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ETERNAL REMINDER
R’ Akiva Eisenstadt  Rosh Kollel

When Yosef was sent down to Mitzrayim it was a time 
that was not, sufficed to say, a good time in his life. 

Fresh off a sibling rivalry that literally sold him down the 
river, stung by an potentially eternal separation from a father 
who loved him the most in the world, and a prisoner of a 
nomadic tribe not his own, he was in a tragic position which 
no one could envy.

The Torah tells us that when the brothers had a change of 
heart and decided to not let him die a slow death in the pit, 
they pulled him out and sold him into slavery to a caravan full 
of Ishmaelites. Curiously, the Torah describes this event in a 
very specific, detailed fashion.  “V’Hinei Orchas Yishmieilim 
ba’ah m’gilaad, U’gemaleihem nosi’im nicho’os u’tzri, 
va’lot ….” A caravan of Ishmaelites was coming from 
Gillaad, their camels bearing spices, balsam, and lotus……”  

That they were identified as Yishmaelim is probably 
important to know, but why, asks Rashi, was it important to 
describe their cargo? What importance does it have to the 
story?

According to the Medrash cited by Rashi, the Torah 
was telling us that God was intervening on behalf of Yosef. 
Normally, their caravans did not carry the fragrant and sweet 
smelling spices as this particular caravan was carrying. They 
normally carried foul and fetid smelling items such as naphtha 
and tar. But, in order to spare Yosef from that offensive odor 
God arranged that this caravan be the exception.

Rav Chaim Shmuelevitz asks a thought provoking 
question: why in the world would this nice and more 
pleasant aroma make an iota of difference in Yosef and his 
predicament? Think about it: he just fell from his high perch 
alongside his father in a powerful, sudden and unexpected 
rebuke from his beloved brothers. He was on the way to a 
land that was not known for its morals and ethics. It was 
well established that no one ever escaped from their slavery 
in Egypt. What difference would it make to any person that 
the prison cell that he was in smelled good or not so good? 
Would the nice aroma make or break the complicated and 
overwhelming position that Yosef found himself in? 

The Gemarah in Tanis (30b) states that there were no 
days in the Jewish calendar that were more joyous than the 
15th of Av and the day of Yom Kippur. As the holiest day of 
the year, a day of starting over, a day of forgiveness, we can 
easily understand why Yom Kippur is a day that is inherently 
joyous. But what is so special about the 15th of Av?  

The Gemarah goes on to cite several reasons why the day 
is a joyous one. But, one explanation stands out and is need of 
an explanation. According to one opinion this was the day on 

which the people killed in the Betar massacres of the second 
temple era were brought to burial. When the Romans killed 
them they were left unburied, out and open in the fields. On 
this day, the 15th of Av, they were given the allowance to 
bury them. 

The Talmud tells us that it was because of this that it was 
a day of unsurpassed joy. Furthermore, the Talmud says that 
it was because of this that on this very day the sages instituted 
the 4th blessing of Birchas Hamozon – the blessing of Hatov 
V’Hameitiv. Why this specific Beracha? So the Gemarah 
says , Hatov- Good- because God did not allow the corpses to 
decompose, and we call God Hameitiv- beneficent, because 
he allowed them to be buried. 

This is a curious Gemarah, to say the least. This day was 
a day of joy!? The city full of dead people that now is able to 
be buried is a cause for joy? And not only joy but the height 
of joy that engendered an added blessing in our bentching?

Rabbi Yissochor Frand explains this Gemarah on a 
deeper level. He writes that their reaction makes sense if 
you would put the story in a historical context. This story 
was immediately after the destruction of the second temple 
when they were being driven into exile, when any vestige of 
a successful revolt by bar kochba was crushed. It was when 
the hope of salvation and the prospect of relief had dimmed 
beyond their ability to believe. 

They felt that God had abandoned them; they perceived 
that he no longer cared. They were alone, deserted, friendless 
and they were surely despondent. What hope did they have?

However, that feeling changed once they walked 
into Betar. Something rang true to them on that day. The 
devastation was certainly there, the tragic circumstances 
surely surrounded them, but there was something there that 
encouraged them, there was something present that allowed 
them to believe once more;

 The feeling that God had not abandoned them. 
The miracle that the victims did not decompose was a 

sign to them that they were not alone; that the air was not 
filled with the stench of death was a siman that there was still 
a connection. The consolation that this effected was one that 
so comforting and reassuring to us that it indeed went down 
as a day of joy and the blessing was added so that we should 
remember the kindness and care that God provided.

Rav Chaim Shmuelevitz writes that in Yosef’s time of 
gloom and loneliness, there wasn’t much that would have 
lifted his spirits. The overwhelming feeling that he had was 
probably one of abandonment and rejection. And since that 
was the unfortunate case, that was also the underlying cause 
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Who should light?

Q: Are women required to light the menorah on 
Chanukah?

A: Since women were equally part of the miracle coupled 
with the fact that it was a woman who was instrumental in 
the salvation,1 women are as equally obligated to light the 
menorah as men are.2 The minhag however is that women do 
not light if a male of bar mitzvah age is present. In a situation 
where a woman is lighting (such as in Yerushalayim where 
the girls under twelve light their own menorah’s) she may do 
so with a bracha.3

Q: In the event that one will not be home that night (i.e. 

HALACHIC PERSPECTIVES: HILCHOS CHANUKAH PART I
R’ Heshy Kahan|Chaver HaKollel

traveling back from business trip, chasunah etc.) may his 
wife be motzie him?

A: As the Gemara4 clearly states that R’ Zairah had his wife 
light for him even when he was no where near his home that 
night. Hence in a situation where the man will not make it 
or is coming back after all household members are sleeping 
then one may have his wife light for him if he so desires,5 
however he must know that she is actually lighting to be 
motzai him.6 

Q: How should girls in a Seminary be mikayim the 
mitzvah of Ner Chanukah?

A: While it is fine for one menorah to be lit for the entire 

R’ Akiva Eisenstadt

and reason for the sweet smelling spices that these Ishmaelites 
were uncharacteristically carrying. 

The Torah is telling us that there was one, seemingly 
unimportant, thing that did provide comfort in this case and 
that was the small glimmering sign that Hashem was still with 
him on his way down to Egypt. That was a true comfort to 
annul his feeling of complete isolation. 

The sweet smell was not there just to provide a comfortable 
space for Yosef but it was an aroma of chizzuk, a sign of hope 
and vestige of connection to his family that he would now 
know that he will see again one day, as it was through this that 
Yosef understood that this was part of something bigger than 
him, that he was part of a bigger plan that Hashem had just 
started being put into place.

Sometimes the nisim- the miracles- that God performs 
for us are neither ones in which the nature of the miracle is 
to change the absolute course of history, nor do they have 
be mind boggling and extraordinary. Sometimes they are 
there just to show that Hashem is there, and that God loves 
us, and that he is with us no matter the place, no matter the 
circumstances.

The ideas and concepts Rav Chaim was writing about was 
within an essay that he wrote regarding Chanuka for Chanuka 
evokes the very same notion. For If you think about it, the 
question almost asks itself, what is the miracle of Chanuka? 
Was it the war that was won, the battles that we were able 
somehow to triumph? Or was it the miracle of the lone light 
staying lit for 8 nights? What was truly more important to us 

as a people? 
We were in physical danger; we were going to be 

decimated by the Syrian-Greeks. There was no natural chance 
of winning, and yet we did prevail. 

Logic would certainly dictate that the more important, the 
more serious celebration would be for the salvation during 
war and miracle of the few, beaten down, and weaker army 
defeating the mighty, and more numerous Greek armies. 
That allowed to us to sustain ourselves as a nation, under 
the auspices of our Torah, our tradition and our life. So, Rav 
Chaim asks, why did the Talmud emphasize the miracle of the 
jug of oil as the main component of the miracle and what did 
the lighting of the lights represent? 

Rav Chaim writes that the lights were a vestige of Hashem’s 
love for us and continued connection to the Jewish people. 
Granted, the miracle of the lights did not equal the importance 
of winning the war in the physical sense. Yet, the Gemarah’s 
and Jewish history’s emphasis on the Menorah shows us that 
it does have an equal, or even a greater, significance as it let 
us know that Hashem not only saved us but he still was with 
us, every step of the way, every day of our lives.

 That is why the days of Chanuka were set at eight to 
celebrate the moment of truth and encouragement that were 
shown to us as a nation in those times. And it the hope and 
wish that when we light the lights of Chanuka this coming 
week that the flame of Torah and Yiddishkeit light up our 
lives and shows us that God is with us as he was, and is, every 
day of our lives.    
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R’ Heshy Kahan

seminary if an individual wishes to light for herself she may 
do so.7

Where to light

Q: When one lives on a high floor in an apartment 
building where should he light his menorah?

A: Chazal8  prohibited lighting the menorah over 20 amos 
high, and the Sharai Tzion9 recommends one light by the 
entrance of his door in such a case where the public will 
not see the menorah. It should be noted that there are many 
Poskim who allow one to light out of his window when there 
are neighboring apartment buildings that are parallel to his 
window and this seems to be the prevailing minhag.

Q: May one re-use the wicks that he had used for the 
previous night?

A: Although the Mishna Berurah10 states that it is permitted 
on the basis of the wicks lighting nicer the 2nd time around, 
the minhag is to use all new wicks for each night as this 
reason is not really applicable to contemporary wicks.11 
Switching wicks each night is also more of a zecher to the 
Bais Hamikdash.12

Q: Since many living in Yerushalayim light outside, 
should we adopt the same practice here in the United 
States?

A: Although the general population of Yerushalayim lights 
outside,13 in America the minhag is to light inside in due to 
the oppressive weather as well as the fear of the menorah 
being stolen.14 In accordance with following the minhag of 
one’s city everyone should therefore light inside.

Q: Where is the ideal place for a yeshiva bochur to light 
the Menorah?

A: While it is an argument amongst the Poskim whether or 
not bochurim should light in the dining room,15 or in their 
own rooms,16 it seems to be the general consensus of the 
Poskim that bochurim should light in their rooms (provided 
that permission to do this has been granted by the hanhala) 
and eat a meal there (it does not matter when this meal is 
eaten) as this will suffice most halachic requirements.17 

With what to light

Q: Can one fulfill his obligation to light via use of an 
electric or gas menorah?

A: One would not fulfill his obligation to light with an 
electric or gas menorah18 as majority of the Poskim hold that 
this does not have the status of a candle or wick.19 

Q: What would the Halacha be with lighting a menorah 
with actual wicks being lit in kerosene?

A: Although according to the letter of the law kerosene is 
permitted it is best to avoid using it as the wicks emit a 
foul odor which would be counterproductive to creating an 
atmosphere that is conducive to publicizing the miracle (as 
the smell may actually cause people to leave the room).20 
Secondly the wicks for these kinds of lights are usually very 
wide therefore making it tantamount to a torch which is not 
a halachichally preferable effect.

Q: Are there any halachic concerns with using “floating 
wicks” or congealed oil for the menorah? 

A: There are those21 who consider the lighting of floating 
wicks or congealed oil to be tantamount to lighting candles 
(as these wicks are coated with wax and the congealed oil 
is a wax-like substance, so  since the ikur mitzvah is the 
lighting, these poskim consider it as if you’re lighting a “wax 
candle” instead of a wick in shemen zayis). While it may be 
desirable to go according to these poskim and dip the top of 
these wicks into oil prior to lighting them thereby making 
the lighting an “oil” lighting, if one does not do so there 
are still many others who hold that it’s considered lighting 
shemen zayis regardless.

What to do prior to lighting

Q: Is there anything that one is prohibited from doing 
prior to lighting the menorah?

A: Around a half hour prior to lighting one may not engage 
in any work or chores that will be difficult to stop in middle.22 
One may also not eat bread or cake at this time, however 
fruits or drinks are permitted.23

Q: Should one daven mariv prior to lighting the menorah?
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A: If one has a set minyan after tzais hakochavim then 
one should light first and daven in his usual time.24 If tzais 
hakochavim arrives and one has still not lit yet (i.e. he just 
arrived home form work etc.) one should daven first and 
light after as:

a) the practice that is more usual (tadir) always comes 
first

b) there is the biblical commandment for kriyas shema 
in mariv (as opposed to the rabbinic commandment 
to light)

One should still prepare the wicks earlier on so one can 
light immediately following davaning. If the only minyan 
available is much later on then one should light first and 
daven after. 

Q: Is there anything that one should refrain from doing 
while the neiros are burning?

A: Since women have the minhag not to work for the first 
half hour after the neiros have been lit,25 many refrain from 
doing laundry or sewing during this time.26 The minhag for 
many women in Yerushalayim is to refrain from cooking as 
well.

FOOTNOTES
1. M.B. 675:10
2. S.A. 675:3
3. M.B. 675:9

4. Shabbos 23a
5. This is especially true where this is a nightly occurrence i.e. 

lawyer working eighty hour weeks etc.
6. M.B. 677:2
7.  Halichos Bas Yisroel 21:8
8. Shabbos 22a, S.A. 671:6
9. 671:42
10. 673:31
11. Leket Yosher pg. 152
12. Meiri Shabbos 21b
13. S.A. 671:5
14. Aruch Hashulchan 671:24, Minchas Yitzchok 6:61
15. Teshuvis V’Hanhagos 2:343, this seems to be the psak of R’ 

Shlomo Zalmen Aurbauch zt”l as well
16.  Igros Moshe O.C. 4:70:3, Minchas Yitzchok 7:48
17. As R’ Moshe Feinsitein zt”l felt that the dining room is merely 

a glorified resteraunt of which no one can really call it his 
“bayis”, as opposed to a room which is only shared by two or 
three boys

18. Sh”Ut Har Tzion 2:114, Tzitz Eliezer 1:20:12, Be’er Moshe 
6:58, 59

19.  See Yabia Omer O.C. 3:35 who permits using an electric Me-
norah in extenuating circumstances without a bracha

20. Aruch Hashulchan
21. Piskai Teshuvis 673:2
22. M.B. 232:9
23.  M.B. 431:6
24.  M.B. 672:1
25. S.A. 670:1, M.B. 670:4
26. Halichos Bas Yisroel 21:34 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

A man’s life may have its challenges. Those crossroads are 
where a person can become closer to Hashem or chas 

veshalom become distant from Him.
The verse in the Torah states, “Yaakov settled in the land 

of his father’s sojourning, in the land of Canaan” (Vayeishev 
37:1). The Midrash indicates that Yaakov wished to settle down 
in tranquility. After a long time of difficulty, he wanted to dwell 
in peace. Years of being chased by Eisav, working hard labor 
in the house of Lavan, and having Dinah violated by Shechem, 
it would seem that this request for serenity is understandable. 
Rashi (1040-1105), though, indicates that this request raised the 
ire of Hashem, Who says, “Is it not enough for the righteous 
that they have the World to Come in all its glory waiting for 

them that they wish peace in this world as well?”
Many of our sages have asked on this, what is so wrong 

with Yaakov wanting to live in peace? Is living in peace in this 
world considered a sin for the righteous?

The Kesav Sofer (1815-1871) suggests that Yaakov desired 
peace by attaining material security so that he would be able 
to spend his time focusing on spiritual pursuits. Yet Hashem 
understands that there is a tremendous proclivity towards 
materialistic endeavors as the verse says in Kohelet (5:9): “He 
who loves silver will never be satisfied by silver.” Hashem 
wanted to ensure Yaakov’s spiritual focus, so for this reason 
Hashem caused the tumult with Yosef and his brothers to 
infringe on Yaakov’s peace.
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R’ Aharon Finkelstein

Rabbi Chaim Shmulevitz (1902-1979) is also bothered by 
our question. If one wants peace only so that they can improve 
their relationship with Hashem, is that not a perfectly valid 
request? Is there not a more pure motive than that?

Rabbi Shmulevitz answers with a startling response. 
Hashem did not create the world to perform His service in 
peace and comfort. In fact the service that Hashem desires most 
is performed in difficult and trying circumstances. The Pirkei 
Avot (5:6) says that the reward we receive is according to the 
difficulty. We also know the maxim from Tanna D’vei Eliyahu 
that cleaving to Hashem’s mitzvot in difficulty is more valuable 
than one hundred performed without difficulty. Hashem 
preferred that Yaakov serve and cleave to Him amidst hardship.

Rabbi Gedalia Schorr (1910-1979) explains that the 
connotation of the above is to indicate that Yaakov still had a 
mission to complete. He may have thought at this juncture, that 
since he already had fathered the twelve tribes, he fulfilled his 
preparation for formulating the Jewish people. The event that 
now transpired upon his arrival in the Holy Land was truly the 
catalyst. Yosef would be torn away from his father and thought 
to be dead. In reality he was sold off to Egypt beginning the 
process for the Jewish people to receive the Torah. It could be 
very easy for Yaakov at this point to fall to despair. He could 
have raised his hands, giving up hope, and severing his ties 
to Hashem. Instead, what do we see – we see Yaakov with a 
formidable strength, cleaving to Hashem despite the tremendous 
hardships that he faces. 

Despite the many problems and troubles a Jew faces, 
he always stays close to Hashem. He recognizes that these 
instances and experiences are test of his faith, which he remains 
committed to no matter what. 

Rabbi Efraim Wachsman Shlita, Rosh Yeshivah of Meor 
Yitzchok, conveyed this true account.

After the liberation of the concentration camps in 1945, 

American soldiers surveyed the surroundings. In one of the 
building, in one of the rooms, a glass jar was found with a note. 
This is what it said:

My name is Avraham ben Yossi. I write these lines while 
the ghetto around me is burning up in flames. My wife and my 
seven year old child were killed right in front of me. My friends 
and their children have been slaughtered. I am left with nothing 
and these are my final hours in this world. I am forty years 
old today – I served Hashem with love and my only request 
is that he should help until the end to serve Him with all my 
heart, soul, and everything that I am. I say to you with my full 
senses intact that my belief in Hashem has not been wavered or 
shaken one iota. At this juncture I am reminded of a story that 
my Rabbi told me of a family, who escape the inquisition of 
Spain, making it on a boat headed towards Amsterdam. A storm 
came and the passengers on the ship were in mortal danger. The 
wife and children of this family were struck and died instantly, 
leaving only the husband who survived. This Jew turned up to 
the heavens and screamed, “Rebono Shel Olam, You have done 
a lot of things to try and make me go away from You, You have 
tried everything, but I will not leave You, I will continue to 
believe in You no matter what You do to me! The world will 
know that I am a Jew and will remain a Jew and nothing that 
You can do to me will shake that bond, because You are my 
father and I am Your child!”

 I now, while writing these final words, feel like this Jew 
from the Spanish Inquisition. Everything of me is for Hashem.

He then signed the letter with Shema Yisrael, Hashem 
Elokeinu, Hashem Eichad.

This is the progeny of Yaakov Avinu.
This is a Jew.
These are our people.
Who is like you, Am Yisrael! 

“The house of Jacob shall be fire and the house of 
Joseph a blaze, and the house of Esav shall become 

stubble, and they shall ignite them and consume them, and the 
house of Esav shall have no survivors, for Hashem has spoken” 
(Ovadia 1:18).

To explain this posuk, Rashi brings the famous parable of 
a blacksmith who saw a camel overloaded with linen coming 
near his shop. He wondered alarmingly how all that linen will 
fit in his shop, without doing damage. A clever man dismissed 

his concerns. He told the blacksmith not to worry. Although 
the linen looks very large and overwhelming, one spark 
shooting out of the blacksmiths hammer would ignite and burn 
everything to a crisp. 

So too explains Rashi, Yaakov was alarmed how would 
he manage against all the multitudes of Esav’s children and 
grandchildren. Hashem dispels his concern. The fire that 
Yaakov and Yosef represent will easily ignite and consume the 
house of Esav. 

PARSHAS VAYEISHEV; THE MACCABEE WARRIORS
R’ Boruch Yechiel Schreiber
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R’ Boruch Yechiel Schreiber

Yaakov wished to dwell in tranquility, but the ordeal 
of Yosef sprung upon him. Tzadikim wish to dwell in 

tranquility, but Hashem says... What is wrong with seeking 
to live in tranquility? We are discussing Yaakov Avinu, 
the chosen one of the Avos. Certainly, his wish to live in 
tranquility was a wish to serve Hashem peacefully without 
any more troubles befalling him. What is wrong with that?

In Parshas Toldos (26:1-5), the pasuk says that Hashem 

appeared [to Yitzchak] and said... I will increase your 
offspring.... because Avraham obeyed Me. Why wasn’t 
Yitzchak worthy on his own? Why was he promised only 
because of the merit of his father? Sforno explains: Each of 
the Avos made it their life mission to spread Hashem’s Name 
throughout the world. Avraham did this; Yitzchak did this; 
Yaakov did this. However, at that point, Yitzchak had not 
yet begun to do so. Therefore, he was not yet worthy of these 

Rabbi Avraham Greenwald
PARSHAS VAYEISHEV

The parable is difficult to understand. The blacksmith in 
the story has a legitimate concern. He is afraid his store will 
soon become overrun by this camel overloaded with linen. Is 
the proper response to alleviate his concerns, that he burn and 
destroy the linen? Is this the way we are taught to deal with 
life’s problems? Imagine someone has a difficult neighbor who 
he doesn’t get along with. Would it be considered clever advice 
to tell him just to burn down his neighbor’s house? 

The Sefas Emes teaches us that Rashi is really telling us 
something entirely different than initially understood. Of course 
we don’t deal with life’s problems by bullying and destroying 
anyone who may threaten our comfort zone. Rather the clever 
man in Rashi’s parable is teaching the blacksmith an important 
lesson. Instead of trying to stop the camel from entering his 
shop, the blacksmith should rather busy himself with what he 
is does best – hammering the metal. By focusing on his work 
he will solve all the problems. The reason is simple. Since 
sparks will inevitably fly out while he bangs the metal, the 
camel driver will surely realize the danger to his linen and will 
voluntarily stay far away to avoid his linen from catching fire. 
This is what Rashi means when he says that the sparks from 
the blacksmith will consume the linen. He doesn’t mean the 
blacksmith should intentionally light the linen and cause a fire.

The same is true for Yaakov and Esav. The best way to deal 
with Esav and his henchman is not to focus on fighting them. 
Rather we should do what we do best- Torah and Miztvos. The 
fire of the Torah will scare away Esav. He will recognize the 
danger of coming too close to us, less he become ignited and 
get burned. 

This week will be Chanukah. On Chanukah we 
commemorate the miracle of the oil burning by lighting the 
Menorah for eight nights. The famous question is why we 
light for eight nights; they had enough oil for one night, so the 
miracle in essence was for only seven nights. 

One answer given is that we light an extra night to 
commemorate the miracle of the war. After all, the Chashmanaim 

were vastly outnumbered and not adequate compared to the 
great Greek army. Nevertheless they miraculously won the 
war. To thank Hashem for this Nes we light a candle one extra 
night.

This needs explanation. We understand that lighting oil 
is symbolic of the oil that burned miraculously. Therefore it’s 
appropriate to light a candle each night as a zecher for the Nes 
that took place with oil. But why would we light a candle to 
commemorate the winning of the war?  What does an oil light 
have with winning a war?

Perhaps this can be explained using the insight of the Sefas 
Emes. How did the Maccabees fight the war against the mighty 
Greeks? Not by focusing on the war per se, but rather by using 
the lesson of Yaakov Avinu against Esav. They didn’t focus on 
war strategies and cutting edge tactics to outsmart the Greeks. 
Rather they focused on their own Torah learning and Davening 
to Hashem. 

This is the significance of the Dreidel which is such an 
important part of the Chanukah Yom Tov. The Dreidel was the 
game they played to hide their Torah learning when the Greeks 
came to check. The Dreidel represents their Mesiras Nefesh 
and total commitment to not waver from Torah and Tefilah 
even during those difficult times. Ultimately it was this effort 
that afforded them their victory. Indeed in Al Hanisim we thank 
Hashem for delivering the Greeks into the hands of those that 
“toil in Torah” and those that are holy and pure. It wasn’t our 
strength or exceptional war efforts that won us the war. Rather 
it was the toiling in Torah and Tefilah.

Now we can understand why we light an oil candle to 
commemorate the miracle of the war. Shemen Zayis represents 
Torah. We light the oil to symbolize how our Torah and Tefila 
were answered through a great victory over the mighty Greeks. 

This is the message of Chanuka. We light the Menorah by 
our homes to illuminate the darkness outside. We focus on our 
own light and this will illuminate those around us and keep 
away our enemies.  
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Rabbi Avraham Greenwald

Lighting a menorah in the Bais Haknesses and reciting 
a bracha on it is mentioned in Shulchan Aruch, Orach 

Chaim, siman taf resh ayin alef, seif koton yud alef.
There are a few reasons for this minhag. The Bais Yosef 

in siman taf resh ayin alef explains that there may be some 
travelling guests who don’t have a house in which to light. 
The same way Chazal established that Kiddush should be 
recited in Shul, they were mesaken that neiros Chanukah 
should be lit in Shul as well.

The Bais Yosef in the name of the Rivash gives another 
reason for this minhag. The proper way of doing the 
mitzvah would be to light the Menorah outside one’s door, 
towards the Reshus Ho’Rabim; however, since we are in 
Galus we aren’t able to do this, so we light in Shul instead 
to be mefarsem the Nes.

The Kol Bo says that lighting the menorah in Shul is a 
zecher  ;to the lighting in the Bais Ha’Mikdosh, which was 
done in public.

R’ Berach Steinfeld
LIGHTING MENORAH IN SHUL IN THE MORNING

blessings if not for the merit of his father. 
Yaakov spent his life demonstrating the existence of 

Hashem in this world, both through teaching and through his 
life experiences. Upon returning to Eretz Yisrael, he wished 
to wind down; he wished to pass the torch to his children, 
while he would sit in his “own daled amos” learning and 
serving Hashem. Hashem responds: A Yid’s job in spreading 
honor to Hashem’s name is never finished. The ordeal of 
Yosef sprung upon him, forcing Yosef to be among the lowly 
Egyptians and bringing holiness even there. The pesukim 
tell us that Hashem was with Yosef... and his master saw 
that Hashem is with him (39:1-3). And that Yosef answered: 
Hashem will respond with respect to Pharoh’s welfare 
(41:16). Wherever he was, Hashem was recognized through 
him. Yosef continued the life work of the Avos and spread the 
name of Elokim even to Mitzrayim. 

In response to Yaakov’s wish leishev be’shalvah, the 
ordeal of Yosef sprung upon him. This ordeal was utilized 
by Yosef to spread Hashem’s Name throughout Mitzrayim, 
and eventually forced Yaakov to follow Yosef to Mitzrayim, 
where his life work of spreading Hashem’s Name resumed 
(Mayaan Beis HaSho’eivah). 

 Another explanation gives insight into the true 
purpose of challenges. The true potential of Yaakov was not 
brought out until he faced adversity; until he was pursued by 
Eisav; until he had a Lavan to deal with etc.  The same was 
true for Yosef. He was living at home learning Torah with his 
father. All of a sudden, on account of his brothers, he is on 
the way to Mitzrayim. Certainly Yosef could have felt that 
this was the worst thing that could happen. But, again, the 
opposite was true. Yosef’s potential was reached not despite 
his challenges, but because of the challenges he faced. His 
greatness was a direct result of the hatred of his brothers. It 
was on account of their hatred that he went to Mitzrayim, 

where he became Yosef HaTzadik. This is what Hashem told 
Yaakov: Don’t you realize that your greatness was brought 
out only through all you went through. Why would you want 
to sit peacefully? Your growth must be brought out through 
challenges. The peace you seek will be waiting for you in the 
next world. If I give someone an “easy” life, it is because I 
understand that his potential will be reached that way. You, 
however, with the great level you have attained through 
challenges, should not be mevakesh shalva; you should 
not be seeking to live without the challenges. 

We do not look for trouble or hardships, but when 
a difficulty does come our way, we should learn from 
Yaakov and Yosef not to lose ourselves in the face of a 
challenge. Rather, we should rise to the challenge and use 
it as a medium of growth. Rabbeinu Yona writes in Shaarei 
Teshuva: When one receives mussar from Hashem and as 
a consequence improves his ways, it is proper for him to 
rejoice in his sufferings, for they brought him great benefit, 
and he should thank Hashem for them as he would for other 
successes ... and one who truly trusts in Hashem should hope 
in the midst of his distress that the darkness will be the cause 
of his light... as it says, “If I did not fall, I could not have 
arisen; if I had not been in darkness, it would not have been 
light for me.” 

This is the message of Chanukah as well. In Al HaNissim, 
we thank Hashem for the miracles, the salvation…, and 
for the milchamos! Yes, we thank Hashem even for the 
milchamah itself. The battle itself is an opportunity. Through 
the battle we rededicated ourselves to Hashem’s service. The 
Bach writes that we had slacked off spiritually. The challenge 
gave us the opportunity to rededicate ourselves to Hashem, 
through which we merited a great salvation and a closeness 
to Hashem – signified by the neis of the neiros – during that 
dark period of the second Beis HaMikdash. 
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Yerucham Reich | This is a reprint

We are not perfect. We wish we were, but .... well, you 
know. A mensch is nisht mehr vi a mensch.  Throw us 

in the water and we will get wet. Push us, God forbid, into the 
fire, and we will, at the very least, be singed. And some will be 
burned. 

Avraham Avinu, Chananya, Mishael and Azarya emerged 
from the fire unscathed. That teaches us that God does watch 
over us and keeps us, as a nation, alive, even in terrible times of 
trial. But it does not mean that we will not suffer or get burned 
in this cruel and difficult world. It does not mean that we will 
all pull through. And not everyone will emerge from the trials 
of our existence the same as they entered. That’s the reality of 
this life. 

The pressures placed upon our people through the ages 
have been unspeakably great. How many have fallen away? 
Oh, Ribbono Shel Olam, the numbers that have fallen away! 
Throughout our history, so many have fallen away. Some have 
walked away, some have been torn away, and some -- many-- 
having passed through the fire, just .... melted away. And the 
longer we live, the more we see of life, the more we learn of 
life, the more understanding we are likely to become of those 
who could not stand firm. We may reject their decisions, we 
may condemn their choices, we may find ourselves doing battle 
with them, but so many of them are lost children, unable to 
withstand the fire.  Or simply the frustration. May God spare us 
that test. And then there are the ignorant, the victims of parents 
who walked away. 

That life can be rough does not exculpate dropping out. 
And many who have “dropped out” did not simply drop out, but 
walked willfully away. And there have always been those who, 
in an apparent effort to justify their desertion, have waged war 

with Judaism, with their fellow Jews, and with the Living God 
of Israel. Hence, the story of Chanukah. 

The struggle with the misyavnim -- literally, those who 
make themselves Greek - i.e. Hellenists --  those who reject their 
own  heritage of k’dusha in favor of the imagined beauty and 
superiority of alien cultures, is a war that has been raging since 
those ancient times. 

There are, all too often, those among us who just don’t get 
it, who don’t understand or appreciate what is ours, moreshes 
avos, the legacy of our forefathers. Whether due to failure of 
education, or of upbringing, or to something missing within 
their own makeup, they just do not relate seriously to their own 
core identity and mission. Singed.

There are those who who do think deeply, but, in their frus-
tration with the difficulties in life, have been wooed and won 
over by various replacement ideologies that promise salvation. 
The plethora of isms that have captured the imagination of so 
many lost Jews prey on this group. 

The chosen ism, they imagine, is the new messiah. Singed.
There are those who could not withstand the intense pres-

sures brought to bear upon them. These are not always the un-
educated. A shocking number of rabbis and scholars in Spain 
eventually broke under the unremitting pressure, and joined the 
oppressors. 

There are those whose world is turned upside down by 
cataclysmic upheavals in life. They may mean well, but cannot 
sustain the faith and the practice of their forefathers in their own 
children if they are wholly occupied with building new lives, 
bereft of community and family structure. 

How many like these created generations of lost Jews in 
America? Untold numbers. It is their children and grandchil-

SINGED

The question arises; why are the neiros Chanukah lit 
in Shul in the morning, which was not the correct time of 
lighting?

There are a few answers to this question. One answer 
is that the pirsum ha’nes is apparent if the menorah is lit 
during the day rather than at night. If it is lit at night people 
may think that the lighting of the neiros is to add light 
because it is dark. However, when it is lit during the day 
no one can be mistaken into thinking the menorah was lit 
for any other purpose than to proclaim the nes.

Another re ason for lighting during the day could be 

if one was travelling and did not light the night before, 
he will now know how many candles to light the coming 
night.

A third reason could be that we want to be yotzei the 
opinion of the Rambam who holds in Hilchos Temidin 
Umusafin, Perek Gimmel, halacha yud and yud bais that 
there was a requirement in the Bais Ha’Mikdosh for the 
Kohen to relight the candles in the morning if he found them 
extinguished. Therefore, in the Shul, which is similar to the 
Bais HaMikdosh, we light during the day to remind us of 
the halachos that were required in the Bais HaMikdosh. 

R’ Berach Steinfeld
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dren today who provide the sickening communal statistics  of 
intermarriage, assimilation and loss. Singed.

I remember, years ago, that on days when Yizkor was recit-
ed, Jews who did not normally attend shuls thronged the shuls 
they did not otherwise attend, to honor the memory of their 
parents in the traditional manner with the recitation of Yizkor. 
Often ancillary spaces had to opened up in shuls to accommo-
date them. Now they themselves have passed on, but no one 
bothers to come to shul to say Yizkor for them. Their own chil-
dren, one more generation removed from Torah practice, with 
virtually no serious knowledge of Judaism, are too far gone for 
that. Lost. Thrown away. Singed.

I am thinking of a man I knew in my youth, a very fine man. 
He was the son of a Chassidic family in Poland in the early 
Twentieth Century, and was not atypical for a young fellow of 
that time. He was drafted into the Austrian army in World War 
I, and he did his duty. Once, when the Rebbe came to his home-
town, he went AWOL to participate in the Shabbos with the 
Rebbe. In wartime that could have resulted in the death penalty. 
In fact, he got away with it, and he served in the army faithfully. 

After the war, with the breakup of the old empires, the 
map of Europe was redrawn. Poland was reconstituted as an 
independent nation, having been partitioned between Germany, 
Austria and Russia for many years. Poland and Russia were 
soon embroiled in a border war. Poland drafted its young men 
to do their patriotic duty. The problem was that for too many 
Poles, patriotic duty meant attacking, beating and murdering 
Polish Jews. Incredibly, even Polish army units participated in 
this “patriotic duty”, and, even more incredibly, Polish soldiers 
of Jewish background were included in the targeted attacks, 
even while in uniform. It was easier and safer than fighting the 
Russians, and certainly more fun. Thus, for a Jew, being in-
ducted into this Polish army often meant being murdered by 
one’s fellow soldiers. 

There was even an army of patriotic Polish Americans who 
volunteered to travel to Poland and fight for the Motherland. 
They notoriously went about doing their patriotic  “fighting” by 
attacking hapless Jews.

And so there were many Jewish young men in Poland who 
served, often with distinction, in World War I, but who then 
understood that if they wished to remain alive they had to flee 
rather than be inducted into the new Polish Army.

Yossel, the man referred to above, fled to Germany. He 
married, and eventually emigrated to the United States, where 
he joined the mass of Jewish immigrants struggling to keep 
their heads above water. He built the first private Sukkah in his 
neighborhood. But, like the vast majority, the Jewish education 

his children received was very weak. 
Today his grandchildren and great grandchildren are quite 

typical -- barely Jewish, somewhere out there on Long Island. 
Singed.

Mendek (Menachem Mendel) had to flee as well. Also 
raised in a chassidic home, he had an intellectual bent, and his 
younger brother told me he remembered his father upset when 
he found Mendek studying Rambam’s Moreh N’vuchim while 
still a teenager, and not sufficiently grounded for such esoteric 
study. 

Mendek did not report for induction. The Polish Army 
came looking for him; they burst into the house and searched 
everywhere. Drawing their bayonets, they stabbed deeply into 
all the mattresses. He was, in fact, home at the time, hiding 
under the oven. They did not find him. He too fled to Germany, 
where he married and earned his living as a traveling peddler. 
Later on, forced to flee Germany, his wife and daughter man-
aged entry to Switzerland but he could not get in. He wound up 
in Casablanca, and eventually made it to the USA, later joined 
by his wife. Their daughter settled in Amsterdam. She herself 
was killed by lethal injection a few years ago, at her own re-
quest, by the State-run socialized Dutch medical establish-
ment (they call themselves doctors!), a common practice now 
in Europe (“Obamacare Plus”). There was no surviving issue. 
Mendek remained an intellectual, but in areas other than Yid-
dishkeit.  The circumstances of his life, the company he found 
himself in, led him that way. Singed.

On Chanukah we celebrate the victory of the Yehudim over 
the Misyavnim. The great miracle was that they, the few, de-
feated the mighty Greeks and their Jewish collaborators. Part 
of that miracle was that they were able to stand up and fight 
altogether, that the fire and the power,  the intensity and the de-
termination, the singleminded loyalty and the zeal,  were still so 
strong. That particular struggle was a bloody and violent one, 
touched off by the incongruous act of a man of religion and 
peace, Matisyahu ben Yochanan Kohen Gadol, when he rose up 
and killed the Jew who had publicly profaned the name of God 
as he sacrificed a pig to the Greek avoda zara, along with the 
Greek officer who arranged and oversaw it. 

It was a time for violence, including civil war, terrible as 
that was. But there was no other way. It was the right thing to 
do. That path was marked by miracles, and we celebrate it joy-
fully ever since.

But, on Chanukah, we also talk about another Kohen Gad-
ol, Yehoshua Kohen Gadol, of whom we read in the Haftara of 
Shabbos Chanukah. Ostensibly the connection to the Haftarah 
is the prophecy about the golden menorah with the miraculous 

Yerucham Reich
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flowing oil aplenty. But I submit there is another important, rel-
evant dimension that explains why an earlier, apparently unre-
lated prophecy is also included in the reading. 

Zecharya Hanavi (chapter 3) sees Yehoshua Kohen Gadol, 
with the Satan beside him, trying to condemn him. Yehoshua 
does not look good. He is wearing soiled, sooty clothing. This 
is a metaphor for sin and spiritual shortcoming. God Himself 
shuts the Satan up, and teaches us a lesson about zealotry. 

Zealotry is important and has saved us more than once. 
Witness, the very miracle of Chanukah we are celebrating now, 
the result of such zealotry. But, says God, not all circumstances 
are the  same; there is indeed a time for zealotry, and there is a 
time for understanding and a softer approach. There is a time 
for war, but there is also a time for peace. 

Yes, God says, Yehoshua’s garments are full of soot. But 
you, Satan,

hold your tongue. Be silent and stand in reverence. Yehosh-
ua, the Jew, has been burned. He has been in the fire, and his 
clothes are full of soot because they, and he, have been singed. 
Singed, damaged, diminished, degraded. And stand in awe and 
reverence before this Jew, who is a singed firebrand saved from 
the fire .הלוא זה אוד מצל מאש

Throughout our long history, we have been burned many 
times. Sometimes, sadly, the evil arises from our own midst. 
That’s human nature, and it happens. But it’s also by free 
choice, acts that the actors should choose not to do. They must 
be fought and defeated. 

And then there are those who are just not strong enough 
to respond appropriately or ideally to the overwhelming chal-
lenges this world may throw at them. A mensch is nisht mehr vi 
a mensch. Some may emerge from the inferno unscathed, but 
many cannot.  And, we are taught in this prophecy of Zecharya, 

read at the very time we celebrate the military victory over our 
foes, and their destruction, for them, for the victimized, the 
weak, the hapless, the people who have simply failed, for them, 
war may not be the right approach, but rather, reaching out with 
love and respect and brotherhood. 

Make war on their wrong, destructive ideas, but not on 
them. For by and large, they  have been dazed and crazed and 
kept ignorant of who they really are, who they should be, who 
they can be, who their holy forebears were. They just don’t get 
it. 

But there is hardly a shul today that does not have, within 
its ranks, those who once were members of the camp we might 
broadly refer to as latter day misyavnim. But these misyavnim, 
for the most part, are where they are not so much out of willful 
malice, but because it is the sad circumstance of their upbring-
ing. And some manage to find their way back to where they 
belong. 

And so we learn, on Chanukah, that sometimes we must go 
to war, and lay down our lives, ח״ו, if need be, to protect the pu-
rity of our faith and our right and ability to practice it, whether 
the enemy be from without or within.

And we learn as well that there is another side to the pic-
ture, that there are so, so many of our brothers and sisters who 
appear to be outside, who are not what they should be. Their 
clothing is burned and sooty, there is a smell of smoke about 
them, but, whatever criticism, however true, may be possible, 
stop and remember who they are. They have been singed. They 
are firebrands saved from the fire. 

Clean away the soot, extend a loving, brotherly hand, and 
behold: Kodesh Yisrael L’Hashem. 
Yerucham Baruch Reich
Chanukah, 5775

Yerucham Reich

R’ Chaim Yosef Lomner  Chaver HaKollel

In the past two parshios we have been taught about the 
shevatim in general. This week we are being introduced to 

much of the happenings in the personal life of Yosef. Let us 
focus on Yosefs individual life and accomplishments.

Let us first discuss a side topic which will assist us to 
better understand who Yosef was. Looking around us we 
find many systems and organized arrangements in our world. 
The same holds true with the spiritual makeup of the world. 
One such example is the elements which are ,דומם, צומח, חי 
 That is, the inanimate, that which sprouts, live beings .מדבר
i.e. animals, and the fourth and greatest of this system the 

speaker-man.
When arranging the various systems in creation it was 

with the design that there is always a bridge between the 
different levels and degrees in that system. The capacity and 
potency of a level without the proper middle stage following 
the preceding level, will be compromised. To bring out this 
point here are a few illustrations.

One illustration is from the avnai neizer who teachs 
us what one of the bridges are in the original system we 
mentioned. Between the two degrees of the chai the animal 
and the medabair man, the avnai neizer explains is the monkey, 
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this is actually an instance where we can see this clearly as it 
has characteristics of a human while being an animal.

(Perhaps we can suggest that the venus fly trap is the 
bridge between the tzomai’ch that which sprouts and chai the 
animal for while it is a plant it is interesting that it can break 
down and digest flies.)

We find this concept as well concerning the connection 
between our physical world, that of the heavens. This is 
played out by the Bais Hamikdash where it is a location of 
heaven on earth. In the Bais Hamikdash we know that the 
Aron Kodesh wasn’t ‘min hamidah’ it didn’t take up space 
which in our physical world that is an absolute impossibility. 
This is a bridge between these two levels.

Another instance where we find this concept is in the 
connection between the tana’im and amora’im. Following the 
era of the tana’im was that of the amora’im. We know that 
it wouldn’t happen that an amora will disagree with a tanna 
from the preceding era. However we do find in the gemara 
that rav, an amora actually argued with a tanna. When the 
gemara questions this, the response is: rav is a tanna and can 
argue. This holds true even though we know rav as an amora, 
and the explanation to this allowance is for in truth rav stands 
as the middle grounds between the degree of the tana’im and 
amora’im. He was in this position with specific design to 
provide us with the middle grounds between the two eras of 
the makeup of our nation.

Yosef, in the framework of our nation was the bridge 
between the Avos and the shevatim. Chazal tell us that 
although Yosef was one of the shevatim he was, in a sense 
like an av. An illustration of this is the fact that we see that he 
fathered two shevatim something which isn’t found by any of 
his brothers, it was exclusive to the avos. It is explained that 

an accomplishment of Yaakov was that with his holy work he 
established the reality of “once a jew always a jew”. That no 
matter what a jew may do in rebellion against his holy nation 
he will remain a jew. Although this sounds like a certain and 
definite guarantee to the everlasting establishment of the 
nation, there still is a flaw. Halachically one is jewish by 
virtue of his matrilineal ancestry. This being the case, if all 
male members of klal Yisroel were to intermarry, there is a 
possibility that Yaakovs accomplishment fall to the wayside. 
The one who filled this gap was Yosef. This was accomplished 
with the episode of Yosef and his mistress in this weeks 
parsha. When she grabbed him hoping to seduce him into 
being with her, he ran out leaving his cloak in her hand. This 
awesome strength he exercised at that moment established in 
the spiritual dna of the nation that it will never happen that all 
of the men of Am Yisroel will intermarry. It is in this aspect 
explains Reb Yitzcok Hutner Ztz”l, that Yosef wasשבטיות"  
 .a shaivet that was close to the degree of an av קרוב לאבהות"
Yosef is the bridge between the avos and the shevatim.

Earlier in the parsha when Yaakov sees the bloody cloak 
of his son, Yosef he thinks that he is dead. The pasuk tells 
us that his children tried to console him and it says that he 
refused to be comforted "ןאמיו". The same word is used when 
Yosef refuses his mistress’ command later in the parsha "ןאמיו 
 Yaakov wasn’t going to accept the fact that Yosef ."הצוחה סניו
was dead for he was waiting for his son to accomplish what 
was necessary for the guaranteed continuity of his nation.

With this understanding as to who Yosef was, and what 
role he played, may we value our implanted holiness. May 
we utilize this appreciation to remain steadfast against all the 
horrible and strong tides of immorality that are pervasive in 
today’s low and decadent society. 

R’ Chaim Yosef Lomner


