam and Chovos Halevovos.

His next and most famous sefer 
owes much to the city in which he 
lived. At the end of the 17th century, the 
Maharal’s era was at its height, and 
although Rabbi Heller never studied 

under him, he would often quote him in 
his writings. After the Maharal’s passing, 
three great people would continue the 
legacy in Prague. The Kli Yakar would 
succeed him both as chief rabbi and as 
darshan and defender of the poor. The 
Shlah would take up his allegiance to 
kabbalah, whereas the Tosfos Yomtov 
would pursue the Maharal’s educational 
ideas and his emphasis on the study of 
Mishnah. 

Indeed in the introduction to Tosfos 
Yomtov, he refers to the Maharal’s 
instruction (whom he calls הגדול  רבינו 
הגאון ורבנא   to establish groups to (מרנא 
study one chapter of Mishna each day. In 
one aspect however, the Tosfos Yomtov 
did not follow the path marked out by the 
Maharal (who was a ‘disciple’ of Rashi), 
and both the title (Tosfos) and style of his 
sefer demonstrate this departure.

In the commentary he quotes over 150 
sources and seforim of which two were 
non-Jewish. Concerning one of these, 
the Tosfos Yomtov writes that to know 
astronomy we have to use the elements 
and principles taught by one of the sages 
of Athens [the Greek mathematician] 
Euclid. 

In his halachic writings such as 
Madanei Yomtov, he rejects kabbalistic 
customs that are in opposition to 
halachos in the Gemara, and stresses 
the superiority of Talmud over the Zohar 
(as the Maharshal, Rema and Bach had 
done), but he was open to kabbalistic 
practices and wrote a sefer based on 
the kabbalah of the Remak (R’ Moshe 
Cordovero).    

His sefer Toras Ha’Asham - a 
commentary on the Rema’s Toras 
Hachatos which deals with the laws of 
kashrus - remained unpublished for more 
than three hundred years and survived 
in a single manuscript (currently in the 
Bodleian in Oxford), and as a result of 
the massacres of 1648 (Tach VeTat), he 
instituted a special Mi Sheberach to be 
said just before Mussaf - for those who 
do not talk during davening. 

He died in Krakow in 1654 and his 
name on the matzeva is Gershon Shaul 
YomTov Lipmann Heller, which is also 
how he signed his last teshuva (on the 
laws of mourning), written a month 
before his death. 

Sources: שני כרובים, Portrait of a 17th Century Rabbi, מגילת 
איבה

It is quite likely that Gershon & Shaul 
were names added during his final 

illness. 


