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Young Israel of Midwood

on the Web: YIMidwood.Org
1694 Ocean Avenue

Brooklyn NY 11230-5401זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            7:35
Maariv                         after mincha, &   9:15

Motzoi Shabbos &Sunday fast dayתשעה באב נדחה
fast starts                                                    7:56 PM
Eicha                                                          9:20 PM
Shachris                                              6 & 8:30 AM
Mincha                                               2 &  7:45 PM
Maariv                                                        8:30 PM
Fast ends                                                    8:39PM

שבת ואתחנן נחמו
Light candles                                              7:29 PM
Mincha                                               7 & 7:39 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                1:45  6:00   &,7:20 PM
Maariv                                                        8:30 PM
Shabos Ends                                               8:36 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
Rabbeinu Nissim ben Reuven z”l 
(“Ran”; Gerona, Spain; 1320-1376) 
writes: When one wants to direct a 
person who has strayed back onto 
the proper path, there are two ways 
to do so. One is to inform him of his 
errors and to warn him of the 
consequences of continued 
foolishness. After all, if one ignores 
his errors, he cannot repent from 
them. This is why King David said 
(Tehilim 51:5), “My transgression I 
know, and my sin is before me 
always.” The second way to re-direct 
a person is to inform him of his great 
potential and to tell him that even 
though he sinned, he is still beloved. 
These two approaches are reflected 
in last week’s and this week’s 
parashot, R’ Nissim writes. In 

Parashat Devarim, Moshe Rabbeinu 
rebuked Bnei Yisrael for their sins: 
the Golden Calf, the Spies, etc. In 
this week’s parashah, Moshe 
Rabbeinu reminded Bnei Yisrael how 
much Hashem loves them. Moshe 
did this by telling Bnei Yisrael that he 
was punished on their account, as we 
read (3:26), “Hashem became angry 
with me *for your sake*.” According 
to R’ Nissim, the reason that Moshe 
Rabbeinu could not enter Eretz 
Yisrael was *not* because he hit the 
rock, but because (at that same 
incident) he insulted G-d’s chosen 
people, calling them “rebels” 
(Bemidbar 20:10). Moshe Rabbeinu 
was the “father” of Torah, of wisdom, 
and of prophecy, yet Hashem loved 
Bnei Yisrael more than He loved 
Moshe, refusing to forgive Moshe for 
insulting Bnei Yisrael. At first glance, 
R’ Nissim adds, this idea is found in 
last week’s parashah (1:37): “With 
me, as well, Hashem became angry 
because of you.” There, however, 
Moshe didn’t say, “For your sake.” 
Rather, he *blamed* Bnei Yisrael for 
Hashem’s anger at him. (Derashot 
Ha’Ran V)

==============================Respect
דבר קשה - על אחת כמה וכמה!נענש, ולא נכנס לארץ, מי שיאמר כנגד ישראל משה, על ידי שאמר דבר קל כנגד ישראל - הקב"ה בשביל שלמדו הכל ממשה: ומה אם ואמרתי כנגדכם מה שאמרתי, וכך עשה לי "למענכם": בשביל שאתם הכעסתם אותי, וכעס - לא שאני שחטאתי לפניו, אלא  "ויתעבר ד' בי למענכם" - נתמלא עלי עברה 

[ילקוט שמעוני עפ"י תנחומא]
=============================
=King Shlomo writes in Mishlei 
(19:17), “One who is ‘chonain’ / 
gracious to the poor has lent to 
Hashem, and He will repay him.” 
Rabbeinu Bachya z”l (Spain; 14th 
century) explains: In this verse, King 
Shlomo teaches us the benefit of 
charity and how great its reward is in 
this world and the next. It is 
well-known, R’ Bachya continues, 
that the wealthy tend to place their 
trust in their wealth or in the large 
network of friends and acquaintances 
who gather around them because of 
their wealth, as we read (Mishlei 
14:20), “Those who love the wealthy 
are many.” In contrast, the pauper 
has no one to turn to except 
Hashem, for even if he once had 
friends, they shy away from him 
because of his poverty. Therefore, 
King Shlomo teaches that Hashem 
loves the one who is despised by 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================
others. If one is gracious to such a 
person for no other reason than 
because Hashem loves him, it is as if 
one has lent money to Hashem. And, 
it follows, that Hashem will be 
“obligated” to repay this “loan.” R’ 
Bachya continues: Our verse refers 
to “One who is ‘chonain’ / gracious to 
the poor.” Why didn’t it refer to one 
who is “merachaim” / compassionate 
to the poor? “Chonain” comes from 
the same root as “chinam” / “for free,” 
and it connotes giving something for 
nothing, even to a person who is 
undeserving. This is how Hashem 
acts toward us; after all, we don’t 
deserve anything that Hashem gives 
us or does for us! It is all given to us 
for nothing. This, concludes R’ 
Bachya, is the perspective from 
which all prayer should occur: “I am 
making requests of you G-d, though I 
deserve nothing.” This is how Moshe 
Rabbeinu prayed, as well, as we find 
in the opening verse of our parashah 
-- “Va’etchanan.”[Hamaayan]
ובארץ אשר-יעשה כמעשיך וכגבורתךגדלך ואת ידך החזקה אשר מי קל בשמים ה' אלקים אתה החלות להראות את עבדך את 

Hashem, Elokim, You have begun 
to show Your servant Your 
greatness (3:24) R' Shlomo ibn 
Aderet ("Rashba") explains "Your 
greatness" as a reference to the 
wonders which Bnei Yisrael 
experienced at Har Sinai. Why did 
Moshe mention this in his prayer that 
he be allowed to enter Eretz Yisrael? 
Because perfect observance of the 
Torah can be done only in Eretz 
Yisrael. Moshe argued, "If you gave 
me the Torah, let me observe it 
properly." (Midrash Rabbenu Bachya)

בעבר הירדן ההר הטוב הזה והלבנןאעברה-נא ואראה את-הארץ הטובה אשר 
“Let me now cross and see the 
good Land that is on the other 
side of the Jordan, this good 
mountain and the Lebanon.” (3:25) 
The Gemara (Sotah 14a) quotes the 
sage Rabbi Simlai: “Why did Moshe 
Rabbeinu want to enter the Land? 
Did he need to eat its fruit? Rather, 
Moshe said, ‘There are many mitzvot 
which can be performed only in Eretz 



Yisrael. Let me enter the Land and 
perform them.” 
Commentaries ask: Why didn’t Rabbi 
Simlai answer simply, “Moshe 
wanted to fulfill the mitzvah of 
entering Eretz Yisrael”? R’ Eliezer 
Yehuda Waldenberg z”l (1915-2006; 
Yerushalayim; prolific author of 
halachic responsa) answers: Some 
authorities want to prove from here 
that there is no mitzvah to merely 
“enter” (visit) Eretz Yisrael. (R’ 
Waldenberg notes that that is a 
matter of dispute.) As for living there, 
Moshe already knew that Hashem 
would not let him live in the Land. 
Alternatively, R’ Waldenberg writes, 
since Hashem had told Moshe that 
he could not live in Eretz Yisrael, he 
no longer had a mitzvah to do so. 
Thus, he had to find another reason 
to enter the Land. (She’eilot 
U’teshuvot Tzitz Eliezer)
Let me now cross and see the 
good land (3:25) The Midrash 
relates that Moshe argued as follows: 
"You have written in the Torah 
(Shmos 21:5-6), 'If the slave shall 
say, "I love my master, my wife, and 
my children - I shall not go free." 
Then ... he shall serve him forever.' 
You, G-d, are my Master. The Torah 
is my wife. The Jewish people are my 
children. I love them all. I do not wish 
to go free - in the sense of the verse 
(Tehilim 88:6), 'The dead are free [of 
mitzvot].' Therefore, let me serve You 
forever." What did Hashem answer? 
"Rav lach" / "It is too much for you!" 
(Devarim 3:26). How was this an 
appropriate response to Moshe's 
argument? Our Sages teach that 
when the Torah says that the slave 
who refuses to go free should work 
"forever," it does not mean this 
literally. Rather, it means that the 
slave should remain with his master 
until the next yovel / jubilee year, i.e., 
for up to 50 more years. Moshe 
prayed: "Let me enter Eretz Yisrael 
and live there for 50 years." Hashem 
answered, "Rav lach" / "It is too much 
for you!" The standard span of man's 
life is 70 years, as Moshe himself 
said in Tehilim (Chapter 90 - "A 
prayer by Moshe"): "The days of our 
years among them are seventy 
years." But you, Moshe, are already 
120 years old (i.e., 70 + 50). Any 
more would be too much for you. 
(Otzar Tzaddikei U'geonei Ha'dorot)
ויתעבר ה' בי למענכם ולא שמע אלי ויאמר ה' 
אלי רב-לך אל- תוסף דבר אלי עוד בדבר הזה

“Ascend the mountain, and look at 
the Land which I have given to the 
people of Yisrael.” (3:26) For what 
purpose was Moshe commanded to 
“look” at Eretz Yisrael?  R’ 
Mordechai Rhine  (rabbi of 
Southeast Hebrew Congregation- 
Knesset Yehoshua in Silver Spring, 
MD) explains based on a story that is 
told about R’ Shlomo Zalman 
Auerbach z”l (1910-1995; 
Yerushalayim): A man who worked in 
R’ Auerbach’s yeshiva told R’ 
Auerbach that he would soon be 
moving to a new apartment. In reply, 
R’ Auerbach asked the man to tell 
him once the move was finalized, but 
before the family moved in. The man 
was surprised by the request, but he 
complied, whereupon R’ Auerbach 
asked that they go together to see 
the apartment. When they arrived at 
the apartment, R’ Auerbach 
requested a tour. As they entered 
each room, R’ Auerbach smiled 
enthusiastically, and in each room he 
added a pleasant comment: “So this 
is where the children will play. . . This 
is where your wife will cook such 
nurturing meals. . . This is where you 
will have your Shabbat meals,” etc. 
The man enjoyed the attention and 
the enthusiasm, but he was confused 
all the same why R’ Auerbach had 
taken the time for a tour of the 
apartment. Sensing the man’s 
confusion, R’ Auerbach explained: “I 
know that the last few years have 
been difficult for you. You’ve had 
health problems, and some financial 
issues. The apartment you were in 
was too small for your family, and this 
too was causing much stress. 
Therefore, I wanted to bestow an 
‘ayin tovah’ (literally, ‘a good eye’), an 
attitude of blessing on your new 
home.” Similarly, by looking at the 
Land where Bnei Yisrael were 
destined to settle, Moshe Rabbeinu 
was able to bestow an ayin tovah on 
it. (A Parsha Message: Pinchas 
5774) 
Hashem said to me, "It is too much 
for you! Speak no more to me 
about this matter" (3:26) The 
Rebbe Reb Heshel posed the 
following question: Is it not true that 
the Holy One, blessed be He, longs 
to hear the prayer of the righteous 
(Yevomos 64a)? If so, what was the 
reason that He did not want Moshe to 
continue praying? The Rebbe Reb 
Heshel answered as follows: Our 

Sages inform us (Berochos 54b): 
There are three things that if 
prolonged, prolong a person's days 
and years; one of which is someone 
who spends a long time in his prayer. 
Consequently, had Moshe our 
teacher spent a long time praying, 
the Holy One, Blessed be He, would 
have been obligated to prolong 
Moshe’s days and years. However, it 
had already been decreed that 
Moshe was to pass away. 
(Chiyuchah Shel Torah)

הירדן הזהותימנה ומזרחה וראה בעיניך כי לא תעבר את עלה ראש הפסגה ושא עיניך ימה וצפנה 
Go up to the top of Pisgah... and 
behold with your eyes (3:27) Had 
Moshe actually entered the Land of 
Israel it could never have been 
conquered or destroyed. Even the 
"air" that Moses could see from a 
distance always retained its holiness, 
even after the destruction of the Holy 
Temple, as our Sages said, "The air 
of the Land of Israel makes one 
wise." Moshe's looking at the land 
caused a lasting spiritual impression. 
(Der Torah Kvall)
================================From ever to ever
[קדושין ל', א']הדורות.הכתוב כאילו למדו לו ולבנו ולבן בנו עד סוף כל המלמד את בנו ובן בנו תורה, מעלה עליו "והודעתם לבניך ולבני בניך" - מלמד שכל [ברכות כ"א, ב']"יום אשר עמדת - בחורב"."והודעתם לבניך ולבני בניך" ואחר כך כתוב עליו הכתוב כאילו קבלה מהר חורב, שנאמר בן לוי: כל המלמד את בנו ובן בנו תורה, מעלה "והודעתם לבניך ולבני בניך" - אמר ר' יהושע 

תדרשנו בכל לבבך ובכל נפשךובקשתם משם את ה' אלקיך ומצאת כי ===========================
“From there you will seek Hashem, 
your Elokim, and you will find Him, 
if you search for Him with all your 
heart and all your soul.” (4:29) R’ 
Simcha Bunim of Pshischa z”l 
(1765-1827; chassidic rebbe in 
Poland) comments: Some people 
seek G-d “there,” i.e., in philosophical 
inquiries. In reality, the place to find 
G-d is in your heart. Once someone 
purifies his midot / character traits, he 
will find Hashem in his heart. (Torat 
Simcha) 
From there you will seek the L-rd 
your G-d and will find Him (4:29) It 
is precisely when you seek the L-rd 
your G-d "from there" - from the 
depths of your heart and with a sense 
of complete nullification before the 



Creator, that "you shall find" the 
sudden revelation of the greatest 
G-dly light. (The Baal Shem Tov)

ישכח את-ברית אבתיך אשר נשבע להםקל רחום ה' אלקיך לא ירפך ולא ישחיתך ולא הימים ושבת עד ה' אלקיך ושמעת בקלו: כי בצר לך ומצאוך כל הדברים האלה באחרית 
When you are in distress and all 
these things have found you, at 
the end of days, you will return to 
Hashem, your G-d, and hearken to 
His voice. For Hashem, your G-d, 
is a merciful G-d (4:30-31) R' 
Ovadiah Hadayah z"l (1890-1969; 
halachic authority and kabbalist in 
Yerushalayim) asks several 
questions about these verses: (1) 
Why does the Torah say, "when all 
these things [i.e., punishments] have 
found you" rather than "when all 
these things have come upon you" 
(as in Devarim 28:15)? (2) Why will 
the punishments spoken of come 
specifically "at the end of days"? (3) 
What is it about these punishments 
that will cause us to return to 
Hashem? (4) How is the statement, 
"For Hashem , your G- d, is a 
merciful G-d," a reason for what 
came before? In interpreting the 
verse in Tehilim (32:6), "For this let 
every devout one pray to You when 
[misfortune] finds him ... ," Midrash 
Tanchuma states that this is a 
reference to disease. Says R' 
Hadayah: Here, too, the phrase, 
"when all these things have found 
you," refers to disease. This verse is 
foretelling that at the end of days, 
there will be horrible diseases that 
man, with all his ingenuity, will not 
succeed in conquering. Why? The 
Gemara (Pesachim 56a) states that 
in the time of the first Bet Hamikdash, 
there was a Book of Cures in which 
one could find a cure for any illness. 
However, when King Chizkiyah saw 
that people no longer recognized 
illness as a message from G-d to 
improve their ways, he hid the Book 
of Cures so that people would have 
to pray. In our times, too, says R' 
Hadayah, too many people place 
their trust in medicine rather than in 
G-d. Therefore, to remind us that He 
is the one who brings illness and 
Who cures the ill, Hashem causes 
the "natural" cure for some terrible 
illnesses to remain undiscovered. 
This is particularly important "at the 
end of days," for Chazal say that if we 
do not repent on our own, Hashem 
will force us to repent so He can 
bring about the Final Redemption. He 

does this because He is a merciful 
G-d, who wants us to repent so we 
can attain the ultimate reward. 
(Shalom Avdo)
ובזרוע נטויה ובמוראים גדלים ככל אשר-עשה במסת באתת ובמופתים ובמלחמה וביד חזקה או הנסה אלהים לבוא לקחת לו גוי מקרב גוי 
לכם יהוה אלהיכם במצרים לעיניך
“Or has any god ever miraculously 
come to take for himself a nation 
from amidst a nation. . .” (4:34) Our 
Sages comment on the words “a 
nation from amidst a nation”--“As a 
shepherd births a sheep.” R’ Shlomo 
Zalman Auerbach z”l (1910-1995) 
comments: We read in the Pesach 
Haggadah that the Exodus was 
brought about by G-d Himself, not by 
an angel. Why does that matter; isn’t 
the important thing that we’re free?  
In fact, R’ Auerbach explains, the 
Exodus was not about freedom, but 
about rebirth, a completely new 
beginning. That is something only 
G-d can bring about. (Minchat Avot) 

לא יהיה לך אלהים אחרים על פני
“You shall not recognize elohim 
acheirim / the gods of others 
(literally, ‘other gods’) in My 
Presence.” (5:7) R’ Chaim 
Mordechai Yaakov Gottlieb z”l 
(rabbi in Oyber Visheve, Hungary; 
died 1936) writes: The midrash says 
that those who recognize “elohim 
acheirim” cause goodness to be 
withheld from mankind. R’ Hillel z”l 
[perhaps referring to R’ Hillel 
Lichtenstein z”l; 1814-1891] 
explained that “elohim” means 
“leader” (see, for example, Shmot 
7:1). The Gemara (Tamid 28a) states 
that a leader who puts the people’s 
needs first and acts for the sake of 
Heaven, is a true leader and brings 
goodness to the world. It follows that 
a leader who is thinking of his own 
interests, i.e., one who recognizes 
“other elohim,” causes goodness to 
be withheld from the world. (Yagel 
Yaakov)

שמע ישראל ה' אלקינו ה' אחד
“Hear, Israel, Hashem is our 
Elokim, Hashem is One!” (6:4) 
R’ Yehoshua Rokeach z”l 
(1825-1894; Belzer Rebbe) asks: 
When we recite Shema, we are 
accepting G-d as our King. Why then 
is it customary to sit when reciting 
Shema? One would expect that we 
would stand out of reverence!  He 
explains: Accepting G-d as King is a 
mitzvah that one is obligated to 

ר'יעקב זאב בן ר'יהודה אריה ז"ללזכר נשמת
Jack Fogel ob"mנפטר ז' אב תשנ"ה   תנצבה

by his wife, their children,
grandchildren and greatgrandchildren
===============================
Dedicated by Dr. Meir & Shandee Fuchsin loving memory of 

Sam & Helen Fuchs 
(Shmuel Moshe & Chanah ז"ל)

============================
Dr. Joel S. Rosenshein PhD

Diagnostic and Counseling Services
Family Specialist
718 758-9213

MODERN DIAGNOSTIC LABORATORY INC.
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1726 Ocean Avenue (Aves. L-M)
Tel: 718-837-LAB2 (5222)
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Shabsi & Judy Klein 375-5088  
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Come Join the
Young Israel of Midwood

Morning Kollel
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========================================
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SAVE A LIFE-LEARN CPR
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please call Cellular
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whY I Matter 
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free via eMail just for the askingyedidye@att.net
perform constantly. But, of course, no one 
can stand all of the time. By reciting Shema 



seated, we are emphasizing that one must 
accept G-d as King no matter where he finds 
himself. (Orchot Rabboteinu) 
Shema Yisrael / Hear, O Israel, Hashem is 
our G-d, Hashem is the One and Only (6:4) 
We read in the Pesach Haggadah that five 
sages sat through the night relating the story 
of the Exodus from Egypt. They continued 
their discussion until their students entered 
and said, "Our teachers, the time has come 
to recite the Shema of Shacharit." R' Levi 
Yitzchak Horowitz (the "Bostoner Rebbe") 
writes: The word that the Haggadah uses for 
"telling a story" is "me'saprim." This word 
shares a root with the gem "sapir" / sapphire. 
This alludes to the fact that through their 
story, these sages illuminated the darkness 
of the exile. [These sages lived shortly after 
the destruction of the second Beit 
Hamikdash.] R' Horowitz continues: When we 
recite Shema, we are supposed to accept 
Heaven's yoke upon ourselves. And, though 
not everyone is capable of achieving the 
same level of subordination to G-d, through 
the spiritual light which these Sages brought 
about that night, everyone achieved a higher 
level. That morning's Shema was recited 
equally well by each of the Four Sons of the 
Haggadah. It was a Shema of "Shacharit" - 
an acronym for: She'aino yodea lish'ol / the 
one who does not know how to ask; 
Chacham / the wise one; Rasha / the wicked 
one; and Tam / the innocent one. (Haggadah 
Shel Pesach Ezrat Avoteinu)
Hear, O Israel, Hashem is our G-d, 
Hashem is the One and Only (6:4) Our 
Rabbis said: "Hear - in every language." One 
can accept the yoke of heaven in any 
language, not just in the Hebrew tongue. 
Likewise, in every object that a person sees 
and every sound which reaches his ears he 
must strive to see that "the L-rd our G-d, the 
L-rd is One." We can find G-d's greatness 
and absolute unity reflected in every single 
thing which occurs in the world. (Sefas Emes)
וקשרתם לאות על ידך והיו לטטפת בין עיניך
“Bind them as a sign upon your arm and let them be ornaments between your eyes.” (6:8) R’ Shlomo Ganzfried z”l (1804-1886; dayan / rabbinical court judge in Ungvar, Hungary) writes: The mitzvah of tefilin is a very precious mitzvah, as demonstrated by the fact that the entire Torah is equated to it, as is written (Shmot 13:9),”And it shall be a sign for you on your arm and a reminder between your eyes--so that Hashem’s Torah may be in your mouth.” A man who does not put on tefilin is called, “A sinner with his body.” . As for one who puts on non-kosher tefilin, not only does he not fulfill the mitzvah, he recites many berachot [on tefilin] in vain. Therefore, one should take care 

to purchase tefilin from a scribe who is proficient in his craft and is G-d-fearing. The retzuot / straps also must be purchased from someone trustworthy to ensure that they were tanned for the sake of the mitzvah using hides of kosher animals. Due to our many sins, R’ Ganzfried continues, there is a serious problem of people buying tefilin from just anyone, because he sells them inexpensively. Every G-d- fearing person should take to heart that, just as he takes care that his clothes and belongings are properly made--how much more so, when dealing with G-d’s “concerns,” one should not skimp on the cost, but rather should take care to buy what is certainly kosher, notwithstanding the higher 
cost. (Kitzur Shulchan Aruch 10:1) 
Rabbi Sar-Shalom Mizrachi Didia ben Yitzchak Sharabi, known as the "Rashash" [initials for "Rabbi Shalom Sharabi"], was born in 5480 (1720) in Sana'a, the capital of Yemen. After being miraculously saved from a difficult situation, he fulfilled his vow to go to the Holy Land of Israel in order to live in Jerusalem. After a journey that led him through India, Baghdad and Damascus, he arrived in Jerusalem....he was determined to keep his abilities hidden in the Holy Land. Although he had already established himself in his previous countries of residence as a significant Torah scholar and Kabbalist, he was determined to keep his abilities hidden in the Holy Land. He approached Rabbi Gedalia Chayon, the head of Beit El Yeshiva, the major center for Kabbalah study, and applied for the job of shammash (caretaker). All he asked for in return was a roof over his head and some food. The headmaster took pity on the young orphan and gave him the job. In this way he was able to stay anonymous yet quench his thirst for Torah. His official job was to wake up the students for the Midnight Rectification Prayer, keep the shelves of holy books in order, bring water and serve hot tea. This enabled him to stand innocently in the corner during lessons as if he was not part of the privileged group of students [which included the famed Chidah], yet he was listening intently. No one dreamed that this simple shammash was actually a great scholar. Once, an extremely difficult question arose which no one could solve. Young Shalom noticed Rabbi Gedalya's disappointment and that evening, after all the students left, he wrote down what he knew to be the answer and inserted the note into one of the Rosh Yeshiva's books. The next day Rabbi Gedalya was delighted, "A note from Gd," he thought. But after this act was repeated a few times, Rabbi Gedalya realized it must be one of his students. He proclaimed, "I decree that the writer of these notes should reveal himself and that we will allot him the respect he deserves." For the sake of modesty and his desire to stay anonymous, Rabbi Shalom still did not confess, so the issue remained a mystery. Chana, the daughter of the Rosh Yeshiva, realized how much her father wanted to find out who was the individual leaving the notes. She decided to spy at nights 

through the window. Finally, one night she saw the Rashash sticking a paper inside a book on the Rosh Yeshiva’s desk. She immediately notified her father. The Rashash was forced to admit to him his authorship. He pleaded to be allowed to remain hidden, but Rabbi Gedalia took his daughter’s discovery as a sign from Heaven that it was time for the Rashash to be revealed. After Rav Gedalia’s death in 5507 (1747), the Rashash, then only 27 years old, was appointed Rosh Yeshiva, according to Rabbi Gedalya's dying wish. He was already married to Chana, with a son whom they named Yitzchak. Among his students were the Chidah, and the Maharit Algazi who became the Rosh Yeshiva after the passing of the Rashash. He wrote a commentary on the Etz Chaim of which Rav Yeddiya Abulafia said that whoever learns Etz Chaim without the commentary of the Rashash is like a blind man feeling his way in the dark . Among his most famous writings is the Siddur HaRashash, known for its special Kabbalistic intentions for prayer, which has become the standard for all [Sephardic] Kabbalists today. The Rashash passed on to his heavenly reward on the 10th day of the Jewish month of Shevat, in the year 5537 (1777) at the age of 57, in Jerusalem. He is buried on the Mount of Olives, where his grave is a pilgrimage site until this day. The great Kabbalist, Rabbi Chaim Pelaji, testified that Rabbi Shalom Sharabi's soul was that of the holy Ari of Tzefat and Rabbi Yitzhak Kaduri used to say, "One can have memorized all of the written teachings of the Ari, and have studied them and the commentaries upon them in great depth, but if you have not learned the works of the Rashash, you have not yet entered into the study of Kabbalah." He is considered the father of all contemporary Sephardic kabbalists. 
(Chabad.Org Yerachmiel Tilles)=============== ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
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