
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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You shall not wrong, one man against his fellow 
The Gemoro in Maseches Bava Kamma [113b] relates an episode that seems to indicate 

that the great Amora Shmuel defrauded a non-Jew in the course of a purchase.  He bought 

from this non-Jew a vessel for four zuz that the non-Jew believed was made of copper, but 

which, as Shmuel knew, was actually made of gold.  We are told that Shmuel was mavlia 

on one zuz, which Rashi explains to mean that the non-Jew accepted one coin fewer in 

error.  Why does the Gemoro relate this story and how can we understand such out-of-

character behaviour?  HaRav Nosson Adler explains that the word mavlia means exactly 

the opposite to Rashi’s interpretation, as expressed in the Gemoro in Maseches Sukkah 

[39].  Pretending that he did not notice his error, Shmuel gave the non-Jew five coins to 

test the latter’s reaction.  This was because he could not understand how this man did not 

realise that the vessel was made of gold.  He suspected that it may actually have been 

recently stolen and that the non-Jew was seeking to make a quick profit, whilst divesting 

himself of the incriminating evidence.  Gaining possession of the vessel at a trivial cost 

would allow Shmuel then to seek out the true owner.  However, it might possibly have 

come into the recent possession of the non-Jew through inheritance and he may indeed 

have been an honest man.  Hence, the extra coin served as a means for Shmuel to test the 

other man’s integrity.  If he returned the extra coin, he must be honest and then entitled 

to be told the true value of the item.  Rav Adler says that we may presume that the 

purpose of recounting this incident is to educate us in a way of testing someone’s honesty 

and motivation in similar circumstances. 

 

And in all land of your possession you shall grant redemption for the land 
In his sefer Divrei Mordechai, Rav Mordechai Aharon Krieger explains that the key to these laws is the recognition that 

Hashem is the true owner of Eretz Yisroel.  If a Jew were to write a contract for the sale of his inheritance and stipulate that 

he guarantees the new owner perpetual rights to the field, he would transgress the law, for it would indicate that he considers 

himself the absolute master of the property.  On the other hand, the buyer who returns the property to the holder of the 

inheritance establishes that he recognises Hashem as Master of the Land, and he is credited with the mitzvah of redeeming 

the land.  There are two words in loshon hakodesh for redemption, pidyon and the term used here, ge'uloh.  The Divrei 

Mordechai explains that ge'uloh is simply a change of ownership, with no change at all in the object itself.  By contrast, a 

pidyon involves the creation of a new status within the object.  For example, five silver coins given to the kohein during the 

Pidyon haBen (redemption of the first-born) ceremony remove the special sanctified status from the baby and make him … page 2 

 [25:24]   ּוְבֹכל ֶאֶרץ ֲאֻחַּזְתֶכם ְּגֻאָּלה ִּתְּתנּו ָלָאֶרץ 

 

 
 
 
 

בהרפרשת     
 

 ה'תשע''ו

 

 

 



 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

Har Sinai and shemittah have a fundamental 
attribute in common.  They both symbolise 

that ‘less is more’.  Har Sinai was chosen to host 
matan Torah due to its being the lowest and 

humblest of mountains.  This attribute enabled it 
to be the site of the greatest event in history.  

Similarly, shemittah is a year where we allow our 
fields to remain barren.  We do not help them 
produce any fruit.  Yet, Hashem promises that 
this will spark an abundant crop like no other, 
leading to yields of two to three years from a 

single bumper crop in the sixth year.  With 
this commonality in mind, shemittah is 

the mitzvah selected by Hashem to 
illustrate that the entire Torah was 

given at Har Sinai.  
 

Ben Ish Chai 

Be the first to greet everyone 

Without wishing to appear facetious, is the legacy of Rebbi Masya 

ben Chorosh really that a Jewish person should rush to be the first 

to greet another person and not wait for the other to get in before 

them?  This seems to be the p’shat (basic meaning) of Rebbi 

Masya’s statement.  Of course, one would not take issue with the 

sentiment he expresses, but the p’shat exudes rather less in the 

way of gravitas than one might expect from a statement worthy of 

inclusion in Pirkei Ovos.  The sefer Likutei Basar Likutei brings in 

the name of the Pri Chayim that our Mishnah is not addressing 

courteous etiquette and a need to utter, “Hello, how are you?” or 

even, “Sholom aleichem” before the other person does.  If that 

were to be the case, then the wording should be hevei makdim 

lishol be'sholom kol odom – you should be the first to ask about the 

welfare of anyone whom you meet.  Rather it is referring to a 

situation in which two people have had a disagreement rachmono 

litzlan, such that they have seriously fallen out.  The essence of the 

Mishnah is that, in such circumstances, instead of standing on one’s 

honour or, worse still holding a grudge, and not talking to the other 

person, you should seek them out to make peace.  That you are in 

the right, and that the other person owes you an apology, should 

not stand in the way of your seizing the opportunity to resolve the 

disagreement by approaching them first, in a way that will be more 

likely to be well received and reciprocated than to fan the flames 

of the argument.  This is what makdim be’sholom implies.  This 

interpretation is somewhat more of a challenge and requires far 

greater character refinement than being the first to direct a cursory 

enquiry after the other’s health.  This Mishnah’s inclusion in Pirkei 

Ovos is also now more readily understandable. 

 

… like any other child.  The monetary redemption of 
ma'aser sheini (additionally required tithes in specific 
years of the Shemittah cycle) releases the grain from its 
automatically acquired sanctity, which is transferred to 
the coins along with special restrictions relating to their 
further use.  The use of the word ge’uloh in our possuk is 
thus consistent with the Divrei Mordechai’s analysis, 
because it indicates that Hashem’s land has transferred 
from one temporary ‘owner’ to another, with no intrinsic 
change in the status of the land itself.  The contrast 
between ge’uloh and pidyon can also be observed in our 
daily tefillos.  Just before the shemoneh esrei we say 
mi’mitzrayim ge’altonu … u’mi’beis avodim pedisonu – 
from Egypt You freed us … and from the house of slaves 
You redeemed us.  Our release from Egypt was a mere 
geographical exodus; it is the redemption from slavery 
that represents the actual change in our status.  With this 
linguistic analysis in mind, we need to address the use of 
the word pidyon when referring to the mitzvah of 
redeeming captives, pidyon shevuyim.  Why is the word 
ge’uloh not employed, when the context would seem to 
mirror the physical release of our ancestors from Egypt?  
Perhaps we can suggest that, whenever a Jewish person 
is the subject of unjust incarceration and is then freed 
through the actions of his fellow Jews, the whole 
experience is meant to have an impact on all involved 
and to induce a level of introspection and improvement 
in our middos (character traits).  This change in status, so 
to speak, justifies the use of the word pidyon. 

 

Continued from page 1 

 

 

 

[Pirkei Ovos 4:15]     ֱהֵוי ַמְקִּדים ִּבְׁשלֹום ָּכל ָאָדם 

 
 
 


