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This week’s parsha begins with the meraglim, the spies 
who were sent to check out Eretz Yisrael and it ends with 
the mitzvah of tzitzis. The command to check out the land is 
given as, V’yasuru es Eretz Cana’an (13:2) . Rashi comments 
in the parsha of tzitzis on the words (15:39) V’lo sasuru 
acharei levavchem v’acharei eineichem, that the two verbs 
in these two pesukim are essentially the same. However, 
instead of invoking the pasuk above, Rashi quotes the 
pasuk which states, Vayashuvu m’tur ha’aretz (13:5) and 
they returned from spying out the land. Why does Rashi 
comment kemo m’tur ha’aretz, a pasuk in the middle of the 
section on the meraglim, and not comment by bringing the 
first pasuk, v’yasuru es Eretz Cana’an?

Firstly, when Rashi comments on the pasuk v'lo sasuru 
that its meaning is like m'tur ha'aretz, he continues and 
explains that the heart and the eyes are like spies for the 
body, heim meraglim l’guf. Rashi calls the eyes and hearts 
meraglim just as those who went to check out Eretz Yisrael 
are called meraglim

The word lasur is mentioned multiple times in the story 
of the meraglim. Yet when Rashi needed a comparison for 
the aveirah of being tempted after one’s eyes and heart he 
used the pasuk which described the return of the spies 
from their task. When they returned they spoke negatively 
about Eretz Yisrael, but when they were originally sent it 
was with a positive intention. Rashi could not have made 
the comparison of v’lo sasuru to the original command. 
The Sfas Emes learns that the word v’yasuru in the pasuk 
v'yasuru es Eretz Cana'an comes from the word ‘torah’. They 
were meant to view Eretz Yisrael from a Torah perspective. 
Certainly from a natural perspective they would not have 
been able to conquer the land. But had they looked at the 
situation from a Divine perspective and had faith in Hashem 
they would have returned with a positive report.

In parshas Lech Lecha (Bereishis 15:5), Rashi comments 
that Hashem told Avraham Avinu, tzei m’itztagninus 
shelcha, go out from looking at the stars and constellations. 
Avraham felt since he was not having children, he could 
not be the father of a great nation. Hashem told him not 
to rely on the way things appear through the stars and 
constellations which is the natural world. He was told to 

go out from that and look at things from the perspective 
of what Hashem promised him. He would change his 
name to Avraham and change nature and give him a child. 
Immediately afterwards the Torah states, v'he'emin bashem. 
The alternative to viewing matters from a perspective of 
nature is to have faith in Hashem.  

The word meraglim comes from the word regel which 
means leg. Our legs are on the ground which is the 
physical, natural world. The spies were called meraglim 
in a negative way just as the eyes and heart of a person 
are meraglim to convince him to do aveiros. The spies did 
not infuse their mission of searching out the land with 
holiness. The word ragil means regular or routine and has 
the same source. We tend to look at the regular, mundane 
functioning of the physical world as the essence of our 
existence and not see Hashem's presence in our life. To 
counteract this we say every morning in birchas hashachar, 
v'sargileinu b'sorasecha, our “regilus”, our normal day to 
day functioning in the world should be with Torah, with 
belief in Hashem and looking at things from a Torah 
perspective. Life should be viewed with excitement, with 
new opportunities of getting closer to Hashem through 
mitzvos every single day.

The Gemara in Shabbos 23B teaches haragil b’ner 
hevyan lo banim talmidei chachamim, the one who is regular 
in the mitzvah of Shabbos candles and Chanukah candles 
will have children who are Torah scholars. The Sfas Emes 
on Chanukah teaches that the meaning of haragil b’ner 
is the one who does his regular, mundane activities with 
a candle, meaning with a fire of excitement, then he has 
children who are Torah scholars. When one sees the Divine 
and profound in the mundane, only then he is viewing the 
world with the proper perspective. This was the sin of the 
spies and this is what transformed them from v’yasuru es 
Eretz Cana’an, view the land from a Torah perspective to 
the status of meraglim. And it is precisely at that point of 
transition that Rashi makes the comparison to the warning 
against being swayed by the meraglim more commonly 
known to us as our hearts and eyes.

Something 

big  
is happening,

watch this 
space!

Rabbi Jablinowitz can be contacted at:  
ateret1@013.net
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1.  What lies behind the hebrew term “Meraglim”, spies?

In memory of the Meraglim,  
please join klal Yisroel to say a positive Devar Torah in their Zechus (& refrain from speaking 

Loshon Hora) between 1-2pm (your local time) this Shabbos (Parshas Shelach Lecha)

Parshah

Rabbi 
Yaakov Rubin
The Jerusalem Kolel
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Know Thyself
Calev’s attempt to re-assure the crowd following the meraglim’s opening remarks attesting to 
Canaan’s might, falls on deaf ears. The spies argue with him and continue their recon report- 
describing the land as one that eats its inhabitants (somewhat less than complimentary). 
National hysteria follows- as Bnei Yisrael bemoans not having died earlier. Yehoshua and 
Calev make a last-ditch attempt to calm the crowd with an impassioned plea- claiming that 
the land is good, and a victory possible. But naught can stem the tide- barring the Al-mighty 
himself. Hashem threatens genocide which is deflected by Moshe, the spies are handed an 
eternal death sentence and the Dor Deiah is banned from entering Eretz Yisrael.

Seems simple.

But is it?

1. Why is the report of the meraglim recorded 

in the pesukim as two separate dialogues?

2. Why is Calev the only one contradicting 

them in the first dialogue-where 

is Yehoshua?

3. Why do the meraglim continue their second 

dialogue with a defamation of Eretz Yisrael, 

their sale was that it’s impenetrable? And 

why is that the first point that Calev/

Yehoshua reply to - was it not peripheral?

4. Heretofore, the fashionable complaint has 

been “we miss the cucumbers”, why the 

gothic replacement desiring death?

5. How could Bnei Yisrael doubt Hashem 

(and presumably an age-old family 

legend) as to the prestige and appeal of 

Eretz Yisrael?

6. Why is this the incident that induces the 

final deathblow- “entry not allowed”?

The Mission: *The meraglim fear entering 

the promised land as that signifies an early 

culmination of their leadership. They must 

find a way to ensure that their brothers change 

their mind concerning going.

The Method: Only an utter rejection of the 

land can guarantee a change in destination. 

Anything short of such bears no warranty of 

success [an argument of weakness is quite 

limited- they survived the Egyptians, beat the 

Amalekim, and had spread a ubiquitous fear 

in the environs; ultimately, they know that 

Hashem ‘fights’ on their side].

The Obstacle: Bnei Yisrael would never 

prima facie accept that there’s something 

wrong with Eretz Yisrael. It has been in their 

mandate for as long as their history, Hashem 

has attested to its excellence, and they 

understand the importance of mitzvos and 

how tied they are to the land. 

The Tactic: The Meshech Chochmah 

explains: Bnei Yisrael had just heard the 

nevuah of Eldad and Meidad- “Moshe is going 

to die, and Yehoshua will be his successor.” 

Their faith had been in Moshe, as such, the 

initial report delineating the strength of the 

shivah amemim shakes them deeply- they 

don’t trust in themselves. Yehoshua can’t 

assist in claiming that the report is faulty- his 

negiyus (as the successor) ensures that he 

won’t be trusted regarding strength- and so 

Calev attempts alone to dispel the fears that the 

Canaanim are too strong. Unfortunately, he’s 

unsuccessful. The chink in the armour has 

been exposed.  As fear creeps into the heart 

of the nation and despair begins to take hold- 

the spies have their opportunity to continue 

their narrative, and get the unthinkable to be 

accepted. In their compromised state, Bnei 

Yisrael accepts the lie that Eretz Yisrael is bad. 

Unlike ever before, they now question their 

very journey. Death, they conclude, would be 

preferable over this arduous trip to a land that 

is undesirable. Until now, every complaint 

was about their current situation: we’re about 

to die/we’re hungry/we’re thirsty. Now for the 

very first time, it’s the very destination that’s 

questioned. Hence, now is the time that they 

lose the opportunity to go to Eretz Yisrael - one 

who spurns the promised land doesn’t have 

the zechus to enter it. 

Klal Yisrael had a weakness- their lack of 

trust in themselves. The meraglim exploited it- 

getting them to do the unthinkable: rejection 

of Eretz Yisrael. 

The Result: Tragedy.

Know thy weakness.

*Our mehalech is loosely based on various 

shitos in the Rishonim and Acharonim- with 

a dedication to fitting the pashtus hakra while 

answering the difficulties, these are suggested 

ideas, “b’derech efsher”.

Rabbi Rubin can be contacted at:  
jdrubin26@gmail.com
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2. Could the forty year punishment staying in the desert have been much worse?

MIXED UP 
THE DISHES? 07860 017 641

SHAILATEXT

Parshah

Rabbi  
Dovid Roberts
Rav, Kehillas Netzach Yisroel; 
Director of Education, Federation

This page is sponsored 
by Federation3

The Financial Times headline said it all – ‘Theresa May’s hubris robs Britain of stability’ – The 
Independent called it ‘astounding arrogance’. No precedent does justice to the speed and 
depth of Theresa May’s political collapse. When she opted for a general election seven weeks 
ago, she had a poll lead that was larger than the Labour opposition’s entire share of the vote. 
The only question was whether her win would be comfortable or majestic. 

The electorate reacted to her arrogance and 

complacency with disdain. She surely rues the 

day she became associated with the slogan 

‘strong and stable’!!

 this salutary lesson takes on a ,להבדיל

deeper meaning when we contemplate the 

equally rapid descent of the מרגלים from 

המה ישראל  בני  ראשי  אנשים,   men of great , כולם 

spiritual stature to the ignominy of a painful 

death in the מגפה. 

The Mirrer Mashgiach R Yerucham Levovitz 

zt’’l resolves an apparent conflict between two 

comments of Rashi. On the one hand, Rashi 

informs us that, at point of departure the spies 

were of pure motive – באותה שעה כשרים היו, and 

a few pesukim later, he infers that ‘ביאתם  מה 

רעה בעצה  יציאתם  אף  רעה,   in the same – 'בעצה 

manner that they returned with evil design, 

their departure was similarly tainted.

To appreciate his response, we add an 

important sidebar. The Targum Yonasan 

explains the rationale for Moshe changing 

Hoshea’s name to Yehoshua with the following 

words – וכדי חמי משה ענוותנותיה. Moshe perceived 

Hoshea’s humility, and thereupon, altered his 

name. The significance of this attribute is 

central to the narrative. R’ Chaim Kanievsky 

Shlita explains this by way of a fascinating 

chiddush of the FR’ Yeshaya of Trani (the 

Mabit) in his monumental Hashkafa Sefer Beis 

Elokim. He states that at the time of techiyas 

hameisim, the dead will be rejuvenated in 

order of their names. This explains משה רבינו’s 

reticence to add a yud at the beginning of 

his name which currently began with a hei, 

effectively delaying his המתים  ,However !תחיית 

adds the Mabit, that someone who achieves 

true humility, in essence, spends his life ‘close 

to the earth’, aware of his frailties, and does 

not need to wait for his name to be called, thus 

Moshe was able to justify changing his name!

R' Chaim Volozhiner zt’’l asserts in his 

commentary to Pirkei Avos, that Moshe 

achieved his greatness in Torah exclusively 

as a result of his humility. His adduces this 

from the fact that of all his many qualities, the 

only one the Torah expressly singles out, is his 

anava, the implication being that this was the 

key to all his achievements. Indeed, R’ Chaim 

makes an astonishing claim – עכשיו היה   ואלו 

 were -אדם עניו כמשה היה ודאי זוכה לתורה בשלימות

there to be a man alive today who is as humble 

as Moshe, he would certainly merit Torah in 

its entirety!!

In a fascinating aside, R’ Moshe of Coucy 

(the Semag)1 counts arrogance as one of the 

365 negative commandments – he writes that 

as he was finalising this seminal work, he was 

minded not to include haughtiness, for, as he 

put it, חיברו לא  משה   Our Master Moshe , רבינו 

(the Rambam) didn’t include it, then ‘I read in 

a dream, a nightly vision, you have omitted the 

main point! the pasuk ‘ה את  תשכח  פן  לך   השמר 

-be exceedingly careful, lest you forget Hashem, 

I reflected in the morning, and decided to 

incorporate it’. 

To the extent that a person is genuinely 

able to be self-effacing, to minimise his own 

self-importance, he can act as a conduit for רצון 

 .השם

Nowhere is this quality more essential 

that when one acts as a shaliach, an agent for 

another. The notion that I am merely acting 

on behalf of another – וחזקה שליח עושה שליחותו- 
there is a Halachic assumption that an agent 

will endeavour to discharge his obligation 

with integrity, needs to be the motif that is our 

constant companion.

The Arizal reminds us that when we perform 

a mitzvah, we are, in essence, Hashem’s 

agents, charged with carrying out His mission, 

and by virtue of that connection to Him, we are 

therefore imbued with the purity and strength 

necessary to withstand the blandishments 

and temptations of sin. The maxim של  שלוחו 

כמותו  the act of an agent is deemed to‘ - אדם 

be the act of the commander’ acquires a new, 

profound significance!!

We can now return to R. Yerucham’s 

comments – the spies were indeed men of 

stature, yet their mission was doomed to fail, 

thus negative intent was imputed from the 

outset. How so? One crucial word right at the 

beginning of the Parsha enlightens us.

Hashem tells Moshe – שלח לך – you decide 

– I am not commanding you – in other words, 

this is not a mitzva, a cosmically connected 

act – anyone you send will not be my agent, 

but yours!!! No Divine protection afforded 

by the connection that a מצוה  offers, their 

subconscious ego will inevitably trip them 

up irrespective of how great they are – אלמלא 

 without the heavenly help that IS -הקב“ה עוזרו

the connection that a mitzva provides – אינו יכול 

.it is an absolute impossibility -לו

ל“ת ס“ד  1

Rabbi Roberts can be contacted at: 
rabbi.roberts@federation.org.uk 
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3. What do we learn how Yehoshua and Calev dealt with the other meraglim?

You have to be great to say “I don’t know”
Last week at a daily gemara shiur, a prominent Rabbi announced, after explaining the 
very difficult piece of gemara clearly to the participants, that he didn’t feel comfortable 
with the way that he had delivered the shiur. He apologised for letting the shiur down and 
said that he wanted to spend more time going through the gemara after the shiur. Shortly 
after the shiur he sent a recording to all the participants with the necessary clarifications. 
It takes a great person to teach his talmidim to be humble and that  it’s ok to say “I don’t 
know” and to demonstrate the importance of searching for the truth.” 

In memory of 
LESLIE AND FREDA AARONSON

Parshah

Rabbi Alan 
Wilkinson
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Lessons from the Meraglim
Possibly one of the hardest tasks that a Doctor faces is advising a patient or their relatives of a 
difficult diagnosis or a poor prognosis. The choice of words and the ability to empathise is crucial 
and can have a considerable impact on the patient, either directly or indirectly because of the 
reactions of friends and family. The patient’s reaction can influence life expectancy and the quality 
of that life.  

Why is this relevant to Shelach? The mission of 
the meraglim should have been straightforward. They 
returned after 40 days and the Bnai Yisroel panicked 
upon hearing their report. The meraglim viewed life from 
a very narrow perspective. They saw fruit so big that it 
had to be carried on a double pole but they viewed it as 
an indication of giant produce, indicative of the degree of 
food matter that nourished their powerful and physically 
giant adversaries. They said that the ‘land devours its 
inhabitants!’ Rashi explains the meaning of “a land that 
devours its inhabitants.” The meraglim complained, “In 
every place which we passed we found the inhabitants 
burying their dead” They missed the point. In fact, 
Hashem caused many deaths amongst them at that 
time, and so the Canaanites were engaged in burying 
their dead. This proved beneficial for the spies, because 
the giants were occupied with their mourning and paid 
no attention to the spies.

The Steipler Gaon explains that poor attitudes 
help forge opinions that are diametric to the truth. The 
Gemora tells us that, “Man is led in the path that he 
chooses to travel!” The Steipler tells us that in the times 
of Yehoshua, the two spies who entered Canaan were 
immediately detected on the very day they arrived, and 
they were hunted with a vengeance! The twelve spies 
were unnoticed. Sadly their view was negative. When 
people want to see only doom and gloom, then that is 
what they see.

At the beginning of the parsha, Rashi cites Chazal’s 
question,” Why is the portion of the meraglim juxtaposed 
to the portion of Miriam?” The Midrash explains that 

the juxtaposition teaches us,” that although these 
reshaim witnessed what had happened to Miriam they 
did not learn a lesson from it.” What lesson? The basis 
for Miriam’s mistake was that she did not perceive 
Moshe properly and therefore she criticized his decision 
regarding his wife. The Gemara tells us that Moshe, as an 
individual, was equivalent to the Sanhedrin HaGadolah 
which was comprised of seventy judges at the most 
advanced level. If Moshe separated from his wife that 
meant that it was Hashem’s decision that he should do 
so. When Miriam questioned Moshe’s behaviour, she 
was questioning the authenticity and validity of the 
Torah itself, because Moshe is the transmitter of the 
Torah. Miriam’s mistake was that she did not perceive 
Moshe as synonymous with Hashem. Because of this 
misunderstanding she spoke out of turn.

The lesson that the spies should have been learned 
from Miriam was that they should not rely on their 
own limited understanding. The basis for Miriam’s 
mistake emanated from her limited understanding of 
Moshe. Miriam was that she was punished because 
she processed what she had witnessed with her own 
limited human perception and spoke out of turn against 
Moshe rather than understanding that one could only 
understand Moshe if one is privy to the Divine Mind. 
The spies should have understood that despite what 
they had seen in the land, if Hashem had said that the 
land is filled with goodness then this is the true reality 
regardless of their own perception. The human mind, 
because of its limitation, is not able to perceive many 
truths that do exist.

Doctors do have to keep their patients informed of 
their treatment but they have to be aware of their own 
limitations. Does halacha allow patients to be told the 
expected outcome of their illness? In Melachim 2, 20:1-6 
we learn that Yishaya comes to Hezekiah and tells him:’ 
Instruct your household, for you shall die and not live’. 
Hezekiah prays to Hashem and Yishaya is instructed to 
return to him and inform him that Hashem has granted 
him another 15 years of life. Based on this Rabbi M 
Lamm writes that Halacha certainly permits patients 
to be told the truth, providing that is what they want to 
hear, and that they are told it in a way that is not harmful 
to them. ‘It is well recognised that the better-informed 
patients are, the easier it is for them to deal with reality. 
Concerns about maintaining hope can be addressed by 
focussing patients and families on hope for improvement 
in symptoms when there is no cure for their illnesses, 
and, as learned from Hezekiah, even when no medical 
cure is available, we can always maintain hope that 
Hashem will intervene.’

Like the meraglim, we can be trapped within our own 
limited perspective. This causes us to accept our own 
assumptions as reality and negate the Divine Perspective. 
We are told by Dovid HaMelech in tehillim to “throw your 
load onto Hashem and He will take care of you!” He’s in 
charge and we should accept that. Not only will it ease 
our concerns but it makes the blessings flow smoother.

Rabbi Wilkinson can be contacted at: 
genesisasw@gmail.com 
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the “Good Shabbos” Campaign
Say Good Shabbos to every Jew that you pass on the street on Shabbos
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The Sin of the Spies -  
Who’s in Charge? 
Prior to the departure of the twelve spies, Moshe Rabbeinu changed the name of his disciple 
Hoshea to Yehoshua. That changed contained within it a prayer that Hashem save Yehoshua 
from the plot of the spies. It remains to be explained, however, why Moshe agreed to send the 
spies in the first place if he was aware of a plot to malign Eretz Yisrael. In addition, why did he 
pray for Yehoshua alone and not for Calev and the other?

The Vilna Gaon in Emuna VeHashgacha 
explains that there are three ways in which Hashem 
manifests His Divine Providence. The first is called 
hanhagah nissis, the manifestation of overt miracles. 
This was the manner in which Hashem related to 
us during the forty years in the desert. A Cloud of 
Glory accompanied us by day and a pillar of fire by 
night; we ate the Heaven-sent man; and our thirst 
was quenched by water from a well that flowed from 
a rock, which accompanied us on our journey. When 
we sinned, Divine retribution followed immediately 
in an unmistakable fashion.

The second type of Divine Providence is called 
hanhagas nissim nistarim. In this stage, G-d relates 
to us through hidden miracles. This describes the 
manner in which Hashem related to us in Ertez 
Yisrael, prior to our exile. At that time, a direct 
relationship between nature and Torah observance 
was evident. When we kept the mitzvos and toiled 
in Torah, the rains fell in their proper times and 
amounts, health and wealth were our lot; and when 
we sinned, drought and famine followed.

Since our exile from Eretz Yisrael, we have 
experienced the third type of Divine Providence, 
hester panim. In this stage, Hashem hides His face 
from us and our ability to see Hashem’s Divine 
Providence in the world becomes impaired.

The Vilna Gaon explains that the various 
manifestations of Divine Providence differ only in our 
perception. In reality, Hashem controls and guides 
the world equally in a period when we experience 
Divine miracles as a matter of course, - and in a 
period where all we see is the workings of nature. 
Hashem merely hides His face in the latter period.

Our forefathers in the desert were aware that 
upon entering Eretz Yisrael the manner in which 
Hashem related to us would change from one of 
open miracles to one of miracles within nature. Man 
would no longer descend from the heavens; rather 
we would plough and plant and harvest in order to 

eat. A well would no longer accompany us; rather we 
would depend on rainfall to quench our thirst.

Their mistake, however, was to reason that if 
their lives were apparently subject to the same 
natural order as the rest of the world, then their 
ultimate success or failure depended on their own 
military prowess. This was a grievous error.

IT was this mistaken outlook from which Moshe 
prayed that Yehoshua would be spared. Moshe 
reasoned that he could better prove to the people their 
mistake by letting them actually see Eretz Yisrael. He 
hoped that they would realize the impossibility of 
conquering Eretz Yisrael with their own might. And 
yet Hashem had assured them that they would in fact 
conquer the land. They should have conclude that 
Hashem obviously planned to continue aiding them, 
even if in a less openly miraculous fashion.

Yehoshua, who was to lead Klal Yisrael during 
this new stage of Divine Providence, required a 
special prayer that he be spared from a distorted 
perspective on nature. The name Yehoshua signifies 

- Hashem Yoshiah - May G-d save you. The Divine 
name Hashem represents the synthesis between 
the apparent cause and effect of the natural world 
and Hashem’s intimate spiritual link with man - the 
Yod represents G-d’s creation of Olam Haba and the 
Heh the creation of this world. Moshe prayed that 
Yehoshua see nature as nothing more than a veil 
to G-d’s direct Divine Providence. Hence Nature - 
HaTevah - and Elokim are numerically equivalent.

Moshe told the spies to bring back the fruits 
of Eretz Yisrael precisely to drive home the lesson 
that they would still be completely dependent 
on Hashem’s beneficence. Without water, fruits 
cannot grow, and in Eretz Yisrael water depends 
solely on rainfall, which is obviously not in man’s 
hands. Moshe wanted them to recognize that 
even though there would be more effort required 
to secure a livelihood in the natural setting 

of Eretz Yisrael than in the desert, the final result 
would depend no less on G-d than when the 
manna descended directly from Heaven.

Unfortunately, only Calev and Yehoshua 
grasped this point. The others saw only that it 
was beyond their “natural” abilities to conquer the 
land, and concluded that even Hashem Himself, as 
it were, could not help them since He had chosen 
to let them be governed by the natural order. This 
reasoning led to the purposeless crying on the night 
of Tisha B’Av when the people wept as a sign 
of hopelessness.

To correct the purposeless tears of that Tisha 
B’Av eve in the desert, our Batei Mikdash were 
destroyed on Tisha B’Av and we were thrust 
into galus where we would come to see clearly 
our dependence on Hashem. But rather than 
crying of our helplessness, our tears on Tisha 
B’Av must proclaim: “Hashem, You promised that 
we would be redeemed from this galus. We cannot 
achieve this redemption through our own efforts. 
Therefore You must redeem us. “

Rabbi Yerucham Levovitz zt’’l, the great 
Mirrer Mashgiach, explains the Mishnah at the end 
of Sotah to mean that Mashiach will not come so 
long as we attribute our successes and failures 
to “natural” causes. As long as we look for political, 
economic and sociological explanations of world 
events and excuse ourselves from Torah learning on 
the grounds that we must earn a livelihood, we will 
not merit an end to our exile.

Let us strengthen our faith and trust in Hashem so 
that we can finally dry the tears of Tisha B’Av and 
celebrate it with jubilation, for a Redeemer will 
have to come to Zion. 

Rabbi Leff can be contacted at:  
zevleff@gmail.com
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another two other places: in Parshas Tetzeveh and later in Parshas Pincha s. Why the 
need for another mention here?

During a massive fire this past Sunday in Golders Green, Mr A Shwartz, 
owner of Slice took the opportunity to be a mentch and make a Kiddush 
Hashem and provided pizza and refreshments for the 100+ fire fighters that 
were tackling (according to a chief fire officer) one of their most difficult 
jobs in recent history. Thank you Avi and Mi k’amcha Yisroel.

"In 30 years as a London Firefighter 
this is one of the most generous 
gestures I've ever seen from the 

community. Thank you all."
Steve Dudeney, firefighter

'IT ONLY TAKES ONE PERSON'

         Rachel Charitable Trust    

Parshah
R’ Barry Kagan 
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The recent warm weather has partly made me feel as if I were back in Cape Town.  It’s been 
almost twenty years since leaving Cape Town, but I actually feel as if I have walked past all 
the amazing sites of my youth, the beautiful beach-front, the wonderful mountains and the 
splendorous sea.  This is all thanks to Google Maps. I have been able to traverse my birthplace 
with alarming accuracy, even-though I am over 8 000 miles away!  

Imagine if the meraglim had access to 
Google Maps.  They could have “spied” out 
the land from North to South, East to West in 
about forty minutes.  Then instead of being 
told to wander in the desert for forty years; a 
year for a day, they would have received the 
punishment of wandering in the desert for 
forty days; a day for a minute!   Jewish history 
might have been very different, we could have 
entered into Eretz Yisroel and heralded in the 
arrival of Moshiach.

However, they did not have access to 
Google Maps or any other modern surveillance 
technology.  So the meraglim entered the land 
and took forty days to scour the terrain.  It is 
true they had no Google Maps, but in actuality 
they had something much more powerful and 
d immensely more potent … they had the dvar 
Hashem, the word of Hashem Himself.

Hashem said that the land was good, 
as it says in Shemos: “I will take you up … 
to the land flowing with milk and honey”  

(Shemos 3, 17).  They had clearly seen the 
hand of Hashem destroy Egypt and they had 
witnessed krias yam suf.  They knew too that 
Hashem conducts affairs with klal yisroel 
beyond the natural course of nature.  So what 
caused them to lack emunah in Hashem and 
not to rely on His word?

Rashi says that “לך   - ”לדעתך“ means ”שלח 
Moshe Rabbeinu was allowed to send spies 
according to his intention, but not according 
to the intention of the spies.   The Nesivos 
Shalom explains that Moshe Rabbeinu  wanted 
to ascertain the spiritual nature of the land and 
to send in spies to counteract any potential 
spiritual negativity.  The spies on the other 
hand were only concerned about the physical 
make-up of the land and wanted to ascertain 
the material barriers that had to be overcome in 
order to conquer it.  They mistakenly thought 
that Hashem’s Divine providence would end 
once the entered the land and that they would 
be compelled to live according to the laws of 
nature like any other nation.  They did not have 

the emunah that Eretz Yisroel was unique and 
was not governed by the regular laws of nature.  

Despite the assurance from Hashem, they 
missed the opportunity to take advantage 
of what they were being given and instead 
spoke badly about the very land that was due 
to be their inheritance.  Through their lack of 
emunah they forfeited the right to claim the 
land.  They caused the nation to travel in the 
desert until such time as the next generation 
was steadfast in their faith that Hashem 
directs all aspects of the world even after the 
miracles of Egypt and the miracles of the מדבר.   

Those who eventually entered the land 
realized it is only Hashem who directs us 
and only Hashem who ensures our success.  
If we follow the word of Hashem we too can 
guarantee we are on the right path, with or 
without Google Maps. 

Rabbi Kagan can be contacted at: 
kagans613@googlemail.com 
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6. How did the Jews know when the forty years were up?
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Shema: Eternal Pledge
Reciting Shema every morning and evening 

is a mitzvah min haTorah, through which we 
declare our eternal love for Hashem and our 
readiness to submit to His will. How do we 
come to love Hashem? The Rambam offers 
two different ways. In the Yad Hachazakah, 
he writes, “How do we come to love and fear 
Hashem? When a person contemplates His 
deeds and His wondrous, great creations, he 
will see that Hashem’s wisdom cannot be 
measured and has no end. Immediately, he 
will love and praise Him…he will realize how 
small he is before the infinite intelligence of 
Hashem.” 

In the Sefer Hamitzvos, he offers another 
way to reach ahavas Hashem. “’You shall love 
Hashem.’ I would not know how. Therefore, 
the pasuk says, ‘These words shall be on 
your heart,’ for through them you will come to 
recognize the One Who spoke and the world 

came into being.” When we learn Hashem’s 
Torah and see the infinite wisdom contained 
in it, this too will bring us to ahavas Hashem.

When the Anshei Knesses Hagedolah 
compiled the siddur, they placed two brachos 
before the recital of the Shema. The first is 
about the celestial lights—the sun, the moon 
and the stars. The wisdom of their functioning 
is so great that the malachim never finish 
praising Hashem for it. The second bracha 
is an expression of gratitude to Hashem for 
giving us His Torah, and a fervent request that 
we always be able to continue learning it.

These two brachos are an appropriate 
introduction to the Shema, because when we 
look at nature and when we study Torah, we 
come to love Hashem. So we say these two 
blessings before declaring, with the Shema, 
our love for our Creator.

The Sefer Hachinuch gives us a beautiful 
insight into this mitzvah. Hashem wants us 
to stay on the right path and not stray to sin. 
Therefore, he commanded us to recite the 
Shema twice daily, so we will remember that 

“Hashem’s eyes are on all a person’s ways; all 
his steps are counted and nothing he does is 
concealed from Him. He cannot hide even one 
of his thoughts from Hashem. The daytime 
Shema will guard him through the day, and 
the Shema of the evening will guard him 
through the night.”

The Creator’s desire is that we keep His 
Torah and merit great reward for doing so. He 
gave us this mitzvah, among others, to help us 
achieve that goal.

Tefillin over Watch
Question: Do I need to remove my watch before putting on my tefillin?

Answer: The Mishna (Megilla 24b) writes 
that there mustn’t be anything in between 
one’s tefillin and their arm (chatzitza). Thus, the 
Shulchan Aruch (OC 27:4) writes that one should 
ensure to place one’s tefillin directly on their head 
and arm. The Rema, based on the Rashba (1:827), 
qualifies this to the tefillin boxes, though allows 
one to have something under the straps (See 
Magen Avraham OC 27:5).

The Mishna Berura (27:16) writes that the 
leniency only applies to the winding around the 
arm (kerichos). There mustn’t be any chatzitza by 

the tying (keshira), however (See Shaar Hatziyun 
27:16). Similarly, the Aruch Hashulchan (OC 
27:13) writes that the minhag is to be particular 
not to have a chatzitza even with the arm straps.

R’ Ephraim Greenblatt (Rivevos Ephraim 
4:16:7) writes that according to the Chasam Sofer 
(YD 192) one must remove one’s rings before 
wrapping tefillin. The windings round the fingers 
are considered keshira and so a ring would be 
a chatzitza.

R’ Ovadia Yosef (Yechave Daas 3:2, Yabia 
Omer 2:OC:2) writes that especially if one wears 

one’s watch normally at the end of their arm after 
the seven wrappings, it doesn’t act as a chatzitza.

Nonetheless, he writes that while we shouldn’t 
prevent others from wearing their watch, it is 
ideal to remove it.

In conclusion, one should remove one’s ring 
before wrapping one’s tefillin round that finger. 
While one is yotze if they keep their watch on, it is 
commendable to remove it.

Rabbi Sapirman can be contacted at: 
info@animaamin.org 

Rabbi Cohen can be contacted at:  
chaimlzcohen@gmail.com
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 ANSWERS
1. The Hebrew word “Meraglim” is connected to the word “Hergel” that means “habit”. It expresses 

natural actions. This name is most appropriate for spies. Spies are only needed to in a natural 
framework to find out the strengths and weaknesses of the enemies. When relying on miracles no 
spies need to be sent. The Jews’ request for spies showed that they wished to go along with the 
natural pathway, not the pathway they were used to in the desert that was full of miracles.

2. The forty year punishment, one year for every day, could have been much worse. To naturally 
travel through Eretz Yisrael should have taken much longer than forty days. Hashem did a special 
miracle that they walked it much faster in order to minimise the punishment to only forty years. 
(Rashi, 13:25) The question then is why not make it even shorter? Why stop at forty? The answer 
is that Hashem wanted them to die but not with the punishment of kores, being cut off, that is 
seen in a person dying under sixty years. Therefore, the decree was only for those above twenty 
years who each had to live another forty years. (Rashi, 14:33). Therefore the decree had to be for 
at least forty years.

3. There are two ways of dealing with the Yetzer Hora, evil inclination, and both are needed in different 
situations. We can learn this from how Yehoshua and Calev dealt with the spies, whose evil talk 
alludes to the Yetzer Hora, evil inclination. Yehoshua from the start confronted them making clear 
that he did not want to partner them in their bad reports. Calev on the other hand appeared to 
agree to them and it was only when they came back did he fight them and reveal his true colours! 
(Chofetz Chaim on the Torah, Parshas Shelach)

4. The tribe of Levi. They did not participate in the egel, and did not have any spy sent from their tribe. 
Twelve spies were sent out as each represented a different shevet, tribe, that would get a portion in 
the land of Eretz Yisrael, Israel. However, since the tribe of Levi did not get a portion of land (only 
48 cities) therefore they did not sent a spy. (Even though in the end the tribes of Reuven and Gad 
also did not get a portion in Eretz Yisroel, Israel, only in Eiver Hayarden. This was because they 
afterwards decided to change their mind after the defeat of Sichoin and Oig that took place later.)

5. Originally, sacrifices were to be brought and achieved the required level of Reiach Nichoiach, a 
satisfying aroma, without the requirement of Minchas Nesachim, flour sacrifice and wine libations. 
This was like the sacrifices of Hevel, Noach and Avrohom. The sin of the egel created the need for 
these additions to the sacrifices brought for the tzibbur, whole community. This is seen in Parshas 
Tetzaveh with the korban tamid and in Parshas Pinchas with the korbonos mussaf. After the sin 
of the meraglim in Parshas Shelach, there came the requirement for these additions to even the 
sacrifices of the yachid. This explains why this parsha appears in Parshas Shelach after the sin of 
the meraglim. (Sforno, 15:3).

6. The Gemara (Taanis 30b and see Tosfos) talks about how each year on Tisha B’Av the sixty year 
old people dug their own graves and lay in them. When no one died they thought they must have 
made a mistake in the calendar and continued lying in them every night until Tu B’Av when there 
was a full moon and then they knew they had not made a mistake. They then knew that they 
decree of the forty years had ended.

Rabbi  
Benji Landau
Associate Rabbi, Edgware Yeshurun; 
Executive Director of Mesila UK
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In this week’s parsha we find the devastating account of the cheit ha’meraglim, the sin 
of the spies, whose report of the Eretz Yisrael led to tragic consequences for the whole of 
that generation. Though the whole trip took forty days, it took just a few short moments to 
present their findings to the people and thereby seal the fate of the dor de’ah, the generation 
who were present at Sinai.

Strangely enough, after the death of Moshe 
and the subsequent preparations to cross over the 
Jordan River and into the land of Israel, the new 
leader, Yehoshua, also sent spies to scout the land. 

אנשים  שנים  השטים  מן  נון  בן  יהושע  וישלח 
ואת  הארץ  את  ראו  לכו  לאמר  חרש  מרגלים 

יריחו: )יהושע ב:א(

And Joshua the son of Nun sent from Shittim 
two spies, secretly telling them, “Go and see the 
land, and Jericho.” (Joshua 2:1)

The medrash, informs us that the two spies 
chosen by Yehoshua were Calev and Pinchas. 
The medrash then explains that when Yehoshua 
gave them this mission, he did so חרש, secretly. 
This is because, vowelized differently, the same 
word means earthenware, and, in the language of 
the medrash:

 )מדרש רבה טז:א( מלמד שעשו עצמן קדרין:

This teaches us that they ‘disguised themselves 
as peddlers of pots & pans.’ (Mesrash Rabba 16:1)

What is the message that the medrash is 
aiming to convey with this teaching? And why 
does the pasuk specifically use earthenware 
vessels to convey this message, as opposed to any 
other material? 

The Sfas Emes (Shelach תרל“ג), teaches a 
powerful and incredibly poignant lesson from 
this medrash. The halachic difference between 

earthenware vessels and others is that whereas 
others can be susceptible to becoming tamei 
spiritually impure¸ on the outside as well as the 
inside, an earthenware vessel can contract tumah 
only on the inside – the vessel cannot contract 
tumah from its outside. 

This is because essentially, an earthenware 
vessel has no inherent value other than its ability 
to act as a receptacle. Its value as a commodity is 
insignificant. 

The Sfas Emes explains that Calev and 
Pinchas had learned the lesson of the previous, 
doomed mission of the spies some forty years 
earlier. Whereas ten of the twelve spies had 
embarked upon the mission without maintaining 
the requisite integrity, for this mission, Calev and 
Pinchas would suspend their own biases and 
persuasions, and focus only upon the central task 
at hand. 

It is in this manner that they could be compared 
to earthenware vessels. Instead of trying to add 
their own value to the mission, they acted merely 
as a receptacle – a conduit for fulfilment of the 
mission on which they were being sent, and 
thereby, act purely for the sake of razton Hashem.

This is symbolic of our lives in more general 
terms. In this world, we each have our own tasks 
to achieve and our own truths to acquire. Often, 
though, we have a tendency to overload ourselves 
with layers of artificial and superficial distractions. 

These have a negative effect on our ability to 
connect with our true selves, and life mission.

Our challenge is to achieve and maintain a 
strong grasp of what is truly important in our lives, 
to prioritise the pursuit of our goals, and finally to 
ensure that anything else remains subservient to 
achievement of our ultimate life mission.

This most fundamental idea has wide-
reaching ramifications. Ours is a generation of 
extreme consumption. We have an unprecedented 
supply of goods, products and services, and the 
ability to make purchases and orders at the tap of 
a 5” screen. Coupled with a Western-World focus 
on consumerism and marketing, the challenge is 
massively compounded. 

Mesila provides tools and awareness to the 
kehilla in all matters relating to financial stability. 
Our own definition of “financial stability” is not 
merely a feature of budgeting, but is actually far 
more fundamental. Financial stability is ensuring 
that one lives in a way that one’s finances 
should enhance, not detract from, one’s health, 
relationships, quality of life, peace of mind, and 
ability to reach one’s life goals.

In the same way that Calev and Pinchas were 
able to make themselves as earthenware vessels, 
to remain loyal to their inner beings and true 
selves, so too is it our mission to ensure that our 
relationship with this world is one which allows us 
to focus on our real purposes in life.
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