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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
From Universal to Particular(1) 
I appeared to Avrohom, Yitzchok, and to Yaakov as Kel Shakai, but I did 
not make Myself known to them with My Name “Hashem….” I have heard 
the groan of the Bnei Yisrael…I am Hashem, and I shall take you out from 
under the burdens of Egypt. I shall rescue you from their service. I shall 
redeem you… I shall take you to Me as a people…(2) 
“I turned to appraise wisdom and madness.”(3) Chazal(4) understand this 
as both of those elements coming together - inappropriately - rather than as 
two opposites studied separately. They specifically implicate Shlomo and 
Moshe. Shlomo is faulted for misapplying his great wisdom, in thinking 
that the Torah’s warning to the king not to take too many wives did not 
apply to him. The Torah makes its objection explicit: multiple wives would 
turn his heart away from Hashem. Shlomo told himself that he could handle 
the challenge without ill-effect, and disregarded the prohibition. The yud of 
the word ירבה/ complained to Hashem. “Today Shlomo nullifies a single 
letter of the Torah. Tomorrow…” G-d responded: “A thousand Shlomos 
will be nullified, but not a single letter of the Torah.” 
Shlomo proved himself wrong; he took too many wives, and they turned 
his heart. Yet we have to admit that we are puzzled by considering this a 
terrible error. Why should it be so wrong in try to understand the Torah’s 
reasoning and then to act upon it? The Torah in fact is not irrational; good 
reasoning stands behind every one of its commandments. If Shlomo, the 
wisest of all men, was blessed with deeper comprehension, why should he 
not use it with confidence? Moreover, equipped with his extraordinary 
intellectual depth, how did he indeed fall to the wiles of his wives? 
In truth, Shlomo’s reasoned well. Nonetheless, it placed the Torah in 
jeopardy. Countless other people would have, in the millennia that followed 
his reign, judged themselves to be wise men as well, and invented all sorts 
of convoluted arguments to free themselves from some of the Torah’s 
requirements. Chaos would have ensued, with Torah becoming more free-
for-all than law. For this reason, Shlomo was artificially made to fail; the 
world had to witness that tampering with Torah was intolerable – without 
exception. Thus it was the yud of yarbeh that complained. The three other 
letters belong to the root of the word. The yud turns it into the future tense. 
Shlomo’s failure was only in the impact his actions would have on future 
generations of Jews who would improperly take the same liberty of seeing 
themselves as exceptions to the Torah’s rules. 
Moshe, continues the midrash, acted similarly and also failed. He, too, 
believed that he understood the Divine Mind. He assumed that G-d had sent 
him on a mission to redeem the Bnei Yisrael because His compassion was 
moved by the sheer enormity of their desperate plight. When Moshe’s first 
encounter with Paroh ended in great failure, he was met with so much anger 
and derision from the people – giving him no credit at all for his efforts on 
their behalf, and quickly abandoning him - that he concluded that they were 
not as desperate for deliverance as he had thought. If so, he reasoned, then 
why had Hashem sent him? His midah of rachamim does not interfere with 
many evils perpetrated by Man! Why, then, had he been deputized to go to 
Paroh? 
Moshe, like Shlomo, had applied his superior understanding to Hashem’s 
Word – and come to a faulty conclusion. He had to be proven wrong. 
Human reasoning is inherently fallible. 
Earlier, Moshe had been introduced to the four-letter Name, which 
combines the past, present, and future forms of the verb for “being,” i.e. 
was, is and will be. They are not, however, equally represented. The word 
for “present”/ hoveh is fully part of the Tetragramaton, in the exact order 

of its three letters. The words for past and future, however, are only 
represented in part, and even then (in the case of the past) not in order. We 
can readily understand why. Moshe had asked for the right Name to use 
when coming to the people. Hashem had told him to use the four-letter 
Name, which we call the Essential Name. The nation would now learn 
much about Hashem’s fuller nature. They knew something of the mesorah 
from the patriarchs of the past; in the future to come, Klal Yisrael would 
get many more glimpses of Him. The most important lessons, however, 
would be those of the moment – the full story of Hashem reaching out to 
redeem Moshe’s people, in all of its glorious detail. Their understanding 
for the vast majority of history would draw chiefly on the events of the 
immediate present. (Thus Chazal teach(5) that from the time of the 
destruction of the Temple, a two-letter Name would suffice. That Name 
consists of a yud for the future, and the heh for the past. The immediacy of 
HKBH in the present would disappear. Klal Yisrael would get by with 
memories of the past, and a longing for the Messianic future.) 
Moshe had not fully comprehended all of this. He believed that Hashem 
came now to the people through His midah of rachamim, which is part of, 
as it were, His universal aspects. He shows His compassion to all who are 
created in His image. Hashem had something different in mind. He was 
going to demonstrate not the universal, but the particular in His relationship 
with Man: the special relationship of a Father to His children. 
The opening lines of our parshah follow logically. G-d tells Moshe that the 
avos had known Him in other ways, but not in the fullness of His Essential 
Name. To be sure, they were familiar with it. But the richness of its 
implications had not been experientially demonstrated to them. It would 
now be shown to their descendants. 
He continues – almost as an aside. Not only was Moshe mistaken in 
assuming that his mission grew out of the midah of rachamim alone, but he 
was wrong in minimizing the longing of the Bnei Yisrael for redemption! 
“I have heard the groan of the Bnei Yisrael.” The cynicism of Doson and 
Avirom was entirely atypical of the rest of the people, who still in fact 
resisted their servitude with all their being. 
Even had he been correct, Hashem continues, Moshe had misjudged His 
intentions. Yes, He would begin with rachamim. Thus, “I shall take you out 
from under the burdens of Egypt.” They would quickly be given respite 
from the back-breaking excesses of their servitude. 
If rachamim fueled the mission, then His intervention would stop there. 
Work – even hard work – may not be pleasant, but in a world not yet 
perfected by Moshiach, inequities between people will exist, and rachamim 
will not be generated by servitude alone. Some people will serve other 
people. The Bnei Yisrael could have remained in Egypt, subject to a more 
benign servitude. That, however, was not the case. “I will save them from 
their labor.” Serving the Egyptians in any capacity left them spiritually 
vulnerable. They had descended to the 49th rung of tumah. In order to fulfill 
their special, particular mission – one that did not apply to any other nation 
on earth – they needed complete freedom. 
Furthermore, they could not march towards their spiritual destiny without 
completely undoing the stigma of their long servitude. Hence, “I shall 
redeem you,” meaning that He would publicly dramatize His special 
relationship with them, and remove the stain of slavery from their being. 
Its purpose is the glorious future mission of His special people: “I will take 
them…and I will be for them G-d,” in a way not shared with any other 
people. 
Hashem, in other words, moved Moshe away from seeing Him at this time 
as acting consistently with one of His universal midos. He guided Moshe 
to appreciating His role as the special, particular G-d of Israel – a concept 
that he began sharing with the people. 
Those people experienced a similar learning curve. They, too, believed that 
Hashem had intervened for them because of compassion, consistent with 
His universal nature. Thus, they were troubled by Moshe’s insistence that 
they leave Egypt, and conquer a neighboring country. Surely, many of them 
thought, G-d would not be with them in such an enterprise. Since He had 
put an end to the worst aspects of their servitude, His protection had ended. 
There would be no reason for Him to support them in any military 

  
  
  
  

www.ajmadison.com   

  
YOUR APPLIANCE  

AUTHORITY   
800.570.3355   

  



!{aaBtu!bsbw!– trcdk trcd ihc                                                              3 
campaign they initiated. Nor, for that matter, did they think He would 
miraculously bail them out of any predicament. Time and again, when 
faced with some obstacle, they complained to Moshe for having taken them 
out of Egypt. That, they thought, was his doing. It had nothing to do with 
their understanding of the universal G-d, Who does not play favorites. 
The moment of full comprehension for them came at the Yam Suf. Those 
who clung to the old understanding of G-d as a Responder with rachamim 
could call out to Hashem, because perhaps He would be compassionate 
towards some ill-prepared, recently freed slaves at the mercy of the crack 
troops of the Egyptian army. But they were not merely delivered. They 
witnessed the miraculous settling of accounts, as each of their former 
tormentors received his due, perfectly coordinated with his personal 
culpability. This went far beyond rachamim. 
Thus, we learn “they believed in Hashem and Moshe, His servant.”(6) 
What did the miracles of the Sea have to do with Moshe the servant? The 
Torah means that they now embraced the recent teaching of Moshe - the 
new understanding of G-d as One in a special relationship with His people. 
Furthermore, “the nation feared Hashem.” They understood that with the 
special relationship came special responsibility. Hashem would ask more, 
demand more of them. They were now subject to the scrutiny of His midah 
of din like no other people. 
Children of the Divine Father have to act differently than others. 
1. Based on HaMedrash V’HaMaaseh by R. Yechezkel Libshitz z”l 
2. Shemos 6:2-7 
3. Koheles 2:12 
4. Shemos Rabbah 6:1 
5. Eruvin 18B 
6. Shemos 14:31 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vaeira – Vol. 12, Issue 14 
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas my grandfather Moshe ben Ozer Yisroel z”l, whose yahrtzeit is on Wednesday (5 Shevat), and 
l’zecher nishmas Shimon ben Moshe z”l, whose yahrtzeit is on Sunday (2 Shevat). Please have them in mind when reading and discussing this issue, and the Torah that 
is learned should be a merit for them and their entire families.     At this point most of the remaining issues in Sefer Shemos are still unsponsored. Each issue of Parsha 
Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please 
send me an email.     Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

 לז"נ משה בן עוזר ישראל ז"ל
 לז"נ שמעון בן משה ז"ל

והוצאתי אתכם מתחת סבלת מצרים והצלתי אתכם  ד'לכן אמר לבני ישראל אני 
מעבדתם וגאלתי אתכם בזרוע נטויה ובשפטים גדלים ולקחתי אתכם לי לעם והייתי לכם 

)7-6:6יכם (קאל ד'ים וידעתם כי אני קלאל  
Parshas Vaeira begins with Hashem instructing Moshe to tell the Jewish 
people that He will take them out and redeem them from their suffering in 
Egypt. The Medrash (Bamidbar Rabbah 13:19) teaches that one of the 
merits in which the Jewish people were saved was that they did not change 
their names, and instead of adopting Egyptian names, they preserved their 
uniquely Jewish names. However, Rav Yisroel Reisman points out that 
when we examine the names of the Jews who emerged from Egypt, none 
of them are named after their illustrious ancestors. We don’t find anybody 
in that generation named Avrohom, Yitzchok, or Yaakov, or Reuven, 
Shimon, Levi, Yehuda, or Yissachar. Since we are accustomed to defining 
Jewish names as those that are given to commemorate our righteous 
forbearers, how can Chazal say that they did not change their Jewish names 
when we do not find a single person in that generation named after any of 
the Avos? 
Josephus records that when Alexander the Great came to Eretz Yisroel in 
the times of the second Beis HaMikdash, he met Shimon HaTzaddik and 
was greatly impressed by him. However, when Alexander requested that a 
statue of him be erected in the Temple, Shimon HaTzaddik demurred on 
religious grounds, explaining that there are no statues in Jewish holy places. 
Instead, Shimon suggested that to show their devotion to him, all male 
babies born to Kohanim in that year would be named Alexander in his 
honor, and this is how the non-Jewish name Alexander became a Jewish 
name. However, if the selection of a name is so significant and influential, 
how could Shimon HaTzaddik agree to give a non-Jewish name to so many 
Jewish children, especially to those who would grow up to serve in the Beis 
HaMikdash? 
Rav Reisman recounts that at the end of his life, Rav Avrohom Yaakov 
Pam remarked that people often approached him for advice about choosing 
a name for their newborn baby. Unfortunately, the discussions often 
revolved around the friction that was generated when grandparents had 
expectations that the baby be named for a dear relative, while the baby’s 
parents didn’t care for the name or the person after whom they were being 
asked to name. Rav Pam said that in his experience, any time a name was 
given to promote shalom bayis (peace in the family), the parents always 
had nachas from the child, as the key is not the actual name that is given, 
but rather the motivation behind it. Similarly, a man was hesitant to name 

his child after his father because he died at a relatively young age, so he 
asked Rav Yosef Shalom Elyashiv for guidance. Rav Elyashiv responded 
that honoring one’s parents brings long life, and he should have no qualms 
about naming his child after his father. 
For the same reason, although the name Alexander was originally a non-
Jewish name, because it was given to protect the Beis HaMikdash and to 
fulfill the instructions of Shimon HaTzaddik, it became a Jewish name, as 
the rationale behind the name is far more important than the name itself. 
Similarly, the Jewish people in Egypt did not have the custom to name their 
children after the Avos, but the names they selected were chosen for Jewish 
reasons. For example, the father of the leader of the tribe of Gad was named 
Deuel (Bamidbar 1:14). Although this may not sound like a Jewish name, 
the Ramban writes (Bamidbar 2:14) that it is a contraction of two words 
that connote the hope that he would be ל-ק יודע  – a knower of Hashem, 
which is certainly a Jewish value. Just as Leah chose the name Reuven to 
express that Hashem had seen her affliction (Bereishis 29:32), so too the 
Jewish people in Egypt also chose names that expressed Yiddishe ideals. 
When the Medrash praises them for not changing their names in Egypt, it 
is not referring to the names themselves, but to the underlying motivations 
behind them, because that is what is truly important. 
כי ידבר אלכם פרעה לאמר תנו לכם מופת ואמרת אל אהרן קח את מטך והשלך לפני 

)7:9פרעה יהי לתנין (  
)7:15( והמטה אשר נהפך לנחש תקח בידך ... לך אל פרעה בבקר הנה יצא המימה  

The Mishnah in Avos (5:6) teaches that one of the 10 items created at 
twilight on the sixth day of Creation, just before the onset of Shabbos, was 
the special staff with which Moshe performed numerous miracles, such as 
throwing it to the ground at the burning bush, where it was transformed into 
a snake (4:3). However, in Parshas Vaeira, Hashem instructs Moshe that 
when Pharaoh demands that he provide a wondrous sign, he should tell 
Aharon to cast down his staff, which will turn into a snake, and the Torah 
subsequently records (7:12) that the staff of Aharon swallowed the staffs of 
Pharaoh’s sorcerers. Similarly, in initiating the first three plagues of blood, 
frogs, and lice, Hashem commands Moshe to tell Aharon to use his staff to 
bring them on (7:19, 8:1, 8:12), which seems to indicate that there were two 
different staffs, one belonging to Moshe that was used in Parshas Shemos, 
and one belonging to Aharon that was used in Parshas Vaeira. Were there 
in fact two different staffs? 
The Ohr HaChaim HaKadosh (4:17) quotes the Zohar HaKadosh, which 
says that there were in fact two different staffs, and explains that this is why 
Hashem had to specify that Moshe should take “this” staff, and not the other 
one. This also appears to be the opinion of the Kli Yakar and Netziv (7:9). 
However, the Ibn Ezra (7:9) disagrees and maintains that there was only 
one staff, which belonged to Moshe. Whenever Aharon needed to use the 
staff to perform a miracle, Moshe lent it to him and transferred ownership 
to his brother, so that it was legitimately considered as belonging to Aharon. 
As proof for his opinion, the Ibn Ezra notes that when the Jewish people 
asked for water in Parshas Beshalach (17:5), Hashem told Moshe to take 
his staff with which he struck the Nile and bring forth water from the rock. 
If there were two different staffs, then Aharon hit the river using his own 
staff, not Moshe’s. From the fact that Hashem described Moshe’s staff as 
having stricken the Nile, we can deduce that there was only one staff, which 
Moshe gifted to Aharon to use on his behalf in bringing forth the plagues. 
The Netziv writes that Rashi appears to agree with the Ibn Ezra, noting that 
when Aharon threw his staff on the ground in front of Pharaoh, the Torah 
says (7:10) that it became a תנין (serpent). However, Rashi comments that 
it turned into a נחש (snake), which is difficult to understand, because they 
are not the same, as a תנין lives in water while a נחש lives on land. If the 
Torah testifies that the staff was transformed into a serpent, why would 
Rashi deviate and say that it became a snake? 
The Netziv suggests that Rashi felt compelled to stray from the text because 
like the Ibn Ezra, he held that there was only one staff, which the Torah 
says was transformed into a נחש at the burning bush. In introducing the first 
plague, Hashem instructed Moshe (7:15) to take the staff that was changed 
into a נחש and use it to strike the river to turn it into blood. However, if 
there were two different staffs and Aharon used his to initiate the plague, 
Hashem should have told Moshe to use the staff that was changed into a 
 since Aharon’s staff became a serpent, and not the one that became a ,תנין
 since that refers to Moshe’s staff. Due to this textual difficulty, Rashi ,נחש
concluded that there must have only been one staff, and he was therefore 
forced to depart from the text in saying that it was transformed into a נחש, 
even though the Torah describes it as a תנין. 
This confusion about the staffs continues in Parshas Chukas (Bamidbar 
20:8), where Hashem commands Moshe to take his staff and bring forth 
water from a rock. This is known as Mei Merivah (the waters of strife), as 
Moshe was punished for not following instructions. Rashi writes (20:11-
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12) that Moshe’s sin was that Hashem commanded him to speak to the rock 
to bring forth water, but he instead did so by hitting the rock with his staff. 
However, if Moshe was not supposed to use his staff, it is difficult to 
understand why Hashem commanded him to take it. Therefore, the Chasam 
Sofer suggests that the problem was that there were two staffs, one 
belonging to Moshe and one belonging to Aharon. When Hashem told 
Moshe, “Take the staff,” without specifying which one, Moshe in his 
humility assumed that He was referring to Aharon’s staff, when in reality, 
Hashem wanted Moshe to take his own special staff which had been around 
since the time of Creation. Although Aharon recognized Moshe’s mistake, 
he felt uncomfortable correcting his teacher, and it was this 
misunderstanding about which staff to use that resulted in their inability to 
enter the land of Israel as punishment for this incident. 
Parsha Points to Ponder (and sources which discuss them): 
1) In last week’s parsha, Moshe expressed his reluctance to serve as 
Hashem’s agent to free the Jewish people due to his speech impediment, to 
which Hashem replied that his brother Aharon would assist him as his 
spokesman (4:15-16). Why did Moshe repeat the exact same worry in this 
week’s parsha (6:12)? (Meged Yosef) 
2) Hashem told Moshe (7:3) that He would harden Pharaoh’s heart so that 
he would refuse to free the Jews. Does this mean that Pharaoh lost his free 
choice to repent his ways even if he changed his mind and wished to do so? 
(Yefei Toar Shemos Rabbah 13:3, Rambam Hilchos Teshuvah 6:3, Radak 
Shmuel 1 2:25, Ruach Chaim 3:7, Chofetz Chaim, Rav Chaim Berlin 
quoted in Peninim MiShulchan Gevoha) 
Answers to Points to Ponder: 
1) Rav Yosef Sorotzkin explains that Moshe had two different concerns 
regarding his speech impediment. On a practical level, he was worried that 
people would not be able to understand him and he would be an ineffective 
agent to convey Hashem’s messages. Additionally, the Rambam writes 
(Hilchos Yesodei HaTorah 7:1) that in order to receive prophecy, a person 
must be physically complete and whole, without any blemishes. Moshe was 
afraid that people would be skeptical about accepting him as a legitimate 
prophet, as they would mistakenly believe that his speech impediment 
invalidated him from receiving prophecy. In Parshas Shemos, after Hashem 
told Moshe to go tell the Jewish people that he had been sent by Hashem to 
redeem them, Moshe expressed his practical fear (4:10) that “I am not a 
man of words … for I am heavy of speech”, meaning that they wouldn’t be 
able to understand him. Hashem responded by appointing Aharon to serve 
as Moshe’s interpreter to help him communicate. The second concern, 
about the people questioning Moshe’s fitness to receive prophecy, wasn’t 
an issue because Hashem had already given Moshe clear signs to perform 
for them to demonstrate his authenticity. In Parshas Vaeira, Hashem told 
Moshe to go speak to Pharaoh, to which Moshe responded that “I have 
sealed lips,” meaning that I have a physical blemish and Aharon’s clear 
speech won’t help, since Pharaoh won’t even accept me as a prophet. 
Hashem responded (6:13) by addressing a prophecy to both Moshe and 
Aharon, indicating that He would convey the prophecies to both of them, 
and since Aharon had no physical blemish, the legitimacy of their messages 
wouldn’t be questioned or challenged by Pharaoh. 
2) The Rambam and Rav Chaim Volozhiner write that sometimes a 
person’s sins are so great that he receives the greatest punishment of all: he 
is prevented from repenting so that he will die guilty without attaining 
forgiveness for his sins. As an example, they cite Pharaoh. Because 
Pharaoh initially sinned voluntarily by cruelly enslaving the entire Jewish 
nation and refusing to free them, part of his punishment was that Hashem 
hardened his heart and denied him the ability to change his mind so that he 
would continue to be punished until he was forced to free the Jews. The 
Chofetz Chaim and Rav Chaim Berlin maintain that Hashem never takes 
away a person’s free choice. They explain that Hashem removed from 
Pharaoh the Heavenly assistance which is available to anybody who wishes 
to repent. Nevertheless, Pharaoh’s free choice was still intact, and as 
difficult as it would have been without Hashem’s help, he still could have 
changed his mind if he truly wanted to do so. The Radak writes that when 
a person’s sins are too great, Hashem will deny him the ability to repent so 
that he will be punished and will serve as a deterrent to others from 
following in his wicked ways, yet he adds that if such a person repents his 
sins with all of his heart and publicly demonstrates that he has repented his 
evil ways, his repentance will be accepted. The Y’fei Toar suggests that 
this question is subject to a dispute in the Medrash, with Rav Yochanan 
agreeing with the Chofetz Chaim’s position and Reish Lakish siding with 
the Rambam. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Va'eira(66) 
This sedra begins the story of the Ten Plagues that G-d "bestowed" on 
Pharaoh & his country as a prelude to the Israelite's Exodus from Egypt. 
The sedra begins with G-d's dramatic and profoundly meaningful words to 
Moses, (Exodus 6:2-8) after the latter complained that the People's plight 
in Egypt had only worsened since Moses approached Pharaoh. 
Shemos 6:3 
I appeared to Abraham, to Isaac and to Jacob with [the name] Almighty 
G-d ("Eil Shaddai"), but with My name "Hashem" I did not become known 
to them. "I have commented on the following Rashi-comment previously so 
I will only do so briefly here then go on to the Ramban's additional insight. 
Rashi 
But with My name "Hashem" I did not become known to them.. Rashi: 
"I did not make known to them" is not written here. But rather "I did not 
become known to them." I was not recognized by them in My characteristic 
of truth because of which I am named Hashem which implies faithful to 
uphold My word - for I promised, but have not fulfilled [My word]. 
What Is Rashi Saying? 
Rashi notices a subtlety in language and expands on it. In fact, G-d did 
appear to the forefathers - to Abraham and Jacob - with His name Hashem. 
(See Genesis 15:7 & 28:13) 
But while G-d did use His special name "Hashem" when He spoke with 
both Abraham and Jacob, He did not act to towards them as the name 
Hashem implies, that is in G-d's special characteristic of that name - which 
is Truth. 
This shows us that G-d's various names are not arbitrary appellations; each 
name conveys one of G-d's characteristics. The name Hashem conveys that 
aspect of G-d that promises and keeps His word by fulfilling His promise. 
The Ramban's Insight 
The Ramban, as he often does, explores more deeply the meaning of the 
verse. 
He explains the difference in the meanings of G-d's different names - Eil 
Shaddai & Hashem ( spelled: Yud, heh, vav, heh). 
Ramban says in essence: 
G-d appeared to the Fathers with the Name (Eil Shaddai ) that rules the 
natural forces in the world and thus does great miracles which however do 
not disrupt the natural order. He fed them in times of draught, and saved 
them in times of war, gave them wealth and honor which are the rewards 
in this world . Because, in the rules of nature, no rewards or punishments 
will be bestowed upon a person as a result of his mitzvos or sins, except by 
means of a miracle. For if a person were left to natural causation his moral 
and religious actions would add nothing to his well-being. Thus all rewards 
in this world are by means of hidden miracles, which onlookers would 
consider as natural occurrences. But which are in truth the rewards and 
punishments for his actions. That is the reason the Torah expands only on 
these worldly rewards but does not discuss otherworldly rewards for these 
latter are miracles against natural law. But the soul's preservation in the 
spiritual world is a natural consequence of the soul's spiritual, non physical 
make-up. 
Thus, G-d said to Moses I appeared to the Forefathers with the power by 
which I rule nature and My chosen ones but with My name Hashem ( 
spelled: Yud, heh, vav, heh) 
By which I created all that exists (The word spelled Yud, heh, vav, heh, has 
the meaning of "Being" i.e. existence) by that name I was not yet known to 
them in order to create on their behalf new miraculous events . Therefore 
say to Israel that now I will appear as Hashem and will do miraculous 
things. And they will recognize that |I am Hashem. 
That, in essence, are the Ramban's thoughts. His point is that in the Book 
of Genesis, which detailed the lives of the Forefathers, we find no unusual 
miraculous events. We find the hidden miracles, which are natural events 
used as rewards for the righteous. But in the Book of Exodus we will now 
see open miracles as the Jews are redeemed from Pharaoh. 
This is an oblique criticism of Moses. The Forefathers received no open 
miracles and did not see G-d's promise of receiving Eretz Israel, 
nevertheless they had deep unswerving faith in G-d. But Moses who saw 
and would see many open miracles did not show the same strong faith in 
Hashem. He complained "Why have You done badly to this people?" 
In Summary: 
Both Rashi and Ramban understand that the names of G-d have deeper 
significance. It is a fitting introduction to the miraculous events that are to 
follow. 
Shabbat Shalom, Avigdor Bonchek 
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Va’eira – Don’t Get Distracted 
Did you ever wonder why people knowingly do things which are 
detrimental or harmful to themselves? Why do people eat foods that they 
know can make them sick? Why do they smoke even though they know it 
will kill them? Why do they drive in a reckless way? Why do they refuse 
to take proper care of their teeth even though they have already paid too 
many visits to the dentist? 
This phenomenon is part of human nature from time immemorial. Rav 
Chaim Shmuelevitz finds an example of it in this week’s parsha. Hail was 
the seventh plague. The Egyptians had already witnessed six plagues, and 
they knew full well that every warning Moshe gave them came to fruition. 
Moshe had given them an explicit warning that the hail would begin on the 
following day and all living things left in the fields would be killed by the 
hail. Yet the Torah relates, “Whoever did not take the word of G-d to heart 
left his servants and livestock in the field” (Shemos 9:21). 
This phenomenon has particular significance when it comes to our keeping 
the Mitzvos of the Torah. We can know that something is definitely 
forbidden and yet somehow refuse to acknowledge it. We can know that 
every Mitzvah not fulfilled and every aveirah committed has serious 
consequences and yet somehow we have almost no difficulty failing to 
follow through on this knowledge. To cite a few examples, consider people 
who speak lashon hara, talk during davening, consistently come late to 
shul, eat foods whose kashrus is questionable, and view or listen to things 
which the Torah forbids. 
How is such a thing possible? One answer is that the heart and the mind 
function independently. Most of the time people act upon their emotions, 
not their logic. We can know something and not identify with it 
emotionally. If it feels good, we do it. We, just like the Egyptians, do not 
transfer the knowledge in our brains to the feelings in our hearts. 
Rav Chaim offers yet another explanation. We are very good at fooling 
ourselves. He cites many examples of this that can be found in the Gemara. 
This is because, as the Gemara declares, “A person does not commit a sin 
unless he is overwhelmed by a spirit of insanity” (Sotah 3a). Once we take 
leave of our senses, we can do as we please. 
Rav Chaim also notes that it is not only a matter of committing aveiros. 
Consider how much of our precious time is literally wasted because we fail 
to do the things that we know that we should be doing. Shlomo Hamelech 
puts it allegorically in Mishlei: “I passed by the field of a lazy man and by 
the vineyard of a man lacking [an understanding] heart and, behold, it was 
overgrown with thorns…its stone wall was broken down. A little sleep, a 
little slumber, a little folding of the hands to recline” (ibid 24:30-33). 
Slowly but surely, time and life itself slip away. 
However, how is it that we are able to keep on fooling ourselves? I believe 
the answer is that we distract ourselves. We decide not to focus on the 
outcome of our actions but on anything else that we can think about. Indeed, 
today we have an over-abundance of distractions. One can watch TV, read 
a novel, surf the internet, go to a movie or a sporting event, play a game, or 
talk about politics, to name just a few. Aside from the actual aveiros that 
may be involved in some of these pursuits, they serve as distractions from 
the reality of meeting our obligations. While at times these distractions are 
warranted and even vitally essential, nevertheless, we live in a society 
which is totally consumed by distractions. Why? To avoid facing the 
gravity of life. 
What then is the solution? We must persistently remain focused on our 
mission in This World. So don’t get distracted! 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 14 
This issue is sponsored with wishes for a Refu'ah Sh'leimah for Yechiel 
Yosef ben Crassiah n"y and Aharon Meshullam Leib ben Devorah Malka 
Parshas Vo'eiro: The Miracles of Egypt 
There are two major historical events which we are obligated to remember 
daily - (1) the exodus from Egypt. This event, together with a chain of 
miracles which preceded it and which accompanied it, in demonstrating G-
d's Omnipotence and inimitable powers, serves as the basis of Emunah and 
of Yir'as Shomayim; and (2) the giving of the Torah at Har Sinai, in essence 
the event that transformed us into a nation - the nation of G-d. 

Apart from the awesomeness of the miracles themselves, in no small 
measure caused by the rapid succession in which they struck the Egyptian 
people, the unique character of those miracles is worth a glance. Indeed, it 
is that very character which set them apart from any form of witchcraft or 
magic, leaving them with the Divine imprint. 
To begin with, witchcraft has its limitations. When it came to the plague of 
lice, the Egyptian magicians were unable to produce them in any form 
because, explains Rashi, demons (one of the forms of witchcraft employed 
by the Egyptians) have no jurisdiction over creatures smaller than the size 
of barley. And black-magic, adds the Da'as Zekeinim M.T., cannot work 
unless the magician is actually standing on the ground - whereas here, this 
was impossible, because the entire ground of Egypt was covered with lice. 
In contrast, Hashem's plagues struck when and where He predicted, without 
the slightest hindrance, and devoid of any limitations. 
The Gemara in Pesachim tells how not everyone was subject to the spells 
of witchcraft or to the attacks of demons. Depending partially on what one 
eats, and how one eats, some people are not susceptible to the power of 
magic. No such luck for the Egyptians. The plagues struck everywhere, and 
anyone designated by Hashem. No Egyptian was safe - indeed, at the plague 
of Makos Bechoros not a single first-born was spared, with the sole 
exception of Par'oh, whom Hashem kept alive because He chose to. Yet not 
a single Jew was targeted. Not one Jewish first-born died, not one Jew was 
struck by hail, and not one solitary louse touched a Jewish body. And why 
on earth should a ferocious tiger bypass Jews and their animals, and then 
devour the first Egyptian in sight? It is doubtful as to whether witchcraft in 
any form, could effectively paralyze an entire nation throughout the length 
and breadth of the land. It is certainly inconceivable for it to strike down 
one nation, whilst totally sparing a nation within that nation - G-d did! 
And then there is the time factor. Chazal have informed us that witchcraft 
has its times. There are apparently times when witchcraft works, and times 
when it does not - or at least the termination of the spell does not - which 
is why Par'oh accepted Moshe's challenge to remove the Plague of Frogs 
tomorrow. "Let Hashem remove them tomorrow," he said. But why not 
today? 
"No," thought Par'oh, "Moshe is a crafty man, and because the plagues are 
painful and humiliating, he expects me to say today - and today is the day 
that the plague is due to terminate anyway. So I'll say tomorrow! The 
plagues will disappear today and Moshe will be proved to be a liar" 
(Ramban). But the plagues struck when Hashem predicted, and they 
terminated when Hashem ordained. 
The depth of the miracles too, was awe-inspiring; when one considers that 
the hail consisted of the impossible phenomenon of a ball of fire surrounded 
by ice (Sh'mos 9:24 - see Rashi), and that the four handfuls of soot (two 
handfuls of Moshe plus the two of Aharon - all held in one of Moshe's 
palms) rose into the air when he threw it aloft, and sufficed to cover the 
whole of Egypt when it descended. 
But perhaps the most awe-inspiring aspect of all was the utter helplessness 
of the Egyptians, as plague after plague struck them, slowly but surely 
devastating their land, as well as their sanity and self-esteem, whilst they 
looked helplessly on, unable to offer the slightest resistance or even the 
smallest semblance of defense. The only recourse they had to salvation 
from this terrible onslaught was the word "Yes" which, as we know, was 
not forthcoming. 
It must have been uncanny, seeing the steady disintegration of the mighty 
Egyptian nation, whilst the Egyptians themselves could do nothing, 
absolutely nothing, to even ease the impact of one single plague - to such 
an extent did Hashem hold them in check that they made not the slightest 
move to do what any other enemy would have done - to retaliate, if not 
against Hashem, then at least against the Jews, on whose behalf Hashem 
was fighting - evidently, G-d was controlling not only their bodies, but also 
their minds, with the result that, incredible as it may seem, the Jews found 
favour in the Egyptians' eyes. The extent of the miracles and their depth 
clearly illustrated, once and for all, that G-d is unique and that He has no 
equal on earth or in Heaven! 
The Ten Plagues - Battle Strategy 
The Medrash Tanchumah writes that the order in which the Makos struck 
Egypt was by no means haphazard, but strictly followed the pattern that 
successful invading armies would strike at their enemies. This is the way it 
would be done: 
1. First of all, a besieging army would stop up the defenders' water supply 
.... so Hashem turned their water into blood. 
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2. If the defending army refused to surrender, they would make a terrible 
noise to frighten them .... so Hashem sent the frogs (whose incessant 
croaking scared them more than the presence of the frogs themselves). 
3. If they still refused to surrender, then the archers would let loose a volley 
of arrows .... so Hashem sent the plague of lice (which pierced their flesh). 
4. Should the defenders persist in defending their country, then they would 
send in wild mercenaries, who were thirsting for blood .... so Hashem sent 
the wild animals. 
5. Next, they would kill their animals and 
6. Hurl boiling tar at them, .... so Hashem smote the Egyptians with wild 
animals, and then with pestilence. 
7. If the enemy still refused to capitulate, then they would catapult rocks 
into the city ... so Hashem sent the plague of hail-stones. 
8. Then came the final assault, when all the army would attack .... so 
Hashem dispatched His army - the locusts. 
9-10. Finally, upon capturing the city, they would imprison the enemy, and 
then kill all their leaders .... so Hashem imprisoned them in a tomb of 
darkness and killed all their first-born. 
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Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
Please send your answers and comments to: Sholom613@Rogers.Com 
5 Questions On The Weekly Sedrah - Parshas Vo'eiro - Bs"D 
1) Ch. 6, v. 6,7: "V'hotzeisi, v'hitzalti, v'go'alti, v'lokachti" - 
Rashi and Rashbam on the gemara P'sochim 99b say that these four 
expressions of redemption are the source for drinking four goblets of wine 
on the night of the Seder. This is stated in the Yerushalmi P'sochim (10:1) 
and in the M.R. Breishis (88:4) as the opinion of Rav Huna. What other 
sources are there for the four goblets? 
2) Ch. 6, v. 6,7: As just mentioned, there are four expressions of 
redemption mentioned in these two verses. What are the four levels of 
redemption to which they refer? 
3) Ch. 6, v. 8: "V'heiveisi ES'CHEM" - It seems that these words were 
not fulfilled, since Hashem did not bring the generation that left Egypt into 
Eretz Yisroel, as they died in the desert, but rather, only the next generation 
which was born in the desert. 
4) Ch. 8, v. 8: "Va'yitzak Moshe el Hashem" - And Moshe screamed to 
Hashem - Why was it necessary for Moshe to scream? 
5) Ch. 8, v. 26: "Va'yetar" - In 8:8 where Moshe prayed to Hashem to 
remove the frogs the word used for his prayer is "va'yitzak." Why the 
difference in terminology? (Related to the previous question) 
Answers: 
#1 The above two sources, Yerushalmi and M.R., also cite the opinion of 
Rav Shmuel bar Nachmeini that the four goblets correspond to the four 
times the word "kose" is mentioned in the butler's dream and Yoseif's 
interpretation at the end of parshas Va'yeishev. 
3) The above two sources also bring the opinion of Rabbi Yehoshua ben 
Levi that the four goblets correspond to the four bitter goblets of 
punishment that Hashem will mete out to the nations of idol worshipers 
(Yirmiyohu 25:15, 51:7, T'hilim 11:6, 75:9). 
4) The above Yerushalmi also brings that the four goblets correspond to the 
four salvations mentioned in T'hilim: Hashem m'nos chelki v'CHOSI 
(16:5), KOSI r'voyoh (23:5), and KOS y'shuos (116:13). This last verse 
alludes to two goblets, as the word, "y'shuos," salvations, is plural. 
5) The four goblets correspond to the four times the word "goviah" is 
mentioned in parshas Mikeitz (44:2, 12, 16, 17). "Gvi'i" in verse 2 is not 
included, but might allude to the fifth goblet of Eliyohu. (Tosfos 
Hasholeim) 
#2 1) Ramban: a) no severe workload, b) no work at all, c) Hashem takes 
revenge on the Egyptians, d) bnei Yisroel become a chosen nation upon 
coming to Mt. Sinai to receive the Torah. 
2) Sforno: a) no more servitude, b) coming to Raamses, which is beyond 
the border of Egypt, c) splitting of the sea, d) standing at Mt. Sinai. 
3) Aderres Eliyohu (GR"A): a) no severe workload, b) no work at all, c) 
free of being slaves, d) standing at Mt. Sinai. 
4) Eitz Yoseif on M.R. Shmos: a) no severe workload, b) no more throwing 
Jewish children into river, c) no more slaughtering Jewish children for 
Paroh's baths, d) retracting edict of no more straw being supplied for brick 
making. 

5) Meshech Chochmoh: a) extraction of a nation from within a nation, b) 
being saved from the murderous Egyptians, c) not enslaved, d) becoming 
Hashem's chosen nation. 
6) Torah T'mimoh: a) lightening of workload, b) no work at all, c) complete 
redemption and leaving Egypt, d) spiritual redemption. 
#3 1) This question is asked by the Ohr Hachaim Hakodosh. He answers 
that we should take note of a seeming non sequitur in the previous verse. 
After stating the four expressions of redemption, "v'heiveisi" of our verse 
should follow. Instead, we find "vida'tem ki ani Hashem" interjected. This 
was done intentionally, as a condition for the fulfillment of "v'heiveisi." 
Since the generation that left Egypt fell short of its proper fulfillment, it did 
not merit to be brought into Eretz Yisroel. The four earlier aspects of 
redemption were unconditional. 
2) Perhaps this can be answered with the words of the Targum Yonoson 
ben Uziel in parshas Yisro on, "Vo'eso es'chem al kanfei n'shorim" (19:4). 
He says that this means that "I have BROUGHT you on the wings of eagles 
to the future location of the Beis Hamikdosh on the night of the 15th of 
Nison, and there you ate the Pascal lamb." On the basis of these words we 
can translate the words of our verse as "And I HAVE BROUGHT YOU to 
the land," meaning that when the bnei Yisroel will have left Egypt on the 
day of the 15th of Nison, I will have already brought you there, referring to 
the miraculous trip to Eretz Yisroel on the night of the 15th of Nison. 
(Nirreh li) 
#4 1) The mishnoh Brochos 15a says that one who prays the "Shma" has to 
hear his own words. The frogs croaked so loudly that Moshe had no choice 
but to scram to be able to hear his own words of supplication. (Maharsh"al) 
2) The terrible noise of the frogs croaking was in and of itself one aspect of 
the plague. To bring this to an end required entreaty in kind. (Zichron 
Sholo-m) 
3) Note that our verse ends with the words "al dvar hatz'fardim asher som 
l'Pharoh," - regarding the matter of the frogs that He placed for Paroh. This 
means that Paroh only requested that the frogs that disturbed him (and his 
people) be removed. However, those that are normally found in the wild 
should remain. We indeed find that this happened as the verse states "rak 
ba'y'or tisho'arnoh" (verse 5). We thus have Moshe praying for removal of 
the frogs from one area but not from another. There is a maxim in the 
gemara Sanhedrin 64a that when Hashem gives, i.e. hearkens to a prayer, 
it is not done halfway. Since Moshe requested an exception to this rule he 
had to put in much effort and scream. (Sforno) 
4) Moshe predicated his praying to Hashem for removal of the frogs with, 
"his po'eir olai l'mosai atir l'cho …… l'hachris hatz'fardim." Since he put 
his reputation on the line here more than by any other prayer for removal 
of a plague, he prayed extra hard that it be removed and at the set time as 
well. (Tzror Hamor and Abarbenel) 
5) Because Moshe seemed to be taking some credit for the plague, saying, 
"hispo'eir OLAI" (verse 5), his prayers were not heard until he put in much 
effort, through screaming. (Tur) 
#5 The Chasam Sofer quotes the gemara Sukoh 14a and Y'vomos 64a that 
explains that the word "va'yetar" comes from the source word "asar," Ayin-
Tof-Reish, meaning a pitchfork. Just as a pitchfork totally turns over hay, 
bringing that which was on the bottom to the top, so also the prayers of the 
righteous change a decree for punishment into total mercy. 
When the plague of frogs came to a close and they died there was not a 
change from suffering from the plague to total relief, as the verse states that 
the piles of dead frogs reeked, "vativash ho'oretz" (8:10). Therefore the 
term "va'yitzak" was used to describe the prayer of Moshe. In our case of 
the removal of the multitudes of wild animals, all the animals left the land 
and there was total relief. This indicates that Moshe's prayer was of the 
magnitude of changing the situation to total mercy, hence "va'yetar" is used 
to describe his prayer. 
Rashi says that the term "va'yetar" indicates numerous and very intensive 
prayers. Rabbi Ovadioh of Bartenuroh explains that intensive prayers were 
needed here and as well to bring the plague of locust to a close, where the 
same word is used (10:18), because Moshe prayed that they should be 
totally removed so that the Egytians should derive no benefit from the hides 
of the wild animals nor from the locust that they preserved in salt, as 
mentioned in Rashi in verse 27 and in 10:19. The difficulty with requesting 
total removal of what Hashem sent is that the gemara Taanis 25a says that 
as a rule when something is given from the heavens it is not taken back. To 
override this, severe prayers were needed, hence "va'yetar." (This also 
serves as an answer to the previous question.) A Gutten Shabbos Kodesh. 
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Chasidic Insights 
Chasidic Insights Parshas Vo'eiro From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail to:Sholom613@Rogers.Com 
Ch. 6, v. 6: "V'hotzeisi es'chem" - It is easier to take the Jew out of 
"golus" than "golus" out of the Jew. (Rabbi Yaakov Shimon of Shpetivka in 
Sifsei T'horim) 
Ch. 6, v. 9: "V'lo shomu el Moshe mikotzer ruach" - They were unable 
to listen to Moshe's words of a promised redemption because of their 
limited spirituality, "ruchnius." (Ohr Hachaim Hakodosh) 
Ch. 6, v. 9: "Mikotzer ruach" - Rashi says that our Patriarch's did not 
question Hashem's promises even when they did not see their fulfillment. 
He adds, "chaval al d'avdin v'lo mistakchin," normally translated as "woe 
that there are those who are gone and no replacement for them is found." A 
novel interpretation: "Woe that there are those who are gone and the reason 
for their death is not fathomed by those who remain alive." (Sfas Emes) 
Ch. 6, v. 12: "Hein bnei Yisroel lo shomu eilai v'eich yishmo'eini 
Faroh" - The "kal vochomer" in our verse seems to have a refutation. In 
verse 6 it says that the bnei Yisroel did not hearken to Moshe's words 
because of their shortness of spirit and difficult labour. These do not apply 
to Paroh, so he might listen. 
If the leader of the nation does not have the backing of his people, no matter 
what the reason, he surely cannot convince an adversary. (Sfas Emes) 
Ch. 6, v. 12: "Hein bnei Yisroel lo shomu eilai v'eich yishmo'eini 
Faroh" - Moshe used the logic of "kal vochomer." He did this 
intentionally, to invoke Hashem's characteristic trait of mercy. The 13 
exegesic rules of interpreting the Torah correspond to the 13 attributes of 
Hashem mentioned in Shmos 34:6,7 (see Bnei Yisos'chor, Elul maamar 2, 
#8). "Kal vochomer," the first of these rules corresponds to the merciful 
attribute of "Hashem." (Shem miShmuel) 
Ch. 6, v. 13: "Va'y'tzav'eim el bnei Yisroel" - And He connected them 
(as in "tzavsa") to the bnei Yisroel. Only when the nation is strongly 
connected to Moshe and Aharon are these two leaders able to serve as a 
conduit for the nation's redemption. (Rabbi Isaac of Kamarna in Heichal 
Brochoh) 
Ch. 6, v. 22: "Misho'eil v'Eltzofon v'Sisri" - Rabbi Avrohom haLevi, a 
Kabalist who lived in Yerusholayim approximately 500 years ago, in a very 
spiritual quest while dreaming, asked for the time of the coming of 
Moshiach. The heavenly response was, "Misho'eil v'Eltzofon v'Sisri." "Mi 
sho'al," who asked a question that is "Keil tzofon," hidden by Hashem, 
"v'sisri," and MY hidden secret. 
Ch. 7, v. 9: "T'nu LOCHEM mofeis" - Shouldn't Paroh have said, "t'nu 
LI mofeis"? Paroh said that not only was he not convinced of the sincerity 
of their words, but that they themselves didn't believe in their mission. You 
two have to give even yourselves a sign that you are on a G-dly mission. 
(Ponim Yofos) 
Ch. 7, v. 9: "Kach es matcho v'hashleich lifnei Faroh y'hi l'sanin" - Our 
environment plays a major role in our lives. It influences us tremendously. 
The staff that Moshe took with him had Hashem's Holy Name inscribed in 
it. Yet when thrown in front of the evil Paroh it would turn into a snake, the 
symbol of satan and all that is evil. When it was again in the hand of Moshe 
it would revert to being the staff once again, replete with all its sanctity. 
(Rabbi Meir Shapiro of Lublin in Nitzotzei Ohr Meir) 
A Gutten Shabbos Kodesh. 
 

Rabbi Zvi Akiva Fleisher 

Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Vo'eiro Bs"D 
Ch. 6, v. 6,7: "V'hotzeisi, v'hitzalti, v'go'alti, v'lokachti" - 
1) Rashi and Rashbam in the gemara P'sochim 99b say that these four 
expressions of redemption are the source for drinking four goblets of wine 
on the night of the Seder. This is stated in the Yerushalmi P'sochim (10:1) 
and in the M.R. Breishis (88:4) as the opinion of Rav Huna. 
2) The above two sources also bring the opinion of Rav Shmuel bar 
Nachmeini that the four goblets correspond to the four times the word 
"kose" is mentioned in the butler's dream and Yosef's interpretation at the 
end of parshas Va'yeishev. 
3) The above two sources also bring the opinion of Rabbi Yehoshua ben 
Levi that the four goblets correspond to the four bitter goblets of 
punishment that Hashem will mete out to the nations of idol worshipers 
(Yirmiyohu 25:15, 51:7, T'hilim 11:6, 75:9). 
4) The above Yerushalmi also brings that the four goblets correspond to the 
four salvations mentioned in T'hilim: Hashem m'nos chelki v'CHOSI 

(16:5), KOSI r'voyoh (23:5), and KOS y'shuos (116:13). This last verse 
alludes to two goblets, as the word, "y'shuos," salvations, is plural. 
5) The four goblets correspond to the four times the word "goviah" is 
mentioned in parshas Mikeitz (44:2, 12, 16, 17). "Gvi'i" in verse 2 is not 
included, but might allude to the fifth goblet of Eliyohu. (Tosfos 
Hasholeim) Many commentaries question Rashi and the Rashbam who say 
that four "EXPRESSIONS" of redemption are mentioned. The M.R. and 
the Yerushalmi actually say "FOUR REDEMPTIONS" and leave out the 
words "expressions of." Rashi and Rashbam's source is the Yalkut Shimoni 
(Yirmiyohu #307) which clearly says "four expressions of redemption." 
There are numerous explanations of four stages of redemption: 
1) Ramban: a) no severe workload, b) no work at all, c) Hashem takes 
revenge on the Egyptians, d) bnei Yisroel become a chosen nation upon 
coming to Mt. Sinai to receive the Torah. 
2) Sforno: a) no more servitude, b) coming to Raamses, which is beyond 
the border of Egypt, c) splitting of the sea, d) standing at Mt. Sinai. 
3) Aderres Eliyohu (GR"A): a) no severe workload, b) no work at all, c) 
free of being slaves, d) standing at Mt. Sinai. 
4) Eitz Yosef on M.R. Shmos: a) no severe workload, b) no more throwing 
Jewish children into river, c) no more slaughtering Jewish children for 
Paroh's baths, d) retracting edict of no more straw being supplied for brick 
making. 
5) Meshech Chochmoh: a) extraction of a nation from within a nation, b) 
being saved from the murderous Egyptians, c) not enslaved, d) becoming 
Hashem's chosen nation. 
6) Torah T'mimoh: a) lightening of workload, b) no work at all, c) complete 
redemption and leaving Egypt, d) spiritual redemption. 
Ch. 6, v. 13: "L'hotzi es bnei Yisroel" - Earlier (6:6,7,8,) Hashem told of 
much more than just departing from Egypt. The Meshech Chochmoh says 
that after the bnei Yisroel did not hear Moshe's words which included 
telling of their glorious future, Hashem said that they are in such difficult 
straits that they only can relate to the situation at hand, which is their 
bondage. Therefore they should only be told that they will be freed and will 
leave Egypt. 
Ch. 6, v. 14-16: "Ei'leh roshei veis avosom bnei Reuvein, Uvnei 
Shimon, V'ei'leh shmos bnei Levi" - The M.R. on parshas Noso 13:8 
explains that the tribes of Reuvein, Shimon, and Levi were mentioned here 
to the exclusion of any other tribes, because these three tribes had mastery 
in Egypt. Rashi on Shmos 5:4 says that the tribe of Levi was not subject to 
slavery, as clearly indicated by Moshe and Aharon's ability to come and go 
to Paroh. In turn, the tribe of Levi did not merit having a parcel of land in 
Eretz Yisroel, but rather, were limited to have Levite cities spread out 
throughout the land. Reuvein also did not have a portion in Eretz Yisroel, 
but rather received land on the Trans-Jordanian side. Although Shimon had 
a portion of land in Eretz Yisroel, this was limited, swallowed into 
Yehudoh's portion, as explained by the Ramban on Breishis 49:5 d.h. 
"Shimon v'Levi." As well, Shimon was subject to "vaafitzeim b'Yisroel" 
(Breishis 48:7), the members of Shimon's tribe were not able to reside 
within their allotted portion, as they became teachers, and as such, were 
spread out throughout the land. 
In which manner were the bnei Reuvein and bnei Shimon masters over 
others in Egypt? The Meshech Chochmoh offers that they had sufficient 
wealth to purchase some of their fellow Jews from the Egyptians and use 
them as their own slaves. This would explain the juxtaposition of verse 26, 
"Hu Aharon u'Moshe asher omar Hashem lo'hem hotziu es bnei Yisroel 
mei'eretz Mitzrayim al TZIVOSOM." After mentioning the tribes that had 
their brethren as slaves, Aharon and Moshe were commanded to bring the 
bnei Yisroel out of Egypt, "al tzivosom," - each as a self-sovereign tribe. 
As well, the gemara Yerushalmi R.H. 3:5 derives from the verse 
immediately before the counting of these three tribes, "va'y'tza'veim el bnei 
Yisroel v'el Paroh melech Mitzroyim l'hotzi es bnei Yisroel," that the bnei 
Yisroel should be commanded to let their slaves free. This is commonly 
understood as referring to a later time, when the bnei Yisroel would own 
slaves when they were themselves free people in Eretz Yisroel. Of course, 
there is some difficulty with this. Why would this law be mentioned now, 
when they were far from being owners of slaves, being enslaved 
themselves? However, if we say that some of the bnei Yisroel were slave 
owners in Egypt, this is very well understood. 
The Meshech Chochmoh says that we can say that this was the intention of 
Yirmiyohu in 34:13,14, where the verse states that Hashem stipulated with 
our ancestors on the day they left Egypt to release their Hebrew slaves. I 
have much difficulty in understanding this, as the verse clearly states that 
the slaves should be sent away after 7 years. If Yirmiyohu is recounting the 
responsibility to send away those of their brethren whom they enslaved in 
Egypt, how does the seven-year time factor shine in? 
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The Meshech Chochmoh most insightfully explains why Hashem allowed 
matters to evolve so that these three tribes had an easier life in Egypt than 
their brethren had. The Mechilta on parshas Bo, mesechta d'Pis'cha #5 says 
that in the merit of 4 matters the bnei Yisroel deserved to be redeemed from 
their exile in Egypt. They did not change their names, nor their language, 
they were conspicuous and visible, and they behaved as aliens and not as 
citizens, permanent inhabitants. The reason they were able to retain their 
national identity was because they held hope in leaving Egypt and residing 
again in Eretz Yisroel, as per the blessings accorded them by Yaakov, 
where we find that many of the blessings gravitated around geographic 
Eretz Yisroel (see Breishis 49:10,13,15,20). Since Reuvein, Shimon, and 
Levi were rebuked at the time of the blessings, their outlook towards a far-
off bright future in Eretz Yisroel was dissipated. Since they felt this way, 
had they also been subject to slavery without a hope for a positive national 
future, they might have ch"v merged with the Egyptians, totally losing their 
bnei Yisroel identity. 
Ch. 9, v. 20: "Ha'yorei es dvar Hashem MEI'AVDEI Paroh" - Paroh 
commanded his Egyptian slaves to stop people from seeking refuge for 
their livestock. He wanted no one to show concern for the words of Moshe. 
If someone attempted to bring his cattle into his home for refuge, he might 
incur the wrath of Paroh's police force. We now interpret our verse to say, 
"He who feared the word of Hashem, "MEI'AVDEI Paroh, MORE THAN 
HE FEARED THE SLAVES OF PAROH," brought his slaves and 
livestock to the safety of his home. (Meshech Chochmoh) 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Vo'eiro Bs"D 
Ch. 7, v. 28: "V'shoratz ha'y'ore tzfardim" - And the river will 
proliferate frogs - In T'hilim 105:30 it says, "Shoratz artzom tzfardim," 
their LAND proliferated frogs, while our verse says that the river will do 
this. Since the frogs came from not just one body of water, but rather, from 
all bodies of water, as indicated by the words "al hanhoros al ha'y'orim v'al 
ho'agamim" (8:1), it is as if the land gave them forth, since this took place 
all over. (Rada"k) 
Ch. 7, v. 28: "V'olu uvo'u" - And they will ascend and come - The frogs 
first ascended, because they came from the bodies of water, which were 
lower than the land. (Minchoh V'luloh) 
Ch. 7, v. 28: "U'vo'u .. uvsanu'recho uvmisharoshecho" - And they will 
come .. and into your ovens and into your raw dough - The gemara 
P'sochim 53b says that Chananioh, Misho'eil, and Azarioh derived from the 
frogs that they should allow themselves to die in a cauldron rather than 
bowing to an idol. The frogs entered the ovens while they were already 
heated, as the only time there is raw dough in an oven is when it is 
preheated. Tosfos d.h. "mah" asks, "Why is it necessary to derive anything 
from the frogs? Since this was a choice of idol worship or death, death is 
the only proper choice, as it is one of the three cardinal sins for which there 
is no "v'chay bo'hem" exemption." Tosfos answers that they had the choice 
of running away and avoiding the whole issue. They learned from the frogs 
who entered the ovens, who likewise had the option to go to other locations, 
such as "chadar mishkovcho" or "mito'secho" (as explained by Rabbi 
Yonoson Eibeschutz) 
The Mahara"m Schiff answers this question based on a verse in Doniel 
(3:22), which states that the oven that was heated for those who would not 
bow to the idol was so hot that no one could approach it without being 
burned. (It seems that it was heated beyond the expectation of the stokers.) 
If so, this trio could not be thrown in. What was their challenge? It was to 
not bow down and still WALK into the oven, creating a great "kiddush 
Hashem." This is not included in the ruling of "yei'ho'reig v'al yaavore." 
They learned this from the frogs who WALKED to their death, "vataal 
hatzfardei'a" (8:2). 
Ch. 8, v. 17: "V'gam ho'adomoh asher heim o'lehoh" - And also the 
land that they are upon - A novel explanation: The gemara Psochim 52b 
says that an animal that resides in Golil will not eat from the produce of 
Yehudoh, and vice versa. Hashem had to send some of the land upon which 
the animals lived with its produce for them to be sustained during the 
plague. (Rogatchover Gaon) This explanation is based on the Rogatchover 
Gaon's explanation of the gemara. However Rashi says that the reason the 
animals of Golil will not consume from Yehudoh and vice versa is because 
they will not wander that far away from their habitat. 
Ch. 9, v. 2: "Ki im mo'ein atoh l'sha'lei'ach v'odcho machazik bom" - 
If you refuse to send and still hold onto them - What is added by "v'odcho 
machazik bom"? Why is this term not used by the warnings of any of the 
other plagues? The mishneh Eiduyos 2:10 says that the Egyptians were 

judged with plagues for 12 months. The gemara R.H. 11a says that the 
servitude of our forefathers in Egypt came to a halt on Rosh Hashonoh. 
Armed with these 2 pieces of information we may assume (although 
contrary to some commentators such as Rabbeinu Bachyei in parshas Bo) 
that the fifth plague took place slightly before half a year after the onset of 
the plagues, as half the plagues would take place in half a year. This would 
bring us to the month of Tishrei since the plagues ended on the 15th of 
Nison and they had begun 12 months earlier in Nison as well. We can thus 
say that Moshe had up to this point only mentioned sending the bnei Yisroel 
away as free people. Obviously included in this would be the end of their 
servitude. However, here at the fifth plague, even if Paroh would not set 
them free, they would afterwards not be enslaved, only stuck in Egypt. This 
is why Hashem told Moshe to warn Paroh regarding 2 matters, sending 
them away and forcing them to work as slaves. This is the intention of 
"v'odcho machazik bom." After this plague even if Paroh would not let 
them go free there would be no "machazik bom," as the servitude would 
end on Rosh Hashonoh. Earlier it was not mentioned since if he would not 
grant them total freedom he would still enslave them as well. 
The Rambam in hilchos teshuvoh 6:4 explains that when a person 
transgresses a very terrible sin or constantly repeats a sin it is appropriate 
for Hashem to close the gates of repentance so that the sinner should die 
with his sin intact and then Hashem would exact full punishment from him. 
In the next halacha he says that this is why Hashem hardened Paroh's heart, 
as Paroh premeditatedly diabolically planned to enslave and treat the bnei 
Yisroel harshly. However, the Rambam does not shed any light on why this 
took place specifically by the sixth plague and onwards, "Va'y'cha'zeik 
Hashem es leiv Paroh" (9:12). With the above we can explain this. Until 
now, even though Paroh and his people were smitten with some devastating 
plagues, nevertheless someone with great resolve might reason that it takes 
a lot more than plagues to force him to release a workforce of 600,000 adult 
men. Once Paroh was advised by the 5th plague that in any case he would 
no longer hold sway over his Jewish servants from Rosh Hashonoh 
onwards, what sense did it make for him to hang onto them? Even the most 
obstinate of people would back off when dealt such devastating blows if 
they know that they have lost their workforce in any case. From this point 
onwards Paroh's resolve could only be explained as being supernaturally 
Heavenly induced, "Va'y'cha'zeik Hashem es leiv Paroh." (Nirreh li) 
Ch. 9, v. 14: "Es kol ma'geifosai" - All My plagues - Why is the plague 
of hail considered "all My plagues"? Rabbeinu Bachyei answers because it 
damaged/destroyed man, animal, trees, vegetation, etc. Medrash Hagodol 
answers because the hail was a confluence of ice, fire, rain, and thunderous 
sound. Rashi says that we derive from the expression "all My plagues" that 
the plague of smiting of the firstborn is equal to all the rest of the plagues 
combined. Since these words refer to the plague of hail, how is this an 
indication of the severity of the smiting of the firstborn, a totally different 
plague? 
1) "Makas b'choros" does not mean smiting of the firstborn, but rather, 
smiting of the early ripened crops, as in the word "bikurim." (Chizkuni) 
2) Since there was respite from this plague by bringing one's livestock and 
slaves into their homes (verse 19) and by the smiting of the firstborn there 
was no escape, by comparison we see that the smiting of the firstborn was 
equal to all other plagues. (Tosfos Hasho'leim) 
Why Rashi mentions this in this verse requires clarification. 
3) Some texts have the word "bitzo'res," famine, in the place of "b'choros." 
(Rabbeinu Chaim ben Paltiel) 
4) If the plague of hail is called "kol ma'geifosai" because it affected man 
and animal, surely the smiting of the firstborn is even more severe as it 
brought the death of both man and animal, both in Egypt and abroad, both 
the Egyptians and to foreigners in Egypt at the time. (Rabbeinu Avigdor) 
5) "Kol ma'geifosai" does not refer only to hail, but to the last three plagues 
as well. Thus we may rightly assume that the final plague is the severest. 
(Abarbanel) 
6) There is a text "makas borod." Possibly someone's transcript had these 
two words abbreviated as Mem-Beis, meaning "makas borod," and a later 
transcriber incorrectly wrote this abbreviation in full incorrectly. (GR"A) 
Indeed, Medrash Hagodol clearly states that "makas BOROD" was equal 
to all the rest of the plagues. 
7) In Shmos 4:23 Hashem told Moshe to relate to Paroh that if he would 
not send the bnei Yisroel free that He would kill the Egyptians' firstborn. 
Rashi says that this was a warning right at the beginning, ahead of all the 
other plagues that would take place earlier, because it was the most severe, 
"she'hee koshoh miKULON." (The text in Rashi in my Chumash is "she'hee 
koshoh" only.) If our verse tells us that hail is called "kol ma'geifosai," why 
didn't Moshe warn Paroh that hail would eventually come rather than 
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"makas b'choros"? We must conclude that smiting the firstborn was even 
more severe than hail. (Sefer Zikoron) 
N.B. Some of the answers stress that "makas b'choros" is the most SEVERE 
plague, while the actual words of Rashi are "shkuloh ch'neged kol 
hamakose," equal to all the plagues. 
Ch. 9, v. 29: "Efros es kapai el Hashem" - I will spread out my palms 
to Hashem - In verse 33 we find that Moshe spread out his palms in prayer, 
just as he stated in our verse. Why by this particular plague did Moshe 
spread out his palms in prayer to bring the plague to a stop? Rashi on verse 
33 d.h. "lo" writes that even the hail that was already in flight towards the 
earth did not reach its destination. The medrash on Yechezkeil 38:22 writes 
that the hail that was stopped in mid-flight will eventually descend during 
the battle of Gog and Mogog. Perhaps this is why Moshe spread out his 
palms, to symbolically pre-enact what would later happen. Just as it is 
obvious that when one extends his hands skyward, that he will not keep 
them in that position forever, so too, the hail that will remain suspended in 
midair will also eventually come pummeling downwards. (Nirreh li) 
Ch. 9, v. 34,35: "Va'yosef lachato, V'lo shilach" - And he continued to 
sin, And he did not send out - Every time that Paroh agreed to send the 
bnei Yisroel free when requesting Moshe to pray to bring a plague to a stop, 
when the plague stopped he would immediately change his mind. If so, why 
does the Torah specifically here point out that he continued to sin? This is 
because earlier he still wasn't convinced that Hashem was the Supreme 
Master, even over him. Now that he admitted that Hashem is the Righteous 
One and he and his people are the wicked ones (verse 27), he totally 
recognized Hashem's dominion. By not doing Hashem's bidding after this 
realization he is now an intentional sinner. (Rashbam) 
A Gutten Shabbos Kodesh. 
Feel Free To Distribute By Copy Or Electronically. Feedback Is Appreciated. To Subscribe, Kindly Send Request To: Sholom613@Rogers.Com This article is provided 
as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel  
 

Rabbi J. Gewirtz  

Migdal Ohr 
Volume 19 – Issue 15 
Parshas Vaera 5777 Z‰EwT UBw X‰R ARAW ÂP 
A publication dedicated to Harbotzas Torah 
(XY:Z TWMw) „.RAYH IM OYM TWTwL OYRCM WALNW RAYH wABW TWMT RAYB RwA 
HGDHW‰ 
“And the fish in the river will die, and the river will smell, and Egypt will 
be prevented from drinking water from the river.”(Exodus 7:18) 
The first plague that HaShem sent against Pharaoh and his people was 
blood. Moshe commanded Aharon to raise his staff over the Nile. When he 
did, it turned into blood, as did water in vessels and reservoirs too. The 
Torah here tells us that the fish would die and rot, making the Egyptians 
unable to drink from the river. 
If the water was turned to blood, why would the fish need to die and putrefy 
in order to keep them from drinking it? Wasn’t the miracle of the water 
turning to blood sufficient? 
The Daas Zekainim explains that the water only turned to blood in 
appearance, but otherwise it was still water (much like adding coloring to 
a drink.) Therefore, the fish had to die to make the water undrinkable. 
Others, like the Sforno, disagree. He says that not only did the water look 
like blood, but it had the consistency of blood as well. Therefore, the fish 
died. The Ohr HaChaim says it was to prove that this was not merely the 
work of black magic or something that made it appear red without really 
being blood. When the fish died, it showed that HaShem had truly turned 
the water into blood. 
Though these two opinions seems diametrically opposed, they can share 
the same understanding and message of the plague. HaShem had instructed 
Moshe and Aharon to go to the river in the morning to speak to Pharaoh. 
Each morning, Pharaoh would go to “commune” with the Nile, paying his 
respects to it as one god to another. He would relieve himself then, and 
when no one saw him leaving during the day to attend to his physical needs, 
he was able to claim that he was a supernatural being who was above such 
things. 
By making the Nile simply appear red like blood without actually changing 
it, as the Daas Zekainim teaches, HaShem was intimating to Pharaoh that 
he too was a fraud. Since he used the Nile to perpetrate his deception, the 
Nile was used to point it out. 
According to those who say it was actual blood, the death of the fish proved 
that it was an actual change, unlike the mere impression of godliness that 
Pharaoh portrayed to his subjects. Following this point of view as well, 
Pharaoh’s trickery was highlighted. 
This was a necessary first step because as long as Pharaoh talked himself 
into believing he was a god, he would not listen to what Moshe told him 

from HaShem. Only when he was forced to admit his human frailties would 
the rest of the messages be able to make their mark on him. 
We can all learn from this that when it comes to serving HaShem, an 
important first step is knowing that we don’t know everything and are as 
human as everyone else. When we do that, we can be open to hearing what 
G-d has to say to us. 
R’ Isser Zalman Meltzer z”l, the great Rosh Yeshiva and sage, was on his 
way to deliver a lecture in Yeshiva when he was stopped by a beggar asking 
for alms. R’ Isser Zalman gave him a generous amount but the fellow 
complained that it wasn’t enough. 
The rabbi gave him more, but the man still had the audacity to ask for more. 
Once again, R’ Isser Zalman gave him another coin. The student walking 
with R’ Isser Zalman was aghast at how the beggar treated the great man, 
and stunned at the sage’s response. 
“Why are you shocked?” asked R’ Isser Zalman. “Do you think I’m better 
than him because I’ve learned a lot of Torah and I give shiurim? The 
circumstances of life have led me to be a Rosh Yeshiva and him to be a 
beggar. I do not feel superior to him so I felt obligated to grant his request, 
regardless of how he made it.” 
Now You Know 
When HaShem speaks of the redemption from Egypt, He uses what are 
known as the “arba leshonos shel geula, the four languages of redemption.” 
They are: 1: I will take you out, 2: I will save you, 3: I will redeem you, 
and 4: I will take you to me. 
Each of these represents a certain type of redemption, whether physical, 
emotional, or intellectual. Even someone who has been freed may still have 
a slave mentality, for example, so HaShem in His kindness made sure we 
felt like free people with the ability to act autonomously. 
Some say there is a fifth phrase mentioned, in that the word, “V’hayvaisi,” 
and I will ‘bring’ you to the promised land, represents the final step of the 
redemption – the culmination of being free. 
However, before that final step can be taken, there is something else that 
must happen. It’s not something HaShem does, but something WE must do. 
After HaShem says, “I will take you out,” He says, “And you shall know 
that I am the L-rd your G-d Who took you from the slavery of Egypt. 
Only once we recognize HaShem’s mastery over us and appreciate His 
salvation will we be worthy of inheriting the Land of Israel. (See Ohr 
Hachaim there.) 
Thought Of The Week: 
You must realize that “truth” is subjective before you can be truly objective. 
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TorahLab 
Do Not Be Happy With Your Lot 
In this week’s parsha, we learn about the ancestry of Moses and Aaron. 
“And Amram married Jochebed his aunt, and she bore him Aaron and 
Moses.” Such a union is forbidden by the Torah (Levit. 18:12). Although 
this marriage took place before the Giving of the Torah, and was therefore 
not forbidden, there is something distasteful about it. 
There is a midrash which asks: “Why did G-d choose a man who has a 
blemish on his ancestry to lead and teach the Jewish people?” The Chizkuni 
quotes another midrash, due to King David, which asks the same question 
about his own ancestry, which was blemished by the marriage of Boaz to a 
Moabite woman (Ruth). (The point is that marriages to Moabites are 
forbidden in the Torah. However this is interpreted as marriages between 
Jewish women and Moabite women. But again, this comes close to a 
forbidden practice.) And we could ask the same questions about further 
blemishes in the Royal line through David and Solomon: the relationships 
between Judah and Tamar, and between David and Bathsheba. 
The second midrash quoted above gives the following answer to this 
problem: the purpose of this blemished ancestry is to make the person 
concerned maintain his humility, and not rise haughtily above his subjects 
(in the case of David) or his flock (in the case of Moses). 
The following problem arises with this answer: if a man as great as Moses, 
who performed such feats as leading the Jews out of Egypt, leading them 
through the desert, and giving them the Law (each one of these no small 
accomplishment!) were inclined to pride or arrogance over these 
achievements, he would hardly be kept humble by such a little thing (by 
comparison) as a blemish of this kind; and similarly for David. 
Think of a multi-millionaire, who, when he started out making money thirty 
years ago, was involved in some shady deals, but is now a big philanthropist 
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and a respected member of the community. He isn’t going to continue 
beating his breast about his dubious operations of long ago. He’ll be proud 
of his achievements since then, and his present status. 
The answer to this problem, I think, is this. Most of us, like our multi-
millionaire, look back with pride to our positive achievements over the 
years, and tend to forget our less praiseworthy actions. But with a tzaddik 
it is the opposite. He will ignore his many great accomplishments, and be 
painfully aware instead of the few times he fell short of his own high 
standards. 
There is a story of a man who went to a Chassidic Rabbi with the question: 
“Rebbe, I can’t understand why G-d sends me so many troubles. I do so 
many mitzvos! I go to minyan four times a week,” he said, ticking off on 
his fingers, “learn Torah twice a week ...” “Your problem,” the Rebbe 
interrupted him, “is precisely that you can list all your mitzvos!” A real 
tzaddik cannot recall his many mitzvos from one day to the next—he does 
not dwell on them, but on his imperfections. 
The most honored title that a Torah scholar can gain is not “Rav” or 
“Rebbe” but “Talmid Chochom”, a student of wisdom. Such a person 
realizes that he can, and should, always be learning from others. “From all 
my teachers I gained wisdom” (Psalm 119:99). 
In Pirkei Avos (4:1) we read: “Who is rich? He who is content with his lot.” 
This refers only to one’s material possessions! The mistake that many 
people make is to be content with their spiritual possessions. We should 
never be satisfied with our spiritual attainments, but strive to improve them. 
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Va’Eira: Three Levels Of Trust 
January 26, 2017 
Summary 
Three young Jews, Chanania, Mishael, and Azaria, refused to follow 
Nebuchadnezzar’s command to bow to his statue. If the Egyptian frogs 
were ready to sacrifice their lives for the sanctity of G’d, the three friends 
reasoned that they must certainly be prepared to do the same. Tosafos 
explains that Nebuchadnezzar’s statue was not really an idol, but was 
erected for his personal honour. There is such a concept as to sacrifice 
oneself in order to sanctify the name of G’d. The descriptions of G’d as the 
King Who is a Helper, Saviour and Shield correspond to three different 
levels of trust in G’d. “G’d will not help me; G’d is doing everything for 
me.” The highest level of trust is when a person does something where he 
risks his life, and only can be saved if G’d shields him. Chanania, Mishael 
and Azaria let themselves be thrown into the fire to sanctify G’d’s name. 
When our enemies attack the Jewish people they do so not just because they 
hate us as human beings, but even more so they hate us for being G’d’s 
chosen nation. When the soldiers of the Israeli army engage in battle to 
defend their country and its citizens, they touch the highest level of 
sanctifying G’d’s name. 
Chanania, Mishael, and Azaria 
The Talmud (Pesachim 53b) relates that during the exile of the Jewish 
people in Babylon, King Nebuchadnezzar erected a statue and commanded 
everyone to bow down before it. In the Book of Daniel (Chapter 3) it is 
described how three young Jews, Chanania, Mishael, and Azaria, refused 
to follow the king’s command. Nebuchadnezzar was enraged by their 
disobedience and threatened to throw them into a burning furnace if they 
would not obey. The three friends were not intimidated and proclaimed 
(ibid 3:17-18): “There is a G’d Who we serve. He can save us from the 
burning fire of the oven, and from the hands of the king. And even if He 
decides not to save us, you shall know we shall not serve your idol, and to 
your statue we will not bow down.” Nebuchadnezzar proceeded with his 
threat, bound them with ropes and threw them into the fire. At that point, 
Nebuchadnezzar witnessed an open miracle, as he saw four, and not three, 
individuals walking around freely inside the fire, unbound and unharmed. 
He realized that G’d had sent an angel to free the victims and went over to 
the gate of the oven and said (ibid 26-28): “Chanania, Mishael and Azaria, 
servants of the Supreme G’d, go out and come to me.” When they came out 
Nebuchadnezzar exclaimed: “Blessed be the G’d of Chanania, Mishael, and 
Azaria, Who sent an angel to save His servants who put their trust in Him.” 
Egyptian Frogs 
The Talmud asks, what inspired these young Jews to be ready to sacrifice 
themselves in order to sanctify the name of G’d? The Talmud answers that 
they reasoned that they should take a lesson from the frogs in Egypt. In this 
week’s Parasha, the Torah relates that during the second of the ten plagues, 
Egypt was overrun with frogs. Frogs obviously have no obligation to 
sanctify the name of G’d. Nevertheless, the Torah describes (Shemos 7:28) 
how these frogs went into the ovens in the kneaded dough. Said Chanania, 

Mishael and Azaria, a dough goes into the oven only after the oven has 
been lit. If the frogs jumped into the oven at that point, they risked being 
burned alive. If the frogs were ready to sacrifice their lives for the sanctity 
of G’d, the three friends reasoned, they must certainly be prepared to do the 
same. 
Tosafos 
Tosafos (supra) asks why Chanania, Mishael and Azaria needed to learn a 
lesson from the frogs. Idol worship is one of the three prohibitions for 
which every Jew is obligated to let himself be killed. Tosafos answers that 
Nebuchadnezzar’s statue was not really an idol, but was erected for his 
personal honour. Therefore, halachically they would have been permitted 
to bow down. But in order to sanctify G’d’s name, they reasoned that it 
would be acceptable to allow themselves to risk their lives not to bow down 
to this image. 
Sanctify G’d’s Name 
We still need to clarify how one can learn a lesson from frogs that obviously 
have no free will. Our sages teach that the frogs that appeared during the 
plague in Egypt were not regular frogs. Rashi quotes from the Midrash 
Tanchuma (14) that the plague started with one huge frog emerging from 
the river, but as the Egyptians struck it, it split into swarms of frogs. The 
purpose of all the plagues was first and foremost to punish the Egyptians. 
But, at the same time, each plague was a manifestation of G’d’s sovereign 
power over a specific part of creation and His full control over every detail. 
G’d brought about that some of the frogs were at risk to be burned alive to 
do G’d’s will, to teach that there is such a concept as to sacrifice oneself in 
order to sanctify G’d’s name. This was the lesson that Chanania, Mishael 
and Azaria picked up. The frogs in Egypt were the first ones mentioned in 
the Torah who sacrificed their lives for the honour of G’d. However, our 
Patriarch Abraham already sanctified G’d’s name, when he let himself be 
thrown into the oven at Ur Kasdim, after refusing to bow to his father’s 
idols (see Rashi Bereishis 11:28). 
Helper, Saviour and Shield 
In the first blessing of Shemoneh Esrei we describe G’d as the King Who 
is a Helper, Saviour and Shield. We conclude this blessing with the words 
“Blessed are You G’d, the Shield of Abraham.” Rabbi Avraham, the son of 
the Vilna Gaon, explains that these three adjectives correspond to three 
different levels of trust in G’d. The basic level of trust in G’d is when a 
person feels that he himself has to look after his affairs, but he realizes that 
he needs G’d’s help to succeed. Such a person will merit Divine assistance 
in his dealings and undertakings. 
G’d Made It Happen 
However, says Rabbi Avraham, there are people who are on a higher level 
of trust. We can illustrate this with a story I once heard about someone who 
was in a difficult situation. His friend tried to comfort him and said, ”Don’t 
worry, G’d will help you.” He answered back, “No He won’t.” The friend 
was shocked since he knew this person as a G’d-fearing person. He tried a 
second time and said, ”I’m sure, G’d will help you.” But again he answered, 
“No He won’t.” The friend could not believe what he heard and exclaimed: 
“How can you talk like that?” At this point his friend explained himself and 
said, “You don’t understand. G’d will not help me; G’d does everything for 
me.” This is the level of trust that Joseph exhibited in Egypt, as it says 
(Bereishis 39:2-3): “And G’d was with Joseph and he became a successful 
person … and whatever he did G’d made it succeed in his hand.” It does 
not say that G’d helped Joseph to succeed; rather, it was G’d Who made it 
happen. 
Shield of Abraham 
There is an even higher level of trust, says Rabbi Avraham. This is when a 
person does something where he risks his life and only can be saved if G’d 
shields him. This was the level that Abraham achieved, when he let himself 
be thrown into the furnace in Ur Kasdim. According to the laws of nature 
he should have been burned alive. But G’d shielded him from the burning 
flames, and Abraham emerged unharmed from the fire. This is why we 
conclude this blessing with the words “Shield of Abraham”. 
No Guarantee 
When Chanania, Mishael and Azaria defied Nebuchadnezzar’s command 
and let themselves be thrown into the fire, they had no guarantee that G’d 
would save them. But they were ready to give their lives to sanctify G’d’s 
name. At this point, they reached the highest level of trust in G’d, and 
therefore merited G’d’s protection as a Shield against the flames. 
Chosen Nation 
Our sages explain that when our enemies attack us, they do so, not just 
because they hate us as human beings, but even more for being G’d’s 
chosen nation (see Midrash Tanchuma Matos 3). It goes even further. Rashi 
(Bamidbar 10:35) quotes from Sifri (84) that those who hate the Jewish 
people in reality hate G’d. This is clearly evident in Tehillim (83:2-7) where 
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it first says: “G’d do not be silent … for Your enemies are in uproar and 
those that hate You have raised their head. Against You they plot secretly” 
A little later it says, “They say, ‘Come let us annihilate them from 
nationhood, and the name of Israel shall not be remembered any more … 
against You they strike a covenant, the tents of Edom [Rome who are 
descendants of Eisav] and Yishmaelim [the Arabs who are descendants of 
Yishmael].” 
Automatic Sanctification 
According to this, when the youth of Israel enter the army and engage in 
battle to defend their brothers and sisters, they in fact defend the honour of 
G’d. And when they, G’d forbid, are killed, as happened recently when a 
terrorist drove a truck into a group of soldiers and killed four innocent 
youngsters, they automatically belong to the category of those who died for 
the sanctification of G’d’s name, irrelevant of their personal level of 
observance. Besides, it is well known that even those soldiers who in 
general are not observant, go to battle with a prayer on their lips and feel a 
special closeness to G’d and His people that they otherwise do not 
experience. As such, when they risk their lives, they touch the highest level 
of trust in G’d, risking their lives to sanctify G’d’s name. 
Strengthen Ourselves 
May we all strengthen ourselves in our trust in G’d and in the performance 
of His commandments. And in that merit, may we soon see peace ascend 
upon the land of Israel as well as the whole world, with the coming of 
Mashiach. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.   
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
1. The Egyptian Purview of Existence 
The Torah tells us in the Portion of Shemos that G’d instructed Moshe to 
go to Pharaoh along with the elders of the Jewish people and present 
themselves as His agents to request that the Jewish people be released from 
bondage. The Torah states, "You and the elders of Israel shall come to 
the king of Egypt and say to him, ‘Hashem, the G’d of the Hebrews, 
happened upon us. And now please let us go…’” When Moshe and 
Aaron later appeared before Pharaoh the verse states, “Afterwards Moshe 
and Aaron came and said to Pharaoh, 'So said Hashem (YKVK), the 
G'd of Israel, Send out My people that they may celebrate for Me in 
the wilderness.'" Pharaoh replied, "Who is Hashem (YKVK) that I 
should heed His voice to send out Israel? I do not know Hashem, nor 
will I send out Israel!" 
It is clear from the verses, that Moshe and Aaron did not communicate to 
Pharaoh as they were instructed by G’d to do. G’d had told them to present 
themselves as the agents of “G’d of the Hebrews (Elokei Ha'Ivrim)." Yet 
they presented themselves as the agents of “Hashem (YKVK) the G’d of 
Israel” However after Pharaoh rejected their representation as being the 
agents of “YKVK,” Moshe re-stated his representation and referred to G’d 
as the "G'd of the Hebrews (Elokei Ha'Ivrim).” Why did Moshe not initially 
communicate to Pharaoh as he was instructed? He was told to represent 
himself as the agent of “the G’d of the Hebrews” but he chose to say, “the 
G’d of Israel.” 
Initially, when Moshe and Aaron were to go Pharaoh, they were to be 
accompanied by the seventy elders of the Jewish people. Rashi cites Chazal 
who explain that by the time Moshe and Aaron had arrived at the palace, 
all of the elders had chosen to remove themselves out of fear. Moshe and 
Aaron were left alone to go before Pharaoh. Moshe had understood that the 
reason that G’d had told him to present himself as the agent of the “G’d of 
the Hebrews” because he was being accompanied by the seventy elders 
who were a representation of the Jewish people who at that time were 
pagans. The pre-Sinai status of the Jewish people was “Hebrews (Ivrim).” 
However, after the elders disassociated themselves from Moshe and Aaron 
and were not present, Moshe understood that the proper appellation that he 
should use was one that referred to entity of the Jewish people as “Israel.” 
He not representing the physical entity that was in Egypt at the time but 
rather they he was representing the Jewish people as an entity of holiness. 
The Torah tells us that Yaakov, our Patriarch was given the name “Israel” 
after he had defeated the archangel of Esav. It is a name that established 
him as the one who lords over angels and man. Although Yaakov was a 
physical being, his dimension was spiritual. He transcended the physicality 
of the world. The Jewish people who are his descendants possess that same 
innateness of spirituality. Initially, the Jewish people were known as 
“Hebrews” which is an appellation that identifies them based on their origin 
(“Hebrew” means “from the other side of the river.”). Since Pharaoh 
believed that all existence was limited to the material, the appellation of 
“Israel” was something that he could not fathom or accept. He thus rejected 

Moshe’s representation of “YKVK” and “Israel.” Upon seeing Pharaoh’s 
reaction, Moshe and Aaron restated their representation as being the agents 
of “the G’d of the Hebrews” (not YKVK). 
Rabbeinu Bachya explains that the title “Pharaoh” which was given to all 
the Egyptian monarchs, contains the Hebrew letters “ayin pey raish” which 
spells “afar” (earth/dust), indicating that the foundation for the Egyptian 
civilization was based on the belief that all existence is limited to the 
mundane. There was no spiritual element that has relevance to existence. 
The Midrash states, “Moshe and Aaron said, ‘Perhaps Pharaoh did not heed 
our request because we altered the words of G’d. G’d had initially said to 
us to represent ourselves as the agents of ‘the G’d of the Hebrews’; 
however, we chose the appellation of ‘Hashem(YKVK), the G'd of 
Israel.’ This is the reason he rejected us.’ They thus altered their initial 
presentation and referred to themselves as the agents of ‘the G’d of the 
Hebrews.’ …. Pharaoh gritted his teeth and responded to them in a 
disrespectful manner…” 
After Moshe and Aaron understood that they needed to present themselves 
as the agents of the “G’d of the Hebrews,” they appreciated that G’d’s 
initial instruction was not because they were supposed to be accompanied 
by the seventy elders who were the representatives of the people who were 
pagans at that time, but rather, because they needed to address Pharaoh 
within his own purview of belief, which was that everything was limited to 
the physical. 
2. Recognition and Reflection 
The Torah tells us that G’d spoke to Moshe using four expressions of 
redemption. The Torah states, “Say to the Children of Israel: ‘I am 
Hashem and I shall take you out from under the burdens of Egypt; I 
shall rescue you from their service; I shall redeem you with an 
outstretched arm and with great judgments. I shall take you to Me for 
a people and I shall be a G’d to you; and you shall know that I am 
Hashem your G’d, Who takes you out from under the burden of the 
Egyptians.” Sforno explains “you shall know that I am Hashem…” to 
mean, “One who recognizes and reflects upon what had transpired will 
know that I am Hashem, your G’d.” It is not sufficient to merely experience 
the various phases of redemption but rather one must contemplate and 
reflect upon the happenings of redemption in order to appreciate their 
significance. Sforno continues, “One must verify and reflect upon every 
detail of the Divine Providence that was revealed. If one does so, he will 
have no doubt that G’d will fulfill the promise that He made to bring about 
the future.” 
Even if one believes in G’d (emunah) – that He is the Omnipotent and 
Almighty Being, it is has no baring on one’s faith/trust (betachon). In 
addition to belief, one must have trust in G’d; however, one is only able to 
achieve faith if one recognizes and reflects upon what G’d has done for him 
in the past and the present. This will thus allow him to have faith in Him in 
the future. Thus, as Sforno, explains, “Then you will be worthy that I will 
bring you to the Land that I have promised to your forefathers.” As the 
verse states, “I shall bring you to the Land about which I raised My 
hand to give to Avraham, Yitzchak, and Yaakov and I shall give it to 
you as a heritage…” 
The term that the Torah uses regarding the Land that was promised to our 
forefathers is “heritage” (morasha) and not “inheritance” (yerusha). The 
Torah states regarding the Torah itself in the Portion of Vezos Haberachah, 
“The Torah that Moshe commanded us, is the heritage of the 
Congregation of Yaakov.” Rabbeinu Bachya explains that there is a 
difference between a “heritage” (morasha) and an “inheritance” (yerusha). 
An inheritance is something that one receives as an heir and because it 
belongs to him, he may do with it as he chooses. If he chooses to destroy 
or squander it without passing it to the next generation, it is his prerogative 
because it belongs to him. In contrast, a heritage is given to one with the 
express intent that he must safeguard it in order to pass it along to the next 
generation intact. Thus, he must maintain and secure it so that future 
generations will appreciate its value. The Torah was given to the Jewish 
people as a heritage to be theirs and to transmit to future generations until 
the end of time. A heritage comes with criteria to which one must adhere. 
The Torah refers to the Land of Israel also as a “heritage” since the Jewish 
people must meet certain criteria in order to retain it and benefit from its 
bounty. They must live upon the land in full conformance with the Torah 
in all of its aspects. G’d forewarned them, “You should not behave as the 
Canaanites that lived in the Land because it will expel you.” One’s 
responsibility for the future generations is to live in the Land as the Torah 
prescribes. One can only have an appreciation of G’d and for what He has 
done on our behalf, if one reflects upon and contemplates every detail of 
the blessing that He has bestowed. As Sforno concludes, if the Jewish 
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people will reflect and contemplate upon what G’d has done for them, then 
they will be worthy to enter into the Land, as a heritage. 
3. The Essence of Every Jew 
The Torah tells us that G’d told Moshe to communicate the four expressions 
of redemption to them. The Torah states, “Therefore, say (l’chein ehmor) 
to the Children of Israel: ‘…I shall take you out…I shall rescue you…I 
shall redeem you…I shall take you to Me…” Rashi cites the Midrash, 
“The term ‘l’chein’ is an expression of an oath.” G’d bound Himself to the 
Jewish people with an oath, that He will bring about the four phases of 
redemption, culminating with taking the Jewish people to be His. 
Baal HaTurim states, “The numerical value (gematria) of the word 
‘l’chein’ is 100. This is alluding to that in the merit of Avraham who 
fathered a child at the age of 100 G’d took an oath to redeem the Jewish 
people. It also alludes to Yitzchak whose yield of crop during the year of 
famine was a hundred fold (mea shearim) a harvest during an ordinary year. 
It also alludes to the merit of Yaakov who had fathered all of his children 
by the age of 100.” Thus, in the merit of Avraham, Yitzchak, and Yaakov 
G’d committed Himself to redeem the Jewish people from Egypt through 
the four expressions of redemption. 
Although the Jewish people were not worthy in their own right to be 
redeemed, G’d nevertheless bound Himself with an oath to redeem them in 
the merit of the holy Patriarchs. As we see from the Midrash, when the 
Jewish people and the Egyptians were both crossing the Sea after it had 
split, the angels had come to G’d with a claim, “Why are the Egyptians the 
only ones to be destroyed? The Jewish people also deserve to be destroyed 
because they (the Jewish people) are pagans and they (the Egyptians) are 
pagans.” Despite their unworthiness, G’d redeemed them in the merit of the 
holy Patriarchs. 
Before the High Holidays, a member of the Brisk community had 
auditioned to be a cantor in one of its synagogues for the High Holiday 
services. To his dismay, he was rejected by the committee. Demanding to 
be reconsidered, the man came before Reb Chaim Soloveitchik z’tl who 
was known as the Brisker Rav, the Rav of Brisk. He claimed that he was 
indeed highly qualified to be the cantor for the High Holidays. Reb Chaim 
asked him why does he feel qualified? The man cited Jewish Law, “The 
Ramah writes in the Code of Laws that the most qualified cantor for the 
High Holidays should be minimally thirty years of age. He should be 
married with children. And he should be a Torah scholar with good deeds. 
Since I have all of these qualifications, I feel I am qualified for the 
position.” Reb Chaim of Brisk said, “It is good that you have these 
qualifications, but could you give me a sample of your performance as a 
cantor?” The individual began to sing. Reb Chaim immediately realized 
that every note that the man had song was off pitch. Reb Chaim said to him, 
“The qualifications that are cited by the Ramah in the Code of Law have 
relevance to an individual who is qualified as a cantor. However, if one has 
no relevance to being a cantor, because he cannot sing, these qualifications 
are not relevant.” 
The Jewish people in Egypt were idolaters. They only retained their identity 
in the context of their language, dress and names as Jews. Other than these 
areas, they were fully acculturated with the Egyptian culture. The only 
objective for redemption from Egypt was to go to Sinai and become G’d’s 
people. Being at the lowest level of spirituality, seemingly would indicate 
that the Jewish people had no relevance to becoming G’d’s people, (similar 
to the man who wanted to be a cantor but could not sing). G’d, nevertheless, 
took an oath to redeem them from Egypt and take them to be His, because 
they were the descendants of Avraham, Yitzchak, and Yaakov. This is 
alluded through the word “l’chein” to indicate that although the Jewish 
people at that moment were assimilated, their essence is spiritual. Thus, 
thee potential of every Jew, because he is a descendant of the holy 
Patriarchs can rise to become close to G’d to be taken as His people. This 
communication is expressed through the word “l’chein” to give every Jew 
a sense of who he truly is. 
4. Opening One’s Heart 
The Torah states in the Portion of Shemos, “….Moshe grew up and went 
out to his brethren and saw their suffering …” Rashi explains, “He 
allowed his eyes and heart to sense their suffering.” Moshe not only 
observed the plight of the Jewish people, he reflected upon their 
predicament and was thus able to internalized their pain. The Torah is 
revealing to us that in order for one to be affected by what he sees, it is not 
sufficient to only realize something, he must reflect upon it. The Torah 
continues, “and he saw an Egyptian man striking a Hebrew man, of his 
brethren…so he struck down the Egyptian.” When Moshe saw the 
Egyptian beating the Jew, he could not tolerate the injustice that was being 
perpetrated. He thus killed the Egyptian and buried him in the sand. Moshe 
did not merely observe an injustice being perpetrated, but rather he was 

pained and affected by it because of the degree of his internalization of the 
suffering of the Jewish people. 
The Torah tells us that G’d told Moshe to communicate the four expressions 
of redemption to the Jewish people. After Moshe had done so and proven 
that he was the agent of G’d the Torah states, “So Moshe spoke 
accordingly to the Children of Israel, but they did not listen to Moshe 
because of shortness of wind (kotzeir ruach) and hard work.” Although 
Moshe had communicated to the Jewish people that their redemption was 
imminent, they nevertheless could not accept it because they were 
overwhelmed from the bondage. They did not have the capacity to 
internalize what Moshe had told them. 
Sforno explains, “The Jewish people did not listen to Moshe because they 
did not reflect upon what they had heard to understand that they should 
have the trust in G’d to redeem them. They did not appreciate the value of 
what was being presented to them. They could not understand that G’d 
would redeem them as a kindness. As we find with Avraham, our Patriarch. 
Avraham and his wife Sarah, were barren. The Torah tells us that when G’d 
told Avraham that he would have a son, ‘He believed’ and it was 
considered a ‘righteousness.’…It is because of this lack of faith and their 
unwillingness to appreciate what Moshe had said to them, this generation 
was not worthy to enter the Land of Israel. However, their offspring would 
enter into the land.” The reason the Jewish people were not able to 
appreciate what Moshe had told them was because they chose to not reflect 
and contemplate upon it. 
The Torah states, “You should know in your heart that Hashem is 
G’d…” It is not sufficient for one to understand that G’s is the Almighty, 
one must reflect and contemplate upon it so that one can have a sense of 
who G’d is. This is the meaning of “You shal take it to your heart….” When 
one will sufficiently reflect upon this, he will be moved to action to do His 
Will. 
The Torah states after the plague of blood came upon Egypt, “Pharaoh 
turned away and came to his palace. He did not take this to heart.” 
Although the Egyptian people were denied water for seven days because 
all of the water had turned to blood, Pharaoh chose not to allow what he 
saw to affect him. He chose not to reflect upon what was happening. He did 
not contemplate for a moment the magnitude of what was happening 
around him, that his subjects could only survive if they depended on their 
Jewish slaves for water. Although Pharaoh saw what was happening he 
remained unaffected because he chose not to reflect upon it. 
5. The Importance of Balance 
The Torah states, “V’yedaber Elokim - G’d spoke to Moshe and said to 
him, “I am Hashem…” Rashi cites Chazal who explain that Moshe was 
addressed by G’d in a formal and reprimanding context. The appellation of 
“Elokim” connotes the Attribute of Justice, indicating that Moshe was 
being faulted for a failing. Additionally the usage of the term “v’yedaber 
(spoke)” is a formal manner of speech rather than “vayomer(said).” Moshe 
was addressed by G’d in this manner because of an inappropriate question 
that he had asked. After Pharaoh had withdrawn the straw subsidy from the 
Jewish people and demanded the same quota of bricks to be produced, 
Moshe approached G’d with the question, “My Lord, why have You done 
evil to this people, why have you sent me?” 
Ohr HaChaim HaKadosh explains, “The question that was posed by Moshe 
to G’d was especially inappropriate because he had posed it to G’d Himself, 
a Great King. Why did Moshe allow himself to ask a question that seems 
to be clearly inappropriate? It was because of his familiarity and intimacy 
with G’d. G’d had shown him a joyous Countenance that He had not 
previously revealed to anyone other than Moshe. As it states, ‘…My Name 
Hashem (YKVK) I did not make Myself known to them (the 
Patriarchs).’ This establishes the special relationship that Moshe had with 
G’d. After Moshe had asked the question that was inappropriate G’d 
revealed to him His Countenance of Judgment, which instills fear and awe. 
The verse states, ‘V’yedaber Elokim - G’d spoke to Moshe….I am 
Hashem’ Meaning, although G’d revealed His Countenance of Joy, 
through the Name Hashem (YKVK) Moshe should have experienced that 
joy within a context of trepidation. As the Gemara states, ‘Even in a 
moment of joy there should be trepidation.’” 
Due to G’d demonstrating His overwhelming love for Moshe, he felt close 
to Him and thus took the liberty to pose the question that he should not have 
asked. It was Moshe’s love for G’d that compelled him to ask the question 
because he was concerned for the glory of G’d. Since Moshe had come to 
the Jewish people as G’d’s Redeemer, which was proven and confirmed 
through the revealed miracles that G’d had instructed him to perform, 
indicating that it was immanent that the bondage would improve. However, 
when the bondage intensified, it created a setting for a desecration of G’d’s 
Name. Moshe’s question emanated from his love for G’d. He was 
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concerned about how G’d would be perceived by the Jewish people. The 
Torah tells us that Pinchas as a zealot killed Zimri, the Prince of the Tribe 
of Shimon because he was openly desecrating the Name of G’d by 
cohabiting with Cozbi the Midianite princess. Pinchas’ act of zealotry was 
rooted on his love for G’d and thus merited many miracles which protected 
him from being killed. Ramban writes that the commandment to love G’d 
is a more advanced level then the commandment to fear G’d. Love is 
something that motivates while fear causes restraint. If this is so, why was 
Moshe’s question considered inappropriate? 
King David writes in Psalms, “But You offer forgiveness so that we may 
fear You…” Meaning, the reason G’d grants forgiveness is so that the 
Jewish people should fear Him. Understanding that only He can grant 
forgiveness will evoke fear and awe of G’d. The Gemara in Tractate 
Sanhedrin tells us that although Moshe and the Jewish people were the 
direct beneficiaries of the revealed miracles of the exodus, they had not said 
“Baruch Hashem! (Blessed is G’d).” However, Yisro after hearing all that 
had transpired regarding the Jewish people when they had left Egypt, did 
acknowledge G’d in this manner. As the Gemara states, “It is something 
unbecoming (and a blemish on their record) that Moshe and the 600,000 
Jews who left Egypt did not say ‘Baruch (Blessed)’ while Yisro did say 
‘Baruch.’” 
Although the Jewish people acknowledged every aspect of miracle that had 
transpired during the splitting of the Sea through the Song of the Sea, they 
did not express their thanks to G’d as Yisro had done. Despite the fact that 
the Jewish people had the clarity to describe the miracles in detail, they 
were not moved to the point of expressing their thanks. Similarly, one can 
have an overwhelming love for G’d; however, one may take liberties 
because one does not simultaneously sense the awesomeness of His Being. 
Thus, it will not evoke fear within him. By fearing and revering G’d, one 
will understand the boundaries that exist between himself and the Creator. 
Moshe had a unique love for G’d, because what G’d had revealed to him 
but as the Ohr HaChaim HaKadosh explains his fear of G’d was not 
commensurate with his love. Thus, he took the liberty to ask the question. 
G’d responded, “Now you will see (the redemption).” Chazal explain that 
the word “Now” infers that Moshe will merit seeing the present redemption 
from Egypt but will not merit bringing the Jewish people into the Land of 
Israel. 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Torah’s Measure Of a Man 
Moshe Rabbeinu and Aharon Hakohen are mentioned together in numerous 
verses in the Torah. Usually, Moshe’s name appears first. There are 
exceptions, however, the first of which is in Va’era: “This was the Aharon 
and Moshe to whom Hashem said: Take the Children of Israel out of Egypt 
according to their legions” (Shemos 6:26). There, Rashi explains that 
“sometimes, Moshe is mentioned before Aharon, and other times, Aharon 
is mentioned before Moshe, to show that the two were equal.” 
This is puzzling. Moshe and Aharon were equal? The Torah concludes with 
the statement that “there never rose a prophet like Moshe” (Devarim 
34:10). Despite the greatness of Aharon’s role as Kohen Gadol, Moshe 
Rabbeinu was the leader of all Klal Yisrael. It was he who brought the 
Torah from heaven to earth, who saved the nation at the sin of the Golden 
Calf, and more. How can Rashi state that Moshe and Aharon were equals? 
Harav Moshe Feinstein explains that indeed, Moshe and Aharon were 
equal, because they both wanted to serve Hashem with all of their might, 
and they both did this — each according to the abilities he possessed. 
Therefore, even though Moshe’s accomplishments outweighed Aharon’s, 
the Torah affirms that the two were equal. 
Even if this idea sounds familiar, that what counts is the efforts one puts in, 
this may be far from our way of thinking. For example, in the working 
world, what counts is productivity. A boss values workers who bring him 
profit. A worker who puts in all his strength but shows only meager profits 
will probably be fired. The same is true concerning grades in the secular 
academic world — only the results matter. If this perspective affects the 
way we view Torah and mitzvos, our thinking is flawed. 
When it comes to Torah, maximizing one’s efforts is what counts. A bright 
bachur may impress us, but if he is not using his abilities to the fullest, he 
is not fulfilling his purpose. Whereas the bachur that needs to put in extra 
hours just to keep up with his shiur will receive much greater s’char, so 
long as he does all that he can. 
This idea is expressed in Bava Basra (10b), where Rav Yosef, the son of 
Rabbi Yehoshua fainted, and in his swoon he saw a vision. 

“What did you see?” asked his father. 
“I saw an upside down world,” he said. “Those who in this world are on 
top; there, they are on the bottom.” 
“What you saw was a clear, correct world,” said Rabbi Yehoshua. 
Rav Yosef saw men who were recognized as great scholars placed lower 
than simple Jews who set aside times for learning. The sages teach us from 
here that in the Next World, the measure of a person will not be his 
accomplishments in ruchniyus, but rather how much of himself he put into 
his accomplishments. 
This should give many of us chizuk, particularly if our situation demands 
that we devote certain hours of the day to a job that takes us away from 
Torah study. We may view ourselves as hopelessly far from those who 
learn in kollel and spend their days and nights growing in Torah knowledge. 
While we should surely aspire to such a level, if the maximum amount of 
time we can devote to Torah study is only an hour each morning and an 
hour each night, we should not view ourselves with the business/academia 
viewpoint that only the results matter. In Torah, it is not quantity but 
quality; not how many pages of Gemara or even how many hours spent, but 
rather how much of ourselves we invest. 
Similarly, the Mishna (Menachos 110a) states: “One brings an ox as a 
korban olah, another brings a bird offering, and a third man brings a [much 
less costly] meal offering as a korban olah, and each of the three are deemed 
equal, because both the one who brings much and the one who brings less 
— the main thing is that their intent is to their Father in Heaven.” 
The Ohr Zarua (Hilchos Keriyas Shema 6) explains that a rich man is not 
allowed to bring a meal offering. Likewise, a poor man is not commanded 
to bring an ox as a korban olah. Whatever a person is capable of doing, he 
is expected to do. This applies not only to korbanos but to all aspects of 
avodas Hashem. The time and energy we devote to learning, the money we 
devote to tzedaka or the resources we use in maasim tovim — it all depends 
on how much we are capable of and how pure our intentions are. We may 
again make the mistake of focusing on quantity, but the Mishna shows us 
that this is wrong. What matters is how much of ourselves we put into our 
avodas Hashem, and how sincere are our intentions. 
These ideas once bothered a father, who asked Rav Michel Yehuda 
Lefkowitz: “I don’t have much time to devote to learning, and I am far from 
what anyone would call a ‘talmid chacham.’ My son learns in a cheder and 
is being taught to aspire to greatness in Torah. How can I be a role model 
for my son?” 
“You don’t have to learn all day to be an example,” answered Rav 
Lefkowitz. “The main thing is that your son sees that ruchniyus is what you 
value. Even if you are not always learning, he should see that learning is 
the main part of your life. Also, your son should see that his success in 
learning or in avodas Hashem is what makes you happy. Tell him how 
happy you are when you see him learning, or hear from the rebbe how hard 
he tries in learning. This is the main thing.” 
May we be zoche to put ourselves fully into Torah and mitzvos! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vaera: Every Drop Counts 
Parashat Vaera begins with a series of promises that G-d tells Moshe to 
communicate to Beneh Yisrael in Egypt. One of these promises is 
“Ve’lakahti Etchem Li Le’am” – “I shall take you for Myself as a nation” 
(6:7). 
The Midrash (Bamidbar Rabba, Parashat Naso) comments that this promise 
was made in reward for Abraham Abinu’s hospitality to his three guests. 
When Abraham welcomed these guests, who were actually angels, he 
invited them to “take a bit of water” to wash their legs (Bereshit 18:4). In 
reward for this offer to “take” water, G-d promised that He would “take” 
Abraham’s descendants as His special nation. 
The Rebbe of Bobov explained the deep significance of the connection that 
the Midrash draws between Abraham’s offer to his guests and G-d’s 
promise to Beneh Yisrael before the Exodus. Water, the Rebbe noted, 
symbolizes repentance, as in the verse in Echa, “Pour forth your heart like 
water in the presence of Hashem.” Abraham’s offer to bring the guests “a 
bit of water” thus represents the value that G-d ascribes to even “a bit” of 
repentance. While we of course ought to strive to achieve complete 
repentance, we must recognize that personal change and growth is a long, 
gradual process that we should be undergoing throughout our lifetime. We 
cannot make a fundamental change overnight. Change must happen 
incrementally, one step followed by another. And this is the message G-d 
was conveying to Beneh Yisrael on the eve of the Exodus. Tradition teaches 
that during the period of bondage in Egypt Beneh Yisrael fell to the “forty-
ninth level of impurity,” and found themselves on the brink of the fiftieth 
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level, from which they would have been unable to recover. G-d wanted to 
redeem them despite their dire spiritual state, and so He gave them just two 
Misvot – circumcision and the paschal sacrifice – through which they could 
earn redemption. Even this relatively minor move upwards was very 
significant – significant enough for a nation on the brink of eternal spiritual 
destruction to suddenly be deemed worthy of a miraculous salvation. In the 
merit of “a bit of water,” a small move towards repentance, they were taken 
as G-d’s beloved nation. 
It is told that Rav Haim Vital, the most illustrious student of the Arizal, 
asked his great Rabbi how their generation of Jews could possibly earn the 
final redemption. After all, if Mashiah did not come during the times of the 
Tanna’im or the times of the Amora’im, who were far, far greater in 
knowledge and piety than later generations, then why would Mashiah come 
during the times of the Arizal and Rav Haim Vital? The Arizal answered 
that to the contrary, Mashiah was far more likely to come in his time than 
during the time of the Talmudic Sages. In periods when society is overrun 
by sin and impurity, making it exceedingly difficult to remain faithful to 
the Torah and to live lives of holiness, Misvot are especially valuable and 
significant. A Misva performed under such conditions, when the 
atmosphere and culture draw a person away from Kedusha, is worth far 
more than a Misva performed under spiritually pristine conditions. And 
thus, the Arizal taught, the Jews of his time actually had a better chance of 
bringing the final redemption, as their Misvot were especially valuable. 
Society has, unfortunately, deteriorated to much lower and frightening 
depths of depravity since the times of the Arizal – and this makes his 
message all the more poignant and relevant in our times. We must not 
despair over the dismal spiritual level of our generation, and figure that our 
Misvot are worth so little considering our low stature. To the contrary – our 
low spiritual level makes our Misvot especially precious before G-d. As in 
the case of our ancestors in Egypt, when even “a bit” of Teshuba sufficed 
to render them worthy of salvation, we can earn G-d’s compassion and His 
miraculous redemption by working hard to do the best we can. Every drop 
of Teshuva, of Torah, and of Misvot is immensely powerful and significant, 
and makes a great impact. We should never minimize the significance of 
any small Misva act, of any extra bit of effort invested in prayer, of any 
small amount of charity we give, of any small amount of Torah that we 
study, or of any wrongful act that we decide to avoid, because each and 
every one brings us and our nation one step closer to our final redemption. 
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Tunnel Vision 
By Rabbi Moshe Gorelick 
Rabbi Emeritus, Young Israel of North Bellmore 
The concluding section of Shemot describes Moshe Rabbeinu’s strong 
reaction to HaShem upon Pharaoh’s refusal to accede to the request that the 
Jewish people be permitted to spend a three-day retreat in the wilderness. 
Pharaoh adds more salt to their wounds by charging the taskmasters and 
Jewish foremen as follows: “You shall no longer give the people straw to 
make brick as heretofore. Let them gather straw for themselves; but impose 
upon them the same quota as they have been producing.” 
The Jewish foremen appealed to Pharaoh to rescind the severe decree, but 
he refused to do so. When the foremen came upon Moshe, they bitterly said 
to him: “May HaShem look upon you and punish you for making us 
loathsome to Pharaoh and his courtiers and for putting a sword in their 
hands to slay us.” In response to those words, Moshe Rabbeinu cried out to 
HaShem: “Why did You bring harm upon this people? ... Ever since I came 
to Pharaoh to speak in Your name, he has dealt worse with this people and 
You still have not delivered them.” 
The opening passages of Parshat V’aeira record G-d’s response to the harsh 
words of Moshe. In essence, HaShem reminds him that He had promised 
the Avot (Abraham, Isaac and Jacob) that he would redeem their 
descendants from bondage and lead them to Eretz Yisrael. Although the 
Avot did not witness the fulfillment of the promise, they never faltered in 
their belief. Implied in HaShem’s response is that the purpose of the current 
terrible conditions is to test Moshe’s faith. By referring to the Avot, 
HaShem conveys a critical message to Moshe. 
We cannot comprehend the miracle of Jewish existence by focusing only 
on current conditions. The Avot grasped the Divine significance of Israel’s 
future, even at the time of the Akeidah, when the future looked very bleak. 
Upon taking HaShem’s words of mussar to heart, Moshe Rabbeinu finally 

realized that his tunnel vision restricted his view of the future and it 
immobilized him. Once he girded himself with profound faith and vigorous 
determination, he was able to emerge as the incomparable leader of Israel 
and lead his people out of bondage. 
The hallmark of the Jewish people is their deep-seated bitachon (faith), 
notwithstanding the evil decrees of all the Pharaohs of history. The Jewish 
people are truly heroic. They have endured many challenges and have 
suffered indescribable horrors of pain and utter destruction. Yet, they were 
not deterred in their faith that Am Yisrael is an eternal people. They sensed 
the uniqueness of their history by keeping in mind the Talmudic saying: 
“Ein Mazal B’Yisrael.” This saying conveys the idea that Israel’s existence 
transcends the laws of history. The great skeptic, Voltaire, was asked 
whether he still believed in G-d. He replied that had it not been for the 
miracle of the survival of the Jewish people, he would have given up this 
belief as well. One need only scan the history of the Jewish people to reach 
the same conclusion. 
The message HaShem gives to Moshe is that Jewish history is mega history. 
The Avot of history understood this terrorism. Their view was not restricted 
to the moment. Their bitachon energized their hope for the future of Am 
Yisrael. The very existence of the State of Israel defies logic. During the 
years I’ve been privileged to live in Israel, my faith in the future has become 
deepened, despite the global challenges, the threats to its existence and 
serious domestic problems. 
The late Chief Rabbi Isaac Halevi Herzog ZT”L expressed the bitachon of 
the Avot in this way: During the Second World War, he met with President 
Roosevelt who advised him to remain in America because General Rommel 
was just around the corner, posing a threat to Israel. Rav Herzog refused 
his advice and declared: “The prophets forecast two destructions, but not a 
third. I am returning to Palestine.” His faith was like that of the Avot − 
Avraham, Yitzchak and Yaakov − as well as the Avot of history. It was 
faith such as this that led to the return of Am Yisrael to Eretz Yisrael. And 
may such faith one day bring us the Geulah Shelaimah and the rebuilding 
of the Beit Hamikdash. Shabbat Shalom. 
Wishing Rabbi and Rebbetzin Gorelick a complete refuah shelaimah. 

The Weekly Sidra- "The Art of the Kal 
V'Chomer" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
In Lashon HaKodesh (holy tongue), the term Kal V’Chomer literally 
translates into ‘light and heavy,’ or, more practically, ‘lenient and strict.’ 
Basically, a Kal V’Chomer can be a conclusion about something strict, 
which is derived from something lenient. An example: if a certain activity 
is prohibited on Yom Tov (festival), it must surely be prohibited on 
Shabbos, which has more restrictions on transporting and cooking. 
At times, the Kal V’Chomer may work in reverse, or, a conclusion about 
something lenient, which is derived from something strict. An example: if 
a certain activity is permissible on Shabbos, which has more restrictions, it 
should surely be permissible on Yom Tov. 
In this week’s Sidra, we are presented with the following Kal V’Chomer 
made by Moshe Rabbeinu while addressing HaKadosh Baruch Hu: 
“And Moshe spoke before HaShem saying, ‘Behold, the B’nai Yisroel have 
not listened to me; how then shall Pharaoh hear me, I of uncircumcised 
lips?’” (Sh’mos 6:12) 
Basically, since the B’nai Yisroel at that time were of an ‘anguished spirit’ 
due to their bondage (Sh’mos 6:9), and would not listen to Moshe’s promise 
of their redemption from Egypt, how would the Pharaoh listen to Moshe’s 
demand that the B’nai Yisroel should be released from their slavery? 
Now in reality, many M’forshim (commentaries) pose the question that this 
particular Kal V’Chomer seems not to be a valid one. For in truth, while 
the B’nai Yisroel were of an ‘anguished spirit,’ psychologically unable to 
hear the reassuring words of Moshe, the Pharaoh was not of such a spirit at 
all, and could, if he so desired, obey the demand of Moshe. That is, the 
Pharaoh was not at all hampered other than for his wickedness. 
Fortunately though, we have several very good answers from our Rabbanim 
of blessed memory, who have proved the validity of this particular Kal 
V’Chomer. We begin with the K’sav Sofer (Rav Avraham Shmuel 
Binyamin Schreiber 1815- 1871) of blessed memory, who informs us of 
the following. 
At this time, Moshe Rabbeinu had two disadvantages. 1) He had forgotten 
the Egyptian language. 2) He was of ‘uncircumcised lips.’ Now, explains 
the K’sav Sofer, when he addressed the B’nai Yisroel in LaShon HaKodesh 
(holy tongue), his only drawback was his speech impediment. However, 
when addressing the Pharaoh not only was Moshe hampered by his speech 
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impediment, he was also hampered by not being able to speak well at all in 
the Pharaoh’s language. Hence, our Kal V’Chomer holds true. 
We move on to the Tiferes Y’honosan (Rav Y’honosan Ben Nasan Nata 
Eubeschutz 1690- 1764 of blessed memory), who instructs that Moshe 
actually stated, “Even though the Shechina (spirit of HaKadosh Baruch Hu) 
speaks to the B’nai Yisroel from my throat, they are incapable of listening 
to me. How can the Pharaoh hear me when his palace is brimming with 
idolatry, and in such an environment the Shechina will not speak from my 
throat?” Again, the Kal V’Chomer now becomes valid. 
Next we have the Shar Bas Rabim (Rav Chayim Aryeh Finster of blessed 
memory, published 1911) wherein we find Moshe saying, “The B’nai 
Yisroel will not listen to me because they will be incapable of 
understanding how HaKadosh Baruch Hu sent them a messenger with a 
speech impediment. How much more so will the Pharaoh not believe that 
one with a speech impediment such as me is the emissary from HaKadosh 
Baruch Hu?” 
The Da’as Z’kainim (Rav Avraham Ben Yonah Ettinger 1874– 1924 of 
blessed memory) had Moshe stating, “The B’nai Yisroel to whom I bring 
good tidings of redemption will not listen to me. How then, will the Pharaoh 
hear me when I bring him threats of not complying with the demands of 
HaKadosh Baruch Hu?” 
The celebrated Admur (Chassidic master) Rav Moshe Teitelbaum (1759- 
1841 also known as the Yismach Moshe) of blessed memory, takes a 
slightly different route to explain this Kal V’Chomer. That is, Moshe would 
have stated, “I see that the B’nai Yisroel will not hearken unto me. What 
shall I do if the Pharaoh will in fact listen to me, even though I have a 
speech impediment? For then, there will be no saving merit for the B’nai 
Yisroel, who might be judged badly for not listening to me.” 
Our last entry is the Binyan Dovid (Rav Dovid Dov Ber Taub of Dobrzinsk 
1765- 1825 of blessed memory). Prior to delving into the words of the 
Binyan Dovid, the following Midrash from Sh’mos Rabbah 1-26 is cited: 
“Pharaoh's daughter used to kiss and hug him (Moshe), loved him as if he 
were her own son and would not allow him out of the royal palace. Because 
he was so handsome, everyone was eager to see him, and whoever saw him 
could not tear himself away from him. Pharaoh also used to kiss and hug 
him, and he (Moshe) used to take the crown of Pharaoh and place it upon 
his own head, as he was destined to do when he became great….. The 
magicians of Egypt sat there and said, ‘We are afraid of him who is taking 
off your crown and placing it upon his own head, lest he be the one of whom 
we prophesy that he will take away the kingdom from you.’ Some of them 
counselled to slay him and others to burn him, but Yisro was present among 
them and he said to them, ‘This boy has no sense. However, test him 
by placing before him a gold vessel and a live coal. If he stretches forth his 
hand for the gold, then he has sense and you should slay him. But, if he 
makes for the live coal, then he has no sense and there can be no sentence 
of death upon him.‘ So they brought these things before him, and he was 
about to reach forth for the gold when Gavriel (a Malach, a heavenly 
emissary) came and thrust his hand aside so that it seized the coal, and he 
thrust his hand with the live coal into his mouth, so that his tongue was 
burned, with the result that he became slow of speech and of tongue.“ 
The Binyan Dovid then, has Moshe saying, “The B’nai Yisroel will not 
listen to me even though they have no knowledge of my infancy. How much 
more so will the Pharaoh not credit me with being the redeemer of the B’nai 
Yisroel when he recalls that I actually placed a live coal into my mouth 
when young, displaying (through the machinations of Gavriel) that I had 
absolutely no sense then, and would most probably not be a very bright 
adult?” 
And so, through the very wise words of our Rabbanim of blessed memory, 
our Kal V’Chomer holds true. 
May we soon see the Geulah Shelaimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Who Has Time To Think? 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
A man once approached Rav Yisroel Salanter with the following dilemma: 
“I am a very busy man, but I have 15 minutes each day that I can set aside 
to learn Torah. Should I spend those 15 minutes learning gemara, or 
learning mussar?” Rav Yisroel answered: “You should learn mussar 
because if you do, you will realize that you actually have a lot more than 
15 minutes in the day to learn” 
In last week’s column we discussed Moshe Rabbeinu’s enigmatic 
reluctance to take the Jews out of Mitzrayim until he was reassured that his 
brother Aharon would not feel slighted by Moshe’s prestigious 
appointment. 

In this week’s Parsha we find another anomaly; the Jews unenthusiastic 
response when Moshe offered to take them out of Egypt. When Moshe 
approached the Jews and informed them that he had been sent by Hashem 
to take them out of Mitzrayim, the posuk says “v’lo shamu el Moshe 
mikotzer ruach umei’avodah kashah”. The Jews paid no heed to Moshe’s 
words because of their exhaustion and hard work. 
It seems strange that hard work would cause people to ignore someone 
bringing them news of their imminent release. We would expect that the 
harder a person is working and the more they are suffering, the more 
anxious they would be to be redeemed. Considering the terrible suffering 
the Jews were enduring in Egypt, we would expect them to be very 
receptive to news that their persecution was about to end. How are we to 
understand the Jews’ reaction? 
The Sforno comments that although the Jews were anxious to be redeemed, 
and although Moshe presented Hashem’s message clearly, and 
demonstrated numerous proofs that he had indeed been sent by Hashem, 
none of that mattered because the Jews were unable to focus on what he 
was saying because they were too busy working hard. 
The Mesillas Yesharim explains that sometimes a person can become so 
busy with what he is doing that he loses the ability to focus even on facts 
that are important and truly relevant to what he is doing. Being busy and 
preoccupied clouds a person’s mind from being able to process new 
information even if it is critical and relevant. He is simply too busy to focus 
on anything other than what he is doing. This was Pharaoh’s plan in his 
persecution of the Jews. Pharaoh was concerned that the Jews would 
multiply and eventually would plan a rebellion against him and his 
government. And so he devised a scheme to enslave the Jews, but his plan 
wasn’t based solely on brutality and torture. Pharaoh understood human 
psychology. And so at the core of his strategy was the need to keep the Jews 
busy. He would keep them so busy in fact, that they would have no time to 
contemplate how to rebel against him. Even though they would want to 
break free of their hard work, they would simply be too busy to think of 
anything else. By keeping the workload constant and overwhelming, 
Pharaoh would protect himself by preventing the Jews from trying to rebel. 
As we see, Pharaoh’s plan worked so well that even when Moshe 
approached the Jews with the exciting news that Hashem would 
imminently redeem them, they were simply too busy to listen to him. 
The Mesillas Yesharim continues to explain that Pharaoh’s plan is 
employed by the yetzer horah inside each one of us on a daily basis. The 
yetzer horah doesn’t simply create challenging temptations that we need to 
overcome. He also has a long-term strategic plan to prevent us from 
breaking free of his influence and resolving to grow and become better 
people. His plan is to keep us busy. He makes our lives so busy, that we 
sometimes feel that it’s an accomplishment to just survive and get through 
each day. Making a living, raising our children, our social responsibilities 
and community projects turn our lives into non-stop marathons of 
necessary, worthwhile activities. Who has time at the end of a long day to 
sit and think for a few minutes how he performed on a spiritual scale? How 
many of us take a few minutes and think to ourselves: “Was I kind to my 
colleagues, did I speak properly to my spouse today, did I offer some words 
of encouragement to a friend who was dejected? Did I say brachos properly, 
daven with kavanah, remember to say asher yotzar each time I used the 
bathroom?” These are not difficult questions and they don’t require much 
time to reflect on. If we would spend the time to reflect on them we would 
be well on our way to improving ourselves and our service of Hashem. 
But we don’t because we are too busy. We are too busy because the yetzer 
horah has a carefully laid plan to make us busy and keep us busy. Because 
the yetzer horah, like Pharaoh, understands that the best way to beat your 
enemy, is by keeping him too busy to plan to fight back. 
Even once the Mesillas Yesharim identifies it for us, it is not easy for us to 
combat this challenge. We are, after all, very busy. But the Mesillas 
Yesharim reminds us that it is important to set aside a few minutes a day 
for introspection and self analysis. We need to make the time reflect on our 
behavior and progress and think about what we can do to improve. If we 
identify our mistakes and resolve to improve them, we will be well along 
the road to self improvement. 
Like the man whom Rav Yisroel advised to learn mussar, the first step to 
success in any enterprise or endeavor is to stop and think. To think about 
our spiritual lives, where we are, where we would like to end up, and 
finally, how we are going to get there. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or www.eastcoastmohel.com. To 
receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com  
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Shabbat Shalom 
Va'eira 5777 
GOOD MORNING! When my eldest son, Avraham, was 6 years old his 
friend desperately wanted him to come play at his house. "Come to my 
home. I'll give you cookies and milk!" My son became very upset -- not 
because he didn't like the incentive, but because his friend had used the 
gambit before and hadn't delivered on his offer to provide cookies and milk. 
"George, you are such a liar! You always promise and you never give. I'm 
going to call the police on you for lying and have them put you in jail!" He 
then got the phone number of the police -- and called them. "Do you put 
people in jail for lying?" he asked into the telephone. This was followed by, 
"Uhuh, uhuh, good, okay, thank you, goodbye." 
Meanwhile, George is shaking in fright. "Are they coming to get me? Are 
they going to put me in jail?" My son answered, "No. The policeman said 
that is wrong to lie and that you shouldn't do it again!" 
Where in the Torah is the prohibition to lie? In the Book of Exodus (23:7), 
the Almighty tells us, "Keep far away from a lying word." The Talmud, 
Sanhedrin 92a, expresses the severity of lying by comparing it to idolatry. 
Idolatry is defined by thinking that anything other than the Almighty has 
power to accomplish something; putting one's faith in his lies would be akin 
to idolatry. In another tractate of the Talmud, Sotah 42a, liars are listed 
amongst those who will not behold the Divine Presence in the World to 
Come. It brings support from the verse in Psalms (101:7), "He that spreads 
falsehood shall not be established before My eyes." 
Yet, we see that there are times when it is not only permissible to deceive, 
it is laudatory. In the story of the spies, Caleb tries to quell the growing 
revolt against going up to the Land of Israel by posing as an ally of the 
other spies who had fomented the crowd. According to the Talmud, Sotah 
35a, Caleb cried out, "Is that all that the son of Amram (a derogatory way 
of referring to Moshe) has done to us?" The crowd quieted to hear Caleb's 
calumny, but instead Caleb tried to turn around their sentiments by 
continuing, "He took us out of Egypt, split the sea, brought us the manna 
and gathered together the quail." 
My friend, Rabbi Zelig Pliskin, presents a nice compilation of the basic 
laws regarding lying in his book Love Your Neighbor (available at your 
local Jewish bookstore, at judaicaenterprises.com or by calling toll-free to 
877-758-3242), I will share with you when it is permissible to tell an 
untruth: 
It is permitted to tell an untruth to make peace between two people who are 
having a dispute, or to save someone from harm. For example, you may tell 
someone that a person with whom he has quarreled now regrets his 
behavior, even if it is not true -- if you have no other option. Your words 
should be as close to the truth as possible. 
If your host was very hospitable, you should not tell an unscrupulous person 
about the hospitality extended, since he might take advantage of the host. 
When someone asks you for information that if you answered truthfully 
would constitute rechilus, talebearing (needlessly telling someone what 
another person said or did something against him) -- you should tell him a 
lie rather than relate that information. 
You are permitted to tell an untruth out of humility to not draw attention to 
yourself. 
You are permitted to deceive someone who is trying to deceive you in order 
to save yourself from being cheated. However, you may not deceive 
someone to revenge a past wrong he perpetrated upon you. 
You are allowed to praise something that someone has acquired, though it 
may not deserve that praise. 
You may lie to save someone's life. 
A teacher may say an incorrect statement to see if his students are paying 
attention or remember their learning. 
It is not lying to make a statement that everyone knows is an exaggeration, 
i.e. "I told you a thousand times." 
By the way, my son calling the police on his friend worked. I saw my son's 
friend 20 years later and he grew into a fine young man! 
Torah Portion of the week: Va'eira 
Here begins the story of the Ten Plagues which God put upon the Egyptians 
not only to effect the release of the Jewish people from bondage, but to 
show the world that He is the God of all creation and history. The first nine 
plagues are divisible into three groups: 1) the water turning to blood, frogs, 
lice 2) wild beasts, pestilence/epidemic, boils 3) hail, locust, and darkness. 
Rabbi Samson Raphael Hirsch explains that these were punishments 
measure for measure for afflicting the Jewish people with slavery: 1) The 
first of each group reduced Egyptians in their own land to the insecurity of 
strangers. 2) The second of each group robbed them of pride, possessions 

and a sense of superiority. 3) The third in each group imposed physical 
suffering. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And the Almighty spoke to Moshe and Aharon and He commanded them 
about the Children of Israel." (Ex. 6:13) 
Rashi, the French commentator (who lived from 1040-1104) clarifies that 
the Almighty commanded Moshe and Aharon to lead them gently and with 
patience. The Shaloh, a later commentator, writes that this is a lesson for 
any person in a position of leadership. Whenever you are in a position of 
authority, be very careful not to get angry at the people you are dealing 
with. Watch out that you do not scream and shout. The reward for a leader 
who has this patience is very great. 
There are two possible attitudes for a person in a position of leadership. 
The first is personal power -- the person seeks leadership for his own ego. 
The leader demands that people listen to him because of his selfish vanity. 
Such a leader will become angry when people do not follow his orders: 
"How dare they disobey me!" His entire focus is on his own success. The 
only reason he cares about other people is because that is how he will be 
successful. The people he deals with are not his goal, but just a means to an 
end. The end being his own self-aggrandizement and power. Such a leader 
will get angry easily. 
The Torah ideal of leadership is to help as many people as possible. The 
focus is to benefit people and to be of service to others. When they are 
suffering, the leader realizes that they are likely to be moody and 
complaining. The more difficult they are to deal with, the greater the need 
for patience and tolerance. That was the Almighty's command to the first 
leaders of the Jewish people. This is the model for all future leaders. 
Regardless of whether you have authority over a large group or a small 
group such as a class or your own children, this lesson applies to you. Every 
difficult encounter is a tool for growing in the trait of patience. 
Attitude 
"The longer I live, the more I realize the impact of attitude on life. Attitude, 
to me, is more important than facts. It is more important than the past, than 
education, than money, than circumstances, than failures, than successes, 
than what other people think or say or do. It is more important than 
appearances, giftedness or skill. The remarkable thing is that we have a 
choice every day regarding the attitude we will embrace for that day. We 
cannot change our past ... we cannot change the fact that people will act in 
a certain way. We cannot change the inevitable. The only thing we can do 
is play out the one string we have and that is our attitude. I am convinced 
that life is 10% what happens to me and 90% how I react to it." -- Charles 
Swindoll 
Quote of the Week 
Real eyes realize real lies 
With Deep Appreciation to Michael & Betty Wohl 
With Special Thanks to Gretchen Serota 
This article can also be read at: http://www.aish.com/tp/ss/ssw/411454755.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Va'era 
Hashgachah: Divine Supervision of the World 
I appeared to Avraham, to Yitzchak, and to Ya'akov as Kel Shad dai, but I 
did not make Myself known to them with My Name "Hashem". (Shmos 
6:3) Adapted from Shiurei Da'as by R. Yehudah Leib Bloch cited in my 
Sefer Trust Me! 
We know that all aspects of Creation - whether natural or miraculous - were 
formed with tremendous planning and wisdom, and that the entire order of 
Creation was arranged in consonance with this wisdom. We also know that 
the Almighty's supervision of our lower physical world is manifested 
through different channels, with miracles being performed either through 
the name Shad-dai or through the Tetragrammaton (which is commonly 
represented by the title "Hashem"). [We cannot perceive Hashem Himself. 
Rather, all we know about Him is how He reveals Himself to the world. He 
is known by different names depending upon the nature of these 
revelations.] 
From the outset of Creation, G-d interrelated with the world exclusively 
through the name Shad-dai. It was only with the Exodus of the Jewish 
People from Egypt that He began to manifest Himself through the name 
"Hashem," which is a less bounded revelation of His essence. 
"I appeared to Avraham, to Yitzchak, and to Ya'akov as Kel Shad-dai, but 
I did not make Myself known to them with My Name "Hashem". (Shmos 
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6:3). Rashi explains: "I was not known to them by My attribute of truth, 
through which My name is called Hashem." Each aspect of existence has a 
certain boundary that limits its power and action, and all the miracles 
performed on behalf of the Patriarchs were restricted by the limitations that 
define this plane of existence. When the Almighty performs miracles 
according to these strictures, He is referred to as "Shad-dai." In the Talmud 
(Chagigah 12a), Chazal explain the significance of this name: 
R. Yehudah said in the name of Rav: "When the Almighty created the 
world, it kept on expanding like two balls of yarn, until He admonished it 
to stop..." as Reish Lakish said: "What is the meaning of that which is 
written: 'I am Kel Shad-dai' [Bereishis 35:11]? I am He who said to the 
world, 'Dai! - Enough!'" 
Thus we see that the world, which the Almighty brought into existence 
using the name Shad-dai, was created with inherent restraints. As a result, 
all the forces of nature operate in accordance with the strictures imposed 
upon them by this name. Fire, for example, can only burn certain materials; 
there are certain things upon which it has no effect. This is because its 
power is limited according to the confines that were set for it by the Creator. 
We tend to think that this is a manifestation of the laws of nature which 
regulate every aspect of this the lower realm. Really, it has its roots in the 
upper celestial spheres. Fire's power to burn stems from that upper source 
of these laws and we refer to fire's limits as "a law of nature." Nevertheless, 
we sometimes find individuals whose material being cannot be burned. 
This is because they attain such an exalted level of spiritual strength that 
their beings transcend the boundaries of nature and fire is unable to affect 
them. Thus it was with Avraham Avinu, when Nimrod cast him into the 
fiery furnace and he miraculously emerged unburnt. We see from this that 
when the Almighty operates through the name Shad-dai, miracles are 
dependent on the spiritual level a person has reached. 
In contrast, the miracles that marked the Exodus from Egypt were unrelated 
to the spiritual level that characterized the Jewish People at that time. The 
Zohar (Terumah 170b) recounts that before the Almighty split the sea to 
save the Jews, the patron angel of Egypt objected that they were unworthy 
of being saved: "These [the Jewish People] are idol worshipers, and these 
[the Egyptians] are idol worshipers!" The Midrash (Shmos Rabbah 24:1) 
similarly relates that the angel in charge of the sea became incensed and 
sought to drown the Jewish People. This was because, according to natural 
law, they should have drowned along with the Egyptians being their 
spiritual level was not exalted enough to override the sea's accusation. 
How could the Jewish People be saved given the fact that they were not 
worthy? The answer to this is that, beginning with Yetzias Mitzrayim, G-d 
manifested Himself in His higher form of "Hashem". His choice of Am 
Yisroel as the Chosen People (òí äðáçø) was an expression of His ultimate 
desire, and was the primary goal of Creation. In order for this goal to be 
fulfilled, the Jews had to perform the ultimate test of emunah: passing 
through an impenetrable sea to dry land. Obviously, the entire system of 
Creation is based upon His essential desire and goal, which is the root of 
all of Creation. Therefore, all the forces of nature were temporarily 
suspended to achieve this objective. 
It is important to understand that Divine Providence effected by the 
Almighty through His name "Hashem" is not outside the realm of Creation. 
Rather this name reflects a form of supervision that is incorporated into the 
intrinsic nature of Creation. Hashem Himself is outside of Creation and 
there is no name for Him as such. We can have no comprehension of the 
ultimate nature of His existence, being we are bound within the strictures 
of Creation. The highest aspect of His existence to which we can connect 
is His manifestation of Himself through the name "Hashem," which 
indicates the fundamental essence of Creation which is the root of all 
existence. We find this idea expressed in Kabbalistic literature, where the 
name "Hashem" is referred to as the "crown" that rests atop all the spheres 
and the root of all of Creation. Because the Divine supervision which 
springs from the name "Hashem" is on a higher plane than all the Heavenly 
powers and Heavenly spheres, every aspect of their existence is dependent 
upon this name. Fundamental changes are effected in these Heavenly forces 
based upon the will expressed by the name "Hashem." We see here the 
underlying basis of the forces of nature, and we recognize therein the 
Creator who brought everything into existence 
A Consistent Body of Laws 
In order to illustrate this idea more clearly, let us compare this to an earthly 
kingdom. Even in an absolute monarchy, the king governs according to a 
basic set of rules. There is a consistent body of laws that enables the country 
to function smoothly, and the king governs his subjects within the 
framework of these statutes. Ultimately, however, the king is not bound by 
the force of these laws. Sometimes, extraordinary circumstances arise 
which dictate that the legal system must be abrogated for the good of the 

country. When such a situation arises, the king will temporarily suspend 
the law and act according to the need of the moment. 
The same is true with the universe in general. The Almighty determined 
that it would be beneficial to formulate a fixed and continuous body of law 
for His Creation, which would operate according to the direction set by His 
holy names and the Heavenly spheres. These laws direct the workings of 
Creation in a specified and limited fashion and never overstep the 
boundaries that were set for it. As we have explained above, this level of 
supervision is expressed by the name "Shad-dai" which indicates limitation 
and boundaries. Occasionally, however, the goal of Creation has a 
requirement that could conflict with this system of governance if things 
were allowed to run according to their natural course. When this occurs, 
the Almighty "breaks" the boundaries of the system and governs directly 
according to His desire, which is the fundamental source of all of Creation. 
This is not to say that by doing so He compromises the standard mechanism 
that He initially established. In order to understand why this is so, let us 
return to our example of an earthly monarch. When a wise ruler initially 
sets up a system of government, he considers the various circumstances that 
might cause the laws of the land to interfere with his vision of how he wants 
the country to be ruled. Therefore, when he establishes the country's 
constitution, he includes in it a provision that allows him to abrogate any 
law when the situation warrants it. If it is necessary, he can declare a state 
of emergency which suspends the constitution and grants him unlimited 
powers, and this possibility is set forth in the constitutional basis of the 
country's laws. Thus, even though this form of rule is in opposition to the 
established legal code, it is firmly anchored in the basic statutes of the 
country and does not contravene the rule of law. 
Similarly, when the Almighty created His world, He first considered each 
principle of Creation and all of its various details. He determined from the 
outset that it was proper to establish certain provisions that would allow for 
the boundaries of natural law to be overturned. The supervision indicated 
by the name "Hashem" utilizes a specific set of laws that contravene the 
fixed statutes of Creation. 
The Wrong Number - A message of Love 
The following is from She'al Avicha v'Yagedcha by R. Sholom Schwadron, 
vol. 2, p. 299. 
A noted Torah scholar with whom Rav Sholom was acquainted once related 
an amazing story about Divine Providence. He suffers from a certain illness 
that can be quite dangerous and requires immediate medical attention in the 
event of an attack. One Friday night, he felt an attack coming on. With great 
difficulty, he managed to pick up the telephone and call his doctor, whom 
he assumed was at his house. When the doctor heard what was happening, 
he assured the man that he was coming to see him right away. 
However, before the doctor hung up, he asked the patient, "How did you 
know that I was at this number?" It turned out that the physician wasn't at 
his home at all, but at another patient's house. 
Incredible! Divine Providence caused this man to dial the "wrong" number 
- of the home where the doctor "just happened" to be at the time. If he had 
dialed the right number, the results would have been fatal. 
This may be an inspiring story, but it raises a serious question as well. If 
the Almighty wanted the man to survive, why didn't He just arrange that 
the man would be spared an attack in the first place? The answer is really 
quite simple. If things had gone on as usual and the man hadn't suffered an 
attack, he never would have known how precious he was in G-d's eyes. By 
arranging for him to be saved by a miracle, the Almighty demonstrated how 
much He loved him. This is the essential lesson to be garnered from this 
story. 
The same message emerges from another remarkable incident which took 
place during the battle for Jerusalem in 1948. (Actually, it is two stories, 
for a similar incident took place in the neighborhoods of Shechunas Achve 
and Batei Naiman.) 
The Jordanian forces were bombarding the Holy City with artillery fire. 
Suddenly, a shell hit a gas tank, causing a tremendous explosion. However, 
immediately after the first shell hit, a second one fell on a nearby water 
tank. The tank burst, and the gushing water extinguished the fire caused by 
the first shell! 
It's clear that the Almighty could have arranged things so that the first shell 
would never have hit the gas tank. However, He wanted to show the people 
there how much He loved them. Therefore, He arranged for the two shells 
to fall near each other so that the first one would start a fire and the second 
one would put it out! 
Wishing Everyone A Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim Publishers), and 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored - לעילוי נשמת מלכה בת הרב מאיר ע"ה 
The Essence of Judaism 
When Moshe first heard his mission, he had one question: "What name 
should I call the One Who sent me?" Moshe was asking: which concept of 
G-d should he present to Bnei Yisrael, to inspire them to exchange the 
service of Pharaoh for the service of G-d, of their own free will? 
Eh_eh asher eh_eh, Hashem answered, I shall be what I shall be. 
Other beings are what they have to be; their existence is bound up with the 
Will of the only One who can say "I am" and also "I shall be what I shall 
be." This Name expresses the absolute free nature of G-d, that the future is 
completely dependent on His Will. It would express the Jewish idea of G-
d, something entirely new, which could only be made known to mankind 
through their deliverance from Egypt. 
The history of klal Yisrael was a downhill road: Avraham was a nasi 
Elokim, whereas Yaakov was an unfortunate, hardworking servant who 
toiled to earn a wife and then was forced to perform additional labor to keep 
her. Hashem could have led the nation on a upward path. Instead of giving 
Avraham a son when he was 100 years old, He could have allowed his 
children to become a people in happy circumstances on their own soil. 
But then the Jews, like all other peoples, would have been rooted in the 
world that can be seen and touched. They would have had only a physical 
foundation, would have sought only material power and material greatness, 
aspiring to the spiritual and moral only to the extent that they were 
compatible with its material ambitions. They would not have become 
Hashem's people, the people through which G-d will be revealed. 
Non-Jewish thought conceives of G-d as, at most, the cause of the physical 
existence of the world. For one moment, G-d touched the world, and at that 
moment the world was completed. According to the nations, everything, 
even the distant future, is simply the result of order once imprinted on the 
world, limiting Hashem's work to the past. 
But klal Yisrael is not like other nations. This nation is founded upon G-d 
and the fulfillment of his Will. The idea of a free, almighty G-d, of mankind 
made free by that G-d, had vanished from the earth, and Avraham’s 
children were to awaken consciousness of freedom and release mankind 
from the bonds of materialism. 
Hence, this nation had to start where other nations stopped. It had to 
despair, lie prone and dying in its own blood, and rise to nationhood only 
through the call of the Creator, so that by its very existence this people 
would proclaim to the world, “Ani Hashem.” 
It is inappropriate to define Judaism as a religion, classify it with others, 
and then be amazed that it includes so many elements that transcend the 
conventional bounds of “religion.” In a “religion,” G-d is given temples, 
churches, priests, congregations. Nations, people, are subject only to kings 
and governments, founded on statehood, not on G-d. 
In Judaism, Hashem founded not a church, but a nation. We are His people, 
and our lives are to be a revelation of His spirit. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
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A True And Caring Leader 
“And the Lord spoke to Moshe and He said to him, ‘I am God.’ ” Shemos 
6:2 
“And God spoke to Moshe” - He spoke with words of rebuke for speaking 
harshly and saying, “Why have You harmed this people?” – Rashi 
From here we derive that it was at this point that Moshe received the 
sentence that he should not enter into Eretz Yisrael. -- Shemos Rabbah 5:27 
The Dubno Maggid illustrated this Midrash with a parable. Two beggars, 
one of them a young man and the other an elderly person, entered a city. 
They began to quarrel, until finally the older man took his walking stick 
and beat the younger man, causing him to be injured. The young lad made 
his way to the judge, demanding justice. The judge summoned the elderly 
beggar and questioned him, demanding to hear the reason for his actions. 
The elderly man explained: “You see, I am this boy’s uncle. His father is 

dead, and this boy has begun to act in errant ways. I have to assume the role 
of his father and was therefore forced to discipline and direct him at this 
critical juncture in his development.” 
Immediately the young man countered. “That is a lie! We are strangers, and 
he is not related to me! A few days ago we joined together in our travels 
and now he has beaten me with his stick!” 
After listening, the judge ruled that the elderly man be fined a significant 
sum and that the payment go to the younger man. The judge explained his 
decision, saying: “My dear sir, either way this ruling is proper. If he is 
correct and you are not his uncle, then you owe him damages for having 
hurt and embarrassed him. If he is your nephew, however, it is still 
appropriate that you pay him his due, and not abandon your own family 
because you are obligated to support him financially, as the verse states 
(Yeshayahu 58:7): “Do not ignore your kin.” 
HaKadosh Baruch Hu knew that the generation that wandered in the desert 
would need a righteous leader who would guide and direct them throughout 
their travails, and would subsequently be buried beside them in the desert 
to be with them at the time of the resurrection as well. Yet, exactly who it 
would be was not predetermined. Initially, Moshe was singled out as a 
trustworthy shepherd, as he selflessly defended the people when they 
stumbled and faltered with the sins of the Golden Calf and the spies, to 
name but two. Yet, Moshe desired to enter the land and to continue his life 
in the land, and not be buried in the desert. Here, when Moshe used an 
antagonistic expression, his harsh comment elicited an attempt by the “trait 
of justice” to call for his being punished. Yet, Hashem knew that Moshe's 
gesture was not a result of his being impudent, but rather due to Moshe’s 
great and unbounded love for the Jewish people. He felt their pain and cried 
out on their behalf. This, therefore, was actually an impressive display of 
care and concern by a true leader interceding for his people. 
When the Midrash reports that Moshe’s words triggered a call for his 
ultimately having to be buried in the desert, outside Eretz Yisrael, it means 
that he deserved this judgment either as a punishment for having spoken 
too harshly, or as an appropriate and fitting response reflecting love and 
closeness to his nation. Either way, Moshe was to be buried across the 
Jordan, and in his merit those who perished in the desert were to be 
resurrected in the future. 
The Fifth Cup At The Seder 
“Therefore say to Bnei Yisrael: ‘I am God, and I shall take you out from 
under the burdens of Egypt, and I shall rescue you from their service, 
and I shall redeem you with an outstretched arm and with great 
judgments, and I shall take you to Me for a people...and I shall bring you 
to the land which I have sworn to give to Avraham, to Yitzchak, and to 
Yaakov.’ ” Shemos 6:6-8 
In our verses, the Torah mentions four expressions of vkUtd - redemption. 
They are hTjeku 'hTktdu 'hTkmvu 'h,tmIvu. At the Pesach Seder, we drink four 
cups of wine, each one corresponding to one of the expressions of vkUtd. 
The commentators (See Mishna Brura 480 #10) suggest that there should 
be a fifth cup of wine, corresponding to what should be the fifth expression 
of redemption - h,¦tcvu. 
Sefer Pardes Yosef notes that the commentators answer that a cup of wine 
was not instituted for h,tcvu because the verse of h,tcvu alludes to the fact 
that Bnei Yisrael will enter Eretz Yisrael and inherit the land. However, 
this does not apply to all of Bnei Yisrael since the tribe of Levi has no 
inheritance in the land. Therefore, Chazal did not want to institute a cup of 
wine that would represent something that would not apply to all of Bnei 
Yisrael. 
According to this, we can understand that we really do have a fifth cup. We 
pour a cup called "Uvhkt kJ xIF" - “the cup of Elijah”, and this represents 
the fifth cup. However, we do not drink it. The Rashbam, in Bava Basra 
(122a), explains that when the Mashiach comes, the tribe of Levi indeed 
will then have an inheritance in Eretz Yisrael. Based on this, there will then 
be a fifth cup of wine at that time. 
Until then, we pour a cup in honor of Eliyahu, who always represents the 
final redemption. This hints to the fact that when the final redemption 
occurs, everyone will have a portion in Eretz Yisrael, thereby warranting a 
fifth cup. 
One Issue At A Time 
“And Moshe spoke accordingly to Bnei Yisrael, but they did not listen to 
Moshe because of shortness of spirit and hard work.” Shemos 6:9 
Meshech Chochmah points out that Moshe presented the Jewish slaves 
with two distinct messages. He first informed them of their upcoming 
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release from servitude and relief from the terrible torture to which they had 
been subjected. He subsequently told them of their eventual arrival at the 
promised land, as foretold to the patriarchs as part of the covenant which 
Hashem had made with them. 
Why did Bnei Yisrael have difficulty in hearing Moshe? The nature of a 
person who suffers is that he is only willing to deal with the immediate 
situation with which he is faced at that moment. The Jews were, in fact, 
interested and eager to hear about the end of their fierce workload (Verse 
6), and to this message they were receptive. However, they could not hear 
about their arrival at Eretz Yisrael (Verse 8), which was so distant and 
remote from their daily travails. Their agenda simply encompassed one 
area, and that was to survive and endure each day of their current crisis. 
We can now understand the precise nature of the difficulty the Jews had in 
hearing Moshe. Moshe then returned to Hashem and bemoaned the fact that 
the Jews could not hear his words of hope (Verse 12). In response to this, 
the command was apparently modified to indeed focus upon the pressing 
and immediate need to secure the release from the condition of slavery, as 
the instructions to Moshe and Aharon in Verse 13 are simply to speak to 
the Jews (and to Pharaoh) “to take Bnei Yisrael out of the land of Egypt”. 
The promise of their coming to Eretz Yisrael is no longer advanced at this 
point, for the Jews could not relate to it due to their distress. 
Feeling Their Pain 
“And these are the names of the sons of Levi in order of their birth: 
Gershon, and Kehas, and Merari; and the years of Levi’s life were 137 
years.” Shemos 6:16 
When the Torah lists the genealogy of the tribes of Reuven and Shimon, it 
introduces the list with the preface: “icUtr hbC - the sons of Reuven” and 
“iIgnJ¦hbC - The sons of Shimon”. However, in presenting the list of the 
family of Levi, the Torah changes its introduction, and says “huk hbC ,InJ 
vktu§ - And these are the names of the sons of Levi.” What can we learn 
from this subtlety? 
The Shl”ah explains that the Torah is coming to emphasize the significance 
which Levi imbued in the names he gave to his sons. As we know, the tribe 
of Levi did not share in the servitude of Egypt with the other tribes (Shemos 
Rabba 5:16). They did not suffer the physical torment of the slavery and 
the torture of the oppression. Levi himself, with the aid of the Heavenly 
spirit, anticipated these events many years before the subjugation actually 
occurred. Accordingly, he named his sons to indicate his empathy and 
concern for the nation and its travails. His oldest son was named Gershon, 
from the words “oJ rd" - the nation was to be “strangers and foreigners” as 
they suffered the fate of the exile. The second son of Levi was named ,ve, 
from the root vve, meaning blunted or wearied. This was a reflection of the 
shame and weakness the nation was to suffer during the period of 
enslavement. Finally, Levi named his third son hrrn, from the root rrn, an 
obvious hint at the bitter and grievious condition of the nation as they 
suffered terribly under the cruel treatment doled out by the Egyptians. 
The Torah credits Levi with the naming of his children with these 
appropriate references. As an indication of its approval, the Torah points 
out that “these were the names of the sons of Levi”. This teaches us that 
everyone must commiserate with the difficulties which our people face, and 
even if a particular person is not affected by any of these troubles directly, 
we must all take the situation to heart and participate in the pain which 
others feel. 
The Pitchfork Prayer 
“And Moshe and Aharon went out from Pharaoh, and Moshe cried to 
God concerning the frogs which He had brought upon Pharaoh.” 
Shemos 8:8 
The expression used in our verse regarding the plague of frogs is "egmhu" - 
“and he cried out”. Later, in reference to the plague of wild beasts and 
insects (8:26), the Torah says "wv kt rTghu" - “and Moshe prayed devoutly 
to God.” 
Chasam Sofer teaches that the prayers of the righteous are compared to a 
pitchfork, as indicated by the fact that the word "rTghu" used here is parallel 
to the Hebrew word for pitchfork (r,g). The Gemara (Yevamos 64a) 
formally recognizes this comparison and states: “Just as a pitchfork 
overturns the grain, so, too, do the prayers of a righteous person have the 
ability to overturn world events.” In the case of the plague of wild beasts, 
Moshe had requested that the creatures be totally removed, and that their 
invasion be completely reversed. This is why the expression of "rTghu" is 
appropriate. However, at the end of the plague of frogs, Moshe did not 
daven for a total reversal of the infestation. He simply requested that the 

frogs die right where they were, so that their dead bodies would foul the 
land. This simple prayer was not called an act of r,g. 
Halachic Corner 
Rosh Chodesh Shevat 
There is an obligation to wash ohbIrjt ohn after a meal (O.C. 181:1). There 
are two reasons for this halacha. First, one’s hands may be unclean from 
the meal, and it is not befitting to bentch Birkas HaMazon with dirty hands. 
Also, during the time of Chazal, there was a certain salt, called ,hnIsx jkn, 
which, if rubbed into the eyes, could potentially blind. In order to prevent 
this from happening, ohbIrjt ohn was instituted. Although nowadays we do 
not have this ,hnIsx jkn, nonetheless, we are concerned that there may be 
a similar salt or chemical with the ability to damage. (see Mishna Brura #1) 
However, there are those who hold that there is no obligation for ohbIrjt 
ohn today because there is no ,hnIsx jkn. In addition, we are usually not 
concerned about the small amount of food that may remain on our hands, 
for it is not considered significant. Even so, many Acharonim are stringent 
even today that one should wash ohbIrjt ohn© (M.B. #22). 
Questions for Thought and Study 
1. What is the difference between when Hashem speaks to Moshe using the 
term "rCshu" (“and He spoke”) and "rnthu" (“and He said”) or rntk" 
(“saying”)? See Malbim 6:2 
2. What caused Bnei Yisrael to have "jUr rmIe" (“shortness of spirit”)? See 
Ohr HaChaim 6:9 
3. Why does the Torah start listing the families of Bnei Yisrael in the 
middle of the story of the Exodus from Egypt? Which word alludes to this 
interruption? See Rabbeinu Bachya 6:14 
4. What is the difference between a "ihbT" and a "Jjb"? Both seem to be 
snakes. See Rashi, Ibn Ezra, and Radak to 7:9 
5. Why does the Torah need to tell us that the hailstones that fell on Egypt 
never occurred in Egypt again? See Ramban 9:18 
Answers: 
1. The term "rCshu" is used when Hashem spoke to Moshe at length and 
elucidated to him the details of a commandment. The term "rnthu"' or 
"rntk", is used whem Hashem says something specific to Moshe without 
explanation. 
2. Bnei Yisrael were not yet knowledgeable in Torah. Learning Torah 
opens one’s heart, which would have made them more likely to listen to 
Moshe. 
3. The word "vkt" (“these”) indicates that these are the children of Yisrael. 
It was time for Bnei Yisrael to be redeemed from Egypt, so the Torah makes 
clear that these are the members of Yaakov’s family, to the exclusion of the 
Egyptians. 
4. Rashi says that a ihbT and a Jjb are the same thing. (See Ba’al HaTurim 
and Rabbeinu Bachya as to why an alternative term is used here.) Ibn Ezra 
says that a Jjb is a snake that goes on dry land, while a ihbT is a serpent that 
goes in the seas. Radak implies that a ihbT is a big fish that looks like a Jjb. 
5. Destructive hailstones may never have come down in Egypt, but they did 
occur earlier in Sodom (Bereshis 19:24) and occurred again later in the time 
of Yehoshua (10:11). 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Our Teacher Moshe 
The dramatic moments leading up to the Exodus had arrived. Finally, the 
mighty Egyptian empire would be judged for its crimes. Suddenly, the 
Torah’s momentum in describing the events slows, and the Torah pauses to 
describe Moshe’s lineage. An entire section of verses is devoted to 
describing his father, grandfather, siblings, and cousins. Why is the Torah 
suddenly so busy with genealogy? 
The role of Moshe in Judaism is much more than the redeemer of the Jews. 
Moshe ascended to the level of “Our Teacher” or, in Hebrew, “Rabbeinu.” 
Moshe is the role model of what every Jew can aspire to be. 
For example, Maimonides writes that although no person can attain the 
level of prophecy that Moshe had, “anyone can be a Tzaddik like Moshe.” 
Moshe is the paradigm of righteousness, and being “righteous like Moshe” 
is attainable by every person. 
In light of this, Rav Hirsch writes, it is critical that we know the genealogy 
of Moshe, so that we view him as a human being, and not raise him to the 
level of some other-worldly being whom we cannot hope to emulate. “Our 
Moshe was a man, remained a man, and is to remain a man” in our 
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consciousness. “He was subject to all the failings and weaknesses,” and to 
all the challenges of all other human beings. Our struggles were his as well. 
His ascent to greatness is something that we should strive to emulate. 
Perhaps it is for this reason that the Torah magnifies events in which Moshe 
fell short of what Hashem expected of him. In last week’s portion, he was 
criticized for delaying the circumcision of his son, despite the many 
responsibilities that were upon him. He is criticized for not having 
sufficient faith that Hashem would rescue the Jews from slavery. Later, he 
will be called to task for hitting the rock instead of speaking to it to make 
it give its miraculous water. 
True, our Sages say that the house was filled with light when Moshe was 
born. Even so, the Torah does not want us to see Moshe as one who was 
born “heavenly,” and therefore merited greatness. Instead he is described 
to us as a human who worked very hard to become who he became. He 
struggled as we do, balancing his communal responsibilities with those to 
his family. He struggled in pain as he watched the suffering of the Jews, 
and complained about Hashem’s unfulfilled promise to redeem them. And 
yes, there was a time when- in the heat of the moment- he did not fulfill 
Hashem’s words perfectly, and was sorely punished for his shortcoming. 
Moshe is a human being who attained great heights. Therein, lies his 
greatness. 
Sometimes when we view great people of more recent times, we raise them 
to levels of otherworldliness. Perhaps it is a way for us to protect ourselves 
from a sense of shame that we don’t also do what they did. But to deprive 
them of their humanity is to rob ourselves of the inspirational lesson that 
their lives can be for us. 
For example, the Chofetz Chayim (d. 1933) ascended in the Jewish world 
to the status of a almost mythical hero of the Jewish people. By the time he 
was in his eighties and nineties he had achieved legend-like status in the 
Jewish world and beyond. But to really appreciate the Chofetz Chayim is 
not just to appreciate the kindness and compassion that he showed for 
others. One does not do justice to his accomplishments or his scholarship 
unless one appreciates his humanness. 
It is said that in his youth, the Choftez Chayim watched as a group of boys 
knocked over a peddler’s basket of apples. Seeing the apples roll on the 
floor, and watching as the rowdy boys grabbed the apples and ran, created 
a most tempting environment. He took an apple and ate it. 
Later when he realized that what he had done was stealing, he asked his 
mother for a coin to buy a treat. Rarely did he ever ask for anything, so his 
mother granted his request. He proceeded to seek the peddler, purchased a 
few apples for the coin, and promptly dropped the apples back in the basket 
as his method of repayment. 
It is the profound awareness that the Chofetz Chayim struggled with the 
same struggles as all children and persevered that makes his life so 
meaningful and so emulateable. 
Another example: The Chofetz Chayim was known for his enormous and 
profound scholarship, but that wasn’t the way it always was. Actually, his 
father died when the Chofetz Chayim was still quite young, and he had only 
studied 40 pages of the Talmud with his father before his father died. For 
many days after the shiva, the Chofetz Chayim spent his time reviewing the 
40 pages that his father had taught him. He could not fathom proceeding to 
the next page without his father, until one day he just decided to try. I 
believe that it was at that moment that he “became” the Chofetz Chayim. 
But one can only appreciate that moment and savor it, if one appreciates 
the humanness and greatness of what it meant to turn that page all on his 
own. 
As Rav Hirsch explains, we dare not turn our leaders and heroes into 
“godlike” figures. Moshe’s lineage as a human being is given because the 
Torah wants his life to be compelling. As the Talmud tells us, a Jew is 
obligated to aspire to greatness, and to say, “When will my actions be as 
great as those of the heroes of the Jewish people.” 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Freedom & Truth (Va’era 5777) 
Why did Moses tell Pharaoh, if not a lie, then less than the full truth? Here 
is the conversation between him and Pharaoh after the fourth plague, arov, 
“swarms of insects” (some say “wild animals”): 
Pharaoh summoned Moses and Aaron and said, “Go, sacrifice to your God 
here in the land.” But Moses said, “That would not be right. The sacrifices 
we offer the Lord our God would be detestable to the Egyptians. And if we 
offer sacrifices that are detestable in their eyes, will they not stone us? We 

must take a three-day journey into the wilderness  to offer sacrifices to the 
Lord our God, as He commands us.” (Ex. 8:21-23) 
Not just here but throughout, Moses makes it seem as if all he is asking is 
for permission for the people to undertake a three day journey, to offer 
sacrifices to God and (by implication) then to return. So, in their first 
appearance before Pharaoh, Moses and Aaron say: 
“This is what the Lord, the God of Israel, says: ‘Let My people go, so that 
they may hold a festival to Me in the wilderness.’” 
Pharaoh said, “Who is the Lord, that I should obey Him and let Israel go? 
I do not know the Lord and I will not let Israel go.” 
Then they said, “The God of the Hebrews has met with us. Now let us take  
a three-day journey into the wilderness  to offer sacrifices to the Lord our 
God, or He may strike us with plagues or with the sword.” (Ex. 5:1-3) 
God even specifies this before the mission has begun, saying to Moses at 
the burning bush: “You and the elders of Israel will then go to the king of 
Egypt. You must tell him, ‘The Lord, God of the Hebrews, revealed 
Himself to us. Now we request that you allow us to take a three day journey 
into the desert, to sacrifice to the Lord our God’” (3: 18). 
The impression remains to the very end. After the Israelites have left, we 
read: 
The king of Egypt received news that the people were  escaping. Pharaoh 
and his officials changed their minds regarding the people, and said, “What 
have we done? How could we have released Israel from doing our work?” 
(14:5) 
At no stage does Moses say explicitly that he is proposing that the people 
should be allowed to leave permanently, never to return. He talks of a three 
day journey. There is an argument between him and Pharaoh as to who is 
to go. Only the adult males? Only the people, not the cattle? Moses 
consistently asks for permission to worship God, at some place that is not 
Egypt. But he does not speak about freedom or the promised land. Why 
not? Why does he create, and not correct, a false impression? Why can he 
not say openly what he means? 
The commentators offer various explanations. R. Shmuel David Luzzatto 
(Italy, 1800-1865) says that it was impossible for Moses to tell the truth to 
a tyrant like Pharaoh. R. Yaakov Mecklenburg (Germany, 1785-1865, Ha-
Ktav veha-Kabbalah) says that technically Moses did not tell a lie. He did 
indeed mean that he wanted the people to be free to make a journey to 
worship God, and he never said explicitly that they would return. 
The Abarbanel (Lisbon 1437 – Venice 1508) says that God told Moses 
deliberately to make a small request, to demonstrate Pharaoh’s cruelty and 
indifference to his slaves. All they were asking was for a brief respite from 
their labours to offer sacrifices to God. If he refused this, he was indeed a 
tyrant. Rav Elhanan Samet (Iyyunim be-Parshot Ha-Shevua, Exodus, 189) 
cites an unnamed commentator who says simply that this was war between 
Pharaoh and the Jewish people, and it war it is permitted, indeed sometimes 
necessary, to deceive. 
Actually, however, the terms of the encounter between Moses and Pharaoh 
are part of a wider pattern that we have already observed in the Torah. 
When Jacob leaves Laban we read: “Jacob decided to go behind the back of 
Laban the Aramean, and did not tell him that he was leaving” (Gen. 31: 
20). Laban protests this behaviour: “How could you do this? You went 
behind my back and led my daughters away like prisoners of war! Why did 
you have to leave so secretly? You went behind my back and told me 
nothing!” (31:26-27). 
Jacob again has to tell at best a half-truth when Esau suggests that they 
travel together: “You know that the children are weak, and I have 
responsibility for the nursing sheep and cattle. If they are driven hard for 
even one day, all the sheep will die. Please go ahead of me, my lord” 
(33:13-14). This, though not strictly a lie, is a diplomatic excuse. 
When Jacob’s sons are trying to rescue their sister Dina who has been raped 
and abducted by Shechem the Hivite, they “replied deceitfully” (34:13) 
when Shechem and his father proposed that the entire family should come 
and settle with them, telling them that they could only do so if all the males 
of the town underwent circumcision. 
Earlier still we find that three times Abraham and Isaac, forced to leave 
home because of famine, have to pretend that they are their wives’ brothers 
not their husbands because they fear that otherwise they will be killed so 
that Sarah or Rebecca could be taken into the king’s harem (Gen. 12, 20, 
26). 
These six episodes cannot be entirely accidental or coincidental to the 
biblical narrative as a whole. The implication seems to be this. Outside the 
promised land Jews in the biblical age are in danger if they tell the truth. 
They are at constant risk of being killed or at best enslaved. 
Why? Because they are powerless in an age of power. They are a small 
family, at best a small nation, in an age of empires. They have to use their 
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wits to survive. By and large they do not tell lies but they can create a false 
impression. This is not how things should be. But it is how they were before 
Jews had their own land, their one and only defensible space. It is how 
people in impossible situations are forced to be if they are to exist at all. 
No one should be forced to live a lie. In Judaism, truth is the seal of God 
and the essential precondition of trust between human beings. But when 
your people is being enslaved, its male children murdered, you have to 
liberate them by whatever means are possible. Moses, who had already seen 
that his first encounter with Pharaoh made things worse for his people – 
they still had to make the same quota of bricks but now also had to gather 
their own straw (5:6-8) – did not want to risk making them worse still. 
The Torah here is not justifying deceit. To the contrary, it is condemning a 
system in which telling the truth may put your life at risk, as it still does in 
many tyrannical or totalitarian societies today. Judaism – a religion of 
dissent, questioning and “arguments for the sake of heaven” – is a faith that 
values intellectual honesty and moral truthfulness above all things. The 
Psalmist says: “Who shall ascend the mountain of the Lord and who shall 
stand in His holy place? One who has clean hands and a pure heart, who 
has not taken My name in vain nor sworn deceitfully” (Ps. 24:3-4). Malachi 
says of one who speaks in God’s name: “The law of truth was in his mouth, 
and unrighteousness was not found in his lips” (Mal. 2:6). Every Amidah 
ends with the prayer, “My God, guard my tongue from evil and my lips 
from deceitful speech.” 
What the Torah is telling us in these six narratives in Genesis and the 
seventh in Exodus is the connection between freedom and truth. Where 
there is freedom there can be truth. Otherwise there cannot. A society where 
people are forced to be less than fully honest merely to survive and not 
provoke further oppression is not the kind of society God wants us to make. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Va'eira 
And I will take you to Myself as a people. (6:7) 
The destiny and concomitant exclusivity of Klal Yisrael are described in 
these few words. Hashem took us to Him as a nation via the medium of the 
Torah, which we accepted. Horav S. R. Hirsch, zl, observes that people 
have thoughtlessly grouped the Jewish religion together with the religions 
of the other nations of the world, when, in fact, our religion encompasses 
many elements beyond those commonly regarded to be integral to religion. 
The above verse - Li l'am, "To Myself as a People," clearly delineates that 
Judaism as established by Hashem is, indeed, not a religion at all; rather, 
religion is the fundamental means for becoming a part of the nation of 
Yisrael. Judaism also embraces elements which are generally characterized 
as integral to religion, but the concept of Judaism is completely different 
and infinitely broader than the term religion as it applies to other religions. 
As the term religion is understood, G-d is found in/through temples, 
churches, congregations, priests, etc. Nations, however, are subject only to 
kings, presidents, governments, etc. A nation is focused on the concept of 
statehood, not religion and not G-d. This is where we differ. In Judaism, G-
d has established much more than a synagogue, but a nation - a nation is 
based upon Him in every aspect of life. Klal Yisrael is a nation driven by 
religion. It is not a religious sect whose people happen to be Jewish and are 
called Yisrael. Klal Yisrael is the nation, and the nation lives and is guided 
by its adherence to religion. 
Judaism's core values and ethos are different from those of other religions. 
Our teachings are meant solely for us - exclusively. Our religion is based 
upon a bris, covenant, between Hashem and our nation. A covenant is a 
reciprocal relationship in which each party commits to the covenant. If one 
breaks his commitment, he severs his bond, thereby abrogating his status 
in the nation. When nationhood is founded upon commitment to the Torah, 
rejecting the Torah expunges one's relationship with the nation. He remains 
a Jew, because he has a biological connection with Judaism. 
Nationhood/Am Yisrael is different. It is based upon commitment to the 
covenant. 
But they did not heed Moshe, because of shortness of breath and hard 
work. (6:9) 
Imagine that a person is afflicted, persecuted, the victim of a vicious and 
cruel despot who has enslaved him for years. One would think that if 
someone would come along and tell him that it will soon be over-- he will 
be able to leave -- he would jump for joy and begin counting the minutes 

until the cuffs would be off and he could finally say good-bye to his life of 
misery. Yet, we see here that, when Moshe Rabbeinu and Aharon HaKohen 
told Klal Yisrael that it was finally all over, they paid no attention to them. 
They continued their slave labor as if nothing had happened! Had they lost 
all sense of feeling? Should they not have given Moshe and Aharon's 
message at least some consideration? Why did they completely ignore their 
message? 
It is all about self-esteem. When a person gives up hope, he no longer cares 
about anything. He does not believe that salvation is just around the corner. 
As much as he has waited to get out, he no longer believes that it is possible. 
When one no longer believes in others, the next step is his own lack of self-
confidence. He has lost his self-esteem. Without self-esteem, one cannot 
function. While many do go through the motions, that is all they are doing 
- going through the motions. Horav Nachman Breslover, zl, teaches that the 
greatest gift we can give a person is the gift of self-esteem. If we can return 
a person's self-confidence, then we have saved him. 
I am very sensitive to the following story, since I am personally privy to 
similar instances on a regular basis. Rabbi Shlomo Carlebach was asked to 
visit an upstate New York prison that was home to a number of Jewish 
inmates. The holidays are an especially sad time for those incarcerated in 
restricted environments. It is a time for families to come together and share 
in each other's joys. In prison, one is confronted with ultimate loneliness. 
Prisoners have a feeling that life has moved on and left them behind. Thus, 
anyone who can make the effort and has the emotional temerity to visit, in 
order to make a fellow Jew's life a little better is performing a special 
mitzvah. Rabbi Carlebach was well-known for his love of all Jews. He 
considered reaching out to the unaffiliated his special mission. 
Baruch Hashem, Jews comprise a very small percentage of prison inmates 
and even those, for the most part, are not serving time for the commission 
of violent crimes. When we look at the crime from the victim's standpoint, 
however, who is to define the meaning of "violent"? It was Chanukah time, 
and Rabbi Carlebach did not hesitate to accept the invitation. 
It was not a short drive - three hours each way, but, to him, it was well 
worth the effort. The rabbi spent time with the Jewish inmates, employing 
his signature storytelling and singing. He then surprised the prison officials 
when he asked to be allowed to visit the rest of the prisoners. After 
receiving permission, he went to each block, every cell, and embraced each 
and every inmate and said to them, "I love you, my brother." Obviously, 
the reaction was varied. Some wept, others scoffed, but no one ignored his 
visit. He went on to visit the dining hall where he approached hundreds of 
inmates, embracing and encouraging each one in the same manner. No one 
was going to suggest that he was prejudiced. Regardless of religious belief, 
color or race, the rabbi visited each man and gave him the same treatment. 
As Rabbi Carlebach was about to leave, suddenly, a large, burly inmate 
came running over to him. This man was a giant, heavily muscled and 
covered with tattoos. "Rabbi, Rabbi," he called out. "Yes, my holy friend," 
Rabbi Carlebach replied with his standard greeting. "How can I help you, 
my holy friend?" The giant of a man stood for a moment and awkwardly 
looked at the ground, then suddenly burst out, "I loved your embrace so 
much; can I have one more?" 
Rabbi Carlebach gave his characteristic smile, opened his arms and 
embraced the prisoner. The man wrapped his arms around the rabbi and 
began to weep profusely. They stood that way together for a few moments: 
the prisoner weeping; the rabbi euphoric. Finally, the man told the rabbi, 
"Never in my life have I been embraced in this way, with such love. Had I 
been fortunate enough to have been hugged like that ten years ago - I would 
never have turned to a life of crime!" 
Hanging on the wall in the pediatric ward of Hadassah Hospital, is an 
aphorism from Rabbi Carlebach: "When you put your children to bed at 
night, tell them how pretty they are; and when they wake up in the morning, 
tell them how beautiful the world is." 
When a person's attitude is positive, he has the ability and fortitude to deal 
with the difficult challenges of life. In order to have a healthy, positive 
attitude about life, one must first feel good about himself. Without self-
esteem, one simply has no fuel with which to go forward. 
They did not heed Moshe, because of shortness of breath and hard work. 
(6:9) 
Shortness of breath, lack of spirit, and back-breaking work devastates a 
person, so that he does not respond favorably to assurances that he will 
achieve salvation. When a person is wasted, it is difficult to get him to listen 
- regardless of the positive nature of the message. The lack of spirit and 
hard work seem out of sequence relative to one another. One loses spirit as 
a result of overwork - not the other way around. Why does the Torah 
precede hard work with a lack of spirit? Perhaps spirit refers to spirituality. 
When a person is connected to kedushah, holiness, he becomes more 
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spiritual. A spiritual person views physicality through a different lens. 
Physical labor does not take the same toll on a person when he is connected 
to Hashem. The pain exists, but man rises above it. 
The evening devoted specifically to perpetuating the Egyptian 
bondage/liberation experience is the Pesach Seder night. This service, 
which is carried out in the context of a festive meal, is a fifteen-step process 
through which we relive the past, exalt in the Redemption, and pray for the 
future. It is a heightened transformative experience. The evening revolves 
around the questions asked by the children (initiated by their parents). It is 
all about questions and answers, since such a process facilitates this 
evening as a learning experience. When people ask, they indicate interest. 
It is much more than a simple dialogue. The evening begins with Kiddush, 
sanctifying Hashem's Name over a cup of wine. Traditionally, this is the 
Seder's commencement. If the Seder is all about questioning, why do we 
not begin with the child's Mah Nishtanah? Why is this night different? This 
is the symbolic question which leads into the story of Pesach, its origin and 
effect on the present, as we live as Jews in a secular society. 
The Alexander Rebbe, zl, explains that the questions must follow Kiddush, 
because a Jew does not initiate his Pesach experience -- or any religious 
dialogue or experience -- with questions. He must first make Kiddush, link 
himself to Hashem, to faith in Him with the utmost conviction. To question 
without faith is to scoff. Once one has concretized his bond with Hashem, 
he can then ask his questions. It is much like a person holding on to a kite 
which is flying in every direction in the wind. As long as the kite is rooted 
in a person's hand, it may fly all over and it will not fly away. If it is not 
firmly connected, it will quickly be blown away. Likewise, when we are 
firmly rooted in Torah, we remain connected; we may question, we may 
wonder, we may cogitate. We will temporary move to the right, to the left, 
up and down - but not away. 
The Jewish People's lack of "spirit" allowed them to fall prey to the effects 
of the slave labor to which they have been subjected. The Holocaust years, 
the purgatory - both spiritual and physical/emotional, was the painful 
period most similar (in our time) to the travails endured in Egypt. Although 
we endured a thousand-year period of almost daily suffering and murder 
during our European exile (Eastern and Western), it was not a systematic 
organized debasement of persecution and brutal murder, such as was 
evinced during the Holocaust. Even during this time of madness, when the 
suffering and pain was indescribable, the faith of many Jewish men and 
women maintained them, carrying them to the greatest heights. Some 
survived to see the reward for their commitment, in the generations of 
committed progeny which they subsequently nurtured. 
Perhaps, this is why the Seder begins with Kadeish, which means sanctify 
(yourself). One would think that the term Kiddush, referring to reciting the 
blessing over the wine, would be more appropriate. I think the Baal 
Haggadah is intimating to us that, before we commence with the questions, 
we should properly sanctify ourselves. 
Two forms of questions arise. First, the word question itself is derived from 
the word, quest, which means to seek. A true questioner seeks an answer, 
an explanation. He makes an inquiry, because he truly wants to understand. 
Second, is the questioner who only seeks to challenge, to impugn, to 
oppose. He does not seek an answer; he already has the answers. 
There was probably no period when our faith as a nation - both collective 
and individual faith -- was under greater duress than during and after the 
Holocaust. Mere words cannot describe the travail and the accompanying 
questions that were on the minds of those who suffered. Yet, many survived 
with their faith intact. They are the progenitors of this generation, and they 
were the ones whose example imbued us with the importance of kadeish, 
sanctify yourself. We have no shortage of stories of faith connected to the 
Holocaust. I just came across two inspiring vignettes. It was the second 
night of Pesach in the Warsaw Ghetto, 1943. One bunker was still standing 
after days of destruction. This was the end. Tomorrow the Warsaw Ghetto 
would be history, another notch on the collective gun belt of the Nazi war 
machine. One Jewish family was still alive on that night. Probably there 
will never be such a Seder - ever again. Moishele, the young child, began 
the Mah Nishtanah: "Tatty, why do we have to suffer so much - more than 
any other nation?" Moishele's father had one answer: The standard answer 
that we all give, the one given by the Baal Haggadah: Avadim hayinu 
l'Pharaoh b'Mitzrayim; "We were slaves to Pharaoh in Egypt." He 
continued with the discourse on Jewish history which demonstrates that 
there is a Divine Plan which guides our lives. 
Moishele was not satisfied. He had another question - one more piercing 
than the first. "Tatty, will you be alive for the next Seder (next year) to 
answer my questions? (Furthermore), will I be alive to ask the questions? 
Tatty - will there be any Jews alive, anywhere in the world, to celebrate 
Pesach and ask the questions?" 

When Moishele asked this question silence reigned, both on earth and in 
Heaven. Everyone wept - on earth and in Heaven. It was the ultimate 
question; its poignancy was compelling. Moishele's father was an 
emotionally strong man. This question tore at his heart. What could he tell 
his young innocent son? Then the answer came to him, almost as if Heaven 
sent: Ki b'Shem Kodshecha nishbata lo shelo yichbeh neiro l'olam vaed, 
"For by Your Holy Name You swore to him that his lamp will not be 
extinguished forever and ever." His father said, "Moishele, I do not know 
if you will be alive, nor do I know if I will be alive, but one thing I know 
for certain: there will be a Moishele somewhere. There will always be a 
Moishele who will ask the questions, because the One and Only promised 
that there will always be a Moishele!" 
It was 1942, in a small village in Poland. For some reason, the Nazis 
seemed to have forgotten about the Jews in the village. The residents were 
acutely aware of the roundups, the mass murders, the concentration camps. 
For some reason, however, they had been passed by-- until one day when 
the announcement came that all the Jews were to gather in the synagogue 
at twelve in the afternoon of the coming Shabbos. No one knew the 
meaning of this announcement with certainty, but, in the back of their 
minds, they had no doubt. Some escaped; others remained. They had 
nowhere to go. Running into the forest was not a choice. Staying at home 
was all they could do -- and wait. Perhaps they would be spared. 
It was Monday when the announcement was made. The community's elders 
convened a meeting of all the citizens to be held in the shul. Let everyone 
offer their voice. Perhaps they could come to a consensus of opinion. Many 
spoke and offered their suggestions. Suddenly, Yochanan the Tailor, a man 
who kept to himself, a man of few words, asked to be recognized. He had 
something to say: "My friends, would you like to know what I think? We 
have only a few more days to live. Tomorrow is Tuesday. Let us celebrate 
Pesach! On Wednesday,we will celebrate Shavuos. Thursday, we will 
celebrate Succos. We cannot leave this world without celebrating our 
Yamim Tovim, Festivals. They are a part of our lives. Friday will be our 
Rosh Hashanah, and Shabbos, the day that we are to convene in the shul, 
will be our Yom Kippur! 
"Is there anyone in this shul who will exchange even one moment of his 
life to be like one of the Nazis? You would rather die a thousand deaths 
than live like one of them for a minute. Let our children know that we are 
spending our very last moments on this world celebrating the blessing of 
being Jewish!" 
Behold! Bnei Yisrael have not listened to me. (6:12) 
Moshe Rabbeinu raised the issue of his inability to speak well. 
Furthermore, he thought that the people had lost confidence in him, because 
his earlier intercession with Pharaoh had catalyzed greater work for them. 
Nonetheless, despite Klal Yisrael's probable unenthusiastic response to 
him, Hashem still sent Moshe to them. Why? If they would not listen, 
perhaps it would be best that he not come. We must remember that 
consecrated words do not simply go into oblivion. When someone of the 
calibre of Moshe speaks, his words are not wasted - ever. If they do not 
penetrate the ears of the subject upon whom he is focusing, they will one 
day be heard. The following vignette accentuates this idea. 
Horav Yisrael, zl, m'Vishnitz, would take a stroll every Erev Shabbos in 
the accompaniment of his gabbai, aide. One Friday, his walk took him to 
the home of the manager of the bank, a Jew who had become victim to the 
baneful spiritual contamination wrought by the Haskalah, Enlightenment, 
as he had alienated himself from Jewish observance. Unlike many others, 
he did not maintain a malignant attitude towards his observant brothers; he 
simply lived his life as he saw fit, ignoring the comments of his 
compatriots. The Rebbe knocked on his door and was welcomed in by the 
butler. The Rebbe entered, and the butler showed him to a chair in the 
drawing room. Shocked that the Rebbe would visit him, the banker 
anxiously entered the room. He asked the Rebbe how he could be of 
assistance. The Rebbe did not respond. In fact, he just sat there, saying 
absolutely nothing. The banker asked one last time, inflecting his question 
with a bit more vigor, hoping to elicit a response. 
This time the Rebbe replied, "I came here to perform a mitzvah, which I, 
baruch Hashem, have succeeded in carrying out." 
"Which mitzvah is that?" the banker asked. "Our sages teach that, just as it 
is a mitzvah to say what will be heard, it is likewise a mitzvah not to say 
what will not be heard." (In other words, if someone will not listen, one 
should not say something to him.) Therefore, if I simply sit in your home 
and do not speak (because you will not listen to what I have to say), then I 
have fulfilled a mitzvah." 
"Rebbe, what is it that his honor wanted to say to me? Who says that I will 
not listen?" "No," the Rebbe replied, "I know that you will not listen." 
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The banker did not let up until the Rebbe finally divulged his message. 
"There is a widow living in abject poverty who owes a sum of money to 
your bank, which holds a mortgage on her small house. In a few days, the 
bank will foreclose on the house and sell it in a public sale, leaving the 
widow without a roof over her head. I wanted to ask you to dismiss the 
loan, but I said nothing, since it is a mitzvah not to say what will not be 
heard." 
"But, Rebbe, I am only a manager. I am not in charge of loans. It is not as 
if she owes the money personally to me. It is a bank loan, which is out of 
my purview." 
"That is exactly what I said. I knew that you would not want to help her." 
The Rebbe arose from the chair and prepared to leave. The banker was 
beside himself, "What can I do? I am not in charge!" he declared 
(respectfully). The Rebbe said nothing (he had fulfilled his mitzvah by 
doing what had to be done). Finally, the banker was so shaken up that he 
removed a number of large bills from his wallet and said, "Fine! I will 
personally pay off her loan! The widow may remain in her house. It will all 
be settled!" 
When the gabbai returned, he related the incident and added, "This is why 
Moshe was sent to Klal Yisrael, even though the people would probably (at 
first) be reluctant to listen. The words of Hashem, by their very nature, will 
ultimately be heard." 
Who among the servants of Pharaoh feared the word of G-d. (9:20) 
The Torah tells us that the G-d-fearing Egyptians brought their animals 
indoors for fear of the hail which would strike the country. Chazal derive 
from here Tov she'b'nechashim ratzutz es mocho, "The best of snakes, 
smash his head." (In other words, there is no such thing as a good snake.) 
Chazal base this statement on the fact that, when Pharaoh required chariots 
and horses, he had to obtain these horses from someone. Since all of Egypt's 
animals had been killed, from where could Pharaoh have gotten the 
animals? Apparently, the G-d-fearing Egyptians who had saved their 
animals by listening to Hashem later contributed to Pharaoh's war machine. 
The G-d-fearing Egyptians were far from G-d-fearing - once the danger had 
passed. Chazal are teaching us that a snake remains a snake. Even if the 
snake earns the appellation of yarei es dvar Hashem, how is it possible for 
him to sustain this trait? If he fears G-d, he obviously fears acting like a 
snake. This is what Chazal are teaching us: a snake is a snake. The finest, 
most G-d-fearing snake remains a snake. His frumkeit will not prevail over 
his basic nature. 
Horav Baruch Mordechai Ezrachi, Shlita, supplements this with an 
insightful lesson. As long as the basic nature of the snake (or anyone for 
that matter) is not expunged, it will remain an inherent dormant part of the 
subject - even if it is supposedly concealed by yiraas Shomayim! True 
yiraas Shomayim is not an external quality. It is real; it is intrinsic, being 
part and parcel of the subject's character, personality and essence. Unless 
the person/subject is able to transform his essence completely, such that the 
yiraas Shomayim extirpates any and every vestige of serpentine tendency 
from within, he remains a nachash, snake. Therefore, the only antidote to 
his poison is to smash his head. 
Yiraas Shomayim should change the person. It is a transformative quality 
which is not merely superficial, (example: the person merely puts on frum 
"airs.") If he does not intrinsically change, his frumkeit is to no avail. It is 
not real. Sadly, we may observe individuals who manifest external signs of 
being devout and G-d-fearing; yet, when "push comes to shove" under 
pressure, they suddenly resort to acting in a manner totally unbecoming 
anyone of such a lofty spiritual connection. This is an indication that what 
you see is all that there is. Covert yiraas Shomayim sadly has no internal 
influence on the person. 
Rav Ezrachi supports this from the fact that the G-d-fearing Egyptians, 
when confronted with the dilemma of listening to Pharaoh or saving their 
animals, did what was right and brought their animals inside. They 
demonstrated (what was supposedly) their yiraas Shomayim, which 
transcended their fear of Pharaoh and of public opinion, but it was not 
inherent. It had not transformed their essential natures, for, when Pharaoh 
needed chariots to chase the fleeing Jews, these G-d-fearing Egyptians were 
prepared to give him their horses. I guess they were not that G-d-fearing 
after all. Later on, however, when Pharaoh needed animals, he knew 
exactly whom to ask. Their yiraas Shomayim was superficial. It had not 
become part of their psyches. 
Va'ani Tefillah 
Hashiveinu Avinu l'Sorasecha v'kareveinu Malkeinu laavodasecha. 
Bring us back, our Father, to your Torah, and bring us near, our King, 
to your service. 

With regard to Torah study, we refer to Hashem as Avinu, Our Father, 
while concerning avodah/tefillah/prayer, He is referred to as Malkeinu, Our 
King. Why? 
Achas Shoalti explains that yiraas Shomayim, Fear of Heaven, is a 
prerequisite for Torah study. If one's fear, however, is too intense, he is 
unable to maintain the relaxed mind required for analytical study. Thus, 
one must maintain his fear on a more relaxed level. This is achieved when 
one studies Torah as if he is studying with his father. The fear is present, 
but it is relaxed. One is comfortable with his father. Indeed, we find this 
delineation concerning reclining on Pesach (Seder). A student may not; a 
son may. The difference: a son's fear of his father is not as intense. On the 
other hand, with regard to tefillah, one should picture himself standing 
before the King. This will elevate his level of fear, so that he can pray 
effectively. 
In loving memory of Miriam Bas Avraham Yehuda Jacobson by her family, 
David, Susan, Danial, Breindy, Ephraim, Adeena, Aryeh and Michelle 
Jacobson and her great grandchildren 
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Haftorah 
Parshas Vaeira: Shabbos Rosh Chodesh - Yeshaya 66 
This week's haftorah, read in conjunction with Shabbos Rosh Chodesh, 
reveals to us a secret dimension of this significant date. In fact, as we will 
discover, Rosh Chodesh possesses the potential of assuming a greater 
personality than ever seen before. Its heightened effect will be so powerful 
that it will be likened to the impact of one of our three Yomim Tovim. The 
prophet opens the haftorah with a fiery message regarding the privilege of 
sacrifice in the Bais Hamikdash. Yeshaya declares in the name of Hashem, 
"The heavens are My throne and the earth is My foot stool. What home can 
you build for Me and what is an appropriate site for My Divine Presence?" 
The Radak explains that Hashem was rejecting the notion of His requiring 
an earthly abode wherein to reside. Even the span of the universe barely 
serves as a throne where upon Hashem rests, how much more so our small 
Bais Hamikdash. But the purpose of His earthly abode is in order for us to 
experience His Divine presence. And it is in this uplifting environment that 
we offer sacrifices to Hashem and commit ourselves to fulfilling His will. 
Yeshaya continues and expresses Hashem's view of the Jewish people's 
sacrifices at that time. Hashem says, "One who slaughters the ox is likened 
to smiting a man; he who sacrifices the sheep is akin to slashing a dog's 
neck; a meal offering is like swine's blood.....(66:3) The Radak explains 
Hashem's disturbance and informs us of the attitude of those times. The 
people would heavily engage in sin and then appear in the Bais Hamikdash 
to offer their sacrificial atonement. However, this uplifting experience was 
short-lived and they would return home and revert to their sinful ways. 
Hashem responded and rejected their sacrifices because the main facet of 
the sacrifice was missing, the resolve to elevate oneself. From Hashem's 
perspective, a sacrifice without an accompanying commitment was nothing 
more than an act of slashing a useful animal. 
The prophet continues and notes the stark contrast between the above 
mentioned and the humble and low spirited people. Hashem says, "But to 
this I gaze, to the humble and low spirited and to the one who trembles over 
My word." (66:2) These humble people do not need the experience of the 
Bais Hamikdash. They sense the Divine Presence wherever they are and 
respond with proper reverence and humility. Unlike the first group who 
limits Hashem's presence to the walls of the Bais Hamikdash, the second 
views the earth as Hashem's footstool and reacts accordingly. In fact weare 
told earlier by Yeshaya that they are actually an abode for His presence as 
is stated, "So says Hashem, "I rest in the exalted and sanctified spheres and 
amongst the downtrodden and low spirited ones.'"(57: 15) 
In a certain sense we resemble the first group when relating to our Rosh 
Chodesh experience. Rosh Chodesh is a unique holiday because its entire 
festivity consists of a special Rosh Chodesh sacrifice. There are no specific 
acts of Mitzva related to Rosh Chodesh and there is no halachic restriction 
from productive activity. However, the first day of the month provides the 
opportunity for introspect. After our serious contemplation over the 
previous month's achievements we welcome the opportunity of a fresh start. 
We offer a sacrifice in atonement for the past and prepare ourselves for the 
challenges of the new month. Unfortunately this new opportunity is met 
with trepidation and is always accompanied by mixed feelings of joy and 
remorse. Because each Rosh Chodesh we realize how far we have strayed 
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during the previous month and we look towards the next month to be an 
improvement over the past. 
This is the limited status of our present Rosh Chodesh. However, as we will 
soon learn, a greater dimension of Rosh Chodesh was intended to be and 
will eventually become a reality. The Tur in Orach Chaim (417) quotes the 
Pirkei D'R'Eliezer which reveals that Rosh Chodesh was actually intended 
to be a full scale Yom Tov. The Tur quotes his brother R' Yehuda who 
explains that the three Yomim Tovim correspond to our three patriarchs 
and that the twelve days of Rosh Chodesh were intended to correspond to 
the twelve tribes. This link reveals that each Rosh Chodesh truly has a 
unique aspect to itself and that one of the Biblical tribes' remarkable 
qualities is available to us each month. However, as the Tur explains, due 
to an unfortunate error of the Jewish people this opportunity has been, to a 
large degree, withheld from us. 
But in the era of Mashiach this error will be rectified and the experience of 
Rosh Chodesh will actually reach its intended capacity. Yeshaya reflects 
upon this and says at the close of our haftorah, "And it will be that from 
month to month. . . . all will come and prostrate themselves before 
Hashem." (66: 23) The Psikta Rabbsi (1:3) explains that in the days of 
Mashiach we will have the privilege of uniting with Hashem every Rosh 
Chodesh. All Jewish people will come to the Bais Hamikdash each month 
and experience His Divine Presence. During the illustrious era of Mashiach 
sin will no longer exist and Rosh Chodesh will be viewed exclusively as an 
opportunity for elevation. Each month will provide us its respective quality 
and opportunity which we will celebrate through the Rosh Chodesh 
festivities. The sacrifice of Rosh Chodesh will reflect our great joy over 
being with Hashem and will no longer contain any aspect of remorse or sin. 
In those days, the experience of His Di vine Presence in the Bais 
Hamikdash will be perpetuated throughout the month and the entire period 
will become one uplifting experience. 
This, according to the Maharit Algazi is the meaning of our Mussaf section 
wherein we state, "When they would offer sacrifices of favor and goats as 
sin offerings .... May you establish a new altar in Zion .... and we will offer 
goats with favor." With these words we are acknowledging the fact that the 
goats which had previously served as sin offerings will now become 
expressions of elevation. Without the need to reflect upon our shortcomings 
of the previous month, Rosh Chodesh will be greeted with total happiness, 
and we will welcome with great joy the uplifting spiritual opportunity of 
each respective month. 
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Ohr Somayach – Torah Weekly 
Overview 
G-d tells Moshe to inform the Jewish People that He is going to take them 
out of Egypt. However, the Jewish People do not listen. G-d commands 
Moshe to go to Pharaoh and ask him to free the Jewish People. Although 
Aharon shows Pharaoh a sign by turning a staff into a snake, Pharaoh's 
magicians copy the sign, emboldening Pharaoh to refuse the request. G-d 
punishes the Egyptians and sends plagues of blood and frogs, but the 
magicians copy these miracles on a smaller scale, again encouraging 
Pharaoh to be obstinate. After the plague of lice, Pharaoh's magicians 
concede that only G-d could be performing these miracles. Only the 
Egyptians, and not the Jews in Goshen, suffer during the plagues. The 
onslaught continues with wild animals, pestilence, boils and fiery hail. 
However, despite Moshe's offers to end the plagues if Pharaoh will let the 
Jewish People leave, Pharaoh continues to harden his heart and refuses. 
Insights 
Lebensraum 
“And the sorcerers did thus with their spells, and the frogs arose on the 
land of Egypt.” (8:3) 
When one reads of the plagues of Egypt one tends to think that nothing else 
was happening in Egyptian life at the time. However, the Midrash relates 
that during the plague of frogs there was an ongoing war between the 
Egyptians and their neighbors — the nation of Kush — over the precise 
line of the border. 
When G-d commanded the frogs to swarm over Egypt, they did so only on 
the Egyptian side of the border, so further dispute became moot. However, 

the Egyptian sorcerers tried to create a little extra lebensraum by trying to 
make the frogs swarm over the borders on the side of Kush. 
G-d frustrated their designs, as the verse says, “And the frogs arose on the 
land of Egypt…” Even the frogs brought up by the Egyptian sorcerers arose 
only “on the land of Egypt,” and not on the land of Kush. 
Sources: Avodat B’Yehosef in Mayana Shel Torah 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
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Torah MiTzion 
Vaera 
"Hashem said to Moshe, 'When you go to return to Egypt, see all the 
wonders that I have put in your hand and perform them before Par’oh; but 
I shall strengthen his heart and he will not send out the people'" (Shemos 
4:21). 
What did Hashem mean when he said to Moshe to see all the wonders 
which He put in his hand and perform them before Par'oh? Rashi explains 
that Hashem told him, "Understand that you should go there with this 
purpose in mind; that you should be vigorous in carrying out my mission, 
to do all my wonders before Par'oh and that you should not be afraid of 
him." 
In other words, a pre-condition to Moshe's being successful in his mission 
was that he be confident in his achievement. 
We find a similar thing elsewhere in Tanach. When Hashem appointed 
Yirmiyahu to be His messenger to Israel and the nations, He told him, 
"Don’t be afraid of them, for I am with you to save you" (Yirmiyahu 1:8). 
Hashem told him further (Ibid. 17), "You, therefore, gird up your loins, and 
arise, and speak to them all that I command you; be not afraid of them, lest 
I break you down before them". The Commentators explain that Hashem 
conditioned His help upon the Prophet's confidence in himself. If he would 
not be afraid, then he would succeed in his mission because Hashem would 
help him. But if he would be fearful, then Hashem would not help him and 
he would fail. 
Reb Noach Weinberg, shlita, Rosh Yeshiva of Aish Hatorah, and one of the 
first to develop outreach programs in our generation, trains his students on 
how to bring a non-observant Jew closer to Yiddishkeit. One of the first, 
and most important, rules is: "Be confident. We know that we have the 
Truth. Don’t hesitate to teach it to others. The best salesman is the one who 
really believes in his product." 
Reb Noach tells his "soldiers" that their attitude, when approaching a 
potential baal teshuvah (penitent) should not be, "I’ll try to succeed." Or 
even, "I'll do the best I can." Their attitude must be, "With Hashem's help, 
I will definitely succeed!" To illustrate this point, the Rosh Yeshiva tells 
the following story: 
In the USA, an Orthodox Jew owned and operated an old-age home. Most 
of his clients were religious Jews who were happy to receive the Glatt 
Kosher (strictly kosher) food he supplied them with. However, one old 
woman, in her eighties, demanded to have bacon and eggs for breakfast. 
The owner tried to explain to her that the food he was giving her was better, 
cleaner and healthier, but to no avail...she wanted the food she had been 
used to since she was a child; so many decades ago. 
One day, the old lady was visited by her children who asked her how she 
enjoyed the accommodations they had provided her with in the home for 
the elderly. She told them that most things there were o.k., even above 
average. However, she was dismayed that she couldn't get the breakfast she 
wanted and asked for repeatedly. After doing a little research, the children 
realized that the management did not want to serve non-kosher food. One 
of the sons was a lawyer and he decided that this was a form of 
discrimination against certain groups; something which a licensed 
institution, getting government funds, was strictly forbidden to do. He 
promptly sent the owner a letter threatening to sue them if they don't 
provide all kinds of food to all of their clientele, without forcing them to 
comply with a specific religious standard. In his letter, the son pointed out 
that the home would most probably lose its license and support from the 
U.S. Government if he were convicted of discrimination by the courts. 
The owner was at his wits ends. He knew the son was absolutely right. He 
remembered well how, in order to get his license, he had had to sign a 
declaration, and advertise in the newspapers, that his home was absolutely 
non-discriminatory to any race, creed or religion. Nevertheless, he had 
always tried to attract only religious Jews, so that he wouldn't have to serve 
non-kosher food to non-observant Jews; something which is forbidden by 
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the Torah. Now, after all of these years, this stubborn old lady was ruining 
everything. What could he possibly do? 
After many sleepless nights, he realized that there was only one way out of 
this mess. He would have to make the woman religious, so that she would 
not want non-kosher food anymore! But, although he had heard that the 
Torah's prediction was coming true, and there was a great Teshuvah 
Movement in our generation, right before the coming of Moshiach, still, he 
was discouraged to discover that most of the newly religious were younger 
people; and almost none of them, senior citizens. But he couldn't think of 
any other solution, so he went for this one. 
Every day, the owner spent hours with the old woman; beginning with the 
basics of Judaism and moving on. At first she was not really interested in 
the topic, but, feeling lonely and alone, she was happy that someone spent 
some time with her, regardless of the topic. Little by little, he began to make 
progress until finally the day came when the topic was kashrus. Slowly but 
persistently, the owner of the home taught his old-new "student" the Torah's 
views on dietary laws. Once again, the woman was initially totally 
disinterested, and even a bit antagonistic, but her "mentor" would not give 
up. It took a long while, but, eventually, the old lady became a complete 
ba'alas teshuvah. She no longer wanted to eat treif (non-kosher food) and 
she told her children that she was now happier than she ever was in her life. 
Accordingly, the son dropped his claim, and the owner was able to continue 
to run his home according to the Torah's edicts. 
Someone asked the owner how in the world he was able to make a ba'alas 
teshuvah from such a difficult "student?" After all, everyone knows that 
"You can’t teach an old dog new tricks." 
The owner had one answer: "I had no choice. Otherwise, they would have 
closed me down!" 
"But how were you able to do it?" his friend persisted. 
"I told you," came the answer, "I had no choice." 
This, says Reb Noach, is the attitude we all have to have when we speak to 
someone about Yiddishkeit. Not, "I'll try"; not even, "I'll do my best." But, 
"I have no choice but to succeed." With the proper training and the right 
attitude, he will have siyata di'Shemaya (Heavenly assistance) and he will 
succeed in one of the biggest mitzvahs of the Torah: To bring someone else 
close to Hashem. 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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Between the Fish and the Soup 
Parasha Va-Eira 5777 - D'var Torah 
As G-d sends Moses on his mission to Pharaoh, He briefs him with: 
I will harden Pharaoh's heart… Pharaoh will not listen to you. I will put 
My hand on Egypt and take… the Israelites out of Egypt (7:3-4). 
Pharaoh's not allowing the Israelites leave his territory seems to be because 
G-d wouldn't let him. 
Rashi pays close attention to the wording. In the first five plagues 
"Pharaoh's heart hardened", on his own accord. Pharaoh did have the free 
choice of whether or not to release the Children of Israel. And Pharaoh said 
no. It was only from the sixth plague onwards that "G-d hardened Pharaoh's 
heart". Pharaoh could not have released the Israelites even if he had wanted 
to. Rashi states the resulting suffering of the Egyptians in the plagues was 
to teach the Israelites that G-d would punish them in a similar way should 
they wilfully stray from the right path in the future. 
The Kli Yakar uses a different approach, based on his explanation of Rabbi 
Judah's putting the initial letters of the Plagues together, making 
DETZACH, ADASH, B'ACHAV as in the Passover Haggada. He puts 
forward the over-arching idea that the plagues and the events of the Exodus 
had an additional, far-reaching purpose. They were to show the Israelite 
and non-Israelite alike that there is one, and only one deity. G-d is One. The 
Egyptians going beyond reasonable bounds in their harshness were the 
means, but the end was revealing the One G-d to all parties: Israelites, 
Egyptians, and other nations alike. Thus the Plagues were a crucial stage 
not just in the Exodus, but in the spiritual development of humanity. As 
Jethro was to put it: "Now I know that G-d is the greatest of all deities; 
because of the way that the [Egyptians] were malicious to [the Israelites]" 
(18:11). 
Until then it was individuals only who recognized G-d's Oneness: 
Abraham, Isaac, Jacob, and their disciples and descendants. Pharaoh was 
denied free choice because his previous wilful refusal (5:2) destined him to 
suffer a painful, but crucial role in the revelation of G-d's Oneness to a 
much wider audience, namely to Mankind. Quoting Abarbanel, the Kli 

Yakar uses DETZACH, ADASH, B'ACHAB to detail the three stages of 
how the Plagues were designed to teach the world about G-d's Oneness: 
The first set of three plagues, DETZACH, is introduced with "by this you 
will know that I am G-d" (7:17), in response to Pharaoh's "I do not 
recognize G-d" (5:2). At the end of the plague of lice, the third plague, 
Pharaoh's magicians indeed declared "It is the finger of G-d" (8:15). 
The second set of three plagues, ADASH, had the purpose of showing that 
G-d does not only oversee the general aspect of the human race, but looks 
at people as individuals and distinguishes the guilty from the innocent. That 
set is introduced with "On that day I will set aside the land of Goshen where 
My people live so that no wild beasts will be there" (8:18), later followed 
in the plague of pestilence with "G-d will distinguish between the cattle of 
the Israelites and the cattle of the Egyptians" (9:4), and in the plague of 
boils "for the boils were [only] on the Egyptian magicians and people" 
(9:11). 
The final set of plagues, B'ACHAB, had the purpose of showing that there 
is only one Divine being, not two. In accepting that G-d was a deity: "G-d 
is righteous; I and my people are wicked" (9:27), the Egyptians were 
clinging to their belief that there was a second deity, the Sun and its light. 
Therefore the final plagues were introduced with: "So that you will know 
that I have no rival in the land" (9:14). Indeed, the final four plagues 
showed that the sun's light could not stand against G-d: with the hail "there 
had never been anything like it" (9:24), with the locusts "the land became 
dark" (10:15), with darkness "there was thick darkness throughout Egypt" 
(10:22), and finally "At midnight, G-d killed every Egyptian firstborn" 
(12:29). 
This explanation may well teach the following lesson. When things 
unexpectedly go wrong or for that matter unexpectedly go right, one should 
reflect with: "What can I learn from this?" 
Parashat Va-Eira/Rosh Chodesh (Haftara) 5777 
Rosh Chodesh Shevat falls this year on Shabbat. 
G-d says: "The Heavens are My throne, and the Earth is My footstool. What 
house can you build for Me? What site can be My resting place?" (Isaiah 
66:1) 
Guided Tour… 
This Haftara is the last chapter of the very lengthy Book of Isaiah. Isaiah 
was a navi: an individual who personally received the word of G-d, and 
conveyed it to the people. Isaiah himself lived at around 720 BCE. That 
was when both the kingdoms of Israel and Judah were going through 
spiritual and moral decline. In consequence, his earlier prophesies - 
messages directly from G-d - foresaw the exiles of both the northern 
Kingdom of Israel (which took place in his lifetime), and ultimately the 
southern Kingdom of Judah. 
The scene of the middle section of Isaiah is some 150 years later - relating 
to the end of the Babylonian exile. The text mentions Cyrus II, Emperor of 
the Medes and the Persians, by name. G-d declares him to be His shepherd 
and His anointed (44:28 and 45:1). Following his declaration, some of the 
Jews returned to physically and spiritually rebuild a much-devastated Holy 
Land. The last eleven chapters of the Book - culminating in the text of the 
Haftara - relate to the final redemption and the final end of the Diaspora: 
when all Israel will emerge out of its nations of dispersion and reassemble 
on G-d's sacred mountain of Jerusalem (66:20). 
The Book of Isaiah contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses, 
as seen in this Haftara, that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His people 
and settle them permanently in His land. That last theme is the topic of the 
Haftara. 
The theme of the Haftara is summed up in the first verse: "Heaven is My 
throne and the Earth is my footstool. Where could you build a house for 
Me?" (66:1). The world needs G-d, but He does not need the Temple - at 
least not run by such an establishment that "did what was… regarded as 
evil, and chose to do as… (G-d) did not wish." (66:4). So there will be 
conflict between those who 'tremble at the words of the L-rd' on one side, 
and those who do not accept them' on the other. In the final judgment, G-d 
will deal with those who rebel against Him - His enemies at it were - 'with 
fire and the sword' (66:16-17). Following the apocalypse, in the end, all 
nations shall recognize him. They will come up with the remnants of Israel 
'to Jerusalem, My holy mountain'. (66:20) There will be a new world order 
when, in every month and on every Sabbath, all mankind will come to 
worship G-d. As they leave, they will also see terrible reminders of what 
happens to those who had broken with Him - such was Isaiah's vision, and 
that was his final communication recorded. 
The greatness of his prophecy was that although Isaiah lived around the 
period of the fall of the Northern Kingdom (722 BCE), he received and 
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communicated the word of G-d pertaining to events far into the future - 
including the period of Cyrus (from 539 BCE), to the Final Redemption. 
Indeed, comparing the text of this Haftara with that of the second chapter 
of the same book shows a remarkable unity. For the last four verses of the 
Haftara focus on: 
All people in the Diaspora shall be brought out of all nations to G-d's sacred 
mountain of Jerusalem. (66:20)G-d's creating a new order of civilization - 
compared to a new heaven and a new earth. (66:22) 
The horrid end and the corpses of those who rebel against G-d (66:24) 
Those themes powerfully parallel the opening themes of the Book of Isaiah 
as recorded in Chapter 2: 
Many people will say: "Let us go up to the mountain of G-d" (2:3). 
Nations shall no longer lift up the sword against nations, nor any more learn 
the art of war (2:4). 
G-d will judge the nations and rebuke many people (2:4). 
D'var Torah 
As stated in the previous section, the theme of the Haftara is summed up in 
the first verse: "Heaven is My throne and the Earth is my footstool. Where 
could you build a house for Me?" (66:1). The world needs G-d, but He does 
not need the Temple - at least not one run by such an establishment that 
"did what was… regarded as evil, and chose to do as… (G-d) did not wish." 
(66:4). 
Indeed, King Solomon expressed a similar thought at the dedication of the 
First Temple: "Will G-d really dwell on Earth? Why, even the highest 
heavens cannot contain You, let alone this Temple which I have built." 
(Kings I 8:27) 
Yet G-d answers His question in the same paragraph: "I will look to the 
man who is contrite and humble in spirit, who fears My word." Indeed, G-
d does not need Man to make Him a home, but He wants Man to make his 
own heart a home for Him. As Jeremiah said in the name of G-d: "For I did 
not speak to your ancestors or command them about burnt offerings and 
sacrifices when I took them out of the land of Egypt. Rather, I commanded 
them "Obey Me, and I will be your G-d and you will be My people. 
Carefully follow the path I have commanded you, so things will go well for 
you." (Jeremiah 7:22-23) 
The main theme of the Haftara is the division of the Israelites into two 
camps - those who fear His word and those who ignore it and carry on as 
they wish, regardless. Those who formerly mourned for Jerusalem will see 
that city flourish. The wicked who do not fear Him will perish in such a 
way their fate will be a constant reminder to all others of the ultimate fate 
of those who rebel against Him. 
Yet Temple worship is mixed into this finale of the triumph of good over 
evil. 'One who slaughters an ox is like one who kills a man. One who offers 
a lamb is one who breaks a dog's neck. One who offers a meal offering is 
like one who presents a gift of iniquity.' (66:3) Why does the prophet 
specifically associate people following certain Temple practices as 
characteristic of those unworthy of being able to play a positive part in the 
Final Redemption? Why does he not select the morally deficient - such as 
those to whom gossip, theft, and deceit are a way of life? 
The answer may be found in looking at a comment from the Rashi on the 
above verse. 'One who slaughters an ox and kills a man, one who offers a 
lamb and breaks the neck of the dog… presents a gift of iniquity,' is a 
metaphor for a person who makes an offering whilst sinning. Thus he 
believes that he, personally, may behave as he wishes, so long as he does 
his duty by supporting the Temple. 
The implication is that the Prophet is declaring that those who deliberately 
follow a form of surrogate Judaism are classed with the wicked. They 
believe that the priests have to be supported as they are observant on behalf 
of the community. Once they have been 'paid off' - in the form of offerings, 
they have done their duty. They are then free to carry on as they wish. 
The Haftara text emphasizes that such a belief is a grave fallacy. It stresses 
that the final judgment will see the Israelites divided into two camps - those 
who fear His word (and that is at the personal, individual level), and those 
who do not. The latter include those who follow surrogate Torah as a matter 
of personal policy. 
This idea may be applied to Jewish communities. People may belong to 
synagogues, but without following the lifestyle they stand for. They feel 
that by paying their subscriptions and attending every now and again, they 
have done their duty. If that is their honest belief - that the Rabbi and 
synagogue are observant on their behalf, and that is what they have paid 
for, their behavior is analogous to the person who brings an offering to the 
Temple, but has no desire to improve his conduct in the future. 
It follows that those who belong to the camp of those who 'fear the word of 
G-d' include people whom, even if they sin on occasion, express true regret 
and try to avoid the same mistake. Applied to the above, they perhaps 

decide - and carry out, the resolution to spend Shabbat afternoon at a good 
shiur and go to the football on Tuesday evening instead… 
For the historical background, I referred to Rosenberg S.G.: The Haftara 
Cycle (2000), pp. 217-221. 
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Insights Into Halacha 
The Colored Water Caper 
Red Alert 
Several months ago, pleasure seekers at Australia’s famous Bondi 
(pronounced Bond-eye) Beach, located in the Sydney suburb of Bondi, 
were left high and dry when a Crimson Tide rolled in, effectively 
transforming its normally tranquil waters into the ‘Red Sea’. This rare 
natural phenomenon, known as an algal bloom, occurs when there is a rapid 
increase or accumulation in the production of microscopic algae 
(dinoflagellates, usually toxic phytoplankton) in an aquatic system. This 
results in a visible coloration of the water, typically taking on a reddish hue. 
Apparently all was not “fair dinkum” for the Aussies. Not that it’s any 
consolation for those robbed of a pleasure swim, nonetheless, at least this 
gives us an inkling of what Makkas Dam might have seemed like, as well 
as helping us understand an interesting halacha. 
Colored Water? 
The Shulchan Aruch(1) rules, as did the Tur before him, and based on a 
Mishna in Maseches Yadayim, that regarding Netilas Yadayim for eating 
bread(2), if the water’s appearance has changed, whether by itself or due to 
something else falling inside it or due to its location, that water is pasul, 
disqualified for being used for washing purposes(3). This would mean that 
it would be prohibited to use water during “red tide” to wash for Hamotzi. 
Yet, many authorities argue on part of the Shulchan Aruch’s statement. 
They point out that the Mishna does not actually mention the water color 
being changed “by itself” with no outside stimulus as making the water 
assur. The Mishna only mentions the other criteria, namely different types 
of inks and dyes falling in, for prohibiting colored water! 
Additionally, regarding such ‘dyed water’ for use as a mikva, only when 
the color has changed due to something else falling in would such a mikva 
be invalidated, and not when the color has changed by itself(4). It stands to 
reason that the rules of Netilas Yadayim, which are a Takanas Chachamim, 
cannot be any stricter than those regarding the Biblical mikva! 
A further proof cited is that the Rambam(5), when codifying this halacha, 
omitted any mention of water whose color has been changed by itself being 
prohibited. Therefore, many halachic decisors, including the Taz, Magen 
Avraham, Gr”a, Pri Megadim, Shulchan Aruch HaRav, Kitzur Shulchan 
Aruch, and Mishna Berura(6) rule that water whose color has been changed 
by itself is perfectly permissible to be used for Netilas Yadayim. 
Accordingly, this would mean that ‘red tide’ water due to an algal bloom 
would in fact be permitted for Netilas Yadayim, as no one added anything 
and it is a natural phenomenon that actually occurs on a microscopic level. 
Color Coded 
However, other authorities disagree, concurring with the Tur and Shulchan 
Aruch’s stringent ruling. They explain that there truly is no such thing as 
water changing color “by itself”. It actually occurs when the water is sitting 
exposed to the elements, that it gets contaminated, possibly by 
(microscopic) organisms in the air, which change its color. It is only 
referred to as changing by itself because nothing was purposely added to 
the water that might change its color. Proof is that if someone would place 
water in an airtight sealed clear container, its appearance would remain 
unchanged. 
These authorities argue that the Rema, who does not comment on the 
Shulchan Aruch’s ruling, and perhaps even the Rambam, would actually 
agree to this. Although the Rambam did not mention water whose 
appearance changed “by itself”, he nonetheless added that water whose 
color was changed “by the ground” is passul for use for Netilas Yadayim. 
These decisors opine that it is possible that this was his intent, referring to 
water sitting exposed on the ground whose appearance was changed 
naturally. Additionally, they point out that Chazal, and later the Shulchan 
Aruch, use extremely strong terms for the punishments awaiting those 
negligent with washing Netilas Yadayim properly(7). Therefore, they 
maintain that one may not compare it to a mikva, which would not become 
invalidated with this type of water. In fact, many halachic authorities, 
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including the Prisha, Chida, Ma’amar Mordechai, Shulchan HaTahor, Ben 
Ish Chai, Aruch Hashulchan, Kaf Hachaim, and Chazon Ish(8) rule that 
water whose color has been changed by itself is prohibited to be used for 
Netilas Yadayim. This would also seemingly include our ‘Crimson Tide’. 
Breaking Out the Bubbly? 
This whole background will help us understand a more common case. Have 
you ever filled up your cup to wash for Hamotzi and found the water a bit 
whitish, cloudy or bubbly? Usually, the water settles down and returns to 
its normal appearance after a few seconds. A quite common question is 
whether one needs to wait for the water to settle down in order to wash, as 
it would have the status of water whose appearance changed “by itself”, or 
whether this is not the same issue. 
Many contemporary poskim, including Rav Yosef Shalom Elyashiv, Rav 
Yisrael Yaakov Fischer, Rav Ben Tzion Abba Shaul, Rav Nosson 
Gestetner, and the Yalkut Yosef(9) rule that there is no reason to wait for 
the water to settle. They explain that the reason the water looks this way at 
first is due to air pressure in the pipes. Therefore, they maintain that this is 
not the same case as ‘shinui mareh machmas atzmo’ as the water’s 
appearance did not truly change. They bring proof from the Shulchan 
Aruch himself who rules that if the water’s appearance changed due to 
rocks and dirt getting mixed in, then it is still kosher for Netilas 
Yadayim(10). Therefore, a temporary whitish tinge or bubbles in the water 
cannot be considered any worse for Netilas Yadayim. 
Yet, other authorities, including the Minchas Yitzchak, Rav Yaakov Blau 
zt”l,and the Netei Gavriel(11), still maintain that even though washing with 
such water would be permissible, it is nevertheless preferable to wait until 
the water clears before washing l’chatchila. 
When one views the world through the lens of halacha, current events, 
Crimson Tides, and even simple tasks like hand-washing take on a whole 
other dimension. 
Postscript(12): There is another interesting related topic about whether 
water with bubbles has the halachic status of water: drinking seltzer during 
Shalosh Seudos (Seudat Shlishit). There is an obscure custom of not 
drinking water during Bein Hashmashos on Shabbos. This is loosely based 
on the Rema’s comment in O.C. 291, 2 about the dangers of drinking well 
water during this time period(13). The Steipler Gaon, as well as his son Rav 
Chaim Kanievsky(14), maintain that this includes seltzer (which is 
intrinsically water with carbon dioxide added in), as the bubbles do not 
detract from the water’s status. However, Rav Moshe Halberstam zt”l, 
citing many earlier authorities including the Maharsham(15), argues that 
seltzer is not included in the water category in respect to this minhag. A 
little fizz goes a long way. 
1. Tur / Shulchan Aruch (O.C. 160, 1), Mishnayos Yadayim (Ch.1, 3). 
2. The Mishna Berura (158, 1; see also Shaar HaTzion ad loc. 1 & 2) gives 
an excellent summary of the sources and reasons why Netilas Yadayim is 
mandated before eating bread, one of them being that it is alluded to by the 
pasuk in Parshas Kedoshim (Vayikra Chapter 20, verse 7) 
“V’hiskadeeshtem, V’heyisem Kedoshim”, “And you shall sanctify 
yourselves, and be holy”. The Gemara (Brachos 53b) clarifies that “And 
you shall sanctify yourselves” refers to washing the hands before the meal, 
Mayim Rishonim, and “and be holy” refers to washing the hands after the 
meal, Mayim Acharonim. In other words, by washing our hands before 
making a bracha (in this case before eating bread), we are properly 
sanctifying ourselves. See previous article titled “Mayim Acharonim, 
Chova?”. Another reason why we wash is to be akin to the Kohanim eating 
Terumah, who had to eat their food in purity. One should not make light of 
this obligation as the Shulchan Aruch writes (O.C. 158, 9) extremely strong 
ramifications for one who does, based on three separate maamarei Chazal 
(Mishnayos Ediyus Ch. 5 Mishna 6, Gemara Shabbos 62b, and Gemara 
Sotah 4b). See also Shmiras HaGuf VeHanefesh (vol. 1, Ch. 55 at length). 
3. This halacha is gleaned from the water in the Kiyor in the Beis 
HaMikdash, used to wash the Kohanim’s hands and feet. Just as if that 
water’s appearance was changed it would be rendered unfit for use, so too 
our water would - Ra’ah (Brachos 53b s.v. chamei), cited by the Beis Yosef 
(O.C. 161, 1 s.v. tzarich) and Mishna Berura (ad loc. 1). 
4. Mishnayos Mikvaos (Ch.7, Mishna 3), Rambam (Hilchos Mikvaos Ch.7, 
12), Beis Yosef and Shulchan Aruch (Y”D 201, 25 - 27). 
5. Rambam (Hilchos Brachos Ch.6, 7). 
6. O.C. 160 ad loc. - Taz (1), Magen Avraham (2), Gr”a (1), Pri Megadim 
(M.Z. end 1), Shulchan Aruch HaRav (1), Kitzur Shulchan Aruch (40, 8), 
and Mishna Berura (160, 2). 

7. See end footnote 2. 
8. O.C. 160 ad loc. - Prisha (2), Chida (Birkei Yosef 2), Ma’amar 
Mordechai (1), Shulchan HaTahor (1), Ben Ish Chai (Year 1, Parshas 
Kedoshim 1), Aruch Hashulchan (3, who writes that the appearance change 
is due to maggots and flies), Kaf Hachaim (5), Chazon Ish (O.C. 22 , 7 & 
13). Additionally, the Bach (end 1) who argues on this rule, nevertheless 
concludes that if at all possible it is preferable to be stringent. Similarly, the 
Machatzis Hashekel (end 2) who likewise refutes this rule still concludes 
that if after washing with the colored water one finds water whose 
appearance has not changed, it would be prudent to wash again without a 
bracha. 
9. Rav Elyashiv’s opinion is cited in Shu”t Rivevos Efraim (vol. 6, 410), 
Rav Yisrael Yaakov Fischer (Shu”t Even Yisrael vol. 7, 11), Rav Ben Tzion 
Abba Shaul (Shu”t Ohr L’Tzion vol. 2, Ch. 11, 7), Rav Nosson Gestetner 
(Shu”t L’Horos Nosson vol. 4, O.C. 8), and the Yalkut Yosef (Kitzur 
Shulchan Aruch O.C. 160, 2). The Chazon Ish (O.C. 22, 9 s.v. sham) 
implies this way as well, regarding permitting water that got ‘dirty’ due to 
something small falling in that does not intrinsically change the water’s 
actual color. 
10. Shulchan Aruch (O.C. 160, 9). It still must be water that a dog would 
drink. Although there are two different explanations why the Shulchan 
Aruch’s ruling holds true, it is possible that both would apply here. [The 
Pri Megadim (ad loc. M.Z. 1) explains that since in the end the water itself 
remains truly clear as the dirt and mud do not actually change the color of 
the water itself, it is not deemed a problem. The Shulchan Aruch HaRav 
(ibid.) maintains that since it is the derech of the ‘gidul’ of water to have 
dirt and mud mixed in, it won’t affect the water’s status. See also Mishna 
Berura (ad loc., 3).] 
11. Shu”t Minchas Yitzchak (vol. 9, 13), Netei Gavriel (Ch.66, 7, pg. 441). 
This author personally heard this psak of Rav Blau’s zt”l, to be choshesh 
l’chatchila for the Minchas Yitzchak’s position, approximately a week 
before he was niftar. The Minchas Yitzchak held that the hetter of rocks 
and dirt mixing into the water was not a comparable case according to 
several opinions and therefore it would be preferable to wait until the water 
settled down. 
12. Thanks are due to Rabbi Yaakov Nissan for pointing out this related 
interesting machlokes. 
13. See Shmiras HaGuf VeHanefesh (vol. 2, 130) and Shu”t Divrei Moshe 
(O.C. 13) at length, explaining how this custom can be sourced in the 
Rema’s enigmatic and seemingly unrelated ruling. 
14. The Steipler’s minhag is found in Orchos Rabbeinu (vol. 1, 109). Rav 
Chaim Kanievsky’s short responsa on topic, defending his father’s shitta, 
is printed in Shu”t Divrei Moshe (O.C. end 14). He concludes that it is 
“kasha lehakel b’makom sakana”. 
15. Shu”t Divrei Moshe (O.C. 14) at length; Maharsham (Shu”t vol. 3, 375; 
Daas Torah O.C. 158 & Y”D 339, 5). 
The author wishes to thank his friend and talmid, renowned business consultant and 
marketing specialist Rabbi Issamar Ginzberg, whose sheilah was the impetus for this 
author’s interest and research in this topic. 
Disclaimer: This is not a comprehensive guide, rather a brief summary to raise 
awareness of the issues. In any real case one should ask a competent Halachic 
authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' 
Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira 
Yaffa bas Rochel Miriam and her children for a yeshua teikef u'miyad! 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Va’era 5777 - “First Hand Experience” 
A Paul Harvey classic(1)… 
“It was a sweltering hot day, and word was traveling like a brush fire 
through the countryside: “The British are coming”. 
“No false alarm. The British army was closing in fast. Looking for one man. 
A prominent patriot with a price on his head. 
“In the mounting rebellion against the British, of the small but courageous 
forces opposing the Crown, he was commander-in-chief. And he was hiding 
in a coffin-like compartment in the ceiling of his home! 
“The secret compartment had been prepared for this purpose. But the heat 
of August made it like an oven. So, with barely enough room to lie flat in 
the sweltering, suffocating, starving, thirst-searing delirium of that quiet 
darkness, the fugitive patriot would try to fight off madness by 
remembering. 
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“His men had tried to warn him that the British were coming. He had not 
taken the warning seriously. He had awakened before dawn to hear his dog 
barking in the yard and the clatter of approaching British troops in the 
distance. 
“In minutes the town would be isolated and a house-by-house search would 
begin. 
“Fortunately, his home appeared on the official register of the Crown 
under a name that was not his own. Yet even as he took comfort in that 
thought there came a knock at the door… the army of King George! He had 
ascended to his secret hiding place in the ceiling only moments before. 
“The patriot’s wife let the soldiers in, answered to the alias by which she 
was addressed. Her husband was visiting in another town, she said. After 
searching the house, the soldiers ordered her and her two little children to 
come with them. Temporary headquarters had been set up nearby. They 
would be held for questioning. 
“So now the patriot was alone in that torrid tomb, sealed in the ceiling of 
his own home. 
“On the brink of unconsciousness he recognized the ultimate horror: If 
something should happen to his wife and children, he would be left there to 
die in an unmarked crypt. His forces, leaderless, would surely be crushed 
by the troops of King George. 
“Days passed. 
“No food, no water. The only sounds were the occasional voices of British 
soldiers taking refuge from the August sun – and the miraculously incessant 
pounding of his own heart. 
“On the evening of the third day, when he would almost have welcomed 
capture by the British, came a tapping at the boards on which he lay. And 
then he heard his wife’s voice. 
“It was over. The British troops had given up the search, had gone. 
“The dream for a new nation conceived in liberty - lived. 
“The fugitive patriot with a price on his head, the hunted commander of 
the freedom forces, had survived a premature tomb to lead his men to 
victory, eventually to lead his country. 
“The nearness of his capture, during those three days in purgatory, is 
measured in a coincidence. 
“The British soldiers, choosing a site at random, had unknowingly 
arranged their temporary search headquarters in the courtyard of the man 
they sought! 
“And that man, who might have suffocated in the ceiling of his own house 
– the dissident leader with a price on his head, hiding from the troops of 
King George VI, in Tel Aviv, in the August of 1946, was Menachem Begin. 
“And now you know… THE REST OF THE STORY.” 
The time for the process of redemption had finally arrived. G-d instructed 
Moshe to inform the battered nation of their glorious future, which was now 
imminent. Moshe was to inform them that the servitude would cease, they 
would emerge triumphantly from the shackles and confines of Egyptian 
oppression, they would become the Chosen People, and they would receive 
the Holy Land as an inheritance. But when Moshe tried to relay the message 
his words were unheard. “They did not heed Moshe, because of shortness 
of breath and hard work.” 
Moshe became very dejected from that encounter. “Moshe spoke before G-
d saying, ‘Behold, the Children of Israel have not listened to me, so how 
will Pharaoh listen to me?” 
The Tiferes Yonason explains that this was part and parcel of Pharaoh’s 
methodically diabolical plan. His astrologers informed him that the savior 
of the Jews was going to be a member of the tribe of Levi. Therefore, he 
deliberately granted the Levites a mass exemption from the enslavement. It 
was not simply a clerical exemption but a brilliant way to ensure that the 
savior would be doomed to failure. 
Pharaoh understood well that a leader who could not relate and understand 
his followers was hardly a leader. In the words of the wisest of men(2), 
“The protector of a fig tree will eat its fruit.” But one who was not involved 
in the laborious task of planting and guarding the fruit will not be welcomed 
to eat the fruit in when it finally ripens. 
Pharaoh exempted the entire tribe of Levi so that when the savior arose to 
fulfill his mission he would fail abysmally. The weary embittered slaves 
would surely not follow the lead of a Levite who did not endure the pain 
and suffering they had experienced for generations. 
Pharaoh’s scheme was initially successful. The nation didn’t hear/hearken 
to his words because of the severity of the servitude. They saw Moshe as 
an outsider who could not appreciate the extent of their suffering and the 

depth of the exile, and therefore they turned a deaf ear towards him. Moshe 
himself realized this point when he stated that if the Jews wouldn’t listen 
to him surely Pharaoh wouldn’t listen to him. 
The Torah Ohr(3) explains that ultimately Pharaoh’s scheme did not work 
however, because Moshe went way beyond the call of duty. The Torah 
relates that Moshe grew up in the lap of Egyptian aristocracy, in fact in the 
palace of Pharaoh himself. Yet he left the safety of the palace to seek out 
the welfare of his oppressed brethren. He went down to the worksites and 
wept as he witnessed what was transpiring to his people. Beyond that he 
actually bent down and joined in their workload to alleviate some of their 
unbearable burden. When he saw an Egyptian taskmaster beat a Jew he 
zealously killed the Egyptian at the risk of his life. Because of that event he 
had to escape Egypt for decades. He remained away from his people and 
family for many years until G-d instructed him to return to Egypt to lead 
the Jews out of the country. 
The Egyptians sought to destroy his ability to lead by disconnecting him 
from his people, but the very attribute which made him worthy to be the 
leader – his love and empathy for his people - foiled their plan. When the 
nation realized this truth about Moshe they began to hear his words, despite 
the fact that he was a Levite. 
The gemara(4) states, “We do not appoint a caretaker upon the public 
unless he has ‘a box of insects’(5) hanging from behind him, so that if he 
becomes too haughty they say to him, ‘Turn behind you’.” A leader who 
never struggled, at least on some level, will not be able to relate to his 
followers. Such a leader is severely deficient. 
By definition, a leader is one who can understand the challenges of his 
followers and can relate to their pain. Yet at the same time he must have 
the ability to lift his followers above and beyond their limitations and 
shackles. 
Moshe Rabbeinu was the quintessential leader because he had an uncanny 
ability to do just that. He understood the needs of every individual and 
appreciated their individual struggles. At the same time, he was 
(eventually) able to help them recognize that they had the ability to traverse 
the morass of the exile they were muddled in. As soon as Moshe was able 
to convey to the people that sense of hope and confidence he was able to 
demand that Pharaoh not impede the fulfillment of that vision. 
“The protector of a fig tree will eat its fruit” 
“There arose none like Moshe” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. “More of Paul Harvey’s The Rest Of The Story” 
2. Mishley 27:18 
3. Commentary on the Tiferes Yonason 
4. Yoma 22b 
5. i.e. the Talmudic equivalent of ‘skeletons in the closet’. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Va’era 
Shabbos Rosh Chodesh Shevat 
1 Shevat 5777/ January 27, 2017 
This past Friday, Chani was heading to the library with our children. Being 
on vacation from my rebbe position at Ashar, I tagged along. (“So Rabbi, 
what did you do during midwinter break?” “Umm, I went to the library.” 
“That’s it?” “No, of course not. I also went shopping with my wife, and did 
carpool each day for whichever child missed their bus that morning.”) 
I can’t even remember the last time I went to the library! One thing is 
certain; it’s definitely been quite a few years. I had to apply for a new 
library card, since I have no idea where my old one is (probably inside a 
couch or toy chest somewhere). 
I have often told Chani that when I was a child libraries were free. But in 
the last few years, especially as our children took out more books, we 
constantly receive bills from the library. Chani told me that it’s a general 
membership fee, and I shouldn’t worry about it. 
The most exciting thing about going to the library this week and getting a 
new card, was that the library was celebrating a hundred years (I think the 
librarian who helped me has been there since they opened…). In honor of 
the centennial celebration they were having ‘amnesty week’, which meant 
that all outstanding fees were waived. Although I haven’t taken any books 
out of the library in the recent past, certain family members have, and also 
left me with some fines. With the amnesty, I saved $1.50. (The fact that the 
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new card cost me two dollars was inconsequential. The main thing was that 
I felt like I made some money on the deal.) 
I should mention that when my mother used to take us to the library, there 
was only one thing I cared about – Tintin! (Blistering Barnacles, you never 
heard of Tintin?) It was only when I entered High School, that I found out 
there were other books in the library besides the Adventures of Tintin. 
The truth is that the Jewish people have always possessed great admiration 
and love for the written word. 
When my Bubby and Zaydei arrived at the shores of New York in the late 
40s, after leaving the smoldering ruins of war-ravaged Europe, they 
brought with them only two suitcases. One of them contained clothing and 
whatever valuables they could salvage. The other was packed with seforim. 
When we used to visit Bubby and Zaydei in their apartment on the Lower 
East Side, I was always amazed that much of the wall space in the 
apartment, had shelves lined with endless seforim. In fact, there was one 
room which literally was surrounded by two layers of seforim per shelf, 
covering all four walls. 
I seem to have inherited my Zaydei’s love of seforim. Chani relates that 
soon after we moved into a new apartment during our first years of 
marriage, she was looking for a kitchen appliance. She climbed up to look 
in the cabinet above the fridge, only to find it stacked with seforim. She 
looked in a second out-of-reach cabinet, and found more seforim. 
The Medrash (Devorim Rabbah 4:2) states: “Rabbi Elazar said – the sword 
and the scroll descended from the heaven intertwined. G-d said to Israel ‘If 
you will do what is written in this scroll, you will be saved from this sword, 
but if not, you will be killed by this sword’.” 
On a simplistic level, the Medrash is teaching us about the incredible value 
of books. As long as we seek to increase our knowledge-base, we will be 
saved from the sword of ignorance and naiveté. But when we begin to feel 
confident that we know enough, and become complacent with past 
knowledge, we are in danger of falling prey to the piercing sword of 
ignorance. 
The Jewish People have long been hailed as “the People of the Book”. That 
does not only refer to our love of books, but of our longing to learn from 
them and grow in our perspective, understanding, and knowledge. 
More important than the libraries that adorn our shelves, are the books we 
open and drink thirstily from. 
Shabbat Shalom & Good Shabbos 
Chodesh Tov & Good Chodesh, 
R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Bedfellows 
A recent issue of a local newspaper here in Israel had on its front page a 
photograph of the Pope of Rome together with the head of the Palestinian 
Authority, Mohammed Abbas, at the ceremony of the dedication of the 
Palestinian Embassy at the Vatican and its recognition as a state by the Holy 
See. 
Now the cynics may be forgiven for captioning that picture as one non-state 
establishing diplomatic relations with another non-state. Be that as it may, 
I found that photograph to be most disturbing if not even chilling. 
The ancient enemy of the Jewish people, that has on its record unending 
persecution and, directly or indirectly, the blood of millions of innocents, 
somehow is joined with the more modern enemy in its efforts to 
delegitimize the Jewish state of Israel and encourage all of them resort to 
terrorism and diplomatic extremism. 
The smiley faces that appear in the photograph have a weirdly smug and 
self-satisfied look upon them. Whether the Palestinians have an embassy in 
the Vatican or not probably makes very little difference in the long run, 
regarding the future of the Palestinian people and/or the Palestinian 
Authority. The action of the Vatican here certainly does not advance the 
cause of peace between Israel and the Palestinians and therefore becomes 
only a symbolic gesture of the bias against Israel, which so pervades the 
Catholic Church and Europe generally. 
Abbas and before him Arafat – remember him? –have been doing this 
macabre diplomatic dance for the past three decades. So far, only death and 
destruction, chaos and corruption are the results of these actions, which are 
purely ritualistic and symbolic but contain no substance and advance little 
hope for any meaningful solution. 

If the Pope and the Church wish to be truly constructive in trying to settle 
the century old conflict between the Arabs and Jews here in the Land of 
Israel then they should make it clear to the Palestinian Authority that only 
Israel can help create a state for them and that their negotiating stance must 
be realistic, not extreme and subject to flexibility. 
Israel naturally also must enter negotiations with a realistic stance and 
flexible mindset. However, by pandering to the Palestinian Authority, 
creating false illusions and fake states, the Church and the Western world 
only make any accommodation or agreement more difficult to achieve. And 
it is obvious that the Palestinian Authority is more interested in such hollow 
and public relations victories than in eventually producing a better life for 
its people and allowing some sort of nonviolent accommodation to exist 
between it and Israel. 
Posturing may bring cheerful headlines and smiling photographs but it 
cannot really lead to any meaningful accomplishments on the ground. 
Abbas knows this to be true but as long as the world is willing to play his 
game and be the patsy of the Palestinians there is no reason for him to 
change his tactics and come down to earth in reality. He will just continue 
to flit about the world opening imaginary embassies, flying the flag of a 
non-state and not really accomplishing solid achievements for his people. 
The Catholic Church sees itself as a moral arbitrator of peace and harmony 
in world society. As such, it could position itself to be a fair and neutral 
mediator in the Arab – Jewish struggle here in the Land of Israel. But the 
Church itself, in spite of attempts over the last decades to free itself from 
its anti-Jewish malevolent past, has not yet escaped from the clutches of its 
millennia old unwillingness to tolerate Jews, Judaism and certainly a 
Jewish state. 
It maintains diplomatic relations with Israel but is always critical of 
whatever Israel does. The fact that only in Israel, out of all of the countries 
of the Middle East, does the Roman Catholic Church operate without 
restriction and in freedom seems to count for little as far as the diplomacy 
of the Vatican regarding Israel and the Palestinians is concerned. 
This is truly to be regretted for it forfeits an opportunity for the Church to 
rectify a long history of past wrongs and shameful behavior. It need not be 
pro-Israel. It need only be no longer anti-
Israel.ButapparentlythatisaveryricketybridgefortheChurchto attempt to 
cross. The Church had a very long way to go in somehow normalizing 
relations with the Jewish people after the Holocaust and over the last half-
century. It has gone part of the way but unless it overcomes its bias against 
the Jewish state and its legitimate interests and right to exist, the road ahead 
still lies long and hard. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Vaeira 
As the narrative of the redemption of the Jewish people from Egyptian 
bondage unfolds, I am continually struck by the apparently gradual process 
that is described for us in the Torah. What does all of the detail associated 
with each of the plagues visited upon Egypt come to teach us? And would 
not one great plague alone have sufficed? After all, in the past century we 
witnessed how two bombs, alone, forced the powerful and fanatical 
Japanese Empire to surrender unconditionally. So, what is the message of 
the ten plagues and the elapse of time from the onset of the mission of 
Moshe to its final successful conclusion? 
These issues are raised and discussed by all of the great rabbinic 
commentators over the ages. As is usual in Jewish biblical commentary, 
there is no one definitive answer, for the Torah itself is said to have seventy 
different “faces.” Yet, there is much ground for a general understanding of 
the matter in their writings and opinions. 
The main thrust of rabbinic opinion is that all of this was necessary to give 
the Egyptians an opportunity to repent and save themselves and, just as 
importantly, to give the Jews an opportunity to begin to think of themselves 
as a free and independent people and no longer as slaves and pagans. It 
takes time and a series of many events to turn around the mentality and 
preconceived ideas of human beings. 
The Egyptians had to somehow become accustomed to the fact that they 
had no right to rule over others and be cruel to their fellow human beings. 
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The Jews had to become accustomed to the responsibilities of freedom and 
an independent life and to realize that they were destined to be a special 
people dedicated to the service of God and humankind. 
These things cannot happen suddenly and if they do, then they are not of a 
long-lasting nature. Judaism is not built upon sudden epiphanies but rather 
upon the long, grinding routine. Only after ten plagues have visited Egypt, 
the Egyptians and the Jews as well begin to understand what God wants 
from them. 
We see from many incidents recorded for us throughout the Bible that one-
shot miracles, no matter how impressive and meaningful they are at the 
moment they occur, do not really change the mindset of people in the long 
run. The miracle performed through Elijah, when all of Israel proclaimed 
that Hashem is the God of the universe, was not of a long-lasting nature 
and/or influence. 
The people soon sank back into the swamp of idolatry and immorality. 
Regularity, consistency and repeated instruction and education are 
necessary to make miracles truly influential and long-lasting. If the Jews 
had been delivered from Egyptian bondage by one great miracle, they 
would have had a much harder time grasping the unique role that God 
intended them to play in world history. 
They would have been much more reticent to accept that role at Sinai had 
it not been for the fact that they witnessed so many miracles. Those miracles 
were repeated regularly and explained to them by Moshe in the light of the 
godly Torah, which they now willingly accepted. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
More Than a Superiority Complex 
The term “inferiority complex” is one with which we are all familiar. There 
are individuals who are haunted and hampered by a lack of self-worth, a 
phenomenon which was noted by early 20th century psychologist Alfred 
Adler. It was he who coined the phrase “inferiority complex” to help 
describe the underlying factors involved in such a condition. 
Adler also coined the twin phrase “superiority complex.” This term 
characterizes individuals who have an inflated sense of self-worth. Such 
individuals are impressed with their own self-importance and think of 
themselves as being better than others. Adler, however, insisted that those 
of us who think of ourselves as superior are in truth compensating for deep-
rooted feelings of inferiority. For Adler, this exaggerated sense of self-
worth helps us defend against the feelings of inferiority which are 
unacceptable to our conscious selves. We focus on our self-importance 
because we are threatened by the feelings of inadequacy and impotency that 
we dare not face. 
I have long found Adler’s theory fascinating and have often wondered 
about the degree to which his concepts apply to the heroes and villains of 
the Bible. Was Moses, for example, the humblest of men, burdened by an 
“inferiority complex?” I think not. I prefer to believe that there is a 
fundamental difference between authentic humility and feelings of 
inferiority. A humble man knows very well that he has strengths and talents 
and skills. The fact that he does not boast about them publicly does not 
mean that he considers himself inferior. 
What about the “superiority complex?” Are there characters in the Bible 
who were convinced that they were better than others? Here I respond with 
a resounding, “Yes.” Numerous persons in our sacred scriptures considered 
themselves superior to others. Some of them went so far as to conceive of 
themselves as ubermenschen, as supermen. Friedrich Nietzsche, who 
introduced the term “ubermensch” into the world of literature, described 
such a person as “the ideal superior man who could rise above morality to 
create and impose his own values.” 
The Midrash Rabbah, based in part upon a passage in this week’s Torah 
portion, Parshat Vaeira (Exodus 6:1-9:35), enumerates four biblical 
characters who imagined themselves as ubermenschen, believing that they 
were above conventional morality and could impose their values upon 
others. But the Midrash does not simply describe them as four individuals 
with “superiority complexes.” Instead, the Midrash states: “There were four 
who considered themselves gods.” 

Who were these four individuals, these “gods,” for whom even the status 
of “supermen” was insufficient? The Midrash lists them: Hiram, King of 
Tyre; Nebuchadnezzar, King of Babylon; Pharaoh, King of Egypt; and 
Yoash, King of Judah. What do we know of these four men, and what may 
have led them to the preposterous assumption that they were superhuman, 
indeed divine? 
The Midrash begins by quoting the specific references in the Bible to the 
claims that each of these four men made, asserting that they indeed were 
gods. And the Midrash demonstrates how all four met defeat and 
degradation. But the Midrash begs the question, “How could four 
intelligent men delude themselves in such an outlandish and brazen 
manner?” 
This question is all the more relevant when asked of someone like Hiram 
of Tyre, who assisted King Solomon in constructing the first Holy Temple 
in Jerusalem. How could a man capable of such generosity and piety allow 
himself to believe that he was a god? 
King Yoash is described in the Bible as an upright King and as a disciple 
of the High Priest Yehoyada. How did such a man yield to the foolish 
temptation of asserting his divinity? The 18th century rabbinic sage, Rabbi 
Yehonasan Eybeshutz, sharpens the question and asks in his commentary 
on the haftarot for Parshat Shekalim, “Did not Yehoyada teach the young 
king Yoash everything he needed to know? Did he not teach him not to 
dare think of himself as a god?” 
Rabbi Eybeshutz’ answer is an interesting one. He suggests that Yehoyada 
could anticipate many mistakes that the young king might eventually make, 
and he admonished him not to make those mistakes. But lo ala al da’ato—
he could not ever imagine that a human being could make the mistake of 
thinking of himself as a god, so it never occurred to him to warn Yoash not 
to do so. 
One approach to answering the puzzle of the grandiosity that leads some 
intelligent men astray is the insight of Alfred Adler, mentioned at the 
beginning of this essay. He believes that this “superiority complex” is a 
defense against an inner conviction of one’s inferiority. Adler’s theory, 
however, does not seem to fit the four biblical characters whom the Midrash 
enumerates. We find no trace of hidden “inferiority complexes” in the 
biographical material that the Bible provides us about Hiram, 
Nebuchadnezzar, Yoash, and Pharaoh. 
I have found another approach to understanding this grotesque claim of 
divinity in the writings of a man named Rabbi Chaim Zeitchik, of blessed 
memory. Rabbi Zeitchik was a Holocaust survivor, and his exposure to 
suffering sharpened the skills he learned in the famed Yeshiva of 
Novardok, a yeshiva known for its emphasis on understanding the human 
psyche. 
Rabbi Zeitchik teaches us that success in life is a spiritual test. Many people 
are so carried away by material success that they begin to believe that they 
have unusual powers. Some go far as to believe that these powers are 
supernatural. Some, like our four “heroes,” come to believe that the success 
they have experienced is proof positive that they are gods, immune to 
failure and even immortal. 
All four of these men were blessed with amazing success in the form of 
wealth, military power, and even artistic genius. The baby Yoash was 
hidden for the first seven years of his life in the Holy of Holies, the 
innermost sanctum of the Holy Temple, and he survived. This kind of 
success led him to believe that he was not only “untouchable,” but that he 
was himself a god. 
Rabbi Zeitchik provides examples of true spiritual heroes, individuals who 
passed the test of success in life, yet who did not fall prey to the delusion 
that they were gods. In fact, in spite of their material successes, they 
remained humble. 
He draws upon a beautiful passage in the Talmud Tractate Hullin 89a, 
which reads in part: “The Holy One, Blessed Be He, said to Israel, ‘I admire 
you because even when I bless you with great success, you conduct yourself 
humbly. I gave great success to Abraham, and he said that he is but dust 
and ash; to Moses and Aaron, and they said that they were but nothing; to 
David, and he said that he was but a worm and not a man.’” 
We often think of poverty and misfortune as tests of faith. Rabbi Zeitchik 
teaches us that wealth and good fortune are also challenges to our faith. The 
Midrash on this week’s Torah portion lists four remarkably accomplished 
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individuals who succumbed to “superiority complexes” of ludicrous 
dimensions. Each of us must learn to follow the path of those spiritual 
heroes who, when challenged with success in life, knew how to remain not 
only human, but humbly human. 
 

Rabbi Mordechai Willig 

TorahWeb 
Chosenness and Unity 

I 
Hashem brings punishment upon the nations so that Yisrael should hear 
and be afraid, as it says (Tz'fania 3:6,7), I have destroyed nations etc. I said 
"Just fear Me, accept mussar" (Rashi Shemos 7:3). According to the 
Chafetz Chaim (Kuntres Bais Yisrael, Hashmata 2, Ma Lecha Nirdam) 
Hashem does this in modern times as well. Thus, while Divine justice is 
always present, a distant natural disaster which claims many lives is a 
message to Am Yisrael to fear Hashem and repent. 
World events are ordained by Divine Providence. This extends beyond 
earthquakes and floods. It applies to human actions as well. Like streams 
of water, the heart of a king is in the hands of Hashem. Wherever He wishes 
He moves it (Mishlei 21:1). Hashem restricts a king's freedom of choice 
(bechira) since his decisions affect all those under his rule (Ralbag). 
Therefore, we should pray to Hashem, since He controls the decision of the 
king (Rabbeinu Yona). 
Israel is the land that Hashem investigates (Devarim 11:12), and, through 
it, other lands as well (Rashi). Hashem's eyes are always on it (ibid.) to see 
what it needs and to initiate decrees for good or bad (Rashi). Divine 
Providence is more intense in Israel (Ramban Vayikra 18:25), and affects 
other lands and nations as well. 
In his opening comments on the Torah (Breishis 1:1) Rashi presents these 
ideas. The Torah begins with the story of creation so that that if the nations 
of the world will say to Yisrael "You are robbers that captured the land of 
seven nations", they will respond "Hashem gave it to us". Moreover, the 
world was created because if of Yisrael who are called reishis. 
These ideas are part of the nature of the chosenness (bechira) of Am 
Yisrael, emphasized repeatedly in our daily tefilla, in birchos haTorah, 
birchos Krias Shema, and elsewhere. This idea, which is a cardinal 
principle of Judaism, will ultimately be accepted by all of mankind. That 
acceptance is an eschatological phenomenon emphasized repeatedly by the 
Nevi'im. Historically, nearly all Jews, including many non-observant ones, 
accepted that we are the Am Hanivchar - the chosen nation. 
Nowadays, however, some Jews question our biblical right to the land of 
Israel and our unique state of chosenness. The zeitgeist of liberalism and 
universalism rejects particularism and nationalism of any kind. (See The 
Failure of Jewish Universalism, American Thinker, Jan. 11, 2017). 
Idealism and utopianism, essential elements of proper Jewish belief and 
practice and of our ability to survive as a nation despite persecution and 
temptation, have been misappropriated by Jews who deny their chosenness. 

II 
The recent elections and presidential decisions, veritable political 
earthquakes, have exposed seismic fault lines within the Jewish community 
as well (See Trump's Jews and Obama's Jews, FrontPage Mag, Jan 13, 
2017). Reaction to Trump's election and to Obama's UN abstention was, 
predictably, split along political lines. However, the vitriol and unqualified 
denunciations within the Jewish community itself are cause for great 
concern. 
The Seforno (Breishis 37:2) comments that the events of Parshas 
Vayeishev (which was read on the day after the aforementioned abstention) 
resemble the events of the second Beis Hamikdash and its destruction. 
Specifically (37:18), the brothers imagined that Yosef plotted to kill them 
physically, spiritually, or both, in order that only he would survive as the 
blessed son. Since the Torah said, "one who tries to kill you, kill him first" 
(Sanhedrin 72a), they decided to kill Yosef. 
Ultimately (37:28), they sold Yosef. Similarly, during Bayis Sheini, when 
Hasmonean kings quarreled they sold one another out to the Romans. This 
caused our present exile, just as selling Yosef caused the exile in Egypt 
(Shabbos 10b). 
On Yom Kippur (Mussaf) we link the ten martyrs of Roman times with the 
ten brothers who sold Yosef. The Netziv (Meishiv Davar I, 42) writes that 
the dispute of that time between the Prushim and the Tzdukim led to the 
baseless hatred and illicit bloodshed. One who saw a fellow Porush sin 

would, because of sinas chinam, decree him a Tzduki and lower him (into 
a pit, see Avodah Zara 26b). 
Writing in the late nineteenth century, the Netziv fears that one who sees a 
fellow observant Jew who serves Hashem in a different way will decree 
him a heretic. He will distance himself, and they will pursue (rodfim) one 
another permissibly according to their false imagination, chas veshalom. 
The erroneous labeling of another Jew as a rodef, which existed in biblical, 
Roman and modern times, is a present danger as well. Notwithstanding the 
danger of anti-Zionist activities by Jews lobbying the governments of the 
U.S. and Israel, a direct and violent clash between the Jews themselves 
presents an even greater danger. Moreover, the ultimate decision of rulers 
in both countries is in Hashem's hands. By avoiding sinas chinam and 
respecting even Jews with whom we strongly disagree, we can earn 
Hashem's positive intervention (see Yerushalmi Peah 1:1, contrasting the 
armies of David and Achav) and hasten the rebuilding of the Beis 
Hamikdash. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 
Rabbi Pinchas Winston 

Perceptions 
If The Shoe Fits 
Pharaoh’s heart was steadfast, and he did not heed them, as the Lord had 
spoken. (Shemos 7:22) 
Recently I read an article that contained a profile of Adolf Hitler, ysv”z. It 
was compiled during World War II by a top psychologist for the U.S. 
Military, to get a handle on who the Allies were dealing with. It was the 
most comprehensive analysis of one of the most evil men of all history that 
I had read, and I have to say, I was taken aback. I knew the man was 
incredibly insane but I did not know to what extent, or ALL the factors that 
contributed to his mental un-wellness. 
The amazing thing is how such an insane person could rise to the top of the 
German people. It is beyond comprehension how he was able to have such 
power and control, and for so many years, especially since it was hard for 
him to hide many of his symptoms of insanity. Just read the profile. It is 
very detailed and revealing, and it leaves you wondering, “How, how, 
how?” 
The answer of course is in these parshios. Hitler’s profile probably could 
have easily been Pharaoh’s as well. The Midrash speaks about Pharaoh’s 
delusions and weird habits. In those days however it was easier to be a 
leader of a nation, even if crazy, just as long as a person had the right family 
background and connections. In those days, being crazy while in power was 
probably somewhat of an asset. 
It was to God. History, at the time, needed a Pharaoh. It needed someone 
who could be foolish enough to stand up to God and be cruel to God’s 
people. It required someone who could go the full distance so that God 
could bring 10 plagues against the Egyptian ruler’s people. 
Pharaoh was just the man. Unbeknownst to him, he had molded himself 
over the years into the perfect “vessel,” through which God could free the 
Jewish people with much fanfare. “The bigger they are, the harder they 
fall,” and God wanted an enemy leader at that time who could fall very 
hard. Pharaoh’s bloated ego and life decisions made him into just such 
leader. 
Achashveros too, in his time. We laugh at Achashveros and call him a fool. 
We are amused and even entertained by his antics, now that the story had a 
happy ending. It is much easier to go that route than to explain how a clever 
person could act so dumb. 
Well, many say that is exactly what happened. He wasn’t such a fool, at 
least not in terms of stupidity. Rather, he was a smart person with a bad 
personality. He was narcissistic, and that robbed him of the opportunity to 
use his brain for survival. Psychology books are filled with examples of 
such people, and we are guilty of the same thing at different points in our 
lives. 
“Can’t he see what he is doing?” many an astonished onlooker has asked. 
“Doesn’t she hear what she sounds like,” many a shocked listener has 
thought to themselves. One of the most difficult puzzles to resolve is, how 
intelligent people blissfully make mistakes that even less intelligent people 
would never commit. 
A lot has to do with something called self-awareness. Another article I 
recently read (I enjoy reading psychology articles), addressed this very 
topic: 
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Self-awareness is the ability to look inside yourself, read your own 
behavior and feelings, and rationally consider the implications of those 
actions and thoughts. To be self-aware is to understand that what you say 
and do affects people — and to have that fact matter to you. 
The only problem is, that there are many people who are self-aware but to 
a fault. They are so self-aware that they tend to “choke” when doing 
anything in front of other people. That can’t be a good thing. The article 
continues. 
People who know themselves have an air of confidence that comes from a 
place of comfort, not desperation. They don’t need to lie to you, belittle 
you, or strike on your insecurities. They’re not threatened or jealous. They 
know their limitations, and freely own up to them. 
Just as “it is what it is” is a true expression, “we are what we are” is equally 
true. Obviously there are things about ourselves that can and should 
improved. Life is for tikun—of those things we are in a position to rectify. 
What we cannot change we have to accept, even if it means being less 
important in the eyes of others. Unwarranted personal dislike can never 
lead to anything good. 
Self-awareness is the basis for every other valuable quality we hold dear in 
people we love most — and the people we find most interesting and sincere. 
You know who you are, and are confident in who that person is. It’s easy 
to be kind, because your empathy allows you to understand the feelings of 
others. You can be emotionally available because you take the time to 
process your feelings in order to deal with them and foster fruitful 
relationships. 
If you don’t, this paragraph is telling you where to start. Some people are 
naturally self-aware. Some became that way through upbringing. The rest 
have to follow the steps to become self-aware, if they don’t want to become 
a tyrant or simply just a foolish person. 
The depth of personality and true sincerity that self-aware people have 
makes human relationships infinitely more interesting and rewarding. The 
key to understanding another person and connecting with them on a whole 
new level of clarity starts from within — and will allow a couple to enjoy 
a closeness so many other people never have. 
Though it is the heart that keeps us physically alive, it is our relationships 
that keep us spiritually alive. There is our relationship with God, with other 
people, and finally with ourselves. The greater the quality of relationship, 
the more alive a person feels, especially if he or she has a good relationship 
with themselves. 
Interestingly enough, self awareness doesn’t just enhance the serious 
aspects of life, but the more relaxed ones as well: 
A self-aware partner can be funny because they understand what makes 
something funny. They can be self-deprecating, not because they’re 
profoundly insecure, but as a way to share their understood shortcomings. 
Perhaps, though, one of the most important aspects of self-awareness is 
this: 
Self-aware people are honest. A person who possesses self-awareness will 
not lie to you. They will not mosey around the truth to “spare your 
feelings.” You need to trust your friends and partners to be straight with 
you. If you don’t have that, how can you trust them with anything at all? 
Finally, at least for now, self-aware people: 
. . . have the most profound understanding of empathy. It is only through 
the internalization of each other’s emotions that we can understand the pain 
and suffering inherent in the world around us. A self-aware person is 
cognizant of his or her surroundings to such a profound degree that their 
empathy becomes next-level. 
This is why people who are not self-aware can be so cruel to others without 
blinking an eye. Wrapped up in their own emotions and situations, they 
have little or no capacity to feel anything else, or for anyone else. They 
make “good” enemies. 
But: 
Self-aware people make better friends and partners because they have this 
respect and awe of everyone’s human experience happening around them. 
This creates a sense of meaning and connection that most people just don’t 
have. 
To the extent that a person lives by the “rules” of self-awareness is the 
extent to which a person will be a worthy human being. Otherwise, at the 
“right” time or moment, a person can find themselves being a Pharaoh in 
their own right, and working against God and Creation, not with it. Nothing 
is more enslaving than this. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 561 Va'eira וארא 
This Dvar Torah is dedicated l'refuas Nechama Genesha bas Naomi, b'soch 
shaar cholei Yisroel 
Interestingly, after informing us that Hashem instructed Moshe to speak to 
Pharaoh and before relating how the Egyptians were smitten with the ten 
plagues, the Torah interjects with a few pesukim detailing Moshe's lineage: 
Levi had a son Kehos and Kehos had a son Amram. Amram married 
Yocheved who bore him Aharon and Moshe. While this list of names seems 
to be a mere historical tidbit, Rav Wolbe cites a Medrash which highlights 
the tremendous accomplishments of the men delineated on this list of 
Moshe's ancestry. 
Chazal (Bereishis Rabbah 19:7) tell us that at the time of creation Hashem's 
Shechina resided here on earth. Shortly afterwards, Adam sinned when he 
ate from the eitz hadaas and the Shechina ascended to the first heaven. 
When Kayin killed Hevel it ascended to the next heaven and during the 
Generation of Enosh, when idol worship was initiated, the Shechina 
ascended to the third heaven. Likewise, the Generations of the Flood and 
Dispersion and the societies of Sodom and Egypt respectively all caused 
the Shechina to ascend yet another rung, thus effectively driving away the 
Shechina to the seventh heaven. 
Then the Avos and their righteous progeny stepped in. Avraham brought 
the Shechina down a level, as did Yitzchak and Yaakov. Levi followed and 
brought the Shechina down to the third heaven, his son Kehos to the second 
heaven and Amram to the first heaven. The final step was accomplished by 
Moshe Rabbeinu who succeeded in bringing the Shechina down to earth, 
thereby returning the world to its original and true form. 
Chazal are conveying to us that ruchniyus is a reality. Mitzvos and aveiros 
play a bigger part in effecting the cogs that turn the world, than any physical 
body - be it as great as it may be. Every aveirah pushes Hashem's Shechina 
away and every mitzvah has the ability to bring Him closer. If we are 
conscious of this reality, we will appreciate the power that lies in our hands 
and we will make every effort to perform even the smallest mitzvah. A 
smile, a short prayer, a minute of learning or a good word, might seem small 
and insignificant. Yet, truthfully, each of these "tiny" mitzvos has the 
ability to positively affect the entire world by bringing it closer to the 
ultimate goal when the Shechina will once again reside here on earth! 
The first time that Moshe and Aharon stood before Pharaoh, Aharon threw 
down his staff and it turned into a snake. Pharaoh summoned his magicians, 
they too turned their staffs into snakes, and then Aharon's staff swallowed 
the rest of the staffs. The Medrash (Shemos Rabbah 9:6) fills us in on what 
went on behind the scenes. 
When Aharon threw down his staff and turned it into a snake, Pharaoh 
laughed. He ridiculed them and said, "Generally people bring their 
merchandise to a place where there are buyers. Why would you try to "sell" 
your magic in Egypt which is the hotbed of black magic?" He then 
proceeded to prove his point. He called four and five year old children out 
of school and they turned their staffs into snakes, and he summoned his 
wife who followed suit. 
Moshe responded that someone who has top quality produce will 
specifically come to the marketplace where everyone is selling produce, so 
that he can confirm the superiority of his produce before all the experts in 
the field. In a similar vein, Moshe was demonstrating his "magic" before 
the experts so that they would ultimately agree that they simply cannot 
compete. 
Rav Wolbe elaborates that Hashem created the world in a manner where 
the forces of goodness and holiness must battle (and overcome) the forces 
of evil and impurity. Avodas Hashem must triumph over avodah zarah. 
Indeed, every generation has its own unique form of avodah zarah. In Egypt 
it was black magic, in later generations it was statues and deities and, after 
Chazal destroyed that specific yetzer hara, avodah zarah reared its head in 
the form of Greek philosophy. 
Rav Dessler writes that in our day and age idolatry took the form of 
materialism. Working for Hashem must take precedence over all other 
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forms of work. While money is certainly a necessity, one must take care 
that he does not make into a deity. 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 28 - Greek Persecution 
by Rabbi Ken Spiro 
Following the death of Alexander the Great, the vast Greek Empire is made 
up of three parts: 
• Seleucid or Assyrian Greece 
• Ptolemian or Egyptian Greece 
• Macedonian or Greece proper, including the independent city-
states of Athens, Sparta, etc. 
Initially, Israel falls under the part ruled by Ptolemies of Egypt. They are 
generally liberal and open-minded in keeping with the spirit of their capital 
city of Alexandria which is the world's cultural center. 
But this changes in 198 BCE after the Battle of Panyas (or Banyas, a site 
in northern Israel which we can visit today) when the Seleucids of Assyria 
take over control of Israel from the Ptolemies. 
The picture is volatile, however. And the new Seleucid emperor, Antiochus 
Epiphanes, finds himself under a lot of pressure, holding back the Ptolemies 
and worrying about the rising might of Rome. 
He decides that the weak link in his defenses is Israel. Israel is bordered by 
Egypt and the Mediterranean Sea (from whence the Romans could come), 
and, worst of all, the Jews are not into Greek culture. This situation he now 
moves to remedy. 
When Worlds Collide 
Some years before, when the Greeks who had conquered the entire known 
world first met the Jews, they were astonished. They'd never encountered 
people like this before. 
The Jews were then the only monotheists in the world and they subscribed 
to a worldview that is totally different from anyone else's - namely, that 
everything that exists had been created and is sustained by one infinite, 
invisible and caring G-d. This idea - particularly that this caring Being 
busies Himself with the lives of mortals - the Greeks found just about 
incomprehensible. 
On top of that, the Greeks could not understand the Jewish view of the 
Torah. This was an ancient book, which the Jews claimed they got from G-
d, and which contained odd teachings on how to lead a life of peace, 
brotherhood, social responsibility, respect for life - all values that were far 
removed from the Greek idea of a perfect world. 
In short, the Greeks didn't know what to make of the Jews. 
The Jews were likewise confounded. The Greeks were people who valued 
education and intellectual pursuits - something the Jews also valued and 
very much admired. The Greeks spoke a beautiful language, which the Jews 
appreciated very much. (The Talmud says that Greek is the most beautiful 
language in the world, it's the only language you can write a kosher Torah 
scroll besides Hebrew.) 
Indeed, the Torah was promptly translated into Greek (in the 3rd century 
BCE) - the first such translation in Jewish history. This translation was 
called the "Septuagint" after the 70 rabbis who did it. 
(This translation is considered a national disaster for the Jewish people. In 
the hands of the non-Jewish world, the now accessible Hebrew Bible has 
often been used against the Jews, and has been deliberately mistranslated. 
Most Christian Bibles in English today depend on the Greek translation 
which was then translated into Latin, the language of the Roman Empire, 
and from there into English. You can just imagine how many 
interpretations and mistakes were made along the way.) 
However, it was inevitable that the Hebrew Bible would be translated into 
Greek because Greek became the language of the ancient Mediterranean 
world. It was as common everywhere as English is today! And the Jews 
who were mostly speaking Aramaic thanks to their foray in the Babylonian 
exile become conversant in Greek as well. (Hebrew was then a language 
primarily of prayer and of study.) 
Despite this mutual appreciation - which incidentally lured a lot of Jews - 
the vast differences could not be tolerated by the dominant culture for long. 
Forced Hellenization 

The honeymoon period ends with a bang as Antiochus Epiphanes takes 
deliberate steps between 169 BCE and 167 BCE to Hellenize the Jews of 
Israel by attempting to destroy Judaism. The Book of Maccabees calls this 
period a "reign of terror." 
The first thing that Antiochus does is to make the seat of Jewish power his 
own. He removes the High Priest from his position and replaces him with 
a Jew that he has in his back pocket. From this point on the High Priesthood 
becomes, to a large extent, a corrupt institution (as we explained in Part 25 
). 
So here we begin to see a pattern which is going to evolve through later 
Jewish history of all the basic institutions being corrupted: the monarchy, 
the priesthood, the Temple service. What's going to be left relatively intact 
is the Sanhedrin, the Jewish Supreme Court, and its rabbis who will 
eventually write the Talmud, as we shall see. 
After he installs his own High Priest, Antiochus tries to dissolve the Jewish 
calendar. 
Antiochus, by this time, understands the Jews very well. To him these 
people are time obsessed - they try to make time holy. Destroy time and 
you destroy the Jews' ability to practice Judaism. Therefore, Antiochus 
forbids the observance of Shabbat, the observance of the New Moon (Rosh 
Chodesh), and the observance of the holidays - Passover, Shavuos, Rosh 
Hashanah, Yom Kippur, Sukkos. 
Next, Antiochus forbids keeping kosher and studying Torah. Torah scrolls 
are publicly burned, and swine are sacrificed over sacred Jewish books to 
defile them. Indeed, Antiochus seems obsessed by swine, knowing that this 
animal is particularly repugnant to the Jews; he even forces the High Priest 
to institute swine sacrifices in the Holy Temple in Jerusalem, and also to 
permit worship there of a whole array of Greek gods. (See 1 Maccabees 
1:41-64.) 
Lastly, Antiochus forbids circumcision. To the Jews, this is the physical, 
tangible sign of their covenant with G-d. And it's the one thing the Greeks 
- who worship the perfection of the human body - find most abhorrent. To 
them, circumcision is a mutilation. 
Jews resist, so Antiochus and his henchmen go about driving the point 
home in a crude and cruel fashion. The Jewish historian, Rabbi Berel Wein 
relates this graphically in his Echoes of Glory: 
Women who allowed their sons to be circumcised were killed with their 
sons tied around their necks. The scholars of Israel were hounded, hunted 
down and killed. Jews who refused to eat pork or sacrifice hogs were 
tortured to death ... Even the smallest hamlet in Judah was not safe from 
the oppression of the Hellenists. The altars to Zeus and other pagan deities 
were erected in every village, and Jews of every area were forced to 
participate in the sacrificial services. (p. 63) 
This type of religious persecution was, until then, unknown in human 
history. Up to that time, no one in the ancient world declared war on other 
people's religions, because the attitude of polytheism was "I'll worship your 
god, your worship mine. The more gods the merrier." 
(Later we will see Greek and Roman mythologies blending with Zeus 
becoming Jupiter, etc. The ultimate in pluralism - everyone's religion is as 
good as the next.) 
In the polytheistic world no one died for their religion. No one, except the 
Jews. 
The Jews maintain that there are things in this life that are worth dying for 
- things that are more meaningful than life itself. Jews are willing to give 
up their lives for Judaism. Not because G-d needs people to die for Him but 
because the ideology of Torah is something without which humanity is 
doomed. The Jews, who are supposed to be "the light unto the nations," 
cannot abandon their mission, even when their lives are threatened. 
Of course, Jews don't have to be lambs going to the slaughter - they can 
fight against this type of tyranny and they do. What is most terrible in this 
fight, however, is that the Jews who are defending Judaism must fight the 
Greeks as well as some of their own fellow Jews who have converted to 
Hellenism. 
Jew Vs. Jew 
When the Greeks attack Judaism they do it with the help of a certain splinter 
sect of the Jewish people -- the Hellenized Jews. 
These were Jews who were sucked into Greek culture. And it is no wonder 
why. Greek culture was the major culture milieu of the ancient world. 
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We see this as pattern in Jewish history. A world culture comes along which 
is enlightened and progressive and is changing the world, and some of the 
upper class Jews always get into it. Why? Because they are rich, 
sophisticated, and have lot of spare time. Then they say to the rest of the 
Jewish people: "Let's get modern. Forget this ancient Jewish stuff." (We 
will see this pattern repeated in Spain, and in Germany, and even today in 
America.) 
At this time, we have a small but very vocal and powerful group of Jews, 
who align with the Greek authorities and who become Hellenized. They do 
everything the Greeks do. 
They send their children to the gymnasium, and they reverse their 
circumcisions - a very painful operation - since so much of Greek stuff is 
done naked and the Greeks would consider them mutilated otherwise. 
To make matters worse, the schism between the Hellenized Jews and 
mainstream Jews is paralleled by another schism -- between two factions 
of religious Jews. 
It begins when two teachers named - Tzadok and Bysos - begin preaching 
a new form of Judaism, devoid of belief in the Divinity of the Oral Torah 
(which we explained in Part 26). Their followers are called the Sadducees 
and Bysosim, though it is the Sadducees that go down in history. The 
mainstream observant Jews, who keep Jewish law as it has always been 
practiced, are called ironically "Pharisees," meaning "separatists," to 
distinguish them from the others. 
Since the Sadducees do not believe that the Oral Torah comes from G-d, 
they maintain that they are only obligated to keep the laws of the Written 
Torah, which they read literally. But so many of the laws of the Written 
Torah are incomprehensible without the Oral Torah. Their answer? Each 
man for himself - anyone can decide what it means and act accordingly. 
The Sadducees find natural allies among the Hellenized Jews, as Rabbi 
Berel Wein explains: 
The Sadducees were always more acceptable in the eyes of the Hellenist 
Jews than their rabbinic foes. The alliance of the Hellenists and the 
Sadducees against traditional Judaism guaranteed constant turmoil in 
Jewish life throughout the time of the Second Temple and even thereafter. 
(Echoes of Glory, p. 38) 
(We shall discuss the Sadducees in greater detail in future segments when 
we come to the Roman Empire and its domination of the Jews.) 
This is how the ancient historian Josephus in his Contra Apion explains the 
beliefs of the Jews at this time: 
The Pharisees [who are considered most skillful in the exact explication of 
their laws and are the leading school] ascribe all to fate and to G-d and yet 
allow that to do what is right or to the contrary is principally the power of 
men, although fate does cooperate in every action. They say that all souls 
are imperishable but that the souls of good men only pass into other bodies 
while the souls of evil men are subject to eternal punishment. 
But the Sadducees are those that compose the second order and exclude 
fate entirely and suppose that G-d is not concerned with our doing or not 
doing what is evil. They say that to do what is good or what is evil is man's 
own choice and that the choice of one or the other belongs to each person 
who may act as he pleases. They also exclude the belief in immortality of 
the soul and the punishment and rewards of the afterworld. 
Moreover, the Pharisees are friendly to one another and cultivate 
harmonious relations with the community, but the behavior of the 
Sadducees towards one another is to some degree boorish, and their 
conversation with those that of their own party is barbarous as if they were 
strangers to them. 
You can see how the Sadducees were influenced by Greek thought. They 
are part of the reason that the High Priesthood and the Temple service 
became so corrupt (as many of the priestly class, an upper class at that time, 
became Sadducees). And this is why the Talmud says that so many High 
Priests died during the service of Yom Kippur. ( SeePart 25 ) 
The corruption of the Temple and the forced Hellenization and persecution 
finally becomes too much to bear for mainstream observant Jews. When 
they finally revolt against the Greeks, they take on their collaborators 
among the Jews as well. 
The revolt of the Maccabees - which we celebrate today as Chanukah - is 
as much a story of a civil war between Jews as against Greece. It's not a 

war for national liberation, nor is it a struggle for physical freedom - it is a 
struggle of ideas. 
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48 Ways to Wisdom 
Way #13 Be Deliberate 
Human beings tend to lack patience when it comes to making decisions. 
We frequently want results - now! People may throw themselves into a 
certain decision - for better or for worse - just to get the decision out of the 
way. 
On the other hand, others may mull over decisions for along time because 
they don't have the confidence to make the right decision. 
But as we know, decisions can come back and haunt us. And we ask 
ourselves, "Why didn't I think about this longer?" 
Take note of how you go about making decisions. Do you deliberate? Is it 
off the cuff? Impulsive? Without thought of consequences? Do you 
consider the weight of important issues? Or do you simply shrug your 
shoulders and make a decision out of ignorance? 
The 48 Ways says you can achieve wisdom "bi-yishuv" - which literally 
means "by sitting." There is a decision to be made at every moment. And 
any decision worth making is worth making well. Don't be hasty or make 
snap decisions. Slow down. Think about it. Mull it over. See the different 
aspects. Reflect. Stay calm. Deliberate. Sit on it. 
This will give you more confidence in solving problems that inevitably 
occur in career, marriage, and parenting. Because once you do make a 
decision, you'll always know it was the most practical and best decision 
you could make. 
Four Steps Of Deliberation 
Deliberation means to ponder insights, events, ideas - whatever we 
encounter in life. Let things lie a while, then go back and mull them over. 
The Sages say that whatever you encounter, study it four times. This 
process is compared metaphorically to the act of planting - because wisdom 
is for the soul what food is for the body. 
1. Plowing - The first time you go over an idea, it's just "breaking up the 
soil." 
2. Planting - The second time, the idea is beginning to make sense. You're 
"putting seeds into the ground." 
3. Harvesting - The third time, you come to a full understanding. You're 
"reaping the wheat." 
4. Digesting - The fourth time you integrate the idea into your life. You 
digest the idea and it "nourishes" your soul. 
We all want to achieve great things. Rabbi Yoizel of Navarodok said: "A 
man wants to be a scholar and a leader overnight, and to sleep that night as 
well!" Real growth, however, is a long process. That's why deliberation is 
the best tool, because it forces you to reach deep into your powers and 
implement the best available options. 
With all the things you want to achieve - and the short time you have to 
achieve them - putting time aside for deliberation is the best investment 
you'll ever make. 
The Seven Tools Of Deliberation 
Tool #1 - Nightly Recap 
Before you go to sleep at night, look back and review the events of your 
day. Try to identify what you learned. Then project toward the future. 
Anticipate what you can reasonably expect to encounter the following day, 
week, or month. This takes a lot of discipline, but don't give up. This 
process will open up entirely new dimensions in living! 
Do this review technique every week before Shabbos, every month before 
Rosh Chodesh, and every year before Rosh Hashanah. Also do this before 
your birthday, graduation, promotion, wedding, or any major life event. 
Do this consistently for the rest of your life. Deliberate on what you've done 
in the past, and what you want to do in the future. If you don't, you're just 
running through life. You'll end up someplace - and you won't know how 
you got there. 
Tool #2 - Capture Insights And Concretize 
During our lifetime, each of us has insights into truth: moments when we 
realize what it means to be a friend, what we are doing wrong, what we 
really want out of life. Often, we think that the moment of realization has 
changed us. But usually it hasn't. Why? Because unless we concretize the 
insight, we won't act on it. And in the end, the effect of the moment is 
forgotten altogether. 
Deliberation is the process by which we concretize insights. It enables us 
to figure out how to put our ideas into practice. If you decide you want to 
help a cause, for example, be sure to first structure a careful, detailed plan 
for how to benefit that cause. Without such a plan, your good intentions 
won't help anyone. 
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When you reach an impasse, pause. Analyze why you've hit a stumbling 
block. Deal with the problem. Don't look for the quick, easy solution. 
Tool #3 - Think Before Speaking 
In the Book of Mishlei, Shlomo HaMelech advises, "Don't be quick to 
respond." Careful reflection ensures a much wiser response than an impulse 
reaction! 
Criticism has a way of getting under our skin and making us attack the 
source of the criticism. Hasty reactions are a defense mechanism, and 
usually not the most effective one. 
Before you react to anything, give yourself a chance to consider what 
happened, and think what it really means. 
When someone hurts or insults you, wait before you react. You're naturally 
on the defensive. Be careful not to say or do things that you'll later regret. 
Before you start shouting, pause. Catch a hold of yourself and count to 10. 
When someone asks you a question, think before you answer. Don't be 
afraid to say "I don't know." When asked for your point of view, learn to 
say "I'm not sure" or "It seems to me..." In the long run it will gain you 
respect. 
Tool #4 - Analyze Material 
When you hear or read something, train yourself to sum up the central point 
in a few words. If you don't take the time to think over what you've learned, 
you're just blindly following another person's ideas. If it's worth the 
investment of your time to learn a piece of information, then it's worth 
deliberating about. 
Next, examine the implications of what you've read or heard. The most 
efficient method for doing this is to have a list of standard questions you 
always ask. For example: 
• Is the source objective? 
• What is the evidence cited? 
• What part of it don't I understand? 
• What are the implications/consequences of this for my life? 
Formalize this process. Ask yourself probing questions like: what, how, 
where, why? Take a piece of paper and write out the pros and cons. This 
gets the ball rolling and gives you a constructive direction. 
Asking these questions will sharpen your analytical abilities - and will help 
you to apply what you learn. Even though it seems that this process will 
slow you down, once you master the technique, it will become quite 
automatic. Then you'll be able to analyze what you learn with lightening 
speed, and make better decisions, faster. 
Tool #5 - Be Prepared 

Deliberating before you confront a problem will enable you to act with 
much greater confidence when the problem does arise. Before you walk 
into a situation that can backfire on you - a job interview, a family 
gathering, etc. - consider in advance what you may have to confront, and 
practice for it. Give yourself catch phrases that - in the heat of the moment 
- remind you what your real goal is. Role-playing is another good way to 
prepare. 
Be confident, and no one will be able to pull the rug out from under your 
feet. 
Tool #6 - Give It Time 
To get clarity, you sometimes have to walk away from a situation - and 
back to it later. People often go to sleep at night with problems and wake 
up in the morning with solutions. If you feel yourself coming up empty, 
take a break for while and come back refreshed. Solutions may jump right 
out at you the next time around. 
Almost without exception, over time, we get our answers. You may be 
more clever and resourceful than you give yourself credit for. Stick with it. 
Ask others for advice. Ask HaShem for help. The clarity will come. 
Tool #7 - Don't Become Handcuffed 
Imagine walking on a tightrope high above Niagara Falls. As you inch your 
way to safety, you notice a maniac coming after you from behind. No 
longer are you just concerned about falling to either side, you also have to 
be sure the maniac doesn't catch up to you! 
In a sense, life is the same way. Every step we make has real consequences 
- yet at the same time we have to quickly move on with life. Make the best 
decisions you can, but keep moving forward so that you can deal with other 
pressing issues as well. 
Why Is "Being Deliberate" An Ingredient In Wisdom? 
• We all want greatness. Realize that it takes time and hard work to find it. 
• Learn to deliberate. You'll make better decisions and increase your 
confidence. 
• If it's not worth mulling over, it's not worth studying in the first place. 
Because all that information may just overload and confuse you. 
• We all have ups and downs, good days and bad days. If we're not on 
guard, we can act impulsively. 
• We need to be able to distinguish between "reality" and "moods." 
• To know what you're living for, take the time to think it through. 
Otherwise you could end up with a very superficial life. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Parables  - Parsha Parables- Shemos 5777 
The Bite of Life 
As the saga of Moshe's emergence as the tireless leader of Israel unfolds, 
the Torah tells us that Moshe sees an Egyptian taskmaster who struck a 
Jewish slave. Moshe kills him. But when word gets back to Pharaoh that 
Moshe has killed one of his henchmen, Moshe goes on the lam. He flees to 
Midyan. 
It is there that he meets the daughters of Yisro, who were attempting to draw 
water from a well. "The Midianite shepherds came and drove them away." 
Again Moshe plays the role of hero. He saves them. (Shemos 2:17) 
They came to Reuel (another name for Yisro) their father. He said, "How 
could you come so quickly today?": 
They do not tell their father that a Hebrew prince saved them, instead they 
replied, "An Egyptian man saved us from the shepherds, and he even drew 
water for us and watered the sheep" (Shemos 2:19-20). 
The question is obvious. Moshe was running from Egypt. Why would he 
dress like an Egyptian or for that matter tell Yisor's daughters that he was 
an Egyptian. Weren't Pharoah's forces on the lookout for him? 
And even without those questions, we still must wonder. Why wouldn't 
Moshe identify himself with Hebrew pride? Why would he not tell the 
daughters that he was Hebrew man? Why couldn't Moshe orchestrate it that 
they would go back to Yisro and report that, "a Hebrew man saved us from 
the shepherds"? 
The Story 
Yaffa Eliach, ob"m, in her haunting book 
Chassidic Tales of The Holocaust, tells the story of a baker, Mr. Slucki, who 
as a young man suffered an accident in which his hand was mangled by a 
machine. In order to save his hand, the doctors grafted skin from a hairy 
part of his body onto his palm. To the young man's terrible dismay 
something that defied medical textbooks occurred. Hair began growing on 
the grafted skin. Perhaps he questioned Heaven about this freak fate but he 
certainly understood the Divine Providence after the following incident that 
occurred years later. When the Nazis invaded their town, Mr. Slucki's sister 

was hiding together with the family in a bunker during the occupation. One 
day young Slucki was outside the bunker in the ghetto, looking for food 
when the Nazis found the hiding place, and snatched his sister. 
He immediately ran to Gestapo headquarters where she was being held. He 
burst into the inner office and demanded for them to give him back his sister. 
The Gestapo officer burst into wild laughter. "Jew!" He sneered, "Do you 
think you will ever see your sister again?" 
Then the officer broke into a sinister smile "I'll tell you what. I will give you 
your sister when you grow hair on the palm of your hand!" 
Slucki's eyes widened as he slowly lifted his palm and revealed the 
flourishing growth of black hair that sprouted from his palm. 
The Nazi officer twisted into a horrible grimace. "You Jewish Satan! Devil! 
Take your sister and run before I machine gun the two of you!" 
The Message 
The Medrash tells us a fascinating story of a child who was drowning. At 
the same time, a man on the beach was bitten by a scorpion and ran into the 
water to ease the pain. In the water, the bitten man spotted the drowning boy 
and rescued him. The rescuer refused to accept thanks for his deeds. "Say 
thank you to the scorpion," he said, "for ultimately the scorpion is the one 
that saved you!" 
When the daughters of Yisro thanked Moshe, he amazingly said, "Don't 
thank m; rather thank the Egyptian who I killed. It is he who ultimately gets 
the credit for our encounter! 
In life there are times when we look at our misery and wonder, "Why is this 
happening to me?" "Why was I bitten by the scorpion or why am I fleeing 
from the Egyptians?"In his first post-Egyptian encounter, Moshe addresses 
the issues that concern everyone who leaves his palace existence. He tells 
Yisro's daughters that not every one of life's events is understood with 
sequential reasoning. 
Events occur without simple reasons in the present. Events pop into our life 
without order or reason - to the human eye. But the reasons and characters 
eventually fall into place. Then we find a method to the seeming madness. 
In the merry-go-round of life, there is no straight path. As our bite may be 
someone else's salvation. 
Good Shabbos! ©2017 Rabbi Mordechai Kamenetzky 
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IMPORTANCE OF ....   
The Gemara (Bava Basra 25a) quotes R’ Akiva’s opinion that 
one may build a tannery outside the city (due to its stench) on any 
side except the west side, because the Shechinah is on that side 
(i.e. we face west during davening). R’ Yishmael disagrees, 
maintaining that we may daven in any direction we choose since 
the Shechinah is everywhere. R’ Yehoshua ben Levi sides with R’ 
Akiva, but he also advises that one should face south during 
davening, because: ohrsh ohfjha vmurv – one who seeks wisdom 
should face south. How can one face west and south ? The 
Gemara answers that one should face west, but turn slightly to the 
south. The Shulchan Aruch (j”ut 94) and Rema rule according to 
the Gemara in Berachos (30a) which says that we are to face 
Eretz Yisroel during davening, which is generally east for 
Western countries, and the Magen Avraham (ibid 5) states that if 
one wishes, he should face east and turn his body slightly south. 
The Magen Avraham also states that if the Aron HaKodesh is not 
on the eastern side of a Shul, one is still required to face east 
during davening. The Netziv suggests in rcs chan (1:10) that 
custom does not follow this Magen Avraham because people 
don’t distinguish between a Shul where the Aron is in the east, as 
it should be, and where it is not. A Shul wanted to move the Aron 
from the east wall to the south in order to acquire more room. 
They also claimed that a church was now visible through the 
eastern windows. The Netziv forbade them to move the Aron, 
based on the Magen Avraham, and ,ubunn hbhs of those who paid 
to be near the Aron. The church was not a problem because a Shul 
is a separate building. We see that Moshe did not leave the city 
until the plague of src. Until then, he had undoubtedly been 
kkp,n in a Shul, regardless of the Avodah Zarah outside.  

QUESTION OF THE WEEK:  
Where would we absolve a thief of the cuhj to make restitution for 
his thievery if he uses the stolen money for a vumn ? 

ANSWER TO LAST WEEK:  
(Must a Ger do Teshuvah and seek a Kaparah for sins done as a gentile ?)  
The Sefer Chasidim (691) states that even though a Ger is like a 
newborn child, he must still pay that which he was obligated to 
pay before converting, and he requires a Kaparah for other Bnei 
Noach sins he transgressed. The Gemara (Yevamos 48b) states 
that Gerim tend to suffer a lot because they delayed their 
conversion even after deciding that they wanted to convert.  

DIN'S CORNER:  
If a Kehila should become dissatisfied with their Rav, claiming 
that he does not fulfill his obligations and no longer has sway 
over the community, they may remove him, after giving him 
ample warning through a Beis Din. This is true only with regard 
to a “real” Rav, who is a vtruv vrun for his Kehila and who 
teaches Torah to them regularly. However, if the Rav is only the 
kind that officiates at funerals and Bar Mitzvahs, and gives an 
occasional sermon, he may not be dismissed unless he first finds 
another source of vxbrp. (Teshuvos V’Hanhagos 2:722) 

DID YOU KNOW THAT ....   
The Gemara (Shabbos 49a) states that one may only wear Tefillin 
if his body is clean, like Elisha Baal Kenafayim. The Gemara 
then relates that Elisha wore Tefillin in defiance of an edict that 
prohibited Jews from wearing Tefillin. When an officer saw him 
and gave chase, Elisha took them off and held them in his hand. 
The officer demanded to see what was in his hand and Elisha said 
he was holding dove’s wings. He opened his hand, and showed 
the officer – dove’s wings. Tosafos points out that the Gemara’s 
story does not mention Elisha’s clean body, but the fact that a 
miracle occurred for him indicates he was a Tzadik and a clean 
body is implied. The Gemara (Megilah 12a) quotes Resh Lakish’s 
opinion that the threat of annihilation facing the Jews in the story 
of Purim was due to their bowing to the idol of Nevuchadnetzer. 
His students asked: if they worshipped Avodah Zarah, why were 
they shown special treatment [and spared] ? Rashi explains that 
they should not have merited a miracle if they worshipped 
Avodah Zarah. Similarly, the Gemara (Avodah Zarah 18a) relates 
that the sister of R’ Meir’s wife Beruriah was held captive by the 
Romans. When Beruriah asked R’ Meir to free her, R’ Meir said 
that a miracle would be necessary, and it would only happen if 
she hadn’t sinned. However, does not the Yalkut (Shemos 234) 
say that the Satan argued at Krias Yam Suf that the Jews had also 
worshipped Avodah Zarah in Egypt, and were thus not deserving 
of a miracle, to which Hashem replied that they were forced 
against their will. Was not Bruriah’s sister also forced to sin ? The 
Midrash (Pirkei D’Rabbi Elazar 29) darshens the double 
expression: hhj lhhnsc lk rnutu hhj lhhnsc lk rnutu as referring to 
the two bloods responsible for Bnei Yisroel being redeemed – the 
blood of Bris Milah and of the Korban Pesach. Chazal have listed 
other reasons for Bnei Yisroel’s redemption, such as their not 
having changed their names, language and clothing, or their 
having preserved their morality, or to demonstrate how Hashem 
removes His nation from the midst of another nation etc.., all of 
which justify the miracle of Geulah as an exception to the rule 
that only a Tzadik is worthy of a miracle happening to him. Thus 
the excuse of being forced to sin would be acceptable for the 
miracle of ohrmn ,thmh, but perhaps not so for Beruriah’s sister.        
A Lesson Can Be Learned From:  
R’ Yaakov Yitzchok of Parshischa (a.k.a. the Yid HaKadosh) related to his 
Chasidim how a certain very righteous Chasid was treated when, after 
his death, he came before the Heavenly Court. As the Chasid was a big 
Tzadik, there were so many Malochim created from his mitzvos that 
there was interest in just finalizing his judgement, straight to Gan Eden. 
However, suddenly a large Maloch showed up with a report of an 
aveirah. The Court asked the Chasid how he came to transgress this 
aveirah, and the Chasid reluctantly replied that it was done at the urging 
of his wife. The large Maloch laughed at the apparent weakness of the 
Chasid and ridiculed his excuse. Subsequently, the Heavenly Beis Din 
ruled that the Chasid must be punished for the aveirah, despite his 
excuse. And it was also decreed that the large Maloch, as a result of his 
laughter and ridicule, should be sent down to Earth as a human, in order 
to marry an “uncooperatve” wife, and experience it for himself. 
P.S. Sholosh Seudos is sponsored by the Stauber family L’Zecher 
Nishmas HaRav Shmuel b. Aharon Stauber Z”L. 


