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1. This week’s Sidra is the first Sidra of the third Book of the Torah.  Whereas the first Sefer,  

יתאשִׁ ֵר בְּ  , tells of events from the beginning of Creation till our going down to Egypt (a 

time-span of over two thousand years) the second Sefer,   ְׁתמוֹ ש , tells of our time in Egypt 

and our Deliverance from there by   ַא הוּ ךְ רוּ  בָּ שׁ דוֹ קָּ ה .  This third Sefer,   ַאָר ְק יִ ו , is comprised 

mainly of the laws that HaShem commanded us while we were in the Wilderness of Sinai 

on our way to Eretz Yisroel (a period of forty years) with some emphasis on the laws of the 

Mishkan and the Korbonos, the laws of Tum’oh and Taharoh and the laws pertaining to the 

Kohannim.  This week’s Sidra begins with the Laws of Korbonos. 

2. The word “Korbon” is commonly translated as “sacrifice” or “offering” but really it means 

neither of these.  The word “Korbon” has as its basic meaning “to draw near” and that in 

fact is what the Korban is: it is a means of bringing one nearer to HaShem. 

3. From the beginning of time, Man has expressed his thankfulness and homage to G-d by 

bringing Korbonos, in much the same way that the natural instinct in Man prompts him to 

pray to G-d for his needs.  These feelings are so basic in the human being and so much a 

part of his nature that all human beings without exception, be they of any age and any 

culture, have always sought to find expression of their wanting to come closer to G-d.  This 

instinct is deeply implanted by HaShem in human beings as in no other of His creatures, for 

it is only Man who was created by HaShem with the faculties to know his Creator and with 

the spiritual yearning to find fulfilment in coming closer to Him, for this is his purpose. 

4. Of course, every good instinct can be smothered; every noble feeling can be defiled.  Over 

the ages, men did allow their spiritual feelings to become polluted and misdirected, in some 

cultures so badly that they in fact became a barrier between Man and his Maker.  It is these 

practices, originally prompted by genuine religious feelings but then grossly defiled and 

perverted almost beyond recognition of their noble origins (giving rise to idolatry and other 

such abominations) that the Torah utterly condemns.  It is for this reason that the Torah 

reserves the most severe punishment ) ָּתֵר כ(  for the desecration of Korbonos and their 

proper procedure and practice, for the greater the potential good, the greater is the offence 

of its ruin.  It is because HaShem wants our Divine Service of Korbonos to be perfect and 

unspoiled that He instructs us in the exact procedures and practices that are to be followed.  

That way, our Korbonos are indeed as “a sweet-smelling and pleasant fire-offering to 

HaShem” for we observe His instructions and obey His wishes. 

5. Hardly anywhere else in the Written Torah is so much detail given in describing a Mitzvah 

as in the case of Korbonos.  Of course, this detail is then explained and elaborated in the Oral 

Torah which was taught to us at the same time (although it was committed to writing only 
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much later) but the very fact that this Mitzvah is taught at such length and in such detail in 

itself serves as an indication of the importance that we are to attach to understanding each 

and every component of the Mitzvah of Korbonos.  For through these Laws we are to 

understand what it is that HaShem wants from us and how we are to come closer to Him in 

our everyday life, too.  Every law, every detail, is to teach us something: the kind of animal 

that is brought as a particular Korbon; what parts are burned on the Altar; what parts are to 

be eaten and by whom; the procedure to be followed all the way through; other Korbonos 

(of flour, oil, etc.) and the libations, that is, the liquid component, prescribed for each 

Korbon — each and every detail is greatly symbolic of our total life’s work of obedience and 

service to HaShem.  

6. There are several different types of Korban, and the first one in this Sidra is the Korban Olah.  

This Korban, which is the only one to be “completely burned-up” on the Great Altar, and 

thus symbolizes a complete giving-up of oneself to HaShem, is brought by a person who is 

negligent in his duties to HaShem.  Through this Korban, he renews his dedication to 

HaShem and His Torah — he is “elevated” (this meaning is inherent in the word “Olah,” 

too) by bringing this Korban in the Mishkan of HaShem, the depository of His Torah 

(represented by the Two Tablets of the Testimony held in the Ark of the Covenant).  And 

because the Mikdash is the world centre for all people seeking true spiritual attainment, 

non-Jews too are permitted to bring a Korban Olah. 

7. The Torah never gives the rich an advantage over the poor in the performance of a Mitzvah, 

and if a Korban was always to be a large, expensive animal, poor people would be excluded 

from bringing a Korban.  The Torah therefore commands various kinds of Korban Olah: he 

who can afford it, can bring for his Korban a bull; if this is beyond his means, he brings a 

sheep or goat; if this too is beyond his reach, he brings a pigeon as a Korban Olah; and the 

poorest of the poor, unable to afford even a pigeon, brings for his Korban Olah a Korban 

Mincha consisting of a measure of fine flour, some olive oil and a little frankincense (a 

sweet-smelling resin).  Our Chachommim, of blessed memory, point out that the animals 

and birds commanded to be brought for Korbonos are only those which are ordinarily 

harmless and defenceless and do not pursue or attack other animals.  This is to teach that 

HaShem rejects those who harm others but He favours those that are pursued and 

victimized.  They point out further that HaShem’s expression of satisfaction with the first 

three kinds of Korban Olah is the same, for the pigeon brought by the poor man is as 

acceptable to HaShem as the bull or sheep brought by the wealthier man.  Yet the 

expression of HaShem’s satisfaction with the Korban Mincha of the poorest of the poor is far 

stronger, because generally the poor man’s Korban means more to him than the rich man’s 

means to him, and HaShem looks to the heart. 

8. If a person mistakenly committed one of the more serious transgressions of the Torah, he 

must bring a Korban Chattos.  The idea behind this Korban is similar to that behind the 

Korban Olah: the confession made before HaShem when the Korban is brought and the 
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whole process of the Korban helps the person to regain the standard he had before he 

committed the sin.  (It follows, therefore, that if a person sinks so low as to deliberately 

transgress the Word of HaShem, the lessons of the Korbonos will have no effect on him and 

such a person cannot bring any Korbon.  Repentance in the heart, not the bringing of 

Korbonos, is what achieves atonement before HaShem.)  For the less serious sin, 

committed by mistake, no Korbon is brought, for the Torah recognizes that basically every 

person is good and wishes to comply with the Will of HaShem.  Such lapses as do occur will 

be corrected even without the powerful emotion that is the result of bringing a Korbon. 

9. There is another kind of Korban, brought by a person who admits to having committed a 

dishonest act after having previously denied it and sworn falsely.  Such a person, too, is 

given the opportunity to place himself again under the Authority of HaShem, by means of a 

Korban Oshom.  A different Korban Oshom, called the Korban Oshom for the Uncertain Sin, 

is brought by the person who is in doubt whether in fact he transgressed one of the Mitzvos 

for which a Korban Chattos is brought if he was sure of his offence.  (The fact that this 

Korbon is a more costly one than a regular Korban Chattos helps to bring home to the 

offender the need for repentance for his lapse, which, because of the uncertainty of his 

transgression, is subconsciously treated — wrongly — more lightly.)  If it should transpire 

that the sin was indeed committed, he then brings a Korban Chattos, too. 

10. Various other Korbonos are enumerated in the Torah, and some are in this week’s Sidra: 

some are brought on behalf of the entire Jewish Nation; some are brought by individuals; 

some are brought at specific times; some are brought for commission or omission of deeds; 

some are voluntary; some are obligatory.  Some Korbonos are classed by the Torah as 

“holy,” some are “most holy”; some Korbonos are not eaten at all but are completely burned 

on the Altar, whilst some parts of others are eaten “in the Presence of HaShem,” that is, 

within the precincts of the Holy City or of the Mikdash respectively (and within various 

specified time limits) by the Kohannim who officiated, or by the person who brings the 

Korbon and his family and friends.  Each and every one of the laws and procedures of each 

kind of Korbon is commanded by HaShem to teach us a particular lesson, but all together 

the Korbonos add up to the great exhortation of the Torah and which can, at the risk of 

over-simplification, be stated as follows:  Every human being is made up of two parts, the 

physical and the spiritual.  Physically, Man is not very different from the animal.  It is Man’s 

Divine soul, evidenced by his intellect and appreciation of right and wrong, that raises him 

above the animal.  When a person loses sight of his high calling as a servant of HaShem, 

and thus transgresses His Torah (or indeed, so that Man should not come to forget his 

special place in HaShem’s plan) HaShem commands that Man should bring a Korbon, 

representing the physical or material element in Man, to subjugate himself once again 

totally, body and soul, to the wishes of HaShem.  

For the explanation of the Haftorah of Sidra  ויקרא  please go to HAFTORAHS. 
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This week’s Haftorah is taken from the Book of Yeshayohu, 
 Chapter 43,  verse 21 — Chapter 44,  verse 23  

 
IN THIS WEEK’S NOTES ON THE HAFTORAH, 

AS IN MANY OF THESE “HAFTORAH OF THE WEEK” SHEETS, 

CONSIDERABLE USE HAS BEEN MADE OF THE ADMIRABLE SERIES 
“THE MIDRASH SAYS ON THE WEEKLY HAFTAROS” 

BY RABBI MOSHE WEISSMAN AND PUBLISHED BY BENEI YAKOV PUBLICATIONS 

FOR WHICH HELP GRATEFUL ACKNOWLEDGEMENT IS AGAIN HERE MADE. 

1. The Sidra speaks of the laws of Korbonnos and the Haftorah, too, is part of a message 

from HaShem delivered by the Novvi Yeshayohu concerning Korbonnos.  The Sidra 

speaks of the service of the Korbonnos as part of the pure worship of HaShem and the 

Haftorah contrasts the shame and stupidity of the idolatry in Yeshayohu’s time and the 

message of HaShem through Yeshayohu to the people concerning their absurd worship 

of idols.  

2. Yeshayohu tells us that HaShem is disappointed at how the service of Korbonnos has 

become corrupted.  Korbonnos are supposed to be a means of coming close to HaShem 

— as the very word   ָןבָּ ְר ק   itself shows, related as it is to the word " ְבֵר קַ ל" , meaning, “to 

come close.”  Yet the people treat the service of Korbonnos as if it was some sort of 

appeasement of HaShem, something to keep Him happy, as it were.  This is all wrong, 

says the Novvi.  “I formed this Jewish People that they shall recount my praises to the 

world, that they shall bring the whole world to acknowledge My Sovereignty,” says 

HaShem, not that they shall bring Korbonnos and weary themselves with all the 

different sacrifices that they impose upon themselves to bring.  It is not the Korban that 

achieves atonement, says the Novvi, it is HaShem Himself Who grants atonement to 

those who repent sincerely from their wrongdoing — not the bringing of sacrifices or 

offerings.  (In any case, the word “Korbon” means neither of these.)       

3. It is perhaps difficult for us today to understand the lure of idolatry that seems to have 

so ensnared the ancient world and therefore a word of explanation is in place.  In fact, 

the Gemorroh considers this very difficulty and says:  “Do you think that the Jewish 

People, who know Almighty G-d first-hand and have themselves experienced His 

miracles, do you think that they are fools that they would prostrate themselves before 

sticks and stones?  Only know this: Of course the Jewish People know the truth!  But 

they have only ever worshipped idols because they wanted to allow themselves even the 

worst kind of immorality — and in public too!”  In other words, when the people 

sought release from the high standard of moral conduct that the Torah demands, they 

embraced idolworship as the new, more easy-going religion.  But of course, their “new 
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morality” is nothing but the old immorality.  We should remember that this applies just 

as much to today’s calls from so-called “liberated,” “enlightened” and “modern” people 

who, under the banner of “reform” or “progressive,” try to justify their defection from 

Torah.  The aim is to legitimize the illegitimate and to permit what the Torah forbids.  

But as it was in ancient times so it is today, and for exactly the same reason.   

4. There is another explanation, perhaps a little less damning, that might help us to 

understand (but not condone) the pervasiveness of idolatry in ancient times.  We have 

to step right out of our own times and go way back to when the world was a 

threatening place.  Man was very much at the mercy of the elements and his life was 

precarious indeed.  His existence was fraught with danger and each day was a mighty 

struggle of survival, never mind progress and prosperity.  With backbreaking work he 

had to prepare the ground from which his food grew and there was every chance that all 

his efforts would be in vain if the rains failed to come.  Even if the rains did come, there 

was the real likelihood that pest and blight would destroy what did grow, in which case 

unmitigated hardship, hunger and starvation would result, with vulnerable children 

dying in front of the eyes of their parents.  In addition, there was very little in the way of 

communication of news and transportation of goods.  If the crops failed in one land 

there was precious little that could be done about bringing surpluses that might exist 

elsewhere.   

5. Most craftsmen produced only pretty basic work and their handiwork was mostly only 

simple and crude.  Every item was hand made, laboriously fashioned without the 

benefit of proper tools as we know them today.  Even sharp knives were a rarity and in 

some places a sharp blade had to be hired by the day.  The labour-saving devices and 

mass-production of today did not exist and there were no “manufactories.”  The people 

worked at home or in the fields, with the great majority of the workforce (which 

included even the very young children, too) occupied with agriculture and the growing 

of food — and the failure-rate was generally devastatingly high, either through lack of 

rain, through pests or through blight.  The standard of living was very low.  Generally, 

life was rough and primitive.  To be sure, there were some places where a powerful ruler 

was interested in progress (and the trade and taxes that this would generate) and he 

would sponsor the crafts, encouraging and patronizing inventiveness and innovation.  

But generally, rulers were despots, interested only in expanding their power through 

invasion and robbery and enlightened or noble rulers were few and far between.   

6. In the home, life’s conveniences were very few. In addition to the preparation of food 

and cooking and generally running the home, spinning and clothwork were the 

responsibility of the woman of the house.  Every span of thread was hand-spun, every 

scrap of cloth was laboriously woven by hand and every garment was painstakingly 

sewn, usually without the aid of a metal needle.  People owned very little in the way of 

material goods because there were very few things to own.  There was little to relieve 

the hard life.       
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7. Generally, the idea of human rights and liberty was not yet born.  In this, the Jewish 

People was thousands of years ahead of every other society for through the light of 

HaShem’s Torah the weak are protected, human dignity is upheld and the human spirit 

is liberated and can progress.  But overall, human beings were vulnerable and in their 

unprotected state felt completely at the mercy of the heat and the cold, storm and flood, 

illness and disease, the attacking beast, the marauding invader, the despotic ruler.   

8. Almost helpless in illness and with almost no knowledge of hygiene and very little 

understanding of the causes of disease, men could only watch as illness and contagion 

sometimes wiped out whole communities within days.  Superstition and often counter-

productive defences against these relentless killers were as useless as were their puny 

efforts to defend themselves against wild beasts and brutal conquerors.  Medicine and 

healing were in the main primitive and hardly understood with much of it a hit-and-

miss affair.  Altogether man therefore felt vulnerable and unprotected, buffeted by the 

elements and threatened by enemies, with his life and his very existence in constant 

danger from hunger and illness and attack.  On top of that, because they needed to be 

near their fields, most people lived in small groups or in villages and not in towns, even 

though this would usually afford some sort of “safety in numbers.”  This, then, was the 

situation of the great majority of people in ancient times.  It is in such circumstances 

that man turns desperately for protection to whatever he thinks will help him.  In his 

constantly worried state, he panders to every superstition and is ready to worship any 

conceivable power that he imagines can possibly give him safety, even willing to enslave 

his spirit and his very being to the ever-more demanding capricious gods of his 

imagination.   

9. But while all this might have been the state of the human condition generally, the 

Jewish People, even if they did have to contend with most of the harsh conditions of 

life, was blessedly without the despondency and hopelessness that was common to 

most of mankind.   For they had been spectacularly taken by HaShem to be His People, 

to live their lives according to His Torah and they could thus rely on His resulting 

blessing and His fair rule of reward and punishment.  The Jewish People has no need or 

reason to live with the randomness and unpredictability of the strange deities of the 

nations.     

10. HaShem is therefore quite justified in His disappointment in His People when they, 

who should know much better, turn to strange gods and this is His oft-repeated 

message sent to them through His prophets (as in this week’s Haftorah).  Indeed, even 

without knowing HaShem as we do, man’s very vulnerability should really be reason 

enough for him to rely on none other than HaShem for with his inherent intelligence 

and power of reasoning he should come to realize the uselessness of idolatry and the 

resulting harm to him and that it is only HaShem Who is the G-d of all Mankind.  He is 

the true Healer and Protector. 
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Our Chachommim, of blessed memory, instituted that we commemorate certain events or 
Mitzvos by means of special readings from the Sefer Torah and special Haftorahs (readings from 
the  נביאים , the Books of the Prophets).  This week’s Shabbos is called Shabbos Porroshas 
“Zochoir.”  It takes its name from the first word of the special Maftir read on Shabbos morning.  
This special Torah-reading is taken from Sefer Devorrim, Chapter 25, Pessukim 17 — 19 
inclusive (at the end of Sidra תצא  יכ  ).  The Haftorah is from the first Book of Shmuel, Chapter 
16, Pessukim 1 — 34 (Ashkenazzim start at Possuk 2 of that Chapter) inclusive. 

1. We are commanded in the Torah to always remember what Ammolayk did to us shortly 
after HaShem took us out from Egypt.  

2. As the People that HaShem took to be His Own Nation in such spectacular fashion, we 
have as our mission and duty to teach the whole of Mankind about HaShem and thus to 
elevate the whole of humankind to the spiritual and moral level that HaShem in His 
goodness intends for all.  Indeed, the very way in which we exploded, as it were, on to 
the stage of world history teaches that our Nation is like no other.  For the usual stages 
of development of other nations — from a family to become a tribe, to become a people 
in its own country, to then expand into an empire — did not happen with us.  Instead, 
we went down to Egypt as a family few in number, and, away from our own Land, we 
were soon overwhelmed and enslaved and afflicted under the burdens of the Egyptian 
slavery. 

3. But then, when the time appointed by HaShem had come for us to be released so that 
we could apply ourselves to our G-d-given task, the Egyptians and their king refused to 
acknowledge HaShem our G-d as the Almighty G-d of the whole of Creation.  They 
defied His command to let us go — and they paid for their defiance in full measure.  
The land of Egypt and its people became the object-lesson to the world: through them 
the Almightiness of HaShem became known to all Mankind.  The lessons taught by our 
Deliverance from Egypt by HaShem were taken to heart by all the peoples of the world 
who heard of those miraculous events.  The whole of Mankind thus came to know and 
recognize the Almightiness of HaShem and was ready to come under the benign 
influence of His moral code, paying special respect to — and in some fear of — that 
Nation which was special to HaShem by virtue of their taking upon themselves His 
Torah in its entirety. 

4. The old order of “might is right” and the cruel, flagrant power of the sword which until 
then had been the dominant force in the world of Man and had virtually enslaved his 
spirit was now challenged: a new age was about to take its place, the age of “right is 
might.”  This new age was to bring to Mankind an awareness of HaShem as the All-
Merciful and All-Powerful G-d of heaven and earth, the Father and King of all humanity, 
Who orders the destiny of Nations and Who intends that Mankind should elevate itself 
through moral and correct behaviour and thus find happiness and fulfilment in living a 
life governed not by might, but by right — by what is right in the Eyes of G-d. 

"זכור"פרשת    

PORROSHAS  “ZOCHOIR” 
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5. It was then that Ammolayk, in a wilful demonstration of defiance and revolt against 
HaShem, attacked His People.  Completely unprovoked and not at all threatened, the 
warlike Ammolaykites came up behind the Jewish People with sword and battle-axe: 
they alone of all the Nations were utterly without fear of G-d and they alone set 
themselves up as the enemies of HaShem by attacking His People.  Taking up arms 
against us when we were weakened and tired-out from our travellings, our greater 
number were defenceless women and children and our men were totally untrained in 
warfare.  We were a People making our peaceful way to our rightful Homeland when 
Ammolayk sought to destroy us and through our destruction re-establish the rule of 
might.  For Ammolayk sees in this People which is governed by the moral code of 
HaShem — a code whose aims are the real happiness and spiritual fulfilment of all 
Mankind and the peace and brotherhood of Man under the Kingship of G-d — in this 
People Ammolayk sees his greatest enemy.  For this People of HaShem teaches of the 
greatness that Man can attain not by the sword but by peace.  This People teaches of 
things spiritual and scorns the principles of the might of the sword.  This People 
teaches of Man’s noble spirit in the service of his Creator — and thus spells the end of 
the rule of the sword and brute force and cruelty and intimidation. 

6. Attacked by Ammolayk, we were forced to wage war.  But the battle was won not by the 
sword but by the G-dly staff in the hand of Mosheh our Teacher.  On the day of that 
battle — which was an indication of all such future confrontations that the Jewish 
People would encounter — Mosheh our Teacher, together with Aharon the future 
Kohen Ga’dol and Chur (ever-zealous for the Glory of HaShem) went up to the top of 
the hill and demonstrated their confidence in HaShem our Protector.  With the hands 
of Mosheh our Teacher visibly raised in prayer signalling to them to trust in HaShem, 
those of us who were chosen to fight with Ammolayk in the battlefield below took 
courage and placed their trust, not in their prowess or bravery, but in HaShem.  Thus 
was this first battle with Ammolayk fought and won, and taught again that the power of 
the sword of the ungodly brute falls before the omnipotent power of HaShem, the All-
Merciful G-d of Mankind. 

7. HaShem then commanded Mosheh to commemorate this battle for all time, for this 
encounter signalled only the beginning of the struggle between these two opposites: on 
the one hand, the moral force of HaShem’s Rule, which elevates Man’s spirit to higher 
things and inspires him to spiritual greatness, and on the other hand, the cruel 
despotism of the pitiless and inhuman tyrant who would enslave and subjugate any 
who would stand in his way and who would throttle the happiness of the free, not 
satisfied until everyone trembles before his might.   

8. HaShem tells Mosheh to proclaim that it is this malevolence of Ammolayk that He 
wants blotted out from under the heavens.  But He wants it to be overcome by the free 
spirit of Man himself.  It must be the triumph of Man’s noble spirit and G-dliness that 
overcomes the tyranny of the brute.  It must be Man’s goodness that overcomes the evil 
of the tyrant.  Even if this be at great cost, the triumph of good over evil must be as the 
result of Man’s own efforts.  Furthermore, evil must be overcome only with goodness, 
not with matching evil.  Therefore however tempting it might be to become like the 
tyrant so as to overcome him, nevertheless great care must be taken that in this 
struggle against evil the nobility of Man’s spirit of goodness is not corrupted.  But so 
long as there are those who look up to the violence and force of the tyrant as 
epitomized in Ammolayk and would try to emulate him, so long will the happiness of 
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Mankind be threatened.  Only when all the sons of Man cease to glorify the memory of 
the Ammolaykite and instead recognize the just and moral Law of HaShem and His 
value-system, only then will Mankind be able to achieve true happiness and spiritual 
fulfilment under the banner-standard of HaShem. 

9. This part of our mission as the People of HaShem, namely, to ensure that no more shall 
Mankind glorify the power of the conqueror’s sword for its own sake, and in its place to 
teach of the morality and justice of the Law of HaShem, is fundamental to our calling.  
Indeed, we are commanded that on our taking possession of Eretz Yisroel we are to 
undertake three tasks: Firstly, we are to set a king over ourselves, who will put in hand, 
secondly, the building of the Beis HaMikdash (HaShem’s House of Peace) and, thirdly, 
the eradication of the effects of Ammolayk and his influence.  (Noteworthy is that the 
Torah does not command so much the destruction of the physical Ammolayk but the 
memory, that is, the influence, of self-glorifying Ammolaykite power.)  It is not 
surprising, therefore, that shortly before we came into Eretz Yisroel, Mosheh our 
Teacher commanded us to remember to blot out the memory of the people called 
Ammolayk who, without any provocation or threat, would attack and enslave others out 
of sheer joy of massacre and cruelty.  For this is one of our tasks as the People of 
HaShem — to utterly erase the glory of Ammolayk and destroy the influence of those 
who would follow him in his crusade against HaShem.  It is a task that will be 
completed only when all Mankind ceases to honour those wreckers of human happiness 
as epitomized by the brutal Ammolayk and his heirs and followers.  Even when the 
physical Ammolaykites are laid low we may never forget that their ungodly brute force 
would enslave Mankind.  Ever-mindful of our calling, we must remember to keep our 
humaneness, our morality and our justice as taught by HaShem’s Torah and spread its 
message over the world. 

10. It is not enough that we should not forget this: the Torah commands us to positively 
remember it.  From time to time (but at least once a year) we are to refresh our 
remembrance of the effect of Ammolayk and what he stands for.  To this end, our 
Chachommim, of blessed memory, ordered that the account of that encounter with 
Ammolayk should be read and studied, but especially at the time of year when once 
again the dire threat of Ammolayk arose.  The plot of Hommon, a descendant of 
Ammolayk, to wipe out the entire Jewish Nation showed that the evil of Ammolayk was 
not yet obliterated, and our Chachommim, of blessed memory, ordered that this 
commandment of the Torah “to remember Ammolayk” should be fulfilled on the 
Shabbos before Purim (the festival which marks our deliverance by HaShem from 
Hommon’s malevolent plan).  Thus, our remembrance of the fall of Ammolayk in 
absolute terms precedes our commemoration of his fall as we experienced it in our own 
national story at this particular time of the year.  In this way, we express the hope that 
our remembrance of the fall of Ammolayk long ago should again precede the fall — 
final and complete, in our own days — of Ammolayk and all that he represents, to the 
benefit of all Mankind. 

 

For the explanation of the Haftorah of Porroshas “Zochoir” please go to HAFTORAHS. 
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The Haftorah is taken from the first Sefer of Shmuel,  
Chapter 16, Pessukim 1 — 34 (Ashkenazzim start at Possuk 2 of that Chapter) inclusive. 

1. We are commanded in the Torah to “always remember what Ammolayk did to us when we 
were on our way out from Egypt” (see the notes to PORROSHAS “ZOCHOIR”) with the 
implication that this public “remembering” should be at least once a year.  Our 

Chachommim, of blessed memory, instituted that this commandment should be carried out 

by means of the special Torah reading for Maftir on the Shabbos immediately before Purim.  
This is a most fitting time because the festival of Purim celebrates our deliverance by HaShem 

from the plot of Hommon, who prided himself on being a direct descendent of the 

Ammolaykite king Aggag (see the Megillas Ester, where those miraculous events are all set 
out) and our Haftorah is the account of the battle against the Ammolaykites in the time of 
King Shaul.  Incidentally, our Chachommim point out for us that if not for King Shaul’s 

misplaced compassion which delayed the execution of Aggag, we would not have had to 

endure the very real and frightening threat of his descendent Hommon so many years later.  

This Haftorah gives us an opportunity to learn lessons from this period in our history. 

2. Our Haftorah opens with HaShem’s instruction through Shmuel HaNovvi to the newly-

crowned King Shaul to go to war against the warlike Ammolaykites who had been sending in 

mujahidin terrorists to harass the people and the countryside.  King Shaul immediately 

mustered a large army of fighting men and, after warning-off the friendly clan of Kaynites, he 
led the people into battle against Ammolayk and vanquished them, capturing their king Aggag 

alive, together with a great amount of booty.  But he had erred once before when he joined 

battle with the Plishtim without waiting for Shmuel to be at his side and he erred this time 

too in that he spared some of the Ammolaykites and their king despite being warned not to.  
The consequences come quickly.  HaShem tells Shmuel that He is angry with Shaul and has 

taken the kingship from him to give it to someone better.  All night long, Shmuel begs 

HaShem to forgive Shaul but to no avail.  The next morning, he makes his way to Shaul and 

confronts him about his disobedience of HaShem’s instructions — and tells him of 
HaShem’s anger and its implications for his kingship.   

3. Only a few short years previously, the people had asked Shmuel HaNovvi for a king.  Shmuel 

had stood at the leadership of the Nation and had aged quickly in their service and now 

seemed to be coming to the end of his life.  His sons, although they were great people, were 
not as great as their father was and the people did not want them to be their leaders.  They 

wanted a king “like all the peoples round us.”  In itself, there was nothing wrong with the 

people’s demand — in HaShem’s plan for His People, there is to be a king.  But that king is to 
come from the Tribe of Yehudah and the demand for a king at that juncture was really 
premature.  Nevertheless, if a king is what the people want, a king they shall have.  And if the 

time had not arrived yet for a king from the Tribe of Yehudah, there would have to be an 

interim monarchy, so to speak, and for this interim king HaShem told Shmuel to anoint 

Shaul ben Kish of the Tribe of Binyomin.  In all of the Nation, he was the most worthy.  A 
man of noble righteousness and of imposing appearance, he was a man with brave qualities of 
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leadership as well as refined humility.  It was understood that the House of Shaul was a 

monarchy that would not endure for it would have to make way for the House of Yehudah, 

but even so, it could have lasted for many, many years and indeed could have had a rôle as a 

deputy leader (though not king) under a King of Yehudah if Shaul would not have erred in 
the dramatic ways that he did.     

4. When HaShem appointed Shaul to be the first ever king of the Jewish People, he granted him 

 the Divine Spirit — to supplement and enhance his natural qualities of — רּוַח ַהקֹוֶדשׁ 

leadership, so that he should rule over His people with sagacity and wisdom.  But after the 
débâcle of, first, the war against the Plishtim (when Shaul was panicked into going into battle 

before Shmuel had come) and secondly, the present battle against Ammolayk, when Shaul 

was mistakenly merciful, HaShem deposed him from being king and that Divine Spirit was 

taken from him.  After being endowed with   ׁרּוַח ַהקֹוֶדש, to have it taken away — the result in 
Shaul was that he was smitten with a terrible black depression and a deep melancholia.  

During his attacks of depression, Shaul was not able to see straight and, truly sick man that 

he was, he tried to do away with Dovid, his own son-in-law and the one whom HaShem had 

appointed to be the successor to the throne, for in Shaul’s eyes he was a usurper and a traitor 
to the king )" ֹתכוּ לְ מַ ד בְּ ֵר מו"(  and deserving of the death penalty.  (See also HAFTORAH TO 
SHABBOS EREV ROSH CHODESH.)  As a matter of fact, Shaul was never punished for trying to 

kill Dovid for he was a stricken man and sick.  

5. Despite appearances, the enmity between Ammolayk and ourselves is not because they 
attacked us, a peaceful, defenceless and weary people on our way out from the slavery of 

Egypt to our own country, for if that were the reason, we would be under an obligation to 

hate and pursue and take vengeance against many other nations and peoples whose 

encounters with us through the centuries and millennia have been many times more vicious.  
No, our hatred of Ammolayk is a command of HaShem because Ammolayk set themselves up 

as the enemy of HaShem and of everything G-dly.  But because they obviously can’t get at 

G-d, they attack His People and that was the reason that they attacked us then in the 

Wilderness.  (And that, despite their “rationalizations” and “explanations” to justify their 
hatred of us, is the true reason for the vicious anti-Semites who hate us — it is because we 

are G-d’s Chosen People.)  The attack by Ammolayk then was only the first instance of that 

hatred against G-d.  (See SIDRA OF THE WEEK :  בשלח.)   

6. The battle that Shaul was to fight against Ammolayk was to have been the completion of the 
battle we fought in the Wilderness under the leadership of Mosheh our Teacher.  It was to 

have been a battle against the haters of G-d, fought purely because they were haters of G-d.  

To take any spoils, as Shaul did, annulled the very purpose of that battle and irretrievably 

reduced it to no more than an ordinary mercenary battle.  The war that should have been 
fought solely to bring about the end of those who proclaimed themselves the enemies of G-d 

and through their destruction thus bring peace to the world was diminished and reduced to 

be an ordinary battle for loot, fuelled by vengeance.     

7. Our Chachommim, of blessed memory, tell us that one of the important lessons we are to 
learn from Shaul is to obey the word of HaShem and to take care not to be more righteous 

than HaShem Himself.  When Shmuel told Shaul that he was to attack Ammolayk and utterly 

destroy them, he was sorely troubled.  After all, the command was terrible and ferocious: “Go 

now and smite Ammolayk, utterly destroy all that he has and have no pity on them.  You are 
to kill man and woman, infant and suckling, ox and sheep, camel and donkey!”  Indeed, 

because this command ran so fiercely against the compassionate nature of any normal 
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human being and how much more so against the especially merciful and kind character of 

the Jewish People, for that reason Shmuel HaNovvi had to impress upon Shaul his duty to 

obey this dreadful command from HaShem.  For HaShem knows the future and when He 

does give us a command whereby we are to be instrumental in forging that future, and He 
tells us exactly what to do, it is not for us to try to interfere in HaShem’s plans.  If we do, at 

the time it might seem as if we have ameliorated a harsh order but then, when events unfold, 

oftentimes the horrific results of a supposed kindness can be unspeakable and horrific cruelty 

to so many others, if not at that time, then later.  By way of an example, the miserably 
misguided idiot woman who stopped the young Adolf Hitler from committing suicide can be 

said to be directly responsible for the death of over fifty million people, so many of them in 

hideously cruel circumstances.  Of course, nobody can dare to say who is going to grow into a 

Hitler.  Nobody, that is, except HaShem.  In this rare instance of HaShem commanding the 
destruction of Ammolayk and the ridding of evil even before it had materialised, Shaul 

committed a terrible wrong which had far-reaching results down to today.   

8. Our Chachommim tell us that Shaul wrestled with himself that night over the command of 

Shmuel.  He wondered whether it was possible that HaShem would command such 
slaughter.  Maybe Shmuel was exaggerating HaShem’s command, perhaps.  Might it be his, 

Shaul’s, duty, that despite the clear command from HaShem, he, Shaul, should nevertheless 

show some compassion.  After all, such wanton destruction is a sin!  If already one unsolved 

murder calls forth a whole ceremony of expiation, how much more wrong is it to kill so many 
people and such valuable livestock — which can be used in sacrifices to HaShem!  But our 

Chachommim teach from here, “Do not be overly righteous!”  They warn that “anyone who 

is merciful when he has to be cruel, in the end turns out to be cruel when he should be 

merciful.”  See how Shaul was merciful to Aggag and some of his henchmen — and then 
ended up pursuing to the death the innocent Dovid! 

9. From this sad figure of the fallen king we learn too how a person becomes attached to power 

and honour.  Our Chachommim point out for us how when Shmuel came to anoint Shaul as 

king, he hid away, so much did he dislike being in a position of authority over others.  In fact, 
Shaul was humble to a fault, as indeed Shmuel rebuked him, “Even though you are a small 

person in your own eyes, remember! you are the leader of the Tribes of Israel!”  Yet once he 

was king, and then that kingship was taken away from him by express command of HaShem 

through his Novvi, he struggled to hold on to power.  He could not bear that his power and 
his authority should be taken from him and he thus viewed Dovid as a traitor deserving to be 

killed.  In the words of Rabbi Yehudah ben Tabbai (Pirkei d’Rabbi Nosson, Chapter 10, 
Paragraph 3):  If anyone would have told me before I came to this high position, “Take the 
position!” I would have harassed him to death!  But now that I am in this high position 
anyone who tells me, “Get down!” — I would pour a kettle of boiling water over his head — 

so great is the attraction of power!  For as difficult as it might be to assume power, it is more 

difficult to relinquish that power.” 

10. It must be emphasised that despite his shortcomings, Shaul was a righteous man.  As said 
above, at the time when HaShem chose him to be the first ever King of the Chosen People, 

there was no one who was greater than he in Torah and fear of G-d in the entire Nation.  He 

was a true servant of HaShem and dedicated his life to HaShem’s People.  Eventually he gave 

his life for them, too.  With all that, the greater the person, the greater his responsibility and 
because he did wrong, he was rejected by HaShem from being king of the Jewish People.    
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