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We all know the importance of knowing your enemy. Without 
understanding the source of their hatred and animosity, it is very 
difficult, if not impossible to defeat them. The Medrash tells us that 
Klal Yisrael were exiled four times, by the Babylonian, Greek, Persian 
and Roman nations. In several places, the Sages teach us that these 
nations are alluded to in various pesukim and are compared to 
abstract concepts, animals, metals and different types of people. It 
is from the actions and decrees of these nations, together with the 
analogies within the pesukim that a picture begins to emerge of the 
ideology and philosophy of these nations and the reason for their 
contempt of the Jewish people.

The actions of the Babylonians and the Romans were clear. They 
destroyed the two Temples. The Greeks brought innovative, secular 
ideas into society which held rational understanding, quantifiable 
proof and the human intellect to be of paramount importance. This 
inevitably led to decrees against Jewish laws and customs which 
were perceived as irrational and unscientific. What exactly did the 
Persian empire do or believe in which formed the framework of the 
Persian exile? 

We find in Chazal at least two points which shed some light 
on the nature of this curious nation and the exile they imposed on 
Klal Yisrael.

The Gemara in Megila [11a] quotes a pasuk which compares the 
ancient Persians to bears in the way they eat, drink and do other 
activities. They seek pleasure and relaxation. The lengthy feast 
which Achashverosh made which spanned over many months was 
in tune with Persian zeitgeist and custom. The Shem MiShmuel 
[Va’eira 5676] quotes a Medrash that the objective of this great feast 
was ultimately to cause people to succumb to the most physical of 
pleasures and immoral behaviour. He says, this was clearly evident 
from Achashverosh’s peculiar request from his wife, Vashti to appear 
naked in front of his colleagues. The nature of this exile was to 
impress upon us the joy of self-indulgence and physical gratification.

Another dimension to the Persian exile was an effort to cause us 
to forget about our Temple and its rebuilding. The Targum Rishon 
at the beginning of the Megila stresses that the background to the 
Purim story was that it took place at the time when the Temple 
was destroyed ‘’and Vashti and Achashverosh would not allow it 
to be rebuilt.’’ One of the main ideas behind the great feast was to 

celebrate the fact that the 
Jews would not be 
rebuilding the Temple! 
When Achashverosh told 
Esther that he would 
grant her any request up 

until half of his kingdom, the Targum adds ‘’except for rebuilding 
the Temple!’’ There was a specific intent from Achashverosh and his 
empire to cause us to lose interest in our Temple. Get them interested 
in physicality and they will no longer desire their Temple! In a sense, 
there was a far more sinister element of this exile over the Babylonian 
and Roman one in that the former two nations removed the temple 
from us whereas the Persians tried to remove us from the Temple.

The Chasam Sofer writes that many of Mordechai’s actions 
were done with an intention to instil within the Jews of Shushan an 
unwavering resolve to remember the Temple and not to relinquish 
hope of its imminent rebuilding. 

[There is a curious halacha which states that in order to give 
honour and respect to the land of Israel, walled cities, regarding the 
halachos of Purim are based on whether they were walled at the 
time of Yehoshua bin Nun. At first glance, this is strange and out 
of place. Upon further examination, the reason for this is because 
the whole victory against Achashverosh and Haman was due to 
Mordechai’s unwillingness to forget about returning to the land of 
Israel and rebuilding the Beis Hamikdash. Chazal therefore wanted 
to give honour to Eretz Yisrael as this was very much the motivation 
of Mordechai and ultimately the reason for the victory.]

Upon succeeding to rescind Haman’s decree and emerging 
triumphant over an oppressive nation, the Jews once again, accepted 
the yoke of Torah upon themselves. The Medrash says that a true 
acceptance of Torah cannot take place through eating, drinking and 
indulgence. It can only be achieved through blood, sweat and tears. 
This lesson was learned through the Purim story and the victory over 
the ancient Persians.

In short, the three nations of Babylon, Greece and Rome 
succeeded in some way from separating the Beis Hamikdash from 
Klal Yisrael. The Persians tried to separate Klal Yisroel from the Beis 
Hamikdash. 

On Purim, we must remind ourselves of this evil and its influence 
and firmly pledge to commit to the values which Mordechai and 
Esther demonstrated in evoking Heavenly compassion and bringing 
about our miraculous salvation.

Vi’ymei purim ha’eleh, lo yavru m’toch ha’yehudim, v’zichram lo 
yasuf m’zarum – These days of Purim will not pass from amongst the 
Jews and its remembrance will not cease from their seed.
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A Critique of Criticism
Rabbi Dovid Shaya Madrich Chassanim, Yeshivas Mir Yerushalayim; Certified and 
Licensed Marriage Therapist; Practitioner of "Key-Hole Marriage Therapy"

WE WERE TRAVELLING ON THE BUS, and we weren’t alone. In fact 
the bus was very crowded, even for Israeli bussing standards. It 
was an exceptionally hot day and my wife was carrying the baby 
in her arms. So naturally I did what any good husband would do, 
and in my finest Ivrit and with a dazzling smile, I asked the nearest 
teenager if he would be so kind as to let my wife sit down in his 
seat. “Why should I?” he responded. “Oh you don’t have to” I 
said, “I’m just asking you for a favour”. At which point, our young 
protagonist, promptly vacated his seat and let my wife sit down, 
leaving me wondering: What exactly changed between my first 
request and my second, to cause him to have this sudden change 
of heart? And whatever this secret is, could we make use of it in our 
own relationships?

I believe we can find the answer in a Rashi 
in this week’s Parsha. Rashi tells us (27:20) 
that when lighting the Menorah, the Kohen 
Gadol would kindle the fire of the Menorah 
until the flame would rise on its own.

I once heard this explained homiletically as 
follows: When trying to encourage change in 
someone (kindling a fire), allow the message 
to rise on its own and try not to impose it 
directly upon them. In this way, your point 
will be much more effective, and well-received. 
Why is this so?

Let’s face it. No one likes to be criticized 
or told to change. We love to hear praise not 
criticism. In fact, we all know that criticism 
is a key player in damaging a perfectly good 
relationship. And of course the sad irony is 
that at no time does an obvious fact occur to 
critical people: Criticism is an utter failure at 
getting positive behaviour change. Any short-
term gain you might get from it just builds 
resentment and contempt down the line. 

Now inevitably, there are things which a 
husband may like and the wife may dislike, 
and vice versa. Inasmuch as a couple wishes 
to please one another, one has to tell the other 
what one dislikes, and this may be taken as 
criticism. So what is the approach to take out 
the sting from even the best-intended criticism?

Chazal teach us, “Greater is the one who 
is commanded and does, than he who is not 
commanded and does” (Kiddushin 31a). Why 
is this so? Because we, as human beings, have 
a built-in defence system that resists being 
confronted with being told that we are wrong. 
In short, when the ego is pricked, we naturally 

want to fight back. We have this rebellious 
streak that is triggered the moment we are 
told those dangerous words – “You must” or 

“You have to”. We have great difficulty with 
obligation and being forced to change, and 
this is why the reward for a commanded action 
is so much greater.

If we were somehow able to get our partner 
to feel within themselves the need for change, 
and allow this message to filter through their 
own minds, almost as if they feel that they 
came to this realisation all by themselves, they 
will not feel that they are being compelled 
or duty-bound in any way, and we could 
bypass this almost instinctive resistance and 
contempt.  

With this understanding, let’s see if there 
are ways to reduce some of this negative 
communication within our homes. Again, the 
secret is to try and limit as much as possible 
that feeling that we are confronting our spouse 
with forced change. As a wise man once said, 

“Don’t aim that they should change, aim that 
they should want to change and thereby feel 
happy in their own decision”. If we really 
appreciate this statement, and integrate it 
well, we will have learned an invaluable 
communication skill. For in our relationships, 
we encounter this very experience many times, 
sometimes it will take affect more significantly 
and sometimes less. 

Let’s see how we can reduce this feeling of 
“being-told-what-to-do” on a practical level. A 
simple example – A wife says to her husband: 

“We’re out of tomatoes, please run out and buy 
me some” Now we will try and say it better. 

How about - “I know you’re busy, but would 
you have the time to buy me some tomatoes 
dear?” So spot the difference. The first 
statement was said as an outright, clear-cut 
command, whereas the second was a request. 
If he feels that he doesn’t have to go the shops, 
but rather he is choosing to do so, he will feel 
that he made his own decision, as if the idea 
was his, of his own volition, and he is that 
much more likely to comply with her request. 
We have effectively removed the superiority, 
authority and control that are by-products of 
issuing a direct order. This means that we have 
also removed any ingredient that can cause 
contempt, with all of its negative implications.

And so a husband should not say: “I’m 
hungry, prepare me something to eat!” (even 
if he sticks a “please” on at the end). Let him 
rather say: “I’m quite hungry, do you have the 
energy to prepare me something small to eat?” 
You can be sure that when a request is made 
in this way, his wife will not make do with 
providing him “something small to eat” – she 
will prepare him a feast! It is important to point 
out here that the idea being presented is by no 
means to promote manipulation tactics – to 
win someone over, but rather to learn to be a 
more sensitive and thoughtful communicator. 
It’s all in the approach.

Now here’s where it becomes really 
important, as this method can be applied 
on a more significant scale too. Because 
essentially, these same rules can be employed 
with every criticism, transforming a damaging 
statement into a kind, caring and sensitive one, 
as well as being a whole lot more effective! If 
our goal is really to motivate them, rather 
than just pointing out their flaws, we will 
want not to criticise, but to help them gain 
understanding to self-encourage a change. 
Instead of presenting the negative, we could 
easily suggest a positive change, even asking 
their opinion on it, and see how much more 
rewarding the reaction will be! 

So how about we set the challenge, just for 
today – every time we feel like being critical, 
let’s try beginning our statement with one 
of the following: “How do you feel about…?” 

“Would it be okay if…?” “Do you think you may 
be able to…?” “Would it be a possibility if…?” 

Do you think we will notice a difference?

Please feel free to forward me any comments, 
suggestions and yes… criticisms!
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Creation 2.0 [Part Two]
Rabbi Shmuli Sagal 
Director of Operations, The Evening Beis; Rabbi, Sutton & District United Synagogue

The latter part of Sefer Shemos predominantly deals with the 
building of the mishkan and the fashioning of the bigdei kehunah. 
This was no simple construction project. The fact that the Torah 
devotes more than four entire parshiyos to describing its every 
detail is testament to its significance. After all, Klal Yisrael were 
building a home for the Shechina to dwell amongst them. How 
an Infinite Being ‘makes a home’ in the finite world is something 
that will forever be beyond our comprehension.1 Nonetheless, the 
Jewish People successfully assembled a physical place where the 
transcendent Being descended upon this earth on a permanent 
basis. 

Yet, the mishkan was even more ground-
breaking than this. The building of the 
mishkan was nothing less than creating the 
universe anew. To cut a long story short, the 
original plan was for the entire world to be a 
makom hashra’as hashechina and all mankind 
to be Hashem’s chosen people. However, due 
to man’s sins, Hashem instead decided that 
Avraham’s family would be His ambassadors 
on earth and it would be specifically amongst 
them that His Shechina would reside. Thus 
when Klal Yisrael once again made this 
world a place where Hashem could reveal 
His unadulterated Shechina by building 
the mishkan, they had in affect built a mini-
universe. 

The parallels and similarities between the 
Creation in Bereishis and the creating of the 
mishkan are numerous.2 So much so, that 
these two creation stories serve as bookends 
for the twin Seforim of Bereishis and Shemos, 
bringing the narrative full circle. The Medrash 
and meforshim demonstrate the similarity of 
the key terms used in each case. They show 
how certain intricate themes and methods of 
creation play a part in both of these creation 
stories. As always is the case in Torah, much 
is to be found in the details, and so it is here 
in drawing out these parallels. Yet, so striking 
is the correlation between Creation and the 
mishkan, that they even share the starkest of 
resemblances.   

Creation occurred in a three stage process. 
First, Hashem created a finite space which we 
call the universe. More specifically, He spent 

six days furnishing the geographical entity 
known as Earth. Secondly, nearing the end 
of those six days He brought a human being 
into that space. Man was a distinctly different 
entity than the rest of creation, all of which 
was created only so as to make a supremely 
hospitable home for him. Thirdly, at the end 
of those six days Hashem gave that man 
holy time, namely Shabbos. By doing this 
He transformed time from merely being an 
unending string of indistinctive days into 
meaningful and discernible episodes. 

When it came to recreating the world with 
the building the mishkan, the same three 
stage process was followed. First the physical 
space, the actual building called the mishkan, 
was made. Next we move into Sefer Vayikra, 
also called Toras Kohanim, which deals with 
the group of people who primarily occupied 
this space. More specifically it focuses on 
one man - the kohen gadol. Like only Adam 
before him, who experienced Hashem on a 
Gan Eden level, the kohen gadol came face to 
face with Shechina in the kodesh hakodashim. 
And finally, in the second half of Sefer Vayikra 
Hashem once again gives us holy time. This 
time in comes in the form of the moadim and 
shmitta and yovel. 

We see that creation and mishkan were 
both enacted using the space-man-holy time 
formula. However, there is an important 
difference between them and one which 
reveals the ultimate distinction between 
these two creations. Creation in Bereshis is a 
universalistic enterprise. All space is created. 

Adam is the father of all of humanity and the 
world is given to all his descendants. The idea 
of Shabbos, i.e. a cycle of time made up of 
seven day weeks, is a universal concept. All 
cultures and civilisations follow a seven-day 
week system and basically all have one (holy) 
day off in that week. 

The mishkan, by contrast, is a particularistic 
enterprise. Its purpose was to specifically be in 
the midst of the Jewish camp, and later as the 
focal point of the Land of Israel. Non-Jews were 
allowed to come, but only up to a certain point. 
In the mishkan universe, Hashem designated 
only certain people to occupy it. No longer 
was access to Shechinah open to all. Rather, 
it was preserved for a chosen few, namely 
the kohanim. And finally, the holy time given 
in the mishkan era is specific to Klal Yisrael. 
The moadim celebrate our special relationship 
with Hashem; be it our redemption from Egypt, 
the unique revelation at Sinai or the privileged 
protection of the sukkah. Whereas all societies 
celebrate a sabbath, no others have our yomim 
tovim. 

This transposition from a universalistic 
creation of the world to a particular creation 
of the mishkan is due to the very reason the 
mishkan was necessary in the first place. Once 
the ideal of universal hashra’as hashechina 
was no longer viable, the institutions of 
Bereishis creation lost their exalted status, 
becoming mundane in the process. With the 
birth of Am Yisrael it was time once again for 
there to be permanent hashra’as hashechina in 
the world. In order to achieve this Hashem had 
to re-consecrate these elements of space-man-
holy time, only this time on a more particular 
and manageable scale. Thus the mishkan, 
with the kohanim as its occupants (and more 
broadly the holy men/G-d’s ambassadors to 
the people) and the moadim as its prime times, 
became a new mini-universe.

1  See Rabbi Avishai C. David, Darosh Darash Yosef: Discourses 

of Rav Yosef Dov Halevi Soloveitchik on the Weekly Parsha, 

170-175. 

2  See my previous piece in Oneg Shabbos Teruma 5777 for 

more on this.
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Throughout history, many nations have tried to destroy the Jewish 
people. However, we are commanded to permanently remember 
the attack of only one of these nations; that of Amalek, when they 
attacked the Jewish people shortly after the splitting of the Sea. 

In order to gain a deeper understanding of 

the danger that Amalek poses to the Jewish 

nation, it is instructive to closely analyze the 

commandment to remember their heinous 

deed: “Remember what Amalek did to you, on 

the way when you were leaving Egypt; that 

he happened upon you on the way. and he 

struck those of you who were hindmost, all the 

weaklings at your rear, when you were faint 

and exhausted, and he did not fear G-d.”1

The majority of the verse focuses on 

Amalek’s despicable actions, such as how 

they attacked us when we were weak and 

tired. However, the end of the verse points 

out the main negative characteristic that 

Amalek displayed - that they did not fear 

G-d. Rav Moshe Sternbuch shlita notes that 

Amalek are known to be the epitome of evil, 

and surely possess numerous terrible traits 

and beliefs. Accordingly, he asks that it is 

difficult to understand why the Torah focused 

in particular on the seemingly mild flaw of 

lacking in ‘yiras Shamayim’?

He explains that the Torah is teaching us 

that the root cause of Amalek’s evil character 

was his lack of yiras Shamayim.2 Why is this 

the case? One significant aspect of Yiras 

Shamayim is that one who fears G-d is aware 

of Hashem’s involvement in the world. He sees 

Divine Providence in everything that takes 

place. He then takes this awareness and uses it 

to understand how Hashem is communicating 

to him. This greater recognition brings one 

who fears G-d closer to fulfilling His will. 

In contrast, one who lacks yiras Shamayim 

is blind to the events around him. He does 

not see G-d’s hand in the most miraculous 

events, rather he irrationally ascribes it to 

the random laws of nature. Thus, he is not 

moved by anything, no matter how remarkable. 

Such a person will never come closer to the 

truth because nothing effects him. Amalek 

epitomized this trait. They were aware of the 

remarkable miracles of the Ten Plagues and the 

splitting of the Sea, yet they paid no attention 

to the logical consequences of these events - 

that there is an All-Powerful Being who was 

guiding the Jewish people. They refused to 

recognize any sense of uniqueness about the 

Jewish people and flagrantly attacked them. In 

this way, their lack of ‘yiras Shamayim’ was 

the source of their evil actions. 

This idea is further described by the Torah: 

It explains how Amalek “happened upon” 

the Jewish people. The hebrew word used 

here is ‘korcha’. Chazal teach us that the root 

of korcha is similar to the word for ’cold’ - ‘kor’ 

- Amalek cooled down the world’s fear of the 

Jewish people that they felt after the miracles 

of yetsias Mitzrayim. They bring an analogy of 

a boiling hot bath, that is so hot that no person 

can go inside. Then, one person jumps inside 

it. He burns himself but he cools it down for 

the other people to be able to go in it. Similarly, 

the non-Jewish nations were afraid to fight 

the Jewish people after all the miracles that 

they had experienced. Amalek paid no heed 

to these miracles and attacked. Even though 

they greatly damaged themselves, they also 

reduced the fear of the other nations towards 

the Jews. 

Why did Amalek respond differently from 

the other nations, to the miracles of yetsias 

Mitzrayim. The non-Jews worshipped false 

G-ds but they believed in the idea of a power 

guiding a nation. Accordingly, they believed 

in the ‘G-d of the Jews’ and paid heed to His 

protection of the Jewish people. Amalek, in 

contrast, seem to have been atheists. They 

believed in no force, therefore they attributed 

all of the wondrous events of yetsias Mitzrayim 

to chance. Accordingly, they could ignore all 

the signs and jump into the boiling bathtub.  

We have seen that the root of Amalek’s 

evil was their belief in the randomness of 

events and the accompanying total rejection 

of a Higher Being. This caused them to react 

‘coldly’ to everything that they witnessed, and 

even to cause other nations to ‘cool down’ 

their fear of the Jewish people. This attitude is 

something that is unique to Amalek amongst 

all the nations, and in a certain sense, poses 

more of a danger to Torah observance than 

the idolatrous beliefs of the other nations. It 

causes ‘believing’ Jews to lose their sense of 

wonder about the miracles that surround them, 

and to even subconsciously attribute them to 

chance. Moreover, it prevents a person from 

learning from events around him, making him 

immune to the lessons that Hashem sends 

him. in this vein, Rav Sternbuch discusses 

a person who merits to see the salvations 

of Hashem and His wonders, yet remains 

blind to what goes on around him, and is 

not aroused to fear Hashem. Rav Sternbuch 

writes that such a person should know that 

he is surrounded by impurity and is under the 

influence of Amalek.3

When we read Parshas Zachor we 

should focus on the lack of yiras Hashem 

that characterized Amalek. Through this 

contemplation may we merit to remove the 

power of Amalek from the world.

1 Ki Seitsei, 25:17-18.

2 Taam v’Daas, Devarim, Ki Seitzei,25:18, 

p.163.  Also see Ayeles Hashachar of Rav Aharon 

Yehuda Leib Shteinman shlita, Ki Seitzei, 25:18,  

for a similar approach.

3 Ibid.
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Serving Hashem  
on His Terms, Not Ours

PURIM

Rabbi Jeremy Golker | Head of Kodesh, Hasmonean High School

One of the most powerful dialogues in Megillas Esther takes 
place in the 4th perek. Mordechai tells Esther that her moment 
of destiny has arrived. If she fails to act, she will be forgotten 
and Hakadosh Baruch Hu will save His people through different 
means. What exactly was Esther’s moment of destiny?

Chazal explain that her task was cosmic. 
It was to repair shortfalls of previous 
generations. 

In the haftorah of Parshas Zachor we 
read of Shaul HaMelech’s encounter with 
Amalek. Despite being told to annihilate the 
nemesis of Klal Yisrael, Shaul Hamelech 
thought it would be better wait a day and 
make a bigger spectacle and public display 
of killing Agag, the King of Amalek. The 
results were fatal and Agag managed to 
father a child that night and perpetuate his 
evil dynasty. 

The lesson of the haftorah, in the run 
up to Purim, is clear. Do not make your 
own cheshbonos. We just have to listen to 
Hashem and serve Him on His terms, not 
ours. 

This miscalculation has roots in the first 
ever sin of mankind. 

Hakadosh Baruch Hu tells Adam 
HaRishon that his job in this world is 
simply to find Him. To recognise Hashem 
and make a Kiddush Hashem at every 
opportunity. When creating the world, 
Hashem was “metzamtzem” Himself, 
effectively hiding Himself from us. In fact, 

the world for “Olam” comes from the word 
“Ne’elam” which means hidden.

Adam HaRishon says I’ll go one better, I’ll 
make this dark world even darker and will 
eat from tree. This will give me heightened 
bechira and every time I find Hashem, there 
will be an even bigger Kiddush Hashem.

The mistake was that Hashem didn’t ask 
for this. 

Esther’s task was to repair the mistakes 
of her ancestor Shaul and even Adam 
HaRishon. She did this by repeatedly 
listening to the word of Hashem even 
though she may have privately questioned 
the plan.

First of all she listened to Mordechai and 
did not divulge her nationality. It must have 
been tempting to catch Achashverosh at a 
good time and drop the fact that she was 
actually Jewish in the hope that he will 
spare her people. The meforshim explain 
that had she divulged, Achashverosh would 
have said I’ll destroy Klal Yisrael but will 
save Esther. 

Furthermore, she risked her life to go to 
the king. Again, surely it must have been 
very tempting for Esther to tell Mordechai, 

why not wait until he next calls me? There’s 
no major rush, it’s eleven months until the 
decree. 

Yet, Esther unquestionably listened to 
Mordechai, fasted for 3 days (including 
Pesach!) and was subjugated herself totally 
to the word of Hashem as transmitted to her 
via Mordechai. 

Rav Eitan Feiner shlit’’a is a well-known 
Talmid Chacham, popular public speaker 
and is currently a Rov in America. He and 
his wife waited many years to have children. 

After a seemingly endless wait, a child 
was born with a host of medical problems. 
The bris could not take place for about eight 
months. Given the medical complications, 
the occasion was bittersweet. A huge crowd 
participated in the bris which took place at 
the Great Synagogue in Yerushalayim.

At the seuda, Rav Feiner said the 
following: “My greatest passion is Limmud 
HaTorah, but for the past 8 months, I have 
been unable to learn with proper continuity 
as I have been in and out of hospital. I 
may not have learned with the normal 
consistency and covered as much ground 
as I have in the past but I certainly learned 
an invaluable lesson. Even more important 
than Limmud HaTorah is doing the will of 
Hashem. Perhaps I wanted to serve Him 
by learning Torah but that’s not He wanted 
from me. My job is to serve Him on His 
terms.” 

And that is one of the legacies of Esther 
and the messages of Purim. 



לעלוי נשמת

אסתר בת מאיר יהודה ע׳ה
נלב''ע י׳ט אדר תשע׳ב
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Purim Seuda 
The mere mention of it can strike fear into the hearts of even the 
most experienced, especially on Purim day itself when everything 
is running so late – as usual! With all the hustle and bustle of Purim 
and the effort to deliver mishloach manos and take the kids to their 
rebbes and teachers and everything else the day involves, it can 
be difficult to get complete most of the seuda still during daylight 
hours as requested by Halacha, let alone started on time… 

But, the seuda is a vital and essential part 
of the day, to such an extent that in fact the 
other mitzvos – mishloach manos and matonos 
la evyonim – derive their importance from 
their association with the seuda, as can be 
seen from the words of the Rambam (Hilchos 
Megillah 2:15): “What is the nature of our 
obligation for this feast? A person should eat 
meat and prepare as sumptuous a feast as 
his means permit. He should drink wine until 
he becomes intoxicated and falls asleep in a 
stupor.” Immediately following the instruction 
regarding the seuda the Rambam writes: “And 
so, a person is obligated to send two portions 
of meat, two other cooked dishes, or two other 
foods to a friend, as implied by (Esther 9:22), 

“sending portions of food one to another” - i.e., 
two portions to one friend. Whoever sends 
portions to many friends is praiseworthy. If 
one does not have the means to send presents 
of food to a friend, one should exchange one’s 
meal with him, each one sending the other what 
they had prepared for the Purim feast and in 
this way fulfil the mitzvah of sending presents 
of food to one’s friends.” The juxtaposition of 
the two mitzvos, as well as the description of 
mishloach manos as food items, indicates the 
idea that the seuda is the primary element. In 
the very next halacha the Rambam continues: 
One is obligated to distribute charity to the 
poor on the day of Purim. At the very least, to 
give each of two poor people one present, be 
it money, cooked dishes, or other foods, as 
implied by (Esther 9:22) “gifts to the poor” - 
i.e., two gifts to two poor people.” Here again, 
the mention of matanos la evyonim in the 
context of the seuda, as well as the description 
of cooked dishes implies the mitzvah of “gifts 
to the poor” is not a general fulfilment of 
tzedaka but a mitzvah intricately bound up 
with seudas Purim. The reason for this can be 
gleaned from the next halacha in the Rambam: 

“It is preferable for a person to be more liberal 
with his donations to the poor than to be 
lavish in his preparation of the Purim feast or 

in sending portions to his friends. For there 
is no greater and more splendid happiness 
than to gladden the hearts of the poor, the 
orphans, the widows, and the converts. One 
who brings happiness to the hearts of these 
unfortunate individuals resembles the Divine 
Presence, which (Yeshayah 57:15) describes 
as having the tendency “to revive the spirit 
of the lowly and to revive those with broken 
hearts.” These words tell us what the day is 
all about: reaching out to the unfortunate, 
connecting with the lonely, uniting with other 
members of Klal Yisrael, especially those we 
might ordinarily give scant attention to. And 
this is the essence of the mitzvah of seudas 
Purim as Rashi comments on the Posuk: “And 
these days should be remembered and kept 
throughout every generation, every family, 
every province, and every city” – “when we 
gather together and eat and drink together”. 
The key word is “together”, mentioned twice 
in one phrase. The mishloach manos are also 
designed to bring Yidden together, as are the 
matanos la evyonim – hence their connection 
to the seuda. (According to the Bach, one could 
potentially even fulfil their duty of mishloach 
manos by simply being a guest at another’s 
Purim seuda!)

The Sfas Emes (5638, see the commentary 
of the Vilna Gaon to Esther 9:23 and the 
Maharal in Ohr Chodosh s.v. Umishloach 
Monos) tells us the miracle of Purim was 
brought about through the togetherness of 
the Jewish people standing united in the face 
of mortal danger and thus the day of Purim 
is most conducive to achieving achdus in 
Klal Yisrael. Just as the Megilla declares the 
Oneness of Hashem, the other mitzvos declare 
the Oneness of His people. It is imperative 
therefore that we maximise the opportunity 
for harmony afforded us by this holy day and 
to daven for a time in the near future when 
we are all able to rally around our singular 
purpose united as one.
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This Dvar Torah is one I generally say over every year on Purim. I 
feel it brilliantly captures the spirit (excuse the pun) of Purim, as 
well as encapsulating a fundamental idea which is relevant to us 
the whole year.1

The Gemara in Chullin (139b) asks “Esther 
Min HaTorah Minayin” “Where in the Torah 
are we to find Esther?” – answers the Gemara 

“Veanochi haster ester panai bayom hahu”, a 
posuk in Devarim (31:18) “and I will surely 
hide my face on that day”. Asks the Gr”a, 
what is the intent of the Gemara in asking the 
question ‘where in the Torah is there a hint to 
Esther’, more than any other righteous person 
in our history? 

The Gr”a answers with an astounding 
answer. The Ribono Shel Olam has performed 
many nissim for us throughout history. 
Yetzias Mitzraim, the many miracles involved 
in conquering Eretz Yisrael, the defeat of the 
Greeks by the Chashmonayim and so on. These 
were open miracles, clearly against the rules of 
nature and demonstrations of the Lordship of 
Hashem over the whole world. Nonetheless, 
says the Gr”a there is nothing particularly 
remarkable about such nissim. Why? Because 
they took place in Eretz Yisrael.2 Eretz Yisrael is 
the palace of the king, under the watchful eye 
of Hashem, unlike the rest of the world which 
is indirectly controlled through the Ministering 
Angels of the Nations.3 Although we are 
eternally indebted for these, such miracles are 
not, so to speak, out of the ordinary.

The story of Purim took place in Chutz 
La’aretz after the destruction of the first Beis 
Hamikdash. Klal Yisrael had been sent into 
galus for the first time. The loss felt to our 
nation was phenomenal. Our whole identity 
was set to change, from being the light of the 
world, an independent and proud nation, to 
being a vassal state, constantly under the heel 
of others. The generation of the galus were 
wholly unprepared for this. How did they react 
to this?

The Gr”a gives a mashal. Once upon a 
time there was a king. The king had a son, 
the prince of the realm, who he loved very 
much. Due to the great favour which the king 
showed his son, the prince was much envied 

by the close advisors and officers of the king. 
They wanted nothing more than to see the 
demise of the prince and themselves find 
favour with the king. Once, the prince sinned 
and angered his father, whereby he was sent 
away from the palace in disgrace. The son 
was unremorseful, and convinced that his 
exile was to be permanent and his name to be 
blotted from memory. Yet the king, in his love, 
had compassion for his son and decided that 
although he must suffer the imposed exile to 
atone for his sins, he could not allow any real 
harm to come to him. The king summoned his 
most trusted servant and tasked him to follow 
his son, the prince, and ensure that no harm 
came to him – with the provision, that the 
son must not realise that he is being watched 
over and protected, so that he would in the 
end be truly remorseful for his deeds. And 
so it was. Wild animals attempted to attack 
the prince, and the servant cunningly and 
silently destroyed them as disaster loomed. 
The vengeful advisors of the king attempted 
to take advantage of the situation and dispose 
of the prince before his return, but again the 
servant was able to foil their plans. After one 
such event, the prince, who had observed his 
miraculous escape yet again, began to think to 
himself. “How is it that I have escaped death 
time after time?” Suddenly, he realised the 
truth, that it could only be that it was his father 
who in his love and mercy had sent someone 
to protect him. His heart full of love again 
for his father, the prince decided to express 
remorse and regret for his sins, and undertook 
to return home. 

So too it was with us. Hashem, our Father, 
sent us into golus, in order that we should do 
teshuva. In golus, open nissim are impossible. 
We are not worthy of nature being turned 
upside down in front of our eyes. We went 
into exile not knowing whether Hashem still 
wanted us as His nation. Along came the 
enemy, Haman and the offspring of Amalek, 

with the Persians, to destroy us. Hashem sent 
us, covertly, a miraculous rescue in the form of 
Mordechai and Esther. The whole story of the 
Megilla is to demonstrate that despite the fact 
that each chapter of the story seemed to be 
happenstance, step after step, the right thing 
at the right time – it was all the Hand of the 
king of kings, Hashem. The nissim of Purim, 
writes the Gr”a, were greater than those of 
Chanukah, precisely because they took place 
at a time of hester panim. The Yidden at the 
time came to this realisation, that Hashem 
loves us, even though we are in golus. He will 
not act directly, but through his servants, the 
props of nature, He will direct the actors, and 
protect us. Thus the Yidden were mekabel the 
Torah at that time with great love.4 This love 
came from this realisation that Hashem’s love 
for us is unconditional. 

This is the intention of the Gemara in 
Chulin - “Esther Min HaTorah Minayin” 

“Where in the Torah are we to find Esther?” 
means, from where can we see that Hashem 
will protect us covertly in exile? To this the 
Gemara answers that “Veanochi haster” that 
even a time of hester panim, when Hashem 
hides himself, “ester panai bayom hahu”, there 
will be an Esther to save us. 

This is one of the yesodos of Purim, and 
of Yiddishkeit. Hashem wants us to recognise 
Him, not in the open miracles but in everyday 
life. The Ramban writes that the purpose of 
the open miracles is that we should come to 
recognise the hidden. This is not a trait which 
can be acquired in a single day. It requires 
contemplation to develop the necessary 
sensitivity and emotion. We should use the 
festivities of Purim to recognise that Hashem 
is still with us in our dark galus, in all that 
we do.

1  Based on a piece from the Peirush HaGra on the Megilla, 

Perek 1 Posuk 2 

2  The miracles of Yitzias Mitzraim took place before we entered 

EY. The gemora in Megilla explains that the rules which 

applied then were different to those after.

3  See Ramban, parshas Achrei Mos 

4  About this it says in the Gemora Shabbos “Kimu veKiblu” 

Kimu ma Shekiblu kvar, that they accepted the Torah out of 

love, as opposed to originally (at Har Sinai) out of fear. 



In memory of 

Leslie and Freda Aaronson
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Purchasing A Megillah
חמש מאות איש ואת פרשנדתא ... ואת ויזתא עשרת בני המן ...

The braiso in Maseches Sofrim says that the word “Ish” should 
be written at the beginning of the “daf” while the word “aseres” 
should be at the end of the “daf”. The word “daf” normally 
translates as “page”, as we are all familiar with the expression 

“daf gemoro”, which means “page of gemoro”. This being the case, 
it seems from the Braiso that the eleven lines which contain the 
names of the 10 sons of Homon, should constitute an entire column 
in the Megillo, the first word of the column being “ish” and the last 
word being “aseres”. This is indeed how many Poskim understood 
the Braiso.

In order for this to be feasible, the 
names of Homon’s sons are generally 
written in very large letters in order for 
these eleven lines to fill an entire column. 
This however raises a problem. There 
are various letters in the Torah which are 
written either extra large (as in the letter 

“shin” in shema yisroel) or extra small (as 
in the “alef” in the beginning of Vayikro). 
This is due to the mesores, the tradition, 
which we have as to which letters are to 
be written in such a manner. There is 
no mesores whatsoever that the entire 
names of the aseres b’nei Homon should 
be written in large letters! Therefore, says 
the Vilna Gaon, we must insist that they 
are written the same size as all the other 
words in the Megillo. 

As for the Braiso, the Gaon explains 
that the word “daf” does not mean “page” 
but rather “line”. All the Braiso is saying 
is that the word “ish” should be written 
at the beginning of a line and the word 

“aseres” at the end of a line, but there is 
no indication from here that “ish” should 
start a new column, or that “aseres” 
should conclude a column. Therefore one 
can start a column with these 11 lines 
and then continue it with the following 

Pesukim of the megillo, or one could start 
the column with other pesukim and finish 
the column with these 11 lines. One could 
even write these 11 lines in the middle 
of a column, with other pesukim both 
preceding and following them. In fact, it 
is documented that the megillo which the 
Chassam Sofer used was written in such 
a manner!

The Chayei Odom however is very 
disturbed by this suggestion of the Gaon. 
The word “daf” always means “page”, so 
if the Braiso meant that the word “ish” 
should be at the beginning of the ‘line’ 
and not ‘page’, why would it confuse us 
and use the word “daf” as opposed to the 
terminology normally used for ‘line’ i.e. 

“shitta”?

As for the Gaon’s concern that the 
names of the b’nei Homon will be written 
in large letters, which has not been 
transmitted in our mesora, the Oruch 
Hashulchan explains that here there is no 
real insistence that the letters themselves 
be written big; it is merely due to a 
technical problem that they need to be 
written large. It is only because there is 
a halocho that the names of b’nei Homon 

constitute an entire column, that we are 
forced to write them with big letters, but 
not because the letters themselves must 
be written in such a manner.

Due to this dispute, the Poskim suggest 
a brilliant idea which will satisfy both the 
opinion of the Gaon and the opposing 
opinion of the Chayei Odom. The entire 
megillo should be written with each 
column only consisting of eleven lines! 
This way, the names of the b’nei Homon 
can be written the same size as the rest 
of the megillo, satisfying the concern of 
the Gaon, and they will also fill an entire 
column, satisfying the Chayei Odom! It 
has therefore become popular to have 
an “eleven-line megillo”, where each and 
every column has only 11 lines. Many 
Gedolim, including the Chazon Ish, used 
such a megillo.

One should however note that there 
is an opinion amongst the Rishonim 
that the megillo must be written with the 
same number of lines in each column 
as a Sefer Torah has, i.e. 42 or 48 lines. 
In fact, it could well be that the Gaon 
himself was of this opinion, and therefore 
did not suggest the possibility of an 
eleven-line megillo. This being the case, 
it is impossible to have a megillo which 
satisfies all opinions, because if it has so 
many lines, the Aseres B’nei Homon will 
either be written in large format, which the 
Gaon opposed, or they won’t fill an entire 
column, which upset the Chayei Odom!

It should now be apparent that 
purchasing a megillo is no child’s game! 
Before buying a megillo one must be 
informed of the choice one has to make, 
and which opinion perhaps carries more 
weight in halocho or is more widely 
accepted!



לעלוי נשמת

מרדכי יהודה בן אהרן ירמיהו ז"ל
 נלב''ע פורים תשל׳"ח
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Yom Tov Sheini Shel Yerushalayim

Purim is the festival of hidden miracles. Megillas Esther could easily be 
read as a historical thriller. Indeed, Hashem’s name does not appear in 
it for this reason. His hashgacha, that of course underpins the entire 
episode, must be actively discerned. For the first time in Jewish history, 
Hashem’s Presence amongst the Jewish People was not automatically 
obvious. Purim is therefore the celebration of finding Hashem even 
when He is working behind the scenes. The essence of this day when 
we wear masks, is to unmask Hashem within the natural world that 
obscures His true nature. 

The Gemara (Megilla 6b) raises the question 
of whether Purim should be celebrated in the first 
Adar of a leap year or in the second one. R. Eliezer 
ben R. Yosi says that abiding by the principle of ein 
ma’avirim al hamitzvos - we don’t pass over mitzvos; 
Purim should be celebrated as soon as possible in 
the first Adar. However, R. Shimon ben R. Gamliel 
states that we wait until the second Adar in order to 
juxtapose Purim to Pesach. The Vilna Gaon explains 
that Purim and Pesach contrast each other. Pesach 
marks Hashem’s salvation through out-of-this-
world miracles, whereas Purim is salvation through 
worldly means. To ensure that we recognise that 
both are equally from Hashem, we always celebrate 
these two festivals as close together as possible. 
On some level these two Yomim Tovim are part of a 
pairing, each one complementing the other by giving 
us something the other lacks.

The Ramban famously writes at the end of 
Parshas Bo that Hashem performed the great 
miracles of the ten plagues and kerias Yam Suf in 
order to demonstrate His absolute control over all of 
creation. “From the great explicit miracles a person 
will come to recognise the hidden miracles which are 
the foundation of the entire Torah.” Pesach teaches 
us that Purim was also a miraculous redemption by 
Hashem, for which we have to similarly sing Hallel. 
Yet, Purim endows us with something Pesach 
does not.

Rav Yitzchak Hutner (Pachad Yitzchak Purim 
34) explains by using a parable. Two people are 
journeying through a dark night. One is given the 
benefit of a torch to light up the way. The other is 
left to find his way using his own natural resources. 
The first of course reaches his destination with 
much greater ease and in a far speedier manner. The 
second is forced to feel his way through, which he 
does by honing both his night vision capabilities 
and his other senses. It takes him much longer to 
arrive and he gets there worse for wear. However, 
once they have both arrived at the destination and 
recovered from the journey, the one without a torch 
is far better off. In the larger scheme of things, he has 
gained much more from this night journey. He has 
developed new skills and capabilities that the other 
simply didn’t need to bother to learn.

Exile is that dark night. When it came to our 
journey out of the exile of Egypt, Hashem shone 
a brilliant light to show us the way. He broke the 
Egyptian tyranny through the ten plagues and then 
led us to freedom through the dryland of a parted Yam 
Suf. In an instant the Jewish People were convinced 
of Hashem’s existence and goodness. They burst 
into song, “This is my G-d and I will glorify Him.”  

By contrast, when it came to our journey in the 
Persian exile in the times of Mordechai and Esther, 
Hashem didn’t give us a torch to show us the way. 
We found our way to salvation by developing our 
spiritual senses to see Hashem even in the midst of 
night. To be sure, the path to redemption was more 
hazardous and the outcome was less definitive than 
it had been centuries earlier. Yet, we learnt how to 
appreciate and connect to Hashem even when He 
hides His face. The experience of Purim added a 
new dimension to our relationship with Hashem 
that we did not previously possess from our Pesach 
encounter. Thus, when the saga of Purim was all 
over, the Jewish People were able to reaccept the 
Torah on a new level, and perhaps even a deeper 
level than before. 

Rav Hutner points out that there are two 
“Anochi’s” in the Torah, corresponding to the two 

types of ways to relate to Hashem. There is the 
“Anochi Hashem who took you out of Egypt” of the 
Ten Commandments which occurred straight 
after Yetzias Mitzrayim. There is also the “Anochi 
haster aster” - “I will surely hide my face”, which 
Chazal use as a reference to Esther (Chullin 139b). 
Sometimes we experience Hashem with the clarity 
and certainty of Yetzias Mitrayim and Matan Torah. 
In those times we have no problems recognising 
the Anochi of Hashem’s Presence in our lives. Other 
times, however, we experience the haster aster, the 
dark times of hiddenness. Our challenge is to equally 
recognise the Anochi of Hashem’s Presence in those 
situations as well. If we manage to do so we will 
emerge with a stronger, deeper and longer lasting 
relationship with Hashem. This was the discovery 
of Anochi in the times of Purim. It facilitated a new 
kabbalos hatorah, which like the festival of Purim, 
will endure for all times, and even yemos hamashiach.    

The reason we observe two days of Yom Tov in 
Chutz L’Aretz is well documented in halachah. The 
Yismach Yisrael offers a reason in the realm of 
derush. In Eretz Yisrael, where the Beis HaMikdash 
stood and the primary Yom Tov celebrations took 
place, the message and kedusha of the Yom Tov 
was palpable. Even today one can feel the spirit 
of Yom Tov far more pronouncedly in Israel than 
in our Diaspora communities. The stillness and 
seriousness of Yom Kippur permeates every corner 
of the Land. Joy fills the streets on Sukkos. The 
light of the menorah fills the night for eight days of 
Chanukah. And the beauty of our ancient religion is 
felt everywhere as people throughout Israel sit down 
to Seder Night on Pesach. 

In Eretz Yisrael the inspiration and goal of a Yom 
Tov can be achieved in only one day. By contrast, in 
Chutz L’Aretz where the atmosphere and holiness of 
the Yom Tov is diluted, it takes two days to achieve 
that which we are to walk away from a Yom Tov 
with. Here we need two days in order internalise the 
message of hashgachas Hashem on Pesach. Two 
days to appreciate what we underwent at Har Sinai. 
And two days to tap into the simcha of being in the 
‘shade of Hashem’ on Sukkos.

Yet, there is one exception to this rule. Purim (to 
the disappointment of some) is only one day in Chutz 
L’Aretz. Yet, in the holiest city of all, where the other 
yamim tovim are most intensely and immediately felt, 
Purim is celebrated over an extra day. Of all places 
that would need an extra day in order to drink in 
the message and holiness of Purim, Yerushalayim 
would be the one we would least expect!

Our surprise for Yerushalayim’s need for an extra 
day of Purim is muted when we recall what Purim 
is about and how it differs from the other yamim 
tovim, especially Pesach. As yamim tovim which are 
all about the revelation of Hashem, it makes sense 
that in a country which “the eyes of Hashem are 
constantly upon it” (Devarim 11:12) their purpose 
can be achieved in one day. 

Purim is diametrically different. It’s all about 
the hiddenness of Hashem. The story itself occurs 
outside Eretz Yisrael in a time of exile and teaches us 
about faith and spiritual survival in times of darkness. 
This message is an all too familiar one for those living 
in galus. We know what it is to live where Hashem’s 
Presence is almost undetectable. And to our credit, 
we have honed the skill of seeing Him behind all the 
obscurities. This is not something Yerushalayim is 
familiar with. As the eternal makom hashechinah, 
Yerushalayim is more accustomed to experiencing 
Hashem in a clear, unadulterated manner. Therefore, 
in order to internalise the message of Purim, the 
crucial lesson of seeing Hashem even when He hides 
Himself, they need the extra day in Yerushalayim. It 
is specifically on this unique day of connecting to 
the “Anochi haster aster” that yom tov sheini shel 
golius becomes yom tov sheini shel Yerushalayim.   
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“Who is this, and which is he, whose heart has dared to do so?” 
thundered the emperor of 127 lands (Esther 7: 8.) A very strange 
question for a king who only three days previously had consigned 
an entire nation to the not-so-tender mercies of his number two. 
This pasuk always strikes me as a most difficult one. Why was 
Achashverosh so surprised?

Another question. Commenting on the 
differences between the mitzvos of Chanukah and 
of Purim, the Bach (Orach Chaim 670) explains 
that in the Megillah, the Jews had committed 
the sin of enjoying Achashverosh’s feast. For 
this illegitimate enjoyment, Klal Yisrael became 
deserving of a punishment which was aimed 
at our physical existence. Our teshuvah, which 
led to our salvation, involved refraining from 
physical pleasures – fasting. We remember these 
important aspects of the geulah of Purim through 
physical enjoyment, at the seudah. In contrast, 
at the time of the decrees of the Yevanim, our 
aveirah was neglecting our avodas Hashem. The 
decrees against us were of a spiritual nature, and 
the salvation is commemorated in ways that are 
purely spiritual. 

Now for the question: Was Haman’s 
persecution any less about spiritual matters than 
that of the Yevonim? The Gemara in Megillah 
16b tells us that in the pasuk אורה היתה   ליהודים 
ויקר וששון   ,For the Jews there was light“ – ושמחה 
joy, rejoicing and honour” (Esther 8:16 ), “light” 
means Torah study; “joy” means Yom Tov; 

“rejoicing” refers to Milah and “honour” to tefillin. 
Rashi explains that Haman had in fact banned the 
observance of these mitzvos. Following Haman’s 
downfall, the ban was rescinded. In that case, 
there certainly was a significant spiritual aspect 
to Haman’s decrees. Why, then is our spiritual 
salvation from Haman not just as significant as 
our physical one?

What was Haman’s real aim? What was it 
about Klal Yisrael that he sought to destroy?

In this week’s sedra, Tetzaveh, every aspect of 
the bigdei kehunah has deep significance. I came 
across an amazing explanation of the significance 
of the choshen – the breastplate of the kohen 
gadol - in the Tzror HaMor. He writes that the 
twelve stones of the choshen correspond to the 
twelve stones that Yaakov placed around his head 
when he went to sleep on Har HaMoriah. These 
stones, as we know from Chazal, miraculously 

fused into one, signifying the unity of the twelve 
Shevatim that those stones represent. The golden 
chains of the choshen correspond to the ladder 
ascending heavenward that Yaakov saw in his 
prophetic dream, representing how Yaakov and 
his descendants would always be connected to 
Him. Tzror HaMor cites the following mashal from 
the Yerushalmi: “A king had a small key. This 
was the key to all of his treasures. The king said: 

‘It’s such a small key and can easily get lost. What 
shall I do?’ He made a large chain and tied the 
key to it, saying ‘If the key gets lost, the chain will 
lead me to it.’ Similarly, Yisrael is the smallest 
nation, and can be trampled underfoot. They 
could so easily be destroyed. So Hashem made a 
‘large chain’ and tied it to us. This is His love for 
the Avos and the Shevatim. Yisrael are “tied with 
a mighty chain, firmly connected with Hashem, 
so that they will exist forever. Therefore it is 
written: ‘and two chains of pure gold…’ (Shemos 
28, 14), so that Yisrael would be connected, (as if) 
with a chain, with bonds of love, to their Father 
in Heaven….” 

Tied to Hashem, with bonds of love. That is 
the essence of Klal Yisrael. Our connection with 
Hashem, whether we are conscious of it or not, 
is inexorably part of who we are. The innate 
spirituality of Yisrael can never be extinguished. 
This is something that Haman knew all too well. 
In his quest to sever the connection between this 
world and its Creator, in true Amaleiki tradition, 
he knew that one barrier stood in his way – the 
existence of the Jews. Achashverosh, although 
he hated Yisroel no less than Haman, would have 
been content to assimilate the Jews into Persian 
society. According to many commentaries he 
never contemplated a campaign of annihilation 
(see Megilas Sesarim 3, 13; Malbim 3, 9 and 7, 
4.) Haman was not so naïve. Nothing but total 
destruction, chas veshalom, would satisfy him. 
Going far beyond his brief, he issued decrees to 
this effect. Hence the king’s astonishment when 
he discovered what Haman had really planned. 
One thing stood between Haman and success. 

That was the Torah and mitzvos of Klal Yisrael. 
Especially since his goral had granted Yisrael 
eleven months’ grace, Haman rushed to ban our 
mitzvah observance. This would his guarantee 
his success – or so he imagined. (The Chasam 
Sofer explains further that Haman wanted his 
destruction to be so complete that even after 
they had been wiped out, the Jews would not be 
admitted into Olam HaBa.) 

Haman’s programme was clear. Nothing but 
physical destruction would satisfy him, because 
as long as the Jews exist, our spiritual bond with 
Hashem is unbreakable. His ban on mitzvos was 
only a tactic. The final goal was a world devoid of 
Yisrael, and of any connection with the Creator. 

Haman’s miraculous downfall was a great 
revelation to Klal Yisrael. We learnt that Hashem 
had precisely coordinated events on our behalf. 
We realised that He had accepted our teshuvah 
and tefillah, even when we were in exile for our 
sins. But most importantly, we rediscovered who 
we are. Haman called us “Am Echad” – one nation. 
We are “Am shel Echad” – the nation of the One 
Hashem (Ba’alei HaTosfos); His representatives, 
connected to Him by eternal bonds of love, which 
no despot will ever be able to sever. We learnt why 
Haman was able to enjoy such initial success – he 
perceived some cracks in the unity, the Achdus, of 
Yisroel – he saw that we were Mefuzor umeforad 

–not only scattered physically but also disunited. 
Coming together in complete teshuvah, under the 
leadership of Mordechai HaTzaddik, healed those 
cracks in our achdus and strengthened those ever 
present bonds of love. This paved the way for our 
salvation, and for the establishment of the second 
Beis HaMikdash. In the well-known words of 
Shoshanas Yaakov, Yisroel celebrated when we 
saw the glory; the techeiles, of Mordechai. That 
techeiles, representing our connection with 
Hashem, could only be revealed when we were 
yachad – together. The twelve stones became 
one again, and our connection with Hashem was 
revealed in all its glory. We perceived the golden 
chains, the bonds of love that bind us to Hashem, 
and reaccepted His Torah with a full heart. 

Yes, on Purim we celebrate a physical 
salvation. But it is a salvation that reveals our 
spiritual essence – Am Shel Echad – the Nation of 
Hashem. And that is cause for Mishteh Vesimcha 

– a physical celebration of our eternal spiritual 
connection.
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Generally speaking, we tend to throw the term ‘leitzanus’ 
around. We often use it to describe an amusing or 
comical situations or when someone is simply playing 
the fool. However, as Rabbi Zvi Sobolovsky points out, 
the actual term leitzanus, is more meticulously defined 
as something significant being turned completely on its 
head or manipulated to the extent that all its importance 
is lost. Rabbi Sobolovsky therefore uses Amalek as the 
quintessential depiction of leitzanus. How so?

Upon their departure from 
Mitzrayim, Klal Yisrael were almost 
untouchable, riding on the crest of 
a wave and imbued with G-dliness. 
No one dared cross their path due to 
the sheer magnitude of the miracles 
that had taken place. As it says in Az 
Yashir, ‘peoples heard, they trembled, 
a shudder seized the inhabitants of 
Philistia’ and a similar sense of fear 
gripped those in Edom, Moav and 
Ca’naan. Even the Mitzriyim got it 
eventually – as the pasuk says ‘anusa 
mip’nei Yisrael, ki Hashem nilcham 
lahem b’Mitzrayim – let us flee from 
Yisroel because Hashem is fighting for 
them against the Egyptians’. So too 
with Pharaoh - his defiance ultimately 
broken at the hands of Hashem.

Who on Earth would have the 
audacity enough to contend with such 
a people? 

Enter Amalek. 

In the wake of krias yam suf, Amalek 
chose to strive with Klal Yisrael in the 
most brazen of manners - deliberately 
choosing to ignore all of the above. 
How could they ignore all the miracles 
that took place? Rabbi Aharon 
Lopiansky explains that Amalek were 
incapable of internalising any kind 
of moral rubric, totally reversing the 
‘straight and narrow path’ upon which 

man is supposed to be headed. In fact, 
they had no path to cleave to at all. 
They simply internalised a mentality 
of being a law unto themselves and 
therefore adopted the ultimate level of 
ga’avah (self –aggrandisement).

Rabbi Sobolovsky posits that 
nowadays, there are many obstacles 
in our way that can try and derail 
our path to Hashem and cause us 
to adopt a mentality that everything 
has a reason and that everything 
can be explained. Be it scientific 
theory, ‘nature taking its course’, 
freak accidents or mere fluke – there 
are many ‘explanations’ vying for 
our attention that may cause us to 
rationalise Hashem’s master plan. 
This attitude is very much rooted in 
the Amalekite way of thinking. The 
proverbial ‘slamming of the door’ in 
Hashem’s artistry and master plan. 
This is the ultimate leitzanus.

The message of Purim is such 
that we can see and appreciate the 
subtleties and nuances of the Ribono 
Shel Olam’s master plan – yes through 
open miracles like krias yam suf – but 
at any given time via His constant 
Hashgocho Pratis. This Purim may 
we be zoche to see the Yad Hashem 
in our everyday lives and conquer any 
inner leitzanus that may exist within.
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 חייב איניש לבסומי בפוריא עד דלא ידע
 בין ארור המן לברוך מרדכי .... )מגילה ז:(
 There was a wealthy man who lived in Yargin, a small town near 
Pressburg, the capital city of Czechoslovakia. He had been a 
student at the famous Pressburg Yeshivah under the leadership of 
the great Chasam Sofer, R’ Moshe Sofer ZT”L. He and his wife were 
already married for many years, but still had not been blessed 
with children. When, finally, a son was born to him in 5583 (1823), 
he honoured his former Rosh Yeshivah with Sandekaus - to hold 
the baby during the bris. At the bris, which took place on Purim 
morning, the Chasam Sofer dipped his finger in the wine and gave 
the baby to suck on the wine. Then he said, rather subtlety: ”נכנס 
 Wine enters; secrets emerge.” The baby was given“ - ”יין יצא סוד
an appropriate name for a Purim bris: Boruch Mordechai, which 
means “Blessed is Mordechai.” 

 The child grew. At an early age he was 
already outstanding in character and religious 
observance. However, much to the distress of 
his parents, his ability to understand Torah 
was not up to par. He was diligent. He would sit 
absorbed in the holy seforim from morning to 
evening. But whenever he was asked to repeat 
or explain anything he was unable to respond, 
and could only sit silently. Some of his fellow 
students made fun of him because of this. 
Once, when he left his place for a few minutes, 
they switched his Gemara for a different one of 
another subject entirely, leaving it open to the 
same number page he had been on. When he 
resumed his seat, he didn’t seem to notice the 
difference at all. 

 When he turned eighteen, his parents 
were advised to send him to the Land of Israel. 
Perhaps where “the air of the Holy Land 
makes wise,” his studies would prosper. His 
parents agreed, hoping it would also enable 
him to make a good match. Boruch Mordechai 
was taken in by the Jerusalem community 
who was impressed with the young man’s 
sterling character and piousness, although 
they wondered how someone who had done 
nothing but study Torah all his life could 
have retained so little of it. When he turned 
twenty, he married a simple girl from a good 
family in Jerusalem who didn’t mind that her 
husband was an ignoramus and soon after the 
wedding, he began to work as a water carrier. 

He became renowned for his honesty and 
integrity and quickly became very popular. 
Every Rosh Chodesh, he would deliver water 
to his regular customers for free; he worried 
that over the course of the previous month 
water may have spilled even though he had 
charged for a full bucket.

 For more than forty years Boruch Mordechai 
toiled at his chosen profession, always with a 
joyous spirit and gratitude to Hashem for his 
lot. He took special satisfaction from servicing 
the many Torah scholars within the walls of 
Jerusalem; he considered this a great merit 
and refused to accept payment from any of 
them. However, it anguished him deeply that 
the great scholar, R’ Yehoshua Leib Diskin 
zt’’l, refused to take water from him. “I cannot 
allow myself to be served by the likes of Reb 
Boruch Mordechai,” he would say, but refused 
to explain his words.

 On Purim Day 5653 (1893), at the festive 
seudah, many of the notables of Jerusalem 
crowded into the home of R’ Schneur Zalman 
Fradkin zt’’l, the celebrated author of Toras 
Chessed. The atmosphere was exceptionally 
joyous, even for a Purim celebration. The men 
were constantly erupting into lively song and 
dance, and there was a continuous flow of 
wine and wise words. All of a sudden, Boruch 
Mordechai called out to the host in a loud voice 
from the midst of the swaying Jerusalemites, 

“Rebbe! Today is seventy years to the day since 
my bris mila!”

 Everyone laughed indulgently. “If so,” 
responded R’ Schneur Zalman, “you deserve 
an extra L’chaim today!”

 Immediately a tumbler of a especially 
strong wine was poured and passed to 
Boruch Mordechai, who speedily dispatched 
it as commanded. It had an immediate effect. 
The elderly water-carrier began to sing and 
dance energetically. But R’ Schneur Zalman 
reacted surprisingly. He looked up at Boruch 
Mordechai and shouted over the crowd, “It 
would be nice if you would stop fooling around 
already and honour us with some words of 
Halacha and Aggadah (Jewish law and lore).”

 Suddenly there was silence. Everyone’s 
gaze shifted in amused anticipation to the 
tipsy Boruch Mordechai as he climbed up to 
stand on the table and begin to speak. But 
then, all the grins slowly gave way to wide-
eyed stares of astonishment as the water-
carrier began discoursing enthusiastically 
on scholarly Purim topics and peppering his 
words with learned citations from Shas and 
a variety of Medrashim and works of Jewish 
Law. And he waxed on and on! Indeed, if the 
strong wine hadn’t finally taken its toll and he 
collapsed into a deep sleep, it seemed that he 
could have continued indefinitely. 

 Even before the holiday was over, the 
news of the extraordinary scholarship of 
the unassuming water-carrier had spread 
throughout Jerusalem. The community was 
in an uproar. How had they allowed such an 
accomplished scholar to be disdained in their 
midst for so many years? And how had his 
erudition remained hidden for so long?

 A few of the elders of the community 
recalled hearing the story of the mysterious 
words of the Chasam Sofer seventy years 
before at the bris mila. Now, some clever minds 
were saying they could finally be understood. 

 ”.Wine enters; secrets emerge“ - ”נכנס יין יצא סוד”
Wine (יין) in Hebrew has the numerical value 
of seventy, as does the Hebrew word for secret 
 It was only at age seventy, that the .(סוד)
secret of Reb Boruch Mordechai was revealed 
through the wine - perhaps even the drop 
of wine administered by the Chasam Sofer 
contributed to his revelation as well!



NEW: SMALL CLAIMS BEIS DIN SERVICE FOR CLAIMS UP  TO £5000

For information or to make an appointment 

Telephone 020 8202 2263 (Option 3) or email beisdin@federation.org.uk

PU
RIMJewish Pride Flies High

Rabbi Mashiach Kelaty | Rabbi of Stanmore United Synagogue Sephardi Kehilla

Follow Rabbi Kelaty's shiurim  
on torahanytime.com  

https://www.torahanytime.com/#/speaker?l=119
“All the King’s servants at the King’s gate would bow down and prostrate 
themselves before Haman, for this is what the King had commanded 
concerning him. But Mordechai would not bow down, nor prostrate himself. 
The King’s servants at the King’s gate said to Mordechai, “Why do you disobey 
the King’s command?” After saying this to him day after day – and he did not 
heed them – they told Haman; to see whether Mordechai’s words would avail, 
for he had told them that he was a Jew.” (Esther 3:2-4)

Did you hear the one about the Jewish 
Mother? No? Where have you been hiding!

A Jewish mother had three sons. Eventually 
they all moved out of home into a three bedroom 
apartment, leaving Mama all on her lonesome.

Fast forward a few years. All the sons had 
prospered. It happened to be their mother’s 
birthday. The sons all got together one day, and 
discussed the gifts they were going to buy her.

Reuven, the first, said: “I built a big house for 
our mother.”

David, the second, said: “I sent her a Porsche 
with a driver.”

Binyamin, the youngest, said: “You remember 
how our mother enjoys reading the Chumash? 
Now that her eyes have weakened over the years, 
she can’t see very well. I sent her a remarkable 
parrot that recites the whole Chumash by heart - 
Mama just has to name the chapter and verse!”

Reuven and David were aghast. Their presents 
were nothing in comparison.

Soon after giving their gifts, the sons received 
a letter from their mother. “Reuven,” she said, “the 
house you built is so huge! I only use one room, 
but I have to clean the whole house!” “David,” she 
said, “I am too old to travel. I stay most of the time 
at home so I rarely use the Porsche.” 

“But Binyamin,” she said, “the chicken 
was delicious!”

In the Megillah, it appears that Mordechai’s 
“crime” was his refusal to bow down to Haman. 
When Haman, however, became aware of this, 
it seems that his rage was aroused not simply 
because, “Mordechai would not bow nor 
prostrate himself,” but rather because, “he told 
them that he was a Jew.”

Had someone else – of a different nationality 
or religion – refused to bow down, nothing much 
would be made of it. But Mordechai was a Jew. 
Anti-semites love nothing more than to catch a 
Jew doing something wrong. Then they make a 
(chicken) meal out of it.

The Kedushas Levi explains that Mordechai 
had a very high governmental position. What 
is not common knowledge, however, is that 
Mordechai had in fact been given an exemption 
from the King’s commandment to bow down 
before Haman! 

How extraordinary! But ask yourself this 
question: If, in fact, Mordechai’s non-prostration 
was ordained by none other than the King, what 
was it that so incensed Haman? 

And furthermore, not everyone knew 
of Mordechai’s exemption. People would 
constantly ask him why he refused to bow down 
before Haman. Instead of telling them that he 
was exempt from the decree, he would answer 
them simply, “I am a Jew. I bow down to the 
One and Only G-d.”

In Mordechai’s mind, this was the only true 
reason for not bowing before Haman. He knew 
that even if he had been included in the decree, 
as every other Jew was, he would still have 
refused to bow. So, instead of taking the easy 
way out, and answering those who inquired that 
he had indeed been excluded, his “Jewish pride” 
swelled within him, and he used this as an 
opportunity to proclaim his faith and devotion 
to Hashem. 

It was not Mordechai’s refusal to bow that 
caused Haman’s rage - but rather the explanation 
that he insisted on giving people; “for he had told 
them that he was a Jew.”

A Jew should never be ashamed of his 
Yiddishkeit, even when relating to non-Jews. To 
the contrary, it should be our source of pride. As 
it is written (Devarim 4:6), “You shall safeguard 
and perform them, for it is your wisdom and 
discernment in the eyes of the nations, who 
shall hear all these decrees, and who shall say, 

‘Surely a wise and discerning people is this 
great nation!’”

So even if you enjoyed eating a talking bird – 
shout it loud and proud!
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Meandering Meaningful Musings  
On Mishloach Manos

Can I print out this Oneg edition and give it as mishloach manos? Is this 
Purim leitzanus or a genuine halachic question?

Several different reasons are suggested as to why 
we send gifts of food to each other on Purim. The 
Terumas HaDeshen explains that our happiness 
on Purim is to be expressed through festive feasts. 
As in the 1400s we still, unfortunately, have many 
people who are not able to prepare feasts for Purim 
due to their financial circumstances. For this reason 
the Terumas HaDeshen writes that we send gifts 
of food. This way everyone can have food for their 
seuda. According to the Chasam Sofer, as we do 
not want to embarrass the poor, the rich give poor 
gifts, and the poor gives gifts to the rich. Everyone 
gives indiscriminately so we can all celebrate Purim 
properly, without embarrassment.

Rav Shlomo Alkabetz, famous as the author of 
Lecha Dodi, in his work Manos HaLevi, suggests 
another rationale for mishloach manos. Haman 
described the nation of Israel to Achashverosh as a 

“people scattered abroad and dispersed amongst the 
people.” [Megillas Esther 3:8] Some commentators 
explain that Haman was pointing out that the Jewish 
nation was vulnerable because they did not all get 
along: there were arguments among them so that in 
their hearts they were scattered and dispersed. In the 
end, when the Jews were given the opportunity to 
attack their enemies before Haman’s decree became 
effective, they were a united force. To foster feelings 
of closeness, kinship, and love, we send gifts to each 
other on Purim. This way, every year, we show that 
we care for our fellow and want to establish and 
maintain unity throughout the Jewish nation.

The Sfas Emes’s ma’amar for Purim from 5631 
begins: “U’mitzvas mishloach manos...” (“The 
mitzvah of sending presents to one another… “) 
and continues with his explanation-: “Nir’eh lavo 
le’ahavas Yisrael” (“the objective of this mitzva is 
to get us to a state of Ahavas Yisrael”. Sfas Emes 
changes the conventional view of how the mitzva 
operates. The standard approach sees mishloach 
manos as an expression of our deeply founded, pre-
existent love of our fellow Jews. The Sfas Emes on 
the other hand says that the gift giving comes first 
and only later, the love. The Sfas Emes is apparently 
working here with an idea like the Sefer HaChinuch’s 
maxim: “Adam nif’al lefi pe’ulosav.” (“A person 
becomes what he does.”) This is a similar approach 
to the one adopted by Rav Dessler and teaches us 
that the purpose of mishloach manos is to get us to a 
state in which we love our fellow Jews.

What can we send as mishloach manos? The 
Gemara (Megilla 7b) answers:

‘Rabbi Yosef quotes a beraisa: “Sending gifts 
from a man to his friend” -- two presents to one man; 

“and gifts to the poor” -- two presents, each to one or 
two people.’

What gifts qualify for the mitzva? The Rambam 
(Hilchos Megilla 2:15) and Shulchan Aruch (695:4) 
say “two portions of meat or two cooked dishes 
of two types of food to his friend…” The Mishna 
Brura writes that one may even send a drink, and 
the Aruch HaShulchan adds that one may even send 
two drinks. There is a common misconception that 
one must send two foods requiring two different 
brochos but there doesn’t seem to be a clear source 
for this and therefore this is not necessary. However, 
the two foods should be distinct and not two pieces 
of the same food. Some authorities notably Magen 
Avraham 695:11, Chayei Adam 135:31 and Aruch 
HaShulchan 695:15 say that the food must already 
be cooked and ready to eat. Others such as Peri 
Chadash 695 and Yechaveh Da’as (6:45) suggest you 
may even send uncooked foods. The Mishna Berura 
cites both opinions and in practice one should send 
ready to eat foods. 

The Tzitz Eliezer (8:14), suggests that according 
to the Terumas HaDeshen, the giver should take into 
account the financial position of the recipient and 
whether they will potentially use the gift for their 
Purim meal. Manos HaLevi, however, says that the 
gift should reflect the position of the giver, to properly 
reflect his gesture of affection towards the recipient.

The Terumas HaDeshen also asks if clothing 
can be given as mishlo’ach manos. He decides that 
since mishlo’ach manos is intended to ensure proper 
provisions for the festive Purim meal, the contents of 
the mishlo’ach manos must be edible.

Does this rule out giving the ‘Oneg’? Rabbi 
Menashe Klein, in Mishneh Halachos (4:91), 
questions whether one may send chidushei Torah 
as mishloach manos. He suggests that while this 
would certainly not suffice according to the Terumas 
HaDeshen, it might qualify according to the Manos 
Ha-levi, who explains that mishloach manos serves 
to increase friendship among people. Since some 
people enjoy chidushei Torah more than material 
goods, it is possible that sending chidushei Torah 
achieves the desired goal of mishloach manos and 
thus fulfills the obligation. 

Halacha Le Maaseh one must at give at least 
two portions of food to one person on Purim day. 
The Trumos HaDeshen is one of the Rama’s most 
frequently quoted sources for minhag Ashkenaz. The 
Manos Ha-levi was a Sefardi acharon who wrote 
many of his comments in the context of peirush 
hamikra and not halachic analysis and as such 
whilst his comments are extremely valuable, they do 
not impact the bottom line halacha. 
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After Haman was killed, Achashverosh gave his estate to 
Mordechai and Esther and gave them permission to write a new 
royal decree, which permitted the Jewish people to gather together 
and kill their enemies. At that point, Mordechai went out wearing 
royal garments, which caused the Jewish people in Shushan to 
rejoice, and as a result, they had light, gladness, joy, and honor. 
On a literal level, the Megillah is informing us that after so much 
darkness, sadness, and public degradation, the Jews now felt 
redeemed and experienced light, happiness, and honour.

However, the Gemara (Megillah 16b) 
interprets each of these expressions as a 
reference to a mitzvah that the Jews were 
now able to keep: Orah (light) refers to 
Torah, simcha (happiness) represents Yom 
Tov, sasson (joy) corresponds to bris milah, 
and yekar (honor) refers to tefillin. If the 
Megillah wants to tell us that the Jewish 
people now had these four mitzvos, why 
does it do it using code words instead 
of explicitly writing ויום תורה  היתה   ליהודים 
ותפילין מילה  וברית   Additionally, if the ?טוב 
Megillah is informing us that at this point 
they performed these mitzvos, this implies 
that until now they were lacking these 
mitzvos, but why was that the case? 

Rav Gedaliah Schorr and Rav Dovid 
Feinstein explain that these were not new 
mitzvos that the Jewish people suddenly 
received at this time. They received these 
mitzvos and performed them long before 
the episode of the Megillah. The problem 
was that they were performing them half-
heartedly, by rote. They were going through 
the motions, but their hearts weren’t in it. 

The Medrash records that when Haman 
approached Achashverosh with his plan to 
destroy the Jews, Achashverosh responded 
that he was scared that he would be 
punished like everybody else who had tried 
to start up with them in the past. Haman 
responded that this time was different, 
because the Jewish G-d had grown old and 
no longer had the strength to save them. 

If Achashverosh recognized Hashem’s 
power and believed in the miracles He had 
performed for us previously, how could 
he be so naïve as to think that Hashem 
suddenly grew old and no longer had the 
ability to save us?

Rav Eliezer Ginsburg explains that 
Hashem kavayachol (so-to-speak) receives 
His strength from us, and to the extent 
that we are strong and committed to doing 
mitzvos with joy and alacrity, Hashem 
conducts Himself with strength and might 
to protect us, but when we perform mitzvos 
weakly and without vigor, Hashem’s 
manifested power diminishes. Therefore, 
when Haman saw that the Jews were doing 
mitzvos without energy, as if they had grown 
old and weak, he argued that now Hashem 
would conduct Himself as if He was also old 
and weak, and He wouldn’t be able to come 
to their defense.

One of the merits through which 
the Jewish people were saved was that 
Mordechai was learning Torah with the 
children. Why was he specifically teaching 
Torah to the children? Even though the 
adults were also studying Torah, they had 
lost their excitement and zeal. Mordechai 
recognized that everything children do, they 
do with enthusiasm, and the merit of their 
learning Torah with passion and fervor 
would kavayachol make Hashem young 
again and give Him the energy to save 
the Jews.

With this introduction, we can now 
appreciate that at this point in the Megillah, 
the hidden miracles that the adults had 
witnessed while living through these events 
inspired them to reaccept the Torah that 
they had originally accepted at Mount Sinai 
under duress, but this time they accepted it 
willingly and lovingly (Shabbos 88a). 

As a result, they no longer felt that they 
were doing mitzvos because they had to. 
They now learned Torah because they 
wanted to, as they realized that Torah is 
the true and only light. They now kept Yom 
Tov not because of a fear of punishment 
for desecrating it, but because they 
recognized that Yom Tov is the true source 
of simcha. They circumcised their sons 
not only because the Torah requires them 
to do so, but because they understood that 
circumcision is synonymous with sasson, 
and they wore tefillin not just to fulfill the 
daily obligation to do so, but because they 
internalized that tefillin are the true source 
of Jewish honor.

Rav Dovid Feinstein suggests that for 
this reason, the Megillah refers to itself 
(9:26) not as a sefer (book), but as an iggeres 
(letter), which is unusual. The Megillah is 
one of the books of Tanach; why do we call 
it a letter? The difference between a book 
and a letter is that a book is something that 
after a person has read it once, he knows 
the plot and isn’t interested in reading it 
again. If somebody compels him to reread it, 
he will, but his heart won’t be in it.

A letter, on the other hand, is something 
that we look forward to receiving in the mail, 
and as soon as it arrives, we tear it open 
and read it with excitement. The Megillah 
refers to itself as a letter to teach us that 
even though we read it year after year and 
generation after generation, we should do 
so each time as if we’re opening a newly-
delivered letter that we’ve been anxiously 
awaiting.



1. What is the word “Purim” connected to and how does this encapsulate the 

essence of Purim?

2. Which one of the three regalim parallels Purim and how is this seen?

3. Why is there no explicit mention of Hashem’s Name in Megillas Esther?

4. Why do we read the Megilla both by day and by night?

5. How is Taanis Esther different to the other fasts?

6. What is a lesson that can be gleaned from Megillas Esther for the usual pattern 

in life?

7. What are the different names of Mordechai?

8. How many sons did Haman have?

9. The Midrash (Mishlei 9) say that in the future all the festivals will be stopped 

besides for Purim. Why?

10. What was Esther thinking of when inviting the enemy, Haman, to her private feast 

with Achashverosh?

11. Why do people get dressed up on Purim?

12. Chazal say that although throughout the rest of the year we can ask people 

asking for money for proof of their need, however on Purim, we are to give 

without asking for proof. What lies behind this?

13. Why do we read certain pesukim from Megillas Esther out loud?

14. What was so terrible about the Jews’ participation in the feast of Achashverosh?

15. What was the source that enabled the evil decree of Haman and how was it 

rectified?

16. Haman offered Achashverosh 10,000 silver kikar to kill the Jews. What is the 

significance of exactly this amount? 
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ANSWERS

1. The Maharal says that it is from the word “Perurim”, 

crumbs. The events of the Purim story took place 

over many years and only when brought together – 

like crumbs – was the full miracle realised. (This 

can explain why someone who reads the Megilla 

backwards has not fulfilled his obligation. The full 

picture is only gleaned when reading the events in 

order.)

2. The Sfas Emes (Chanuka) says that the rabbinically 

instituted Purim parallels the regel of Shavuos. Both 

of these times are a time of accepting the Torah. 

Interestingly the Bnei Yissoschor says that Purim 

being the last Yom Tov of the year encapsulates them 

all. This is hinted to in the word פורים which stands for 

 ,(as Sukkos is a continuation of Pesach) פסח, וסוכות 

 ie Shavuos. Purim מתן תורה and ראש השנה , יום כיפור

actually contains elements of all of these days, can 

you think what they are?

3. Purim is a miracle that is hidden through a string of 

seemingly natural events. Hashem’s Name expresses 

when Hashem is openly revealed. Since this was 

not openly seen by Purim His Name is not explicitly 

mentioned.

4. To remember how at the time of the Purim story the 

Jews called out to Hashem for help both day and night. 

(Rashi to Megilla 4a).

5. All the other fasts (besides for Yom Kippur) are 

sad times remembering the different stages in the 

destruction of the Beis Hamikdash. However, the fast 

of Esther in contrast is a happy time remembering 

how the Jews fasted as they victorious fought their 

enemies.

6. The Vilna Gaon (in the Remez on Megillas Ester) 

explains that it alludes to a person’s life. How he 

fights his evil inclination and eventually makes them 

have a downfall. 

7. Mordechai HaTzadik; Mordechai Bilshon; Pesachya 

(Mishna Shekalim 5:1).

8. From the pasuk (9:10) it appears Haman had ten sons 

who were also hung. The Gemara (Megilla 15b) brings 

that Rav said he had thirty sons and the Rabbanan 

said he had ninety while Rami Bar Aba said he had 

two hundred and eight – of these ten were hung.

9. Purim stands out as the only remembered hidden 

miracle. All the other festivals remember revealed 

miracles. In the future when everything will revert 

to the miraculous and no longer will there be nature, 

all the festivals that celebrate miracles will fade away. 

What will remain is Purim that remembers a hidden 

miracle within the framework of nature. (Maharal)

10. The Gemara 15b brings eleven different reasons to 

which Eliyahu HaNavi said that all were true! Just 

to quote one of them. R’ Nechamia brings that Ester 

specially did so in order that the Jews should no 

longer rely on her as coming to help them, as why 

invite the enemy? This led them to now instead 

beseech Hashem themselves. 

11. A main idea of getting dressed up – both in the mask 

and a different form of clothing, is to appear outwardly 

different – something that you really are not. This 

expresses the hidden miracle of Purim that outwardly 

looked one way but the inner reality was different.

12. This expresses the special time and present of Purim. 

By acting this way in this world, to give even to those 

unworthy, we are arousing the spiritual realms to act 

towards us in the same way and be given presents 

even though we are not deserving of them.

13. Perhaps it is based on the Gemara Megilla 19a that 

brings an argument from where starts the main part 

of the megilla – a highpoint in the story. We read aloud 

the pesukim that portray a turning point of the story.

14. Perhaps the idea here is that the purpose of this feast 

was to celebrate the fact that the seventy years of 

exile on Bavel had passed and now it appeared that 

the Jews would no longer be redeemed. Therefore 

participating at this feast was tantamount to agreeing 

to this notion!

15. The Manos HaLevi brings that the cause of the 

decree was enabled through the arguments and split 

amongst the Jews. This was rectified when Ester told 

all the Jews to gather and unify. It was this achdus 

that led to the reacceptance of the Torah out of love 

by Purim.

16. Tosfos (Megilla 16a) brings that this amount was 

specific coming to counteract the half shekel given 

by the six hundred thousand Jews who left Mitzrayim. 

purim questions
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