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A Tzaddik, or righteous person

before 

 

ZNIT

_ CHASSIDUS ON THE PARSHA

Divine Judgment 
An elderly man once walked into Rav Levi Yitzchok’s 

“I want to lodge a complaint,” he said, “and I want the 
distance away, and I have come here just to make my case before this 
consider my case?” 

“Of course,” said Rav Levi Yitzchok. “Who is the defendant?”

“It is Hashem.” 

“I see,” said Rav Levi Yitzchok. “And what is your complaint?”

“I am a very poor man,” he said. “My wife and I have only one child, a daughter, and 
we have scrimped and saved for years so that we could marry her off properly. We have gone 
hungry just so we could save a few more pennies. And now she is of marriageable age, and 
we are not even close to the amount of money we need. It is my opinion that 
obligated to marry her off!” 

The Bais Din deliberated for a while and arrived at a decision.

Rav Levi Yitzchok announced the verdict. “You are right,” he said. “We rule in y
favor. Hashem is obligated to marry off your daughter. This 
period of forty days to provide the money.”

Forty days later, the man returned to the 
said. 
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יתבר	' בעזרת ה  

 

A Tzaddik, or righteous person, makes everyone else appear righteous 

before Hashem by advocating for them and finding their merits.
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  VAYELECH~  AVIMZ

CHASSIDUS ON THE PARSHA +    

n elderly man once walked into Rav Levi Yitzchok’s Bais Din while it was in session. 
“I want to lodge a complaint,” he said, “and I want the Bais Din to rule on it. I live some 

tance away, and I have come here just to make my case before this Bais Din

“Of course,” said Rav Levi Yitzchok. “Who is the defendant?” 

“I see,” said Rav Levi Yitzchok. “And what is your complaint?” 

poor man,” he said. “My wife and I have only one child, a daughter, and 
we have scrimped and saved for years so that we could marry her off properly. We have gone 
hungry just so we could save a few more pennies. And now she is of marriageable age, and 

are not even close to the amount of money we need. It is my opinion that 

deliberated for a while and arrived at a decision. 

Rav Levi Yitzchok announced the verdict. “You are right,” he said. “We rule in y
is obligated to marry off your daughter. This Bais Din is giving Him a grace 

period of forty days to provide the money.” 

Forty days later, the man returned to the Bais Din. “So when will I get my money?” he 

makes everyone else appear righteous 

by advocating for them and finding their merits. 
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while it was in session. 
to rule on it. I live some 

Bais Din. Will you 

poor man,” he said. “My wife and I have only one child, a daughter, and 
we have scrimped and saved for years so that we could marry her off properly. We have gone 
hungry just so we could save a few more pennies. And now she is of marriageable age, and 

are not even close to the amount of money we need. It is my opinion that Hashem is 

Rav Levi Yitzchok announced the verdict. “You are right,” he said. “We rule in your 
is giving Him a grace 

. “So when will I get my money?” he 



“The money is coming to you,” said Rav Levi Yitzchok. “We will write you an official 
affidavit of our verdict, which you can take with you. It guarantees that Hashem will pay.” 

The man left the Bais Din floating on air. He kissed and hugged the paper and sang 
and danced through the streets toward the inn in which he was staying. 

Just then, a wealthy squire rode by in his fine carriage and saw the poor Jew cavorting 
through the streets. As he watched, he saw a gust of wind snatch the paper from the hands of 
the Jew and carry it away. The paper flew through the air like a falling autumn leaf, sliding 
back and forth on unseen currents of air until it flew into the window of the squire’s carriage. 
The squire took the paper in his hands, but he could not read the writing on it. 

Meanwhile, the Jew had followed the path of the paper to the squire’s carriage. 

“Sir, that is my paper,” he said. “Could you please return it to me?” 

“I’ll return it to you in good time,” said the squire, “but first tell me what is written 
here.” 

The poor Jew grew red in the face. “I-I cannot,” he stammered. “But it really doesn’t 
matter. It is about me and my affairs.” 

“Nonetheless, I will not return it to you until I know what is written on it. There is a 
Jew in Berditchev with whom I do business. He will translate it for me. Come to my house in 
an hour.” 

Exactly one hour later, the poor Jew was knocking on the door of the squire’s house. A 
servant opened the door and showed him into the squire’s office.  

“Can I have my paper back now?” 

“Actually, you cannot,” said the squire. “Strange as it may seem, the letter is addressed 
to me. It provides me with some important information, and it instructs me to give the bearer 
of the letter a rather large sum of money. So, my good fellow, it seems you’ve earned yourself 
quite a handsome sum.” 

The squire then gave the poor Jew a sum that was far more than adequate for all his 
needs. 

n 

Dvar Torah 
The strangeness of the word immediately jumps out at us. The Torah tells us (30:9): 

“Hashem, your G-d, will render you abundant (vehosircha) in all your handiwork, in the fruit 
of your womb, the fruit of your livestock and the fruit of your land for the good, when 
Hashem will return to rejoice over you for the good as He once rejoiced over your forefathers.” 
What is the significance of the word vehosircha – “He will render you abundant” – an 
exceedingly unusual turn of phrase? 

We can find the answer, explains Rav Levi Yitzchok, in the words of the Mishna (Avos 
3:19): “Everything is foreseen, freedom of choice is given and the world is judged (haolom 
nidon) favorably”. The word for world, olom, is of the feminine gender, and we would expect 
gender agreement in the verb form for judgment. But nidon is actually the masculine form; 
nidona is the feminine form. Why then does the Mishna use a masculine verb form for a 
feminine word? 



It is because the judgment of the world also extends, so to speak, to the Master of the 
World. Hashem enjoys providing great abundance for his children. Therefore, if he judges 
them favorably, he also benefits Himself. But if He should, Heaven forbid, rule against them, 
He also deprives Himself of the joy of giving them blessings. The judgment extends not only 
to the world but to the Judge of the world. This concept is implicit in the use of the masculine 
verb form. 

This is also the implicit intent of the word vehosircha in our pasuk. This word can be 
translated as “render you abundant”, and it can also be translated as “render you 
superfluous”. The Torah is saying that Hashem will render your deeds superfluous so that He 
can lavish you with blessings regardless of your personal merit. Why would He do this? The 
end of the pasuk provides the answer. It is because Hashem wants “to rejoice over you for the 
good as He once rejoiced over your forefathers”. He does not want to be deprived of His own 
pleasure because of your lack of merit. Therefore, He will look away from your deeds in 
order to give abundant blessings. 

n n n 

ROSH HASHANA 

Sacks of Sins 

Rav Levi Yitzchok was known far and wide as an eved Hashem, a servant of Hashem. It 
is not a simple matter to be an eved Hashem; this title is applied only to the greatest Tzaddikim 
of the generation. So how exactly did he achieve such an exalted status? Rav Levi Yitzchok 
provided the explanation. 

One Rosh HaShana night, Rav Levi Yitzchok related, his soul rose to the Upper World, 
and he entered the chamber of the Heavenly Court. Off to the right, there was a doorway that 
led to Gan Eden, where the Tzaddikim resided in eternal bliss, and off to the left, another 
doorway led to the blazing fires of Gehinnom. As Rav Levi Yitzchok watched, he saw Soton’s 
messengers running swiftly into the chamber with large sacks on their shoulders. They cast 
the sacks onto the ground and ran back for more. 

“What is in those sacks?” he asked. 

“The sins of the Jewish people,” he was told. 

“But can they run so swiftly with such large sacks of sin?” 

“Yes, they can.” 

“And what will happen with all these sins?” 

“Soton will use them to prosecute the Jewish people.” 

As Rav Levi Yitzchok watched, the messengers who had dropped their sacks earlier 
were now returning with additional sacks. The situation was becoming desperate. Soton’s 
stockpile was becoming overwhelmingly huge. How would the Jewish people withstand 
such a prosecution? 

Rav Levi Yitzchok quickly grabbed a few sacks, ran to the doorway to Gehinnom and 
tossed the sacks into the flames. Back and forth, back and forth he ran until he had consigned 
all the sins to the flames. 



When Soton arrived before the Heavenly Court, 
ready to prosecute the Jewish people, he was shocked to 
find that all his sacks of sins had disappeared. He looked 
up, saw Rav Levi Yitzchok standing there and 
immediately understood what had happened. 

“Thief!” he cried out. “Those sacks were my 
property. Who gave you the right to take and destroy 
them?” 

Soton grabbed Rav Levi Yitzchok by his garments 
and dragged him before the bar of justice. 

“This man is a thief,” he declared. “I demand that he make restitution for the losses he 
has caused me.” 

The Court considered his arguments and decided in Soton’s favor. “You must make 
restitution,” Rav Levi Yitzchok was told, “or else you will be sold as a slave, as decreed by the 
Torah (Shemos 22:2).” 

Soton demanded an exceedingly exorbitant sum as restitution for the damages he had 
incurred, and Rav Levi Yitzchok did not have the means to pay even a small fraction of it. It 
was, therefore, decreed that he would be sold as a slave. Avrohom, Yitzchok and Yaakov 
came forward to buy Rav Levi Yitzchok, but they could not muster the necessary funds. Nor 
did any of the other Tzaddikim who tried to redeem Rav Levi Yitzchok from his predicament.  

Finally, Hashem declared, “The entire world belongs to Me, and I will redeem him. I 
will buy him as My slave.” 

“And this is how I became an eved Hashem,” concluded Rav Levi Yitzchok. “In the 
liturgy of Rosh HaShana, we say, ‘Lekoneh avodov badin. For the One Who buys His slaves 
through judgment.’ Hashem bought me as His slave through judgment.” 

n 
The novi (prophet) says (Hoshei’a 14:3): “Kol tisa ovon vekach tov.” This is usually 

translated as: “Forgive all sins, and accept good”. But the order of the words is somewhat 
awkward. The pasuk can also be read with an alternate interpretation. 

Kol tisa ovon. Everyone can lift a sin. Why? Because a sin is as light as a feather and 
carried with hardly any effort. It is so easy to commit a sin and have it rise up to the heavens 
where it can do untold damage. Vekach tov – but take hold of the good. A good deed, an act 
that brings repair to the damage in the Upper Worlds, is much weightier than a sin. It cannot 
be carried up so easily. One needs to grab hold of it and drag it aloft. 

n n 

Rav Levi Yitzchok’s Lessons on Tefilla 

Elul/Rosh HaShana 

By: Rav Yehuda Prero 
 

The tefillos on Rosh HaShana differ from the rest of the year. Some passages are 
unfamiliar, with words and sentences we are not accustomed to. While it is incumbent upon 
us to properly prepare for this holy day, we all know that each of us has some limitations. 
The following lessons from Rav Levi Yitzchok of Berditchev shed some light on how we can 



make the most of our tefillos. 

Everyone assembled in the shul was awaiting this moment. Their spiritual leader, the 
sainted Rav Levi Yitzchok of Berditchev, was going to sound the shofar himself this year. They 
knew of his dedication to Hashem. They knew of his piety. They knew that there was no more 
worthy person to lead the congregation in this special mitzva on this holy day. 

Rav Levi Yitzchok readied himself for this task of utmost importance. He immersed in 
the mikve, purifying himself in preparation for this hallowed duty. When the time came for 
him to blow the shofar, he looked angelic, garbed in his white kittel, enveloped in his tallis. He 
recited the introductory tefillos with utmost concentration, inspiring the entire congregation to 
do so with him. He then read a prefatory portion of the Zohar with heartfelt emotion. Now 
was the time for the blowing of the shofar. The entire congregation stood with anticipation 
and trepidation, awaiting the blessings and the first sounds of the shofar. But they did not 
come. 

Rav Levi Yitzchok did not recite the blessings. Instead, he placed the shofar back down 
on the table before him. A few moments passed, and he again picked up the shofar. He 
readied himself to recite the blessing. He hesitated, and then placed the shofar down once 
again. After some time had passed, Rav Levi Yitzchok turned to the confused assembled. 

“My friends,” he said, “there is seated here today a man. This man is not like you or 
me. He was separated from his family in his youth, and has no background or familiarity 
with his religion. He does not know how to read Hebrew, let alone daven. He knows that 
today is Rosh HaShana, a day to daven to Hashem, and he therefore joined us. Standing here, he 
saw the entire congregation immersed in meaningful and earnest tefilla. He felt a jealousy, a 
burning feeling of envy, because he could not participate with the congregation. This man 
turned his head toward Heaven, and cried his heart out. 

“‘Our merciful Father, You know all the sincere tefillos, the depths of the feelings with 
which they are uttered, the meanings and implications of every word. The only thing I know 
is the twenty-two letters of the alef-bais. My tefilla to You, on this holiest of days, is all that I 
know: alef, bais, gimmel…Please Hashem, in Your abundant kindness, join together these letters 
to formulate a tefilla for me.’ 

“You should know,” Rav Levi Yitzchok said, “that this is the reason for my hesitation. 
Hashem is in the midst of assembling this purest of pure tefillos. While Hashem joins together 
the letters uttered from the mouth of this righteous man, we must wait.” 

Hashem values all pure tefilla. Our Sages formulated tefillos in a specific fashion, with a 
precise composition, as they were aware of the deep implications and spiritual ramifications 
of the words. Yet, tefilla without heart is tefilla without soul. 

n n 

Who Will Blow the Shofar? 

The word was out: Rav Levi Yitzchok was looking for someone to blow the shofar for 
himself and his followers on this Rosh HaShana. Many people were thrilled to be presented 
with this opportunity. They made appointments to “interview” with Rav Levi Yitzchok for 
this esteemed position. 

The day of the interview came. All the candidates gathered together in a room, and 
were called in one by one by Rav Levi Yitzchok. With each one, he asked a similar question: 



What are you thinking about while you blow the shofar? Each aspirant answered similarly, 
displaying his vast knowledge of the deep concentrations and metaphysical meanings upon 
which to focus during the blowing. Rav Levi Yitzchok, however, was not satisfied with any of 
the responses. 

Rav Levi Yitzchok noticed a man who was standing silently in the corner of the room, 
shifting uncomfortably, with a nervous look on his face. Rav Levi Yitzchok called him over, 
and asked him the same question. “Rebbe,” he responded, “I am a simple Jew. I have 
daughters to marry off. I am a poor man with no money for their dowries. When the time 
comes for the sounding of the shofar, I mentally utter the following tefilla: Father in Heaven, I 
have done Your will, and I am blowing before You the shofar. Please, if You could, do for me 
the same – please send me fitting husbands for my daughters!’ ” 

A large smile broke across the face of Rav Levi Yitzchok. “Excellent!” he said. “You 
have the correct and true feelings in mind when you blow the shofar. You are the type of 
person I am looking for to blow the shofar!” 

May all of our tefillos find favor in the eyes of Hashem during this High Holiday season. 

n 
The sound of the shofar which was heard at Har Sinai when the Torah was given 

“became louder and louder” (Shemos 19:19). 

Rashi explains, “When a human being blows a trumpet, the longer he blows it, the 
more tired he becomes and the weaker the sound grows.” 

But the shofar at Har Sinai was different. Not only did its sound constantly increase in 
volume, but it has continued to be heard ever since. Its sound will not cease until “the earth is 
as full of the knowledge of Hashem as the waters cover the sea” (Yeshaya 11:9). 

Rav Levi Yitzchok of Berditchev comments, “There are people who hear the sound of 
the Rosh HaShana shofar all year long…and there are people who hear the sound of the Har 
Sinai shofar all the days of their lives.” 

They are two different shoforos. The Rosh HaShana shofar calls us to repentance, and we 
should repent every day of the year. The Har Sinai shofar proclaims Hashem as King over the 
world, and this thought ought to accompany us every day of our lives. 

Otherwise, as the High Holyday tefillos suggest, we will be caught up in the constant 
tussle between the melech evyon, the over-confident human tendency to think one is self-
sufficient, and the melech elyon, the Creator King who expects humility of His creatures, and 
the capacity to listen to the divine word and live a life of dignity and responsibility. 

www.oztorah.com/2009/01/levi-yitzchak-the-shofar/ 

n 

Shofar, Malochim and Pesach 

Another version of this story is in Hearing Shofar: The Still Small Voice of the Ram’s Horn, 
Chapter 3–6 – The Ram’s Horn of Passover. 

Once, when the Rebbe Maharash of Lubavitch was traveling through Berditchev, he saw 
a group of elderly Tolna Chassidim carrying buckets of water and scrubbing the walls and 
floor of a little shul in preparation for a visit from their Rebbe the following day. 

When the Rebbe asked them why they were doing all the work themselves instead of 



letting the younger Chassidim help them, they answered, “We are doing this ourselves 
because we want to have healthy Malochim to assist the advocating Malochim who come out of 
the tekios, the blasts of the shofar. 

“You know the yehi rotzon that is said after the tekios of Rosh HaShana — the one that 
mentions ‘the Malochim that are formed from the blowing of the shofar, and from the tekia, the 
shevorim, the terua, and the tekih, (kshr”k) [the identifying letters of the Hebrew words that 
signify the various sounds of the shofar]?  

“Well, one Rosh HaShana the holy Rav Levi Yitzchok of Berditchev said, ‘Sweet Father, 
compassionate Father! Just in case the Malochim that proceed from the shofar that Levi 
Yitzchok the son of Sora Sosha has just blown are weak Malochim, let their place be taken by 
the holy, healthy Malochim that were created by the toil of Your people in preparation for 
Pesach, as they cleaned their kitchen utensils in order to fulfill their mitzva as perfectly as 
possible: kratzen (scouring), shobben (scraping), rieben (rubbing), and kasheren (making 
kosher)!’” [for the initials of these four Yiddish words are also kshr”k].  

(Likkutei Dibburim of the Rebbe Rayatz of Lubavitch, Volume I page 280) 

(Rav Tal Moshe Zwecker) 

It is a known segula to say and have in mind the 

zechus of Rav Levi Yitzchok ben Sora Sosha while 
blowing and listening to the shofar! 

Y  Translated Kedushas Levi on the Parsha Z 

“You stand this day all of you before Hashem, your G-d...” (Devorim 29:9) 
 

Here will be explained the Gemora that appears in Maseches 
Rosh HaShana 34b: “Say before Me the Malchiyos tefilla in order 
that you make Me your King. Say before Me the Zichronos tefilla in 
order that your remembrance appear before Me in a favorable 
light.” For the basic idea is that it is the inclination of the Creator, 
blessed is He, to do good, and especially to the people of Yisrael; 
and it is His will to pour out goodness and blessings for Yisrael, His 
people, and – G-d forbid – when the people of Yisrael are not 
worthy of having goodness poured upon them, that is not the will 
of the Creator, blessed is He. On the contrary, it is the will of the 
Creator and His pleasure when He pours out goodness upon Yisrael, 
and that they be worthy of having goodness poured upon them, 
and G-d forbid that the opposite be true, for that would be contrary 

to the will of the Creator. 
 

The Gemora 
pictures Hashem saying to 
the people of Yisrael, “Say 
before Me Malchiyos, in 
order that you make Me 
your King” – for that 
would be good for you. 
Similarly, He says to the 
people of Yisrael, “Say 
before Me the Zichronos 
tefilla in order that your 
remembrance appear before 
Me in a favorable light” – for 
Hashem desires good 
for the people of Yisrael. 



Another important principle is that what the will desires, is 
considered as an aspect of being “before” the individual, while 
what the will does not desire is considered as an aspect of being 
“behind” the individual. And this is indicated by the Gemora 
where Hashem says, “Say before Me Malchiyos,” that your making 
Me your King should be of your own free will and “Say before 
Me Zichronos” that your remembrance should appear to Me in the 
aspect of “before”, that is, in accord with your will and not in 
the aspect of “behind”, against your will, so that your 
remembrance will arise before Me for good. For in My pouring out 
of goodness, My will is to pour out goodness upon you, so that you 
will always be in the aspect of “before Me”, and this is so that your 
remembrance will be “before Me” – “for good” – for My will is to 

pour out good.  
 

And this is the intention of the pasuk which says: “You stand 
this day all of you before Hashem”, that is, you are standing now 
in the presence of Hashem in the aspect of “before Him;” that is, He 
faces you, and this is indicated by use of the term Elokeichem, for 
the attribute through which Hashem pours out abundance upon 
Yisrael is called Elokeichem. (Because the aspect of kingliness that 
provides abundance for the Children of Yisrael is called Elokim, as 
is cited in Zohar HaKodosh; Part 1, 22a.) That, again, is to say, you 

stand now in the presence of Hashem in the aspect of “before Him”, by which is meant that all 
good things will be poured upon you, which is hinted at by use of the name Elokeichem, as 
mentioned above. For the word “before” is related to the expression “to turn toward”, and this 
shows the goodness of Hashem, may He be blessed, in that He wishes to turn toward His 
people Yisrael for good, but to turn toward them in evil is against the will of Hashem, 
may He be blessed, which is called “behind Him”, meaning that He has no desire for it. 

n 

“And Hashem, your G-d, will raise you up in every work of your hand; in the 
fruit of your womb, and in the fruit of your cattle, and in the fruit of your land, 
for good, for Hashem will return to rejoice over you for good, as He rejoiced 
over your forefathers” (Devorim 30:9). 
 

In order to explain the term “will raise you up”, we will begin 
by citing the Mishna in Pirkei Avos 3:15: “Everything is foreseen, 
but freedom of choice is granted, and the world is judged with 
goodness.” There appears to be a difficulty: Since the word nidon (is 
judged) refers to olom ( “world”) and olom is a feminine noun (in 
modern Hebrew, the word olom is treated exclusively as a 
masculine noun. From that point of view, the premise of the 
Kedushas Levi’s question is difficult. However, there exists a stream 

within Kabbola that treats olom as feminine, as indicated by the expression Olomos Elyonos 
– “Higher Worlds”), the word nidon, which would apply if it were referring to a masculine 
noun, seems incorrect, because it should have been nidona, in order to apply to the feminine 
“world”. 
 

What the will 
desires is considered as 
before the individual; what 
he does not desire is 
considered to be behind 
the individual. That is why 
the Medrash pictures 
Hashem saying, “Say 
before Me Malchiyos”, of 
your own free will, “Say 
before Me Zichronos”, in 
accord with your will, so that 
your will be in accord with 
My will, which is to do 
good for you. 

The language of the 
Chumash is precise, for it 
says that you stand before 
Hashem. And the positive 
intent of the pasuk is 
emphasized further by use 
of the attribute through 
which Hashem pours out 
blessing: Elokeichem. 

Kedushas Levi 
begins with a question. In 
Pirkei Avos, we find the 
expression, ho’olom nidon – 
“The world is judged”. Now, 
since the word olam is 
feminine, the expression for 
“is judged” should also be 
feminine; that is, nidona! 



However, to explain this usage, we begin by considering our 
tefillos on Rosh HaShana and the remainder of the Yomim Noro’im 
(the High Holy Days), in which we ask that Hashem, may He be 
blessed, pour out upon us much good and blessing. And note that 
the Zohar HaKodosh was very particular with regard to this matter, 
as is well known from the statement in the Zohar (Tikkunei Zohar; 
Tikkun 6, 21b): “At the beginning of the year, we cry out…” But it 
seems that in the pleadings of human beings there are two aspects: 
one is the aspect whereby the individual asks that the Creator, 
blessed is He, provide for him, for the Creator, blessed is He, 
rejoices and delights in His pouring out of good for His treasured 
people and for His beloved children, as does a father who loves his 
son; when he provides for his son he takes great pleasure and 
delight, and so does the Creator, may He be blessed. The second 
aspect corresponds to the opposite situation when He is unable to 
provide because there are no recipients, then Hashem, may He be 

blessed is, so to speak, unhappy, in accordance with the statement by our Sages, z”l (Maseches 
Pesochim 112a): “Even more than the calf wants to suck does the cow want to nurse…” 
 

And since that is the case, then on Rosh HaShana, when 
Yisrael is judged before Him, the judgment is for Elokim, so to 
speak, for Hashem, may He be blessed, derives pleasure from His 
pouring out of blessing for Yisrael, and when Yisrael is worthy and 
able to receive, the Creator derives joy. And that is the meaning of 
what is written in the Zohar (Zohar HaKodosh Part 2, 32b): “I saw 
the L-rd of Hosts sitting on the Throne of Glory, and all the Hosts of 
Heaven were standing upon Him” (Melochim Alef 22:19), where 
“upon Him” is meant precisely, because the judgment concerned, as 
it were, His essence, for Hashem, may He be blessed, derives 
pleasure when He can pour out goodness upon us, and for that 

reason, the judgment affects, so to speak, Hashem, may He be blessed, Himself. 
 

It is now easier to understand that which is written in the 
Book of Raziel (Pirkei Heicholos, Chapter 24, Letter daled), why 
Hashem, may He be blessed, is called the “Embarrassed King”, as it 
were, an expression of shame. And it can be explained by means of a 
parable, where a very wise man came to ask advice regarding 
whether to do a certain thing or not, and he was advised not to do it. 
But the wise man chose to ignore his advisors, and did what he was 
advised not to, and when he did it, unfortunately it did not work 
out, and the matter was concluded in accordance with the opinion 
of the advisors, then G-d forbid the wise man was embarrassed. So 
was it with Hashem, may He be blessed. When the idea to create the 
human being came into His will, He asked “Shall we create Man?” 
(Bereishis 1:26), and the Malochim answered, “What is Man?” 
(Tehillim 8:5). Hashem, may He be blessed, did not pay attention to 
their advice, and created Man. But now, when human beings, G-d 
forbid, act against His will, and it “would have been better for them 
had they not been born”, then, as it were, Hashem, may He be 

To explain the 
usage, Kedushas Levi notes 
that there are two aspects in 
the pleadings of human 
beings during the Yomim 
Noro’im. One aspect is when 
there are recipients for 
Hashem’s generous 
outpouring of blessing and 
abundance. Then Hashem 
rejoices! The second aspect 
is when there are no 
recipients for His 
abundance. Then, so to 
speak, Hashem is “sad”, for 
“Even more than the calf 
wants to suck, the cow wants 
to nurse”. 

On Rosh HaShana, 
when Yisrael is Judged 
before Him, the judgment is 
for Elokim as well, for it is 
the divine aspect through 
which abundance flows. 
When Yisrael is worthy, and 
abundance can flow, 
Hashem feels joy; otherwise, 
abundance does not flow, 
and Hashem, as it were, 
feels sad. 

When the Book of 
Raziel refers to Hashem as 
the “Embarrassed King”, it 
can be explained by means 
of a moshol about a wise 
man who seeks advice as to 
whether he should take a 
particular course of action. 
They advise against it, but 
the wise man ignores the 
advice. The result is not 
good, and the wise man is 
embarrassed. Similarly, 
Hashem asked the 
Malochim, “Shall we create 
Man?” They said, “No,” but 
He proceeded anyway. 
When Man sins, then 
Hashem is called an 
“embarrassed King”. 



blessed, is called “embarrassed”. 
 

And this is also significant with regard to what Scripture says 
(Tehillim 81:5), “For this is a statute for Yisrael, an ordinance of the 
G-d of Yaakov”. If you will take a close look at Maseches Rosh 
HaShana 8a, where there is a discussion of why the sequence within 
the pasuk cited is not reversed, as follows: “For this is an ordinance 
of the G-d of Yaakov, a statute for Yisrael” (because the source of the 
Law is Hashem, which is then binding upon Yisrael, not the 
reverse), from the point of departure of that discussion, it becomes 
clear that the meaning of the word chok here in the context of “there 
will be a chok for Yisrael” is that there will certainly be “food” or 

“sustenance” for the holy people of Yisrael, as Chazal say in Maseches Beitza 16a: “How do we 
know that chok here refers to sustenance?” – refer there to their discussion. And how, indeed, 
do we know that the people of Yisrael will certainly have sustenance? To this question, 
Scripture answers: “It is an ordinance of the G-d of Yaakov.” That is, on the question of 
whether to judge the people of Yisrael as to whether they should receive sustenance, that 
judgment does not depend on Yisrael, but rather it is in the hands of the G-d of Yaakov; as it 
were, that judgment is Hashem’s alone. And it is in accordance with what the Zohar says, that 
the burden of judgment is “on Him” precisely…And since that is the case, the mouths of all the 
“prosecuting attorneys” and all the “denouncers” of the people of Yisrael are closed, for the 
judgment is not in their hands; rather the matter touches, as it were, the Creator, blessed is 
He. Therefore terror and trembling prevent them from opening their mouths, for that would 
arouse the anger of Hashem, and He would begin to judge them, for although they are holy 
Malochim, they do not automatically find merit in His eyes, as Scripture says in Iyov 15:15: 
“Behold, the hosts of heaven are not pure in His eyes”. 
 

And this is also the meaning of the pasuk in Tehillim 143:2: 
“Do not enter into judgment against us, for no living thing is 
righteous under Your scrutiny.” “Against us” is meant precisely, for 
Hashem, may He be blessed, enters into judgment, so to speak, 
even with us, meaning even with the Malochim, who are called 

“entirely living”, for human beings are combinations of live material (their spiritual souls) and 
dead material (their mortal bodies), but the Malochim are considered “entirely living” (and in 
the verse, the expression kol chai does not refer to “any living creature” but rather to the 
Malochim, the “entirely living”). 
 

And now we can understand the statement of the Tanna: 
“and in goodness is the olom judged”; this means that when 
Hashem, may He be blessed, wishes to pour out abundance upon 
the world, then Hashem, may He be blessed, is judged, as it were, 
also – on the question of whether to provide this abundance, and 
Hashem, may He be blessed, will receive pleasure and satisfaction 

from that, and the word nidon – “is judged” – is singular and masculine, because it refers to 
Hashem, may He be blessed, for the matter intimately involves Him. Therefore, when 
Hashem, may He be blessed, wishes to provide us with an abundance of goodness and 
blessings, He doesn’t even look at us to see whether we are worthy or G-d forbid, unworthy, 
because His will and His desire are to provide the abundance for us, and there is no logic 
when it comes to will. But the nations of the world are treated differently. When the question 

The word chok in 
this verse, as is evident from 
the Talmudic discussion, 
takes on the unusual 
meaning of “sustenance”. 
Therefore the sequence of 
clauses in the pasuk makes 
sense; there is a guarantee 
of sustenance for Yisrael, 
because it is in the control of 
the Elokim of Yaakov. 

We infer from this 
pasuk that Hashem enters 
into judgment even with the 
Malochim, who are 
considered “entirely living”. 

The word nidon was 
used, rather than nidona 
because the object of 
judgment in the statement is 
Hashem Himself, who is 
considered, in this context, 
to be masculine. 



arises whether to provide them with abundance, He examines their deeds to determine their 
worthiness. 
 

And thus “And Hashem, your G-d, will raise you up…for 
good…” means when He pours out goodness and blessing for you, 
He raises up you and your deeds; He does not even consider your 
deeds and merit; rather, He will provide this for you purely out of 
His good will, and that is the meaning of “and He will raise you up”. 
Given that, Scripture comes to explain why it is that Hashem, may 
He be blessed, does this for you. And the reason is “For Hashem will 

return to rejoice over you for good, as He rejoiced over your fathers”. This means that He will 
be able to receive pleasure and joy because of our receiving the goodness from Him – Amen. 
 

An alternative explanation of “and He will raise you up” is 
that even the blessings of This World will not be deducted from your 
reward in the World to Come”, because He Himself derives pleasure 
and joy from His pouring out of blessing upon us. And this, again, is 
the meaning of “and He will raise you up”, that He will not deduct 
from your merit because you receive benefit in This World, but 

rather those blessings will be additional reward over and above the reward due you, and all 
your merit will remain for you in the World to Come, for Hashem, may He be blessed, derives 
pleasure when he pours down upon us goodness in This World, and this is the meaning of 
“For Hashem will return to rejoice over you for good” – Amen. 

n n 

Haftora of Nitzovim 
 
“The kindnesses of Hashem will I mention, the praises of Hashem…and the 
abundant goodness to the House of Yisrael, which He bestowed upon them in 
His compassion and His abundant kindness” (Yeshaya 63:7). 
 

It would seem that on the Yomim Noro’im, the major plea of 
a human being before the Creator, blessed is He, should be based on 
the fact that the Creator, blessed is He, because of His goodness 
and kindness, desires to provide abundance to His people, 
Yisrael, and not because of any merit that the recipient might 
have. Rather, he should come as an impoverished beggar, as Chazal 
say (Rosh HaShana 16b): “Every year that begins poor…” (ends with 
riches), for the main thing is to stand as a beggar at the door, and he 
should imagine himself as impoverished of all merit and kindness. 
And the distinction between the one who stands and asks of the 
Creator based on His tremendous kindness and one who asks based 
on his merit is this: for the one who asks based on his own merit, 
there is a limit and an end to his request, because according to the 

merit that he holds in his hand, so will the Creator, may He be blessed, provide for him, unlike 
the case where he bases his plea from the Creator on His kindness, there is no extent or 
limit to that good, for there is no measure applicable to His kindness and no set value to His 
ability to sustain. 

There will be no 
judgment of our deeds at 
that time; rather Hashem 
will lift us up whatever our 
deeds may be, “For the L-rd 
will return to rejoice over 
you for good, as He rejoiced 
over your fathers”. 

An alternative 
explanation of “and He will 
raise you up” is that even the 
blessings you receive in This 
World will not be deducted 
from what you will receive in 
the World to Come. 

On the Yomim 
Noro’im, one should come 
before Hashem as a beggar 
at the door, impoverished of 
all resources, material or 
spiritual, and base his plea 
on the great kindness of the 
Creator of the world. That 
way, his request is based on 
an infinite store of wealth, as 
opposed to coming before 
Him and basing his request 
on his own merit which, no 
matter how great he may be, 
is limited and finite. 



And this is the intention of the pasuk “and abundant 
goodness to the House of Yisrael” – when is there abundant 
goodness? That is, when is it that there is no limit to the 
sustenance? When the plea is based on His abundant mercy and His 
great kindness. And this is also the intention of the pasuk (Tehillim 
81:11), “I am Hashem your Elokim, Who has taken you up out of the 

Land of Egypt; open your mouth wide, and I will fill it!” Meaning, “Make your request as large 
as you wish, because it will be based on the infinite kindness of the Creator.” And this is also 
the explanation of the statement of Chazal (Yoma 29a): “Why are the righteous compared to a 
deer? Just as a deer, as long as it continues to grow, its antlers continue to spread, so is it with 
the righteous, as long as they daven, their tefillos are heard”, where the expression “as long as 
they daven” means that they ask of the Creator, may He be blessed, many blessings, because 
of their humility, whereby they direct their tefilla at the kindness of the Creator, and therefore 
they are able to ask for much, because the kindness of the Creator has no fixed amount, and 
they do not base their prayers on their own merit. 
 

And along this line was also the explanation of the holy Rav, 
our Teacher, Menachem Mendel of Ber, on the words “the 
inheritance of Yaakov will he inherit, an amount without boundary” 
(from the Shabbos zemer, Ma Yedidus): that if you wish to ask from 
the Creator, blessed is He, based on His kindness and not your 
merit, make yourself as if you have no merit at all, that is, based on 
the inheritance of Yaakov [who said to Hashem, “I am beneath all 
the kindness and all the truth You have done for me” (Bereishis 
32:11)]; that is, you are making a plea of the Creator, blessed is He, 
based on His mercy, and not based on your merit, then you will 
receive an inheritance without bound, which will have no measure 

or fixed value, for the kindness of the Creator has no measure. 
 

The matter may be likened to a parable where a king gave 
gifts, equal in value, to two of his servants. But from the perspective 
of the recipients, there was a major distinction. One valued the gift 
purely in terms of its value, while the other valued the gift in that it 
was evidence of the king’s affection for him. The practical 
distinction between the two will be when the amount of the gift will 
be exhausted; that will be the end of it for the first servant. But for 

the second servant, there is no end to the gift, for it represented the king’s love, which has no 
limit, and one could assume that he would help him again any time he had a need. 
 

And this is the intention of Scripture in the expression: 
“And abundant goodness to the House of Yisrael”, where they 
were not deserving of that goodness from the point of view of 
their merit, except that He had “bestowed upon them in His 
compassion and His abundant kindness” – and the abundance 
of His mercy and kindness are without limit. And that is also the 
explanation of “How beautiful and pleasant are you, love 
combined with delights” (Shir HaShirim 7:7). The one who 
considered only the monetary value of the present, only had one 
delight: the present itself; but the one to whom the gift 
symbolized the love of the king, enjoyed two delights; one, that 
the gift symbolized the love of the king, and that was the most 

Kedushas Levi cites 
additional examples of the 
idea that one should make 
requests of Hashem based 
on His infinite capacity to 
respond, and not as a 
reward for merit earned. 

Kedushas Levi cites 
his great teacher, Menachem 
Mendel of Ber, who seems to 
have played with the words 
of a Shabbos zemer, Ma 
Yedidus, as follows: 
nachalas Yaakov yirosh – 
where the word yirosh can 
mean both to make oneself 
poor, from the word rosh 
and to inherit, from the 
word yerusha. 

A parable is when a 
king gives gifts of equal 
value to two of his servants. 
The first servant appreciates 
only the monetary value of 
the gift. The second realizes 
the implication that the king 
holds him in high affection. 

“And abundant goodness 
to the House of Yisrael” – where 
they were not deserving of this 
based on their merit; it was only 
“bestowed upon them in His 
compassion and His abundant 
kindness” – which are infinite. 
Likewise, says the pasuk: “How 
beautiful and pleasant are you, 
love combined with delights”. 
Beauty and pleasantness, the gift 
itself and the love it symbolized 
– two forms of delight. 



important, and he also had the delight of the gift itself. And that is seen in the pasuk in Shir 
HaShirim as well, where it says: “How beautiful and pleasant…” – the gift was both beautiful 
and pleasant; when he experienced from the love of Hashem, may He be blessed, 
“delights” – two forms of delight. 

n n n 

 

 

 
 

“The gates of heaven opened up and I saw G-dly visions, the Creator of the four corners of the 
earth, and I gazed and meditated upon that which I had permission to, and began to explain at the 
beginning of Hashem’s holy words” Ohr HaChaim, Bereishis 
 

Praises for the Ohr HaChaim HaKodosh 
Delight in the Glow of the Shechina 

Once, when delivering his weekly Chumash Rashi shiur, Rav Yekusiel Yehuda of Sanz-
Klausenberg, mechaber of the Shefa Chaim, needed to explain just how distant we are from 
understanding the term leihanos miziv haShechina – “to delight in the glow of the Shechina”, 
and he gave the following example: 

The concept of leihanos miziv haShechina – “to delight in the glow of the Shechina” – has 
no meaning to anyone who is so grossly physical and megushom that he derives pleasure from 
food and drink. Such a lofty level belongs only to true, holy Tzaddikim, who are on such a 
high level that they have divested themselves of all vestiges of physicality and cut off all 
earthly ties, someone like the Ohr HaChaim HaKodosh, who, when he spoke about dveikus to 
Hashem, would begin enumerating different examples in the language of love, devotion and 
desire. If you study his [the Ohr HaChaim’s] words, you can clearly see that his holy soul 
would “go out” when he spoke about Ahavas Hashem and love of G-d. (Shefa Chaim Chumash 
Rashi 5742, Teruma p. 234) 

n 
Just a Slight Touch to Awaken Him 

Once, Rav Shneur Zalman of Liadi told his mechutan, Rav Levi Yitzchok of Berditchev, 
the following story regarding the dveikus of the Ohr HaChaim: 

There was once a terrible decree enacted against Bnei Yisrael by the goyim and the 
leaders of the kehilla decided that they must daven and bribe the authorities to attempt to 
rescind the harsh judgment. They voted and unanimously agreed that they must take 
emergency measures and ask the Ohr HaChaim to daven on their behalf. 

Quickly they rushed in alarm to the Ohr HaChaim’s Bais Medrash, where they found 
him sunk deep in holy thoughts. They could see with their own eyes that the Tzaddik was in a 
world of his own and they feared to approach him. They waited, patiently hoping that any 
minute he would awaken from this state, but were disappointed to see that as time passed the 
Tzaddik’s condition remained the same; he was in a state of such intense dveikus that he 
neither responded nor even acknowledged their presence. 
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They knew that if anyone should touch him even just slightly, or brush against his 
clothes, he would immediately awaken, and they were sure that he would gladly come to 
their aid in such a time of distress and need. Still, they were afraid to disturb the Tzaddik, 
because they knew just how careful he was and how upset he became when anyone touched 
him or disturbed his immediate surroundings, interrupting his state of intense tahara. They 
therefore finally decided to bring a young, pure child, who had never sinned or thought 
negative thoughts. They immersed the child in the mikve and dressed him in brand new 
clothing; only then did they allow the child to touch the cloak of the Ohr HaChaim HaKodosh 
gently, just for a second. As soon as the child’s fingers brushed the Tzaddik’s cloak, he 
awakened from his dveikus and returned to normal. 

Concluded RavShneurZalman of Liadi to Rav Levi Yitzchok of Berditchev, “See just 
how great a level of dveikus the Ohr HaChaim HaKodosh had; his love and awe of Hashem were 
also amazingly lofty as well. (Lemaan Yeidu Bonim Yivoldu #91) 

n 

The Holy Lights Of The Ohr Hachaim 

NITZOVIM 

One for All and All for One – Kol Yisrael Areivim Zeh Lozeh 

“You are all standing today before Hashem, your G-d, the heads of your tribes, your elders and your 
officers, every Jewish person. Your children, your women and the ger among you, from the wood 
choppers to the water drawers” (29:9–10). 

The Ohr HaChaim questions the purpose of this pasuk. What statement or message is it 
meant to convey? Why does the pasuk specifically mention the different people, such as the 
heads of tribes and the children – wasn’t it sufficient to say “everyone”? There was already a 
covenant established by the words (Devorim 28:69) eileh divrei habris; why not just precede that 
pasuk with the first pasuk of Nitzovim, so that they too would be included in that bris?  

The Ohr HaChaim answers these questions by explaining that Moshe’s purpose was to 
have all of Klal Yisrael enter into a covenant called Arvus, to act as guarantors for one 
another, whereby each person would help his fellow and prevent him from transgressing the 
mitzvos. By making them guarantors, they would now be responsible for each other; such 
responsibility carries with it consequences and repercussions so that they would be more 
likely to care about the actions of their fellows and see to it that they protect their well-being 
and observance. 

The testimony to this, says the Ohr HaChaim, is the pasuk later on in Devorim 29:28: 
“The hidden things are for Hashem, our G-d – but the revealed are for us”. This pasuk refers to 
a guarantee given between areivim for each other’s behavior or misbehavior. This is not 
connected to the aforementioned bris at the end of Parshas Ki Sovo; that covenant was a 
promise that they themselves made and would be held accountable for, whereas this new bris 
was for each person to be responsible and held accountable for his Jewish brother. 

Now we understand why the pasuk speaks this way – counting and appointing. 
Nitzovim means “appoint” as in Rus 2:5. The pasuk is appointing trustees and guarantors over 
each group of people to share responsibility and accountability for their respective groups 
that they have been appointed over. “All of you” – these words in the pasuk refer to the 



collective burden we all share and carry, as it says in Shabbos 54b – whoever has the ability to 
protest against wrongdoing and refrains from rebuke is held accountable for those 
wrongdoings and criminal acts of misbehavior and sin. Whoever can protest against the 
citizens of his city, or members of his household, or even the misdeeds of the entire world – 
whoever has the influence to rebuke yet refrains is held accountable for their sphere of 
influence. This is why the pasuk singles out specific groups and their heads and leaders to 
delineate accountability and responsibility for the leaders and their respective spheres of 
influence. The Gedolim are accountable for all of Klal Yisrael, the tribal heads for their tribes, 
the elders and officers over their large extended families and kol ish Yisrael, each common 
man over his family and household. This is why the pasuk ends with the children, women and 
geirim, because whereas we are responsible for all of them and accountable for them (Nida 13), 
they are not held accountable for us: children because they are minors, women because they 
hold no public office for reason of tznius (modesty) and geirim because they are converts and 
hold no public leadership position due to their status as newcomers (see Yevomos 45b). 

n 
Responsibility and Accountability 

“The hidden things are for Hashem, our G-d – but the revealed are for us and our children forever, to 
fulfill all the words of this Torah” (29:28). 

Rashi comments here that since a person cannot possibly know another’s secrets, 
Hashem will not punish for the hidden sins of another; those individuals are for Hashem to 
deal with. Nevertheless, openly revealed evil is for you to purge from your midst. 

Rav Franco, a talmid of the Ohr HaChaim from Livorno (Leghorn, Italy), recorded the 
following derosha on our pasuk in Meor HaChaim, heard firsthand from Rabbeinu Chaim ben 
Attar: 

I noticed, said the wise sage Rabbeinu Rav Chaim ben Attar, that when this pasuk is 
read in shul they recite it aloud with a melody but I said to myself in my heart that if they 
only knew the true, deeper meaning of this pasuk they would not sing it so readily, with such 
melody, and so loudly, for several reasons: 

First, the hidden things surely belong to Hashem because we have no arvus and cannot 
be held accountable for things that others do in secret. However, the revealed actions of 
others, those transgressions that people do in public, we are held accountable for as areivim, 
and for our children as well. This is why the words “for our children” have nekudos (signs and 
symbols) written above them in the Sefer Torah. 

Chazal told us in Sanhedrin 43b that before we entered the Land we were not 
responsible or accountable for hidden sins, but since then we are, and the proof for this is that 
when we conquered and inherited the land and waged war on the city of Yericho, Yair ben 
Menashe fell and died (see Bova Basra 121b that Yair ben Menashe was so great that he was 
like thirty-six men and equivalent to the majority of the Sanhedrin).When Yehoshua 
prostrated himself and asked Hashem why he had died, he was told it was because someone 
had stolen from the spoils of Yericho. When lots were drawn to discover who among the 
nation sinned, they pointed to Achan. Now see that even though he sinned in secret we were 
all held accountable. Why did Hashem not name him? Because Hashem refrains from loshon 
hora even when true. (See Ohr HaChaim Shemos 32:7) 



n 
Accept Them All Besimcha 

“And when all of these things befall you, the blessing and the curse that I have placed before you” 
(30:1). 

The Ohr HaChaim asks why our pasuk could not have been shortened and written 
concisely as follows: “And when the blessing and curse befall you, which I have placed before 
you”. Why does the pasuk add the apparently superfluous words “all of these things”? What 
added meaning do they give to the pasuk? The Ohr HaChaim explains that the words “all of 
these things” serve to connect the blessing and the curse. Had our pasuk said simply, “And 
when the blessing and curse befall you, which I have placed before you”, I might have read 
the pasuk as two separate and distinct statements: first, “when the blessing befalls you”, and 
second, “the curse that I have placed before you”. Here, blessing and curse are separated. The 
reason for connecting them is that the opening word of the pasuk, vehoya, is a loshon of simcha – 
a linguistic term that signifies a joyous occasion. 

The Ohr HaChaim cites the Gemora in Berochos 54a: “We are obligated to recite a 
blessing over bad news just as we do regarding good news” .The Gemora (60b) then goes on to 
tell us that we must recite these berochos besimcha, teaching us that with joyous feelings we 
must accept even bad news. This is why the pasuk begins with the word vehoya. The Ohr 
HaChaim now rereads the pasuk and explains it thus: “Happily accept them, when all of these 
things befall you, both the blessing and the curse”. Whether they are blessings or curses, be 
prepared to accept them equally – besimcha. 

n n n 
VAYEILECH 

Moshe’s Soul Departs  

“And Moshe went and he spoke the following words to all of Yisrael” (31:1). 

The Ohr HaChaim asks two questions: First, the pasuk says that “Moshe went” but does 
not tell us where he went. Second, how did Moshe know that his time had come and that he 
was going to die? It says in Shabbos 30a that we are not told how long we have to live, so who 
told Moshe? 

The Ohr HaChaim answers based on the Zohar I (217b) that forty days before a person 
leaves this world his soul departs from him, as it says in Shir HaShirim 4:6 that “the shadows 
flee”, referring to the soul that departs and visits its supernal abode. Tzaddikim can discern 
this happening and can therefore tell that their end has come. The Ohr HaChaim also teaches 
us that the Jewish names of Yisrael that we use to call each other by name refer to our souls, 
as was explained regarding the pasuk in Mishlei 10:7,“the name of the wicked shall rot”, as our 
Sages teach (Zohar Chodosh p. 102) that the wicked do not remember their names because they 
lose their souls and the name is for the soul. 

Here, the pasuk says that “Moshe went”. The Ohr HaChaim, based on what we have 
explained, says that the soul of life, the ruachchaim, which is named Moshe, departed, as is 
customary for one whose end has come. By the pasuk telling us that the soul named Moshe 
departed, it answers how Moshe knew his end was near: he was able to recognize and feel the 
departure of his soul. 

If you ask how Moshe knew and could pinpoint his exact day of death, we said that 



from “when the shadows flee” until the day of death there are forty days, and who could 
reckon this better than Moshe? He was able to calculate the exact day of his passing because 
Gedolei Olom (great people) can sense these things. 

n 
Moshe Hides His Greatness in Humility 

“I can no longer go out or come in, and Hashem told me not to cross the Yarden” (31:2).  

The Ohr HaChaim cites the above explanation regarding the departure of the soul 
named Moshe and uses it to explain why Moshe said he could no longer go out, based on the 
Zohar I (217b) that when the soul begins to depart, for those forty days a person has no more 
control over his soul at all.  

Tzaddikim have the custom to hide what they can feel and recognize when those 
discernments are above those of the common people. Moshe therefore gave them other 
explanations for his having understood that his day of passing had arrived [other than feeling 
his soul depart, in order to hide his greatness because of his humility]: First he told them that 
he could no longer go out [to war] and bring them back in, saying that his permission to do so 
had been revoked and instead granted to Yehoshua. He then said that Hashem had 
commanded him not to cross the Yarden. Those two commands from Hashem made him 
realize, said Moshe, that his end had come. 

n n n 

We’ve added some content from Rav Yaacov Haber Shlita with his permission. We hope you enjoy. Editor. 

Torah Perspectives on the Parsha by Rav Yaakov Haber – www.torahlab.org 

Tips for the New Year 
The Parsha speaks about teshuva. The great Ezra designed the calendar so that this 

Parsha would always be read before Rosh HaShana so that at this exact time of year our 
hearts and minds should be focused on improving our relationship with Hashem. 

Recently I collected some advice from the Gemora for creating some shelom bayis 
between us and Hashem. 

* The Gemora says (Rosh HaShana 17) that anyone who swallows his pride will be 
forgiven all his sins! Rashi explains that if you allow someone to be right even if they’re 
wrong, Hashem will forgive you even if you’re wrong. 

* We all sin. How do we feel after we have done something that we shouldn’t have? Do 
we rationalize and try to make ourselves feel better? The Gemora (Berochos 12) says that if a 
person sins and is then ashamed of what he did (boshes), that sin is forgiven! 

* If you answer yehei shmeih rabba with all your strength, any evil decree will be 
annulled (Shabbos 119). If the yehei shmeih rabba is said at the Kaddish following Torah 
study then all sins are forgiven (Koheles Rabba 9). If you tell Hashem what you feel about 
Him at a well-placed moment and you really mean it, your relationship has been restored. 

* If one keeps Shabbos carefully even the sin of idol worship will be forgiven (Shabbos 
118). 

* Golus (having to leave our place of comfort) atones for all sins (Sanhedrin 37). If one 
has in mind Golus while walking to shul in inclement weather or even if while being deposed 
from one’s regular seat in shul one’s sins are forgiven (Pele Yoetz). 



* “With kindness and truth, sins are forgiven” (Mishlei 16: 6). “Truth” refers to the 
study of Torah (Berochos 5). There is no better way to strengthen our relationship with 
Hashem than by studying His Torah daily. Even a commitment to study just a bit more works. 
A day should not go by that every one of us does not take at least a few minutes to study a bit 
of Torah. 

This is the last Shabbos of the year. It is, according to many, the most important 
Shabbos of the year. All’s well that ends well. 

Please join me in my tefilla that we grow in spirit as we usher in the new year 5777 with 
happiness and health. 

� � � � � � 

Let’s Get Rid of the Boxes 
How does the Ribbono Shel Olam decide our destiny for the upcoming year? 

How does He judge us? The answer is simple. The same way we judge others. 

A Medrash. Hashem said to Moshe, “Hein kirvu yomecho lomus.” Your time has come. 
The end of your life is here. 

The Hebrew word hein, the commentaries explain, implies finality. Hashem told 
Moshe, “You have been davening, arguing and negotiating with me to extend your life. It is 
not going to happen. The conversation is closed. The decision is in. Hein! Your time has come. 
You will not live to enter Eretz Yisrael. 

Moshe cringed at the finality of the statement. “Why do You have to say ‘hein’? It’s so 
final!” 

Hashem responded, “Because you said ‘hein’ when describing the condition of the 
Jewish people. Way back at the burning bush, when I originally charged you with the mission 
of freeing the Jewish people, you said, ‘Hein lo ya’aminu li’ (Shemos 4:1). The Jewish people 
will definitely not listen to me. You were so final about that. I too am final.” (Medrash Rabba) 

Moshe Rabbeinu passed a life sentence on his people. They will not listen, period. His 
psychological assessment was correct. The people of Yisrael did not appear to be candidates 
for redemption. But they did listen. Moshe did not take into account their ability to change 
and to grow. He looked at what they were and he pegged them. That was a mistake. One can 
never label someone or freeze him into a slot. Yesterday is not today, and what I do today is 
not necessarily the definition of my life. 

We certainly do not want Hashem to judge us by what we are; we want Him to look at 
what we could be. We want Him to tie our destiny to our potential. If we want that kind of 
decision from Hashem we must stop categorizing people, stop pigeonholing them and 
perhaps stop judging them altogether. The way we judge is the way Hashem judges us. 

Yesterday I met a young man who as a child was diagnosed with an alphabet soup of 
learning disabilities. His behavior was so unmanageable that after tremendous agony his 
parents sent him to a special boarding school in the Midwest. They received Rabbinic 
decisions allowing them to forego the child’s kashrus and Shabbos observance so that he 
could attend this program. His parents described him as a ben sorer umoreh. But he returned 
from the program and he grew up. Today he is a teacher, a ba’al korei, getting a college degree 
and the apple of his parents’ eye. Somehow this child transcended his labels. 

We are a society full of labeled boxes, and everyone must fit into one. It’s not even 
conscious, the moment we meet someone we start processing; good or bad, rich or poor, frum 
or not, black hat, kippa sruga or bare-headed, brainy or slow, generous or miserly. Today 



there is a box for everyone. Once you put someone in a box it can be so hard for them to crawl 
out of it. But it’s much worse than that. The last thing we need is for Hashem to put us in a 
box. We never want Hashem to look at us and say, “He or she just can’t cut it.” 

In honor of the new year let us all take a fresh new look at our children, our friends, the 
person sitting next to us, our husbands, our wives, our teachers and our students. Look at 
them carefully, look at them with fresh eyes, look at their potential, exactly the way you want 
Hashem to look at you.  

� � � � � � 

Rosh HaShana 
Close your eyes and imagine what the world must have looked like on the first day of 

creation. Pristine, fresh, untainted, healthy and unpolluted. Man is created. He is naive, pure 
and innocent. His face shines from the goodness of his unadulterated soul. His tongue is holy 
because he has never told a lie. His heart can only love because he has not learned how to 
hate. Don’t we all wish we were there? Don’t we all wish we could catch a whiff of the freshest 
air in history? 

Welcome to Rosh HaShana. HaYom Haras Olom! Today the world is created. It’s a 
new world. Today we can start afresh, our hearts and souls can be renewed, our relationships 
can begin again and even our environment can change. Today we can be rejuvenated with the 
same exuberance and enthusiasm that we have when we start an exciting new project. The 
world does not have to be at war. Jews do not have to be fighting with each other. Today the 
world is created afresh. HaYom Haras Olom! 

At the very beginning of creation Hashem created a light that did not require the sun. It 
was the light of newness and creation. Hashem cherished that light and did not want evil 
people to ruin it, so He put it away for Tzaddikim in the future (Gemora). Today is the future! 

For the past month we have been reciting LeDovid every day. The custom to recite this 
perek during the period of repentance is based on the following Medrash: 

Hashem ori veyishi. “Hashem is my light” – on Rosh HaShana, “and my salvation” – 
on Yom Kippur. “He will hide me in His shelter” is an allusion to Sukkos. The light, ori, is the 
light Hashem hid away at the beginning of Creation. It is a fresh, untouched, pure and 
uncomplicated light. It is the light of Rosh HaShana. This Medrash is deeply Kabbalistic, yet 
its message is very simple. On Rosh HaShana we can start afresh. Yom Kippur is a time for 
repentance and restructuring our lives. Rosh HaShana is a time to plug into the original light 
of creation. 

Imagine for a moment you are moving to a place where nobody knows you. They have 
not seen any pictures of you nor will they ever meet any of your friends. You now have the 
opportunity to start anew. You can look in the mirror of your soul and ask yourself if there is 
anything that you’d like to change. You now have the chance to shed some parts of yourself 
that you may have felt you were stuck with. You can start doing things for yourself that you’ve 
always really wanted to do. 

While being at home you may have wanted to change some things about the way you 
dress, the way you speak, the way you eat, your behavior in shul, your business practices and 
your whole priority system, but it was too difficult to even consider. At home you may have 
fallen into patterns of relationships with your spouse, your children or your friends that may 
not be for the best. You may have developed habits that are destructive. You may have become 
negative about certain people. But at home it’s too hard to change. What will my friends say if 
I start dressing different? Will people view me as an impostor if I suddenly refuse to gossip? 



What will my wife think if I give up my favorite TV show for Daf Yomi? It is very difficult to 
change the terms of your relationships, midstream. But now that you are moving to a brand 
new place there is no reason for inhibition. Just do it! 

Rosh HaShana is your new place! HaYom Haras Olom! The world is created today! It’s 
new! You can shed all the baggage, all the complications, and all the worries and as they say 
on TV, “Just do it!” If not now, when? This is what Rosh HaShana is all about. On Rosh 
HaShana we make a fresh new start. 

On a practical level I would like to suggest that we look at the ten days from Rosh 
HaShana to Yom Kippur as a testing ground. Use these ten days to experiment with some 
new behaviors. Most of us can get through a week without drinking alcohol or smoking. If we 
couldn’t, it would mean that we are addicted to destructive behavior. Can we get through the 
week without saying anything negative about anyone else? Can we get through the week 
without criticizing or insulting others? Can we get through the week without losing our 
temper? If we can’t – are we addicted? Are we stuck? 

Today is the day to get unstuck, to start anew and to grow. May you all be blessed with 
a beautiful new page in the book of life. 

� � � � � � 

Teshuva – Bringing Out the Beauty of Our Souls 
There is a standard metaphor that we are taught as children. On the Day of Judgment, 

Hashem, the Judge, sits on His chair with a large scale in front of him. Not a digital scale or 
the type of scale that you would see in the butcher shop or the vegetable store but an old time 
scale with two sides, one representing our good deeds and the other representing the areas in 
which we were weak. Our year’s worth of life’s deeds appear on the two sides of the scale. We, 
and even Hashem, wait in anxiety to see in which direction the scale will be tipped, hence 
decreeing our year to come. Will we be inscribed in the book of life or not? 

Personally, I find the metaphor very uninspiring and I question its truth. I’d much 
prefer to turn the metaphor inward. I believe it is not our actions that stand before Hashem 
but rather it is we ourselves. Hashem judges not what we do but rather what we are, albeit 
true that what we are is a result of what we do. 

I would like to introduce a metaphor of a sculpture. Michelangelo commented that he 
had never created anything new. He simply took that beauty in the stone and brought it out. 
The stone, before Michelangelo, is just a stone; after Michelangelo, a priceless piece of art. In 
the case of the sculpture it is very uninteresting how many strikes of the chisel were made, 
how many mistakes and how many corrections. No one is interested in keeping score. What is 
important is the final product. 

As human beings, and particularly as Jews, we are born with a mandate to find the 
particular beauty we were created with and for and to carve it out. Our tools are the Torah and 
mitzvos. Rav Tzodok HaKohen, the Rebbe of Lublin, taught: “Mitzvos are tools and Torah 
advice that were given to mankind to bring him and her to shleimus (perfection).” The 
Gemora itself teaches: “The purpose of the Torah is to perfect man.” It is our raison d’etre in 
life to reach our personal level of perfection, which is unique and different from anyone else’s. 
One must devote one’s life to this calling. On Rosh HaShana we stand before Hashem. 
Hashem, with love for His people, picks up the sculpture and examines it. What we are at that 
moment of judgment is a result of what we have done, for we are a product of our own lives. 

I’d like to examine the mitzva of teshuva. The Rambam (Laws of Teshuva 2:2) is 
traditionally quoted as saying that there are three parts to teshuva: If a person sins and wishes 



to repent, he must first regret what he has done. Second, he must commit himself never to 
repeat the wrongdoing. And finally, he must confess orally the sin he has committed. 

Closer examination of the Rambam reveals five steps to teshuva, not necessarily 
including the three that are traditionally understood. 

“What is teshuva? One must abandon the sin.” 

The first step in teshuva is behavioristic. The first step in recovery for an alcoholic is to 
stop drinking. 

One can go without drinking for days and years and still be an alcoholic. “…And remove 
it from one’s mind.” A move inward from deed to thought. Not only must he stop doing the sin 
but as a second step he must also stop fantasizing and obsessing with it. “…and conclude in his 
heart that he will not repeat the sin...” 

The Rambam has taken us another step inward, from mind to heart. In the process of 
integrating a new lifestyle, intellectual resolve does not suffice. Conclusions must travel from 
mind to heart, from intellect to emotion. “…and he should regret what he has done.” 

The actual word used in the Rambam is not “regret” but veyisnachem. Regret is 
actually an impossible translation, for in fact, our sinner has already regretted what he has 
done. I would like to suggest that the correct translation would be “and he should deal with 
what he has done.” Even after he has seemingly cleansed himself from a sin behavioristically, 
intellectually and emotionally, there is still work to be done. 

If we wish to grow we must look inward and ask ourselves what made us do this sin to 
begin with. Which need or insecurity were we fulfilling? For those of us who speak negatively 
about others, even though we know it’s wrong, we must ask ourselves, why? After we have 
eradicated the sin, we are in a position to ask this question and get down to the very essence of 
our beings and try to figure out what makes us tick. 

At this point we are no longer dealing with what we do but rather with what we are. 
This can be a very doubtful and uncomfortable time. It is not as black and white as just 
looking at our deeds. It is here that the Rambam adds a commentary that pierces the heart of 
the sinner. If you have gone through the process I have prescribed, “He who knows the most 
hidden things will testify that the sinner will never return to this sin again.” This is the 
ultimate in reassurance and closure – Hashem’s testimonial to what we have accomplished 
and His reassurance that we have changed. Finally, “we must say with our lips that which we 
have done with our hearts.” I think the epitome of closure and resolve is when we can verbally 
admit what we have done. 

In short, the Rambam does not suggest a formula for erasure and forgiveness but 
rather a formula for change and growth. The sculpture has been repaired and, according to 
the Gemora, actually improved. We are ready to stand before Hashem, to be picked up and 
admired, even scrutinized and judged as we enter our new challenge on the road to shleimus. 

� � � � � � 

Apple Dipped in Honey – Siman or Superstition? 
By Rav Tzvi Hirsch Haber 

There is a biblical prohibition against nachash (incantations). This generally refers to 
using various signs to interpret what the future holds. The examples given by the Gemora 
include one who says, “Since my bread fell out of my mouth, or my walking stick fell from my 
hand, I will not go to a particular place today.” 

However, the Gemora elsewhere offers a list of signs that one may do: “Rav Ami says: 



If someone wants to know how a business venture or a trip will go he should raise a rooster. If 
it develops nicely, that is a sign that things will go well.” After citing several similar examples, 
the Gemora then says: “Abaye said, ‘Now that we have established that simonim (omens) are 
significant, on Rosh HaShana one should see a gourd, fenugreek, leek, beets and date.’” The 
reason for this list is because all these items have names or characteristics that are consistent 
with blessing. [The Gemora uses the term “see”; indeed some Poskim say the simonim may be 
merely seen and do not have to be eaten]. 

Rav Ami and Abaye are seemingly fundamentally different. Rav Ami is discussing 
predicting the future, and Abaye is extrapolating to making a good omen on Rosh HaShana. 
The Derisha explains that once Rav Ami had established that we are not concerned with the 
prohibition of nachash, Abaye then allows us to use omens and not be concerned with 
nachash there either. 

So it would seem that at least with regard to the various omens that we do on Rosh 
HaShana, there is no problem as far as divination and incantation are concerned. 

The Meiri, in his commentary on the Gemora, elucidates this. He explains: Divination 
of any form is definitely forbidden. However, when done as an inspiration for teshuva and not 
as a serious sign it is permitted. It is therefore imperative, says the Meiri, to recite the Yehi 
Rotzon as an introductory tefilla to the simon to show it is not being eaten as an omen, but 
rather as a tefilla and inspiration. 

The Tur brings the Gemora quoted above, and adds that it was the custom in Ashkenaz 
to eat apple dipped in honey. The Bais Yosef, in his commentary on the Tur, notes that the 
Tur makes no mention of the Yehi Rotzon and holds that it was not necessary. It would seem 
that he wasn’t concerned with the superstitious divinations that may be associated with eating 
the simonim. 

The Maharsha takes a middle approach. He explains that the only forbidden divination 
is when predicting a bad event. When predicting a good event a ‘sign’ is permitted. The 
rationale is that Hashem showers us with a constant stream of good. Therefore, predicting 
good is only affirming our belief in Hashem’s goodness. Bad events are caused by our 
missteps and wrongdoings. They are fully preventable and reversible. Therefore to predict a 
future bad event would demonstrate a disbelief in Hashem’s constant benevolence and is 
therefore forbidden. 

This concept is debated elsewhere as well. The Gemora in Chullin 95b declares: “Any 
nichush that is not like the nichush of Eliezer and Yonoson is not considered nichush.” The 
Gemora is referring to the two well-known divinations in Tanach. The first one is where 
Eliezer declares that the first young lady who offers him and his camels water will be the 
match for Yitzchok. The second is where Yonoson, penetrating the Pelishti (Philistine) camp, 
said that if the Pelishtim invited them in, it would be a sign that Hashem had given the 
Pelishtim into their hands. 

Tosafos asks: How could Eliezer and Yonoson do this? Isn’t that nachash? Answers 
Tosafos – they did not mean it as a sign; they just meant it as an extra chizuk. If things had 
not gone as they had divined, they would have gone ahead with their plans anyway. 

The Radak (quoted by Rav Akiva Eiger) has a different approach. He differentiates 
between intentions. If one divines from a certain event that has already happened that he 
should or should not act in a particular way, that shows that he is ascribing powers to the stick 
or bread or black cat that is telling him to act in a certain way, and it is forbidden. If, however, 
one asks Hashem to give him a sign that he should go ahead with his plans, as Eliezer and 
Yonoson did, and it happened as he had asked, that is just a sign of trust in Hashem and is 
permitted. 



The Rambam prohibits asking for a sign and saying that if such and such happens then 
he will act in a particular way. As an example of what is forbidden, he brings Eliezer! The 
Raavad very strongly says, “He has made a great mistake, for what Eliezer did was fully 
permitted!” 

It would seem that the dispute between Rambam and Raavad as the same dispute as 
between Tosafos and the Radak. 

Kesiva Vachasima Tova – May we all be blessed with a happy, sweet new year. 
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Chassidic Rosh HaShana Stories 
 

Equestrian Illusions 
While passing through a marketplace, Rav Kehos of Veritch, a talmid of Rav Yisrael 

Ba’al Shem Tov, overheard a conversation between two horse dealers. 

“I was thinking,” said one to the other. “What does the psalmist mean when he says, 
‘Do not be as a horse, or a mule, without understanding, their mouths stopped with bit and 
bridle’ (Tehillim 32:9)? Well, when you put a bit in a horse’s mouth, he thinks that you are 
giving him something to practice his chewing on. Don’t be like a horse, Dovid HaMelech is 
saying. When your Heavenly Master sends something your way, understand that it is more 
than something to chew on…” 

Rav Kehos related this exchange to his teacher. The Ba’al Shem Tov was greatly excited 
by the horsedealer’s insight, and was inspired to a state of d’veikus (meditative attachment to 
Hashem). In his ecstasy, the Ba’al Shem Tov began to sing a melody. This is the melody to 
which the Rebbes of Chabad would daven on the first night of Rosh HaShana. 

n 

A Novel Audit 
With the approach of Rosh HaShana, as we close the past year and welcome the new, 

what better time for auditing our experiences in the past year so that we can better them in 
the year to come. Each one of us does so in his own personal way. Yet, there is something we 
can all learn from Moshe, the innkeeper, who employed a unique method of accounting. 

The Ba’al Shem Tov’s students once asked how to prepare for the High Holidays. He 
sent them to observe the simple innkeeper, Moshe. The students took a room in his inn, and 
waited to discover the answer to their question. At midnight before Rosh HaShana they heard 
Moshe rustling about in the front room. They peeked out and saw Moshe taking down two 
large notebooks from the shelf. He sat down on a small stool, lit a candle, and began reading 
from one notebook. 

The notebook was a diary of all the misdeeds and transgressions the innkeeper had 
committed in the course of the year – the date, time and circumstance of each scrupulously 
noted. His “sins” were quite benign — a word of gossip one day, oversleeping the time for 
tefilla on another, neglecting to give his daily coin to charity on a third — but by the time 
Moshe had read through the first few pages, his face was bathed in tears. For more than an 
hour Moshe read and wept, until the last page had been turned. 



He then opened up the second notebook. This, too, was a diary — of all the troubles and 
misfortunes that had befallen him in the course of the year. On this day Moshe was beaten by 
a gang of peasants, on that day his child fell ill; once, in the dead of winter, the family had 
frozen for several nights for lack of firewood; another time their cow had died, and there was 
no milk until enough pennies had been saved to buy another. 

When he had finished reading the second notebook, the tavernkeeper lifted his eyes 
heavenward and said: “So you see, dear Father in Heaven, I have sinned against You. Last 
year I repented and promised to fulfill Your commandments, but I repeatedly succumbed to 
my evil inclination. But last year I also davened and begged You for a year of health and 
prosperity, and I trusted in You that it would indeed be this way. 

“Dear Father, today is the eve of Rosh HaShana, when everyone forgives and is 
forgiven. Let us put the past behind us. I didn’t always do what was asked of me and You 
didn’t always do what was asked of You. I forgive You and You forgive me, and we’ll call it 
even.” 

n 

Legal Defense 
One year, when the first day of Rosh HaShana occurred on Shabbos, Rav Levi Yitzchok 

of Berditchev ascended the podium in the center of his shul and addressed the heavens: 

“Master of the Universe! Today, all Your creatures pass before You like a flock of sheep, 
and You pass judgment upon them. Two great books lie open before You, the book of life and 
the book of death. The righteous are inscribed in the book of life, and the transgressors are 
written in the book of death, G-d forbid. 

“But today is Shabbos. Did You not command in Your holy Torah that is forbidden to 
write on Shabbos? True, it is permitted to violate Shabbos in order to preserve a life, so You 
are permitted to inscribe the righteous in the book of life. But no such clause permits 
inscribing those who have transgressed Your will in the book of death. I therefore inform You, 
dear Father in Heaven, that according to the law of the Torah, You must inscribe all Your 
children for a year of life, health and prosperity!” 

n 

The Waiting King 
HaMelech (“the King”) is an oft-occurring word in the Rosh HaShana tefillos, whose 

dominant theme is our coronation of Hashem as king of the universe and submission to His 
sovereignty. Indeed, this is the first word chanted by the cantor on Rosh HaShana morning, 
as he opens the Shacharis tefillos with an awe-inspiring melody that climaxes with a sonorous 
Ha-Me-lech! 

One Rosh HaShana morning, the great Chassidic master, Rav Aharon of Karlin, 
fainted when he came to the word HaMelech. He later explained that he recalled the Talmudic 
passage (Gittin 56a) that describes Rav Yochonon ben Zakkai’s encounter with Vespasian. Rav 
Yochonon had himself smuggled out of the besieged city of Yerushalayim to plead with the 
Roman general to spare the Torah center of Yavneh. When Rav Yochonon entered Vespasian’s 
tent, he addressed him as “Your Majesty”. 

“You are deserving of death on two accounts,” said Vespasian. “First of all, I am not the 
king, only His Majesty’s general. [Immediately afterward, relates the Gemora, a messenger 
arrived with the news that the emperor had died and Vespasian had been appointed to 
succeed him.] Second, if I am indeed king, why did you not come to me until now?” 

“I thought to myself,” said the Rebbe of Karlin, “if we address Hashem as ‘King’, does 



this not invite the question, ‘If I am indeed your king, why did you not come to me until now?’ 
What can we answer to that?” 
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Stories about the Berditchever Rav for Rosh HaShana 
 

The King Who Was Lost in the Woods ~ Why We Blow the Shofar on Rosh HaShana 

“With trumpets and the sound of the shofar blow blasts before the King, Hashem.” 
(Tehillim 98:6) 

We will explain this based on a parable: 

There was once a flesh-and-blood king who traveled to a great forest to delight in the 
sport of hunting animals and birds. When he entered deep into the woods, he lost his way and 
could not locate the highway. Eventually, he lost the trail completely and was unable to retrace 
his steps in order to find the way back home.  

He met some peasants and serfs in the woods, who did not recognize the king, and 
asked them for directions. They could not answer him since they themselves had never 
traveled on the highway at all. He continued searching, till he met a wise man and asked him 
for directions. The wise man realized that this was the king himself, and he was shocked and 
greatly moved. Immediately, he offered the king his assistance and obeyed his will. He showed 
him the way back to the highway using his great wisdom to recognize the proper route.  

He took the king and escorted him all the way back to his palace and sat him back on 
his throne. The wise man found great favor in the king’s eyes, who raised his station above all 
the other ministers. He dressed him in fine clothing and allowed him access to enter the 
treasury.  

After much time had passed, this wise man sinned against the king and the king was 
greatly angered against him. He asked those ministers who were second-in-command to judge 
him as one who had transgressed the king’s command. The wise man was very pained, since 
he knew the judgment would be harsh, seeing that his sin was transgressing the king’s 
command.  

He came to the king and fell before him, prostrating himself, pleading for his life. He 
begged that the king grant him just one wish before his judgment was carried out. His request 
was to be dressed once more in the very same garments he had worn when guiding the lost 
king out of the woods so long ago. The king granted his wish, and when he was dressed once 
again in those clothes, the king was reminded of the great kindness that this man had once 
done for him in helping him return to his palace and seating him back on his throne. His 
mercy was aroused and the wise man once again found favor in his eyes. The king forgave his 
sins and returned him to his former position and station. 

The entire parable above refers to Bnei Yisrael. At the time of Matan Torah (the Giving 
of the Torah), when Hashem approached the members of each nation and asked them to 
accept the Torah, they refused (Avoda Zara 2b; Zohar III 192b). We, His people, Bnei Yisrael, 
accepted the Torah with great joy and delight to the point where we even said, “We will do 
and we will hear.” We accepted the yoke of Heaven and the yoke of Hashem’s kingship; we 
crowned Him as King over us and accepted His holy Torah and mitzvos. And now we have 
sinned and rebelled against Him. We fear the Day of Judgment on which Hashem judges 
every hidden thing (Koheles 12:14), and every person is judged individually, according to his 
actions. 



We therefore blow the shofar and dress ourselves in the same garments which we wore 
back then at Matan Torah, when we accepted His Torah over us and crowned Him with the 
shofar, as the pasuk tells us (Shemos 19:19) “The sound of the shofar became stronger and 
stronger”, in order to remind Him of those merits (Rema Orach Chaim 585:1, Mishna Berura 
3: we blow at the bima so that the merit of the Torah should protect us), to ask Him to forgive 
us for all our sins, exempt us from judgment, and write us up immediately for good long lives 
– may it be His will, Amen! 

The following parable, taken from the sefer Toldos Aharon by Rav Aharon of Zhitomir, 
a talmid of the Berditchever, explains the connection to the pasuk: 

n 

The King’s Happy Coronation Day 
I heard the following parable about our blowing of the shofar on Rosh HaShana from 

my master and teacher, the holy Gaon, may his memory be a blessing [Rav Levi Yitzchok of 
Berditchev]: 

There was once a great king who was crowned by the citizens of a certain country out of 
their own goodwill. The king was very happy and rejoiced greatly over having been chosen and 
crowned as their king through their goodwill and ordered that they sound trumpets before 
him [to mark the occasion]. 

The countrymen were astonished by this command. They thought to themselves, “Why, 
without this ceremony would he not be king? Afterward, he commanded them further that 
every year, on the anniversary of his coronation, they should make an annual commemoration 
by once again blowing trumpets. This astonished them even more. 

After much time had passed, these same countrymen rebelled, acting treacherously 
against the king. The king passed judgment against them as one judges a traitor who has 
rebelled against the king. They in turn regretted their misdeeds and wished to beg the king’s 
forgiveness. Due to their crimes, however, they were not permitted to see the king, for he had 
placed guards and watchmen around the high walls of the king’s courtyard, who did not allow 
the countrymen to pass through. 

The countrymen came together to brainstorm what they could do to gain access to the 
king’s courtyard in order to meet him and attempt to solicit his forgiveness. Then one of them 
had an idea that they should find a way to remind the king of the great joy and happiness he 
had once felt at the day of his coronation when he had been crowned king of the land through 
their own goodwill; perhaps then he would have mercy on them. 

However, due to the fact that the guards and watchmen prevented them from entering 
the king’s courtyard to remind him, they came up with the following plan: since on the day of 
his coronation he had asked to have trumpets sounded before him, perhaps he had in mind 
that the trumpets themselves would remind him of this joyous occasion, so that he could show 
his subjects favor. 

They took trumpets and began to blow them around the king’s courtyard. When the 
king heard the trumpet blasts, he remembered that happy day when he was crowned king over 
his people and the land, and he forgave them in his heart. He commanded that they be 
granted permission to enter his courtyard and accepted them anew as his subjects, out of his 
great joy and happiness. They, too, accepted upon themselves never to rebel against him 
again. 

Similarly, we accepted the Holy One as King over us at Har Sinai at Matan Torah, and 
we, through our own goodwill, said before him, “Na’aseh venishma – We will do and we will 
hear.” Afterward, we too rebelled against the King and He exiled us from our Land, dispersing 



us through the Diaspora. How could our hearts not cry in pain and anguish over this? What 
are we doing in a foreign land? And Bnei Yisrael are the forethought and the primal reason – 
the reishis – of the entire Creation, as it says, “Initially (Bereishis), Bnei Yisrael came to mind” 
(Bereishis Rabba 1:4), and Eretz Yisrael was created before the other lands, since the world 
was founded on it (Taanis 10a; Yoma 54b). And does it not make logical sense that a sound, 
reasonable argument is that the initial and primal ones (that is Bnei Yisrael who are called 
reishis) should first and foremost dwell in the land (of Eretz Yisrael) which was created first, 
rather than in foreign lands which were created last (at the end of the process of Creation)? 

Therefore, on Rosh HaShana we remind the King of His joyous day [of coronation], 
since back then, during the giving of the Torah, there were blasts and sounds as well (Shemos 
20:15). We too blast and sound [the shofar] on Rosh HaShana, a day of judgment and 
renewal of the worlds, in order to remind Hashem of His joyous day.  

Perhaps He will forgive us and gather us together, bringing us to the Holy Land. 
(Toldos Aharon Zhitomir, Parshas Ki Savo) 

n 
Rav Ahrele Roth, mechaber of Shomer Emunim, once told of how the holy 

Berditchever was davening before the amud on Rosh HaShana and when he opened his holy 
mouth to say “HaMelech!”, he fainted away! 

Only with great difficulty were they able to revive him and when asked what was wrong 
he explained, “As soon as I wanted to say the word ‘HaMelech’ I was reminded of the story in 
the Gemora in Gittin 56b which says: ‘If I am really the king, why haven’t you come before me 
till now?’  

“’Where was I all year?’ I asked myself. I was so ashamed and embarrassed at my lack 
of devotion; the pain caused me to faint!” 

(Kuntres Ahavas HaBoreh – Ma’amar Tzahali VeRoni p. 387) 

n 

The Blast of the Blessing Over the Shofar 
The Seret-Vizhnitzer Rebbe, mechaber of Mekor Boruch, once told the following tale 

during his derosha delivered before shofar-blowing on the first day of Rosh HaShana in the 
year 1957:  

It has been related that the holy Rebbe Reb Elimelech of Lizhensk, mechaber of the 
Noam Elimelech, once witnessed the holy Berditchever recite the berocha “Who has 
commanded us to listen to the sound of the shofar”, which is recited before blowing the 
shofar on Rosh HaShana. The Berditchever recited the blessing with such intensity and self-
sacrifice that his very soul almost departed. The Rebbe Reb Elimelech wondered, “How did he 
have the power afterward to actually blow the shofar itself?” (Noam HaBerocha, page 262) 

n 

The Job of the Malochim on Rosh HaShana  
The Berditchever taught that the job of the ministering angels on Judgment Day is to 

advocate on behalf of and teach the merits of Bnei Yisrael. This is why the angels tremble in 
fear on that day, since they fear that they have failed in their task, not having done a good 
enough job. 

(MiPi Seforim U’Mipi Sofrim Ki Seitzei Peninei Chassidus #15, page 462) 

n 



It was the custom of Rav Dovid Moshe, the Tchortkover Rebbe, on Rosh HaShana 
night, right after Kiddush, to tell the following story about the Berditchever: 

“Rav Levi Yitzchok, the great Jewish advocate, was accustomed on Rosh HaShana, 
more than on any other day of the entire year, only to speak well about other Jews. 

“One time before Mussaf he stood up before the amud, the lectern from where he led 
the tefillos, and he began the following argument with Hashem:  

“‘Master of the World! Look at what a wonderful people the Jews are! Jews ask for 
abundant livelihood and they daven and beseech you for their own personal needs. But why 
do they need this? Only for You! All of their earnings and profits go toward Your needs! What 
does a Jew do with great profits? He raises his children on the path of Torah. He teaches his 
sons to be Bnei Torah and his daughters to marry Torah scholars. If a Jew profits from 
business all week, what happens then? When Shabbos comes along, he forgets all his business 
ventures and he deals in spiritual matters alone! His table is set with all manner of good foods 
and delicacies only for You so that he can glorify and brighten up Your holy Shabbos! He 
brings guests to his Shabbos table and they partake together of the festive meals. In the Bais 
Medrash, he donates coins for the coffers to beautify Shabbos and he pays handsomely for his 
aliya when he is called to the Torah! 

“‘And even if a Jew falls on hard times, we rely on him to uphold and support the 
community and to take care of all his communal responsibilities: to help upkeep the Talmud 
Torah and the Yeshiva, the mikve, guests’ lodgings and more – so I ask You, Father in 
Heaven, why should You not help the Jews with their financial needs and their livelihood? 
Why should they not be successful in all their endeavors?’” 

After finishing the Berditchever’s arguments and the story, the Tchortkover continued 
with his own: 

“Now we understand the request we make on Rosh HaShana and throughout the entire 
period of the Aseres Yemei Teshuva (Ten Days of Repentance): 

Remember us for life, O’ King who desires life, and inscribe us into the Book of Life, 
for Your sake, O living G-d. 

The meaning of this is that the entire vitality of a Jew and his requested inscription for 
good are purely for Your sake, in order to serve the Master of the World properly and to 
uphold His commandments which are found in the holy Torah! (Yiddishe Licht Volume 34 – 
Number 1 Tishrei 5745, page 22) 

Rav Elozor Shapira, the Munkaczer Rebbe and mechaber of the Minchas Elozor, told a 
story about the holy Berditchever: Once, on Rosh HaShana, Rav Levi Yitzchok marshaled the 
following argument to advocate on behalf of Klal Yisrael before shofar-blowing:  

“Ribbono Shel Olam – Master of the World! If You wait to redeem us till the opinion in 
the Gemora is fulfilled that the entire generation must be either worthy or unworthy – this 
simply cannot be! To wait for them to be entirely worthy will never happen: I swear to you 
that the wicked apostates will never repent from their heresy! And if entirely unworthy – this 
too can never be, since we, the true believers, will never relinquish our belief in You even if we 
are threatened with being cut up into pieces!”  

These were the holy words of the true advocate of the Jewish people, the holy 
Berditchever.  

(Divrei Torah III #24) 

n 

The Waters of the Mikve on Rosh HaShana 



There was once a matchmaker who suggested a match between Rav Pinchas of Koretz’s 
daughter and one of the young men from the holy Berditchever’s family. Rav Pinchas Koretzer 
was not quick to agree to the match and thought about it for some time, claiming that he did 
not see the match as such a good idea. After the Yomim Noro’im, he sent word to call the 
shadchan (matchmaker). When the shadchan came, he said that he did agree to the shidduch 
after all. He then explained what had brought about his change of heart: 

“Before the Days of Awe, I saw a large wall erected in the Heavens between Knesses 
Yisrael and our Father in Heaven. This wall was a barrier that would have prevented our 
tefillos from ascending on high and being heard and accepted, Heaven forbid! Several 
Tzaddikim had tried their hands at canceling and annulling the decree – to no avail! 

“On Erev Rosh HaShana, when the holy Berditchever entered the waters of the mikve 
to purify himself for the oncoming holy day, his actions caused such a tumult, shaking the 
heavens, that this wall began to shake and fall apart! By the time he came out of the mikve, the 
wall was almost totally collapsed and gone. I heard Hashem saying in Heaven, so to speak, 
‘Beware! Make sure that not a single brick or remnant of this wall remains. If Rav Levi 
Yitzchok sees this barrier, he will create a huge uproar in the Heavens, shaking them up and 
asking how anyone could even allow such a barrier to have been erected here in the first 
place!’ 

When I recognized his lofty level, I decided that I would be honored to have my family 
and his joined through marriage!”  

(Ma’amar Mordechai #5) 

n 

Begging as a Pauper at the Door ~ Prayer on Rosh HaShana 

“Chasdei Hashem Azkir Tehillos Hashem…VeRav Tuv LeVais Yisrael Asher 
Gemolom KeRachmav Uchrov Chasodov.  (Yeshaya 63:7) 

The Berditchever, in Kedushas Levi, teaches us that the primary reason behind the 
requests we ask of the blessed Creator during the Days of Awe known as the Yomim Noro’im 
(which includes Rosh HaShana, Yom Kippur through Succos, Hoshanah Rabbah and 
Shemini Atzeres and Simchas Torah) should be based on Hashem’s goodness, kindness and 
graciousness to pour out abundant blessings upon us rather than based on our merits. We 
must make ourselves out as poor beggars as taught by our sages of blessed memory - Chazal 
in Rosh HaShana (16b), Rav Yitzchok said: “Each year that begins in poverty ends in wealth”. 
This is because it is fundamental that we should act like a beggar begging at the door, and we 
should have in mind that such an impoverished person has no personal merits and good 
deeds. 

The difference between one who asks Hashem based on His great loving-kindness as 
opposed to one who supplicates based on his own merits is that asking based on merits has 
placed a limit on his request. Hashem grants him based on only what he has earned and only 
up to the limits of what he deserves. This not the case regarding one who asks of Hashem 
based on His great loving kindness, here there is no end and no limit. This is because 
Hashem’s kindness is boundless and and his influx of abundant blessings are unlimited.  

This is the meaning of the pasuk “There is great goodness to the house of Israel,” when 
is the great goodness, so great that it is boundless and unlimited – asher gemolom 
kerachamov u’krov chassodov - when He has granted it to them with mercy and unbounded 
kindness” [as opposed to based on merits as was explained.] This is also the meaning of the 
pasuk in Tehillim (81:11) “I am the Lord your G-d who takes you up out of Egypt, widen your 
mouth and I shall fill it”. Meaning to say, ask for alot – ask for much, so that Hashem will 



grant you based on His unlimited love and boundless kindness. 

This is also the meaning behind the teaching of the sages of blessed memory – Chazal 
in Yoma (29a): “Why are the Tzaddikim compared to an ayala (a gazelle)? Just as when a 
gazelle grows, its horns split, so do the Tzaddikim, when they increase their tefillos and their 
tefillos are answered.” We can explain that they increase their tefillos to mean that they 
increase their requests in tefilla (rather than the amount of tefillos). Meaning, that they ask 
the blessed Creator to pour out a great increased amount of abundant blessings due to the 
humility of the Tzaddikim whose main request is for the kindness of the Creator, therefore 
they ask for many good favors, because there is no limit to Hashem’s kindness and they ask, 
based not on merits. 

This aspect is what our Master and Teacher the holy Rebbe Menachem Mendel of Bar 
explained, based on the pasuk in the poetic zemiros sung on Shabbos (Ma Yedidus): nachlas 
Yaakov yirosh bli metzorim nachala – “They inherit the portion of Yaakov, a boundless 
limitless portion”, meaning that if you ask of the blessed Creator based on His great loving-
kindness as opposed to your merits, making yourself as if you are totally unmeritorious, this is 
the nachlas Yaakov – “the portion from Yaakov” which you wish to inherit based on kindness 
and not merit, then you will merit “a boundless, limitless portion” that is without measure 
because Hashem’s loving-kindness is immeasurable. 

 

  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). 
The method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of 
Erev Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized 
for a connection. 

2) Light a twenty-five-hour candle in his or her honor. There is no specific berocha. 
Some say the following: This candle is being lit in the merit of ______________. 

Others say that it is the custom within Klal Yisrael to light a yahrzeit candle on the day 
that a relative or a Tzaddik has passed away. The lighting has no accompanying blessing, and 
people would like to express themselves in a tefilla when lighting the candle. This is not only 
true on a yahrzeit but on every Yom Tov as well. 

The author of the Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a 
tefilla. Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The tefilla of the Pele Yo’etz is reproduced and translated below, 
as a public service. 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle 

� עַ עֵ א יוֹ לֶ �ֶ ל הַ עַ �ַ � ִמ גֵ מָ � הַ לֶ ר אֶ פֶ סֵ ת �ַ �צַ ְמ נִ ה הַ ילָ פִ ְ	 [ ָ�  ]ד"ד כמוֹ א עָ צֵ יֵ ת וַ ַ� ָר ל 
 

____________ יק ִד צַ הַ / י ִת ָר י מוֹ ִמ ִא / י בִ ת )מַ ְ� י נִ יל&עִ לְ ת &חַ נ&ְמ ה לִ ר זֶ יק נֵ לִ ְד י מַ ינִ ֵר הַ  
 ְ�ַרֲחִמי1 ֶ�ְ	ַקֵ�ל, ֲאבוֵֹתינ& ֵוא/ֵהי ֶא/ֵקינ& 'ה י-נֶ פָ לְ � ִמ צוֹ י ָר ִה יְ  ,____________ת �ַ /��ֵ 

ל 2ֹ ה הַ יֶ ְה יִ ה וְ ְ�ַמֲע3ֶ  ֵ�י�, ְ�ִדי�&ר ֵ�י�, ְ�ַמַחָ�ָבה ֵ�י�, עו3ֶֹה ֶ��ִני ַהטוֹב ַמֲע3ֶה 2ָל &ְבָרצוֹ�



/ י ִמ ִא / י בִ ל )ה ֶ� מָ ָ� נְ & חַ ר& �
 .י1יִ חַ ר הַ רוֹ צְ ת �ִ רוֹ ר&

Translation: 

Behold I am lighting this lamp for the resting and uplifting of
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
before you, Hashem, our G-d and the G
in thought, speech or action be done for a merit and a r
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life.

3) Learn about the person including history, culture

4) Study some of his teaching or writings.



Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS FOR WEEK 

http://www.chinuch.org/gedolim_yahrtzeits/Elul/Tishrei

Biographical information and yahrzeits 

� 26th of Elul ~ Begins Mot

� Rav Eliyohu Tzarfati, mechaber

� Rav Elyokim Getz of Ostroh 

his illustrious father. He was known for his devotion to providing for the destitute, (5584/1824);

� Rav Chaim Pinto of Mogador, 

Morocco. The famous Pinto family was dispersed worldwide 

Ottoman Empire, and Holland 

married his second wife, Chiyuna Benveniste, and moved to Agadir, Morocco. In 1758, 

Chiyuna gave birth to their son, Rav Chaim, whom they named after Rav Chaim Vital. Ten 

years later, Rav Shlomo passed away, leaving his son an orphan. The Sultan of Moro

Mohammed, closed down the port of Agadir, replacing it with the new port of Mogador (or 

Essaquira) that he had completed in 1765, far south on Morocco’s west coast. Mogador’s 

thriving businesses were jumpstarted by thirteen businessmen known as t

(the traders of the Sultan) – ten of them Jews and three of them Moslems 

and others, Mogador helped open Morocco to Europe. Within twenty years, the Mogador Jews 

would comprise half or more of the town’s six thousa

Mogador and learned in the Yeshiva

Rav Chaim became an accomplished 

was survived by his four distinguished sons, R

Yaakov, (1758–5605/1845); 

� Rav Shmuel Abba Zikelinsky

Peshis’cha, and subsequently a 

� 27th of Elul ~ Begins Sunday
� Rav Moshe Segal of Levov, known as 

� Rav Yitzchok Chiyus (Chayes), 

�פֶ נֶ ט לְ ָר פְ �ִ &, לאֵ ָר 3ְ יִ  -ְמ ת עַ מוֹ ָ� נְ י לִ יל&עִ לְ 
ר&1 צְ יהֶ תֵ וֹ �פְ ה נַ נָ יֶ ְה ִ	 � ֶ� צוֹ י ָר ִה יְ . ____________

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d and the G-d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the 
_____. May it be Your will that their souls be bound in the bond of life. 

Learn about the person including history, culture, writings and teachings.

Study some of his teaching or writings.                        See more at: www.yeshshem.com/hilulah.htm



GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER    Z

YAHRZEITS FOR WEEK BEGINNING SHABBOS NITZOVIM~VA
http://www.chinuch.org/gedolim_yahrtzeits/Elul/Tishrei 

Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.anshe.org

Motzai Shabbos (Sep 16th) 

mechaber of Eliyohu Zuta, (5565/1805); 

of Ostroh ben Rav Yaakov Yosef (Reb Yeivei). He printed the 

his illustrious father. He was known for his devotion to providing for the destitute, (5584/1824);

of Mogador, Mekubol and chief Rav of the Jewish community of Mogador, 

Morocco. The famous Pinto family was dispersed worldwide – primarily to Morocco, the 

Ottoman Empire, and Holland – after 1497, when Portugal expelled its Jews. Rav Shlomo Pin

married his second wife, Chiyuna Benveniste, and moved to Agadir, Morocco. In 1758, 

Chiyuna gave birth to their son, Rav Chaim, whom they named after Rav Chaim Vital. Ten 

years later, Rav Shlomo passed away, leaving his son an orphan. The Sultan of Moro

Mohammed, closed down the port of Agadir, replacing it with the new port of Mogador (or 

Essaquira) that he had completed in 1765, far south on Morocco’s west coast. Mogador’s 

thriving businesses were jumpstarted by thirteen businessmen known as the toujiar el Sultan 

ten of them Jews and three of them Moslems – 

and others, Mogador helped open Morocco to Europe. Within twenty years, the Mogador Jews 

would comprise half or more of the town’s six thousand residents. Young Chaim moved to 

Yeshiva headed by the Av Bais Din, Rav Yaakov Bibas. Over time, 

Rav Chaim became an accomplished Mekubol renowned for his ruach hakodesh

was survived by his four distinguished sons, Rav Yehuda, Rav Yosef, Rav Yoshiyahu and Rav 

Rav Shmuel Abba Zikelinsky of Zichlin, an important talmid of Rav Simcha Bunim of 

Peshis’cha, and subsequently a Rebbe in his own right, (1810–5639/1879). 

Sunday Night (Sep 17th) 

of Levov, known as Rosh HaGola Umanhig HaMedina, (5479/1719);

(Chayes), Rav in Skolya, mechaber of Zera Yitzchok

לְ ת &חַ נ&ְמ לְ ת &כ&זְ לִ 
____________יק ִד צַ 

the soul of my father/my 
_______ the son/daughter of ______________. May it be Your will 

d of our forefathers, that all my good deeds whether 
esting and an elevation of the souls of 

your nation Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 

, writings and teachings. 

www.yeshshem.com/hilulah.htm 
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AYELECH 

www.anshe.org 

Rav Yaakov Yosef (Reb Yeivei). He printed the seforim of 

his illustrious father. He was known for his devotion to providing for the destitute, (5584/1824); 

of the Jewish community of Mogador, 

primarily to Morocco, the 

after 1497, when Portugal expelled its Jews. Rav Shlomo Pinto 

married his second wife, Chiyuna Benveniste, and moved to Agadir, Morocco. In 1758, 

Chiyuna gave birth to their son, Rav Chaim, whom they named after Rav Chaim Vital. Ten 

years later, Rav Shlomo passed away, leaving his son an orphan. The Sultan of Morocco, Sidi 

Mohammed, closed down the port of Agadir, replacing it with the new port of Mogador (or 

Essaquira) that he had completed in 1765, far south on Morocco’s west coast. Mogador’s 

he toujiar el Sultan 

 and thanks to them 

and others, Mogador helped open Morocco to Europe. Within twenty years, the Mogador Jews 

nd residents. Young Chaim moved to 

, Rav Yaakov Bibas. Over time, 

ruach hakodesh. Rav Chaim 

av Yehuda, Rav Yosef, Rav Yoshiyahu and Rav 

of Rav Simcha Bunim of 

, (5479/1719); 

Zera Yitzchok on the Mishna, 



(5486/1726); 

� Rav Nosson HaKohen Adler, Rebbe of the Chasam Sofer, mechaber of Mishna DeRabbi 

Nosson, (5560/1800); 

� Rav Yitzchok Isaac Eliezer Hirschowitz, Rav of Wirballen, (5701/1941); 

� Rav Yaakov Leib of Kvahl, (5593/1833); 

� Rav Sholom ben Rav Elozor Roke’ach of Belz (the Sar Sholom), founder of Belz Chassidus, 

(1779–5615/1855); 

� Rav Binyomin Tzvi Auerbach (or Tzvi Binyomin Auerbach). Born to Rav Avrohom, a mohel 

in Strasbourg, France, he served as a Rav in Darmstadt for ten years after earning semicha as 

well as a PhD in philosophy and Semitic languages. While living in Frankfurt, Rav Auerbach 

wrote the sefer Bris Avrohom in memory of his father. He also spent much of his time editing 

the sefer Ha’Eshkol, written by the Raavad of Norvona. Years later, when he became the Rav 

of Halberstadt, he published his work as a commentary named Nachal Eshkol, (1808–

5633/1873); 

� Rav Moshe Nota Yungreis, (55649/1889). 
� 28th of Elul ~ Begins Monday Night (Sep 18th) 

� Shaul HaMelech and his three sons, including Yehonoson, lifelong friend of Dovid HaMelech. 

They were killed in Gilboa four months after Shmuel HaNovi’s petira, 880 BCE or 878 

BCE/2882; 

� Rav Sa’adya, father-in-law of Rav Chaim Vital, (5334/1574); 

� Rav Chaim Yehuda Leib ben Rav Avrohom Dov Auerbach, co-founder and Rosh Yeshiva of 

Sha’ar HaShomayim, father of Rav Shlomo Zalman Auerbach. The Yeshiva came to occupy its 

current premises on Rechov Rashi in the Mekor Boruch neighborhood. Among the Yeshiva’s 

first talmidim in the Old City was Rav Tzvi Pesach Frank. It remained there until 1948, when 

fighting broke out prior to the departure of the British. Hagana fighters took up a position on 

the roof of the Yeshiva from where they were able to fire on the Jordanians. When the Old City 

fell to the Jordanians shortly thereafter, the conquering Jordanians set fire to the building with 

all the seforim and furniture inside. One of Rav Chaim Leib’s sons, Rav Refoel Auerbach, 

assumed leadership of the Yeshiva after his father’s petira. Rav Chaim was also the mechaber 

of Chacham Lev, (5714/1954); 

� Rav Arye Carmell was born in England in 5677/1917. At the age of sixteen, Rav Arye was 

sent to study under Rav Eliyohu Eliezer Dessler and became his talmid muvhok. Rav Carmell 

began to compile Rav Dessler’s teachings under his guidance. After the war he married, making 

his home in London. He would spend the morning hours learning bechavrusa with some of 

London’s leading Rabbonim. In the afternoon he would go to his office to work for a few hours, 

setting aside time every day to organize chessed and outreach activities. He was among the first 

to become involved in Jewish outreach over fifty years ago. Following Rav Dessler’s petira he 

started Yad Eliyohu in London, where children who studied at public schools were taught 

Ahavas Torah and Yiras Shomayim. He published Michtov MeEliyohu, a compilation of Rav 

Dessler’s teachings. The first three volumes were edited with Rav Alter Halperin and Rav 

Chaim Friedlander, while Rav Carmell edited the fourth and fifth volumes by himself. He also 

adapted parts of the work into a book in English called Strive for Truth. He also co-edited 

Challenge: Torah Views on Science and its Problems and wrote an important booklet called Aid 

to Talmud Study. When the wave of Russian aliya began, he wrote a book called Masterplan. 

Based on Rav Shamshon Refoel Hirsch’s Chorev, it also presented reasons behind the mitzvos. 



Moving to Eretz Yisrael in 1972, Carmell settled in Yerushalayim’s Bayit Vegan neighborhood 

and helped Rav Boruch Horowitz found 

Yeshiva for ba’alei teshuva. He gave 

� 29th of Elul ~ Begins Tuesday Night
� Rav Yaakov HaLevi Lipschitz

Elchonon Spector, (5682/1922);

� Rav Menashe Klein, the Ungvarer 

� Rav Naftoli Hertz, Rav of Pintchov, (5493/1733);

� Rav Refoel Landau, son of Rav Avrohom of Tchechenov, (5654/1894);

� Rav Yerachmiel Yeshaya Minzberg

� Rav Eliezer Deutsch of Bonihad [or Bonyhad], 

HaSodeh. Bonihad is a small town in Tolna County in Hungary. The first document on the Jews 

of Bonyhad is a tax conscription from 1741, although on the testimony of a few tombstones in 

the cemetery, Jews had already settled earlier, in the first decades of th

were four hundred Jewish families and an impressive 

6,500 in 1930 consisted of about 15 percent Jews, the largest number of Jews in Tolna County. 

With the German occupation in 1944, 1,180 

All but fifty perished. In 1963, four Jewish families remained in Bonyhad, (5674/1914);

� Rav Yisrael Rabinowitz of Skolya

� 1st of Tishrei ~ Begins Wednes

� The sixth day of Creation – Hashem

created Odom, the first man, and Chava, the first woman. 

the ground, and breathed into hi

(Bereishis 2:7). 

� In 1656/2105 BCE (according to Rav Eliezer), Noach dispatched a dove from the 

third time. When the dove did not return, Noach knew that the waters had completely dr

from the earth. On that day Noach removed the roof of the 

animals remained in the ark for another fifty

� In 1958/1804 BCE, Sora Imeinu

day in 2086/1676 BCE 

� In 2048/1714 BCE, Sora Imeinu

� In 2086/1676 BCE, Yitzchok was bound on the 

the petira of his mother, Sora Imeinu

www.hamodia.com/features/day

� Birth and Yahrzeit of Sora 

Avinu’s wife (1803 BCE/1957

on the same day as her birthday, 127 years later. This is also the 

same date as the binding of 

Yitzchok. There are many Medrashim

date to leave our world but the most clear reason as explained by 

the Kabbalists is that both Avrohom and Yitzchok acheived their 

tikkun by agreeing to perform and s

is not the “Sacrifice of Yitzchok”). Therefore, as a wife and 

mother she had no reason to remain in this world. Sora is a 

(prophetess) in her own right and some say was even on a higher spiritual level than Avrohom;

Yisrael in 1972, Carmell settled in Yerushalayim’s Bayit Vegan neighborhood 

and helped Rav Boruch Horowitz found Yeshivas Dvar Yerushalayim, Yerushalayim’s first 

. He gave shiurim on Gemora, hashkofa and mussar

Tuesday Night (Sep 19th) 
Lipschitz, mechaber of Zichron Yaakov and secretary of Rav Yitzchok 

Elchonon Spector, (5682/1922); 

, the Ungvarer Rav, (5771/2011); 

of Pintchov, (5493/1733); 

, son of Rav Avrohom of Tchechenov, (5654/1894); 

Rav Yerachmiel Yeshaya Minzberg, Rav of Likova, (5665/1905); 

of Bonihad [or Bonyhad], mechaber of P’ri HaSodeh

. Bonihad is a small town in Tolna County in Hungary. The first document on the Jews 

of Bonyhad is a tax conscription from 1741, although on the testimony of a few tombstones in 

the cemetery, Jews had already settled earlier, in the first decades of the century. In 1802, there 

were four hundred Jewish families and an impressive shul and Yeshiva. The population of about 

6,500 in 1930 consisted of about 15 percent Jews, the largest number of Jews in Tolna County. 

With the German occupation in 1944, 1,180 Jews were deported to Pecs and then to Auschwitz. 

All but fifty perished. In 1963, four Jewish families remained in Bonyhad, (5674/1914);

of Skolya-Kishinev, (5735/1975). 

Wednesday Night (Sep 20th) 

Hashem created animals that walk and crawl on the earth; He also 

created Odom, the first man, and Chava, the first woman. “Hashem formed man of the dust of 

the ground, and breathed into his nostrils the breath of life, and man became a living soul” 

(according to Rav Eliezer), Noach dispatched a dove from the 

third time. When the dove did not return, Noach knew that the waters had completely dr

from the earth. On that day Noach removed the roof of the teiva but he, his family and all the 

animals remained in the ark for another fifty-seven days, until the 27th of Cheshvan

Imeinu was born, according to some opinions. She was 

Imeinu was blessed by the Maloch to have children.

Yitzchok was bound on the mizbei’ach during the Akeida

Imeinu. 

.com/features/day-history-29-elulseptember-24/  

of Sora Imeinu [our mother], Avrohom 

’s wife (1803 BCE/1957–1676 BCE/2084). Her Hilula is 

on the same day as her birthday, 127 years later. This is also the 

 Yitzchok known as the Akeidas 

Medrashim as to why she chose this 

date to leave our world but the most clear reason as explained by 

the Kabbalists is that both Avrohom and Yitzchok acheived their 

by agreeing to perform and submit to the Binding (note it 

of Yitzchok”). Therefore, as a wife and 

mother she had no reason to remain in this world. Sora is a nevia 

(prophetess) in her own right and some say was even on a higher spiritual level than Avrohom;

Yisrael in 1972, Carmell settled in Yerushalayim’s Bayit Vegan neighborhood 

, Yerushalayim’s first 

mussar, (5766/2006). 

and secretary of Rav Yitzchok 

P’ri HaSodeh and Dudo’ei 

. Bonihad is a small town in Tolna County in Hungary. The first document on the Jews 

of Bonyhad is a tax conscription from 1741, although on the testimony of a few tombstones in 

e century. In 1802, there 

. The population of about 

6,500 in 1930 consisted of about 15 percent Jews, the largest number of Jews in Tolna County. 

Jews were deported to Pecs and then to Auschwitz. 

All but fifty perished. In 1963, four Jewish families remained in Bonyhad, (5674/1914); 

created animals that walk and crawl on the earth; He also 

formed man of the dust of 

s nostrils the breath of life, and man became a living soul” 

(according to Rav Eliezer), Noach dispatched a dove from the teiva for the 

third time. When the dove did not return, Noach knew that the waters had completely drained 

but he, his family and all the 

Cheshvan. 

he was niftar on this 

to have children. 

Akeida. This prompted 

(prophetess) in her own right and some say was even on a higher spiritual level than Avrohom; 



� Rav Shefatia, mechaber of the 

� Rav Amnon of Mainz, who was killed 

HaShana tefilla Unesaneh Tokef

� Rav Yehuda Ayas, Rav of Algiers and later in Yer

(5521/1760); 

� Rav Aharon Moshiach Katzenelenbogen

� Rav Meir Yehuda Leibush ben

and was still a child when his father died. He studied in his 

native town until the age of thirteen. He then went to Warsaw 

where he was known as the ‘iluy from Volhynia’. From 1838 to 

1845 he was Rav of Wreschen, district of Posen, and in the latter 

year was called to the Rabbinate of Kempen, where he remained 

until 1860; he was thereafter known as 

Malbim became chief Rav of Bucharest, Rumania. But he could 

not agree with the rich German Jews there who wished to 

introduce the Reform rite and even threatened violence in the 

pursuit of their aims. Through intrigue they succeeded in 

throwing him into prison, and though he was liberated through 

the intervention of Sir Moses Montefiore, it was upon the 

condition that he leave Rumania. He became 

on the Dnieper in 1870, but his lack of 

the resentment of the richer Jews, who denounced him as a political criminal. The governor of 

Moghilef ordered him to leave town. 

Polish community, but there he fared no better than i

continually harassed by the German Jews. His fame and immense popularity rests upon his 

widely esteemed commentary to 

Oral and the Written Law, (5640/1879).

� Rav Yaakov Dovid ben Rav Ze’ev Wilovsky of Slutzk, Chicago and Tzefas, the 

the great European scholars to come to America. As a consequence of the 

of kashrus that he attempted to impose in Chicago, he eventually had to flee f

(5605/1845–5674/1913); 

� Rav Yitzchok Cohen of Djerba, Tunisia, (5679/1918);

� Rav Yitzchok Meir of Kopycznitz (Kupishnitz), succeeded as 

Yehoshua Heschel, (5692 or 5696/1931 or 1935);

� Rav Ezriel Yehuda Lebowitz, Vien

� Rav Shmuel HaLevi Shechter

years old when his mother was 

Seminary, he shared a dormitory room with Rav Avigdor Mill

learn at the Mirrer Yeshiva under Rav Yeruchom. After his marriage, he learned in Kelm. When 

he returned to America, he learned with Rav Aharon Kotler, first at White Plains, New York, 

then at Lakewood. Years later, he s

� 2nd of Tishrei ~ Begins Thursday

of the selicha Yisrael Nosha Bashem, (4647/886); 

of Mainz, who was killed al Kiddush Hashem, while composing the 

Unesaneh Tokef, (4772 or 4773/1011 or 1012); 

of Algiers and later in Yerushalayim, mechaber

Rav Aharon Moshiach Katzenelenbogen of Belz, (5577/1816); 

ben Yechiel Michel (Malbim). He was born in Volhynia in 1809 

and was still a child when his father died. He studied in his 

ative town until the age of thirteen. He then went to Warsaw 

where he was known as the ‘iluy from Volhynia’. From 1838 to 

of Wreschen, district of Posen, and in the latter 

year was called to the Rabbinate of Kempen, where he remained 

1860; he was thereafter known as der Kempener. In 1860, 

of Bucharest, Rumania. But he could 

not agree with the rich German Jews there who wished to 

introduce the Reform rite and even threatened violence in the 

Through intrigue they succeeded in 

throwing him into prison, and though he was liberated through 

the intervention of Sir Moses Montefiore, it was upon the 

condition that he leave Rumania. He became Rav of Moghilef, 

on the Dnieper in 1870, but his lack of subservience provoked 

the resentment of the richer Jews, who denounced him as a political criminal. The governor of 

Moghilef ordered him to leave town. Malbim then went to Königsberg as chief 

Polish community, but there he fared no better than in Bucharest and Moghilef; he was 

continually harassed by the German Jews. His fame and immense popularity rests upon his 

widely esteemed commentary to Tanach, in which he details the close relationship between the 

Oral and the Written Law, (5640/1879). 

Rav Ze’ev Wilovsky of Slutzk, Chicago and Tzefas, the 

the great European scholars to come to America. As a consequence of the 

that he attempted to impose in Chicago, he eventually had to flee f

of Djerba, Tunisia, (5679/1918); 

of Kopycznitz (Kupishnitz), succeeded as Rebbe by his son, Rav Avrohom 

Yehoshua Heschel, (5692 or 5696/1931 or 1935); 

, Viener Rav, (5752/1991); 

Shechter. Born in Montreal, Canada, in 5675/1915, he was only five 

years old when his mother was niftar. During his years at Rav Yitzchok Elchonon Theological 

Seminary, he shared a dormitory room with Rav Avigdor Miller. Later, he traveled to Poland to 

under Rav Yeruchom. After his marriage, he learned in Kelm. When 

he returned to America, he learned with Rav Aharon Kotler, first at White Plains, New York, 

then at Lakewood. Years later, he settled in Eretz Yisrael, (5760/1999). 

Thursday Night (Sep 21st) 

, while composing the Rosh 

mechaber of Bais Yehuda, 

Yechiel Michel (Malbim). He was born in Volhynia in 1809 

the resentment of the richer Jews, who denounced him as a political criminal. The governor of 

then went to Königsberg as chief Rav of the 

n Bucharest and Moghilef; he was 

continually harassed by the German Jews. His fame and immense popularity rests upon his 

, in which he details the close relationship between the 

Rav Ze’ev Wilovsky of Slutzk, Chicago and Tzefas, the Ridbaz, one of 

the great European scholars to come to America. As a consequence of the Halachic standards 

that he attempted to impose in Chicago, he eventually had to flee for his life, 

by his son, Rav Avrohom 

. Born in Montreal, Canada, in 5675/1915, he was only five 

. During his years at Rav Yitzchok Elchonon Theological 

er. Later, he traveled to Poland to 

under Rav Yeruchom. After his marriage, he learned in Kelm. When 

he returned to America, he learned with Rav Aharon Kotler, first at White Plains, New York, 



� Gedalia ben Achikom, assassinated by Yishmo’el 

governor over the Jews by Nevuchadnetzar after the destructi

sages declared a fast day for the 3

Jew in Eretz Yisrael. This fast day applies to all generations, (422 BCE) or 419 BCE (Yated 

2006); 

� Rav Yisrael ben Rav Osher Pe

dynasty had its beginnings with Rav Aharon 

Maggid of Mezritch. At that time, Karlin was located in Lithuania, so Karliners are known as 

“Lithuanian Chassidim”. It was Rav Aharon’s son and successor, Rav Osher I, who moved the 

court to Stolin. Rav Aharon’s great

1869, he and his wife, Rebbetzin Devora, were blessed with a boy, whom they named Yis

Rav Yisrael was only four years old when his father was 

(Galicia). The Karlin Chassidim

their loyalty to the Karlin dynasty, and therefore proclaimed the 

their Rebbe. The influence of the 

Aharon II’s days, grew stronger in Rav Yisrael’s time. Rav Yisrael was 

native town, in a convalescent home in Hom

Main. After his petira, his followers were now in a quandary, as Rav Yisrael had left no 

instructions regarding which of his six sons to appoint in his place. Thus, the leadership split 

into three. His son, Rav Moshe, led the court in Stolin, where he opened the 

Yisrael, in his father’s memory in 1922. Another son, Rav Avrohom Elimelech, became 

in Karlin, while Rav Yochonon, his youngest son, became 

the Stolin community in Elul 1942, and four of Rav Yisrael’s sons perished in the Holocaust. 

However, thanks to his surviving sons, Karlin

and America. These sons were Rav Yaakov, who had moved to America in 1923, and

Williamsburg before moving to Detroit where he passed away in 1946. The second surviving 

son was Rav Yochonon, Rav Yisrael’s youngest son, who became the Karlin

America in 1948, and passed away in 1956. He was succeeded by his dau

Boruch Yaakov Meir Shochet, who was a baby at the time of his passing. History repeated 

itself when this youngster was coronated as the next Karlin

eight years old, (5682/1921); 

� Rav Shemaryohu [or Shmuel] Grei

� Rav Efraim Oshry (1908/5668

Ponevezh, Talmud Torah Kelm

Radin. While he was still quite young, he was appointed 

Slabodka. During World War II, he lived in the Kovno ghetto from June, 1941 until August 1, 

1944. It was there that he recorded the gripping 

publishing them later in five vol

After the liberation, he was the only surviving 

diligently to restore Yiddishkeit

children left with non-Jews. He then fled to Austria, where he founded 

Yeshiva in Welsh, a small town near Salzburg. He was then called upon to 

take over the leadership of the 

went to America, where he served as 

on the Lower East Side of New York City. 

1949. He also published chiddushei Torah

Achikom, assassinated by Yishmo’el ben Nesanya. Gedalia was appointed as 

governor over the Jews by Nevuchadnetzar after the destruction of the Bais

sages declared a fast day for the 3rd of Tishrei to do teshuva for this murder of a Jew by another 

Yisrael. This fast day applies to all generations, (422 BCE) or 419 BCE (Yated 

Rav Osher Perlow, the Yanuka of Stolin (1868/5628–1921/5681). The Karlin 

dynasty had its beginnings with Rav Aharon HaGodol of Karlin (1736–1772), a 

of Mezritch. At that time, Karlin was located in Lithuania, so Karliners are known as 

”. It was Rav Aharon’s son and successor, Rav Osher I, who moved the 

court to Stolin. Rav Aharon’s great-grandson, Rav Osher II, was childless for many years. In 

1869, he and his wife, Rebbetzin Devora, were blessed with a boy, whom they named Yis

Rav Yisrael was only four years old when his father was niftar in the town of Drohobich 

Chassidim resolved to meet this lack of leadership by standing firm in 

their loyalty to the Karlin dynasty, and therefore proclaimed the Yenuka [child] Yisrael to be 

. The influence of the Haskola movement, which had first begun to be felt in Rav 

Aharon II’s days, grew stronger in Rav Yisrael’s time. Rav Yisrael was niftar

native town, in a convalescent home in Homburg, Germany. He was buried in Frankfurt

, his followers were now in a quandary, as Rav Yisrael had left no 

instructions regarding which of his six sons to appoint in his place. Thus, the leadership split 

Moshe, led the court in Stolin, where he opened the 

, in his father’s memory in 1922. Another son, Rav Avrohom Elimelech, became 

in Karlin, while Rav Yochonon, his youngest son, became Rebbe in Lutzk. The Nazis destroyed 

1942, and four of Rav Yisrael’s sons perished in the Holocaust. 

However, thanks to his surviving sons, Karlin-Stolin communities now thrive in 

and America. These sons were Rav Yaakov, who had moved to America in 1923, and

Williamsburg before moving to Detroit where he passed away in 1946. The second surviving 

son was Rav Yochonon, Rav Yisrael’s youngest son, who became the Karlin

America in 1948, and passed away in 1956. He was succeeded by his dau

Boruch Yaakov Meir Shochet, who was a baby at the time of his passing. History repeated 

itself when this youngster was coronated as the next Karlin-Stolin Rebbe 

Rav Shemaryohu [or Shmuel] Greineman, who printed the sefer Chazon Ish

(1908/5668–2003/5763). Born in Kopishak, Lithuania, he learned in 

Kelm, and Slabodka. He was also a talmid of the 

e young, he was appointed Rav of the Abba Yechezkel 

Slabodka. During World War II, he lived in the Kovno ghetto from June, 1941 until August 1, 

1944. It was there that he recorded the gripping shailos he received, 

publishing them later in five volumes of She’eilos Uteshuvos Mima’amakim. 

After the liberation, he was the only surviving Rav of Kovno. He worked 

Yiddishkeit and was especially active in rescuing 

Jews. He then fled to Austria, where he founded a 

in Welsh, a small town near Salzburg. He was then called upon to 

take over the leadership of the Meor HaGola Yeshiva in Rome. He later 

went to America, where he served as Rav of the Bais HaMedrash HaGodol

on the Lower East Side of New York City. He published Divrei Efraim in 

chiddushei Torah on many areas, including Imrei Efraim

Nesanya. Gedalia was appointed as 

Bais HaMikdosh. The 

for this murder of a Jew by another 

Yisrael. This fast day applies to all generations, (422 BCE) or 419 BCE (Yated 

1921/5681). The Karlin 

1772), a talmid of the 

of Mezritch. At that time, Karlin was located in Lithuania, so Karliners are known as 

”. It was Rav Aharon’s son and successor, Rav Osher I, who moved the 

grandson, Rav Osher II, was childless for many years. In 

1869, he and his wife, Rebbetzin Devora, were blessed with a boy, whom they named Yisrael. 

in the town of Drohobich 

resolved to meet this lack of leadership by standing firm in 

[child] Yisrael to be 

movement, which had first begun to be felt in Rav 

niftar far away from his 

burg, Germany. He was buried in Frankfurt-on-

, his followers were now in a quandary, as Rav Yisrael had left no 

instructions regarding which of his six sons to appoint in his place. Thus, the leadership split 

Moshe, led the court in Stolin, where he opened the Yeshiva, Bais 

, in his father’s memory in 1922. Another son, Rav Avrohom Elimelech, became Rebbe 

in Lutzk. The Nazis destroyed 

1942, and four of Rav Yisrael’s sons perished in the Holocaust. 

Stolin communities now thrive in Eretz Yisrael 

and America. These sons were Rav Yaakov, who had moved to America in 1923, and lived in 

Williamsburg before moving to Detroit where he passed away in 1946. The second surviving 

son was Rav Yochonon, Rav Yisrael’s youngest son, who became the Karlin-Stolin Rebbe in 

America in 1948, and passed away in 1956. He was succeeded by his daughter’s son, Rav 

Boruch Yaakov Meir Shochet, who was a baby at the time of his passing. History repeated 

 when he was only 

sefer Chazon Ish, (5741/1980); 

2003/5763). Born in Kopishak, Lithuania, he learned in 

of the Chofetz Chaim in 

of the Abba Yechezkel Kloiz in 

Slabodka. During World War II, he lived in the Kovno ghetto from June, 1941 until August 1, 

he received, 

. 

of Kovno. He worked 

and was especially active in rescuing 

a 

in Welsh, a small town near Salzburg. He was then called upon to 

in Rome. He later 

HaMedrash HaGodol 

in 

Imrei Efraim on Nezikin 



and other subjects. He also wrote 

recollections of pre-War Europe, (5764/2003).

� 3rd of Tishrei ~ Begins Fri
� Rav Naftoli Tzvi Trop, Rosh Yeshiva

1930/5690). Born in Grodno, he studied with his father, Rav Moshe 

Trop, who was Rosh Yeshiva of a local 

for Kelm, then Slobodka, then Telz, where he became close to Rav 

Eliezer Gordon. In 1889, he returned to Slobodka, when Rav Yaakov Yitzchok (Itzel) 

Rabinowitz was appointed Rosh Yeshiva. There, he became his close 

Hirschel Levitan appointed him 

replaced Rav Moshe Landinski as 

life, (5691/1930); 

� Rav Yisrael Lipshitz of Danzig, 

popular commentary on the 

authored Shevilei D’rokiya, an introduction to the principles of 

Rabbinical astronomy and determining the 

beginning of Seder Mo’ed in the 

Additionally, he wrote Derush Ohr HaChaim

Light of Life) which debates the eternality of the soul, 

(5621/1860); 

� Rav Shimon Nosson Nota ben

(5660/1929); 

� Rav Aharon Yechiel (Reb Ahrele) Hopstein

Ahrele was a direct descendant of the 

Lublin, Rav Mendel of Riminov, and the 

Elimelech of Lizhensk and who were primarily responsible for spreading 

Europe. Rav Aharon Yechiel’s father, Rav Yerachmiel Moshe, the sixth Kuzhnitzer 

niftar in 1909. Another son of Rav Yerachmiel Moshe, Rav Yisrael Elozor, moved to 

Yisrael in 1923 and helped found Kfar Chassidim and Kfar Ata

� Rav Yitzchok Arye (Sekel Leib) Wormeiser (Wormser)

Michelstadt (1768/5528–1847/5607). At the age of seventeen, he left home to learn at the 

Yeshiva Gedola of Frankfurt, headed by Rav Pinchas Horowitz, the 

became close to Rav Nosson Adler, the 

twenty-two, he moved to Michelstadt, where he founded a 

� Rav Dovid Rapaport (1890/5650

the Gaon of Vilna and his father, Rav Akiva, was the grandson of Rav Akiva Eiger. When he 

was still a young man, he enrolled in Ponovezh, having already written his 

Dovid, on the chiddushim and responsa of his grandfat

to study in Kollel Bais Yisrael 

by his father-in-law, during which period Rav Dovid was able to compile his second major 

work, Mikdash Dovid, which focuse

Sanhedrin. Then, during World War I, Rav Dovid had to flee and found refuge in Vilna. Later 

on, Rav Elchonon Wasserman invited Rav Dovid to deliver 

Baranovich.This Yeshiva was founded in 1907 at the initiative of Rav Yosef Yoizel Horowitz, 

the Alter of Novardok. During the outbreak of World War II, Rav Dovid remained in 

and other subjects. He also wrote Yahadus Lita, which appeared in Yiddish, about his 

War Europe, (5764/2003). 

Friday Night (Sep 22nd) 

Rosh Yeshiva Radin (1871/5631–

1930/5690). Born in Grodno, he studied with his father, Rav Moshe 

of a local Yeshiva. At fourteen, he left 

then Telz, where he became close to Rav 

Eliezer Gordon. In 1889, he returned to Slobodka, when Rav Yaakov Yitzchok (Itzel) 

Rabinowitz was appointed Rosh Yeshiva. There, he became his close talmid

Hirschel Levitan appointed him Rosh Yeshiva of Or HaChaim in Slobodka. In 1903, he 

replaced Rav Moshe Landinski as Rosh Yeshiva in Radin, where he remained for the rest of his 

of Danzig, mechaber of Tiferes Yisrael, a 

popular commentary on the Mishnayos, (1782–1860). He also 

, an introduction to the principles of 

Rabbinical astronomy and determining the molad; it appears in the 

in the Tiferes Yisrael sets of Mishnayos. 

Derush Ohr HaChaim (Homily on the 

Light of Life) which debates the eternality of the soul, 

ben Rav Dovid Tzvi Shlomo Biderman, the Lelover 

Rav Aharon Yechiel (Reb Ahrele) Hopstein of Kuzhnitz (1889/5649

hrele was a direct descendant of the Maggid of Kozhnitz, who, along with the 

Lublin, Rav Mendel of Riminov, and the Oheiv Israel of Apt, were the greatest 

Elimelech of Lizhensk and who were primarily responsible for spreading Chas

Europe. Rav Aharon Yechiel’s father, Rav Yerachmiel Moshe, the sixth Kuzhnitzer 

in 1909. Another son of Rav Yerachmiel Moshe, Rav Yisrael Elozor, moved to 

Yisrael in 1923 and helped found Kfar Chassidim and Kfar Ata, (5703/1942);

Rav Yitzchok Arye (Sekel Leib) Wormeiser (Wormser), also known as the 

1847/5607). At the age of seventeen, he left home to learn at the 

of Frankfurt, headed by Rav Pinchas Horowitz, the Ba’al Haflo’a

became close to Rav Nosson Adler, the Chasam Sofer’s Rebbe. After his marriage at the age of 

two, he moved to Michelstadt, where he founded a Yeshiva, (5608/1847);

(1890/5650–1941/5701). Born in Minsk, his mother was a descendant of 

of Vilna and his father, Rav Akiva, was the grandson of Rav Akiva Eiger. When he 

was still a young man, he enrolled in Ponovezh, having already written his 

and responsa of his grandfather. From Ponovezh, Rav Dovid went on 

 of Slabodka. After his marriage, he and his wife were supported 

law, during which period Rav Dovid was able to compile his second major 

, which focuses on the tractates of Kodshim, Tohoros

. Then, during World War I, Rav Dovid had to flee and found refuge in Vilna. Later 

on, Rav Elchonon Wasserman invited Rav Dovid to deliver shiurim in Yeshivas Ohel Torah

was founded in 1907 at the initiative of Rav Yosef Yoizel Horowitz, 

of Novardok. During the outbreak of World War II, Rav Dovid remained in 

, which appeared in Yiddish, about his 

Eliezer Gordon. In 1889, he returned to Slobodka, when Rav Yaakov Yitzchok (Itzel) 

talmid. In 1890, Rav 

in Slobodka. In 1903, he 

in Radin, where he remained for the rest of his 

Rav Dovid Tzvi Shlomo Biderman, the Lelover Rebbe, 

of Kuzhnitz (1889/5649–1942/5703). Rav 

of Kozhnitz, who, along with the Chozeh of 

of Apt, were the greatest talmidim of Rav 

Chassidus throughout 

Europe. Rav Aharon Yechiel’s father, Rav Yerachmiel Moshe, the sixth Kuzhnitzer Rebbe, was 

in 1909. Another son of Rav Yerachmiel Moshe, Rav Yisrael Elozor, moved to Eretz 

, (5703/1942); 

, also known as the Ba’al Shem of 

1847/5607). At the age of seventeen, he left home to learn at the 

al Haflo’a. He also 

. After his marriage at the age of 

, (5608/1847); 

er was a descendant of 

of Vilna and his father, Rav Akiva, was the grandson of Rav Akiva Eiger. When he 

was still a young man, he enrolled in Ponovezh, having already written his sefer, Tzemach 

her. From Ponovezh, Rav Dovid went on 

of Slabodka. After his marriage, he and his wife were supported 

law, during which period Rav Dovid was able to compile his second major 

Tohoros, Bechoros and 

. Then, during World War I, Rav Dovid had to flee and found refuge in Vilna. Later 

Yeshivas Ohel Torah in 

was founded in 1907 at the initiative of Rav Yosef Yoizel Horowitz, 

of Novardok. During the outbreak of World War II, Rav Dovid remained in Ohel 



Torah, joining the Yeshiva on its treks to Vilna and, from there, to Turkey and Smilishuk. On 

the 19th of Sivan, 1941, an NKVD agent burst into the Yeshiva and arrested him. After his trial, 

Rav Dovid was sent to a forced labor camp in a distant village, near Finland, (5702/1941); 

� Rav Nosson Sternhartz, son of the Kochav Lev, the leader of Breslov, Rav Avrohom, and 

great-grandson of Rav Nosson of Breslov, (5733/1972).  



Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
The Maharil, in Hilchos Taanis, teaches us that the reason why there is a custom to visit 

the Bais hachaim on a fast is because “this place is the resting place of the Tzaddikim and is 
therefore sanctified, pure and holy and our tefillos are more readily heard, accepted and 
answered when davened on holy ground. When you daven there, do not make requests of the 
dead who are buried there; rather ask Hashem to answer you mercifully in their merit. Then 
circle around the graves and donate charity before reciting tefillos.” 

בית הקברות הוא מקו� מנוחת הצדיקי� ומתו	 כ	 הוא מקו� קדוש וטהור התפילה נתקבלה 
ת שית� עליו רחמי� בזכות “א	 יבקש מהשי, א	 אל ישי� מגמתו נגד המתי�, ש� יותר

.וית� צדקה קוד� שיאמר התחינות, ויקי� הקברות, הצדיקי� שוכני עפר  
The Zohar in VaYeira page 71 teaches us that if we suffer any calamity or tragedy we have 

the custom to go and daven at the kevorim of Tzaddikim. The reason for this is that we approach 
them with fasting, remorse and repentance, and we have in mind that the departed souls ask and 
daven for us before Hashem on High, as opposed to the prohibition against speaking to the dead 
which is an idolatrous practice where the idol worshippers sought out the impure dead souls and 
bodies using sorcery and witchcraft. Instead, beseech our Tzaddikim who, in gan eden, are truly 
alive, and ask through tefilla and fasting and teshuva alone. 



Y GEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav Chaim PintoRav Chaim PintoRav Chaim PintoRav Chaim Pinto,,,,    22226666
thththth
    of of of of ElulElulElulElul    

 Chief Rav of the Jewish community 
of Mogador, Mekubol ~ A man of wonders 
and miracles during his lifetime, and for 
those who visit his gravesite. 

In the days before Pesach, a stranger 
was seen wandering through the streets of 
Mogador in Morocco. Even though he was 
dressed in rags, he did not look like a 
beggar, and from the fringes on the 
garment he was wearing it was clear that he 
was a Jew. 

Some of Rav Chaim Pinto’s 
talmidim wondered about this man when 
they saw him in the city market. And when 
they returned to the Yeshiva, they told the 
Rav about him. Rav Pinto had them 
describe the man in great detail. Then he 
asked them if the man had looked happy or 
sad. They told the Rav that he had looked 
terribly sad. Indeed, just looking at his face 
made them sad as well. 

Now, Pesach is a time to remember 



the poor, and it was Rav Pinto’s custom to 
invite the poor Jews of the city to his Seder. 
So on the eve of Pesach he sent his 
talmidim into the city to bring back all the 
poor Jews they could find. He told them to 
search especially for the stranger they had 
told him about and to be sure that he came 
back with them. 

The Rav’s talmidim searched every 
corner of the city for the poor, who were 
delighted to learn that they would have a 
place to celebrate the first night of Pesach. 
But when the talmidim finally found the 
stranger, he was sitting alone under a 
barren tree, and he refused to accompany 
them to the Rav’s Seder. “For you it is the 
holiday of Pesach,” he said, “but for me it is 
a time of mourning.” The talmidim did 
their best to persuade him, but in the end 
they returned empty-handed. 

Now, when they told Rav Pinto that 
the man had refused their invitation, the 
Rav said, “If you can’t convince him to 
come here, whisper this word in his ear…” 
and he whispered it to each of his 
talmidim. So the talmidim returned to the 
stranger, still sitting under the tree, and 
they tried once more to invite him to join 
the Rav’s Seder. Again he refused, but this 
time one of the talmidim whispered the 
Rav’s word into the man’s ear. And as soon 
as he heard it, the man’s eyes opened wide. 
He stood up and agreed to accompany 
them at once. 

When that Jew arrived at the Rav’s 
house, he was greeted warmly by Rav 
Pinto. The man returned the Rav’s 
greetings, and then he asked, “How is it, 
Rav, that you knew the name of the ship 
that brought about my misfortune?” 

“Join our Seder,” Rav Pinto replied, 
“and you will understand how it became 
known to me. For now, please make 
yourself at home. I will have a bath 
prepared for you, and my talmidim will 
give you fresh clothing.” 

The man thanked the Rav, but he 
was still curious about how he had known 

his secret. 

That night, when everyone was 
seated at the Seder, Rav Pinto introduced 
the guest and asked him to tell the others 
his story. This he did. “I was born in the 
city of Marrakesh,” he said, “and I traveled 
to Spain and worked there until I became 
quite wealthy. After several years, I began 
to miss my native land of Morocco, and 
thought about returning there to raise a 
family. With all that I had saved, I bought 
precious jewels. 

“There was a widow whom I 
befriended. When she learned I was 
planning to return to Morocco, where her 
daughter lives, she asked me to bring her 
daughter her rightful inheritance, jewels 
that had belonged to her father. I agreed to 
do so, and I carried everything in a wooden 
case. But when a storm sank the ship in 
which I was traveling, the case was lost at 
sea. Somehow I managed to grab a plank 
and reached the shores of this city a few 
weeks ago. I know that I am fortunate to be 
alive, but after all these years, I have 
nothing. Even so, that is not what grieves 
me the most. Above all, I am heartbroken 
that I cannot fulfill my mission for the 
widow.” 

Now, when all those seated at the 
Seder heard this story, their hearts went 
out to the poor man who had suffered such 
a misfortune. Among them, there was one 
beautiful young woman who had tears 
flowing down her face. And when the man 
saw her grief, he, too, broke down and 
wept. 

Rav Pinto said, “Do not grieve as we 
celebrate the Seder, but watch closely.” He 
pointed to the Kiddush cup, which was 
filled with wine, and made a 
pronouncement over it. That 
pronouncement called forth Rahab, the 
Angel of the Sea. 

Just then everyone at the table 
heard a deep voice say, “Yes, Rav Pinto, 
what is your command?” They trembled 
with fear, for they could not see where the 



voice was coming from. Then the Rav said, 
“I call upon you, Rahab, Prince of the Sea, 
for help in finding what has been lost.” 
Suddenly, to everyone’s amazement, the 
Kiddush cup began to grow larger and 
larger, and the wine in it was transformed 
into the waves of the sea. One after the 
other the waves rose and fell and eventually 
they cast up a small wooden case, which 
floated on the surface. The guest could 
hardly contain himself. “Master, that is my 
case!” he cried. 

“Take it out!” said Rav Pinto. So the 
man reached into the enormous cup, took 
out the wooden case and set it on the table. 
At that instant the cup returned to its 
original size, and the waters in it became 
wine once more. 

As everyone watched in awe, the 
man opened the case and saw that nothing 
was missing. He shed tears of joy. Then 
Rav Pinto said to him, “Now, let me 
introduce you to the widow’s daughter to 

whom you were delivering the jewels.” At 
that, the young woman who had wept at 
hearing the man’s tale stood up with a 
radiant smile and the man almost fainted 
with surprise. When he had regained his 
composure, he picked up the wooden case 
and placed it in her hands, much to the 
delight of everyone present. Then Rav 
Pinto smiled and said, “Know that nothing 
happens by accident. All is foretold by the 
Holy One, blessed be He, as is your 
meeting here today, for now I can tell you 
that I heard a Heavenly voice announce 
that you two are destined to marry.” 

So it was that everyone celebrated 
that Seder with great happiness, and not 
long after, the couple was wed. From then 
on, every Pesach, when they filled the 
Kiddush cup, they told the story of Rav 
Pinto and the wine cup that had changed 
their lives. 

May the merit of the Tzaddik Rav 
Chaim Pinto protect us all – Amen. 



Rav Nosson AdlerRav Nosson AdlerRav Nosson AdlerRav Nosson Adler, 27, 27, 27, 27
thththth
    of Elulof Elulof Elulof Elul 

 

Leaving Greatness in His Wake 

 Sometimes it is hard to recognize 
true greatness. Sometimes a neshoma 
descends from such a lofty place in 
Shomayim that it never really lands on 
earth. It doesn’t adjust to life in this world. 
Its unconventional ways alienate the people 
around it, and it ends up spending its time 
here distanced from the masses known as 
humanity. Such a neshoma was Rav 
Nosson Adler. 

Rav Nosson Adler had many 
talmidim. Famous among them through 
his devotion to his great Rav through thick 
and thin, was the Chasam Sofer, Rav 
Moshe Sofer. Upon his Rav’s command he 
cut off his relationship with his father, and 
later even left his hometown of Frankfurt 
upon his Rav’s command. Later, after he 
returned and Rav Nosson Adler’s feud with 

the Kehilla reached its breaking point, the 
Chasam Sofer left Frankfurt together with 
his Rav who was appointed Rav of 
Boskowitz, and the Chasam Sofer never 
returned to Frankfurt. 

Rav Nosson Adler was born in 
Frankfurt in 5502/1741. When he was a 
mere ten years old, the Chida, Rav Chaim 
Yosef Dovid Azulai, who was in Frankfurt 
collecting money for Eretz Yisrael, said 
about him the famous words that the Isha 
HaShunamis said about Elisha: “I now 
know that there is a holy man of Hashem 
among us.” His main Rebbe was Rav Dovid 
Tevele Shiff who later became the chief Rav 
of England. He also learned under Rav 
Yaakov Shimon HaKohen, a talmid of the 
Pnei Yehoshua. 

Rav Nosson Adler was a Mekubol 
and formed a group around him to conduct 



himself Al Pi Kabbola. He davened with 
Sefardi Havara (pronunciation), and in his 
minyan they did Bircas Kohanim every 
day. Because of these customs and because 
their use of Kabbola was making the 
community at large fearful, in 1779 the 
Rabbonim gave him an ultimatum either to 
disband this group or be put into cheirem. 
Rav Nosson Adler ignored this challenge to 
his ways and openly went against the 
Kehilla. 

In 1782 Rav Nosson Adler became 
Rav of Boskowitz but there as well there 
were people who could not get used to his 
ways. He was ultimately forced to leave 
after three years and returned to Frankfurt. 
After four more years in Frankfurt with 
little change, Rav Nosson Adler was put 
into cheirem that lasted until shortly before 
his petira in 1800. 

Rav Nosson Adler did not leave 
behind any children. His only daughter, the 
light of his life, was niftar when she was 
twelve years old, while he was serving in 
Boskowitz. The Chasam Sofer relates that 
Rav Nosson Adler did not complain and 
accepted the decree with great simcha. 
However, he relates, the Shabbos during 
the shiva when he was called for Maftir, a 
single tear escaped his eyes during the 
reading of the Haftora. He quickly wiped it 
and returned to his happy self without a 
trace of sadness.  

His life and his ways were shrouded 
in mysticism, allowing only the greatest of 
the great to understand his lofty level. He 
did not leave behind any seforim, although 
a sefer was published from the cryptic 
notes in the margin of his Mishnayos. 
Aside from his legacy that is hard to relate 
to, he left the world a precious treasure in 
his talmid the Chasam Sofer. In this world, 
that is how we know and remember him. 
But in Shomayim he is known for so much 
more.  

 Yehi Zichro Boruch! 

www.revach.net/stories/gedolim-biographies/Rav-Nosson-Adler-

Leaving-Greatness-In-His-Wake/4081 

 

Rav Nosson Adler Dances for The 
Donkey 

One cold winter day, the Gaon, Rav 
Nosson Adler, was traveling together with 
his esteemed talmid, the Chasam Sofer. 
The horses pulling the wagon were 
trudging through the heavy snow with great 
difficulty. Suddenly, one of the horses 
collapsed and died, and the second horse 
was not strong enough to pull the wagon 
alone. The wagon driver, having no other 
choice, starting walking to the nearest 
village to obtain an additional horse. The 
two venerated passengers waited in the 
wagon. 

Eventually, the wagon driver 
returned, leading a…donkey. When Rav 
Nosson saw the donkey, he descended from 
the wagon, and began to dance happily in 
the snow. “Rebbe,” asked the Chasam 
Sofer, “Why are you so happy?” 

“Don’t you see?” asked Rav Nosson. 
“The wagon driver brought a donkey 
instead of a horse. Who would ever have 
thought that I would merit fulfilling the 
mitzva of “Do not plow with an ox and 
donkey together”? At home in Frankfurt, I 
never imagined that I would merit fulfilling 
this commandment. Now that Boruch 
Hashem, I merited it, I am filled with joy!” 

The passengers instructed the 
wagon driver to return the donkey, and he 
brought back a horse in its place. (Ukarasa 
Lashabbos Oneg) 


Rav Nosson Adler’s powerful 

memory was truly phenomenal. All that he 
ever learned remained indelibly etched into 
his mind to the end of his days. 

Due to this he never allowed himself 
to commit his chiddushim to writing. Rav 
Nosson maintained that the heter to write 
that which is really part of the Oral Torah 



is only based on the fact that Chazal saw 
the power of forgetting as a threat to 
passing the Torah down from one 
generation to the next. If so, since he 
himself never forgot, the permission to 
write did not include him. 

Any novellae we have of his, 
therefore, were written by his talmidim, 
particularly his talmid muvhok, the 
Chasam Sofer. 

His talmidim related that in his old 
age, Rav Nosson Adler was testing a talmid 
on his learning. In the middle it seemed to 
the young talmid that the elderly Rav was 
falling asleep and he took the opportunity 
to skip one Rashi and so to finish faster. 
Immediately, Rav Nosson prompted him 
on the piece he had skipped. 

Rav Nosson’s derech halimud was a 
style that everyone soon learned to 
recognize. He would always repeat the 
Mishnayos and lay out in order the words 
of the Gemora and Rishonim according to 
the Mishna. He would then learn the 
Mishna with the Gemora, the Rif, the 
Rambam, the Mordechai and the Shulchon 
Aruch. 

Once when the Rav was traveling 
through Prague, the Gedolim of that city, 
having heard of his derech halimud and 
unusual memory, gathered to hear him. 
During their learning, one of the Talmidei 
Chachomim wanted to point out that the 
Rav had forgotten to mention the words of 
the Mordechai. Without a stop, Rav 
Nosson turned aside to the man and 
explained, “The words of the Mordechai in 
this Mishna are not his own. It was a 
mistaken talmid who wrote them” – and 
continued learning. 


He would humbly accord the 

greatest respect to any Talmid Chochom 
who chanced to be a guest at his house, 
which was open to all. 

Upon hearing that the Shaagas Arye 
had begun a self-imposed golus, wandering 

from place to place together with his 
Rebbetzin, Rav Nosson went to the 
attendant of the public guest house with a 
request: If he noticed a Talmid Chochom 
with his wife he should notify the Rav. 
Chances were that this would be the 
Shaagas Arye and it would not be fitting to 
accommodate him in the public 
guesthouse. 

It was late one night, when a strange 
couple arrived at the guesthouse. Still, 
before they retired, the man began to study 
by the light of a candle. The other residents 
– a group of simple people – began to 
protest, claiming that the newcomer was 
disturbing their sleep, though he had been 
almost hidden in a corner. The man 
promptly rose and went outside to learn 
the rest of the night by the light of the 
moon. 

Daybreak came and the attendant 
was astonished to behold the newly arrived 
guest breaking out in an ecstatic dance. As 
his wife looked on he said to her, “If you 
only understood the chiddushim that were 
revealed to me this past night, you too 
would dance for joy.” 

All at once the attendant recalled the 
instructions of Rav Nosson Adler. This 
must be the Shaagas Arye, he realized, and 
rushed to call the Rav. 

A long Torah conversation 
confirmed the surmise of the attendant. 
Rav Nosson invited the illustrious Rav and 
his Rebbetzin to his home. However, once 
they were there, he had a new suggestion. 
Rav Nosson told the Shaagas Arye that in 
his opinion it did not befit a giant of the 
Shaagas Arye’s stature to wander around. 
Rather, he should take on a position as 
Rosh Yeshiva or even Rabbonus. 

“Where?” asked the Shaagas Arye. 

Turning to a nearby closet, Rav 
Nosson withdrew a Ksav Rabbonus he had 
received from the Jewish community in 
Metz and sat down to write a letter. 

“Regarding your letter in which you 
requested that I become Rav of Metz, I 



would like to recommend a certain Talmid 
Chochom who is erudite in the entire Torah 
and is far better suited to the position than 
I.” 

It was only a matter of days before a 
reply arrived from Metz, stating that since 
the Rav recommended this man so highly 
they were enclosing a Ksav Rabbonus for 
him! And that is how the Shaagas Arye 
came to be Rav of Metz. 

In the moving hesped that the holy 
Chasam Sofer wrote about his Rebbe, he 
related that although no one notified him 
of his Rebbe’s passing, he had a strange 
dream, wherein he beheld a Sefer Torah 
wrapped in a black cover. “I wondered in 
the dream why the Sefer Torah was 
wrapped in black, until I was told that the 
Sefer Torah was burning, (which meant) 
that my Rebbe had ascended to the 
heavens.” 

The hesped relates further what 
happened when a fire broke out in the 
Judengasse in Frankfurt. Hungry flames 
licked at the houses, easily devouring 
everything in their path. It was only after 
the flames had been doused and the panic 
had somewhat subsided that the Yidden 
could take stock of the neis that had 
occurred. The buildings on either side of 
Rav Nosson’s house and those opposite had 
all been destroyed, while the Rav’s house 
stood out unscathed – literally “an ember 
saved from the flames”. 

Furthermore, Rav Nosson Adler had 
been engrossed in tefilla when the fire 
broke out. Wrapped in his tallis and 
tefillin, he did not react at all to the 
commotion around, but continued his 
tefillos uninterrupted. 

The Chasam Sofer also gives us an 
exceptional depiction of Rav Nosson 
Adler’s absolute self-control. When his only 
daughter passed away at a young age, the 
bereaved father accepted the heavenly 
decree with love and did not cry. Only 
when he was called up to the Torah for 
Maftir, and then read the Haftora did he 

allow one single tear to escape his eye, after 
which he never referred to the tragedy 
again. 

On another occasion, the Chasam 
Sofer retold his talmidim of the seemingly 
magical powers of his Rebbe, which was, in 
fact, his koach haTorah. 

A slanderer once informed the 
government that Rav Nosson Adler was in 
possession of a lot of illegal gold and silver. 
Soon, his studies were interrupted by a 
rude, loud knocking on the door. The 
government’s agents had come to search 
the premises. His talmidim panicked – and 
rightly so, for the Sefer Torah of Rav 
Nosson was adorned with exquisite and 
valuable klei kodesh. 

Rav Nosson, however, kept his calm 
demeanor and instructed the Chasam 
Sofer, then a young bochur, to hold the 
sefer Torah with all its silver and to stay 
still. 

The agents made their way through 
the house doing a thorough search, but 
found nothing. 

“The fact that my master and 
teacher could turn me and the Sefer Torah 
into someone that sees but is not seen is 
not new to me,” recalled the Chasam Sofer 
later, but the chiddush was that he 
endangered himself by using the koach 
hakedusha all for the sake of the Sefer 
Torah. 


When the Chasam Sofer was in 

Pressburg, a poor man came to the door 
begging for alms. Upon his departure, the 
Chasam Sofer broke out into a happy 
smile. When his talmidim asked the reason 
for his joy, the Chasam Sofer replied: 

“You surely know that my great 
master and Rebbe suffered because of 
many Jews who sought to degrade him, 
which caused me much pain. Seeing this, 
my Rebbe once reassured me, ‘Don’t worry, 
in the end, each of my enemies will come to 
your door to ask your favor.’ The one you 



saw here today was the last of my 
oppressors.” 



Rav Sholom Roke’achRav Sholom Roke’achRav Sholom Roke’achRav Sholom Roke’ach

The Sar Sholom could trace his 
ancestry to the great Gaon, Rav Eliezer of 
Amsterdam, mechaber 
of Ma’aseh Roke’ach. 
Orphaned at a young 
age, he was brought up 
by his uncle, Rav 
Yissochor Ber, the Rav 
of Skol, under whose 
tutelage he studied Talmud and 
with great intensity. The fire of his 
Chassidus was nurtured by his mentors, 
the Chozeh of Lublin, Rav Yehoshua 
Heschel of Apta, the Maggid of Kozhnitz 
and Rav Uri of Strelisk. 

After his marriage, he devoted a 
thousand days and nights to the 
uninterrupted study of both the revealed 
and kabbalistic Torah, emerging as a 
recognized scholar of eminent stature. 
Young talmidim and accomplished 
scholars flocked to him in even larger 
numbers, to see and to learn, foremost 
among these the renowned Rav Shlomo 
Kluger of Brody. In Belz, Rav Sholom 
blazed a new trail: the fusion of excellence 
in Torah scholarship with the burning 
mystical zeal of Chassidus. Since the 
beginnings of the movement
Misnagdim had accused Chassidim
devoting too much time to joyous 
celebrations in fellowship with their 
Rebbes, at the expense of Torah
which is the bedrock of Judaism. By 
stressing the overriding importance of in
depth Torah study, the Belz
removed the stigma of superficiality that 
had plagued Chassidus. 

He did not commit any of his 
discourses to writing. They were recorded 
from the memories of his followers, who 

saw here today was the last of my Rebbe’s www.chareidi.org/archives5774/yomkippur/fsradlerykr74.htm
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The Sar Sholom of Belz 

could trace his 
, Rav Eliezer of 

and Halocha 
with great intensity. The fire of his 

was nurtured by his mentors, 
of Lublin, Rav Yehoshua 

of Kozhnitz 

After his marriage, he devoted a 
thousand days and nights to the 
uninterrupted study of both the revealed 

, emerging as a 
recognized scholar of eminent stature. 

and accomplished 
scholars flocked to him in even larger 

bers, to see and to learn, foremost 
among these the renowned Rav Shlomo 
Kluger of Brody. In Belz, Rav Sholom 
blazed a new trail: the fusion of excellence 

scholarship with the burning 
. Since the 

beginnings of the movement, the 
Chassidim of 

devoting too much time to joyous 
celebrations in fellowship with their 

Torah study, 
which is the bedrock of Judaism. By 
stressing the overriding importance of in-

study, the Belzer Rebbe 
removed the stigma of superficiality that 

He did not commit any of his 
discourses to writing. They were recorded 
from the memories of his followers, who 

collected and published them: 
of Belz Al HaTorah (Hebrew).

Rav Sholom of Belz, also called the 
Sar Sholom, erected a magnificent 
and study hall in Belz that became the 
spiritual center for tens of thousands of 
Belzer Chassidim in Galicia. He was 
succeeded by his illustrious son, Rav
Yehoshua. In the 1940s, 
persecutions all but wiped out the splendor 
that was Belz. After the Holocaust, the 
disconsolate scattered remnants of Belzer 
Chassidus, under the leadership of the 
surviving scion of the Belz dynasty, the 
young Rav Yissochor Dov, miraculously 
restored the former grandeur of Belz. 
Today, the glorious new Belzer 
building graces the Yerushalayim skyline, 
and Belzer centers of learning can be found 
in every major city in America, 
Yisrael and Europe, teeming with 
thousands of eager young 
mature scholars. Indeed, with the help of 
Hashem, Belz has risen from despair and is 
now carrying on the traditions of 
and Chassidus of the first Belzer 
Sar Sholom. 


Reading the Purim Megilla

Once when Rav Sholom, before 
gaining prominence, visited the 
Lublin on Purim, the Chozeh 
by asking him to read Megilla
the entire congregation. After Rav
finished the reading, the 
“I have heard this story many times, but I 
never, in my life, heard this story the way 
this avreich told it tonight.” 



www.chareidi.org/archives5774/yomkippur/fsradlerykr74.htm
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Building the Bais Knesses 

While the big shul in Belz was being 
built, Rav Sholom was constantly seen 
browsing through a certain book of 
Kabbola. One day the book disappeared, 
and construction was halted until the book 
was found again. On another occasion the 
construction was halted when Rav Sholom 
announced that he needed two rare books 
in order to allow the construction to 
continue. Fortunately, it just so happened 
that there was a book dealer in town who 
had these books, and when the requested 
books were handed to Rav Sholom, the 
construction was allowed to continue. 
Years later his son and successor Rav 
Yehoshua remarked that he had looked 
through those books and never saw any 
connection between the books and the 
building of a shul. 

 

Chazan in the Days of Awe  

Rav Yehoshua, son and successor of 
Rav Sholom, said the following about the 
timing of his father’s departure: “It is 
known in the Poskim that the shliach 
tzibbur [cantor] during the Yomim 
Noro’im [Rosh HaShana to Yom Kippur] 
requires preparation and abstinence three 
days in advance; therefore, my father was 
requested by the heavenly Yeshiva three 
days before Rosh HaShana in order to 
serve as the chazan.” 

www.rabbishimon.com/tzadikim/showz.php?p=belz.htm 

 

Pesach on Rosh HaShana 

In the dread moments before 
blowing the shofar every Rosh HaShana, 
Rav Sholom of Belz, with inspired elation, 
would deliver words of instruction and 
exhortation to the assembled Chassidim. 
On one such occasion, speaking of the 
miracles wrought for Klal Yisrael before the 
Exodus, he quoted the pesukim that tell 
how Hashem sent Moshe to bring them out 

of Egypt. 

In response to Pharaoh’s question of 
“Who exactly will go?” Moshe answered, 

“We will go with our young and with 
our old; with our sons and with our 
daughters, with our flocks and with our 
herds will we go.” (Shemos 10:8–9). 

Pharaoh finally called for Moshe and 
said: “Go, serve Hashem; only leave your 
flocks and herds behind. Your little ones 
also shall go with you.” 

To this Moshe replied, “Our cattle 
too shall go with us; no hoof shall be left 
behind; for we will take some of them to 
serve Hashem therewith.” (Ibid. 24,26) 

Having quoted these pesukim, Rav 
Sholom recited the berocha that precedes 
the blasts of the shofar, performed the 
mitzva, and went on directly to the Mussaf 
tefilla, as usual. The Chassidim were 
wonderstruck. No one understood the 
relevance of those verses to the moments 
before the blowing of the shofar on Rosh 
HaShana, but they held their peace, 
thinking it unseemly to ask their Rebbe for 
an explanation. 

One of his Chassidim, Rav Elimelech 
of Tlust, was accustomed to journey to Belz 
every year for Rosh HaShana and then to 
proceed to visit Rav Meir of Premishlan 
after the holiday. On this occasion, as soon 
as he stepped over the threshold of the 
Tzaddik’s room in Premishlan, Rav Meir 
said, “Elimelech! Please repeat for me the 
Torah discourse that the Belzer Rebbe 
delivered this year before the shofar was 
blown.” 

The Chassid told him what Rav 
Sholom of Belz had said and added that all 
those who heard it were at a loss to see the 
connection between Rosh HaShana and 
the dialogue that preceded the Exodus. 

The Rebbe from Premishlan at once 
waxed eloquent in praise of the discourse 
which the Rebbe from Belz had given: in 
his profound insight he had penetrated 
through all the heavens and had averted 
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ominous decrees that had threatened Klal 
Yisrael; through his words on Rosh 
HaShana he had proven to Hashem: 
“Father! In Your own holy Torah it is 
written that no evil shall hold sway over 
Klal Yisrael!” 

Seeing that the dazed Elimelech had 
no conception of what he was talking 
about, Rav Meir added, “Let me explain to 
you what the intention of the holy Rebbe 
from Belz was: You see, on Rosh HaShana 
this year, when all of Creation was 
arraigned before the Heavenly Court, 
Soton, the Prosecuting Attorney, was most 
outspoken in his accusations of Klal 
Yisrael. In fact, a decree was at the point of 
being promulgated which would have 
wrought havoc with the lives of little Jewish 
children. But the Rebbe of Belz argued 
fervently that these children would grow up 
and serve their Maker. 

The next design was a decree of 
extermination to be issued against the 
cattle of Klal Yisrael. The Tzaddik of Belz 
did not let that pass either, arguing that 
“we will take some of them to serve 
Hashem therewith”. And in this manner he 
mitigated the verdict, by quoting the 
pesukim that spell out the argument 
between Pharaoh, representing Soton, and 
Moshe, the Tzaddik of the generation. Thus 
the decree against the cattle of the Jews 
was also averted. 

“However,” concluded Rav Meir, 
“since the Tzaddik of Belz made no 
mention of birds, this year will see an 
epidemic affecting them, because the 
decree hanging over them was not 
annulled.” 

And so it was. That year a 
contagious disease struck the domestic 
poultry of the Jews of those parts, but 
neither man nor beast was affected. 
www.chabad.org/kabbalah/article_cdo/aid/380109/jewish/Passover-

on-Rosh-Hashanah.htm 

Adapted by Yerachmiel Tilles from A Treasury of Chassidic Tales 

(Artscroll). 

When the famous Tzaddik (pure, 
holy man), Rav Sholom Roke’ach, the first 
Rebbe of Belz, traveled to the wedding of 
his son (and successor) Rav Yehoshua, he 
and his entourage were stopped at the 
Russian border. Czarist Russia oppressed 
all Jews, and Rebbes even more, and they 
didn’t want another Rebbe in their country, 
even for a few days. So the Rebbe and his 
group stayed a long time in the border city 
of Chortkov.  

Upon being informed that they were 
running short of money, the Rebbe said, “I 
must unpack my work tools.” The 
Chassidim were bewildered – is the Rebbe 
a carpenter? 

“No,” he replied. “Announce in the 
city that anyone who needs ‘special help’ (a 
‘yeshua’ meaning ‘salvation’: inspired help 
from Heaven) should come and offer a 
contribution, and he will get what he 
wants.”  

Several people came, one of them a 
boy who was crippled from birth! Upon 
leaving the Rebbe’s house, he threw away 
his crutches. This caused an uproar, and 
people started streaming to the house. 
Among them was a boy who had been blind 
from birth, and the doctors had given up 
hope for him. The Rebbe passed his holy 
hands over his eyes, and he left the Rebbe’s 
house seeing – a second wonder. Quickly 
the word spread around the whole district 
that there was a miracle worker in 
Chortkov.  

Not far from Chortkov lived an 
elderly Tzaddik, Rav Chaim Kosover (the 
grandfather of the first Viznitzer Rebbe). 
He was disturbed by this, and went to see 
the younger “miracle worker” himself. 
Apparently there is also a limit to how 
much a Tzaddik is permitted to change 
nature.  

The Belzer Rebbe welcomed him 
with great respect and honor, and assured 
him there was no change of nature here. He 
explained thus: “The boy’s mother was 
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once engaged to another young man, but 
she had regrets about it and canceled the 
engagement, and married another man. 
(This is rare in certain religious circles, 
where it is strongly discouraged and 
considered preferable to marry and 
divorce.)  

“The poor first man got sick, and 
died, literally, of a broken heart. When his 
soul came up above, he said he wanted to 
call the kalla (bride) to the Court (since she 
caused him to die, he wanted her to die to 
stand with him for judgment in the 
heavenly court).  

“They told him that her time had not 
yet come, but what vengeance would he 
like? He requested that her first son should 
be blind. They agreed, and told him that 
when her first son would be born, he – the 
soul – must go down and cover the boy’s 
eyes and stay there in order for this to be 
carried out. And so it happened.  

“When the boy came into my room, I 
saw the fiancé’s soul blocking his eyes, and 
I said to him, ‘Enough, you can go back up 
already.’  

“So you see, Rav Chaim, it really 
wasn’t a miracle at all!” 
Adapted by Yerachmiel Tilles from geocities.com/theholypeople/. 

Ezra Rebhun, an American-born graduate of Brandeis University, is 

today a Chassidic Jew living in the holy land. He heard this story 

from Reb Moishe Ortner, who heard it from the previous Belzer 

Rebbe, Rav Aharon. (He adds that it is also written in Hebrew in 

the first volume of Admorei Belz by Reb Yisrael Klapholtz z”l, page 

175) 

www.ascentofsafed.com/cgi-bin/ascent.cgi?Name=565-55 

 

Rav Shmuel of Lubavitch, the 
“Maharash”, in the years before he became 
Rebbe, did his best to keep a low profile. 
Once, when on a trip to Europe, he dressed 
as an ordinary businessman, rather than in 
the Chassidic garb more appropriate to the 
son of a Rebbe and a profound Torah 
scholar in his own right. 

He spent one Shabbos during his 

journey in Belz. At the time of Seuda 
Shlishis he went to the famed shul of the 
Sar Sholom of Belz (which the Rebbe had 
finished building with his own hands in 
1843. Still incognito, he stood off to the 
side in a remote corner of the room, which 
by then was crammed from wall to wall 
with ardent Chassidim awaiting the 
entrance of their Rebbe. 

When Rav Sholom at last entered, a 
path directly from the door to his chair at 
the head of the table opened before him, 
like the splitting of the Red Sea. He took a 
few steps then suddenly halted. He didn’t 
look around because at that stage in his life 
he was blind, but he began to inhale the air. 
“I smell something special,” he announced.  

He turned and walked slowly in the 
direction of the Maharash, the whole time 
continuing to sniff. When he reached him 
he took his hand and said, “Young man! 
From me, one cannot hide.” He then took 
the young Maharash with him to the head 
of the table. 

On the way, a few of the Chassidim, 
who suspected that the Rebbe had made a 
mistake due to his failed eyesight, 
whispered to him, “Rebbe, our Master, this 
guy is just a businessman.”  

The Belzer smiled and said, “True, 
he is indeed a merchant. And his 
merchandise is the best of all.” 
 [Translated and adapted and supplemented by Yerachmiel Tilles 

from Sipurei Chassidim, Moadim page 302. All rights reserved to 

the translator and to Ascent-of-Safed. 

www.ascentofsafed.com/cgi-bin/ascent.cgi?Name=545-35] 

 

Through The Window 

On the first night of Selichos nearly 
two hundred years ago, instead of going to 
the large shul to signal the beginning of the 
tefillos, the Rebbe, Rav Sholom of Belz, 
ordered his attendant to harness the 
horses. He said they would be going into 
the forest. 
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The astonished attendant wanted to 
remind the Rebbe that thousands of 
Chassidim were waiting in the shul, but he 
knew better than to ask questions and went 
out to prepare the wagon. After a half-hour 
drive the Rebbe signaled to him to stop. 
They alighted and walked down a narrow 
path till they saw a small hut in the 
distance. The Rebbe told the attendant to 
wait for him, and then tiptoed alone up to 
the window and peeked in. 

An old Jewish man was sitting alone 
at a table. On the table was a bottle of 
vodka and two small cups, one in front of 
him and the other before the empty seat 
opposite him. 

Through the window the Rebbe 
couldn’t hear what the old man was saying, 
but he saw him raise his cup in a toast, 
drink it, and then drink the second cup as 
well. This he repeated two more times, 
after which the Rebbe tiptoed back to the 
attendant. They walked quickly to the 
wagon and the Rebbe motioned to him to 
drive back to Belz. 

Meanwhile, the Chassidim had been 
waiting for over an hour and were 
becoming worried. But when the doors of 
the shul opened and the Rebbe entered, the 
congregation fell silent. All eyes followed 
him to his place at the front of the shul, and 
then the room burst into tefilla as they 
began Selichos. 

When Selichos ended, the Rebbe 
turned to his attendant and said, “There is 
an old man who came in after everyone and 
I’m sure he will finish after everyone also. 
He’s the one I saw in the house in the 
woods. Please wait for him to finish, and 
then tell him I want him to come to my 
study where I’ll speak to him privately.” 

Half an hour later, the simple Jew 
was standing in fear before the holy Rebbe. 

“Sit down, Yitzchok,” said the Rebbe, 
indicating a chair. “I want you to tell me 
what you did in your house before you 
came here tonight. What were those two 

cups of vodka for and what was that 
strange l’chayim you made?” 

“The Rebbe knows that?” he 
exclaimed, his eyes bulging in amazement. 
Then he started to shake. “How does the 
Rebbe know?” 

“I sensed that something important 
was going to happen,” the Rebbe answered, 
“so I drove to the woods and peeked 
through your window. But I want to 
understand what you were doing.” 

“The Rebbe peeked through my 
window! How could it be? I am a nothing!” 

Now the poor Chassid was really 
confused. He was silent for a moment. 
Then, realizing that there was no 
alternative, he sank down onto the chair 
and began to explain. 

“I’m a poor man, Rebbe, I have no 
children and my wife passed on years ago. I 
live alone with just a few farm animals. 
That is, until a few months ago when my 
cow became sick. I davened to Hashem to 
heal the cow. ‘After all,’ I said to Hashem, 
‘You create the entire world and everything 
in it; certainly You can heal one cow!’ 

“But the cow got worse. So I said, 
‘Listen, Hashem, if You don’t heal that cow 
I’m not going to shul any more!’ I figured 
that if Hashem doesn’t care about me – I 
mean, it’s nothing for Him to heal one old 
cow – so why should I care about His 
place? 

“But the cow died anyway. I got mad 
and…and…I stopped going to shul. 

“But then my goat got sick! I said to 
Hashem, ‘What! You haven’t had enough? 
Do You think I’m bluffing? Listen, if this 
goat dies I’m not putting on tefillin any 
more!’ But the goat died and so I stopped 
putting on tefillin. 

“Next, my chickens got ill. I told 
Hashem that if they die I’m not going to 
recite Kiddush or do anything special for 
Shabbos. Well, a week later I was without 
chickens and Hashem was without my 
Kiddush. 
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“I held out for over a week until 
suddenly I realized that the time for 
Selichos was approaching. I thought to 
myself, ‘What, Yitzchok, you aren’t going to 
go say Selichos with the Rebbe? What, are 
you meshuga?’ But on the other hand I was 
angry with Hashem and had vowed I wasn’t 
going to shul. 

“But then I remembered that once I 
had an argument with Shmuel the butcher. 
For about a month we didn’t even say hello. 
Then one night he came to my house with a 
bottle of vodka and said, ‘Let’s forget the 
past and be friends; enough enemies we 
have among the goyim – why be enemies?’ 
So we made three l’chayims, shook hands 
and even danced around a little together. 
Boruch Hashem, we were friends again. 

“So I figured I would do the same 
thing with Hashem. I invited Him to sit 
opposite me, poured us two cups and said, 
‘Listen, Hashem, You forget my faults and 
I’ll forget Yours. All right? A deal? 
L’chayim!’ 

“So I drank my cup and understood 
that since Hashem doesn’t drink, He 
probably wanted me to drink His. And after 
we did it twice more I stood up and we 

danced together! Then I felt better and 
came to Selichos.” 

The Rebbe looked deeply into 
Yitzchok’s innocent eyes. In a serious tone, 
he said, “Listen to me, Yitzchok. Before we 
began Selichos I saw that in Heaven there 
was a terrible decree on our holy 
congregation, because the Chassidim were 
saying the words in the siddur but they 
weren’t really davening seriously to 
Hashem. Of course, there are a lot of 
distractions and other excuses; 
nevertheless this terrible decree was 
looming.  

“But you, Yitzchok, you talked to 
Hashem like He is your friend. Yitzchok, 
your sincerity saved the entire 
congregation!” 
Adapted by Yerachmiel Tilles from the rendition of Rav Tuvia 

Bolton for Yeshiva Ohr Tmimim (www.ohrtmimim.org). Actually, I 

first heard this story from a mutual teacher of Rav Bolton and 

mine, the venerable Chassid Rav Abba Pliskin, of blessed memory. 

I had expressed astonishment when he said, “It has been known for 

Chassidim to arrive tipsy for Selichos,” and [a version of] this story 

was his reply.  

www.ascentofsafed.com/cgi-bin/ascent.cgi?Name=204-51

 

Rav Chaim Yehuda Leib AuerbachRav Chaim Yehuda Leib AuerbachRav Chaim Yehuda Leib AuerbachRav Chaim Yehuda Leib Auerbach, , , , 28282828
thththth
    of Elulof Elulof Elulof Elul    

Rosh Yeshiva Sha’ar HaShomayim 

Born in 5647/1887, Rav Chaim Leib 
grew up in Yerushalayim. At eighteen, he 
received semicha from Rav Chaim Berlin of 
Yerushalayim. In 5667/1907 he married 
the daughter of Rav Shlomo Zalman 
Porush, one of the foremost askonim of 
Yerushalayim at that time. 

Rav Chaim Leib’s thirst for Torah 
was unquenchable. Even during his sheva 
berochos week he sat and learned all night 
with his brother-in-law, Rav Akiva Porush. 
He became a devoted talmid of Rav 
Shimon Lider-Horowitz, from whom he 
learned Toras HaNistar.  

One night he dreamed that the 
Arizal came to him and bemoaned the fact 
that few Yidden study his teachings, which 
have the power to redeem the Shechina 
from Golus. When he awoke, he went 
straight to his Rebbe, Rav Shimon. It 
turned out that his Rebbe had had that 
same dream. So Rebbe and talmid 
immediately set out to open a Yeshiva for 
Toras Ha’Ari, which they called Yeshiva 
Sha’ar HaShomayim. 

Rav Chaim Leib stood at the helm of 
the Yeshiva his entire life. 

During World War I, when the 
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military draft menaced young Jewish men, 
Rav Chaim Leib acted with mesirus nefesh 
to save Yidden from serving in the Turkish 
army. He somehow obtained the title of 
ambassador for the Ethiopian embassy, 
and issued Ethiopian citizenship for many 
Jews. 

This was a great crime and easily 
detected, because Ethiopians are dark-
skinned, and he issued the documents to 
lighter-skinned Yerushalmi Jews. Officially 
sentenced to death as a traitor, he hid from 
the authorities for months after the war. 

Rav Chaim Leib was among the 
founders of the Chassidic Bais Medrash in 
Shaarei Chessed, and served as its Rav. 

He raised money for his Yeshiva 
with tremendous mesirus nefesh. At times 
he gave away every penny he had, and was 
left with nothing for his family. 

The berocha he received from Rav 
Yosef Chaim Sonnenfeld is well known. Rav 
Yosef Chaim told him, “In the merit of all 
you do, you will merit children who will 
light up Klal Yisrael with their Torah and 
yira.” 

Indeed, his son was none other than 
Rav Shlomo Zalman Auerbach, and his 
sons-in-law were Rav Sholom Schwadron 
and Rav Simcha Bunim Leizerzohn (niftar 
in his prime), zichronom shel Tzaddikim 
livrocha. 

Rav Chaim Leib suffered two heart 
attacks. After the second one, he suffered 
for some time, and was niftar at the age of 
sixty-eight on the 28th of Elul 5614/1954. 

Zechuso yogen oleinu. 
www.hamodia.com/features/this-day-in-history-28-elulseptember-3/    

    

Rav Menashe KleinRav Menashe KleinRav Menashe KleinRav Menashe Klein, , , , 22229999
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    of Elulof Elulof Elulof Elul    

The Ungvarer Rav

Rav Menashe Klein was born on the 
1st of Nissan 5685/1925 in the town of 
Ungvar. His father, Rav Eliezer Zev Klein, 
was renowned for never speaking about 
idle matters. 

Already as a child, he began learning 
Torah from the Dayan of Dobrony. Even 
before his bar mitzva, he accustomed 
himself to sleeping on a straw-filled sack 
and to toiling in Torah in poverty. He later 
learned under Rav Yisrael Menachem Alter 
Chaim Hoffman, the Rav of Bendikovitz. 
He began his day at dawn with immersing 
in a mikve, which was often covered with 
ice. 

Still before his bar mitzva, he began 
attending the famous Yeshiva of Rav Yosef 
Elimelech Kahana. He was a talmid of Rav 
Chaim Tzvi ner, himself a talmid of the 
Chasam Sofer. Throughout his life, Rav 
Klein considered himself a third-generation 
talmid of the Chasam Sofer. 

During the Holocaust, he was 
deported to the ghettos and the 
concentration camps together with Rav 
Kahana. His parents and most of his family 
were murdered by the Nazis. Yet, despite 
his losses, his faith was rock-solid. 

While in a concentration camp, he 
vowed that if he were to survive he would 
devote his life to Harbotzas Torah. Right 
after the war, while still in a refugee camp 
in Europe, he began helping his brethren 
spiritually by disseminating Torah, 
establishing a kosher kitchen and 
facilitating other religious needs. 

In the capacity of his work, he came 
into contact with the Sanz-Klausenberger 
Rebbe, the Shefa Chaim. From that point 
on he considered himself a Chassid of the 
Rebbe. They shared a very close 
relationship. 

In 5706/1946 he immigrated to 
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America and renewed his contacts with the 
Rebbe, who chose him to head Yeshivas 
She’eiris Hapleita, which he founded. 

Rav Menashe was the only person to 
receive semicha from the Shefa Chaim. In 
America, he married the Rebbetzin, the 
daughter of Rav Dovid Shlomo Frankel, 
mechaber of Be’er Dovid, who had served 
as a Dayan in Debrecen. The Rebbetzin 
served at his side devotedly for the rest of 
his life. 

In 5709/1949 he began serving as 
Rav in the Liadi community in 
Williamsburg, at which time his 
tremendous abilities as a Rav and posek 
became apparent. American Jewry 
discovered that the new, young Rav among 
them personified the image of a Rav from 
prewar Europe. 

Within a short time, his reputation 
spread. He was in close contact with 
Gedolim such as Rav Moshe Feinstein, Rav 
Yonoson Steif, Rav Eliyohu Henkin, Rav 
Aharon Kotler, the Tzelemer Rav, zecher 
Tzaddikim livrocha, and others. 

In 5723/1963 he was appointed 
chairman of the Vaad Halocha of Igud 
HoRabbonim. Already, as a young man, he 
was consulted on complex Halachic issues. 
Anyone perusing his early teshuvos is 
awestruck by the critical issues on which he 
was asked to rule. 

In 5718/1958, he published his sefer 
Mishneh Halochos, a commentary on the 
seforim of the Ba’al Halochos Gedolos 
(Beha”g) on Masechtos Kesubos, Nedorim 

and Nozir. 

At the end of the sefer he printed the 
first volume of responsa with the same 
name as the sefer. It eventually evolved 
into his landmark work of responsa that 
comprised thousands of shailos and 
teshuvos in all areas of Halocha. In 
5719/1959, the second volume was 
released, followed a year later by the third 
volume. The set now numbers eighteen 
volumes (the last was released 
posthumously). 

In Boro Park, Rav Menashe 
established his community, Kehillas 
Ungvar, and opened Yeshivas Bais 
She’arim. 

Rav Menashe lived primarily in the 
United States, paying visits to Eretz Yisrael. 
But in his last years, he settled in Kiryat 
Ungvar, in Yerushalayim. 

Rav Menashe was niftar on the 29th 
of Elul, Erev Rosh HaShana, 5771/2011, at 
the age of eighty-six, after a short illness. 
He was buried in Tzefas, in the ancient 
cemetery near the tziyun of his 
grandfather, Rav Amram Chasida, near the 
kever of the Alshich and a short distance 
away from the kevorim of the Arizal and 
the Bais Yosef, which the Rav himself had 
devotedly worked to restore. No one had 
been buried in this part of the cemetery for 
more than a hundred years. 

Zecher Tzaddik livrocha. 
www.hamodia.com/features/this-day-in-history-29-elulseptember-4/ 
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Mechaber of Unesaneh Tokef 

Rav Amnon of Mainz (circa 4700–4800) 

By Nissan Mindel ~ Published and 
copyrighted by Kehot Publication Society 

More than eight hundred years ago 
there lived a great man in the city of Mainz 

(Mayence) whose name was Rav Amnon. A 
great scholar and a very pious man, Rav 
Amnon was loved and respected by Jews 
and non-Jews alike, and his name was 
known far and wide. Even the Duke of 
Hessen, the ruler of the land, admired and 
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respected Rav Amnon for his wisdom, 
learning and piety. Many a time the Duke 
invited the Rav to his palace and consulted 
him on matters of State. 

Rav Amnon never accepted any 
reward for his services to the Duke or to the 
State. From time to time, however, Rav 
Amnon would ask the Duke to ease the 
position of the Jews in his land, to abolish 
some of the decrees and restrictions which 
existed against the Jews at the time, and 
generally to enable them to live in peace 
and security. This was the only favor that 
Rav Amnon ever requested from the Duke, 
and the Duke never turned down his 
request. Thus, Rav Amnon and his 
brethren lived peacefully for many years. 

The other statesmen of the Duke 
grew envious of Rav Amnon. Most envious 
of them all was the Duke’s secretary, who 
could not bear to see the honor and respect 
which Rav Amnon enjoyed with his master, 
which was rapidly developing into a great 
friendship between the Duke and the Rav. 
The secretary began to seek ways and 
means to discredit Rav Amnon in the eyes 
of the Duke. 

One day, the secretary said to the 
Duke: 

“Your Highness, why should you not 
persuade Rav Amnon to become a 
Christian like ourselves? I am sure that 
considering the honor and many favors he 
has enjoyed at your generous hand, he will 
gladly abandon his faith and accept ours. 

The Duke thought it was not a bad 
idea. When Rav Amnon came to his palace 
the next day, the Duke said to him: 

“My good friend, Rav Amnon, I 
know you have been loyal and devoted to 
me for many years. Now I wish to ask you a 
personal favor. Abandon your faith, and 
become a good Christian like me. If you do, 
I shall make you the greatest man in the 
whole of my state; you shall have honor 
and riches like no other man, and next to 
me, you shall be the most powerful man in 

my land.” 

Rav Amnon grew very pale. For a 
moment he could find no words to reply to 
the Duke, but after a while he said: 

“O, illustrious Monarch! For many 
years I have served you faithfully, and my 
being a Jew in no way lessened my loyalty 
to you or to the State. On the contrary, my 
faith bids me to be loyal and faithful to the 
land of my sojourn. I am ready and willing 
to sacrifice everything I possess, even my 
very life, for you as well as for the State. 
There is one thing, however, that I can 
never part with – this is my faith. I am 
bound by an unbreakable covenant to my 
faith, the faith of my forefathers. Do you 
want me to betray my people, my G-d? 
Would you want a man to serve you who 
has no respect for his religion, for the 
bonds and ties he holds most sacred? If I 
betray my G-d, could you ever trust me 
never to betray you? Surely, the Duke 
cannot mean it. The Duke is jesting! “ 

“No, no,” the Duke said, though he 
sounded a little uncertain, for inwardly the 
Duke was pleased with Rav Amnon’s reply. 
Rav Amnon hoped the matter was settled, 
but when he arrived at the palace the next 
day, the Duke repeated his request. Rav 
Amnon became very unhappy, and began 
to avoid visiting the palace, unless it was 
absolutely necessary. 

One day, the Duke, impatient at Rav 
Amnon’s obstinacy, put it very bluntly to 
him; he must either become a Christian or 
suffer the consequences. 

Pressed to give his answer 
immediately, Rav Amnon begged the Duke 
to allow him three days to consider the 
matter. This, the Duke granted him. 

No sooner did Rav Amnon leave the 
Duke, than he realized his grave sin. “My 
G-d!” he thought. “What have I done?! Am 
I lacking in faith and courage that I 
requested three days for consideration? 
Can there be any but one answer? How 
could I show such weakness even for one 
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moment? O gracious G-d, forgive me . . .” 

Rav Amnon arrived home 
brokenhearted. He secluded himself in his 
room and spent the next three days in 
tefilla and supplication, begging G-d’s 
forgiveness. 

When Rav Amnon did not arrive at 
the palace on the third day, the Duke 
became very angry, and ordered his men to 
bring Rav Amnon in chains. 

The Duke hardly recognized Rav 
Amnon; so much had the venerable man 
changed in the course of the last three days. 
However, the Duke quickly brushed aside 
whatever feeling of sympathy he might 
have felt for his erstwhile friend, and said 
to him sternly: 

“How dare you disregard my 
command? Why did you not appear before, 
in time to give me your answer? For your 
sake, I trust you have decided to do as I tell 
you. It will be bad for you otherwise. “ 

Although Rav Amnon was now a 
broken man physically, his spirit was 
stronger than ever. 

“Your Highness,” Rav Amnon 
answered him fearlessly, “there can be but 
one answer: I shall remain a loyal Jew as 
long as I breathe!” 

The Duke was beside himself with 
wrath. “It is now more than the question of 
your becoming Christian. You have 
disobeyed me by not coming voluntarily to 
give me your answer. For this you must be 
punished . . .” 

“Your Highness,” Rav Amnon said, 
“By requesting three days for 
consideration, I have sinned gravely 
against my G-d.” 

These brave words enraged the Duke 
even more. “For sinning against your G-d,” 
the Duke said angrily, “let Him avenge 
Himself. I shall punish you for disobeying 
my orders. Your legs sinned against me, for 
they refused to come to me; therefore your 
legs shall be cut off! 

With very faint signs of life, the 
legless body of Rav Amnon was sent back 
to his home, to his grief-stricken family. It 
was the day before Rosh HaShana. 

The news about Rav Amnon’s 
dreadful fate spread throughout the whole 
city. Everyone was horrified and distressed. 
It was a very tragic Day of Judgment for the 
Jews of Mainz, who assembled in shul the 
following morning. 

Despite his terrible suffering, Rav 
Amnon remembered that it was Rosh 
HaShana, and he requested to be taken to 
shul. At his request, he was placed in front 
of the Holy Ark. 

All the worshippers: men, women 
and children, wept terribly seeing their 
beloved Rav in such agony, and never were 
any more heart-rending tefillos offered 
than on that day of Rosh HaShana. 

When the cantor began to recite the 
Musaf tefilla, Rav Amnon motioned that 
there be made an interval while he offered 
a special tefilla to Hashem. Silence fell 
upon the worshippers, and Rav Amnon 
began to recite Unesaneh Tokef (“Let us 
express the mighty holiness of this day”). 
The congregation repeated every word, and 
their hearts went out to Hashem in tefilla 
and tears. Kedusha was then recited, 
followed by the tefilla of Oleinu. When the 
words “He is our G-d, and no other” were 
reached, Rav Amnon cried them out with 
his last remaining strength, and passed 
away. 

The tefilla Unesaneh Tokef is now one 
of the most solemn tefillos of Rosh 
HaShana and Yom Kippur. It includes the 
stirring passage: 

On Rosh HaShana it is 
inscribed, and on Yom Kippur it 
is sealed: how many shall pass 
on, and how many shall be 
born; who shall live, and who 
shall die; who in his time, and 
who before his time; who by fire 
and who by water; who by 
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sword and who by beast; who 
by hunger and who by thirst; 
who by storm and who by 
plague; who by choking and 
who by stoning… Who shall 
rest, and who shall wander; 
who shall be tranquil and who 
shall be harassed; who shall be 
at peace and who shall suffer; 
who shall become poor, and 

who shall become rich; who 
shall fall and who shall rise… 
But teshuva, tefilla and tzedoka 
revoke the evil decree! 

The undying courage of Rav Amnon, 
the mechaber of this tefilla, serves as an 
inspiration to all of us. 

www.chabad.org/library/article_cdo/aid/112497/jewish/

Rabbi-Amnon-of-Mayence.htm 
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The Quintessential Rosh Yeshiva 

The famous author, Rav Dovid 
Zaritzky, told the following account:  

It was the second year after the 
petira of Rav Naftoli Trop, and Rav Dovid 
Zaritzky was walking down the road with 
one of the older bochurim of Radin. As they 
passed the cemetery, the bochur left him. 
He had jumped over the cemetery wall and 
prostrated himself on the kever of Rav 
Naftoli. He screamed, “Rebbe, Rebbe, why 
did you leave us?” while crying bitter tears. 
Rav Dovid related that the cries were so 
bitter, he was sure that a child never cried 
over his father with such intensity. Only 
then did he understand the love and the 
bond between Rav Naftoli and his 
talmidim. 

Rav Chaim Shmuelevitz said there 
were four Roshei Yeshiva who restored 
Torah to its former glory: Rav Chaim 
Brisker, Rav Naftoli Trop, Rav Boruch Ber 
Leibowitz and Rav Shimon Shkop. 

Rav Naftoli was born in 1871 in 
Grodna to his father, the great Tzaddik, 
Rav Moshe. Rav Moshe was the Rosh 
Yeshiva of the local Yeshiva and he 
personally taught his son until the age of 
bar mitzva. Although he so much enjoyed 
learning with his son, his friends persuaded 
him to send Rav Naftoli to Yeshiva after his 
bar mitzva. In 1886 Rav Naftoli set off to 
Kelm to learn under Rav Simcha Zissel, the 

Alter of Kelm. After two years he left Kelm 
and went to Telshe, where he learned 
under Rav Eliezer Gordon. He also spent 
time learning in the Slonim branch of the 
Novardok Yeshiva network and became 
close to the Alter of Novardok who came to 
Slonim from time to time to check on the 
Yeshiva. 

But it was only in Slabodka that Rav 
Naftoli’s soul found its place, and he 
learned under Rav Itzele Ponevezh who at 
that time was considered second only to 
Rav Chaim Brisker in the Yeshiva world, 
with an almost identical derech halimud. 
Rav Naftoli was so successful in Slabodka 
that the Alter of Slabodka, Rav Nosson Tzvi 
Finkel, took him as a son-in-law in 1893. 
Unfortunately, a few months after the 
chasuna, tragedy struck and Rav Naftoli’s 
young wife died after a short illness. 

Rav Naftoli remarried the daughter 
of the Tzaddik, Rav Eliezer Yaakov Chavas, 
shortly thereafter and returned to Kelm. 
After absorbing the mussar of Kelm for 
four years, Rav Naftoli was called back to 
Slabodka to head the Yeshiva Ohr 
HaChaim opened by Rav Tzvi Levitan, a 
talmid of Rav Yisrael Salanter. Rav Naftoli 
was an instant hit and the Yeshiva grew by 
leaps and bounds due to his magnetic 
personality and his incredible warmth and 
caring for every talmid.  
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When the Chofetz Chaim was 
looking for a Rosh Yeshiva for Radin, he 
bypassed all the older, more established 
“big” names in Europe and chose the 
thirty-five year old Rav Naftoli Trop. For 
the next twenty-four years Radin thrived, 
led by Rav Naftoli, who earned himself a 
reputation among the giants of his 
generation and his many talmidim. Rav 
Naftoli’s big heart gave almost every 
bochur an opportunity to learn with him 
b’chavrusa in one form or another.  

His shiurim live on in the Yeshivos 
until today, as his words and his chakiros 
are pored over in depth. His manner was to 
become the hallmark of the modern day 
Rosh Yeshiva, with everyone trying to 
become Rav Naftoli Trop. Rav Naftoli has 
many great talmidim, including the 
Ponevezher Rav, Rav Yosef Shlomo 
Kahaneman; Rav Shlomo Heiman; Rav 
Dovid Leibowitz; and Rav Yechezkel Sarna.  

After going with the Yeshiva into its 
terrible exile during World War I, Rav 
Naftoli and the Yeshiva finally returned to 
Radin in 1921. At the age of fifty-nine on 
Motzo’ei Rosh HaShana 5690/1929, Rav 
Naftoli’s pure neshoma returned to the 
great Yeshiva in shomayim amidst the 
heartbreak and anguish of the Chofetz 
Chaim and all the talmidim of Radin. Yehi 
Zichro Boruch. 
www.revach.net/stories/gedolim-biographies/Rav-Naftali-Trop-The-

Quintessential-Rosh-Yeshiva/4085 

 

Rav Naftoli Trop Stays Up to Watch 
the Thief 

A vagrant Jew had acquired a 
reputation as a thief, and was ostracized by 
society. However, when he came to Radin, 
he encountered Rav Naftoli Tzvi Trop, the 
famed Rosh Yeshiva of the Chofetz Chaim’s 
Yeshiva. Rav Trop greeted him warmly, 
invited him to eat at his table, and even 
offered him a bed in his home for the night. 
The Jews of Radin began murmuring with 
each other, wondering why Rav Trop was 
exerting himself for this unsavory 
character.  

Someone worked up the courage to 
ask Rav Trop directly why he was treating 
this thief with such warmth. Rav Trop 
answered in surprise, “It’s known that a 
thief pays back double the value of what he 
stole, and if he can’t pay it back, he is sold 
as a slave. But where is it written that I’m 
exempt from fulfilling the mitzva of 
hachnossas orchim? Isn’t he a Jew? Didn’t 
Avrohom Avinu fulfill the mitzva of 
hachnosas orchim even with Arabs who 
worshipped the dust of their feet? It’s true 
that it’s risky to bring a suspected thief into 
my house, but I can watch over him 
carefully the whole time he’s in my home. 
However, I have no excuse to exempt 
myself from the mitzva.”  

The next day, the people in Radin 
heard that Rav Trop had done exactly what 
he had said. He had stayed awake the 
entire night to guard the thief while he 
slept in his home.  

(Sidras Tikkun HaMiddos) 
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The Ba’al Shem of Michelstadt 

Jews in Russia gave Rav Yisrael ben 
Rav Eliezer of Okup, the founder of the 
Chassidic movement, the name Ba’al Shem 
Tov. 

In Germany as well, Jews called Rav 

Yitzchok Arye Sekel of Michelstadt the 
name Ba’al Shem. Like Rav Yisrael ben Rav 
Eliezer, the Ba’al Shem was a hidden 
Tzaddik and great scholar, and he was 
equally versed in the ways of the world. 
Many people came to him to seek advice 
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regarding both spiritual and material 
concerns. The general public considered 
him to be a miracle worker, and they 
sought him out in times of distress. Even 
non-Jews addressed themselves to him, 
and he never sent anyone away empty-
handed. 

The people of Michelstadt have said 
that all the Jews and non-Jews who 
davened at the grave of the Ba’al Shem 
before being drafted into the army during 
World War I came back safely from the 
war. The local council placed a plaque on 
the house where he lived in memory of its 
Ba’al Shem. 

Rav Yitzchok Arye Sekel was born in 
5529 (1768) in Michelstadt. His father, 
Matisyohu, was a simple and upright man 
who feared Hashem and distanced himself 
from evil. He was a descendant of Rashi 
and Dovid HaMelech. 

From his youth, the young man 
demonstrated exemplary character traits 
and extraordinary abilities, which enabled 
people to see that he would become a 
genius and the glory of his people. He was 
known throughout the region of 
Michelstadt as a child prodigy. At the age of 
eight, there was no one in the tiny city who 
could teach him Torah any more. 

When he reached the age of thirteen, 
he implored his parents to send him off to 
study in Yeshiva. Yet because they had lost 
six sons before him, they could not accept 
the departure of their young remaining 
son. He understood that he could rely only 
upon himself, and so he devoted himself to 
sacred study with all his heart and soul. He 
studied Torah day and night, and more 
than once did his mother extinguish, 
despite his wishes, the candle in his room 
at a late hour of the night. At daybreak, he 
arose like a lion, got dressed quickly (lest 
he fall back asleep), then washed his hands 
and ran to the Bais Medrash. 

The young man’s reputation also 
reached the ears of the Duke of 

Michelstadt, who asked his father to send 
him alone, without a guide, to his palace. 
He wanted to see how he would find his 
way around in a large palace, and how he 
would find the Duke’s reception room. The 
young man easily found the room where 
the Duke waited for him. “Who showed you 
where I was waiting for you?” the Duke 
asked. 

“His lordship, the Duke, himself,” 

the boy replied. “I glanced up and looked 
all around, and I noticed that the windows 
of the all the palace’s rooms were open 
except for a single one, it being closed and 
covered by a curtain. I then understood 
that your lordship was certainly there, 
hidden from the eyes of those who came to 
the palace.” 

The Duke understood that the boy 
knew that he had hidden himself in order 
to put him to the test, and that it was 
precisely in this way that he had revealed 
his hiding place to the boy. He asked him, 
“Tell me, my dear boy, if you had 
encountered ten servants in the stairways 
or the halls, and you had asked them where 
I was, how would you have found me if they 
gave you different answers?” 

“In that case,” he replied, “I would 
have followed the advice of the majority. 
For example, if three servants had 
indicated one room to me, three other 
servants another room, and four other 
servants yet another room, I would have 
gone toward the last room.” 
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At the age of sixteen, this intelligent 
boy entered the Yeshiva of Rav Nosson 
Adler of Frankfurt, and there he met Rav 
Moshe Sofer (the Chasam Sofer, who later 
became the Rav of Pressburg). Together 
they studied the revealed and hidden 

Torah with their great Rav and devoted 
themselves to emulating him. 

At the age of eighteen, he took it 
upon himself, for the rest of his life, never 
to eat or drink anything that had animal 
products in it. Following this vow, he not 
only abstained from eating meat and fish, 
but also from consuming eggs, milk and 
butter. 

Rav Yitzchok Arye Sekel studied 
Torah in Frankfurt for six years. One of the 
residents in the Jewish community there, 
Yitzchok Reiss, gave him his daughter in 
marriage, and after the wedding he 
returned to his place of birth, the small 
town of Michelstadt. He then lived several 
years in Mannheim, where he learned 
Torah from Rav Yaakov Ettinger, who was 
later known as the Rav of Altona and the 
mechaber of Aruch LaNer. After the 
petiros of his parents, he was forced to go 
into business to feed his family, but even 
then he did not interrupt his Torah study, 
continuing to teach publicly as well. 

At the age of fifty-four, he was 
chosen as Rav of Michelstadt, and there he 
founded a Yeshiva that he directed. During 
the last twenty-five years of his life, he was 

known throughout all of Germany as a 
worker of miracles, and no word that 
emanated from 
his mouth was 
ever in vain. 

He was 
known as the 
“Ba’al Shem of 
Michelstadt”, 
and from near 
and far 
students came 
to hear Torah 
from his 
mouth. Among 
these were 
some very wealthy people who came to ask 
him for advice and received his blessings, 
but even during this period of prosperity he 
himself lived in poverty and ate only 
vegetables and vegetable products. As for 
the students of the Yeshiva, he provided 
them with an abundance of meat, fish and 
all sorts of good things. His heart and home 
were wide open to whoever came to ask for 
help or support. Rav Yitzchok Arye Sekel 
brought to his home every Jew passing 
through town, and he fed them lavishly. 
Sometimes, when dozens of guests were at 
his home, he went to the market and 
purchased bundles of straw. He then 
loaded them on his shoulders and brought 
them back to his home, where he himself 
prepared beds for his guests. 

He was accustomed to saying, “It is 
forbidden to abandon the poor to divine 
mercy. A man should concern himself with 
them and take care of their needs.” Rav 
Moshe Sofer said, “I have learned the 
mitzva of Tzedoka and hospitality from my 
friend, Rav Yitzchok Arye.” 

The following is an account of Rav 
Yitzchok Arye’s final days, as told by his 
son:  

“He wanted to strengthen our hope 
that the end wasn’t so close. Lying on his 
bed, he tried hard to encourage my mother, 
promising her that she would lack nothing. 



57 � Nitzovim – Vayelech / MeOros.HaTzaddikim@gmail.com 

 

He also told her that if she came to his 
gravesite at a difficult time, his soul would 
intercede for her before the Throne of 
Glory. 

“The night of Rosh HaShana 5608 
[1847], we returned from shul and wanted 
to receive our father’s blessing. Yet his 
weakness was such that he could not 
pronounce a single word. He spread out his 
trembling hands over our heads, and we 
sensed that this would be his last blessing. 
The morning of Rosh HaShana, he 
expressed his ardent desire to hear the 
Shofar. His soul left this world during the 
Fast of Gedalia, at seven o’clock at night. 
He recited Shema Yisrael aloud, and his 
soul departed at the word echod.” 

www.hevratpinto.org/tzadikim_eng/098_r
abbi_yitzchak_aryeh_sekel.html 

Rav Yitzchok Arye Wormser, known 
as the Ba’al Shem of Michelstadt. The Ba’al 
Shem was born in 5528 (1768) and was a 
descendent of Rav Eliyohu Loantz, known 
as the Ba’al Shem of Wormser, the first 
Ashkenazi Ba’al Shem. 

As a child the Ba’al Shem of 
Michelstadt became known as a 
tremendous prodigy, bright and diligent in 
his Torah study. As a youth he studied 
under the mechaber of the Haflo’a, and 
later under Rav Nosson Adler of Frankfurt. 

After marrying, he suffered tzaar 
giddul bonim and lost some of his children 
as well as his wife, leaving him alone with 
five children. Members of the 
Enlightenment circles in Michelstadt 
informed against him to the authorities, 
preventing his appointment as Rav of the 
city. As a result of their reports, as well as 
miraculous deeds attributed to him, he was 
imprisoned for a short period. 

Still within a year of the passing of 
his wife, he left the city for Mannheim. 
There he cured a severely mentally ill 
woman at the local hospital shortly after 
undertaking to help. From then on he was 
called the Ba’al Shem, a reference to his use 

of holy names and Kabbola to perform 
amazing deeds. He also gained fame as a 
Godol baTorah, a tremendous genius who 
wrote numerous chiddushim in every area 
of Torah scholarship. 

The notebooks he left behind 
contained the names of some 1,500 people 
who turned to him for berochos and advice. 
He would record the date of each 
conversation and after a few months or up 
to a year and a half he would follow up on 
the state of the sick person or person in 
need. Among those who sent requests for 
him to daven for them were the Chasam 
Sofer and the mechaber of Chiddushei 
HaRim of Gur. Together with his tefillos 
for sick individuals he would designate a 
shiur in the sick person’s merit. 

His lists included the exact amounts 
he received in the form of kesef pidyon and 
tzedoka for his tefillos, and the 
commitments he made to teach shiurim for 
the sake of those who sought his berochos. 
The number of shiurim he committed to 
teach is astounding, as well as the efficacy 
of his miracles and segulos through the 
power of the holy Torah. 

The Ba’al Shem’s son-in-law was 
Rav Eliyohu Strauss, whose son was the 
famous Shmuel Strauss, who bought and 
founded the famous Chotzer Strauss in 
Jerusalem and was one of the followers of 
the Alter of Kelm. Chotzer Strauss became 
the home of the mussar greats who moved 
to Yerushalayim. Rav Shmuel’s son-in-law 
was Rav Yaakov Rosenheim, president and 
one of the founders of the World Agudas 
Yisrael. 

In 5571 (1811) the Ba’al Shem 
returned to his hometown of Michelstadt 
and was officially asked to serve as Rav. 

During his final years he suffered 
sickness and pain, but did not stop giving 
his shiurim despite his difficult condition. 
His condition deteriorated drastically until 
on Rosh HaShana 5608 (1848) he was so 
weak he could hardly speak. Nevertheless 
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he asked to hear the tekios in his home. 
Afterward he gave instructions for his 
funeral arrangements, demanding to be 
carried by hand and not on a wagon, as was 
the Reform custom. 

Toward the end of Tzom Gedalia the 
next day, after tefillas Mincha, he was 
niftar at the age of eighty. In 5700 (1940) 

the Nazis destroyed his gravestone, which 
his great-grandson replaced seven years 
later, inscribing the words: “Here lies the 
great genius of renown, Rav Zekel 
Wormser, known as the Ba’al Shem of 
Michelstadt. May his soul be bound up in 
the bond of life.” 

www.chareidi.org/archives5764/BRS64features.htm 



Y SEGULAS YISRAELSEGULAS YISRAELSEGULAS YISRAELSEGULAS YISRAEL Z 

Three Segulos from the Lelover 
Rebbe of Beit Shemesh 

The Lelover Rebbe, Shlit”a, of Beit 
Shemesh, spoke about three segulos for 
Yom HaDin (for Rosh HaShana) this year 
to the Chassidim: 

1. Give In and Give Up – Be 
Mevater because kol hamaavir al midosav 
maavirin lo al kol pesho’ov (Rosh 
HaShana 17a) – Whoever knows how to 
give in, or give up his place or turn for 
another, or is willing to overlook it even 
when he’s been wronged, then on high this 
is done for him as well and his sins are 
forgiven and “overlooked” by the midas 
hadin – the attribute of strict justice. 

2. “Anyone who judges others 
favorably will be judged favorably” 
(Shabbos 127b). Judge others favorably 
and give them the benefit of the doubt – 
when you judge others favorably and give 
them the benefit of the doubt it is 
reciprocated on high and then you are also 
judged favorably and given the benefit of 
the doubt.  

3. Kol hamerachem al habriyos 
merachmin olov min hashomayim – 
Whoever shows mercy to Hashem’s 
creatures is in turn shown mercy from 
Heaven – remember that the Targum of 
rachem is ahava – love. Ahavas Yisrael – 
ve’ohavta lerei’acha komocho – is a great 
segula! 

There is a Segula for Parnossa to 
Buy or Sharpen a Knife on Erev Rosh 

HaShana 

The Segulos Yisrael for Rosh 
HaShana (daled) cites Rav Yitzchok Isaac 
Zidatchover, who told his Chassidim that 
they should each purchase and sharpen a 
new knife on Erev Rosh HaShana and that 
this is a segula for parnossa for the coming 
year. 

The Segulos Yisrael says perhaps 
the reason is because the Zohar teaches 
that a blemished knife alludes to the 
samech mem – the angel of death – and 
once the letter mem, which symbolizes 
movess (death), is sharpened away and the 
knife is now no longer blemished – the 
name samech alef lamed – which is a holy 
name, is left which is the gematria of 91, 
which is the same as the name of the 
Maloch in charge of parnassa. This angel, 
whose name is Chatach (חת�), which 
means “cut”, is the one in charge of 
livelihood.  

The first and final letters of the 
Hebrew words פותח את יד�, “You open up 
Your hand” (Tehillim 145:16), spell 
chatach. The first letters are transformed 
from peh alef yud through at bash into 
samech alef lamed which equals chatach 
 and the final letters themselves are (חת�)
chatach ( ת�ח ). This is why the pasuk cited 
in Ashrei and bensching is a segula for 
parnossa; the word that follows in the 
pasuk, umasbi’a – “and satisfy [the desire 
of every living being]” has the numerical 
value of 428, the same value as the word 
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chatach. This is alluded to during the 
Yomim Noro’im davening when we say 
that Hashem is Chosech Chaim Lechol 
Chai, He “cuts” a measure of life for every 
living being. 

Nitei Gavriel also cites the Zichron 
Tov (23b) who says that the Neshchizer 

told that the Chozeh of Lublin used to give 
out knives as a segula for parnassa. 

The Sulitzer Rebbe cites this as his 
father’s minhag as well to give knives for 
Rosh HaShana to his family members as a 
segula for parnossa. 

 

!!‘תחל שנה וברכותי ‘תכלה שנה וקללותי  
May the year end with her curses and begin a new year with 

her blessings. Shona Tova!!    

.בענטשט יאר‘א גוט גי  
K’Siva VaChasima Tova!! 

 

Say it (especially with your children) at least once a day: 

Based on Chovos HaLevavos - Duties of the Heart ~ Sha 'ar HaBitachon - the Gate of Trust 

There are 7 qualities that Hashem has that can strengthen our trust in Him: 

 1.  Hashem loves me. 

2.  Hashem is with me, wherever I may be. And He is always ready to help me. 

3.  Hashem is stronger and cleverer then anyone in the world. And He can find solutions  to any problem there 

is – even if it may seem impossible. 

4.  Hashem knows what is best for me, better even than I myself can know. 

5.  Just as He has helped me already numerous times on the path I travel, He shall help  me again. 

6.  No one can do anything at all to help me or harm me, besides Hashem who controls everything over the 

entire world. 

7. The Master of the World desires and searches for ways to act with chesed – loving kindness more than the 

nicest, kindest person you could ever imagine. 

 

  לזכר ולעילוי נשמת

  דבורה בת ומרת יוטא רחל חיה ב� שלו�' ר
ה"דוד ע' מרת ליבא חיה בת ר  

Refuah Sheleimah  

מינדל אסתר לאה �  מרדכי צבי ב
 דבורה � יחיאל מיכל ב
 יסל בת אידל סומאז  
 גיטל בת דבורה 
רבקה בת מלכה  
 שיינא דבורה � פסח גרשו� ב
 צילא בת חיה שרה  
 רחל חנה � אלטר שמעו� יחזקאל ב
 מתתיהו הירש ב� שולמית בילה    
 מרגלית בת מלכה     

 ל זציפורה רבקה בת אביבה רי   
 שמואל בצלאל ב� לאה רבקה     
 פערל שרה בת הודיה 

Besoch She'ar Cholei Yisrael 
 

נשמת לעילוי  
 Yaakov Naftali ben Avraham Hy”d 

 Gilad Michael ben Ofir Hy”d 

 Eyal ben Uriel Hy”d 
 

 

 


