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Brooklyn NY 11230-5401זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            7:45
Maariv                         after mincha, &   9:15

שבת דברים חזון
Light candles                                              7:39 PM
Mincha                                               7 & 7:49 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                         1:45 &, 6:00  PM
Maariv                                                        8:40 PM
Shabos Ends                                               8:46 PM

Sunday fast dayתשעה באב נדחה
fast starts                                                    7:56 PM
Eicha                                                          9:20 PM
Shachris                                              6 & 8:30 AM
Mincha                                               2 &  7:45 PM
Maariv                                                        8:30 PM
Fast ends                                                    8:39PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
R’ Bachya ben Asher z”l (Spain; 
1255-1340) writes: Because this 
book [Devarim] is the fifth and last of 
the chumashim of the Torah, I would 
like to enlighten you regarding the 
arrangement of the books--why they 
were arranged in this order in the 
Torah. It is well known that even 
though there are five books, they are 
all part of one structure. The Torah 
begins with Bereishit because the 
fact that the world was created is the 
foundation of emunah / belief. 
Through belief in Creation, one 
comes to an understanding of 
Hashem’s hashgachah / providence, 
and from there one can understand 
reward and punishment. Because 
these are the essential principles of 
the Torah, the book of Bereishit 
describes Creation, Hashem’s 

hashgachah over mankind, the fact 
that man was given some affirmative 
and negative commandments, his 
reward of being placed in Gan Eden, 
his punishment of being expelled 
from Gan Eden, and the flood--which 
is testimony to Creation, Hashem’s 
hashgachah, and the concept of 
reward and punishment. Next is the 
book of Shmot, which demonstrates 
the Yichud / Oneness of Hashem, a 
belief which the Patriarchs 
propagated and which a person 
comes to through belief in Creation. 
Next is Vayikra, the book of the 
korbanot / sacrificial offerings. As is 
known, the korbanot--from the 
Hebrew root that means “to draw 
close”-- further the Yichud. [This is a 
kabbalistic concept R’ Bachya 
discusses in his commentary to 
Vaykira 1:9. In any event, R’ 
Bachya’s comment highlights the 
importance of the korbanot.] Next is 
Bemidbar, whose subject is Eretz 
Yisrael, the primary place for bringing 
korbanot. Finally, there is the book of 
Devarim, the climax of which is the 
prophecy regarding the Future 
Redemption, which is found at the 
end of this book. That is the primary 
time of settling Eretz Yisrael, not the 
relatively short periods of the First 
and Second Temples. [Hamaayan]

==============================Live and learn
[ילקוט שמעוני]חברו ברבים, על אחת כמה וכמה.- המדבר במי שגדול ממנו, ומספר בגנותו של שמעה כל בריה אלא המקום בלבד, כך נענשה דברה אלא באחיה הקטן ממנה וכשדברה לא וחומר לשאר בני אדם, ועוד: ומה מרים שלא למרים הצדקת, לא נשאתי לה פנים בדין - קל ללמוד ממה שעשיתי למרים בחצרות? ואם "וחצרות" - אמר להם משה: וכי לא היה לכם 

===========================
The sole purpose of Sefer Devarim, 
writes R’ Yechezkel Sarne z”l 
(1890-1969; rosh yeshiva of the 
Chevron Yeshiva in Yerushalayim), is 
to drive home the very same lesson 
that opens the first chapter of Mesilat 
Yesharim, by R’ Moshe Chaim 
Luzzato (Ramchal; 18th century). 
That lesson is: “The foundation of 
piety and the root of perfect [Divine] 
service is for a person’s duty in this 
world to become clear to him and 
free of doubt.” Ramchal explains 
further that man was created in order 
that he may enjoy the ultimate 
pleasure, i.e., the pleasure that 
comes from being close to G-d. All 
material pleasures were created 
either to distract man from his task or 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================
to be used as tools to further man’s 
spiritual development. R’ Sarne 
continues: Contrary to his usual style, 
Ramchal does not cite any verses or 
Talmudic statements to support the 
assertion quoted above. Why? 
Because the Torah is so full of proofs 
that it is not necessary to single them 
out. In particular, he writes, this is the 
message of Sefer Devarim. 
Throughout the final Book of the 
Torah, we are reminded to seek G-d 
out, not to forget Him, etc. We also 
read (Devarim 29:3), “But Hashem 
did not give you a heart to know, or 
eyes to see, or ears to hear until this 
day.” The reference to “a heart to 
know” is reminiscent of the verse 
(Devarim 4:39), “You shall know this 
day and take to your heart that 
Hashem, He is the G-d--in heaven 
above and on the earth below--there 
is none other.” Taking these two 
verses together, writes R’ Sarne, 
confirms Ramchal’s assertion that 
true understanding of one’s duty--to 
remain aware of G-d and to cling to 
Him--does not come easily; rather, 
one must toil, perhaps even his 
whole lifetime, until he really reaches 
the level where he even remembers 
on a consistent basis why he was 
placed in this world. (Iyunim Al 
Mesilat Yesharim)

ובין-תפל ולבן וחצרת ודי זהבבעבר הירדן במדבר בערבה מול סוף בין-פארן אלה הדברים אשר דבר משה אל-כל-ישראל 
These are the words that Moshe 
spoke to all of Israel... (1:1) Moshe 
begins here his farewell address. He 
opens by rebuking Bnei Yisrael for 
their prior follies and warning them 
not to stray from the Torah once they 
enter Eretz Yisrael. R' Yishayah 
Halevi Horowitz z"l (1560-1630; the 
Shelah Hakadosh; Chief Rabbi of 
Prague and Yerushalayim) writes that 
these verses teach us how to rebuke. 
Moshe says (1:9-13), "I said to you at 
that time, saying, 'I cannot carry you 
alone ... How can I alone carry your 
contentiousness, your burdens, and 
your quarrels? Provide for yourselves 
distinguished men, who are wise, 
understanding, and well known to 
your tribes, and I shall appoint them 



as your heads'." [This is a rebuke 
hidden within a compliment. By 
implication, Moshe is telling them, 
"Despite your contentiousness, there 
are among you men who are 
distinguished, wise and 
understanding." Alternatively, he is 
telling them, "Despite your 
contentiousness, you are fit to be led 
by men who are distinguished, wise 
and understanding."] This teaches us 
that one who wants to rebuke 
another should not say, "You are no 
good." That will only make the other 
person hate the speaker, and he 
certainly will not listen. This is what 
Shlomo Ha'melech meant when he 
said (Mishlei 9:8), "Do not rebuke a 
fool, lest he hate you." Do not rebuke 
someone by telling him he is a fool. 
Rather, says King Shlomo, "Rebuke 
a wise man and he will love you." 
Rebuke someone by telling him how 
wise he is and that his deeds are 
unbecoming a person of his wisdom. 
Then he will listen to you and will love 
you. (Mussarei Ha'Shelah Al 
Ha'Torah)
These are the words that Moshe 
spoke to all Yisrael (1:1) Midrash 
Rabbah comments: Before Moshe 
received the Torah, it says about him 
(Shmot 4:10), "I am not a man of 
words." Once he received the Torah, 
his tongue was healed, and he said, 
"These are the words..." R' Moshe 
Shmuel Glasner z"l (1856-1924; 
rabbi of Klausenberg / Cluj, Romania) 
asks: What was unique about 
Moshe's situation? Don't our Sages 
teach that all ailments were healed at 
Sinai? He explains: Why did Moshe 
originally refuse to lead Bnei Yisrael? 
Because, being extremely humble, 
he did not think he would ever be 
capable of rebuking them if they 
sinned. "I am not a man of words" 
meant "I will not be able to speak up." 
Receiving the Torah solved that 
dilemma. The halachah states that a 
student must rebuke even his 
teacher if the latter sins. How can 
one respectfully rebuke his teacher? 
He can say, "Didn't our master teach 
us that such and such behavior is not 
appropriate?" In other words, the 
Torah itself is a tool that one can use 
to give polite rebuke. Moshe, too, 
found his voice once the Torah was 
given. No longer would it be 
necessary for Moshe, the man, to 
give rebuke. Instead, the Torah, 
albeit speaking in Moshe's voice, 

would give any necessary rebuke. 
(Shevivei Eish)
ויברך אתכם כאשר דבר לכםה' אלקי אבותכם יסף עליכם ככם אלף פעמים 
“May Hashem, the Elokim of your 
forefathers, add to you a thousand 
times yourselves, and bless you 
ka’asher deebair / as He has 
spoken regarding you.” (1:11) R’ 
Yosef Nechemiah Kornitzer z”l 
(1880-1933; rabbi of Krakow, Poland) 
writes: Moshe Rabbeinu blessed 
Bnei Yisrael that Hashem should 
multiply them a thousand times over, 
as if to say: G-d willing, all will go well 
with you, the Jewish People. But, 
Moshe added: Remember that 
Hashem is blessing you even 
“ka’asher debair,” which may be 
translated, “at a time when Hashem 
speaks harshly about you,” i.e., a 
time of judgment. Even a decree that 
seems harsh is ultimately for our 
good. (Chiddushei Rabbeinu Yosef 
Nechemiah Al Ha’Torah) 
================================Holy warriors 

[בשם האדמו"ר ר' חנוך מאלכסנדר זצ"ל]שגרמו למחלוקת בתוכם ובתוך כלל ישראל..."וחצרות" - יש כאן רמז ל"חצרות הרביים" 
===========================

May He make you so many more 
like you a thousand times, and 
may He bless you as He has 
promised you (1:11) This prayer by 
Moshe asks Hashem to make future 
generations "like you" (i.e., following 
in the path of Torah paved by our 
ancestors). In order for this prayer to 
be realized, we must imbue our 
children with a link in the chain of 
tradition - Torah learning and every 
historical event, sad as well as joyous 
events, must be a part of our 
children's personal "experience". 
Today's blessing must coincide with 
the pattern of yesterday's values. 
(Peninim on the Torah)
איכה אשא לבדי טרחכם ומשאכם וריבכם
Eichah / How can I alone carry 
your contentiousness, your 
burdens, and your quarrels? (1:12) 
The Midrash notes that three 
prophets used the word "Eichah": 
The first was Moshe, in our verse. 
The second was Yishayah, who said 
(in today's haftarah, verse 21): "How 
has she become a harlot! - faithful 
city that was full of justice ..." The 
third was Yirmiyah, who said (in the 
first verse of the Book of Eichah, 
which we read on Tishah B'Av), 

"Alas, how she sits in solitude! The 
city that was great ..." The Midrash 
likens these three prophets to three 
servants who saw their mistress at 
different times. One saw her in 
tranquil times, one saw her when she 
behaved irresponsibly, and the third 
saw her downfall. So, too, Moshe 
saw Bnei Yisrael in their glory 
("Hashem, your G-d, has multiplied 
you and behold! You are like the 
stars of the heaven in abundance."), 
Yishayah saw them in their 
sinfulness, and Yirmiyah saw them at 
their downfall, the destruction of the 
Bet Hamikdash and the exile to 
Bavel. R' Shlomo Harkavi z"l 
(mashgiach of the Grodno Yeshiva; 
killed in the Holocaust) writes: The 
midrash is showing us that whatever 
state Bnei Yisrael find themselves in, 
they always take it to extremes. The 
word "eichah" means more than 
"how." "Eichah" expresses wonder 
and amazement. Moshe saw Bnei 
Yisrael at the height of Hashem's 
kindness to them, when they rebelled 
against Him but He continued to 
shower them with daily bread and 
with other miracles. Moshe therefore 
exclaimed, "Eichah / How can I alone 
carry your contentiousness, your 
burdens, and your quarrels?" I 
cannot, but Hashem can and does. 
Yishayahu saw Bnei Yisrael in their 
sinful state. Maharal (16th century) 
writes that it is the nature of Jews 
that when they fall, they fall very low. 
Yishayahu exclaimed in amazement, 
"Eichah / How are such sins possible 
from the people who live in 
Yerushalayim, the city of justice and 
charity?" Finally, Yirmiyah saw Bnei 
Yisrael's punishment, and he cried, 
"Eichah / How is such suffering 
possible?" In this light, says R' 
Harkavi, we can understand on a 
deeper level why the first chapter of 
Yishayahu was chosen as the 
haftarah for the Shabbat preceding 
Tishah B'Av. It is not because this 
passage coincidentally contains the 
word "Eichah." Rather, before we 
mourn on Tishah B'Av - whether we 
mourn only for the losses of long ago 
or also for more recent tragedies - we 
remind ourselves how we reached 
this stage. Once we were 
unparalleled in our greatness, but 
then we sinned with unparalleled 
depravity. As a result, we have been 
punished with suffering unparalleled 
in history. (Me'imrei Shlomo)



לשבטיכםושרי מאות ושרי חמשים ושרי עשרת ושטרים וידעים ואתן אותם ראשים עליכם שרי אלפים  ואקח את ראשי שבטיכם אנשים חכמים 
“So I took the heads of your tribes, 
distinguished men, who were wise 
and well known, and I appointed 
them as heads over you, leaders of 
thousands, leaders of hundreds, 
leaders of fifties, and leaders of 
tens, and officers for your tribes.” 
(1:15) R’ Eliyahu ben Shlomo 
Zalman z”l (the Vilna Gaon; 
1720-1797) writes: Our verse refers 
to four different categories of leaders 
of the Jewish People: “leaders of 
thousands, leaders of hundreds, 
leaders of fifties, and leaders of 
tens.” Other verses refer to the 
leaders by different names: roshim / 
heads, shoftim / judges, shotrim / law 
enforcement officers, and zekeinim / 
teachers of Torah. The “leaders of 
thousands” were the “heads,” who 
served a general leadership function. 
The “leaders of hundreds” were the 
judges. The “leaders of fifties” were 
the teachers. Finally, the “leaders of 
tens” were the officers who enforced 
the judges’ rulings. The Gaon 
continues: Why were there twice as 
many Torah teachers--one per 50 
people--as judges--one per 100? 
Because there are twice as many 
hours available for Torah study as 
there are for judgment, since courts 
may sit only during the day, while 
Torah must be taught day and night. 
(Aderet Eliyahu) 
“So I took the heads of your tribes, 
distinguished men, who were wise 
and well known, and I appointed 
them as heads over you, leaders of 
thousands, leaders of hundreds, 
leaders of fifties, and leaders of 
tens, and officers for your tribes.” 
(1:15) R’ Yaakov Zvi Mecklenburg 
z”l (1785-1865; rabbi of Koenigsberg, 
Germany) writes in the name of the 
Vilna Gaon z”l: Each of these types of 
appointees had a different job. 
“Leaders of thousands” were army 
generals (see Bemidbar 31:4). 
“Leaders of hundreds” were judges. 
“Leaders of fifties” were teachers of 
Torah--twice as numerous as the 
judges because judgment is done 
only during the day, while Torah is 
studied night and day. Finally, 
“leaders of tens” were the police 
officers. R’ Mecklenburg adds: We 
read that Yitro advised Moshe 
Rabbeinu (Shmot 18:31), “You shall 

discern from among the entire 
people, men of strength, G- d-fearing 
people, men of truth, people who 
despise money, and you shall appoint 
them leaders of thousands, leaders 
of hundreds, leaders of fifties, and 
leaders of tens.” “Men of strength” 
refers to the military leaders, “G- 
d-fearing people” refers to judges, 
“Men of truth” refers to teachers of 
Torah, i.e., they study the Torah 
which is the ultimate truth, and 
“people who despise money” refers 
to police officers who cannot be 
bribed. (Ha’ktav Ve’ha’hakabbalah)

אלקינו נתן לנווישבו אתנו דבר ויאמרו טובה הארץ אשר ה' אתה ויקחו בידם מפרי הארץ ויורדו אלינו ויפנו ויעלו ההרה ויבאו עד-נחל אשכל וירגלו 
“They turned and ascended the 
mountain and came until the 
Valley of Eshkol, and spied it out. 
They took in their hands from the 
fruit of the Land and brought it 
down to us . . .” (1:24-25) Why did 
the Spies bring samples of the fruits 
of Eretz Yisrael specifically from a 
valley? R’ Pinchas Halevi Ish 
Horowitz z”l (1731-1805; rabbi of 
Frankfurt, Germany, Talmud 
commentator, and early adherent of 
the chassidic movement) suggests: 
Our Sages teach that there was no 
mountain or hill in Eretz Canaan on 
which there was not an idol. 
Therefore, the Spies were concerned 
that fruit growing on a mountaintop 
might be an asheirah / a plant that 
had been worshiped. Accordingly, 
they took fruits from a valley. (Panim 
Yafot: Shelach) R’ Aharon Lewin z”l 
Hy”d (1879-1941; rabbi of Rzeszow, 
Poland and member of the Polish 
parliament; killed in the Holocaust) 
offers another answer: Halachah 
does not permit bringing bikkurim / 
the offering of the first fruits from a 
valley because fruits that grow in a 
valley are of inferior quality. 
Therefore, to support their claim that 
Eretz Yisrael was unsuitable, the 
Spies brought back “inferior” fruits, as 
if to say, “If the inferior fruit is so big 
that eight people are needed to carry 
a bunch of grapes, imagine how 
abnormal the good fruit is!” (Ha’drash 
Ve’ha’iyun) 

להשמידנוהוציאנו מארץ מצרים לתת אתנו ביד האמרי ותרגנו באהליכם ותאמרו בשנאת ה' אתנו 
And you complained in your tents, 
and you said, because the 
Almighty hated us he took us out 

ר'יעקב זאב בן ר'יהודה אריה ז"ללזכר נשמת
Jack Fogel ob"mנפטר ז' אב תשנ"ה   תנצבה

by his wife, their children,
grandchildren and greatgrandchildren
===============================
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Sam & Helen Fuchs 
(Shmuel Moshe & Chanah ז"ל)

============================
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of Egypt to hand us over to the 
Emorites to destroy us (1:27) Rashi 



comments that Hashem really loved 
the Jews but because they felt hatred 
towards Him, they mistakenly felt that 
He hated them. We all tend to project 
our feelings towards others onto them. 
If you think that everyone disapproves 
of you, you likely don't approve of 
others and/or yourself. Conversely, if 
you feel love and compassion for 
others, you will assume that others feel 
positive about you. (Growth Through 
Torah)

אחרי ה'את-הארץ אשר דרך-בה ולבניו יען אשר מלא זולתי כלב בן-יפנה הוא יראנה ולו- אתן 
“Except for Kalev ben Yefuneh–he 
shall see it, and to him I shall give 
the Land on which he walked, and to 
his children, because he followed 
Hashem wholeheartedly.” (1:36) Why 
isn’t Yehoshua, who also did not 
participate in the evil report of the 
Spies, mentioned as well? R’ Aharon 
Lewin z”l Hy”d (1879-1941; the 
Reisher Rav; killed in the Holocaust) 
explains: Kalev is promised in our 
verse not only that he will receive a 
share in the Land, but also that he will 
pass it on to his sons. But Yehoshua 
had no sons, only daughters. If a 
person has no sons, his daughters 
inherit his land. However, at the time of 
the incident of the Spies, that halachah 
had not yet been taught. Indeed, it 
couldn’t have been taught just then 
(through a promise to Yehoshua) 
because the daughters of Tzelofchad 
deserved to be the agents through 
whom that law was taught (see Bava 
Batra 119a). (Ha’drash Ve’ha’iyun) 

גם בי התאנף ה' בגללכם לאמר גם אתה לא 
תבא שם

With me as well Hashem became 
angry because of you, saying, You 
too will not come there (1:37) The 
implication is that on account of the sin 
of the Meraglim, Moshe did not enter 
Eretz Yisroel. Ostensibly, however, it 
was  due to the sin of Mei Merivoh that 
Moshe was punished by being denied 
access to the Holy Land! The truth is 
that previously at the time of the 
decree against the spies, it was stated 
initially only that the Meraglim would 
not enter the Land. Afterward the 
decree was expanded to include the 
entire generation from age 20 and up. 
Finally, it is written (Bemidbar 14:30): 
"If you shall come to the land, 
concerning which I have raised My 
hand in an oath to settle you there." 
I.e., the B'nei Yisroel were punished 
not to enter the Land under the 
leadership of righteous and holy 
leaders such as Moshe and Aharon, 

rather under other leaders. (Rabbi 
Yehoshua Leib Diskin) 
האזין אליכםותשבו ותבכו לפני ה' ולא-שמע ה' בקלכם ולא 
But Hashem did not listen to your 
voice, nor did He hearken to you. 
So you dwelt in Kadesh many 
days, as many days as you dwelt 
(1:45-46)  Rashi explains: "Nineteen 
years, as it is written: 'as many days 
as you dwelt' in the other stations, 
and they were 38 years, 19 of them 
they spent in Kadesh, and 19 years 
wandering." Our Sages taught 
(Vayikro Rabboh 10:5): "Prayer 
accomplishes half." B'nei Yisroel who 
prayed and cried to Hashem, even 
though their prayers did not help in 
removing from them the decree of 
wandering in the desert, they, 
nevertheless, were successful 
halfway - i.e., half of the time decreed 
upon them to wander, they lived in 
Kadesh. However, "Hashem did not 
listen to your voice" - to totally 
eliminate from you the evil decree, 
nevertheless, "you dwelt in Kadesh 
many days, as many days as you 
dwelt" in the other stations. Out of the 
38 years decreed upon you to 
wander, you dwelt for 19 years in 
Kadesh. Behold! Your prayer was 
literally successful halfway. 
Consequently we derive a lesson for 
the Jewish nation in subsequent 
generations, not to give up on prayer. 
Even if the goals of our prayers are 
not fully achieved, nevertheless, we 
are never turned away empty- 
handed, and our  prayers are always 
effective. (Netziv of Volozhin)   
R' Eliyahu Guttmacher z"l 
R' Eliyahu Guttmacher was born near Posen 
(Poznan) in eastern Germany (today, Poland) 
on Rosh Chodesh Av 5556 / 1796. After 
studying in the yeshiva of Rawicz, he 
became, at age 19, a student of R' Akiva 
Eger, rabbi of Posen. He remained in R' 
Eger's yeshiva for four years and was a 
favorite of the teacher. Even as a youth, R' 
Guttmacher studied assiduously and 
remained awake late into the night writing 
down his Torah insights. A turning point in his 
life occurred when he discovered a copy of 
the Zohar with the marginal notes of his 
teacher, R' Eger. R' Guttmacher had 
previously believed, as did most people, that 
R' Eger was opposed to the study of 
Kabbalah. However, upon realizing that his 
teacher did, indeed, delve into that subject, 
the student began his own study of Kabbalah. 
As an outgrowth of this study, R' Guttmacher 

began to reflect upon the causes of our exile 
and the steps that we can, and must, take to 
end it. He came to believe that the spiritual 
state of the Jewish people was declining 
rapidly and it was necessary to force the 
arrival of mashiach, something that could be 
achieved only if the Jewish people 
strengthened their attachment to Torah and 
returned to Eretz Yisrael. He strongly 
encouraged the establishment of both 
yeshivot and farming communities in the Holy 
Land, and when most leading rabbis either 
did not support his call (and many openly 
opposed it), he declared that the Sattan / the 
prosecuting angel had blinded them in order 
to delay the Redemption.  R' Guttmacher's 
study of Kabbalah also drew him close to the 
chassidic movement, and he became 
surrounded by chassidim of his own. He 
discouraged people from seeking his 
blessings, saying that he was an ordinary 
person. He also said that just in case his 
prayers carried any weight in Heaven, he was 
already praying for all Jews; thus, there was 
no need to visit him. But all of his efforts to be 
left alone were futile. R' Guttmacher 
published several pamphlets describing his 
ideas about the Redemption and the return to 
Eretz Yisrael. He also left behind many 
manuscripts on "traditional" Torah subjects, 
and some of his commentaries are published 
in the back of the standard Vilna edition of 
the Talmud. (Some of his larger works were 
first published in the 1970's and 80's.) He 
also kept a diary, which he closed with the 
words: "I am leaving for my world [i.e., Olam 
Haba] comforted that the Shechinah pines for 
those who love it. I feel that the three part 
cord - the Torah, the Holy One, blessed is 
He, and Yisrael - is in the process of being 
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