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Rabbi Yitzchok Adlerstein 

Machshava 
Parshas Shemos - Cleverness Backfired(1) 
The Bnei Yisrael were fruitful, teemed, increased, and became strong…He 
said to his nation, “Behold, the nation, the Bnei Yisrael, are greater and 
stronger than us.(2) 
Before world leaders had Twitter accounts, they spoke to their court 
advisors, not to the general public. Why, then, does Paroh take his case to 
the Egyptian people as a whole? Why does he refer to the Jews as “the 
nation, the Bnei Yisrael?” Either one of those would have worked; using 
both together seems excessive. Setting the stage for Paroh’s declaration, we 
learn that the Jews “were fruitful, teemed, increased, and became strong,” 
yet Paroh refers only to the last two items – that they had become greater 
in number, and stronger than the Egyptians. If the first two – that they were 
fruitful and teemed – were also important, why did Paroh not speak about 
those issues as well? Chazal teach us to understand the be-farech(3) with 
which we were lured into slavery as soft, clever, solicitous speech, rather 
than draconian decree. If so, how are we to understand the very next verse. 
“They embittered their lives with mortar and bricks…all the labors that they 
performed with them were be-farech.” While a glib tongue successfully laid 
a trap for them, it was back-breaking work, not a soft-spoken appeal that 
made their lives bitter. 
The key to these pesukim is the realization that the last two of the four 
descriptions of the explosive growth of the Jewish community do not refer 
to numbers of people, but to wisdom and understanding. Only the first two 
descriptions refer to population growth. Additionally, am/“the nation” 
means the common people, while “Bnei Yisrael” is reserved for the 
accomplished elite. 
Paroh had two concerns. The common folk – am/the nation – were 
becoming more numerous than the Egyptians, while the most gifted cohort 
of the community swamped the Egyptians in wisdom. Moreover, even the 
ordinary people in the am produced an inordinate number of people 
possessed of superior intellect who were outperforming their Egyptian 
analogues. (Had this not been the case, Paroh would not have been so 
concerned with the growth rate alone.) Therefore, Paroh referred to both 
am and Bnei Yisrael, i.e. a nation expanding beyond projections, that was 
raising children so intellectually gifted that they put the Egyptians to 
shame. His consternation came from this toxic (to him) combination of the 
two factors. 
Paroh decided to deal with the two groups of Jews separately, first focusing 
on the demographic issue. He turned not to his advisors, but to the ordinary 
Egyptians, thinking that a group of commoners more likely to understand 
the vulnerabilities of a group of their peers. They came up with an ingenious 
solution to the Jewish problem, that could have worked, c”v, were it not for 
one fatal error. 
The Egyptian street proposed giving the Jews a limited amount of self-rule. 
The key element of the proposal was that some Jews – particularly from the 
common folk – would rule over others. This, the Egyptians claimed, would 
destroy their cohesiveness, would pit one Jew against another, and would 
generate all sorts of foolishness from “leaders” rather than wisdom. 
When we examine similar arrangements in the course of history, we 
understand that this proposal could indeed have destroyed the Jewish 
community. The Egyptians, however, fell prey to their own zeal and greed. 
Because they subjected everyone to horrific conditions, the plan backfired. 

The appointees were too busy nursing their own wounds to think of lording 
it over their brethren. 
Had the Egyptians continued to deal with the Jews with soft cunning rather 
than with oppression and pain, they might have succeeded. The Torah 
indicates this directly: “As much as they would afflict it [the Jewish 
people], so it would increase, and so it would teem.”(4) Notice the inclusion 
of one verb from each of the categories – raw numbers, and 
accomplishment. By afflicting and oppressing the Jews, however, they 
guaranteed that the plan would fail. The Jews continued to grow, both in 
accomplishment and in numbers. 
So far, we’ve considered how the Egyptians wanted to deal with the masses 
of Jews. They had something else in mind for the high-achievers. Offering 
them a chance to rule over others was not going to work. They already were 
the de facto leaders of the community. The only route open to the Egyptians 
was to lure the accomplished class into servitude with glib talk of civic 
responsibility. They did just that, and then kept changing the rules, until 
this group – the “Bnei Yisrael” of our pesukim – were fully enslaved. 
The upshot was the complete subjugation of the Jewish people, great and 
common alike. In the end, all suffered from the brutal slavery. It is in this 
sense that we must understand the Torah’s summation: “They embittered 
their lives with mortar and bricks.” All groups were brought under the 
umbrella of harsh servitude. “All the labors that they performed with them” 
now were so oppressive, that they could no longer recall the time when they 
had initially been enticed “be-farech,” with soft-spoken words. 
After a while, it was bitterness all around. 
1. Based on Meleches Machsheves of R. Moshe Cheifetz, 1663-1711 ↑ 
2. Shemos 1:7,9 ↑ 
3. Shemos 1:13 ↑ 
4. Shemos 1:12 ↑ 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Shemos – Vol. 13, Issue 13 
The issues of Parsha Potpourri for 2018 have been dedicated with extreme generosity l’zecher nishmas Esther bat Nissim Yitzhak and Simha z”l (Levy). Please have her 
in mind when reading and discussing this issue, and the Torah that is learned should be a merit for her and her entire family.  Wishing you all a Good Shabbos, and I 
hope that you enjoy the Divrei Torah and Points to Ponder!  

The issues of Parsha Potpourri in 2018 are generously dedicated 
 לז"נ אסתר בת ניסים יצחק ושמחה ז"ל

)6-2:5ותשלח את אמתה ותקחה ותפתח ותראהו את הילד והנה נער בכה (  
As Pharaoh’s daughter descended to the river to bathe herself, she noticed 
a baby in a basket among the reeds. She stretched out her arm and took him 
from the river, and as she opened the basket, she saw that the baby was 
crying. Rashi writes that although Moshe was only three months old at this 
time, his voice was that of a נער – youth. In what way was the voice of the 
infant Moshe similar to that of an adolescent? The Ichud B’Chidud makes 
a brilliant calculation to explain Rashi’s comment. 
Shlomo writes in Mishlei (22:6) חנך לנער על פי דרכו – educate the נער 
according to his way. At what age does a child become a נער? The Rambam 
(Hilchos Shevisas Asor 2:10) rules that the mitzvah of educating a child – 
at least with regard to fasting on Yom Kippur – begins at the age of nine. 
Thus, we may suggest that a child is considered a נער when he turns nine. 
The Gemora (Berachos 54b) teaches that Moshe was much taller than an 
average person. While most people are three cubits tall (Yoma 31a), he was 
10 cubits tall – 3⅓ times taller. The Gemora in Nedarim (38a) adds that 
Moshe wasn’t just taller than an ordinary person. He was proportionally 
larger in all dimensions, in which case his width and girth were also 3⅓ 
larger than an average person. Calculating Moshe’s additional volume by 
multiplying the 3⅓ times taller that he was by the 3⅓ times wider that he 
was by the 3⅓ times thicker that he was yields a volume 37 times larger 
than an ordinary person. 
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The Midrash Tanchuma (9) explains that Moshe’s massive size did not 
happen all at once when he got older, but rather, he developed at a 
proportionally unnatural rate of growth. This explains why it was 
impossible to hide him when he was only three months old (2:2-3), for he 
was 37 times larger than a typical 3-month-old baby. Multiplying 3 months 
by his increased growth factor of 37 reveals that at that age, he was already 
the size of a 111-month-old child, which is 9 years and 3 months. However, 
since there are seven leap years in each 19-year calendar cycle, there are 
three leap years in a 9-year period. Subtracting three months to compensate 
for these three leap years reveals that at the age of three months, Moshe 
was exactly like a 9-year-old, in which case his voice is appropriately 
described as that of a נער. 

)4:13ויאמר בי אדני שלח נא ביד תשלח (  
When Hashem appeared to Moshe at the burning bush and commanded him 
to return to Egypt to free the Jews from slavery, Moshe initially appeared 
to consider the mission, asking Hashem for His Name that he could present 
as credentials to the Jewish people. However, after Hashem answered the 
question, Moshe repeatedly balked and presented numerous arguments in 
an attempt to exempt himself, culminating in a request that Hashem choose 
his older brother Aharon instead (Rashi). Why did Moshe behave in this 
manner, first showing interest in the job and then demurring? 
Rav Yitzchok Blazer explains this episode based on the well-known 
incident in which Eliyahu sanctified Hashem’s name and humiliated the 
false prophets of the Baal at Har HaCarmel (Melochim 1 18:20-40). 
Eliyahu selected two bulls, one to be offered by him to Hashem, and the 
other to be offered to Baal. When the Jews assembled saw which deity was 
able to produce a fire to consume his respective offering – Hashem or Baal 
– they would know which of them truly had power and which was a false 
god. 
The Midrash (Tanchuma Masei 8) teaches that as Eliyahu was preparing 
the two animals, the one that was designated as an offering to Baal refused 
to move and began to complain to Eliyahu. The bull argued that both he 
and the other bull had been born and raised together and were essentially 
identical, and it was therefore unfair that the other bull merited being 
offered to Hashem, while he was condemned to be offered to a false god. 
Eliyahu explained that it was the combined effect of both animals – with 
the one offered to Hashem accepted by a heavenly fire while nothing 
happened to the one offered to Baal – that would sanctify Hashem’s name. 
In essence, both animals would equally bring glory to Hashem’s name, and 
there was no reason to feel cheated and inferior. Nevertheless, the Midrash 
says that the bull remained obstinate and refused to budge until Eliyahu 
took it by force. Why was the bull, who clearly recognized the importance 
of serving Hashem and wished to be offered to Him, unwilling to listen to 
His prophet Eliyahu and accept his reasoning? 
Rav Blazer explains that there are situations in life in which we know that 
we are required to act in a certain manner in accordance with Hashem’s 
will, yet at the same time, we recognize that it will be difficult to do so, so 
we proceed reluctantly. In this case, the bull certainly understood the 
validity of Eliyahu’s response and accepted the role he needed to play in 
sanctifying Hashem’s name, but at the same time, he also understood that 
such a job – being sacrificed as an idolatrous offering – should only be 
undertaken with hesitation. For this reason, he did not attempt to run away 
and flee, but he also did not move of his own volition; he stubbornly stood 
in place until Eliyahu compelled him to move. 
Along these lines, Rav Yisroel Reisman recounts that when Rav Shimon 
Schwab was studying in Slabodka, he once lacked the necessary funds to 
pay for a train ticket home. Rav Schwab borrowed the money from the Alter 
of Slabodka, and when he returned to yeshiva, he said “thank you” and 
repaid the money. The Alter told him that adding the words “thank you” is 
considered a type of ribbis devarim (interest in the form of words) and is 
therefore forbidden (Rema Yoreh Deah 160:12). 
At the end of the zman (semester), Rav Schwab again needed to borrow 
money for a train ticket from the Alter. This time, when he returned and 
repaid the loan, he did not say “thank you.” To his surprise, the Alter asked 
him why he didn’t say “thank you” for lending him the money. Rav Schwab 
was quite confused. First he was taught that he is not allowed to say “thank 
you,” and now he was rebuked for refraining from doing so. The Alter 
clarified: “While it’s true that you’re not allowed to say the words “thank 
you,” your face should at least show that you want to say it and are 
reluctantly holding back from doing so because of the halacha.” 
Applying Rav Blazer’s insight to Parshas Shemos, Rav Yitzchok Hutner 
(Pachad Yitzchok Pesach 56) suggests that Moshe realized that he needed 
to accept Hashem’s mission to free the Jews from slavery. At the same time, 
he recognized that his older brother Aharon was also a great and worthy 
leader. Thus, Moshe initially responded by asking Hashem for guidance, 

for he understood that he would ultimately accept the job. Nevertheless, 
before he actually set out, he attempted to protest as a way of showing that 
he respected his brother and was hesitant to undertake the job for which 
Aharon had been passed over. 
Applying this concept to our own lives, Rav Blazer remarked that he was 
often moved to tears when he observed students leaving yeshiva for the 
secular workforce. He explained that he wasn’t crying over the fact that 
they were leaving yeshiva, for he recognized that it was Hashem’s will for 
them to work and support their burgeoning families. Rather, he was crying 
because the students appeared too eager to leave instead of displaying a 
reluctance to leave the beis medrash. Rav Reisman adds that this principle 
also applies to punishing children. Unfortunately, there are situations in 
which their behavior warrants an appropriate consequence, but it should be 
done in a manner that shows our children that this is something we wish we 
didn’t have to do. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Baal HaTurim writes (1:1) that the first verse in Parshas Shemos 
hints to the mitzvah of reviewing the weekly Torah portion, as the letters in 
the word שמות can be expanded to read שניים מקרא ואחד תרגום – reading the 
Torah portion twice and the Targum (Aramaic translation) once. Is a blind 
man included in this mitzvah and required to fulfill his obligation by 
listening to another person read שניים מקרא ואחד תרגום aloud via the principle 
of שומע כעונה (a person who listens is legally considered to have said it 
himself)? (Shu”t Radvaz 867) 
2) How many people in Parshas Shemos were afflicted with tzara’as? 
(Pirkei D’Rav Eliezer 47, Tikunei Zohar 48b, Ichud B’Chidud 5777) 
3) Which two inanimate objects spoke in Parshas Shemos? (Yalkut 
Shimoni 171, Me’am Loez, Ichud B’Chidud 5777) 
4) Who was the youngest documented mohel in Jewish history to perform 
a valid circumcision? (Yalkut Shimoni 168, Taima D’Kra, Ichud B’Chidud 
5777) 
Answers to Points to Ponder: 
1) The Radvaz rules that somebody – even one who is not blind – who 
listens to another person read שניים מקרא ואחד תרגום and concentrates on 
every word fulfills his personal obligation. However, although somebody 
who is unable to say something on his own is normally required to fulfill 
his obligation by listening to another person say it, a blind person need not 
do so. Because the written Torah may not be said by heart (Gittin 60b) and 
a blind person is unable to read the words of the written Torah, he is 
therefore exempt from this obligation altogether, for we do not find any 
case where a person is exempt from doing a mitzvah on his own, yet is 
required to fulfill it with the assistance of another person. 
2) The Midrash says that Pharaoh’s daughter was going to bathe herself in 
the Nile River (2:5) because she had tzara’as, which made it painful to wash 
herself in hot water. As she prepared to bathe herself in the cold water of 
the Nile, she noticed a crying baby in a basket and stretched out her hand 
to pick him up. As soon as she touched Moshe, she was immediately cured. 
However, the Tikunei Zohar adds that the tzara’as was transferred to 
Moshe, and it remained with him for almost 80 years until Hashem spoke 
to him at the burning bush, at which point he was healed. 
3) After Hashem commanded Moshe to return to Egypt to free the Jewish 
people, Moshe expressed his concern that they would not believe his claim 
that Hashem had appeared to him and sent him to redeem them. Hashem 
responded by transforming Moshe’s staff into a snake and afflicting his 
hand with tzara’as. He then told Moshe (4:8), “If the Jewish people do not 
believe you and do not listen to קול האות הראשון – the voice of the first sign, 
then they will believe קול האות האחרון – the voice of the second sign.” What 
are the two voices that Hashem mentioned? The Midrash explains that “the 
voice of the first sign” refers to Moshe’s staff speaking and telling the 
Jewish people that it was with Moshe in Midian and was transformed into 
a snake before reverting back to a staff. This was followed by “the voice of 
the second sign,” which was Moshe’s hand speaking and telling them that 
it was afflicted with tzara’as and healed. The Me’am Loez explains that 
the reason for this miracle is that Hashem wanted the Jewish people to 
know about Moshe’s punishments for doubting their faith, yet He did not 
want to afflict Moshe again in front of them, so He instead caused the 
inanimate staff and hand to testify and inform them. 
4) The Gemora in Avodah Zara (27a) cites an opinion that maintains that a 
circumcision performed by a woman is invalid. The Gemora challenges this 
from a verse in Parshas Shemos (4:25) that states, “Tzipporah took a sharp 
stone and cut off the foreskin of her son.” The Gemora answers that she 
told a male to take the stone and perform the circumcision, and the verse 
can be read as saying, “Tzipporah caused a sharp stone to be taken and the 
foreskin of her son to be cut off.” However, Rav Chaim Kanievsky 
questions who this man could have been, for a circumcision performed by 
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a non-Jew is also invalid and all the other Jews were in Egypt. He answers 
that the mohel must have been the only Jewish male present at the time: 
Tzipporah’s son Gershom, who according to the Midrash was only three 
years old. He adds that this episode may be the source for the Rambam’s 
mysterious ruling (Hilchos Milah 2:1) that a circumcision performed by a 
minor is valid, a ruling for which there is no other known source. 
© 2018 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Shemos – Hashem Laughs 
After Paroh decreed that all newborn male children would be seized and 
cast into the Nile, Amram decided to divorce his wife Yocheved. He felt 
that with such a threat looming, there was no point in bringing any more 
children into the world. On the advice of his daughter Miriam, he remarried 
Yocheved and she bore him a son. Yocheved hid the child for three months. 
When she felt she could no longer hide him, she put him in a basket and 
placed him among the reeds at the bank of the river. 
The Chofetz Chaim observes that logically there did not seem to be much 
chance for this child to survive. (Not only that, but who would have 
dreamed that Paroh’s own daughter would not merely rescue the child, but 
would also hire his own mother to nurse and nurture him for two years?) 
The child not only survived, he grew up to be the greatest prophet and 
leader of Klal Yisrael, the person who would lead the nation out of 
Mitzrayim and bring the Torah down from Heaven. The Chofetz Chaim 
notes that this demonstrates that Hashem is in control and he runs the world 
in ways which are not necessarily predictable and sometimes totally 
unfathomable. 
The Chofetz Chaim offers a similar example of this phenomenon. 
Chizkiyahu, the king of the dynasty of Yehuda, foresaw that the wicked 
king Menashe would descend from him. He decided that it would be best 
for him not to marry and have children. After he was rebuked by the prophet 
Yeshaya, he married and begot Menashe who was indeed a very evil king. 
However, Chizkiyahu’s great-grandson Yoshiyahu was one of the greatest 
kings to reign over Yehuda, and did more than any other king to eradicate 
idolatry and bring Bnai Yisrael back to serving Hashem. Who would have 
thought that Chizkiyahu was seeing only half of the picture and that 
Menashe’s grandson would be one of the greatest kings in Jewish history? 
Yet another example is cited by the Chofetz Chaim in Parshas Vayigash. 
The Torah enumerates the progeny of Yaakov who went down to 
Mitzrayim. After listing Binyamin and his ten sons, the Torah mentions 
Dan and his only son Chushim. If you calculate the probabilities, you would 
conclude that a much larger tribe would descend from Binyamin. However, 
in Parshas Behaaloscha, the Torah relates that Sheivet Dan had almost 
twice as many men as Sheivet Binyamin – 60,700 vs. 35,400. Hashem runs 
the world. 
There is an important lesson here for us. Sometimes we assess a situation 
and we predict a very negative outcome. At times all we see is gloom and 
doom. But in truth we are forgetting that Hashem is the only One who 
determines every outcome. We really have no way of knowing what will 
occur in the next minute, and certainly no way to project what the residual 
results will be one, two or three generations down the road. There is an old 
Yiddish expression: “A mentch tracht un G-t lacht – a man thinks and G-d 
laughs.” 
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Shemos 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: CD #1015 Ma’avir Sedrah – Why? When? Good Shabbos! 
The Secret to Surviving Galus is Hidden in the Opening Pesukim of 
Sefer Shemos 
Sefer Shemos begins with the pasuk, “And these are the names of the 
Children of Israel who came down to Egypt with Yaakov, each man and 
his household came.” [Shemos 1:1] The Tolner Rebbe shlit”a asks three 
interesting questions on this pasuk: 
First, the five opening pesukim of Sefer Shemos appear to be redundant. 
The Torah lists the names of the twelve tribes; it says that the population of 
Yaakov’s family totaled seventy; and that Yosef was already in Egypt. We 
knew all this already from the end of Sefer Bereshis! Parshas Vayigash 
contains an enumeration not only of Yaakov’s children, but of all his 
grandchildren as well. The Torah says that the total population of Yaakov’s 
descendants in Egypt was seventy. We know the Torah is very judicious in 
its use of words, so why was this census information repeated here? 

Second, it would seem that the more precise way to introduce the sefer 
would be to say “And these are the Children of Israel who came down to 
Egypt…” Why is emphasis placed on the names of the Children of Israel? 
Third, why does the Torah use the term “ha’baim Mitzrayema” to express 
the idea “who came down to Egypt,” when grammatically speaking, the 
word “ha’baim” is present tense, and the expression would usually be 
translated “who are coming (down to Egypt)?” Why does the Torah not say 
“she’ba-oo Mitzrayema,” which is past tense? 
These are the three questions the Tolner Rebbe shlit”a asks. He gives the 
following analysis, which answers these questions: 
A famous saying of Chazal teaches that in the merit of the fact that the Jews 
did not change their names, their language, and their mode of dress, they 
were redeemed from Egypt. 
These first five pesukim of Sefer Shemos are not here to tell us history. 
They are not written to inform us who came down to Egypt. As we 
mentioned before, we know that already. This opening section of the 
second book of Chumash is trying to teach us that this is the secret of how 
to exist in Galus [exile]. As Chazal say, the exile in Egypt and the 
redemption from that exile are the paradigms for all future exiles and 
redemptions of the Jewish people. 
As we have mentioned many times, Galus is a function of the history of the 
Jewish people. We have been in Galus more years than we have been in 
Eretz Yisrael. The two batei mikdash [Temples] lasted approximately 400 
years each; the period of the Judges was roughly another 400 years. Other 
than those approximately 1200 years, we have been in exile most of the 
time of our collective existence. We need a blueprint, a survival kit, with 
which to survive Galus. 
That is why the opening pasuk of the sefer reiterates, “And these are the 
names of the Children of Israel.” It is not to inform us who came down. The 
pasuk is telling us the secret of survival in Galus. The secret of maintaining 
our national identity in exile involves not changing our names. Yaakov’s 
children did not adopt secular names or the names of the land. They were 
called by their Hebrew names, the names they were given at birth, not by 
the Egyptian equivalent of those names. 
As we read in the Hagaddah, “… this teaches that they were distinct there” 
(melamed she’hayu metzuyanim sham). The only way a few dozen people 
can survive amongst a population of millions is by maintaining their unique 
identity. In those days, maintaining a nation’s national identity meant not 
changing their names, not changing their language, and not changing their 
clothes. 
Currently, we have 613 mitzvos which allow us to maintain our unique 
Jewish identity. But this was before matan Torah. They did not have a set 
of hundreds of unique commandments. What, then, made them “Jewish?” 
Today we are “Jewish” because we keep Shabbos, we keep Kashrus, we 
have Tallis, we have Tefillin — we have all these things. But what made 
us “Jewish” in Egypt? The answer is that they had to “hang on by their 
fingernails” to whatever Jewish identity they had. A critical part of that 
Jewish identity was their names. Therefore, “These were the NAMES of 
the Children of Israel…” This is part of the secret. 
Regarding the term “ha’Baim Mitzrayema” (in present tense), the Tolner 
Rebbe says: Of course, based on the rules of grammar, it should read 
“she’Ba’oo Mitzrayema” (past tense), but here too, the pasuk is not telling 
us history. It is teaching us a message. The Jews did not just come to Egypt 
and settle in. They were always in a state of flux. They knew, and kept 
reminding themselves, that they were “strangers in a land that did not 
belong to them.” We are always “still in the process of just coming here.” 
We are “greenhorns.” We are going to remain “greenhorns,” and we are 
proud that we are “greenhorns.” We are always in the state of “ha’baim” 
— just now coming to Egypt. We are here merely as travelers — this is not 
our permanent country. 
These are the “secrets” the Torah is revealing to us in the opening pesukim 
of Sefer Shemos. A person must not identify himself by saying, “I am an 
Egyptian Jew.” He must say, “I am a Jew” (period!). If not, he is going to 
be swallowed up by the host culture. 
There is one other secret mentioned in this opening pasuk. That is alluded 
to by the words “ish u’beiso ba-oo” (each man and his household came).” 
In situations when a nation is in turmoil — they were after all in exile; they 
were foreigners in a strange land — in such situations, it is the Jewish home 
that must become the bastion of serenity and protection in order that their 
national integrity be maintained. 
When the outside environment is hostile, the sanctity of the Jewish home 
(bayis ha’Yehudi) becomes critical to the maintenance of Jewish identity. 
Our fortress is dependent upon the bayis ha’Yehudi. This is primarily based 
on how a woman maintains her home. Throughout our exile, it has been the 
“Yiddishe shtub” [the Jewish home] which has been the key to our survival. 
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These three things – Shemos (maintain your Jewish identity), ha’baim 
(always be in a state of being a stranger in the land, not a sojourner), and 
beiso (the Jewish home) — are the secrets of our survival in exile. 
Four of the five books of the Torah end in a similar fashion — ending either 
with reference to “Bnei Yisrael” or “Kol Yisrael“. For instance, the Book 
of Vayikra ends “These are the commandments that Hashem commanded 
to the Children of Israel on Mount Sinai.” [Vayikra 27:34] The Book of 
Bamidbar ends “These are the commandments and laws that Hashem 
commanded through Moshe to the Children of Israel in the Wilderness of 
Moab by the Jordan (near) Yericho [Bamidbar 36:13]. The Book of 
Devorim ends with the words “…before the eyes of all Israel. [Devorim 
34:12]” 
Sefer Shemos is unique in that it concludes with neither the expression 
“Bnei Yisrael” (as we find at the end of Bereshis, Vayikra, and Bamidbar) 
nor “kol Yisrael” (as we find at the end of Devorim). Sefer Shemos ends 
with the expression: “before the eyes of all the House of Israel…” (kol Beis 
Yisrael). This is the only one of the Chamisha Chumshei Torah that ends 
like that, and in fact, this is exactly how Sefer Shemos began — ish u’Beiso 
ba’oo (every man and his household came). The secret of their survival in 
exile was beis Yisrael — the Jewish household. That was the island of 
tranquility in a sea of turmoil. 
Other than Moshe Rabbeinu, You Never Know! 
After Moshe sees an Egyptian beating a Jew, the pasuk says, “and he looked 
this way and that, and he saw that there was no man, and he smote the 
Egyptian and he buried him in the sand.” [Shemos: 2:12] Moshe Rabbeinu 
killed the Egyptian who was beating the Jew. Rashi elaborates on the words 
“and he looked this way and that, and saw that there was no man”: Moshe 
(prophetically) peered into the future and determined that no righteous 
person was destined to descend from this Egyptian. 
The Brisker Rav (Rav Velvel — Yitzchak Zev — Soloveitchik [1886-
1959]) asks the following question: What difference does it make if a 
righteous person was destined to descend from this Egyptian? If the 
Egyptian was deserving of the death penalty for striking a Jew, then who 
cares if he will have righteous descendants? A Jewish court does not pardon 
the sins of ancestors based on the merits of future offspring. And if he was 
not deserving of the death penalty for his actions, we certainly would not 
execute him merely because he was not going to have a righteous 
descendant! 
The Brisker Rav answers by citing the Rashi on pasuk 14: When Moshe 
Rabbeinu killed this Egyptian he executed him by using the Shem 
HaMeforash (the Ineffable Name of the Almighty). A person is normally 
prohibited from pronouncing this Name, but if he has those powers, he can 
literally kill someone by invoking the Shem HaMeforash against him. Why 
did Moshe utilize this method of execution? 
The Brisker Rav explains by quoting a Rambam: “An idolater who smites 
an Israelite, even though he is deserving of death, is not executed.” [Hilchos 
Milachim 10:6] This is a ruling we find in Tractate Sanhedrin [58b]: “Rav 
Chanina says, an idolater who strikes an Israelite is deserving of death, as 
it is written, ‘and he turned this way and that and saw that there was no man 
and he smote the Egyptian’.” However, the Rambam rules that although he 
is deserving of death, we do not execute him. The Kesef Mishna there 
explains that the Rambam means that the idolater receives the death penalty 
“at the Hand of Heaven.” We do not prosecute him, but Hashem will take 
care of him. 
Based on this Kesef Mishna, the Brisker Rav says that is why Moshe killed 
the Egyptian with the Shem haMeforash. Utilizing the Name of G-d to kill 
the Egyptian was a form of “execution by the Hand of Heaven.” 
The Brisker Rav explains that now we understand what Rashi means when 
he says that Moshe looked and saw that a righteous person would not 
descend from this person. In earthly courts, we certainly do not take into 
account who the future descendants of a person are when determining 
whether or not to punish him for a given crime. In “death at the Hand of 
Heaven,” however, these are exactly the type of calculations the Almighty 
takes into account when determining if and when to carry out the 
punishment of “death at the Hand of Heaven.” 
In connection with this insight of the Brisker Rav, I would like to relate an 
interesting incident: 
There was a brilliant young Yeshiva student in Lakewood who got married. 
The Roshei Yeshiva and many of the distinguished students of the Yeshiva 
came to his Sheva Brochos. The chosson said a nice dvar Torah during the 
meal. It was now the end of the Sheva Brochos meal, and the grandfather 
of the chosson asked for permission to speak. 
The grandfather of the chosson was an am ha’aretz (opposite of a talmid 
chochom). He knew nothing. The chosson began squirming in his chair. 
“What is my grandfather going to say? The Rosh Yeshivas are all here. I 

am going to be so embarrassed!” But after all, he was the Zeida. It is not 
possible to tell a Zeida that he cannot speak at his grandson’s Sheva 
Brochos. 
The Zeida (who was from Europe) got up and spoke to the gathering: 
I would like to relate an incident that happened in Europe. There was a 
young boy in Europe who attended cheder. He was a chevreman [a mischief 
maker]. One Monday morning, before anyone was in shul, this boy took a 
goat and put it into the aron kodesh. When it came time for krias haTorah, 
the gabbai opened the aron kodesh to take out a Sefer Torah. Lo and behold, 
a goat jumped out! The people in shul were outraged. They traced the 
criminal act back to this mischievous boy. 
The principal of the cheder came to the boy’s parents and said, “This is the 
last straw! This time your son has gone too far. We are throwing him out 
of the school.” The boy then went to the town Rav and told him, “I want to 
take the principal to a din Torah and demand that he accepts me back into 
school.” The principal came to the din Torah. The Rav turned to the boy 
and asked, “What is your claim?” The boy responded, “There is only one 
cheder in this town. If I get thrown out of this cheder, what will become of 
me? Either I will go to the gymnasium (secular educational institution) and 
lose all connection to Judaism, or I will wander the streets and lose all 
connection to Judaism, and then my children will not have any connection 
to Judaism. My grandchildren will not have any connection to Judaism! 
True, maybe I deserve to be thrown out of school. However, can you say 
that you have “looked this way and that way and saw that in the future no 
person will descend from me”? What is going to be with my descendants? 
What is going to be with my children and my grandchildren? This principal 
is sentencing them that they should all be irreligious Jews. That is not right! 
How can you sentence my children and grandchildren to a life without 
Torah?” 
The principal said, “You are right,” and he accepted the boy back into 
school. 
The Zeida concluded, “Ani Yosef! I am that boy! I am that mischievous 
boy who put the goat in the aron kodesh. Now, look at my ainekel 
[grandson]. Look at this illui [brilliant prodigy]! See what happens! You 
never know who might come out from someone.” 
Moshe Rabbeinu had ruach haKodesh. He could say, “and he saw that there 
was no man (destined to emerge from him).” But the average person can 
never know. I have been in the Rebbi business long enough to know that 
this is indeed true. A prime rule of chinuch that teachers and educators must 
always bear in mind: “A person never knows!” A person never knows with 
his children, one never knows with his talmidim [students], one never 
knows with his classmates and peers. That is why it is essential to always 
proceed with caution in all matters of discipline, and certainly in “life and 
death matters” such as expulsion. 
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“And the children of Israel flourished and teemed and the land was filled 
with them. And a new king arose over Egypt who did not know Yosef.” 
(Shemos 1:7-8) 
The Jewish population in Egypt experienced exponential growth. They 
produced six children with each pregnancy, and infant mortality ceased. 
Their numbers increased and they were found everywhere in Egypt. The 
very next verse tells us that a new king arose with harsh decrees and 
murderous intent? What is the connection? 
Avraham was told that his children would be strangers in a foreign land for 
400 years and would be pained by the local people. Though that count had 
already begun, the suffering had not. So long as Yosef and his brothers 
were alive, there was no move to harm the Jews. So why now? 
Yes, the posuk tells us that the new king didn’t know Yosef and all he’d 
done for the country, but Rashi tells us this was just an act. He very well 
knew who Yosef was and what appreciation he should have for him. So 
why now did he change and begin to conspire? 
The answer is that Pharaoh changed because we changed. The sons that 
came down with Yaakov, the twelve Tribes, understood that Egypt was not 
their home. They felt like strangers in a strange land and every step they 
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took there was painful because they sensed that they were out of place. 
There was no need to increase the suffering. 
Once they died, however, and the Jews began to flourish, their spiritual 
level fell and they became like rodents. “They filled the land,” says the 
Yalkut, refers to the fact that they were found in places they shouldn’t have 
been. “Once they filled the theater halls, the Egyptians immediately made 
decrees upon them so they might disassociate from them.” 
The rise of Pharaoh and his decrees was to make the Jews feel the Galus. It 
was to remind us that we are not at “home” in Egypt, in Spain, and not even 
in the United States or the State of Israel. So long as we have not been 
redeemed from this exile and the Bais HaMikdash is not in operation, we 
should feel that we’re missing something. 
The Chofetz Chaim says that when HaShem sends someone difficulties, 
they needn’t be painful. If one accepts them with love and trusts in 
HaShem, then he has already reached the point of receiving those 
challenges and they can fade away. Just as a person will keep taking a test 
until he passes it, once he has done so there is no need for the test. If we 
feel the pain of being separated from HaShem, He will not need to keep 
sending us painful reminders of how far we are from Him. 
R’ Noach Weinberg z”l, who devoted his life to teaching people how to 
return to HaShem and how to teach others to do the same, was once 
approached by a fellow who told him, “I don’t need your Yeshiva. I already 
have a great relationship with G-d. He loves me the way I am and does 
miracles for me.” 
Impressed, R’ Noach asked for details. 
“I ride a motorcycle,” the fellow explained. “Once, I was riding down a 
narrow road and a truck came around the corner out of nowhere. I swerved 
and went over a cliff. As I began to fall, I called out to G-d to save me. 
Suddenly, my bike caught between two rocks and I was thrown into a soft 
hedge. I lived to tell the tale. You see? G-d does miracles for me. I don’t 
need to learn your Torah.” 
Now You Know 
When HaShem appeared to Moshe in a burning bush, He told Moshe that 
he would take the Jews out of Egypt. 
Moshe said the people would not believe him so HaShem gave him signs. 
The first was that Moshe was told to throw his staff on the ground. He did 
so, it turned into a snake, and Moshe was frightened and ran away from it. 
HaShem told him to grab the snake by the tail. He did and it turned back 
into a staff. 
What can we learn from the fact that the Torah tells us he ran from the 
snake but then took hold of it by the tail and it turned into a staff? 
A staff offers support to a person. A snake can be deadly. Sometimes, a 
person does an act and when he realizes just how deadly it is, he wishes to 
run away and disassociate himself from it. However, that doesn’t make it 
go away and it pursues him. 
However, if it grabs it by the tail, meaning he owns up to his failing and 
uses it as an opportunity to repent and come even closer to HaShem than 
before, then he has turned the serpent into a staff and the strength it gives 
him will be miraculous. 
Thought Of The Week: 
If you do not study the past you will be condemned to repeat it – especially 
if you’re Jewish. 
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Summary 
“Why ask whether someone is G’d-fearing, when he is being honoured for 
his selflessness?” Pharaoh instructed the Jewish midwives, Shifrah and 
Puah, to kill all newborn males. The Torah seems to say that G’d is “just” 
asking something minor. The obligation to conduct oneself with good 
character traits is like a string of pearls. The knot that keeps all the pearls 
in place is fear of G’d. The lack of fear of G’d in Philistine could bring 
someone to kill the husband and take his wife. The Nazi philosophy of the 
survival of the fittest of the master race was based on Darwin’s Theory of 
Evolution. If you “just” have fear of G’d, your conduct will be correct. 
Rabbi Yochanan taught his disciples that a person must live with a constant 
awareness of G’d’s presence in all places and all situations. Once the 
Chofetz Chaim was being taxied in a horse cart. We must be aware that 

every act has a consequence. Rabbi Eliyahu Lopian says that only because 
of their strong fear of G’d, were the midwives ready to endanger themselves 
and selflessly save all the Jewish males born at the time. 
G’d Fearing 
Imagine if someone saved countless young children that were in great 
danger. Everyone would agree that this person deserves to be honoured and 
remunerated generously. If someone would ask “Is this person G’d-
fearing?”, no doubt people would be surprised about that question. “Why 
ask whether this person is G’d-fearing, when he is being honoured for his 
heroic act of selflessness?” 
Shifrah and Puah 
However, at the beginning of this week's Parasha, the Torah relates how 
Pharaoh, the King of Egypt, instructed the Jewish midwives, Shifrah and 
Puah, to kill all newborn Jewish males. The midwives did not follow his 
instructions. Not only did they not kill them, but, as our sages say, they 
went out of their way to care for them, and to make sure that they were safe 
(see Rashi Shemos 1:7). In recognition of their selfless conduct, it says: 
(Shemos 1:21) “And it was because the midwives feared G’d, and He [G’d] 
made them houses.” Rashi quotes from the Talmud (Sotah 11b) that the two 
midwives were the mother and sister of Moses, Yocheved and Miriam. The 
reward of “houses” does not refer to constructions of bricks and wood, but 
to two special households. Yocheved, the mother of Moses and Aaron, was 
rewarded that her children were Kohanim and Levites. Whereas, Miriam 
merited to be the ancestor of the royal lineage of King David. But why were 
they rewarded for their fear of G’d rather than their act of saving lives? 
“Just” 
In order to answer this, we must investigate the connection between a 
person’s fear of G’d and his general conduct. In Parashas Eikev, it says 
(Devarim 10:12) “And now Israel, what does Hashem your G’d ask of you. 
Just to fear Hashem your G’d, to go in all His ways, and to love Him, and 
to serve Hashem your G’d with all your heart and all your soul. To observe 
the commandments of G’d and His decrees, that I instruct you today.” 
Initially, it sounds like that G’d is “just” asking us of something minor. 
However, the Torah continues with a long list of obligations. Our sages 
note that to fear G’d is not a minor thing (see Berachot 33b). How much 
more is it a major undertaking with the added list of obligations. 
Knot In The String Of Pearls 
We find a key to understand this in the introduction to The Way of the 
Righteous, where the author describes how all good character traits are 
comparable to a string of pearls. However, the knot that keeps all the pearls 
in place is one’s fear of G’d. As long as the knot is in place, we are able to 
do everything else in the proper way and measure. But if we have no fear 
of G’d, even if we have good character traits, we will not necessarily 
conduct ourselves correctly. This is especially true in difficult times. 
Without “fear of G’d”, we will not be strong enough to overcome our tests 
and trials. 
The Philistines 
As a case in point, we find that when Abraham came to Philistine he felt it 
necessary to say that Sarah was his sister. When Avimelech, the King of 
the Philistines, found out that she was his wife, he asked Abraham why he 
had not told the truth. Abraham answered: (Bereishis 20:11) “Because I 
said there is but no fear of G’d in this place, and they will kill me because 
of my wife.” The land of Philistine was civilized, and no one would dare to 
abduct a married woman. However, Abraham knew that his life would be 
in danger, had he revealed that Sarah was married to Him. For the lack of 
fear of G’d in Philistine could well bring someone to secretly kill the 
husband and take his wife. 
Nazi Germany 
In modern times, Nazi Germany is another example of how the people of 
one of the most civilized countries in the world turned into the worst 
inhumane beasts ever seen. It is no secret that the Nazi philosophy of the 
“master race”, justifying their atrocities as the survival of the fittest, was 
based on Darwin’s Theory of Evolution. If there is no belief in G’d, there 
is obviously no fear of G’d. 
Emulate G’d 
Now we can understand the sequence of the above verse. It all depends on 
our fear of G’d. If we “just” have fear of G’d, then our conduct will be 
correct, and we will walk in His ways and emulate Him. Eventually, we 
will love G’d, and our love will bring us to serve Him and follow His 
commandments and decrees. 
The Great Rabbi Yochanan ben Zakai 
The Talmud (Berachot 28b) relates that when the Great Rabbi Yochanan 
ben Zakai was lying on his death bed, his disciples came to take leave of 
him and asked him for a blessing. The Rabbi blessed them with the 
following words: “May your fear of Heaven be as strong as you fear of 
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human beings.” The surprised disciples said to him: “Is that all?”. The Sage 
responded, “Yes, would it only be so. For you shall know, when one does 
something wrong he says, ‘I hope no one sees me.’” Rabbi Yochanan taught 
his disciples that we must have a constant awareness of G’d’s presence in 
all places and all situations. Just as we would refrain from any wrongdoing, 
if we were being observed by another person, we must train ourselves to be 
aware that everything we do is being observed by the Almighty Himself. 
Chofetz Chaim 
The story is told how the Chofetz Chaim was once being taxied by horse 
cart. The driver, who did not recognize his distinguished passenger, 
suddenly stopped at an apple orchard and jumped off the cart, looking for 
anyone who might be around. He asked the Chofetz Chaim to be on guard, 
while he ran into the field to help himself to some of the delicious apples 
hanging in the trees. “If anyone comes, call out to warn me”, he said to his 
passenger. The driver had not taken more than a few steps when the Chofetz 
Chaim called out, “Come quick, someone is watching.” Immediately, the 
driver jumped back into the cart, and hit his horse to go as fast as it could. 
As the driver peered over his shoulder to see who was there, he could not 
see anyone. The driver stopped the cart and chastised his passenger for 
giving him a false warning. “No one was watching me”, said the driver. 
“Oh, yes”, answered the Chofetz Chaim, “G’d was watching you.” The 
words of the Chofetz Chaim struck a deep chord in the driver’s soul. He 
took a look at his passenger and recognized the Holy Chofetz Chaim. 
Immediately, he begged the Chofetz Chaim for forgiveness and promised 
never to steal anything for the rest of his life. 
Consequence Of Every Act 
In order to do only what is right, and never transgress any of G’d’s 
commandments, we must train ourselves to live with a constant awareness 
that every act we do has a consequence. As the Rambam expounds in the 
10th and 11th of the 13 Principles of Faith: “G’d knows all deeds of human 
beings. He rewards with goodness to the ones who observe His 
commandments, and He punishes the ones who violate them.” The Talmud 
(Shabbos 31a) teaches that when we will stand before the Heavenly Court 
after 120 years, the first questions we will be asked is: “Did you act 
honestly with your fellow human beings?” and “Did you set aside fixed 
times for Torah study?” Rabbi Elazar Schach, the illustrious Ponevez Rosh 
Yeshiva, used to tell his students that if they were about to do something 
that they were not 100% sure was right, they should ask themselves: “Will 
I have an acceptable excuse for this act, when I will stand before the 
Heavenly Court.” Said Rabbi Schach: “If you feel confident that you can 
justify what you are about to do in front of the Heavenly Court then go 
ahead and do it. But if you are not sure that it will be accepted there, you 
better refrain from doing so.” This is what it means to live with a constant 
fear of G’d. 
Rabbi Lopian 
Says Rabbi Eliyahu Lopian: “This is what the Torah teaches us about the 
Jewish midwives in Egypt.” Only because of their strong fear of G’d, were 
they ready to endanger themselves and selflessly save all the Jewish males 
born at the time. G’d did not reward them just for their act of kindness, but 
for the underlying cause that brought them to this: their fear of G’d. This 
was so great that G’d rewarded them with the crown of royalty and 
priesthood for all future generations. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
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Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
The Holy Patriarchs, the Equivalent of Creation 
Ramban writes, in his introduction to the Book of Shemos, that the Book 
of Bereishis is the “Book of Formation (Yetzeirah)” regarding the Creation 
of the world and all that was formed. Just as the Book of Bereishis discusses 
G-d’s formation of the physical world and how He formed existence, so too 
does it discuss every aspect of how the spiritual destiny of the Jewish 
people was established through the lives of the Holy Patriarchs. All that 
transpired with the Holy Patriarchs, both physical and spiritual, has 
relevance to the destiny of the Jewish people until the end of time. 
Ramban explains, “After completing the Book of Bereishis, which is the 
Book of Formation, the Torah begins to discuss the actualization of the 
formation of the Patriarchs which has relevance to the future of the Jewish 
people who are their descendants. The Book of Shemos begins with the 
first exile and the redemption of the Jewish people from it. The exile that 
the Jewish people experienced in Egypt did not come to its completion until 
they were returned to the level of their Holy Forefathers. 

Although they had been freed from the house of bondage, they were still 
considered in exile because they were not in a location that was their own. 
They wandered the desert until they came upon Mt. Sinai and built the 
Mishkan. After they completed the building of the Mishkan, G-d returned 
and allowed His Divine Presence to dwell among them. Then they returned 
to the level of the Holy Patriarchs, which is the secret of G-d being upon 
their tents. It was the equivalent of them becoming the chariot of G-d. Only 
then were they considered to be truly redeemed. This is because they 
returned to the level of their forefathers. 
The Midrash states regarding the holy Patriarchs, ‘Hein, hein hamerkava – 
they are the Chariot (receptacle for G-d).’ Each one of the Patriarchs was 
the location of the Divine Presence similar to the Holy of Holies in the 
Temple. This is the reason the Book of Shemos concludes with the 
completion of the building Mishkan.” 
Every aspect of the destiny of the Jewish people was determined by the 
actions and happenings of the Holy Patriarchs. Chazal tell us, “The actions 
of the Patriarchs are a sign for the children.” This means that the actions of 
the Patriarchs set in motion and establish future events that the Jewish 
people will experience and of which they will be the beneficiaries. 
Tana d’vei Eliyahu (teachings of Eliyahu the Prophet) states that every Jew 
must say, “When will my accomplishments be comparable to the 
accomplishments of my forbearers Avraham, Yitzchak, and Yaakov?” 
Why must the Jew aspire and set his goals to be able to achieve the level of 
the holy Patriarchs? Why would it not be sufficient for a Jew to aspire, 
“When will my accomplishments be comparable to the accomplishments 
of Hillel the elder, Rambam, or other great Torah sages of the past?” 
It is because every Jew does not have relevance to Rambam or to other 
great Torah sages such as Shamei and Hillel. However, every Jew has 
relevance to the Holy Patriarchs who established the spiritual profile and 
infrastructure of the entire Jewish people. 
The Gemara in Tractate Yevamos tells us there are three distinct 
characteristics that are innate in every Jew: mercy, shame, and the 
propensity to perform acts of kindness (rachmanim, baishanim, gomlei 
chassadim). These characteristics are transmitted to the Jewish people by 
the holy Patriarchs because they are their spiritual heirs. If a Jew does not 
possess these characteristics, his pedigree is in question. 
However, based on the Ramban, in addition to the innate characteristics 
that every Jew possesses, his spiritual destiny has been formed and 
determined by the Holy Patriarchs, thus going beyond the spiritual 
characteristics mentioned in the Gemara. The Holy Patriarchs, through their 
lives and experiences, determined the entire destiny of the Jewish people 
until the end of time to no less of a degree than G-d’s formation of 
existence. 
If a Jew wants to understand and appreciate his spiritual potential and how 
his life must be invested, he must look upon the lives of the holy Patriarchs. 
This is the reason that the aspiration of every Jew, regarding his 
actualization, must conform to what was established by the holy Patriarchs. 
Since the destiny of the Jewish people has already been established by the 
holy Patriarchs, it cannot be changed. 
The Torah tells us that when Korach opposed the appointment of Aaron to 
be the High Priest, Moshe said to him that just as one cannot change the 
order of nature that is fixed and innate in existence, so too one cannot 
change the spiritual infrastructure that pertains to the Jewish people. Since 
Aaron was chosen by G-d to be the High Priest, it is something that cannot 
be altered to any degree. 
The more the Jew appreciates the lives and experiences of the holy 
Patriarchs in the Book of Bereishis, the more he will come to appreciate his 
own spiritual potential and relevance to existence to contribute to the 
destiny of the Jewish people. 
Yocheved and Miriam, Transcending Their Essence 
The Torah tells us that because of the degree of proliferation of the Jewish 
people in Egypt, Pharaoh was concerned that they would ultimately join 
with the enemy to wage war against them and force them out them out of 
their land. Pharaoh thus decreed that when a Jewish male child is born, he 
should be killed on the birth stool. However, if a female child were born, 
she should live. 
The Torah states, “The king of Egypt said to the Hebrew midwives of 
whom the name of the first was Shifrah and the name of the second was 
Puah, ‘When you deliver the Hebrew women, and you see them on the 
birthstool; if it is a son, you are to kill him and if it is a daughter, she shall 
live.’” 
Rashi cites Chazal who explain, “Shifrah is Yocheved (the mother of 
Moshe). She was called Shifrah because her responsibility as a midwife 
was to cleanse and beautify the newborn children (l’shapeir – to beautify). 
Puah is Miriam (the sister of Moshe) because she was the one who was 
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responsible to calm and quiet the newborns (‘Poo’ is the sound that one 
makes to quiet and calm a crying child).” 
Why does the Torah choose to identify Yocheved and Miriam by referring 
to them by their area of responsibility as midwives rather than by their 
names? 
By identifying Yocheved as Shifrah and Miriam as Puah, the Torah is 
revealing to us each of their areas of strength and sensitivity regarding the 
care of newborns as midwives. 
Yocheved was uniquely qualified because of her predisposition and 
capacity to cleanse and beautify the newborn children. Miriam had the 
unique ability to calm the newborns despite the trauma of birth. Each of 
them was chosen and appointed to be the overseers of the midwives in each 
of their areas of expertise. 
Dedicating themselves to oversee the births of unlimited numbers of Jewish 
children is an indication that each of their areas of expertise identified their 
essence. This was due to their unique level of love for the newborn Jewish 
children that were being born into existence. Why is it necessary for the 
Torah to share with us the innate predisposition, sensitivities, and abilities 
of Yocheved and Miriam as midwives? 
The Torah continues, “…But the midwives feared G-d and they did not do 
as the king of Egypt spoke to them, and they caused the boys to live.” 
Yocheved and Miriam defied the dictate of the king of Egypt. They were 
not intimidated by his order to kill the male Jewish newborns. Chazal 
explain that when the Torah states, “…they caused the boys to live…” , it 
is to reveal that they did not only defy his dictate, but they also fed and 
sustained them in their newborn state. 
It is understood that it is natural that if a mother is told to kill her own 
offspring, she will not be able to heed the dictate, even it were given by the 
monarch himself. She would prefer to be killed herself, rather than bring 
harm upon her child. 
Chazal tell us that at that time in Egypt, the Jewish women were giving 
birth to six children in one litter. This means that Yocheved and Miriam 
were overseeing the births of hundreds of thousands of newborn children. 
Regardless of this staggering number of newborns with which they needed 
to contend in their capacity, the Torah identifies them as Shifrah and Puah, 
to affirm that their affinity and dedication to every child was not 
diminished. It was because they saw each child as if he was their own. 
Since the Torah identified and quantified Yocheved and Miriam’s essence 
regarding their capacity as midwives, one would think that the reason they 
had defied the order of Pharaoh to kill the male newborns was because it 
was the antithesis of their essence. It was something that they could not do 
because of their feelings and love was no less than a parent has towards his 
own child. However, the Torah attests and reveals that the basis for their 
defiance of Pharaoh’s dictate purely attributed to their fear of G-d and was 
unrelated to their emotional connection to the newborn children. It was thus 
necessary for the Torah to identify Yocheved and Miriam in their capacity 
as midwives (Shifra and Puah) in order for one to appreciate that the basis 
for their defiance of Pharaoh’s decree was unrelated to their disposition as 
midwives but rather because of their fear of G-d. 
Had the Torah identified the midwives as Yocheved and Miriam, it would 
not have revealed this aspect of their dimension of fear of G-d. It is because 
they negated their essence to G-d that they merited to have special gifts 
bestowed upon them. Their personal sensitivities had no relevance to their 
service of G-d. 
The pasuk states, “He (Hashem) made for them houses.” Chazal explain 
that these houses were the houses of Priesthood and Kingship. Yocheved 
merited the house of Priesthood and Miriam merited the house of Kingship. 
Increasing the Merit of the Meritorious 
The Torah tells us that the Jewish midwives, Yocheved and Miriam, did 
not heed the decree of Pharaoh to kill the Jewish male newborns because 
they “feared G-d.” Because they spared the male children, the Torah states, 
“G-d benefited the midwives- and the people increased and became very 
strong. And it was because the midwives feared G-d that He made for them 
Houses.” Chazal explain that these houses were the houses of Priesthood 
and Kingship. Yocheved merited the house of Priesthood and Miriam 
merited the house of Kingship. 
Yocheved and Miriam, the Jewish midwives, each merited prominent 
descendants who were Priests and royalty because they spared the Jewish 
children. If this is so, Ohr HaChaim HaKadosh asks, “Why does the Torah 
mention in the interim of the verse, before stating that G-d established for 
them houses that ‘the Jewish people increased and became very strong?’ 
Seemingly this fact is unrelated to the outgrowth of their fear of G-d. What 
is the Torah revealing to us through this interjection?” 
Ohr HaChaim HaKadosh explains, “Because G-d saw that the midwives 
truly feared Him, He presented to them to do the mitzvos, which is 

unlimited until the end of time, in order to increase their merit.” G-d wanted 
the actions of the midwives to have unlimited ramifications in order to bring 
them the most merit. 
When one performs a mitzvah, the innate value of merit that is due to the 
individual who performed it is based on the ramifications and effect of that 
mitzvah. Chazal teach us a principle, “G-d brings merit to the meritorious.” 
For example, if one wantsto perform the mitzvah of kindness (chesed): If 
the individual is truly worthy, G-d will allow him to perform that act of 
kindness on behalf of a special individual, thus bringing about greater 
spiritual value. If however, the recipient of the kindness was average, the 
act of kindness would have limited value. 
Because Yocheved and Miriam feared G-d and did not kill the newborns, 
He wanted them to be beneficiaries of their act to the greatest extent. He 
thus caused that the Jewish people should increase in great numbers and 
become strong. Due to the exceptional and unlimited value of their actions, 
each of them merited to have “Houses” – Priesthood and Kingship. 
The Torah tells us that Avraham our Patriarch provided hospitality to three 
wayfarers who were angels. The Gemara in Tractate Bava Metzia tells us 
that as a result of the hospitality that Avraham had provided for the angels, 
the Jewish people merited three special gifts in the desert which allowed 
them to survive, and it affected their spirituality until the end of time. 
Chofetz Chaim asks, “Why does the Torah specifically address this 
particular act of hospitality of Avraham when he was ninety-nine years old 
and not all the other acts of kindness that he had done selflessly prior to this 
moment?” 
He explains that because Avraham had dedicated himself to G-d through 
the espousal of monotheism by performing acts of selfless kindness, he 
merited to host the most special guests, the angels. Because the 
beneficiaries of Avraham’s kindness were the most special, he merited 
unlimited and eternal benefit. 
As a result of the midwives sparing the Jewish newborn males, there was a 
proliferation of the Jewish people that was not to be fathomed because of 
their number. This was the “benefit” to the midwives, that G-d allowed 
their sacrifice for His sake to bring about unlimited results. They thus each 
merited the House of Priesthood and the House of Kingship. 
The Torah states, “G-d said to Avraham, ‘I will bless those who will bless 
you, those who curse you will be cursed.’” Seemingly, the word structure 
of the verse is inconsistent. On one hand, G-d promised Avraham that He 
would bless those who will bless him, and regarding those who curse him, 
they will only be cursed after they will curse him. One would think that the 
verse should have stated that G-d will curse those who will curse Avraham 
in a similar vein as He will bless those who will bless him. Ohr HaChaim 
HaKadosh asks, “Why does the Torah differentiate between those who 
bless Avraham and those who curse him?” 
Ohr HaChaim HaKadosh explains that G-d wanted Avraham to be the 
greatest beneficiary of His blessing. Thus, G-d blesses in advance those 
who will bless Avraham so that he should be the greatest beneficiary of the 
blessing. It is because he would be the beneficiary of a blessing from one 
who was blessed by G-d. However, regarding the curse, there would be no 
value to Avraham if G-d were to curse someone before he cursed him. We 
see that when one is truly worthy, G-d wants to maximize on behalf of the 
individual to increase the value and benefit that he will receive. 
The Significance of Yosef Adjuring His Brothers 
(from Vayechi) 
The Torah tells us that Yosef adjured his brothers that when the Jewish 
people will be redeemed from Egypt, they should take his remains along 
with theirs out of Egypt. The verse states, “…you must bring my bones up 
out of here with you.” 
Rashi cites Chazal who explain the words “with you” to mean, “When your 
children will take out your remains from Egypt, you must ensure me that 
they will remove my remains with them.” 
Every one of the Tribes wanted their remains to be removed from Egypt 
when redemption would come about. Since every one of the Tribes wanted 
their remains to be removed from Egypt by their own descendants, why did 
Yosef need to adjure his brothers to do so? Yosef could have requested that 
his two sons Ephraim and Manashe assume this obligation as the other 
tribes assumed responsibility for their descendants? Why was it necessary 
for Yosef to obligate the entire Jewish people to take out his remains from 
Egypt? 
By obligating the Jewish people in this manner, Yosef caused that it should 
be prerequisite for the redemption of the Jewish people from Egypt. If they 
fail in fulfilling their obligation to him, they would not be able to leave 
Egypt to become G-d’s chosen people at Sinai. 
The Torah states, “Moshe took the bones of Yosef with him…” The 
Gemara in Tractate Sotah cites a verse from Proverbs, “Chacham lev 
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yeekach mitzvos – the wise hearted takes mitzvos.” Chazal tell us that the 
“wise hearted person” is referring to Moshe, because he was the only one 
who chose to seek out the remains of Yosef. When Moshe was attending to 
the remains of Yosef, the rest of the Jewish people were preoccupied with 
borrowing the silver and gold vessels from the Egyptians as they were 
commanded to do by G-d. They gathered the wealth of Egypt as a 
fulfillment of the promise that G-d had made to Avraham, that the Jewish 
people would leave Egypt “with great wealth.” 
Although Moshe understood the value of gathering the wealth of Egypt, he 
chose to seek out the remains of Yosef because the redemption from Egypt 
was contingent upon fulfilling the oath that he had made with the Jewish 
people before he passed away. 
The Torah tells us that when Yosef was initially sent by his father to seek 
out the welfare of his brothers and their flocks, he encountered a man on 
the way in the field. Chazal tell us that this was the Archangel Gabriel. The 
man said to him, “Your brothers traveled from this (meezeh)…” Sifsei 
Chachamim (on Rashi) explains that the numerical value of the word 
“meezeh” is twelve. Gabriel, the angel was telling Yosef that he should 
understand that he is no longer viewed as part of the unit of twelve brothers 
but rather, the unit of twelve has been broken. He was no longer part of the 
twelve. 
Yosef, as the Provider of the families of his brothers in Egypt, understood 
that the twelve sons of Yaakov, which are the foundation of the Jewish 
people, must be reunited and unified in order to establish an eternal Jewish 
people. When Yosef adjured his brothers that their descendants should be 
responsible to bring his remains out of Egypt to be buried in the Land of 
Israel together with theirs, he was bringing about a correction to “twelve” 
that had been dismantled. The only way the Jewish people would be 
qualified to receive the Torah at Sinai at a proper level was only if the 
“twelve” was fully reinstated. 
This is indicated in the verse, which states, “…then you must bring my 
bones up out of here with you (meezeh).” It was to establish the “zeh” (the 
twelve). He thus needed to obligate the entire Jewish people to bring out 
this unification. It was not sufficient for Yosef to rely on his own children 
to do so. 
If the obligation was incumbent on the entire Jewish people to take out the 
remains of Yosef, why was Moshe qualified to act independently of all the 
tribes in order to bring this about? Why was this adequate and sufficient to 
bring about the correction? 
Chazal tell us that the dimension of Moshe’s spirituality was the equivalent 
of the entire Jewish people. Maharal of Prague explains in his work 
Gevuras Hashem, that Moshe’s soul was connected to every Jew. The soul 
of an individual is his essence. Since Moshe was the equivalent of the entire 
Jewish people, he was thus qualified to take out the remains of Yosef and 
reinstate and permanently establish the unity of the “twelve” forever. 
The Rise of Holiness from Spiritual Devastation 
(from Vayechi) 
Chazal tell us that the Ten Martyrs, who were the ten greatest Torah sages 
(who had lived in the same generation since the giving of the Torah at 
Sinai), were killed by the Romans in the most cruel manner to atone for the 
sin of the ten brothers selling Yosef into slavery. 
As a result of the brothers selling Yosef in to slavery, their father Yaakov 
went into a state of melancholy for twenty two years during which he was 
denied prophecy. For twenty-two years, the Divine Presence did not rest 
upon him in the same manner that it had prior since the Divine Presence 
only rests in a location of joy. Yaakov not being able to prophesize for 
twenty-two years was a spiritual tragedy that cannot be fathomed. 
The clarity of Torah was removed from the Jewish people for twenty-two 
years, which is a devastation that cannot be corrected until the end of time. 
Therefore, the punishment was measure for measure. Just as the ten 
brothers of Yosef denied their father unlimited spiritual growth, thus 
bringing about a lack of clarity, so too the ten martyrs being taken from the 
world caused the Jewish people to have an extreme lack of clarity within 
the context of Torah. 
Although the devastation of losing the Ten Martyrs was unfathomable, it 
brought about the greatest level of sanctification of G-d’s name. The 
Avodah of Yom Kippur states that they asked Reb Yishmael to ask in 
heaven, “What is the Will of G-d regarding the Ten Martyrs?” G-d replied 
that it was crucial for the future of the Jewish people that the Ten Martyrs 
should give their lives to sanctify G-d’s name. Thus, each of the Ten 
Martyrs gave their life to sanctify G-d’s name and for the sake of the Jewish 
people. 
The Torah tells us that the brothers faulted Yehudah for the sale of Yosef. 
They claimed that just as he interceded and prevented them from killing 
Yosef, he could have interceded and prevented them from selling him into 

slavery. Thus, in a certain way, Yehudah carries more of the culpability 
than the other brothers do. 
The Gemara asks, “What is the difference between Yehudah and Yosef?” 
When Yosef resisted the seduction of his mistress, the wife of Potiphar, it 
was considered a sanctification of G-d’s name. He thus merited to have in 
his name half of the name of G-d. G-d had added the letter “Hey” to Yosef’s 
name as it is written on the Choshen “YeHosef.” 
Why did Yosef only merit to have half of the name of G-d in his name? It 
is because his sanctification of G-d’s name was in concealment. In contrast, 
Yehudah merited the entire name of G-d in his name “YKVK” because he 
brought about a public sanctification of G-d’s name. 
When Yehudah admitted that he was wrong, regarding the issue of Tamar, 
he disgraced himself publically and did not take the lives of Tamar and her 
two unborn children in the presence of the entire Jewish people. 
We see that although something came about because of the desecration of 
G-d’s name, such as the removal of clarity from the Jewish people through 
the actions of Yosef’s brothers, G-d presented an opportunity to bring about 
a sanctification of His name, namely through the Ten Martyrs. Although 
Yehudah initially failed seriously, G-d allowed him to bring about a public 
sanctification of His name. 
We find something similar regarding Nadav and Avihu. Rashi, in the 
Portion of Mishpatim, cites the Midrash which states, “The original group 
of seventy elders and the sons of Aaron, Nadav and Avihu, deserved to die 
at the time of the giving of the Torah at Sinai because they had openly gazed 
upon the Divine Presence, which was considered inappropriate and 
disrespectful. Why did G-d not strike them down at their moment of 
disrespect at Sinai? Had He done so, it would have interfered with the joy 
at the time of the giving of the Torah.” 
G-d therefore delayed the death of the sons of Aaron until the eighth day of 
the inauguration of the Mishkan. The death of the sons of Aaron, Nadav 
and Avihu, is considered to be a sanctification of G-d’s name. The verse 
states, “‘I will be sanctified through those who are nearest to Me…” 
Although they had failed at Sinai and deserved to die, Nadav and Avihu 
were taken at a time that brought about the ultimate sanctification of G-d’s 
name. The Jewish people witnessed that G-d’s Divine Justice is meted out 
even on the most righteous if they waver even to the slightest degree. G-
d’s Justice is exacting and consistent regardless of the individual. 
Therefore, although they died because of their spiritual failing, it was 
subsumed by a greater spiritual result- “I will be sanctified by those who 
are closest to Me.” 
 

R’ Shlomo Katz 

HaMaayan 
Parshas Shemos: It's All Good 
Volume 32, No. 13 19 Tevet 5778 January 6, 2018 
Sponsored by Rikki and Nat Lewin in memory of her mother Rebbetzin 
Tzviah Ralbag Gordon a”h 
In this week’s Parashah, Moshe Rabbeinu is appointed to take Bnei Yisrael 
out of Egypt. However, the Parashah ends with Pharaoh intensifying Bnei 
Yisrael’s suffering, leading Moshe to ask: “My Master, why have You done 
evil to this people, why have You sent me? From the time I came to Pharaoh 
to speak in Your Name he did evil to this people, but You did not rescue 
Your people.” Rashi z”l comments that Moshe was saying: “If You will 
ask, ‘What concern is it of mine?’ I will answer, ‘I am complaining that 
You sent me at all’.” To this Hashem responded (see Rashi at the beginning 
of next week’s Parashah), “I can be trusted to reward fully those who go 
before Me.” 
R’ Aharon Lewin z”l Hy”d (the Reisher Rav; killed in the Holocaust) 
explains this conversation as follows: The prophet Yeshayah writes 
(Yeshayah 6:8), “I heard the voice of my Master saying, ‘Whom shall I 
send and who shall go for us?’ and I said, ‘Here I am! Send me!’” It seems 
that the prophet heard Hashem ask two questions (“Whom shall I send and 
who shall go for us?”) and he answered only one (“Send me!”). Why? 
R’ Lewin answers: Our Sages teach that Hashem does not associate His 
Name directly with bad. [Rather, bad things happen when Hashem conceals 
Himself.] Therefore, “Whom shall I send?”–implying a direct messenger–
refers to being a prophet to deliver good tidings, while “Who shall go for 
us?”–implying a volunteer–refers to being a prophet to deliver bad news. 
Yeshayah answered, “Send me!” meaning that he accepted the former job, 
but did not want the latter job. 
Moshe’s mission included delivering good tidings to Bnei Yisrael and bad 
news to the Egyptians, as hinted to in Hashem’s seemingly redundant 
command (3:10), “Go and I shall send you to Pharaoh.” “Go” be the bearer 
of bad news and “I shall send you” with good tidings. Therefore, when 
Moshe’s initial visit to Pharaoh had only bad results, Moshe complained, 
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“Why have You sent me?” In Rashi’s words: “I am complaining that You 
sent me at all.” How can You call that “sending” me, since nothing good 
came out of it? According to this understanding, R’ Lewin notes, Moshe 
was not complaining that Hashem made the suffering of Bnei Yisrael worse 
(for which Hashem surely had a reason). Rather, he was complaining that 
Hashem seemingly had misled him about what would happen and saying 
that he did not want to bring bad news to his people. 
To this Hashem answered: “I can be trusted to reward fully those who go 
before Me.” You will be rewarded fully for delivering bad news. In any 
event, the intensified slavery is not bad, for it will lead to My keeping My 
word to the Patriarchs that I will take Bnei Yisrael out of Egypt with a 
“strong hand” and “wonders.” (Reprinted in L’Ohr Ha’Emunah p.45) 
“Moshe replied to the Elokim, ‘Who am I to go to Pharaoh and that I 
should take Bnei Yisrael out of Egypt?’ He said, ‘For I shall be with you.” 
(3:11-12) 
Rashi z”l explains Hashem’s response: Regarding your question, “Who am 
I to go unto Pharaoh?” that is, of what importance am I that I should speak 
with kings? I reply that it is not your undertaking, but Mine, for “I shall be 
with you.” 
R’ Chaim Zaichyk z”l (1906-1989; Rosh Yeshiva of Yeshivat Bet Yosef-
Novardok in Buchach, Poland; later in Israel) writes: Hashem hinted to 
Moshe here that he should not confuse the principal and the agent, the 
sender and the one who is sent. Hashem reminded Moshe not to think that 
he was in any way in control. One who is sent to perform a task is not tasked 
with analyzing the strategy or the consequences, but simply with 
performing the task, and that is Moshe’s job here. 
R’ Zaichyk continues, quoting the Maharal of Prague z”l: Our Sages teach 
that one who gives credit when he quotes someone else merits to bring 
salvation to the world. We learn this from the fact that Esther gave 
Mordechai credit for uncovering the plot of Bigtan and Teresh, and she 
later merited to save the Jewish People. Maharal explains that Hashem 
wants to bring about salvation though people who will give Him credit for 
the salvation and glorify His Name, not through those who will take credit 
for themselves. In Egypt, too, Hashem’s goal was (Shmot 7:5), “Egypt shall 
know that I am Hashem, when I stretch out My hand over Egypt; and I shall 
take Bnei Yisrael out from among them.” (Ohr Chadash: Devarim p. 22) 
“Behold, he is going out to meet you, and, when he sees you, he will 
rejoice in his heart.” (4:14) 
The Midrash Yalkut Shimoni (Vayeishev 141) teaches: If Aharon had 
known that the Torah would relate, “When he sees you, he will rejoice in 
his heart,” Aharon would have gone out to meet Moshe with musicians and 
dancers. [Until here from the Midrash] 
R’ Yosef Yozel Horowitz z”l (1847-1919; the Alter of Novardok) asks: Is 
the Torah disparaging Aharon, saying that he would have done a better job 
of welcoming his brother Moshe if he had known that the Torah would 
publicize his action? 
To the contrary! the Alter answers. The Torah is revealing the degree to 
which Aharon had perfected himself. He was genuinely happy for his 
younger brother Moshe when the latter was appointed leader, not because 
he worked on being happy, but because his Middot / character traits were 
perfected to such a degree that it was second nature to him to rejoice at his 
brother’s success. As a result of his prior work on his Middot, Aharon was 
completely oblivious to the fact that there was something going on now 
about which he might have feel unhappy or jealous. 
The Midrash is teaching, concludes the Alter, that had Aharon realized that 
the Torah would praise him, he would have understood that the situation he 
was in would present a challenge to a typical person. Had Aharon realized 
that, then, to ensure that he reacted properly to the challenge, he would have 
hired a marching band to welcome his brother–all to make sure that he 
welcomed his brother selflessly and with true happiness. (Madregat 
Ha’adam: Berur Ha’middot ch.8) 
“Moshe returned to Hashem and said, ‘My Master, why have You done 
evil to this people, why have You sent me? From the time I came to 
Pharaoh to speak in Your Name he did evil to this people, but You did not 
rescue Your people’. 
“Hashem said to Moshe, ‘Now you will see what I shall do to Pharaoh, 
for through a strong hand will he send them out, and with a strong hand 
will he drive them from his land’.” (5:22-23) 
R’ Eliyahu Ha’Tzarfati z”l (1715-1805; rabbi of Fez, Morocco) explains: 
The Gemara (Shabbat 32a) teaches: “Hashem brings about good through 
people who are deserving of being agents for good, and bad through people 
who are deserving of being agents for bad.” Moshe therefore argued: Since 
my visit to Pharaoh was the cause of harm to Bnei Yisrael, I obviously am 
unworthy. Why then did You send me? 

Hashem answered, “Now you will see!” Pharaoh’s increased evil will lead 
to a greater revelation of My power. Thus, you have brought about good, 
not bad. (Eliyahu Zuta) 
A Traveler’s Journal 
The following is an excerpt from a letter that the noted Mishnah 
commentator, R’ Ovadiah Yarei z”l of Bartenura, Italy (approx. 1455-
1515), wrote to his father and brother about his journey to Eretz Yisrael. 
In the fourth month [Tammuz] on the fast day, in the year [5]247 [1487], I 
traveled from Naples on the large and good ship “Missione Blanca.” There 
were nine Jews on board. It took five days to reach Palermo because there 
was no wind. Palermo is a large city and the capital of Sicily. The Jewish 
community there numbers approximately 850 households, all living on one 
street in the best part of the land. They work as craftsmen, coppersmiths, 
blacksmiths, and porters, or they perform wide variety of agricultural tasks. 
They are looked down upon by the gentiles because their clothes are torn 
and dirty. They are required to wear a patch of red cloth over their hearts 
about the size of a gold dinar. The king’s demands weigh heavily on them, 
for they are commanded to go and perform whatever comes up–for 
example, to pull small boats to shore or to pave roads or other tasks. If a 
person is sentenced to death or to be whipped, the Jews must carry out the 
punishment. . . 
The Bet Ha’knesset in Palermo is like no other. In the courtyard of the Bet 
Ha’knesset, there are grapevines hanging on the pillars. Grapes like those 
have never been seen; I measured one [perhaps he means, one bunch] at 
five little fingers across. From there they descend down stone stairs to the 
courtyard in front of the Bet Ha’knesset, which is surrounded on three sides 
by a colonnade. There are large chairs there where all the people who do 
not want to go into the Bet Ha’knesset, for whatever reasons, sit. There is 
a beautiful well there. On the fourth side is the door to the Bet Ha’knesset. 
The Bet Ha’knesset is a square of 40 Amot by 40 Amot. On the eastern 
wall is a beautiful stone structure like a cupola. They do not put the Sifrei 
Torah in an Aron, but rather in this structure, on wooden boards, in 
containers, with crowns on their heads and smaller crowns of silver and cut 
glass on the tops of the pillars. The Jews tell me that the value of the silver, 
glass and gold in this structure is today 4,000 gold [coins]. (Darchei Tziyon) 
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Rabbi Chaim Yosef Kofman 

Machsheves Halev 
 פרשת שמות
 ותפתח ותראהו את הילד והנה נער בכה ותחמול עליו ותאמר מילדי העברים זה ב׳, ד׳
How did Basya know that this was a Jewish boy just by looking at him? It 
was not his appearance or the conditions of his discovery. She only 
surmised that since it must be a Jewish family trying to save their child 
from Paroh's decree of death, he must be Jewish! 
Basya's logic was excellent and she guessed right. But it seems to have 
taken her a while to figure it out - as soon as she saw the box contained a 
boy she should have realized he was Jewish. But according to the Torah 
this isn't how it happened. She opened the box, saw a baby crying, took pity 
on him and only afterwards did she say that this is a Hebrew boy. Why 
wasn't her deduction immediate? 
Harav Nissan Alpert, zatzal, known as the talmid muvhak of Rav Moshe 
Feinstein, offered a beautiful solution to this question in the context of his 
hesped for his Rebbe, Reb Moshe. Reb Moshe was universally recognized 
by far as the greatest Torah scholar and posek of our times. You may have 
thought that it would be very difficult for a budding talmid chacham to 
receive a haskama, a letter of approbation, for a new Sefer from such a great 
sage. But this was the exact opposite of the truth. Reb Moshe was willing 
to give haskamos readily to just about anyone who requested one. It came 
to a point where people were no longer impressed at receiving a letter of 
recommendation from Reb Moshe, the great gaon! When people asked Rav 
Alpert, why he wasn't more discerning when writing these letters, Rav 
Alpert explained as follows; chesed and emes are not really compatible 
concepts. Chesed, kindness, flows from the heart, it is an instinctive 
emotional response. Emes, truth, is established by the brain after much 
scrutiny, investigation and logic. In a certain sense, if we would do a 
thorough investigation of people asking for tzedaka and chesed, we would 
probably reject a lot of them. When chesed and emes are mentioned 
together in the Torah, the word chesed always precedes Emes. This is 
because chesed is quick and instinctive. Emes, however, must be deliberate 
and thorough. If chesed would have to wait for emes, it would never 
happen. A person's first reaction to a request must be with the midah of 
chesed, kindness. Afterwards he can start looking for the truth. When 
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someone would come to Reb Moshe's door for tzedakah, he would tell his 
attendant to give him something right away. This isn't the time to call for 
an audit to determine what the problem is. For sure, when a young talmid 
chacham comes for a haskama, give it to him first. This way, Reb Moshe 
would say, you can always accomplish chesed and then Emes. 
When Basya opened the box and saw the boy, concludes Reb Alpert, her 
first reaction was not to assess the situation to consider who the child's 
parents were, why he was adrift, and if she should rescue him. 
Her first reaction was kindness. She saw a baby crying, ותחמול עליו. She 
took pity on him immediately before giving any thoughts as to who he was. 
Only afterwards did she stop to come up with the right conclusion that this 
was a Jewish child. 
This, Reb Moshe said, is a lesson in life, how to do chesed and Emes as 
Eliezer eved Avraham davened to the Ribbono shel Olam when he came 
for a shidduch for Yitzchak. He first asked for chesed, then Emes. As Rashi 
tells us in Parshas Vayichi. When Yaakov asked his children to bury him 
 he said first do the chesed without asking any -ועשית עמדי חסד ואמת
questions, because when doing chesed shel emes for a dead person you 
never want to be repaid for this when you pass on from this world. 
Iy"h may we and our children pick up and develop this trait from Reb 
Moshe and immediately answer a request with chesed and only thereafter 
worry about the Emes. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Taking Responsibility for a Mission 
In Parshas Shemos, Hashem tells Moshe Rabbeinu to return to Egypt and 
take the Jews out of slavery. Moshe’s first response is: “Who am I to do 
such a thing?” (Shemos 3:11) He later claims that he stammers and is not a 
good speaker (ibid. 4:10), and is therefore not fitting for this shelichus 
(mission). Finally, he suggests that this mission should go to his brother, 
Aharon (ibid. 13). Rashi (ibid. 10) notes that Moshe in fact argued for seven 
days with Hashem, consistently trying to refuse to accept this mission. 
How could Moshe Rabbeinu have argued with Hashem and tried to refuse 
this task if Hashem told him to do it? 
Rav Zalman Sorotzkin answers that had this been a direct command from 
Hashem, Moshe would not have argued that he was unfit for the job. Of 
course Moshe would have accepted, and right away. Rather, Hashem came 
to Moshe, saying that He had heard the cries of the Bnei Yisrael and seen 
their oppression, and was therefore asking Moshe to be the shaliach 
(emissary) to redeem them. 
The question remains, however: Even if Hashem was only offering him this 
shelichus, why did Moshe argue against Him? If he saw that this was 
Hashem’s will, why didn’t he just go ahead and accept? 
Rav Reuven Fine answers that Moshe was in fact not arguing or trying to 
refuse this shelichus, but rather examining it. This is because examining a 
shelichus in advance of accepting it is an integral part of the shelichus itself. 
A shaliach is expected to assume total responsibility for the 
accomplishment of his mission. Moshe’s questioning of his ability to 
succeed in this shelichus was part of his sense of responsibility for it. 
Moshe beheld the prospect of taking a whole nation of millions of people 
out of Egypt, a place referred to as “the fiery furnace” (Melachim I 8:11), 
where no slave had ever escaped. Perhaps he lacked the spiritual perfection 
needed for this? Moreover, he knew that the Egyptian exile would serve as 
the basis for all future exiles, and that redemption would depend in large 
part on the redeemer. Even if he brought the Jews out of Egypt, perhaps his 
redemption would fall short of what was needed to make the Jews an 
eternally free people, for whom any exile would only be temporary (see 
Maharal, Hagada Shel Pesach). 
Because of the risks involved, Moshe asked: Perhaps Hashem should 
redeem the Jews by Himself? Perhaps someone greater than Moshe should 
do this? Or, perhaps the redeemer should be a more capable speaker? 
Lastly, even if Moshe was thoroughly capable of the task, Moshe’s brother 
Aharon had until then been the leader of the Jewish People, and appointing 
Moshe as redeemer would be a slight to Aharon’s honor. Even a minute 
flaw in Moshe’s redemption had to be taken into account. These questions 
showed how seriously Moshe viewed his mission, and this showed that he 
was fitting to be the shaliach to redeem Klal Yisrael. 
Moshe Rabbeinu serves as an example of what shelichus means: Complete 
devotion to one’s mission. In fact, each and every one of us is a shaliach. 
We have been sent to this world to serve Hashem, and we should view our 
lives as a mission that requires our total dedication. Rabbeinu Yonah 
(Sha’arei Teshuva 2:21) illustrates this, saying that we should consider 
ourselves as if a king sent us on a long journey to a foreign land, to perform 
a very important assignment. We should be focused constantly on fulfilling 

our mission properly, and we should be ever aware that the day will come 
when we’ll have to report back before the king, explaining how each and 
every action we did was part of our mission. 
Rav Reuven Fine notes that living with a sense of shelichus is empowering. 
If before, we viewed certain actions as beyond our ability, once we view 
them as a mission and realize that we simply must succeed — we will 
discover that we possess the abilities needed to succeed. The Sages allude 
to this in their statement (Gittin 64a): “One can assume that a shaliach 
fulfills his shelichus.” If we take full responsibility for something, we will 
be able to do it. 
Moreover, one who lives his life knowing that he is Hashem’s shaliach 
merits to feel a deep sense of satisfaction. He knows that every bit of 
learning he accomplishes, every mitzvah he performs and every act of 
chessed he does — no matter how small it may seem — is the fulfillment 
of the mission for which he was sent to this world. 
Rav Aharon Yehuda Leib Steinman lived with this awareness, that he was 
a shaliach in this world who would eventually have to “report back” to 
Hashem. He therefore sought to do every mitzvah with the greatest 
precision, knowing that in the end he would have to face G-d and account 
for all of his actions. 
This thought compelled him at times to take steps far beyond what halacha 
required. For example, once, before Purim, he received $5,000 from a 
frequent donor, who asked that this money be given on Purim to a poor 
person who lived in Bnei Brak. However, when Purim arrived, Rav 
Steinman discovered that the money had been misplaced in his apartment. 
“Never mind,” the donor told Rav Steinman. “I exempt you from the 
shelichus. Don’t worry about the money, I’ll find another way to help this 
man.” 
Rav Steinman nevertheless gathered together a sum of $100 that he could 
give right away to the man, and soon afterwards he took a loan for the 
remaining $4,900, which he gave to him and slowly paid back on his own. 
The donor begged Rav Steinman not to do this, but he explained: “Even if 
I am exempt as far as the earthly court goes, when I come to my final 
judgment, what will I say if Hashem asks me: ‘Why weren’t you more 
responsible with your fellow man’s money?’ Any amount of money in the 
world is worth paying so that my actions will be justified before Hashem!” 
May we devote ourselves totally to our mission! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Shemot: The Greatest Praise of All 
The Torah in Parashat Shemot tells of the heroism of the midwives of 
Beneh Yisrael, who defied Pharaoh’s edict ordering them to kill all 
newborn boys among the nation. These midwives are identified by the 
names “Shifra” and “Pu’a,” but the Gemara teaches that in truth, these 
women were none other than Yochebed and Miriam – the mother and sister 
of Moshe Rabbenu. They were given these names, the Rabbis explain, in 
commemoration of their efforts on behalf of the babies they delivered. Not 
only did they refuse to kill the infants as Pharaoh had ordered, but they did 
just the opposite – they helped the newborns in any way they could. The 
name “Shifra,” which means “beautiful,” alludes to the midwives’ work to 
make the infants healthy and good-looking, and the name “Pu’a” refers to 
the cooing sound which the midwives made in order to calm the babies and 
make them happy. 
It might seem strange, at first glance, that the Torah chose to refer to 
Yochebed and Miriam by these names. After all, according to tradition, 
these women were great spiritual figures, who reached the level of 
prophecy. A person is eligible for prophecy only after achieving 
outstanding spiritual heights. If Yochebed and Miriam experienced 
prophecy, then by definition, they were exceptional spiritual giants. Why, 
then, would the Torah give them names that commemorated their efforts 
on behalf of Beneh Yisrael’s newborn babies? The name Shifra and Pu’a 
allude to things like administering medicine, changing diapers, rocking 
babies to sleep, and playing with them to keep them relaxed and happy. 
Why does the Torah choose to refer to Shifra and Pu’a specifically by 
pointing to these menial tasks, if they were outstanding spiritual figures? Is 
this not demeaning to women of such stature? 
The answer, quite simply, is that no, this is not demeaning at all. The 
greatest praise that can be given is that somebody cared for and raised 
children. Whereas modern society belittles the value and importance of 
motherhood, of devoting oneself to raising and educating children, Judaism 
regards it as the greatest of all undertakings. The Torah specifically refers 
to Yochebed and Miriam by these names because their efforts on behalf of 
the infants of Beneh Yisrael are even more precious than their great 
achievements as prophets. 
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We must never find it demeaning to devote time and energy to the sacred 
task of caring for children. Tasks which contemporary society finds 
demeaning, such as preparing food, dressing and bathing children, playing 
with them, changing diapers, and everything else that goes into raising 
happy, healthy and confident children, are all great achievements. For Jews, 
the greatest praise is that they succeeded in this role – in the role of raising 
and caring for their children and preparing the next generation of Torah 
Jews. 
 

Rabbi Yaakov Neuburger 

TorahWeb 
The Profundity of "Names" 
Not only is the sefer we are opening this week called "Shemos - names" but 
it also enjoys several appellations itself. Of the lesser known labels, 
Ramban elucidates the title, "Sefer Geula - the book of redemption." 
Ramban in his introductory comments to Sefer Shemos explains that the 
seferdoes not merely tell a story that includes redemption rather the volume 
is entirely dedicated to redemption and its antecedents. In other words, 
redemption is not complete with the miraculous splitting of the sea even 
though our masters remain vanquished; nor is redemption satisfied with the 
receiving of the Torah, despite the fact that it entirely transformed our 
anonymous and meaningless existence into a deliberate, elevated and 
missionized life. Jewish redemption is about coming back, regaining the 
ground of the Patriarchs, the coexistence with the spiritual, with all of its 
profound meaning and awesome responsibilities. That return only became 
real with the construction of the Mishkan, welcoming Jews to feel the 
closeness of Shechina. Thus the entire book describes redemption, with the 
last chapter describing Hashem residing in the Mishkan as the climactic 
completion to geula. 
A not altogether different angle is offered by the Beha"g(1) who simply 
calls this sefer "volume two." This is noteworthy because he does not refer 
to any of the other five volumes by their numerical position. To them he 
accedes their more descriptive labels with which we are familiar. That is 
why the Netziv(2) in his introductory comments to Shemos dwells on this 
otherwise unremarkable title. He suggests that the Beha"g wants us to 
realize that at its core, Sefer Shemos is the inseparable sequel to Breishis in 
more ways than one. Shemos is not only the actualization of many of the 
patterns of Breishis but it gives purpose to all that has been recorded. Of 
course, the sequence of events from famine to displacement to a plagued 
Pharoh to wealthy redemption comes to fruition. Of far more lasting 
significance is the choosing of our people, the revelation of Hashem's plans 
and practices, and the centrality of His place in this world, all of which are 
intimated in the medrashic comments on the word "Breishis(3)", and all of 
which give purpose to creation. Consequently, it is the Book Two that in 
fact makes Bereishis into Book Number One. 
Yet isn't the most intriguing designation of this second book the name that 
we are most accustomed to, i.e. "Shemos"? Why should we refer to the 
entire narrative of the formation of our people as the "record of names"? 
Moreover, a correct translation of our pronunciation has us calling the sefer, 
"names of", a rather dangling title. Furthermore, the title becomes a 
reference to the list of Yaakov's children, a list whose seeming redundancy 
needs to be justified by our commentaries. 
Rav Mordechai Druk, who for decades darshaned in five Yerushalmi shuls 
every Shabbos, intimates that Rashi is not only justifying the repetition of 
the names of Yaakov's family when he explains that this communicates 
Hashem's affection for us. Rather, Rashi also wants us to be continuously 
cognizant of that affection throughout our study of the trials and triumphs 
of exile and redemption. Hence, the name "Shemos" comes as a reminder 
or a guide to the study of volume two. 
I believe that we can gain insight through another comment of the Netziv. 
With his typical sensitivity to the text, the Netziv points out that the list of 
names is not referring to Yaakov's sons, but rather to the tribes of which 
they are also symbols. More precisely, each name refers to an aspect of the 
Jewish people, each of which Yaakov had begun to describe in Parshas 
Vayechi, that the members of each shevet would inject into our people 
repeatedly. The pasuk reads, "These are the names of Bnei Yisroel that 
came to Egypt with Yaakov..." The Netziv reasons that were this a list of 
Yaakov's children, the Torah would call them the children of Yaakov and 
simply refer to him in the balance of the pasuk. By explicitly mentioning 
Yaakov in the end of the pasuk, the "Bnei Yisrael" in the opening phrase 
must refer to us as a people. 

It follows that we have come to refer to this sefer as, "names of [our 12 
distinct parts]". It therefore, seems to me that the name of the sefer, 
"Shemos", is one of the mandates of the galus therein described. Perhaps 
we are being instructed to be ever mindful throughout our diaspora 
wanderings that we are sorely missing so much of the vibrant colors of our 
people and the tapestry that can only come through the togetherness of all 
twelve stripes. That dangling unfinished title, "names of", refers to our 
avoda of galus, of maintaining the breadth of opportunities to do Hashem's 
will even as the strategies of survival will wisely focus us on one path at a 
time. Perhaps this title of the galus and redemption experience also refers 
to the avoda of doing our utmost to hold our brethren close to the missions 
and mesora of our roots, of keeping the family intact to the best of our 
efforts. 
Finally, the opening "vov" of the sefer(4) indicates its inseparability form 
the forgoing narrative, and starts the galus journey at the bedside of Yaakov 
where each son learns of his strengths and that of his brothers. Each son 
understands the contribution that they are being asked to make and how 
incomplete it will be if it is not supported by the blessings of all those in 
attendance. That journey finally came full circle when each shevet took up 
its position around the mishkan. It will circle around again when we each 
return to our tribal section of the Land of Israel, in which we will all find a 
well-suited home. 
1. Rabbi Shimon Kayyara, the author of the Halachos Gedolos, is referred 
to as the Beha"g, which is an acronym for "Ba'al Halachos Gedolos - author 
of the Halachos Gedolos" 
2. Rav Naftoli Zvi Yehuda Berlin, nineteenth century Rosh Yeshiva of the 
Volozhin yeshiva and author of (among other works) a commentary on the 
chumash entitled Ha'amek Davar 
3. See Rashi's commentary to Breishis 1:1 
4. "V'ayle Shemos...", Shemos 1:1 
Copyright © 2018 by The TorahWeb Foundation. All rights reserved. 
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Shabbat Shalom 
Shmot 5778 
GOOD MORNING! In this week's Torah portion the Torah tells us "There 
arose a new king over Egypt who did not know Joseph." There is a 
disagreement whether it was truly a new king or whether the king (Pharaoh) 
chose to ignore any debt of gratitude to Joseph and his people for saving 
Egypt and the world from the 7 year famine. Obviously, trusting in people 
-- especially heads of governments -- is problematic. Who do you trust? 
Who can you trust? 
In my youth there was a television show entitled, "Who Do You Trust?" 
The show was not entitled "Is There Anyone You Trust?," because, in the 
end all of us trust in someone or something. People trust in their 
intelligence, their power, their charm, their knowledge, their connections, 
their political candidate, and in their wealth. For those who trust (or 
trusted...) in their wealth, it is ironic that on the American dollar bill it 
advises "In God We Trust." 
Ultimately, what will help all of us to weather these difficult times is 
strengthening our trust in God. Trust in God gives a person peace of mind, 
the ability to relax and to be free of stress and worry. It helps one to deal 
with frustrations and difficulties. 
Like all intelligent discussions, we first have to start with a definition. Trust 
in God is believing, knowing, internalizing that all that the Almighty does 
for us if for our good. It is knowing that the Almighty loves us greater than 
any love one human being can have for another person. He totally knows 
and understands us and our personal situations. Only the Almighty has the 
power to impact your situation. He has a track record. You can rely on Him. 
Everything the Almighty does for you is a gift; there are no strings attached. 
How does one strengthen his or her trust in God? It really helps if you keep 
a notebook and write down your thoughts. Let's look at some of the 
components of Trust in God and what we can do: 
1) The Almighty Loves You -- Make a list of all that the Almighty has 
done for you in the past -- your health, your family, your physical and 
mental abilities. By writing a list you won't take things for granted nor 
overlook even the little or constant blessings He has bestowed upon you. 
2) All that the Almighty does is for your good and He knows your needs 
-- Write down all of the times you thought that the Almighty was wrong; 
that you didn't get what you want -- yet, it turned out better than had you 
gotten what you wanted. 
3) Only the Almighty has the power to help you -- Record those times in 
your life when you put your trust in another human being and you were 
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disappointed. The person didn't come through for you, the inside tip turned 
out to be false, your friend or boss changed his mind. Then record all of the 
times that you thought the situation was hopeless, all was lost -- and things 
worked out or you were saved. Repeating to oneself "There is no other 
power than the Almighty" strengthens one's belief and calms the spirit. 
To help develop trust in God, buy Practical Guide to Bitachon (bitachon is 
Hebrew for "trust") by Rabbi Shaul Wagschal at Eichlers.com or your local 
Jewish bookstore. Also, check out aish.com & aishaudio.com. 
7 Principles for Trusting in God 
1. The Creator of the universe loves me more than anybody else in the 
world possibly can. 
2. The Almighty is aware of all my struggles, desires and dreams. All I need 
is to ask Him for help. 
3. The Almighty has the power to give me anything I want. 
4. There is no other power in the universe other than the Almighty. Only 
He can grant me success and give me what I want. 
5. The Almighty has a track record for giving me more than I am asking 
for. 
6. The Almighty gives with no strings attached. I don't need to earn it or 
deserve it. He will give it to me anyway. 
7. The Almighty knows what is best for me and everything He does is only 
for my good. 
Torah Portion Of The Week: Shemos 
This week's portion tells a story often repeated throughout history: The 
Jews become prominent and numerous. There arises a new king in Egypt 
"who did not know Joseph" (meaning he chose not to know Joseph or 
recognize any debt of gratitude). He proclaims slavery for the Jewish 
people "lest they may increase so much, that if there is war, they will join 
our enemies and fight against us, driving (us) from the land." (Anti-
Semitism can thrive on any excuse; it need not be logical or real -- check 
out our online seminar "Why the Jews?" at aish.com/sem/wtj -- the seminar 
will transform the way you view yourself, your people and your history. It's 
spectacular!) 
Moshe (Moses) is born and immediately hidden because of the decree to 
kill all male Jewish babies. Moses is saved by Pharaoh's daughter, grows 
up in the royal household, goes out to see the plight of his fellow Jews. He 
kills an Egyptian who was beating a Jew, escapes to Midian when the deed 
becomes known, becomes a shepherd, and then is commanded by God at 
the Burning Bush to "bring My people out of Egypt." Moses returns to 
Egypt, confronts Pharaoh who refuses to give permission for the Israelites 
to leave. And then God says, "Now you will begin to see what I will do to 
Pharaoh!" 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
When Moshe was told by the Almighty that he would be the leader to 
approach Pharaoh to demand freedom for the Israelites, Moshe replied: 
"Please my Master, send anyone else" (Exodus 4:13). 
Why did Moshe seek to avoid this position of leadership? 
The Ramban, Rabbi Moshe ben Nachman, explains that Moshe told the 
Almighty to send anyone else because he believed that any other person in 
the world would be more fitting than Moshe for this mission. 
At first glance this is puzzling. How could Moshe sincerely have thought 
of himself as unworthy? Rabbi Chaim of Volozhin explained that even if a 
person is very intelligent and wise and has accomplished very much, he 
nevertheless might not be working as hard as he should. With his talents 
and abilities he might have accomplished a lot more if he tried harder. On 
the other hand, a person who has accomplished little is perhaps doing all 
that he can. This person is reaching his potential. However, an 
accomplished person might be far from reaching his potential. 
For this reason Moshe felt he was unworthy. In his humility, he thought 
that he was further from fulfilling his potential than everyone else. 
This is a lesson for two types of people. Those who feel arrogant and 
conceited because of their great intellect and accomplishments should be 
aware that perhaps they are far from reaching their potential. This should 
lessen their inflated feelings about themselves. For this exact same reason, 
those who are trying very hard and put forth great effort should not feel 
envious or disheartened when they see others apparently accomplishing 
more than them. 
One's true spiritual level cannot be measured by any mortal. There is no 
accurate objective means of evaluating any person. The true level of each 
person is based entirely on effort and this only the Almighty can measure. 
Quote of the Week 
Two types of fools: 
Those who trust everyone and 
those who trust no one 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Shmos - I Will Be What I Will Be: Gilui Shechina 
Adapted from a lecture by Mori v’Rabi Hagaon Hatzaddik Rav Zeidel 
Epstein, .תשמ"ט ,זצוק"ל 
And Moshe said to G-d, "Behold I will come to the children of Israel, and 
I will say to them, 'The G-d of your fathers has sent me to you,' and they 
will say to me, 'What is His name?' what shall I say to them?" G-d said to 
Moshe, "Ek-yeh asher Ek-yeh (I will be what I will be)." And He said, "So 
shall you say to the children of Israel, 'Ek-yeh (I will be) has sent me to 
you.'" (Shemos 3:13-14) 
A simple reading of the possuk raises some questions. There are two 
statements explaining what Hashem’s name is. Why did He have to repeat 
Himself? 
Rashi (quoting Brachos 9b) appears to be addressing this question: 
I will be what I will be: “I will be” with them in this predicament “what I 
will be” with them in their suppression by other kingdoms. [Then] He 
[Moshe] said before Him, “O Lord of the universe! Why should I mention 
to them another trouble? They have enough [difficulty] with this one.” 
Hashem answered him, “You have spoken well. So shall you say, etc.” 
We see from Rashi, that Hakadosh Baruch Hu told Moshe the meaning of 
the great Name: that not only is Hashem with them in Mitzrayim, He will 
be with them in their future oppressions in all the exiles ( שעבוד מלכיות ). 
Moshe thereupon became very perturbed. Why mention any other future 
problems. It was like Hashem was saying, don’t worry, there’ll be more 
problems to come. 
Then Hashem agreed to Moshe Rabbeinu and told him to only mention that 
Hashem will be with them and help them depart from Mitzrayim. 
There is a parenthesis in Rashi: Not that Moshe, G-d forbid, outsmarted G-
d. However, he did not understand what G-d meant. [He thought that 
Hashem was telling him to relate this to Yisroel.] Really, when G-d said, “I 
will be what I will be,” He told this to Moshe alone, and never intended that 
Moshe should tell this to Yisroel. That is the meaning of “You have spoken 
well,” for that was My original intention, that you should not tell such 
things to the children of Israel, only “So shall you say to the children of 
Israel,” ‘Ekyeh [I will be] has sent me.’” 
According to this annotation, Hashem had always intended that Moshe 
Rabbeinu should only tell Klal Yisroel about the Yetzias Mitzrayim, and 
not about any future problems. Hashem told Moshe alone the real meaning 
of His name so that Moshe himself should know the truth. 
However, the explanation of this annotation doesn’t seem to fit the possuk. 
Moshe asked, what should I tell them and Hashem responded regarding the 
entire future history, not just the part about Mitzrayim. A simple reading 
doesn’t suggest that Hashem’s intention was for Moshe Rabbeinu alone to 
know this secret. The secret of this great Name Ekyeh asher Ekyeh was 
really meant for the entire Klal Yisroel. Just right now while suffering their 
tribulations in Mitzrayim they couldn’t handle it. But it was written in the 
Torah for all of us to know. The explanation of the parenthesis doesn’t fit 
the possuk. Moshe was asking what to tell all of Klal Yisroel and it wasn’t 
a question that Moshe Rabbeinu wanted to know personally only. Rather, 
he wanted to know what to tell Klal Yisroel. Rashi according to the 
annotation does not fit the possuk. 
In order to answer this we must understand the basic purpose of the entire 
Creation: Hashem wants us to recognize and be vividly aware of Him. That 
is called Gilui Shechina (Revelation of Hashem’s presence), when G-d can 
be clearly seen. Everyone should see Hashem’s presence everywhere in 
everything. This is the purpose of the entire creation. The creation should 
announce and publicize אין עוד מלבדו Ein Od Milvado – There is no power 
other than Hashem! Just by observing how things operate in the world 
everyone should see that there is a Creator; just one, no other. One who 
understands, sees everything. And not just only one G-d. There is no other 
power. Everything in the universe is Hashem. Where ever one looks he 
should see the handiwork of G-d. When we look up to the heavens, we 
don’t see just the heavens, we see Your heavens. 
The entire creation shouts out “there is a Creator.” It’s like a painting from 
a famous painter from many years ago. It sells for thousands, because it’s 
so and so’s painting. It’s an original. The experts look at it and they 
immediately recognize the painter. His expertise. His special style. It’s 
obviously a Rembrandt or a Van Gough. Look how he wove the colors 
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together and how it is so full of expression. We novices only see some 
colors. 
Handwriting. You go to an analyst and write a few lines. All you see are 
some pen marks on the paper. It’s nothing. But he looks at it and sees 
everything. This letter goes up, that letter goes down, and he sees your 
whole personality in those lines. All you see are some scribbles on the 
paper. 
That’s the Universe. Everywhere we look it utters: this was made by the 
Ribono Shel Olam. Before the sin, everything was pure and there was pure 
Gilui Shechina. Now after the sin, Hashem is hidden. That is called hester 
 We don’t see. But in hester there is Gilui Shechina; unending Gilui . הסתר –
Shechina. 
That’s our job. To see Shechina everywhere. We must remember that 
everywhere has the possibility to see Shechina; but it also has the power to 
cover over the Shechina so that all you see is Nature. 
Rav Chaim Shmueleviz, Rosh Yeshiva of the Mir, in Sichos Musar, Parshas 
Vayechi ( תשל"א ) writes that this darkness which is intertwined in 
Hashem’s actions has a very important task. Hashem intentionally covers 
over His presence in everything and created “Nature” in order to allow us 
free will. 
We know Hashem always hides the most wondrous miracles in natural 
phenomena. They always have the aura about them that they were actually 
merely natural or near natural phenomena. The miracle of the splitting of 
the Sea was covered over with nature: “And Hashem moved the water with 
a strong east wind the entire night…” 
This was done to leave some room for mistake. Otherwise, it would be as 
if free will has been taken away from Mankind. Our job is to reveal the 
Shechina everywhere we can. We have to remember that nature is merely 
Hashem’s way of giving us room to err. 
There is a difficult Ramban. Chazal tell us that Yocheved, Moshe 
Rabbeinu’s mother, was born on the trip down to Mitzrayim. In parshas 
Vayigash the Ibn Ezra asks, if so, when we make a simple calculation, we 
see that she was 130 years old when she gave birth to Moshe. Sarah was 
only 90 years old when she gave birth to Yitzchak and that was considered 
a miracle. Why wasn’t Yocheved’s giving birth at the age of 130 mentioned 
as a miracle? The Ramban then proceeds to enlighten us with a very 
important principle. Only miracles that are announced in advance by a 
prophet or a malach (angel) are mentioned in the Torah as miracles. 
Unannounced miracles that occur to help the tzaddikim are left 
unmentioned. Even the greatest miracles in which the laws of nature are 
openly circumvented, if not announced in advance, they go unmentioned. 
What the Torah calls a miracle is when a navi or a malach comes to tell us 
that it will happen. 
Let us try to elucidate the Ramban’s explanation. It fits in beautifully with 
what we said above. The purpose of a miracle is to make it clear that there 
is a Creator. There is no other reason for miracles. The Ramban (at the end 
of parshas Bo) states that all of nature is a miracle. The possuk in Krias 
Shema tells us that if we follow the Torah the rain will fall in the right time. 
Isn’t that a miracle? And now that we have that possuk, if we don’t follow 
the Torah, and the rain still falls, isn’t that a miracle? All of nature is a 
miracle. But it is a hidden miracle. An open miracle is announced in 
advance in order to publicize it. 
This is the difference between ha’oras panim and gilui Shechina as opposed 
to hester panim and hester Shechina. Gilui Shechina is to see the Ribono 
Shel Olam, and hester Shechina is when we don’t see the Shechina. 
We are used to thinking that when everything goes good and we see the 
bracha, that is gilui Shechina. But when everything is not good, when one 
is not healthy, when parnossa is hard, when he has problems, he is not 
receiving the bracha. That is hester. That is a mistake. 
R. Yaakov Emden writes that there is no miracle as great as the existence 
of Klal Yisroel among the goyim. When Yidden go through all their 
hardships and still remain alive and remain Yidden that’s the greatest 
miracle. R. Yaakov Emden writes, “We think that gilui Shechina is in 
ha’oras panim (when everything goes good). But when everything goes bad 
in hester panim there is no gilui Shechina. I will reveal to you a secret, 
writes Rav Yaakov Emden. In hester panim there is more gilui Shechina 
than in gilui Shechina alone. Because when there is hester, and yet the 
Ribono Shel Olam supports you, that’s a miracle. The fact that the poverty 
stricken person continues living and has a piece of bread to eat is a bigger 
miracle than the wealthy man’s supper. The wealthy person’s existence 
looks normal. He’s got money, he has supper. But the poor man’s supper is 
a miracle. When an ill person remains alive and continues living, we see 
more chessed than by a healthy person. 
Let us return to Moshe Rabbeinu by the burning bush. Moshe Rabbeinu 
asked the Ribono Shel Olam, if Klal Yisroel ask me what Hashem’s name 

is, what should I tell them? His question wasn’t simply what Hashem’s 
name is. Moshe Rabbeinu was asking how Hashem was interacting with 
Klal Yisroel. Hashem’s name reflects His interaction with the world: 
chesed, rachamim, din, etc. Which attribute should I tell Klal Yisroel? 
Hakadosh Baruch Hu answered, “My name is Gilui Shechina, Ekyeh asher 
Ekyeh.” As Rashi said “I am with them in this trouble, I will be with them 
in future troubles.” This is the greatest Gilui Shechina possible: that 
Hashem is with us in our most difficult times. That’s the most wonderful 
announcement possible. No matter what goes wrong, Hashem is with us. 
“Klal Yisroel is with Me, and I am with Klal Yisroel.” Chas v’shalom we 
shouldn’t lose sight of this. We have to constantly pay attention. Wherever 
Klal Yisroel went into galus, the Shechina went first. So Hakadosh Baruch 
Hu told Moshe Rabbeinu, Ekyeh asher Ekyeh, I’ll be with you throughout 
all the tzoros, because in tzorus there is more Gilui Shechina, Tell Klal 
Yisroel the secret of Gilui Shechina, Moshe Rabbeinu answered, why 
should I tell them there will be more tzoros? They won’t be able to 
understand the message that tzoros are the greatest Gilui Shechina. So the 
Ribono Shel Olam agreed, if they are not capable of accepting this 
statement for the moment, don’t tell them. But Moshe Rabbeinu had to 
know it. And that’s the truth. And now this truth was written in the Torah 
for us all to know. 
The Ribono Shel Olam told Klal Yisroel, there isn’t a minute that He 
doesn’t think about Klal Yisroel. Our job is to never forget this. Wherever 
we mention Hashem’s name, that is where bracha is. 
Chazal have told us to make 100 brachos each day. Why 100 brachos each 
day? Because this is 100 times “bestowing His Name.” Every time we make 
a bracha “baruch ato Hashem…” we are declaring, Ribono Shel Olam You 
are here. You are “the One who gives the tired person strength,” “the One 
who frees a bound up person,” “the One who supports those who fall.” You, 
everything is You. You give me a piece of bread to eat. Every time a Jew 
recites a bracha, he declares, “There is a Borei Olam.” The same is true of 
tefilla. Tefilla means that we recite the idea that “I have nothing, everything 
belongs to the Creator.” When we realize this we are allowing the bracha 
to come down upon us. 
The Rambam states in his 13 Principles of Faith: “I believe with perfect 
faith that there is none other to whom it is proper to daven.” There is 
nowhere else to ask, only the Ribono Shel Olam. 
The avodah of a Yid is שויתי ה' לנגדי תמיד I put Hashem before me constantly. 
And where do we find that? In the very beginning of the Shulchan Aruch. 
A person has barely woken up and he says Modeh Ani, he’s fulfilling שויתי 
. And if there’s a שויתי then there’s a bracha. Mention Hashem’s name, and 
that allows the bracha to flow. But if one doesn’t recognize Hashem, if he 
rattles off the bracha without thinking, then the bracha won’t take effect. It 
even has the opposite effect, it corrupts the world because he is proclaiming 
hester not gilui. The very first thing he must do is to proclaim, “Ribono 
Shel Olam, I know that everything that I have is from You.” 
Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 9442346 Israel Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” (Feldheim Publishers), and 
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Gem Of The Week From RSR”H 
This Week Sponsored -לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל    
A Pariah Caste 
In Shemos comes the first evil committed against the Jews. Unfortunately, 
the opening pesukim do not allow us to conclusively identify its cause. 
The words vayakam melech chadash al Mitzrayim do not imply a normal 
new king. “Vayakam…al” always denotes a violent succession. It seems 
that the old ruling family was overthrown, and Egypt fell to the power of 
the invading foreign dynasty, hence, “asher lo yada es Yosef.” A new 
dynasty native to the country would have known Yosef. The Egyptian 
people did not look askance at Goshen and the people in it. They considered 
the Jews benefactors, not intruders, and did not feel deprived by the Jews’ 
prosperity. 
The Jews are then described as rav v’atzum mimenu. This cannot mean 
“more numerous and stronger than we are,” for there were far more 
Egyptians in Egypt than there were Jews in Goshen, unless we assume that 
the foreign ruler brought the members of his nation with him. More likely, 
this mimenu is said in the same sense that Avimelech did to Yitzchak: “Lech 
mei’imanu, ki amatzta mimenu me’od”—for us, you are too strong; we 
cannot stand idly by while you, one individual, become more powerful than 
any other individual in our midst. Similarly, the king of Egypt could say, 
“Look at the Jews, united as one nefesh. They have become too powerful. 
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There is not one social caste among us that can compare with them, in 
number or in power.” 
Pharaoh was unable to accuse the Jews of any wrongdoing; his actions were 
not caused by anything they had done. The evil committed against the Jews 
was not the people's idea. It was a political tool which the new king used to 
consolidate his tyrannical regime. 
There is nothing new under the sun. Whenever a tyrant seeks to oppress his 
subjects, he gives them a scapegoat whom they can oppress in turn. 
Historically, this has been the source of many anti-Semitic decrees, and 
similar considerations may have motivated Pharaoh, the instigator of the 
very first anti-Jewish laws. He created a pariah caste upon which all the 
others could look down with contempt while imagining themselves to be 
free. And yet he found nothing to blame the Jews for but their high birth 
rate, and could only justify his harsh laws by citing reasons of “national 
interest.” That itself is testimony to the Jews’ decent behavior in Egypt. 
It is true that our forefathers did not remain completely faithful to Hashem, 
assimilating the impure spirit of Egypt and its immoral ways. The pasuk 
says nothing about their belief in Hashem; its silence pointing to a decline 
since the days of Avraham. Nevertheless, in the eyes of their fellow citizens 
of Egypt, they were beyond reproach. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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Fear Of God - The Foundation Of Life 
“And the midwives feared God and they did not do as the king of Egypt 
spoke to them, and they kept the boys alive.” Shemos 1:17 
Sefer Shemos begins the story of the generations that followed the 
generation of the émigrés of the land of Canaan, and tells the story of Shifra 
and Puah, whom Chazal identify as Yocheved and Miriam. Pharaoh's first 
attempt to control the population growth by enslavement led to a colossal 
failure. As a result, the rate of population growth had only dramatically 
increased. His next effort was to effect a more direct method, but by stealth. 
He, the king himself, called Shifra and Puah and gave a direct order to kill 
the male infants at birth. They understood that the punishment for 
disobedience of a king's direct order was most certainly a death penalty for 
themselves. The law of the Torah of rIcgh ktu drvh was still well into the 
future, yet the Torah relates that these two heroes understood on their own 
the Divine will, for their motivation to defy the king's order was due to 
ohnJ ,trh, nothing else, and indeed for this feat of courage they were well-
rewarded. 
Rabbi Chaim Twerski notes that this incident, being the first story 
recorded in Shemos, gives us an indication of the stature of our Matriarchs. 
Despite the fact that their lives were at stake, and despite the fact that they 
understood that the king would find others to do his bidding if they refused 
(as he indeed subsequently so ordered his entire nation), they nonetheless 
refused to obey the order of a mortal king but rather the order of the King 
of kings, for ohnJ ,trh is the essence of being a Jew. This is the most 
fundamental value we give our children to live a Jewish life. 
The Perspective Of A “Gadol” 
“And the boy grew up and she brought him to the daughter of 
Pharaoh...And it happened in those days that Moshe grew up and went 
out to his brethren and saw their burdens.” Shemos 2: 10-11 
After the Torah tells us that the boy (Moshe) grew up, the very next verse 
reports that “Moshe grew up, and he went out to his brothers”. Noting what 
seems to be a redundancy, Rashi explains that the first reference of Moshe’s 
growth was regarding his physical growth and his beginning to mature from 
his being a boy to becoming a young man. The subsequent verse refers to 
Moshe’s growth as a responsible young man, one who viewed events as 
they affected his fellow Jews. Moshe understood and noted the plight of his 
people, and he left the palace in order to commiserate with them and act in 
order to alleviate their suffering. 
In his introduction to Sefer Shaarei Yoshor, Rabbi Shimon Shkop 
explains the difference between the outlook of a child upon his world and 
that of an adult. The world of a child centers around his own self, and he is 
not capable of considering the needs of others. When he wants something, 

he does not think about whether his mother may be tired or busy. A child 
demands that his whims and needs be addressed, and there is no thought as 
to whether others around him have needs of their own. As a person grows 
and matures, he begins to allow his personal universe to include others, to 
the degree that he begins to not only be aware of others, but he may even 
put other’s needs ahead of his own. A fully mature adult, a gadol, is capable 
of even negating his own needs for the benefit of others, and he may think 
and act in a noble manner to serve others. This developed attitude may 
result in his new goal of serving as a cause greater than his own self. 
This was the “greatness” of Moshe. He is described as becoming a grown 
and mature adult, and, as the verse notes, this was accomplished as “he 
went out to his brothers”. He commitment to his fellow man is what defined 
him as becoming an adult, and, in fact, his becoming great. 
Rabbi Ben-Zion Rand points out that the first time the term “gadol” is 
used in the Torah, it is in the context of the creation of the sun and the 
moon. (Bereshis 1:16) The moon became diminished, but the sun retained 
its original size - it was the Great Luminary - ksdv rItnv. The commentaries 
point out that the greatness of the sun was not merely due to its relative 
size, but primarily in that it provided light for others. The moon was a 
receiver, a sphere which just reflected light that shined upon it. Whereas 
the moon is a receiver, and is thus referred to as being “small”, the sun is a 
giver. This, then, is its greatness. 
As a young man enters the ranks of being bar-mitzvah, and joins the Jewish 
people in mitzvah obligation, he may consider the title of becoming an adult 
in its truest sense, that of becoming a compassionate and giving person - 
and grow to be a “gadol” among our people. 
Test Of Greatness 
“And Moshe was grazing the sheep of Yisro, his father-in-law, the priest 
of Midian, and he guided the sheep far into the wilderness, and he arrived 
at the Mountain of God, toward Chorev. And an angel of God appeared 
to him in a flame of fire from within the thorn bush.” Shemos 3:1-2 
The pasuk here stresses Moshe’s service as a shepherd as an introduction 
for his being chosen by Hashem. This requires thought, as now Moshe is 
being designated for the greatest task that any human being has ever done, 
one requiring courage and leadership on the one hand and holiness on the 
other. Why is such a simple task considered the right trial run to test a man? 
Additionally, Chazal tell us that Moshe saved entire countries and ruled 
them before coming to Midian, seemingly far greater accomplishments. 
Yet, all the pasuk finds important to relate is a typical job done by so many 
others. 
Rabbi Tzvi Haskell suggests that the answer is that people are not tested 
by their moments of glory and their public accomplishments. The greatness 
of a man is tested in his private life. In his attention to seemingly 
unimportant decisions is where one sees the essence of a man. Therefore, 
in Moshe’s attention to leading his flocks in unsettled land to avoid thievery 
or his concern for the smallest of his flocks was truly the greatest of tests. 
Honoring The Holiness 
“And he said: Do not come closer to here. Remove your shoes from your 
feet since the place upon which you are standing is holy ground.” Shemos 
3:5 
Moshe was commanded to remove his shoes since he was standing on holy 
ground. The Shelah HaKadosh writes in the name of the Maharal that the 
key to understanding this command is from verses in Tehillim (8:6-7): “Yet 
you have made him but slightly less than the angels and crowned him with 
soul and splendor. You gave him dominion over Your handiwork; 
everything You placed under his feet.” 
Rabbi Shmuel Weiss explains that there are four levels of creations in the 
physical world: inanimate objects, plants, animals, and man. Each level 
provides sustenance for the level above it. Man occupies the highest level, 
for everything else is created to enable him to fulfill his purpose. Thus, in 
the morning we recite the blessing of "hFrm kF hk vGgJ" (“Who made for 
me all that I need”) on the wearing of shoes, for that symbolizes man’s 
dominion over the other types of creation. 
However, Rabbi Yosef Shaul Nathanson, the author of Shoel U’Meishiv, 
adds that holy ground, like the burning bush at the time that the Shechina 
was present, is elevated even above man. Over such a holy place, though it 
may be inanimate, man does not rule, but rather must consider himself to 
be subservient to the holiness of the place. Therefore, in recognition of this 
fact, Moshe was told to remove his shoes. 
Worthy Leaders 
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“And Moshe said to God: ‘Oh Lord, I am not a man of words, not since 
yesterday nor the day before, nor since You have spoken to Your servant, 
for I am slow of speech and of a slow tongue.’ ” Shemos 4:10 
When Moshe was initially told to go rescue the Jews, he was reluctant to 
embark upon the mission for he felt that the enslaved Jews would not trust 
in his message. “They will not believe me,” he claimed (4:1). Now, after 
Hashem responded by providing Moshe with several miracles and signs to 
perform, Moshe altered his response by saying that he was not capable of 
being a spokesman. “I am not a man of words,” he said, referring to his 
difficulty in speaking. 
Why didn’t Moshe mention this problem initially? If he felt that there was 
a technical inability in his fulfilling this role as Hashem’s representative, 
he should have indicated this immediately, rather than attribute the problem 
to Bnei Yisrael being deficient in their faith. 
The answer is that if the Jews had been eagerly anticipating the redemption, 
it would not have been necessary to have a charismatic and talented speaker 
in order to inspire them. When the proper agent would arrive and simply 
inform them that the time for salvation had come, the people would eagerly 
follow his lead and the matter would have been settled. However, this was 
not the case. Moshe recognized that the people were demoralized due to 
their being physically and emotionally exhausted. Consequently, they not 
only had to be informed about the end of the exile, but they were also in 
need of a full awakening and spiritual revival. This called for a “man of 
words” - one who could encourage, cajole and convince, while, at the same 
time, be hopeful, promising and potent. 
This insight was noted by Rabbi Zalman Sorotzkin, l"vf, while still a 
young man at the Yeshiva of Volozhin. At that time, a meeting was held in 
the library of the Yeshiva to discuss whether the students should be given 
formal lessons in techniques of public speaking. Reb Zalman was in favor 
of this, as he pointed out that many of the students were destined to be 
community leaders. He referred to our verse and voiced his opinion. 
“Earlier generations were solid in their faith and convictions. It was 
adequate for their rabbis to simply tell them what the Torah allowed and 
what was prohibited. The communities accepted their words and life 
continued on. Now, things have deteriorated. We can no longer assume that 
people are automatically knowledgeable and receptive to basic tenets and 
Torah thought. We therefore need to produce students who will be fine and 
attractive speakers who can stir the hearts and ignite the souls of our 
people.” 
The Mitzvah Of Bris Milah And Eretz Yisrael 
“And it was when he was on the way, at the inn, that God encountered 
him and sought to kill him.” Shemos 4:24 
Rashi explains (from Nedarim 31b-32a) that the angel of Hashem sought 
to kill Moshe because he had not circumcised his son Eliezer. Rashi 
continues and quotes Rav Yose who explains that Moshe did not want to 
circumcise his son before traveling from Midian to Egypt out of fear that 
the trip would be too dangerous for the health of the child. However, when 
he arrived at an inn that was close enough to Egypt, and therefore the 
danger was mitigated, he should have immediately circumcised his son. But 
Moshe involved himself with his lodging arrangements at the inn before 
the Bris and it was for this reason that Hashem was going to punish him. 
Nevertheless, we must ask why the short delay was deserving of the death 
penalty. 
Rabbi Mordechai Ginsparg posits that perhaps we can answer that when 
the Jewish people were leaving Egypt, one of the mitzvos they were 
commanded to do in order to have the merit to leave Egypt was Bris Milah. 
Also, while in the desert, since it was dangerous, they did not perform 
circumcision. Therefore, as they entered Eretz Yisrael at the time of 
Yehoshua, they were again commanded with the mitzvah of Bris Milah 
with the understanding that this mitzvah was a prerequisite to getting 
possession of Eretz Yisrael. 
Moshe had to take the Jewish people out of Egypt to be able to receive the 
Torah and then complete the plan of Hashem by bringing them into Eretz 
Yisrael. However, if Moshe, the leader of the Jewish people, was himself 
lax in the mitzvah of Bris Milah, there would be a serious deficiency in his 
ability to lead the Jewish people and execute the plan of Hashem. This 
indeed would be a reason for a serious punishment for Moshe and would 
create the need for a new leader to take Moshe's place. We see that despite 
Moshe Rabbeinu’s having the talents and abilities to lead the Jewish 
people, a mistake in judgment put the entire mission in peril. 
Halachic Corner 
Affixing a mezuza to the doorpost of a Jewish home is an obligation 
incumbent upon every Jew. When there is a mezuza on the doorpost, 
whenever one comes in or goes out, he is confronted with the name of God, 
and, when he thus realizes God’s love, he will cease going astray. He will 

become aware that there is nothing in this world that is enduring for all 
eternity except the knowledge of God. Chazal have said: “He who has 
tefillin on his head and on his arm, tzitzis on his garment, and a mezuza 
upon his door will not sin, because he has many reminders, and these are 
the very angels who save him from sin.” 
Because the object of the mezuza is to remind a person of God’s name, 
therefore, upon leaving the house and upon entering it, he should kiss the 
mezuza. However, one is not permitted to put his hand on the mezuza itself, 
but should be careful to have a protective covering over the parchment. 
Questions for Thought and Study 
1. What “brotherly” concern did Pharaoh have that he would not consider 
exiling the Jews from Egypt instead of enslaving them? See Ohr HaChaim 
1:9 
2. Were Shifra and Puah the only two midwives in Egypt? Why did Pharaoh 
speak only to these two midwives initially? See Sforno 1:15 
3. Why does the Torah need to tell us that the Jew being beaten was "uhjtn" 
- “of his brothers”? Don’t we know this already, as it says "hrcg Jht" - “a 
Hebrew man”? See Ohr HaChaim 2:11 
4. Who used Moshe’s vyn (staff) before him? See Ba’al HaTurim 4:17 
Answers: 
1. The original Canaan was a brother of Mitzrayim (both sons of Cham), 
who was the forefather of the Egyptians. Because of this kinship, Pharaoh 
did not want to expel Bnei Yisrael, as that might lead to Bnei Yisrael 
conquering Canaan earlier than expected. 
2. Shifra and Puah were the main two midwives in the main city of Egypt. 
Pharaoh wanted to keep his evil plan quiet, so at first he spoke only to them 
directly. When he saw that these two would not comply, even though they 
were directly ordered to do so by him, he then proclaimed the decree 
publicly (1:18-22) so all would comply. 
3. This was to indicate that this was a righteous Jew who did not deserve to 
be beaten. This is unlike Dasan and Aviram, mentioned in Pasuk 2:13, who 
are not listed as Moshe’s “brothers”, as they were wicked. 
4. Moshe’s staff had previously been used by Adam, Chanoch, Noach, 
Shem, Avraham, Yitzchak, Yaakov, and Yosef. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Shemos: The Lad Who Cried Wolf 
Moshe was born into difficult times. Pharoh had issued a decree to kill 
all the baby boys. Upon birth, Moshe had to be hidden so that the 
Egyptian search parties wouldn’t find and kill him. After awhile, his 
parents felt that they could no longer hide him in their house. They 
decided to hide Moshe in a basket in the water at the bank of the Nile. 
It was among the reeds at the Nile that Moshe was discovered. 
The Torah relates that the daughter of Pharoh noticed him; “and behold 
a lad was crying.” She took the infant and raised him as her own. As a 
result, Moshe was rescued despite the decree against the Jewish boys. 
The commentaries wonder why, upon his being discovered, the Torah 
expresses Moshe’s cries with the phrase, “Behold a Na’ar / a lad was 
crying.” Wouldn’t it have been more correct to say, “Behold an infant 
was crying.” 
The medrash explains that the statement “Behold a lad was crying,” 
does not refer to the baby. The "lad" refers to Ahron, Moshe’s older 
brother. 
Although the family could no longer keep the baby in their home and 
they placed him among the reeds at the bank of the river, both Miriam 
and Ahron remained nearby to keep their eyes on Moshe. When Ahron 
realized that the baby had been discovered by the daughter of the evil 
monarch, he began to cry as he thought that all was lost. 
That Moshe was discovered by the daughter of Pharoh actually 
demonstrates G-d’s majestic way of running His world. G-d often 
chooses the most unlikely means of salvation to teach us that all 
different methods of salvation are open to Him. What better way is 
there to illustrate His supreme control than to save the child by having 
Pharoh’s daughter raise the child as her own? 
When Ahron saw that Pharoh’s daughter had found his brother, he most 
certainly had reason to cry. In his perception, it was the sign of 
catastrophe. But, in reality the discovery was orchestrated by G-d to 
save the child who would later redeem the Jewish people. 
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The story is told of a great Rabbi whose son was chosen to succeed 
him. As the father lay on his deathbed, he said to his son, “Don’t worry 
my child. Even after my passing, I will continue to look out for the 
people. If a bad decree should threaten the community, I will join you 
from Heaven with my prayers.” 
After the father passed on, it wasn’t long before the first crisis struck. 
The governor levied a very heavy tax upon certain businesses, so that 
many Jews would have to close their shops and move elsewhere. The 
community sent delegates to have the legislation modified. They united 
in major prayer gatherings. Yet, despite their efforts the decree 
remained in force. 
The young, new leader of the community was confused. His father had 
promised to join them in prayer. “Why was it,” the son wondered, “that 
during his lifetime, father was able to protect the community from such 
decrees, but now that he has passed on we are so vulnerable?” 
That night, the father came to his son in a dream. He said, “My son, I 
promised to intercede whenever a bad decree is declared against our 
community. I did not go back on that promise. But, the decree that you 
are experiencing isn’t a bad one. To you, on earth it seems bad. When 
I was living, I too would have prayed for it to be removed. But, from 
my new vantage point in heaven, I can see that it is an act of Divine 
kindness. (It will force the community to move on before the pogroms 
break out.) To you it seems bad, so pray. But I cannot join you, because 
it is revealed to me that it isn’t bad at all.” 
Over the years, the Jew has maintained a motto, “This too is for the 
best.” We are supposed to pray for salvation according to the way we 
perceive things. At the same time, we are expected to realize that we 
aren’t privy to the Divine Master Plan. Sometimes seemingly bad 
events are part of the salvation itself. 
With best wishes for a wonderful Shabbos! 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Shmos Teves, 5778 
How Much Must We Sacrifice In Order Not To Offend Another Human 
Being. 
"And he [Moshe] said, 'I beg you, Hashem, please send in the hand of 
another !' " (Shmos 4:13) 
From this Posuk we see that Moshe sought to decline the mission that Hashem 
wishes to entrust him -to lead the nation of Israel out of Egypt. 
The Yalkut Shimoni (Shmos 172), states, "Moshe said, 'All of these years it 
was Aharon who prophesied to them...Now I enter into the domain of my 
brother causing him anguish...' Therefore, Moshe did not wish to go..." We see 
from this Midrash that Moshe initially refused Hashem’s holy mission because 
he sought not to hurt his brother's feelings. Aharon had served as the leader 
and prophet of Klal Yisroel for over eighty years; and it would be insensitive 
for Moshe, Aharon's younger brother, to replace him. 
This is mystifying. Let us consider what Moshe Rabbeinu balked at accepting. 
He wished to reject the incredible z'chus and privilege of redeeming Hashem's 
chosen people from enslavement and affliction in Egypt, to freedom. The 
chance to help bring about the greatest revelation of Divine Providence ever 
to occur in the history of the world (Hashem’s descending upon Har Sinai in 
the presence of all the people).(1) The chance to give Hashem's nation the 
greatest gift imaginable - the Holy Torah. The opportunity of bringing Klal 
Yisroel into Eretz Yisroel. The opportunity to build the Beis HaMikdash, 
the dwelling place of the Shechina. In essence, the mission involved the 
Pikuach Nefesh of an entire nation, as well as being the fulfillment of the 
very purpose of creation. Was it worthwhile to relinquish all of this simply 
to avoid causing someone pain? 
Furthermore, would Aharon really be offended that his younger brother was 
replacing him? Aharon, of all people, whose extraordinary humility 
transcended even the humility of Avrohom Avinu (Chullin 89a). Aharon not 
merely performed kindness but was the very essence of kindness and 
goodness itself(2). Would Aharon, the living angel of holiness and humility, 
of kindness and goodness, be offended that it was not he, but his younger 
brother who would be zocheh to bring about the salvation of Klal Yisroel? 
How much hurt would Aharon actually feel? In light of all this, was it really 
worthwhile for Moshe to give up such an opportunity of immense 

dimension in order to merely avoid a minute possibility of causing Aharon 
anguish? 
The answer is a resounding "yes." Moshe Rabbeinu, who attained the highest 
levels of wisdom and prophecy, understood that even Aharon, with all his 
holiness and purity, was still only a human being of flesh and blood. There 
could be buried deep within the depths of Aharon's pure and holy heart a 
personal hurt that he would not be the leader of Klal Yisrael anymore. Given 
this assessment, Moshe Rabbeinu was obligated to decline even this 
incredible mission that Hashem was entrusting him with. 
Causing tzaar, however slightly, to another human being is absolutely 
forbidden. Notwithstanding the infinite magnitude of the mission assigned 
him, Moshe knew that he could not take part in something that might 
ultimately lead to causing anguish, however minutely, to another individual. 
May we merit to realize that causing hurt to another human being is an offense 
of major proportion. Each and every human being possesses G-Dliness 
within him. He was created betzelem Elokim and has within him a chelek 
eloka mimaal, a Divine soul from Above.(3) Moshe Rabbeinu recoiled from 
accepting a mission of universal proportion because of a possibility of causing 
a miniscule amount of hurt to his brother Aharon. 
May we be privileged similarly, to do everything within our power not to 
inflict any hurt whatsoever upon any individual. May we be zoche to treat each 
and every human being with respect and with dignity. Amen. 
1. Bereshis 19-11 
2. Yalkut Shimoni Shmos 174. 
3. One who causes hurt to another Jew is as if he causes hurt to the Shechina 
itself, Kavyachol (Sanhedrin 58b). 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Shemot 5778 - God Loves Those Who Argue 
I have become increasingly concerned about the assault on free speech 
taking place throughout the West, particularly in university campuses.(1) 
This is being done in the name of “safe space,” that is, space in which you 
are protected against hearing views which might cause you distress, 
“trigger warnings”(2) and “micro-aggressions,” that is, any remark that 
someone might find offensive even if no offence is meant. 
So far has this gone that at the beginning of the 2017 academic year, 
students at an Oxford College banned the presence of a representative of 
the Christian Union on the grounds that some might find their presence 
alienating and offensive.(3) Increasingly, speakers with controversial 
views are being disinvited: the number of such incidents on American 
college campuses rose from 6 in 2000 to 44 in 2016.(4) 
Undoubtedly this entire movement was undertaken for the highest of 
motives, to protect the feelings of the vulnerable. That is a legitimate ethical 
concern. Jewish law goes to extremes in condemning lashon hara, hurtful 
or derogatory speech, and the sages were careful to use what they called 
lashon sagi nahor, euphemism, to avoid language that people might find 
offensive. 
But a safe space is not one in which you silence dissenting views. To the 
contrary: it is one in which you give a respectful hearing to views opposed 
to your own, knowing that your views too will be listened to respectfully. 
That is academic freedom, and it is essential to a free society.(5) As George 
Orwell said, “If liberty means anything at all, it means the right to tell 
people what they do not want to hear.” 
John Stuart Mill likewise wrote that one of the worst offences against 
freedom is “to stigmatise those who hold the contrary opinion as bad and 
immoral men.” That is happening today in institutions that are supposed to 
be the guardians of academic freedom. We are coming perilously close to 
what Julian Benda called, in 1927, “The treason of the intellectuals,” in 
which he said that academic life had been degraded to the extent that it had 
allowed itself to become an arena for “the intellectual organisation of 
political hatreds.”(6) 
What is striking about Judaism, and we see this starkly in this week’s 
parsha, is that argument and the hearing of contrary views is of the essence 
of the religious life. Moses argues with God. That is one of the most striking 
things about him. He argues with Him on their first encounter at the burning 
bush. Four times he resists God’s call to lead the Israelites to freedom, until 
God finally gets angry with him (Ex. 3:1–4:7). More significantly, at the 
end of the parsha he says to God: 
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“Lord, why have you brought trouble on this people? Why did You send 
me? Since I came to Pharaoh to speak in Your name, he has brought trouble 
on this people, and You have not rescued Your people at all.” (Ex. 5:22-
23). 
This is extraordinary language for a human being to use to God. But Moses 
was not the first to do so. The first was Abraham, who said, on hearing of 
God’s plan to destroy the cities of the plain, “Shall the Judge of all the earth 
not do justice?” (Gen. 18:25). 
Similarly, Jeremiah, posing the age-old question of why bad things happen 
to good people and good things to bad people, asked: “Why does the way 
of the wicked prosper? Why do all the faithless live at ease?” (Jer. 12:1). In 
the same vein, Habakkuk challenged God: “Why do You tolerate the 
treacherous? Why are You silent while the wicked swallow up those more 
righteous than themselves?” (Hab. 1:13). Job who challenges God’s justice 
is vindicated in the book that bears his name, while his friends who 
defended Divine justice are said not to have spoken correctly (Job 42:7-8). 
Heaven, in short, is not a safe space in the current meaning of the phrase. 
To the contrary: God loves those who argue with Him – so it seems from 
Tanakh. 
Equally striking is the fact that the sages continued the tradition and gave 
it a name: argument for the sake of heaven,(7) defined as debate for the 
sake of truth as opposed to victory.(8) The result is that Judaism is, perhaps 
uniquely, a civilisation all of whose canonical texts are anthologies of 
arguments. Midrash operates on the principle that there are “seventy faces” 
to Torah and thus that every verse is open to multiple interpretations. The 
Mishnah is full of paragraphs of the form, “Rabbi X says this while Rabbi 
Y says that.” The Talmud says in the name of God himself, about the 
conflicting views of the schools of Hillel and Shammai, that “These and 
those are the words of the living God."(9) 
A standard edition of Mikraot Gedolot consists of the biblical text 
surrounded by multiple commentaries and even commentaries on the 
commentaries. The standard edition of the Babylonian Talmud has the text 
surrounded by the often conflicting views of Rashi and the Tosafists. Moses 
Maimonides, writing his masterpiece of Jewish law, the Mishneh Torah, 
took the almost unprecedented step of presenting only the halakhic 
conclusion without the accompanying arguments. The ironic but 
predictable result was that the Mishneh Torah was eventually surrounded 
by an endless array of commentaries and arguments. In Judaism there is 
something holy about argument. 
Why so? First, because only God can see the totality of truth. For us, mere 
mortals who can see only fragments of the truth at any one time, there is an 
irreducible multiplicity of perspectives. We see reality now one way, now 
another. The Torah provides us with a dramatic example in its first two 
chapters, which give us two creation accounts, both true, from different 
vantage points. The different voices of priest and prophet, Hillel and 
Shammai, philosopher and mystic, historian and poet, each capture 
something essential about the spiritual life. Even within a single genre, the 
sages noted that “No two prophets prophesy in the same style.”(10) Torah 
is a conversation scored for many voices. 
Second, because justice presupposes the principle that in Roman law is 
called audi alteram partem, “hear the other side.” That is why God wants 
an Abraham, a Moses, a Jeremiah and a Job to challenge Him, sometimes 
to plead for mercy or, as in the case of Moses at the end of this week’s 
parsha, to urge Him to act swiftly in defence of His people.(11) Both the 
case for the prosecution and the defence must be heard if justice is to be 
done and seen to be done. 
The pursuit of truth and justice require the freedom to disagree. The Netziv 
argued that it was the prohibition of disagreement that was the sin of the 
builders of Babel.(12) What we need, therefore, is not “safe spaces” but 
rather, civility, that is to say, giving a respectful hearing to views with 
which we disagree. In one of its loveliest passages the Talmud tells us that 
the views of the school of Hillel became law “because they were pleasant 
and did not take offence, and because they taught the views of their 
opponents as well as their own, indeed they taught the views of their 
opponents before their own.”(13) 
And where do we learn this from? From God Himself, who chose as His 
prophets people who were prepared to argue with Heaven for the sake of 
Heaven in the name of justice and truth. 
When you learn to listen to views different from your own, realising that 
they are not threatening but enlarging, then you have discovered the life-
changing idea of argument for the sake of heaven. 
Shabbat Shalom, 

1. I first wrote about this ten years ago in my book, The Home We Build 
Together (2007), in the chapter entitled “The Defeat of Freedom in the 
Name of Freedom,” 37-48. The situation has become significantly worse 
since then. 
2. See on this, Mick Hume, Trigger Warning: Is the Fear of Being Offensive 
Killing Free Speech? London, William Collins, 2016. 
3. See http://www.telegraph.co.uk/education/2017/10/10/oxford-college-
bans-harmful-christian-union-freshers-fair. 
4. Jean M. Twenge, iGen, Atria, 2017, 253. 
5. I salute the University of Chicago, Princeton and other universities, that 
have taken a strong stand in defence of free speech on campus; and 
Professor Jonathan Haidt and his colleagues at the Heterodox Academy, 
founded to promote intellectual diversity in academic life. 
6. Julian Benda, The Treason of the Intellectuals, Transaction, 2007, 27. 
7. Mishnah, Avot 5:17. 
8. Meiri to Avot ad loc. 
9. Eruvin 13b. 
10. Sanhedrin 89a. 
11. See Pesachim 87a-b for a remarkable passage in which God criticises 
the prophet Hosea for not coming to the defence of his people. 
12. Ha’amek Davar to Gen. 11:4. 
13. Eruvin 13b. 
Five Ideas for Life 
I spend a lot of time with young people — pupils about to leave school, 
students at university and graduates about to start a career. Often they ask 
me for advice as they begin their journey into the future. Here are some of 
the ideas worth thinking about as we begin our journey into a new calendar 
year. 
The first idea is to dream. Seemingly the least practical activity turns out 
to be the most practical, and most often left undone. I know people who 
spend months planning a holiday but very little time planning a life. 
Imagine setting out on a journey without deciding where you are going to. 
However fast you travel, you will never reach your destination because you 
never decided where you want to be. In fact, the faster you travel, the more 
lost you will become. 
Dreams are where we visit the many lands and landscapes of human 
possibility and discover the one where we feel at home. The great religious 
leaders were all dreamers. 
Within my own tradition there was Moses, who dreamed of a land flowing 
with milk and honey, and Isaiah who dreamed of a world at peace. One of 
the greatest speeches of the 20th century was Martin Luther King’s “I have 
a dream”. If I were to design a curriculum for happiness, dreaming would 
be a compulsory course. 
The second idea is to follow your passion. Nothing — not wealth, 
success, accolades or fame — justifies spending a lifetime doing things you 
don’t enjoy. I have seen too many people enter careers to earn money to 
give their partners and children everything they want, only to lose their 
partners and become estranged from their children because they never had 
time for them. People who follow their passion tend to lead blessed lives. 
Happy in what they do, they tend to spread happiness to those whose lives 
they touch. That is a life worth living. 
The third idea is to hear the call. I learnt from the psychotherapist who 
survived Auschwitz, Viktor Frankl, whose Man’s Search for Meaning is 
one of the most widely read books of our time. Frankl used to say: Don’t 
ask what you want from life. Ask what life wants from you. The great lives 
are ones where people heard a call, had a sense of vocation. That is what 
set Abraham, grandfather of monotheism, on his journey and eventually it 
changed the world. Moses might have lived a life of ease as a prince of 
Egypt but he heard the cry of his people as they suffered under slavery, and 
God’s call to him to lead them into freedom. 
There is a well-known story about three men who spent their lives 
quarrying rocks. When asked what they were doing, one replied, “Breaking 
rocks.” The second said, “Earning a living.” The third said, “Building a 
cathedral.” We don’t need to ask which of the three had the most job 
satisfaction. The late Steve Jobs spent his life making technology people-
friendly. The creators of Google sought to make the world of information 
available to all. An overarching sense of the Why preceded the How. Where 
what we want to do meets what is crying out to be done, that is where we 
should be. 
The fourth idea is to make space in your life for the things that matter, 
for family and friends, love and generosity, fun and joy. Without this, you 
will burn out in mid-career and wonder where your life went. In Judaism 
we have the Sabbath, a dedicated day of stillness each week, where we 
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make space for all the things that are important but not urgent. Not every 
culture has a Sabbath, but life without dedicated time for renewal, like a 
life without exercise or music or a sense of humour, is a lesser life. 
The fifth idea is to work hard, the way an athlete or concert pianist or 
cutting-edge scientist works hard. The American psychologist, Mihaly 
Csikszentmihalyi, calls this the principle of “flow”. By this he means the 
peak experience you have when you are working so hard at a task that you 
are unaware of the passing of time. No great achiever — even those who 
made it seem easy — ever succeeded without hard work. The Jewish word 
for serving God, avodah, also means hard work. 
There are many other ideas but these are some of the most important. Try 
them and you will be surprised by joy. 
Wishing you all a wonderful and meaningful and fulfilling 2018. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Shemos פרשת שמות תשע"ח 
 ויאמר אל עמו הנה עם בני ישראל רב ועצם ממנו
He said to the people, “Behold! The people, Bnei Yisrael are more 
numerous and stronger than we. (1:9) 
Wherein lies our strength? What are the characteristics of Judaism and its 
people that catalysed fear in Pharaoh? We are: united with Hashem; united 
with family; united in ourselves; secure in our beliefs and in our 
distinctiveness. When Haman sought to eradicate the Jews of Persia, he told 
Achashveirosh, V’daseihem shonos mikol am; ‘Their laws are different 
from every other people’ (Megillas Esther 3:8). Horav Bunim, zl, 
m’Peshicha interprets this to mean: “Their ‘law’ is to be different/to be 
distinct from all peoples.” Our distinctiveness is what has preserved us as 
Jews throughout the millennia. Those who assimilated did not fare well – 
neither spiritually nor physically. 
In Sefer Devarim 26:5, the Torah describes the Jewish people in Egypt as 
“a nation – great, strong and numerous.” The Pesikta (Devarim 46a) adds 
Melamed, this teaches, “She’hayu Yisrael metzuyanim sham; the Jews 
were distinct there.” How did they stand out? The Jews were distinct from 
the Egyptians in their clothing, food and language. Other commentators add 
that they also maintained their Jewish names. The only way to survive in 
an (spiritually) alien culture is to remain alien! The secret of the spiritual 
survival of our ancestors was their distinctiveness. They maintained their 
qualitative greatness by preserving the quality of their spiritual attachment 
to their tradition. They distinguished themselves from the Egyptians in the 
areas most often given to assimilation: language; name; clothing and food. 
We could not “go out” with them. We looked different and spoke 
differently and had different names. All total – we were different. Thus, 
they wanted nothing to do with us. As long as we retain our “foreign” status, 
we preserve our spiritual and moral superiority. 
Horav Yitzchak Zilberstein, Shlita, relates the story of his 95-year-old 
Jewish neighbour, who, whenever he found the Rav at home, would 
approach him and say, “You should know that during the Holocaust, there 
were many Jews like you with beards, payos, and dressed in Jewish garb. 
The Nazis forced them to wear a Jewish star on their clothing – and then 
they slaughtered them!” The man was filled with questions, primarily: Why 
specifically were the Jews forced to wear the yellow star which brought 
about a clear demarcation between Jew and gentile? After a while, the Rav 
shared the following story with the unfortunate Jew: 
In the Sefer Meshivas Nefesh, Horav Yochanan Luria, zl (who was one of 
the Chachmei Ashkenaz, circa 17th century), relates that at that time, the 
government also decreed that the Jewish population wear a yellow star, in 
order to call attention to them. The purpose was to deride and humiliate the 
Jew, making him the laughing-stock of the country. He wrote, “When I was 
commanded by the local officer in Strasbourg to wear the yellow star, the 
local priest (who had respect for the Rav) asked me what this symbol on 
my garment represents. I was afraid to tell the truth: that the local officer 
who sought to humiliate me was behind this. If the officer would discover 
that I had reported him, I would be punished. Worse, the entire Jewish 
community would become victim to his anger. I therefore replied, ‘I do not 
know why. It is the decree of the king.’ 
“The priest, however, was no fool. The priest said, ‘You might not know, 
but I know the reason that there is such a decree against the Jews. Hashem 
chose you from among all of the other nations, because He wanted you to 

distinguish yourselves. He gave you specific mitzvos which would 
safeguard and underscore your distinctiveness. Such mitzvos as Bris Milah, 
Tzitzis, Tefillin, and Mezuzah serve as clear signs that you are different – 
that you are clearly a member of the Jewish religion. 
“Hashem did this so that, when a gentile meets a Jew and sees him wearing 
Tzitzis, he will inquire. The Jew will respond that Tzitzis are to serve as a 
reminder of Hashem’s mitzvos. Since the Jew is so embarrassed to be 
different that he shuns these mitzvos, Your G-d declared that you wear a 
Jewish star – for no rhyme or reason. It is a sign that fools and simpletons 
wear on their clothing, so that everyone will know that they are fools!” 
Rav Zilberstein now turned to the elderly Jew and said, “The answer to all 
of your questions can be found in the words of the priest, ‘Do not blame 
the Torah observant crowd for the yellow star.’ We are proud of our 
distinction. We wear Tzitzis with pride. Judaism is our greatest source of 
pride. Blame, instead, those who have distanced themselves from Hashem 
and His Torah. They have caused the gentiles to separate us from them.” 
Being distinct is a badge of honour – not shame. 
 ויצו פרעה לכל עמו לאמר כל הבן הילוד היארה תשליכהו וכל הבת
 תחיון
Pharaoh commanded his entire people, saying, “Every son that will be 
born – into the river you shall throw him! And every daughter shall 
you keep alive.” (1:22) 
While Pharaoh had originally issued an edict for the Jewish midwives to 
kill the male Jewish babies and allow the females to live, he now wanted 
all of the boys – even Egyptians – drowned. This decree was the result of 
Pharaoh’s astrologers pinpointing the day that the Jewish saviour would be 
born. They also foretold that his downfall would come through water. Thus, 
Pharaoh had all of the male children born on that day put to death through 
water. How small-minded they all were in thinking they could foil 
Hashem’s plan. Moshe Rabbeinu was raised in Pharaoh’s palace by none 
other than the princess. Water, in the guise of the rock which Moshe struck, 
did actually play a role in his downfall in his not being allowed to enter 
Eretz Yisrael. 
In the Haggadah, this pasuk is used to represent amaleinu, our toil, a 
reference to Hashem’s seeing our suffering in Egypt. Amaleinu is defined 
as Eilu ha’banim; “these are the children (sons) which Pharaoh had killed.” 
Rabbeinu Chaim m’Lunil writes that the banim, sons, were considered 
amaleinu, our toil, because, Ha’yageia la’rik mikra amal, “One who works 
for naught; his work goes to waste, thus, it is considered amal.” The Malbim 
(Yair Ohr 3 shoresh amal) writes: Amal hu libli tachlis b’maasav; “to work 
without purpose in one’s activities.” The obvious challenge to this 
definition comes from the Torah’s words, Im bechukosai teileichu; “if you 
will follow in My decrees” (Vayikra 26:3) upon which Rashi writes: 
Shetiheyu ameilim baTorah; “That you will toil in Torah.” In other words, 
following Hashem’s decrees means that one toils in Torah. 
This idea of ameilus baTorah seems to be inconsistent with our earlier 
explanation of the term amal. Certainly, one who toils in Torah is doing so 
for a purpose. He does not consider his learning Torah an activity which 
has no tachlis. It would be absurd to say that Torah study is an endeavour 
that is for naught. 
Horav Baruch Mordechai Ezrachi, Shlita, explains that the primary lesson 
imparted by the amal (as explained by Rabbeinu Chaim m’Lunil and the 
Malbim) is that when any activity does not have a purpose, that activity is 
transformed into amal, pure toil. Ameilus is an activity which one performs 
without ambition, for no purpose, with no consequence. Thus, bearing 
children so that they could be immediately 
drowned by Pharaoh was amal, since having these children had no overt 
purpose. 
Ameilus baTorah, toiling in the field of Torah erudition, certainly brings 
with it great results. It bears fruit like no other endeavour and engenders 
reward that is unparalleled in its infinite value. Also, Torah molds a 
person’s character, both ethically and morally. We must, therefore, assume 
that ameilus with regard to the Torah has nothing to do with the context of 
the endeavour; rather, it defines the attitude of the actual endeavour. One 
who learns Torah does so purely because it is Hashem’s command. He does 
not study for the sake of reward, for siyata diShmaya, Divine assistance, or 
for the fruits of his achievement. He studies Torah because it is the dvar 
Hashem, word of G-d. The fact that Torah learning engenders many 
rewards - such as Heavenly assistance and character refinement - does not 
change the fact that the endeavour is performed solely for the purpose of 
the activity – not the fringe benefits. 
Alternatively, v’es amaleinu eilu ha’banim, raising children to achieve each 
one’s individual potential can be difficult – if a person does not understand 
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that Hashem does not just drop off a neshamah, such that some “make it” 
and some do not. A parent who gives up on his/her child due to his/her 
perception of the child’s deficiency of character is guilty of heresy (Horav 
Yitzchak Zilberstein, Shlita). If Hashem has entrusted you with a child, it 
is clear that only you are able to raise that child properly, as Hashem does 
not give a person a nisayon, challenge, that he cannot handle. Since it is 
impossible to know the potential of each child, one may not prematurely 
give up on any child. Anyone who has been in chinuch, or any perceptive 
parent, can attest to this verity. 
Some students might be considered wild; other students might even be 
considered uncontrollable; and then there is the young boy whose 
behaviour is what I would term so incorrigible that it is beyond words. Not 
a day passed that he was not involved in some shocking experience. The 
boy was not a “bad boy”; he simply had no concept of self-discipline. The 
rebbeim in the school felt that unless drastic action was taken, this boy 
would have a negative influence on his class – even on the general student 
body. 
Matters came to a head when, one day, one of the rebbeim entered the 
school’s bais hamedrash and heard noises emanating from the Aron 
Kodesh. He opened the Aron and found – to his shock – a goat! He knew 
that only one person could have had the audacity to perpetrate such an 
unspeakable act. Our wayward student was brought to the menahel, 
principal, who said, “Enough is enough!” The student was to be expelled. 
At that moment, the strangest thing happened: the boy refused to move 
from his seat. Even when the menahel pointed to the door and said “get 
out,” the boy sat motionless, refusing to move. “What do you want?” asked 
the menahel. “Take me to the rav and head of the Bais Din of our city.” 
The administration knew with whom they were dealing. This boy would 
not budge until he got what he wanted. He was that type of personality. 
They decided to grant his request and brought him before the Av Bais Din, 
head of the city’s court. The boy was prepared to speak in his own behalf 
and asked to be heard, “What you are about to do to me by ejecting me 
from the school will affect not only myself, but also my children who will 
be born to me after I marry and establish my home. (Obviously, with a 
deficient Jewish education, his future appeared bleak and that of his 
children even bleaker.) Did you discuss this with my ‘children’ before you 
made the decision to expel me from school?” 
Everyone assembled at the bais din stood dumbfounded. They had never 
heard such a question posed by an adult before, let alone a young boy. Since 
they did not know how to answer the child, the Av Bais Din paskened, 
decided, that the boy should remain in school. (I do not know if the boy’s 
behaviour changed drastically or at all. He remained in school and 
completed his studies.) 
A number of years ago an outstanding young man, a Torah scholar of note, 
who was one of the top students in one of Eretz Yisrael’s premier yeshivos, 
became engaged to a special girl from a wonderful family. The chassan’s 
father, who was a noted mechanech, educator, stood up before the crowd 
and related the above story – underscoring the disastrous impact that 
negative chinuch, deficient education, could have had on this boy’s future 
children. He stopped for a moment and said, “I am the grandson of the one 
who at the last moment saved himself from being ejected from the school. 
Look at who has descended from that boy!” 
We never know to what heights each individual will rise. So many factors 
and circumstances can alter the trajectory of a child’s growth. Therefore, it 
is the responsibility of each mechanech (and, of course, the parents) never 
give up hope and to put all of their strength into seeing that the potential of 
each child is realised. 
 ויגדל משה ויצא אל אחיו וירא בסבלתם
Moshe grew up and went out to his brethren and observed their burdens. 
(2:11) 
Moshe Rabbeinu grew up. What was his act of “growing up”? How did he 
manifest his maturity? He went out to his brethren and observed their 
burdens. In other words, Moshe’s act of maturation was his identification 
with his people. How did he identify with them? He did not just wear a 
“yellow star” as an armband; he intended to see their suffering and grieve 
with them. It is easy to identify with the Jewish People when they are riding 
high. What about when they are bent over, suffering from back-breaking 
labour, ridiculed for being different, disdained and debased as the cause of 
all of the Egyptian woes? Are we willing to hold our collective heads up 
high and proudly declare, “I am a Jew!” This is what Moshe did on his first 
“outing” from the palace. Vayeitzei el echav, “He went out to his brethren.” 
He made no secret about his biological connection with the Jews. He was 

one of them. These were his brothers. Moshe not only acted kindly, but he 
did so as a Jew. 
Our people are essentially kind. After all, even the most alienated Jew 
considers tikkun olam, repairing the world, the very foundation – and 
probably the most definitive – mitzvah of Judaism. Shabbos, kashrus, 
morality, ethics, all stand far removed from tikkun olam. Sad, but true. 
Nonetheless, chesed, acts of loving kindness, definitely course through the 
veins of the Jewish People. Acts of loving kindness are a vital part of our 
DNA. Jews, throughout the world, stand at the forefront of every major act 
of chesed. Yet, how many are prepared to underscore that they are 
executing these wonderful acts of kindness specifically because they are 
Jewish? It is not about us; it is about glorifying Hashem’s Name. There is 
much more to Judaism than tikkun olam; rather, it is about kavod 
Shomayim, glorifying Heaven, and teaching the world that there is a 
Ribbono Shel Olam. 
Moshe did not just leave the shelter of the palace; he went out as a Jew, to 
do what Jews do best: to carry out acts of loving kindness; to shoulder the 
pain and misery with others, with his brethren. I was inspired with this idea 
from an article I read about an amazing Jewish woman, whose simple act 
of kindness inspired a gentile author to respect Jews and Judaism. I loosely 
quote from a book entitled Civility: Manners, Morals and the Etiquette of 
Democracy, by Stephen Carter, a professor of Law at Yale University. 
“In the summer of 1966, my parents and their five children moved to a large 
house in Cleveland Park, a neighbourhood in the middle of Northwest 
Washington, D.C. – at that time, a lily-white enclave. [Obviously, the 
Carter family were African Americans]… My first impression (of the 
neighbourhood) was of block upon block of grim, forbidding old homes, 
each of which seemed to feature a massive dog and spoiled children in the 
uniforms of various private schools. My two brothers and two sisters and I 
sat on the front steps, missing our playmates, as the movers carried in our 
furniture. Cars passed what was now our house, slowing for a look, as did 
people on foot. We waited (longingly) for somebody to say hello, to 
welcome us. Nobody did. 
“… I watched the strange new people passing us, and, wordlessly, I 
watched back. I knew we were not welcome here. I knew we would not be 
liked here. I knew we would have no friends here. I knew we should not 
have moved here. I knew… 
“And all at once, a white woman arriving home from work at the house 
across the street from ours turned and smiled with obvious delight, waved 
and called out, ‘Welcome!’ in a booming, confident voice I would come to 
love. She bustled into her house, only to emerge 
minutes later with a huge tray of cream cheese and jelly sandwiches, which 
she carried to our porch and offered around with her ready smile, 
simultaneously feeding and greeting the children of a family she had never 
met – and a black family at that – with nothing to gain for herself except 
perhaps the knowledge that she had done the right thing. We were strangers, 
black strangers, and she went out of her way to make us feel welcome. This 
woman’s name was Sara Kestenbaum. Sara died much too soon, but she 
remains in my experience one of the great exemplars of all that is best about 
civility.” 
The author, Stephen Carter, was twelve years old when his first encounter 
with civility, by way of a Jewish woman, took place. Three decades later, 
that encounter remained a vivid memory that inspired his 1999 book. 
Obviously, a number of important lessons can be derived – lessons which 
could have been derived from a host of other, but similar, stories. 
I chose this one, which was based upon the observations of a gentile, 
because he was moved, not only by the act of kindness, but by the 
individual who performed it (in his words): “An observant Jew, whose 
family was deeply religious.” I do not know their level of observance, but, 
unquestionably, they did not hide who they were and to what religion they 
adhered, to the point that the gentile assumed that this was the act of an 
observant Jewess. In the words of the gentile author, who learned a 
powerful lesson from this woman (a lesson that every young Jewish child 
knows), “Civility creates, not merely a negative duty not to do harm, but an 
affirmative duty to do good.” This is how we perform chesed. It is a 
requirement to perform acts of chesed. It is also important not to conceal 
the fact that the act of kindness permanently shaped the image of Jews in 
the mind of a young African American boy – an image that would remain 
with him throughout his life. Who does not remember the countless acts of 
chesed by Hatzalah following the 9/11 bombings? Or the outpouring of 
generosity and kindness proffered by the Satmar Chassidim of 
Williamsburg? When we act in the manner that we should, we declare, 
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“This is the way Jews act.” When we, regrettably, do not act in an 
appropriate manner, we allow them to say, “Well, that is the way Jews act.” 
Some acts of chesed are simple to carry out. Writing a check, if the money 
is in the bank, does not – for the most part – make difficult demands upon 
a person – unless he is the type of person who would easier “part with his 
life than with his money.” At times, acts of chesed demand that we go to 
places that are not geshmack, pleasant, or deal with individuals who not 
only do not appreciate our efforts, but often spurn them. Chesed often 
demands mesiras nefesh, self-sacrifice and dedication, to an inherently 
Jewish ideal, which is one of the pillars of our faith. Imagine that the 
baal/baalas chesed is ill and the manifold acts of chesed, which were 
demanding, to say the least, when he/she was healthy, are now 
overwhelming. This is when mesiras nefesh kicks in, since there is probably 
no one who either can - or is willing - to do the job with the same finesse 
and modesty. The following dvar Torah addresses such an issue. 
The Divrei Chaim, Horav Chaim Halberstam, zl, of Sanz, refused to give 
his haskamah, approbation, on an halachic sefer. Many Talmudic scholars 
had approached him with their publications hoping to garner his written 
approbation – to no avail. He did, however, give one haskamah, indeed, a 
very strong approval on a sefer, because it explained a very difficult 
Talmudic passage. While this was certainly not the first volume of Torah 
expositions to render brilliant explanations, it was the first and only sefer 
that received the Sanzer’s approbation. Apparently, there was a pshat, 
exposition, given by the author that so impressed the Sanzer Rav that he 
said, “This pshat could only have been written by an individual whose 
mesiras nefesh, devotion to the point of self-sacrifice to Hashem, and his 
incredible middos, character traits, are exemplary.” 
The exposition in question is concerning the pasuk in Tehillim 42:2, K’ayol 
taarog al afikei mayim, “As the hart longs for water streams (so does my 
love for you).” An ayol is a male specie of hart; taarog, longs, is in the 
feminine gender. It should have either written yaarog (male gender) or 
ayalah, female hart. It cannot be both. The author quotes Chazal that an 
ayalah (female) has a very narrow womb. When she prepares to give birth, 
she bends down and she screams seventy times, a number equivalent to 
seventy words which comprise Tehillim 20 (Yaancha Hashem b’yom 
tzarah, “May Hashem hear you on the day of trouble.” At that point Hashem 
dispatches a specie of serpent which strikes the hart on the womb, tearing 
it, thus allowing the fetus to emerge. Hashem guards over the hart when she 
gives birth. 
Chazal teach us another characteristic of the ayalah. She has incredible 
compassion. When there is a drought due to lack of rain, all of the chayos, 
beasts, come before it and ask that she pray for rain. The ayalah cries out 
to Hashem and the Almighty responds, preparing for her a spring of floating 
water, so that the animals can satiate their thirst. 
Two wonderful characteristics, but what happens, asks the author, if both 
opportunities for crying out happen to present themselves at the same time? 
Which one takes precedence: the ayalah’s terrible birth pains; or the 
animals need for water? The author replies that when presented with the 
needs of others, the ayalah (female) “forgets” (disregards) that she is 
female, and becomes (like) an ayal, male hart (that does not give birth), and 
she prays for water. Thus, the ayalah becomes an ayal – when necessary to 
help others with her chesed. 
The Divrei Chaim was greatly impressed by this very thoughtful and 
inspiring exposition. He added, “When one seeks to achieve the ultimate in 
middos, he must expunge from himself any vestiges of personal interest, so 
that his entire focus will be on the act of chesed for others. Only when a 
person thinks only of others can he properly execute the act of chesed. 
Va’ani Tefillah 
 ברך עלינו... את השנה הזאת... ושבענו מטוביך
Bareich aleinu ues ha’shanah ha’zos. V’sabeinu mituvecha 
Bless upon… this year… and satisfy us from Your bounty. 
Two lessons may be derived from this brachah: the positioning of it in the 
sequence of Bircas Shemoneh Esrai; and its content. First, as the ninth 
brachah, it follows immediately after Bircas Refaeinu, the blessing for 
healing. We derive from here that good health – physical and emotional – 
takes precedence over a living. In other words, one should not place his 
concern about the means he employs for earning a living over his health. If 
earning a living takes its toll on his health, it is not a “living.” Indeed, it is 
the opposite. 
Second, the brachah addresses the importance of satisfaction from one’s 
living. We receive so much from Hashem. Yet, we fail to acknowledge its 
Source and certainly neglect to pay gratitude. Furthermore, there are 
individuals who, despite earning a living, find every reason to impugn their 

work. They are never happy and always complaining. Thus, we ask 
Hashem to satisfy us with His bounty: we should recognise, acknowledge 
and appreciate that Hashem is the Source of our bounty and that He has 
selected the very means that serve as the source of our bounty. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Shemos - Yeshaya 27:6 - 28:13, 29:22 
This week's haftorah displays the true potential of the Jewish people and 
their unlimited ability. The prophet Yeshaya opens with a descriptive 
expression about the Jewish exile and exodus from Egypt. He states, "Those 
who are coming will strike roots as Yaakov and will blossom and bud as 
Yisroel." (27:6) These words refer to the drastic contradistinction between 
the Jewish people who struck roots in Egypt and those who merited the 
exodus. Yeshaya says that they entered with the identity of Yaakov and left 
as Yisroel. This change of name typified the spiritual ascent of the Jewish 
people which began from the downtrodden status of the galus Jew,Yaakov, 
and resulted with the supreme status of Yisroel. These names truly reflect 
the incredible spiritual growth of the Jewish people who developed from a 
nearly assimilated group rising to the lofty kingdom of priests. 
In this week's parsha the S'forno reveals to us a significant dimension 
regarding the Jewish people's conduct in Egypt. In describing the Jewish 
population explosion in Egypt the Torah says, "And the children of Israel 
were fruitful and multiplied in swarms and proliferated and became 
overpowering in excessive measures." (Sh'mos 1:7) The S'forno takes note 
of this peculiar expression "multiplying in swarms" which seems to 
compare the Jewish people to swarms of insects and crawling creatures. He 
explains that this comparison refers to the prevalent mannerisms of the 
Jewish people in those days. They fell prey to Egyptian culture and were 
transformed into of a free thinking, undisciplined race. This comment 
reflects the words of Chazal which indicate that during the early years in 
Egypt the Jews roamed the streets of Egypt. They preoccupied themselves 
with Egyptian practices and freely participated in Egypt's immoral style of 
amusement and enjoyment. 
The S'forno, in his commentary to previous passages, informs us that this 
severe spiritual descent transpired only after the passing of the initial pious 
group who entered Egypt. Once the devout were out of sight, the Jewish 
people began viewing Egypt as their homeland and became acclimated to 
her alien culture. This, however, was the description of their earliest era. 
Miraculously, after years of heavy servitude and torturous slavery, this 
same Jewish people emerged as a nation of sanctity and dignity, each 
worthy of the highest level of prophecy. At this point they qualified for the 
revelation of Hashem at Har Sinai and were temporarily elevated to the 
spiritual level of the angels. The prophet Yeshaya reflects upon this early 
experience to demonstrate the Jewish people's true potential. From it we 
learn that even after digressing for an extended period to the level of 
swarming creatures the Jewish people's potential remained that of the 
angels themselves. 
The prophet Yeshaya continues and predicts that this pattern will reoccur 
amongst the Jewish nation. He begins with sharp words of reprimand to the 
ten tribes of Israel and calls upon them to remove every trace of idolatry 
from their kingdom. He warns them and says, "Woe unto you, crown of 
arrogance; drunkards of Efraim. The splendor of your glory will be likened 
to a withering bud." (28:1) This refers to the imminent experience of 
destruction and exile soon to befall the ten tribes. Yeshaya then continues 
and turns to the remaining Jewish segment, the Judean kingdom, and 
blames them for following a similar path. To them Yeshaya says, "And they 
too were negligent through wine and strayed through intoxication...for all 
of their tables were replete with refuse without any remaining space." 
(27:7,8) These passages refer to the sinful plunge of the Judean empire into 
idolatry. Although this repulsive practice originated from the ten tribes it 
eventually took hold amongst the Judean kingdom and they also seriously 
strayed from the proper path. 
But, Yeshaya inserts here some encouraging words and says, "On that day 
Hashem will be a crown of splendor and a diadem of glory for the remnant 
of His people." (28:5) The Radak (ad loc.) explains Yeshaya's reason for 
expressing these comforting words in the midst of his heavy rebuke. Radak 
sees these words as a reference to the Judean kingdom's future fortune, 
meriting one of the greatest miracles in Jewish history. In their near future, 
the mighty King Sanherev would attempt to engage in a heavy war against 
the Jewish people. In response to this Hashem would perform an awesome 
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miracle and rescue His people without suffering one casualty. This miracle 
would result from an unprecedented campaign by King Chizkiyahu to 
proliferate Torah knowledge throughout the Judean kingdom. The Talmud 
(Sanhedrin 94b) records that during this illustrious era every single person 
- man or woman, boy or girl - was proficient in the most complicated laws 
of ritual cleanliness. This very same kingdom who, one generation earlier 
was so heavily involved in idolatry, would soon cleanse itself from all sin 
and become totally immersed in Torah study and rituals. Through this 
enormous comeback, the prophet demonstrated the unlimited potential of 
the Jewish people. Although they may seriously digress in their spiritual 
ways, they do remain capable of a perfect reversal. Yeshaya stressed the 
phenomena that over the span of but one generation the Jewish people went 
from total spiritual bankruptcy to almost unprecedented perfection, 
meriting one of the greatest miracles ever seen. 
In this spirit, Yeshaya brings the haftorah to a close and relays Hashem's 
heartwarming statement to our patriarch Yaakov. Hashem says, "Now, 
don't be embarrassed Yaakov, and don't blush from shame because when 
your children will see My hand in their midst they will sanctify My name... 
and exalt the Hashem of Israel." (29: 22, 23) The undertone here is that in 
the future the Jewish people will severely stray from the proper path. Their 
actions will be so inexcusable that their beloved patriarch Yaakov will be 
embarrassed and ashamed of them. But Hashem reminds Yaakov to focus 
on the unlimited potential of his children, the Jewish people. Although they 
can and do stray from the path, this is only when Hashem conceals Himself 
from them. In spiritual darkness, they lose sight of true values and, being 
amongst the nations of the world, adopt foreign values and customs. But 
the moment Hashem returns to them with His open hand, they will regain 
their true status of greatness. They will quickly return to Hashem and 
follow His perfect ways, sanctifying and exalting Him with their every 
action. Hashem told our patriarch Yaakov to overlook his children's present 
spiritual level and to focus on their potential greatness. The time will surely 
arrive when Yaakov, after all the long, hard years of servitude and exile 
will merit Hashem's revelation. Undoubtedly the response to this will be an 
immediate return to the lofty levels of spirituality and Yaakov, now Yisroel, 
will praise and glorify Hashem's name for eternity. 
Text Copyright © 1998 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
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Overview 
With the death of Yosef, the Book of Bereishet (Genesis) comes to an end. 
The Book of Shemot (Exodus) chronicles the creation of the nation of Israel 
from the descendants of Yaakov. At the beginning of this week's Parsha, 
Pharaoh, fearing the population explosion of Jews, enslaves them. 
However, when their birthrate increases, he orders the Jewish midwives to 
kill all newborn males. Yocheved gives birth to Moshe and hides him in 
the reeds by the Nile. Pharaoh's daughter finds and adopts him, although 
she knows he is probably a Hebrew. Miriam, Moshe's sister, offers to find 
a nursemaid for Moshe and arranges for his mother Yocheved to fulfill that 
role. Years later, Moshe witnesses an Egyptian beating a Hebrew and 
Moshe kills the Egyptian. Realizing his life is in danger, Moshe flees to 
Midian where he rescues Tzipporah, whose father Yitro approves their 
subsequent marriage. On Chorev (Mount Sinai) Moshe witnesses the 
burning bush where G-d commands him to lead the Jewish People from 
Egypt to Eretz Yisrael , the land promised to their ancestors. Moshe protests 
that the Jewish People will doubt his being G-d’s agent, so G-d enables 
Moshe to perform three miraculous transformations to validate himself in 
the people's eyes: transforming his staff into a snake, his healthy hand into 
a leprous one, and water into blood. When Moshe declares that he is not a 
good public speaker, G-d tells him that his brother Aharon will be his 
spokesman. Aharon greets Moshe on his return to Egypt and they petition 
Pharaoh to release the Jews. Pharaoh responds with even harsher decrees, 
declaring that the Jews must produce the same quota of bricks as before but 
without being given supplies. The people become dispirited, but G-d 
assures Moshe that He will force Pharaoh to let the Jews leave. 
Insights 
The Trump Card 
“Come let us outsmart it lest it become more numerous, and it may be 
that if a war will occur, it too may join our enemies…” (1:10) 
My first reaction to the nations of the world's overwhelming rejecting of 
Jerusalem as the capital of the State of Israel was a mixture of 
disappointment and hurt feelings. 
“Why can’t they accept us? Why can’t they live in peace with us?” 
My second reaction was, “Nothing changes.” 

Anti-Semitism is as old as “Semitism.” 
The first recorded anti-Semitic slur is recorded in this week’s Torah 
portion: 
“The Children of Yisrael are more numerous and stronger than us. Come 
let us outsmart it, lest it become more numerous, and it may be that if a war 
will occur, it too may join our enemies…” 
One of the methods that the Nazis (yemach shemam v’zichram) used to 
condition the Germans to accept a policy of Jewish genocide was to portray 
the Jews as vermin, not human at all. For example, Nazi propaganda films 
of the thirties show sequences of scurrying rats, closely intercut with scenes 
of poor Jews scuttling around the Shtetl. Jews who clearly have 
psychological or physical problems are shown as exemplars of the nation. 
A chilling echo of this is Pharaoh’s use of the singular ‘it’ following the 
collective noun “Children of Yisrael” in the above verse. Technically, ‘it’ 
is the correct pronoun, but it carries the subliminal message that the Jew is 
less than human — an ‘it’ and not a ‘he.’ 
“…it too may join our enemies…” This is an amazing wildly-fantastic 
accusation. Was it not Yosef, the Jew, who saved Egypt and the civilized 
world from utter starvation? Time and again the loyalty of Jewish servants 
of the crown is a cause for anti-Semitism, rather than a guard against it. In 
every generation, again rises the libel of Jewish potential perfidy, a 
festering fifth column in the body politic. 
Until Mashiach comes we should not expect nor court the good offices of 
the nations of the world. Anti-Semitism is the norm. But in the midst of the 
darkness there will always be the Righteous of the Nations who will 
recognize us as “G-d’s People”. However, we cannot and should not expect 
the recognition of the nations until the day when “G-d is One, and His 
Name is One.” 
May it be soon! 
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Between the Fish and the Soup 
Parashat Shemot – D’var Torah – 5778 
Following G-d’s call to Moses, to direct the Exodus from Egypt: 
Moses responded (to G-d) and said, “They will not believe me, and they 
will not heed my voice, for they will say that G-d did not appear to you…” 
(4:1) 
G-d told Moses to go back to Egypt and approach the elders of the Israelites 
with the message that “the time had come”. When Moses voiced his doubts 
that he would be taken seriously, G-d gave him three signs to perform in 
front of the elders: the snake, the leprosy, and the blood (4:2-9). 
Abarbanel raises a fundamental issue with the stick turning into a serpent 
and the other miracles contained in those signs. The Torah is not essentially 
built on miracles. The Torah gives the individual free choice, advising: 
“Choose life so that you and your children may live: (Deut. 30:19). The 
reason that a person should want to follow Torah teaching is because he or 
she has decided to do so where other options exist. An open and spectacular 
breach of nature takes that free choice away. Who would not follow the 
Torah if they saw it demonstratively and spectacularly pushing the natural 
order of things aside? What sort of choice was left to the generation of 
Moses? 
Abarbanel suggests that such a miracle does not take away free choice, but 
places  the particular point of one’s choice at much higher level. A great 
deal more is expected from people who have witnessed such happenings 
than from those who have not. Thus “I constantly put G-d in front of me” 
– a consistent awareness of being in G-d’s presence and the behavior that 
flows from it - would come more naturally to someone who witnessed such 
an event than to a person who had worked hard at building up his or her 
closeness to G-d without that revelation.  
Simply put, G-d expects much more from those who have seen His 
illuminating the darkness in this manner than from those who have not. 
Such phenomena, it may be suggested, exist in our generation as well. We 
don’t see sticks turning into snakes or water pouring out as blood. However, 
many individuals have been in situations whereby they have seen, against 
all odds, a combination of events coming together enabling a smooth exit 
from a threatening and life-endangering state of affairs. Situations where a 
person would have to be blind not to see a “Yad Hashem” – Hand of G-d - 
personally-intervening in one’s favor. It might be emerging unscathed from 
an essentially-fatal road accident. It might be meeting a unique and 
wondeful life-partner or golden working opportunity, just for “happening” 
to be in the right place, at the right time, and facing the right person.  
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Indeed, the test in life for those privileged that way is that one should 
acknowledge and constantly remember those miraculous experiences and 
bear in mind that G-d expects yet even more… 
Questions And Answers On Parashat Shemot - 5778 
Text On Parashat Shemot - Questions 
Who said to whom, and under what circumstances? 
(a) Come, let us deal wisely with them. 
(b) They are quick in giving birth. 
(c) The matter must have become known.  
(d) An Egyptian man saved us. 
(e) I know that Pharaoh will not let you go. 
(f) You will empty Egypt [of its wealth]. 
(g) I am not a man of words. 
(h) I am going to kill your firstborn son. 
(i) You are lazy! 
(j) Why have you done evil to this people? 
Text On Parashat Shemot - Answers 
(a) Pharaoh to the Egyptians (1:10), in reacting to the growing increase in 
the Israelite population within his country. 
(b) The Israelite midwives to Pharaoh (1:19 - see also 1:15), in explaining 
why they did not kill male Israelite births, as he ordered. They excused 
themselves with the claim that these mothers would give birth before their 
arrival. 
(c) Moses to, it would appear, himself (2:14), - about his killing of the 
Egyptian, after that news was relayed back to him by the two quarreling 
Israelites.   
(d) Jethro's daughters to their father (2:19 - see also 18:1), in replying to 
his surprise at their early return from their water-drawing duties. 
(e) G-d to Moses (3:19), in commanding him to communicate to the 
Israelite elders the news of the forthcoming redemption from Egypt. Only 
after Divine chastisement, G-d told Moses, would Pharaoh finally release 
the Israelites. 
(f) G-d to Moses (3:22), in assuring him that the Israelites would not depart 
from Egyptian slavery empty-handed. 
(g) Moses to G-d (4:10), in responding to His charge that he should 
communicate the substance of His promises of redemption to the Israelite 
leaders. 
(h) G-d to Moses (4:23), in ordering him to warn Pharaoh of the 
consequences of his refusal to let the Israelites leave Egypt. 
(i) Pharaoh to the Israelite overseers (5:17), after they complained to him 
about having to impose increased quotas of forced labor. 
(j) Moses to G-d (5:22), after being heavily condemned by the Israelite 
overseers for making their living conditions deteriorate even further. 
Rashi On Parashat Shemot - Questions 
From where, according to Rashi's commentary, may the following 
teachings and values be derived? 
(a) Those that merely threaten unjustly are deemed to be evil people. 
(b) Communal harmony promotes the Redemption. 
(c) A person should show the greatest respect for the property of third 
parties, even though his own work may suffer. 
(d) G-d is with His people in times of trouble. 
(e) It is worthy to avoid stereotyping people, and to give them the benefit 
of the doubt. 
(f) Personal humility is a very positive personal attribute. 
(g) Poverty is as bad as death. 
(h) Jacob's taking the birthright from Esau was the right thing to do. 
(i) One must take great care to perform a positive commandment as soon 
as possible. 
(j) Those who take the burdens of the community are worthy to lead them.  
Rashi On Parashat Shemot - Answers  
(a) Moses demanded of the quarrelling Israelite: 'Why do you strike your 
neighbor?' (2:13) Following the Talmud (Sanhedrin 58b), the words 'you 
strike' are written in the future - meaning that no blow was actually struck, 
but that he took the threatening position of being about to strike a blow. As 
that was enough to earn him the title of 'the wicked person' (ibid.), it may 
be inferred that those that merely threaten unjustly are deemed to be evil 
people. 
(b) The words 'the matter must have become known' (2:13 - following 
Talmud Sanhedrin 58b) mean that the spiritual reason for the Israelite 
suffering in Egypt was that they could not live in harmony with one another 
- exemplified in the incident of the two quarrelling Israelites. That may 
imply the importance of peace as a spiritual gateway to Redemption. 

(c) This may be illustrated through Moses' conduct as a shepherd in the 
employment of Jethro, his father-in-law. The text states that he led the 
sheep 'behind, in the desert'. (3:1) Following Ex. Rabba, that means that 
Moses took the trouble to go out of his way to lead the sheep to unowned 
pasture, even though it was of inferior property - so as not to be guilty of 
theft.  
(d) G-d appeared to Moses though the humble bush (3:2), symbolizing the 
then lowly state of the Israelite people at that time. The fire - representing 
the persecutor - was burning, but the bush's miraculously surviving intact 
demonstrated the Divine protection G-d was giving to the Israelites. (Ex. 
Rabba 2:5 - see also its development in Rashi's comment to 3:14 and in Ex. 
Rabba 3:6) 
(e) The first sign that G-d demonstrated to Moses for performance in front 
of the Israelite elders involved a serpent (4:2 - following Ex. Rabba 3:12) - 
a strong hint of Divine rebuke in reply to his words: 'They will not believe.' 
(f) G-d assured Moses that Aaron would give him assistance in being his 
communicator. As Aaron was Moses' elder brother, this support in the 
clearly subordinate role illustrated his personal humility. The merit of that 
very positive personal attribute (4:14. Talmud Shabbat 139a) was behind 
his eventual elevation to the position of High Priest and his wearing of the 
breastplate. 
(g) When G-d told Moses to return to Egypt, he related that his enemies in 
that country 'had died' (4:23). The Talmud (Nedarim 64b) brings the 
background that those individuals included Datan and Aviram (Num. 16:1). 
They were not dead, but according to tradition they had sunk into poverty, 
and so they were as good as 'dead'.    
(h) The words: 'You shall say to Pharaoh that Israel (Jacob's G-d-given 
name) is my firstborn son' may be read as G-d's confirmation of Jacob (and 
the Israelite nation) as His firstborn in place of Esau. See Gen. Rabba 63:14. 
(i) The Talmud (Nedarim 31b-32a) understands the very obscure passage 
of 4:24-6 as follows. G-d wanted to kill Moses because, en route to Egypt, 
he became liable to circumcise his second (baby) son, Eliezer (18:4). On 
Moses' spiritual level, the slight delay caused by his over-concern about the 
overnight accommodation was enough to draw G-d's censure.  
(j) The text (5:14) states that Pharaoh’s officers beat the Israelite 
taskmasters as they did not press the Israelite slaves sufficiently to meet 
Pharaoh's new quotas. As they suffered on their account, they became 
worthy to form the 'seventy elders', (Num. 11:16) who, guided by Divine 
prophecy, would assist Moses in directing the Israelite nation. See Sifrei 
Behaalotcha 92. 
Other Commentaries On Parashat Shemot - Questions 
1. How does the Ohr Hachayim understand Pharaoh's declaring that the 
Israelite nation were too great 'mimenu' (1:9)? 
2. 'G-d saw the Israelites; and G-d knew.' (2:24) What did He see and know 
according to (a) Rabbeinu Bachya and (b) the text of the Passover Hagada? 
3. How does Hirsch explain the detail of 'take off your shoes... for the land 
on which you stand is holy' (3:5) within G-d's revelation to Moses at the 
Burning Bush? 
4. Why, according to the Midrash (Ex. Rabba 3:4), did Moses react to G-
d's order with 'Who am I that I should go to Pharaoh and ... bring the 
Israelites out of Egypt?' (3:11) 
5. How, according to Rabbeinu Bachya, does G-d's reply to Moses: 'Now 
you will see what I will do to Pharaoh' (6:1) relate to the situation of the 
Israelites in his (and in our) day?   
Other Commentaries On Parashat Shemot - Answers 
1. According to the Ohr Hachayim, the force of the word 'mimenu' is used 
by Pharaoh to convey to his people that the Israelites' prosperity in Egypt 
was 'mimenu' from us - at our, the host society's, expense. 
2. According to Rabbeinu Bachya 'G-d saw the Israelites; and G-d knew', 
means that He took heed of the many private indignities and humilities that 
the Israelites suffered in Egypt which were of a too personal, private, and 
intimate nature to be observed by others. Indeed, the Hagada states that this 
text refers to the way that the Egyptians disrupted family life - an intimate 
persecution whose real impact only G-d could know. 
3. Hirsch's explanation of the detail of 'take off your shoes... for the land on 
which you stand is holy' is G-d's telling Moses to cease higher spiritual 
contemplation and 'come down to earth'. As he puts it: 'Instead of trying to 
find out about a phenomenon [the Burning Bush] that lies beyond your 
sphere, understand and devote yourself to the lofty destiny of the ground 
upon which you already stand.' 
4. The Midrash (Ex. Rabba 3:4), derives that Moses' hesitation was based 
on the actual wording of G-d's command which implied that he, Moses, 
would effect the Exodus, as phrased on 3:10 - 'bring the Israelites out of 
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Egypt.' He understood that he would not be relying on supernatural Divine 
intervention, but on his own human powers, which in his humility he 
believed were inadequate for the task. It was that, and manifestly not the 
fear of Pharaoh’s revenge that caused Moses to voice his hesitation. 
5. The substance of his explanation of 'Now you will see what I will do to 
Pharaoh' (6:1) relates to the situation of the Israelites in his (and in our) day. 
It is at its very darkest before dawn - redemption is closely preceded by the 
most intense phase of persecution and despair. 
Issues For Discussion On Parashat Shemot 
1. The Passover Hagada narrative begins with ‘We were slaves to 
Pharaoh in Egypt’ (Deut. 6:21). The text of Parashat Shemot amplifies 
that text in detail. Indeed, it was the realization of G-d’s message to 
Abraham that his descendants would be slaves in a country which is 
not theirs... (see Gen. 15:13) Why did the Israelites merit such a harsh 
experience? 
2. Which is the more correct of the two renderings of ‘ehyeh aher 
ehyeh’ (3:14): ‘I am what I am’ or ‘I will be what I will be’, and why? 
Parashat Shemot (Haftara). D’var Torah - 5778 
To whom is the prophet teaching knowledge? To whom is he giving 
wisdom? To those small children – lesson by lesson, line by line, a 
little here, a little there (Isaiah 28:9-10). 
Guided Tour… 
This Haftara is taken from the earlier part of the Book of Isaiah. Isaiah 
was a navi: an individual who personally received the word of G-d and 
conveyed it to the people. Isaiah himself lived at around 725 BCE. That 
was when both the kingdoms of Israel and Judah were going through 
spiritual and moral decline. In consequence, his earlier prophesies – 
messages directly from G-d - foresaw the exiles of both the northern 
Kingdom of Israel under Assyria (which took place in his lifetime), and 
ultimately the southern Kingdom of Judah. 
The Book of Isaiah also contains deeply inspiring words of 
encouragement, applying to both the Israelites and the world at large. 
It repeatedly stresses that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His 
people and settle them permanently in His land. Not only will they live 
under His constant care and guidance, but they will also raise the moral 
and ethical levels of the other nations. 
The texts forming the Haftara imply the strong message that the real 
threat to the lives of Judah and Israel was not simply the might of 
Assyria, the great international power of the time, but the nations’ own 
sin in abandoning the Torah, and their lack of faith in G-d. The northern 
kingdom of the ten tribes was hurtling down in its spiritual decay, with 
defeat and exile on the way, and the southern kingdom of Judah was 
moving along the same downhill path. Isaiah opens with the 
encouraging prophecy that the ‘root’ of Jacob (pseudonym for Israel 
when suffering hard times, like their patriarchal ancestor) not be 
trampled to extinction, but will flourish again in the future. Despite G-
d’s wrath and retribution for their shortcomings, they will not be 
decimated, as many other nations. But although G-d preserves the root, 
the nation has lost its right to His mercy because of their failure to 
recognize their true role in the Creation – to live according to His laws. 
Nevertheless, when the time comes, G-d will ‘thresh’ the world to find 
the scattered ‘kernels’ of His still beloved people. 
Isaiah brings the word of G-d condemning the Ten Tribes, led by 
Ephraim. He castigates them for the spiritual products of their wealth: 
their arrogance and their drunkenness – both of which prevent people 
from recognizing the truth and acting on it. All ‘heads’, he says, will 
‘lose their crowns’ and their ‘glories will wither’. Judah, states Isaiah, 
has also ‘erred through wine and staggered through aged wine’. Its 
people have become estranged from their spiritual roots – the Torah, 
and its values and wisdom. Isaiah therefore declares that they must 
educated back to their Torah roots as clearly as through they were small 
children – slowly and accurately – bit by bit – one stage at a time… 
D’var Torah 
A fundamental connection between Parashat Shemot and the Haftara above 
appears to be the break with tradition. Generations of Hebrew slavery to 
the Egyptians had obliterated many of the teachings and values of G-d as 
practiced and revealed through Abraham, Isaac, and Jacob. Generations of 
idol worship, and abuse of wealth and power, had severed the connections 
with many of the teachings and values of G-d as revealed through the 
Revelation at Mount Sinai, and taught by Moses and the Prophets. 

A passage from the Otzar Tefilla commentary on the Siddur (Additional 
Service for Rosh Hashanah) relates the following well-known tradition. 
While the Israelites were suffering under the Egyptians, the angels 
questioned G-d’s heeding their cries and resolve to deliver them. They 
protested that the Israelites were no better than the Egyptians: ‘those are 
pagans, and those are pagans.’ G-d agreed with His angels in principle: but 
nevertheless was prepared to save them because He ‘remembered his 
covenant with Abraham, Isaac, and Jacob’ (Ex. 2:24). 
The implications of this tradition strongly suggest that the enslavement of 
generations of Israelites in Egypt was not just due to bad luck, but because 
they became too comfortable there (c.f. Gen.47:27), made a good living, 
and slowly forgot their traditions - to the extent of absorbing their 
paganism. However, the Egyptians never forgot that they were not ‘their 
people’, and they sought means to curtail their rapid increase and influence. 
This phenomenon has repeated itself throughout history. 
According to this tradition, the slavery of the Israelites in Egypt was, to a 
small extent, something they – spiritually – brought on themselves. 
Likewise, the threats of exile and destruction under Assyria were also – 
spiritually – something that the people of Israel and Judah brought on 
themselves. Both groups of Israelites had spiritually lost their identity. 
The suffering Israelites in Egypt were started on a new page – in being 
given Moses, the Exodus, and the Revelation at Mount Sinai. The Prophet 
Isaiah advised that the people of Judah should also start on a new page – be 
taught Torah values and wisdom clearly: ‘lesson by lesson, line by line, a 
little here, a little there’ as appears to be the case of the return to Torah 
values under Hezekiah (and after Isaiah’s death, under Josiah). Why was 
there no new start for Israel? 
One suggestion lies in the following observation. No person in the Torah 
or the Prophets rose and lived to distinction or notoriety in poverty. All the 
personalities from the Patriarchs onwards were blessed with a greater or 
lesser degree of affluence. 
The suffering Israelites (none of whom were mentioned by name) lived 
entirely at the mercy of their slave masters. Their slave mentality had been 
imposed and enforced on them. ‘Those are pagans, and those are pagans’, 
may have been the realities, but slavery and their basic way of thinking was 
changed to such a degree that it could only be altered by miracles and 
Divine revelations. Thus the miracles of the Exodus and the Revelation at 
Mount Sinai. 
The text (and archaeological evidence) imply that Israel at the time of Isaiah 
was much wealthier than Judah. The Israelite kingdom had sinned though 
squandering its wealth. Instead of creating an educated society based on 
social justice, its fabric had rotted into a society where the privilege few 
exploited the masses. As Amos put it: 
“They have sold for silver those whose cause was just, and the needy for a 
pair of sandals.” 
“You who trample the heads of the poor into the dust of the ground and 
make the humble walk a twisted course.” 
“Father and son go to the same girl and therefore profane My Holy Name.” 
“On every altar, they recline on garments taken in pledge, and drink wine 
in the house of the pagan gods from money they extorted from the people.” 
(Amos 2:6-8) 
In other words they abused their privileged status as masters to create a 
spiritually destructive society. 
The Israelites in Egypt could listen to Moses and the Revelation – they had 
very little to lose. The people of Judea who were following in the footsteps 
of the Northern Kingdom were not sufficiently rooted in crookedness to see 
reason if it was presented to them in a suitable manner – as demonstrated 
in the reign of Hezekiah. 
But the corruption of Israel – as detailed above – were so immersed in their 
pagan ideologies that they were rendered incapable of seeing where they 
were going wrong, even when the it was obvious to the outsider. They 
would justify themselves saying – ‘it is the way we do things here and it 
fits us well’. There was nothing left, but a new start produced by a 
prolonged and painful exile. 
The idea of even intelligent people becoming incapable of seeing where 
they are going wrong may be illustrated by the following: 
On giving a test some years ago at a highly respected educational 
establishment, several students obviously copied from each other. In 
following the matter up, the students themselves did not deny the charge, 
but bitterly resented my proposal to disqualify them. When I discussed this 



!IaaBtu!uwnt!– trcdk trcd ihc                                                             25 
with the course director I got a very puzzled look, and was derisively asked: 
‘Are you being moral or something?’ 
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
Understanding Shnayim Mikra V’Echad Targum 
There is a well-known Gemara in Brachos(1) that states: “A person should 
always complete his [study of the] parsha with the congregation(2) - [by 
studying] shnayim mikra v’echad targum. Anyone who does this will have 
long days and years.” Learning the text of the weekly parsha twice with the 
targum (keep reading for explanation) is a segula for long life(3). 
What many do not know is that this statement of Chazal is actually codified 
in halacha(4)! 
The Ba’al HaTurim(5) famously comments that this halacha can be gleaned 
from the first verse in Parshas Shemos: The parsha begins “V’aileh shemos 
Bnei Yisrael” - “And these are the names of Bnei Yisrael”. The Ba’al 
HaTurim remarks that this passage stands for (roshei teivos) -‘V’adam 
asher lomed haseder shnayim mikra v’echad targum b’kol naim yashir, 
yichyeh shanim rabos aruchim l’olam’ or “And the person who learns (or 
sings) the weekly parsha shnayim mikra v’echad targum in a sweet straight 
voice will live many long years (have an extremely long life)." 
Translating ‘Targum’ 
Now that we have seen that such a great reward(6) awaits those who strictly 
this, there is only one thing left to ascertain: What precisely is the Mitzvah? 
Obviously, it means to recite the weekly Torah portion twice, plus targum, 
but what exactly does targum refer to, and what is the purpose of it? 
This is actually a dispute among the Rishonim. Several are of the opinion 
that the purpose of targum is that it is not just a simple translation, but also 
adds layers of explanation to every word(7). Consequently, according to 
this opinion, the purpose of reading the parsha with targum is to learn the 
Torah in a way that allows us to understand it better. Practically, according 
to the Tur and Shulchan Aruch, this means that targum here would mean 
learning the parsha with Rashi’s commentary, as it is the best commentary 
to unlock the pshat (basic understanding) of the Chumash(8). 
Others maintain that the halacha is referring to the targum as we know it: 
Targum Onkelus, as the Gemara in Megillah(9) states that this translation 
of the Torah was actually given to us by Moshe Rabbeinu(10). The 
Rema(11) held that, therefore, reading Targum Onkelus is like reading 
from the Torah itself! Accordingly, by reading the parsha with its original 
targum, we are re-presenting the Torah weekly in the same manner as it 
was given at Har Sinai. 
Some opine that this is Rashi’s own opinion when it comes to shnayim 
mikra v’echad targum. The result of this dispute is that Rashi would 
maintain that Targum Onkelus is preferable, while the Rosh was of the 
opinion that Rashi’s commentary is preferable. That means according to 
Rashi, ironically, it’s possible that one might not even fulfill his obligation 
of targum if he learns Rashi’s own commentary(12)! 
The Shulchan Aruch(13) cites both opinions and rules that one can fulfill 
his obligation with either one, Targum Onkelus or Rashi. However, he 
concludes that it is preferable to do both, as that way one can satisfy both 
interpretations(14). 
The Taz(15) explains that if someone does not understand either one, he 
can read the original Tzennah U’Renna in German (presumably Yiddish) 
to enable his understanding, and with this he fulfills his targum obligation. 
The Kitzur Shulchan Aruch and Mishnah Berurah rule this way as well. In 
this vein, several contemporary authorities, including Rav Moshe Feinstein 
and Rav Moshe Sternbuch, ruled that nowadays one may perform his 
targum obligation by reading an English translation of Rashi’s 
commentary, if that is the way one best understands it. 
What time is Mincha? 
The Shulchan Aruch(16) rules that the proper time to fulfill this Mitzvah is 
from the Sunday(17) of the week when a given parsha is read, over the 
course of the whole week and preferably finishing before the Shabbos day 
meal(18). If one has not yet done so, then he has “until Mincha” to finish. 
[B’dieved one has until Simchas Torah to catch up for the whole year.] 
The Shulchan Aruch’s enigmatic choice of words led to an interesting 
dispute among several authorities: What did the Shulchan Aruch mean by 
“until Mincha”? Some posit that he was referring to a personal Mincha, 
meaning that a person can finish this Mitzvah up until he himself actually 
davens Mincha(19). Others maintain that his intent was until the time of 
Mincha, meaning Mincha Gedolah, the earliest time that one may daven 

Mincha(20). A third approach is that it refers to the time when Mincha is 
davened in the local shul(21). Interestingly, there does not seem to be any 
clear cut consensus on this issue(22). 
One Small Step For Man… 
Another issue that raises much debate among the halachic decisors is what 
the proper order and way to do shnayim mikra v’echad targum is, and at 
which points one may stop; whether pasuk by pasuk, section by section, or 
parsha by parsha. There does not seem to be a clear consensus on this 
either.(23) Although for many, to clear a time-block to do shnayim mikra 
at once may be difficult, it might be a good idea to follow the Mishna 
Berurah’s(24) advice and employ the Vilna Gaon’s method of immediately 
after one’s dailyShacharis, doing a small part every day (i.e. on Sunday do 
up to Sheini; on Monday up to Shlishi, etc.). By following this technique 
one will have finished this Mitzvah by Shabbos, every week. 
Just Do It! 
Many contemporary authorities are at a loss to explain the perceived 
lackadaisicalness that many have concerning this Mitzvah. These Gedolim, 
including Rav Moshe Feinstein, Rav Shlomo Zalman Auerbach, Rav 
Shmuel HaLevi Wosner, Rav Moshe Sternbuch, and Rav Ovadia Yosef, 
stressed its significance(25), and decried the fact that it seems to have fallen 
into disuse, with several averring that there is even a Mitzvah of chinuch 
for a parent to teach shnayim mikra’s importance to his children(26)! So, 
although there is halachic discussion as to what the proper order and way 
to fulfill this Mitzvah is, one shouldn’t lose sight of the forest for the trees; 
the most essential point is that one should actually make the effort to do it. 
Who would willingly want to turn down a promise by the Gemara for an 
extremely long life?! 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
1. Gemara Brachos 8a - 8b, in the statement by Rav Huna ben Rabbi 
Yehuda in the name of Rabbi Ami. 
2. The Sha’arim Metzuyanim B’Halacha (vol. 2, 72, 25), citing Sefer 
HaPardes L’Rashi (99) and Rav Yosef Engel’s Gilyonei HaShas (Brachos 
8a), explains that the reason the Gemara adds to complete shnayim mikra 
‘im haTzibbur' is that the minhag in the times of the Rishonim, and possibly 
dating back to the Amoraim, was that after davening, the entire 
congregation would stay in shul and recite shnayim mikra v’echad targum! 
3. Interestingly, and although it is not the actual halachah [see Shulchan 
Aruch and Rema (Orach Chaim 285, 7; who conclude that even so there 
are those who are noheg to do so; citing the Mordechai on Brachos - 
Halachos Ketanos 968, and Terumas HaDeshen vol. 1, 23 & vol. 2, 170), 
Aruch Hashulchan (ad loc. 13), Taamei Minhagim (pg. 180, 346), and 
Shu”t Igros Moshe (Orach Chaim vol. 3, 40)], nonetheless, there are 
decisors who extend the obligation of shnayim mikra to include the weekly 
haftara [see Magen Avraham (ad loc. 12; citing the Knesses HaGedolah), 
Shlah (Maseches Shabbos, Perek Torah Ohr, 22; cited in Pischei Teshuva 
ad loc. 9), Kitzur Shulchan Aruch (72, 11), and Ben Ish Chai (Year 2, 
Parshas Lech Lecha 11)] and the special maftir of the Shabbos, for example 
the Arba Parshiyos - Shekalim, Zachor, Parah andHaChodesh [Magen 
Avraham (ibid.), Ben Ish Chai (ibid.); see also Shu”t Divrei Moshe (Orach 
Chaim 12), quoting several earlier authorities; this was known to be the 
Terumas Hadeshen’s personal minhag as well - see Yalkut Yosef (Kitzur 
Shulchan Aruch, Orach Chaim 685, par. Parshas HaChodesh 9).]. 
4. Rambam (Hilchos Tefilla Ch. 13, 25), Tur & Shulchan Aruch (Orach 
Chaim 285, 1). The Aruch Hashulchan (ad loc. 2) posits that this is a 
takkana from Moshe Rabbeinu! See Shu”t Maharsham (vol.1, 213 s.v. 
ulam) who states that although it is not technically a “chiyuv gamur” like 
reading the Torah, it has since been equated to the status of “chiyuv”. The 
Maharal M’Prague (Nesivos Olam, Nesiv HaAvodah Ch. 13), expounding 
the significance of shnayim mikra, explains that it is meant as a weekly 
commemoration of the giving of the Torah, which was first given over to 
Klal Yisrael at Har Sinai, repeated over at the Ohel Moed, and a third time 
at Arvos Moav. At Arvos Moav the Torah was explained in 70 languages 
to ensure that each person understood the Torah in his own language. At 
the time, the language most of Klal Yisrael spoke then was 
Targum.Therefore, the enactment of shnayim mikra v’echad targum, as the 
targum is meant to serve as a ‘Biur HaTorah’. 
5. Ba'al HaTurim in his commentary to Shemos (Ch. 1, 1). The Levush 
(Orach Chaim 285, 1) and Pri Megadim (ad loc Mishbetzos Zahav 1) write 
similarly (with slight variations) that this passage alludes to this Mitzvah, 
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“V’chayev Adam likros (or lehashleem)haparsha shnayim mikra v’echad 
targum”, and conclude “v’zeh chayavim kol Bnei Yisrael”. See also the 
Chida’s Chomas Anoch (beginning of Parshas Shemos, brought in Toras 
HaChida to Parshas Shemos, 8) who credits this allusion to Rabbeinu 
Efraim, and gives a Kabbalistic explanation to its meaning, and its 
relevance to Parshas Shemos. [Thanks are due to R' Yitzchak Botton for 
showing me this source.] It is also cited by Rav Chaim Fala’ji in his Kaf 
Hachaim (27). See also Rabbi Elchanan Shoff’s recent sefer Birchasa 
V’Shirasa (on Maseches Brachos pg. 73, s.v. shnayim) who cites a variation 
of this statement found in Midrash Rebbi David HaNaggid (a grandson of 
the Rambam). 
6. See Kaf Hachaim (Orach Chaim 285, 32) who cites many other rewards 
for those who do shnayim mikra v’echad targum faithfully. 
7. See commentary of Tosafos and the Rosh on this Gemara, as well as the 
Beis Yosef (Orach Chaim 285, 2). 
8. Tur, Beis Yosef, Shulchan Aruch, Taz (Orach Chaim 285, 2), Shlah 
(Maseches Shabbos, Ner Mitzva 15); see also the Chafetz Chaim’s Likutei 
Ma’amrim (Ch. 5). The Chasam Sofer (Shu”t vol. 6, 61) used to stress the 
importance of additionally learning the parsha with the Ramban’s 
commentary 
9. Gemara Megillah 3a. See there further on the importance of Targum 
Onkelus and Targum Yonason. 
10. Beis Yosef (ibid), quoting the Smag in the name of Rav Notranoi Gaon. 
See also Biur HaGr”a (ad loc. 2), Pri Megadim (ad loc Misbetzos Zahav 1 
s.v. hataam, who explains this based on the words Ba’er Heitiv), and Biur 
Halacha (ad loc s.v. targum). 
11. Shu”t Rema (127 - 130), based on Tosafos in Bava Kamma (83a s.v. 
lashon). This is a famous dispute the Rema had with Rav Shmuel Yehuda 
Katzenellenbogen, as to Tosafos’s intent with his statement that ‘The Torah 
spoke in Aramaic’. 
12. See Rabbi Yosef Meir Radner’s recent sefer Nachlas Mayim (vol. 3, Al 
Sugyos HaShas B’Inyanei HaMoadim, Ch. 34) at length. 
13. Shulchan Aruch (Orach Chaim 285, 2) as does the Tur. Explained at 
length in Biur Halacha (ad loc. s.v. targum). 
14. Regarding whether one can fulfill his Targum obligation with Targum 
Yonason, Rav Asher Weiss (Shu”t Minchas Asher vol. 1, 13, 4) maintains 
that indeed one does (even though it is probable that Targum Yonason al 
haTorah is not really the one referred to in the Gemara - see the Chida’s 
Sheim Gedolim, Maareches HaSeforim 96), as it would be considered 
similar to reading Rashi’s pshat, as it explains the pesukim as well as adds 
chiddushim. Nevertheless, he concludes that is still preferable to stick to 
Targum Onkelus, as Chazal intended. However, others, including Rav 
Chaim Kanievsky, are quoted (see Rabbi Yaakov Skoczylas’s recent 
Kuntress Ohel Yaakov on Shnayim Mikra pg. 17 - 18, footnote 36) as 
holding that one is not yotzei shnayim mikra with Targum Yonason. 
15. Taz (Orach Chaim 285, 2), Kitzur Shulchan Aruch (72, 11), Mishnah 
Berurah (285, 5). Rav Moshe Feinstein’s opinion is cited in sefer Yagel 
Yaakov (pg. 208, quoting his son Rav Dovid Feinstein); Rav Moshe 
Sternbuch’s is found in Shu”t Teshuvos V’Hanhagos (vol. 1, 261, s.v. 
vhiskamti). 
16. Orach Chaim 285, 3 & 4, based on Tosafos and the Rosh (ibid). 
17. Although the Rema in Darchei Moshe (ibid, based on the Kol Bo 37) 
mentions that this truly means Sunday [see also Pri Megadim (ad loc Eshel 
Avraham 5)], nevertheless, the Mishnah Berurah (ad loc 7, and Shaar 
HaTziyun 12) and Kaf Hachaim (ad loc 24), citing many Rishonim, rule 
that this really means the preceding Shabbos after Mincha, when the next 
week’s parsha is already read. However, the Shulchan Aruch HaRav 
(Orach Chaim 285, 5) and Kitzur Shulchan Aruch (72, 11) rule that 
optimally one should wait until Sunday to start the next week’s shnayim 
mikra. Additionally, the Birur Halacha (Orach Chaim 285, 25) cites many 
other Rishonim who hold that one may not start until Sunday. See also 
Shu”t Minchas Chein (vol. 2, Orach Chaim 17), who concludes that 
lechatchila one should wait until Sunday to start shnayim mikra, however, 
b’dieved if one already started on Shabbos after Mincha, he would certainly 
be yotzei. 
18. Most authorities understand this to mean the Shabbos Lunch meal 
(Chayei Adam, Shabbos Ch. 7, 9; Shulchan Aruch HaRav Orach Chaim 
285, 5; Aruch Hashulchan ad loc 8; Mishnah Berurah, 9 & Biur Halacha 
s.v. yashlim); however the Chazon Ish (cited in Orchos Rabbeinu vol. 3, 
pg. 234) held that this was referring to Seudas Shlishis. There are those who 
hold that it is preferable to complete shnayim mikra on, or at least finish, 

by Friday - See Magen Avraham (Orach Chaim 285, 5 & 6, quoting the 
Shlah), Shaarei Teshuva (ad loc. 1, quoting the Arizal and Rav Chaim 
Vital), Ben Ish Chai (Year 2, Parshas Lech Lecha 11), and Mishnah 
Berurah (ibid 8 & 9 and Biur Halacha s.v. kodem). 
19. Including Rav Shlomo Zalman Auerbach (Halichos Shlomo, Tefilla Ch. 
12, 35) and Rav Chaim Kanievsky (cited in Halichos Chaim vol. 1, pg. 95, 
278). 
20. Including the Shmiras Shabbos K’hilchasa (vol. 2, 42, footnote 218) 
and possibly Rav Yosef Shalom Elyashiv (see Shgiyos Mi Yavin vol. 2, 40, 
footnote 9; although some report his opinion as Mincha Ketana). This is 
also the mashmaos of the Mishnah Berurah (above, 10). 
21. This is the opinion of Rav Chaim Na’eh (Ketzos Hashulchan 72, Badei 
Hashulchan 7). 
22. See Mv”R Rav Yosef Yitzchak Lerner’s award-winning sefer Shgiyos 
Mi Yavin (vol. 2, 40, 2& 3). 
23. See the major commentaries to the Shulchan Aruch (Orach Chaim 285), 
including the Shulchan Aruch HaRav, Aruch Hashulchan, Mishnah 
Berurah (who concludes that ‘d’avid k’mar avid u’d’avid k’mar avid’) and 
Kaf Hachaim, as well as Emes L’Yaakov on Tur and Shulchan Aruch 
(Orach Chaim 285), and his introduction to Emes L'Yaakov al HaTorah.See 
also Shu”t Tzitz Eliezer (vol. 16, 18), Shu”t Ba’er Moshe (vol. 8, 3), Shu”t 
Rivevos Efraim (vol. 5, 216), Shu”t Shevet HaLevi (vol. 7, 33, 1), Chut 
Shani (Shabbos vol. 4, pg. 115, 2), and Orchos Rabbeinu (vol. 1, pg. 123). 
24. Mishnah Berurah (ad loc 8), quoting Maaseh Rav (59). Although the 
Aruch Hashulchan (ad loc 4) writes that there is no reason to separate 
shnayim mikra by aliyos, nonetheless, see Derech Sicha (from Rav Chaim 
Kanievsky, page 2) who commends this mehalech. It is well known that 
Rav Yosef Shalom Elyashiv zt”l would use this method of performing 
shnayim mikra, daily prior to the 6:30 A.M. Shacharis in his shul (see Gadol 
HaDor pg. 48). 
25. Rav Moshe Feinstein (Shu”t Igros Moshe, Orach Chaim 5, 17), Rav 
Shlomo Zalman Auerbach (Halichos Shlomo on Tefillah Ch. 12, 36 7 
footnote 106), Rav Shmuel HaLevi Wosner (Shu”t Shevet HaLevi vol. 8, 
46) and Rav Moshe Sternbuch (Shu”t Teshuvos V’Hanhagos vol. 1, 261). 
See also Shu”t Kinyan Torah B’Halacha (vol. 6, 22). Rav Ovadia Yosef, 
aside for what he wrote in Shu”t Yechaveh Daas (vol. 2, 37), dedicated his 
broadcasted weekly shiur several years ago to exhort the masses to perform 
this weekly Mitzvah. See also Rav Chaim Falaj’i’s Kaf Hachaim (27, 3) 
and Shmiras Shabbos K’Hilchasah (Ch. 42, 57). In fact, around a century 
ago, the Minchas Elazar (Shu”t vol. 1, 26, in the footnote), in a quite telling 
comment addressing the Rema’s statement (Yoreh Deah 361, 1) that 
generally speaking everyone nowadays is in the category of someone who 
‘reads and learns (Torah)’, remarked that in his day this was certainly true; 
as ‘who doesn’t sit in shul over Shabbos and recite shnayim mikra v’echad 
targum?!” 
26. Including Rav Shmuel HaLevi Wosner (Shu”t Shevet HaLevi ibid, s.v. 
pshita), Rav Moshe Sternbuch (Shu”t Teshuvos V’Hanhagos ibid, s.v. 
ulinyan), and Rav Shlomo Zalman Auerbach (Halichos Shlomo, Tefilla Ch. 
12, 36). Rav Ovadia Yosef (Shu”t Yechaveh Daas ibid, s.v. u’v’siyum) 
exhorts schools to teach children the Taamei HaMikra (trop); that way 
when they do the Mitzvah of shnayim mikra they will be able to fulfill it in 
the optimal manner. Chinuch for shnayim mikra would not include a 
daughter, as a woman is technically exempt from the Mitzvah of Torah 
study, and therefore also from this Mitzvah [see Shu”t Ba’er Sarim (vol. 7, 
52, 10), Shu”t Mishna Halachos (vol. 6, 60), Shu”t Rivevos Efraim (vol. 6, 
115, 35), Shu”t Mishnas Yosef (vol. 6, 15), Chut Shani on Hilchos Shabbos 
(vol. 4, pg. 215), Shemiras Shabbos K’Hilchasah (Ch. 42, 60), and Yalkut 
Yosef (Otzar Dinim L’Isha U’lvas Ch. 5, 3)]. On the topic of women being 
exempt from targum in general, see Aruch Hashulchan (Orach Chaim 282, 
11). However, since shnayim mikra is part of the Mitzvah of Torah study, 
Rav Yaakov Kamenetsky (Emes L’Yaakov on Tur and Shulchan Aruch, 
Orach Chaim 285, footnote 308) ruled that a boy who becomes Bar Mitzvah 
in the middle of the year does not have to repeat the Parshiyos that he read 
shnayim mikra as a kattan, as even a kattan still has a Mitzvah of Talmud 
Torah (as explained in his Emes L’Yaakov on Kiddushin 29b - 30a). 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' Yechezkel Shraga, Rav Yaakov 
Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua 
teikef u'miyad! 
This article was written L'iluy Nishmas the Rosh Yeshiva Rav Chonoh Menachem Mendel ben Yechezkel Shraga, 
R’ Chaim Baruch Yehuda ben Dovid Tzvi, L’Refuah Sheleimah for R’ Shlomo Yoel ben Chaya Leah, Rina Geulah 
bas Dreiza Liba, and l’zechus Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua sheleimah 
teikif u’miyad! 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: yspitz@ohr.edu. Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv 
and Rosh Chabura of the Ohr Lagolah Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim. He also currently writes a contemporary halacha column for the Ohr 
Somayach website titled “Insights Into Halacha”. http://ohr.edu/this_week/insights_into_halacha/. © 1995-2018 Ohr Somayach International - All rights reserved. 
Articles may be distributed to another person intact without prior permission. We also encourage you to include this material in other publications, such as synagogue 
or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for permission in advance at ohr@ohr.edu and credit for the source as 
Ohr Somayach Institutions www.ohr.edu  
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http://www.transcription.co.il/ 
It's just a few hours before the great yontif of Chanukah haba'ah aleinu 
letovah. We're all very excited undoubtedly. The opportunity to say 
shehechianu and to fulfill this very special mitzvah for the very first time, 
to say hallel tomorrow, al hanisim. And as was just mentioned, there's a 
tremendous bitterness that has enveloped Klal Yisrael with the loss of one 
of the gedolei hador, if not that gadol hador, Rav Aharon Yehudah Leib 
Shteinman, zecher tzaddik lebrachah. He lived 103 years on this earth and 
he's no longer here. 
I am not worthy to say the least to say divrei hespedim about such a gaon, 
but bezchus hatzibur hopefully we can say something that will give us a 
little bit of a hachanah for this great yontif and also to try to take some 
chizuk from who this incredible person was. We can maybe get a glimpse. 
Let me begin with a story, going back to the days in Europe when the Jews 
would live on the land of the poritz. The poritz was the landowner. He 
owned a large plot of land and the Jew paid him rent. He used to have a 
store or a hotel or a tavern, whatever it was, to pay the rent every month. 
Basically, the tenant, the Jew, was completely at the mercy of the poritz, 
completely at the mercy of the poritz. For years Moishele did very well, 
baruch Hashem. He was able to pay his rent on time and he kept the tavern 
going. Vayehi hayom that they built a main road just off where he was and 
no longer did travelers follow the road to his tavern. It didn't go by there 
anymore. Things became rough, and rougher, and for the first time in his 
life he didn't have the money to pay the poritz, and he begged for a first 
month, a second month, a third month, but he knew that that was it. If he 
couldn't pay now after pushing it off six months and being way back over 
his head, the poritz would kill him and make his wife and his children into 
slaves. It was a disaster. There was no one to turn to. There was nothing to 
do. So he decided that he has only one recourse. He's going to take off. He's 
going to flee for his life with his family. 
The poritz went up north for a few days to some spa and he figured he has 
plenty of time and by the time the poritz gets back and sees that he's gone, 
he'll be long gone. He packs up. It takes some time. They pack up 
everything they could pack up onto the wagon, put the children on the 
wagon and they set off. On the way things are going fine for a while until 
they see in the distance the unmistakable carriage of the poritz. His heart 
sank and his mind began to race. What in the world is he going to tell the 
poritz when he comes and he sees him with all his stuff and his children. 
Be'ezras Hashem before minchah at the end of the shmooze I'll share with 
you what he said. 
Tonight we begin reciting al hanisim im yertze Hashem many times, 24 
times in the last but much more with mussaf on Shabbos and rosh chodesh 
and bentching. If you forget al hanisim, you don't go back. You don't repeat 
shemoneh esrei or bentching, but you have lost out on the kevius, on what 
the yontif is, the hallel vehoda'ah. Hoda'ah according to Rashi at least is al 
hanisim. In some yeshivos where they daven a "half shemoneh esrei" where 
they just go straight into kedushah for whatever reason, on Chanukah in 
many of those yeshivos, they will daven the full shemoneh esrei so they 
can say al hanisim betzibur. 
There is a word that comes up four times in the Chanukah al hanisim. That 
word is gadol. Bimei Matisyahu ben Yochanan kohen gadol and then 
towards the end ulecha, and to You, Hashem, asisa shem gadol vekadosh 
beolamecha, You made for yourself a great and holy name. Uleamcha 
Yisrael, and for Your nation Klal Yisrael, asisa teshuah gedolah, a great 
salvation and we end off vekavu shemonas yemei Chanukah eilu lehodos 
ulehallel leshimcha hagadol, they enacted these eight days of Chanukah to 
praise and to thank Your great name. 
Gadol, a lot of gadol. What is a gadol? We just lost a gadol. Gedulah is 
inextricably connected to Chanukah. What is the gedulah? What is gadol? 
I heard a beautiful thought in the name of Rabbi Soleveitchik, zeh hakatan 
gadol yehiyeh. This is the katan, he should become a gadol. Does that mean 
simply biologically? Now he's a baby who can't take care of himself and 
needs his parents. He'll get older. 
He said a beautiful vort. There's a yesod, I believe it comes from Rav 
Tzadok, maybe even earlier, that if you want to know the real definition of 
something, look at the first time that word is used in the Torah. Where is 
the first time you find gadol and katan in the Torah? By the sun and the 

moon on the fourth day of creation. Es hamaor hagadol lememsheles 
hayom, the great light, the gadol, to rule, to dominate by day. Ve'es hamaor 
hakatan, and the small light, lememsheles halaylah, to dominate at night. 
Where does the moon get its light from? The moon has no inherent light. 
The moon doesn't have light of its own. The moon merely takes in light 
from the sun and reflects it. That's what we see. We only see the light. 
Whatever light the moon gets, that's what we see. That's what it gives off. 
The sun is an inherent being of light. The sun has its own light that it gives. 
It's an endless supply of light. 
A katan is someone who reflects. Whatever is put into it, it gives back. We 
know how impressionable young children are and even when we get a little 
bit older. What comes in is what we give off. A gadol is someone who is a 
being of light, a being of greatness that can give off, an endless flow of 
giving. Zeh hakatan, right now this child is helpless. Whatever we put into 
the child, that's the only thing the child has. Gadol yehiyeh. We hope that 
one day the child will grow up and be able to give off his own light, to be 
a help to others, to be a chizuk for others. 
When we talk about a tzaddik we call him a gadol. He radiates from within. 
He has built up such a reservoir of greatness, of Torah greatness and 
middos, working on himself, that he gives off. That's a gadol. Someone 
who gives off from that endless flow of light. 
Rav Aharon Yehudah Leib Shteinman zecher tzaddik lebrachah epitomized 
that. A person who had so little it's shocking. There were interviews done 
a few years ago. People who went to his home and they couldn't get over 
it. He had nothing. I just read there were times that he had thousands of 
dollars in his pocket from the tzedakah organizations that he ran and it 
meant nothing to him except for the fact that it was for tzedakah. People 
offered him. He had a bed that he got from the Israeli Agency when he first 
made aliyah when he was first married, 70, 80 years. Only at the end of his 
life when he was very sick they put in a hospital bed in his house, but until 
then? He didn't care. He wasn't interested. It meant nothing to him. He was 
a person that only lived for others. People lined up. People packed into the 
hallway outside his home. If you ever had that experience, I'll get back to 
it im yertze Hashem soon, but I went with my son two years ago. I had the 
zechus to get a brachah for him right after his bar mitzvah and the person 
who took us around, who got us in, he wove his way in and went inside. 
There was a crowd of people. You couldn't breathe. It's a small area outside 
his apartment in the building. It went all the way back to the steps, all the 
way back to the door going outside. He says come on, let's go. I'm not 
Israeli. I don't know how to do that. Over the people he reaches out and 
grabs my hand. I'm holding my son. We were just pushing through and 
pulling through. Eventually people moved over a little bit and we got in. 
He was a person who people lined up to meet. Nothing of himself. He didn’t 
care. He wasn't interested. He lived for Torah. He lived to give. A gadol. 
He was a person who when I was younger I never heard of him. I'm sure in 
Bnei Brak everyone knew who he was, but he wasn't a person who was well 
known until he was old enough that many people are not in this world any 
more, maybe in his 80s. When Rav Elyashiv was niftar he came out even 
more. He didn't care about anything until afterwards he became recognized 
as a gadol hador and he was told by other gedolei Yisrael you have to step 
up. He was 90 years old. He was in America and many places on one of 
these missions to give chizuk. I remember years ago he went with the 
Gerrer Rebbe and he was very weak, extremely weak. He was really very, 
very, very weak. A very dangerous situation and the doctors worked on him 
and brought him back. His main doctor said over, he said, you see? Other 
doctors said give up. He's 90. Leave him alone. These last 13 years of his 
life what he gave to Klal Yisrael may be more than he gave in his entire 90 
years until then. Not more of himself, but because Klal Yisrael recognized 
who he was. He was a person who not only had arichas yamim, but he had 
amazing health. Until last year the first day of Chanukah he had problems 
and it started from there. Until then no hearing aids even until his dying 
day, no glasses. Amazing. The doctors asked him a year ago when he came 
to the hospital extremely weak at death's door and we were zocheh, I'm sure 
it's through Klal Yisrael's tefilos, to keep him for another year, mamash a 
year, they asked him what medicines are you on? 102! What medicines are 
you on? Klum. He said one thing that he takes sometimes but klum. For 
your heart? Blood thinners? Klum, klum, klum, nothing. No medicines. 
Zero. They said that when they put him on antibiotics last year they put him 
on a child's dosage because it was so effective because he never took 
antibiotics. 
But tzaddikim are not just about their Torah. There are many people who 
are great in Torah that don't become gedolei Yisrael necessarily. It's also 
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their sensitivity, their love, their caring. They don't live for themselves. 
Who thinks this way? 
Here's a story. There was a couple who came to Rav Chaim Kanievsky, he 
should live and be well and continue to lead Klal Yisrael for many more 
years. They bought an apartment for their daughter who was a kallah. They 
said that the kallah refuses to move in. She said that she has a few close 
friends who were single who lived right next to that dirah. She said every 
day me and my husband are going to come walking out. It's going to cause 
them pain. She didn't want to move in. A chashuveh kallah. So they asked 
Rav Chaim. Rav Chaim gives out answers all day long and gives advice all 
day long. He said I can't answer. Go to Rav Aharon Leib. 
They went to Rav Aharon Leib and Rav Aharon Leib started asking all 
these questions. How much was the price? Where is it located? What's 
going to be if you don't get this one? He asked them a lot of questions and 
then finally he stopped for a few minutes. It was quiet in the room and he 
was thinking and then he looked up and he said aval eich efshar lidkor es 
libos shel hachaveiros hamevugaros? How can you stick the jab in their 
heart? How can you do it to them? You can't move there. 
They said okay. They backed out. Then they came back to Rav Aharon Leib 
and they said but could we buy it and rent it out to someone else until the 
other girls get engaged? He said that you could do. So the night of the 
chasunah one of the girls became engaged. A few days later the other girl 
became engaged and they moved in. By the time sheva brachos were over 
they were able to move in and they still live there today. They told this to 
Rav Aharon Leib and he shook his head and said na'ar hayisi vegam 
zakanti, I was young and I became old, umeolam lo raisi, and I have never 
seen, adam shevitar vehifsid bekach, someone who gave up, who was 
willing to defer for others, and lost out because of it. 
I took my son, as I mentioned, to Rav Shteinman two years ago for a 
brachah. He had a sense of humor also. The person who took us around said 
to Rav Shteinman, the bar mitzvah bachur vill a brachah far a cheshek in 
learnen, he wants a brachah to have a cheshek in learning. So Rav 
Shteinman smiled and he said you should have, but the yetzer hara doesn’t 
want. So the person said so give him a brachah that he should be able to 
overcome his yetzer hara. So Rav Shteinman says ober der yetzer hara hob 
a shverd, he has a sword. So the person said so give him a brachah he should 
be able to take away the sword. So Rav Shteinman smiled and he said es 
zein gut. 
The chizuk to others, the care, the sensitivity, the love. It's interesting also, 
my son does some things with his right hand and with his left hand. We had 
a whole shaylah about tefillin so he mentioned in his pshtel Rav Aharon 
Leib said about himself that he was born a leftie, but as it was many times 
in those days, they would train them and force them to become righties, so 
Rav Aharon Leib put on tefillin like a rightie on his left hand, but at the end 
before he took it off every day he would turn his tefillin the other way and 
put it on his right hand. Also with lulav and esrog, he held it like a rightie 
but then he would switch it around, also for a moment before he put it down. 
One thought that I want to share with you briefly from Rav Shteinman 
himself, toraso that's the chiyus. Tons of sefarim, this is from one of his 
sefarim. I saw this this morning. Yemalei pi sehilosecha, one of his many, 
many sefarim that he was mechaber, Ayeles Hashachar on shas and his 
sefarim on chumash. A man who knew kol hatorah kulah. 
Vechoshech al penei sehom, the medrash says choshech refers to Yavan. 
Each word in the passuk refers to one of the other exiles. Choshech refers 
to Yavan. And one of the strange decrees is that they made a decree kisvu 
lachem al keren hashor. They obligated, the Yevanim obligated the Jews, 
they forced them, write on the horns of an ox that I have no portion in the 
G-d of Israel. Why don’t you put up a sign outside the shul or outside of 
your home? What's writing on the horns of an ox? 
Rav Shteinman explained. He said an ox represents going out to work to 
make a living. They worked on the ox all day. It's the equivalent of putting 
a sign in front of your office. When you go out to make a living so people 
think when I'm in yeshivah, when I'm davening, when I'm learning, that's 
one thing. I go out to work? Nature. There's a force of nature. That was 
Yavan. There's nature. Ein li chelek be'elokei Yisrael, when I'm in the work 
field I don't have a portion in the G-d of Israel. Here it depends how hard I 
work. It depends how well I do. 
What's the victory of the Chashmonaim over the Yevanim? Nature is not 
the ultimate force. There's a G-d who runs the world. There's a Hakadosh 
Baruch Hu who runs the world. 
Rav Shteinman was a gadol. Chanukah is a yontif where we, as we 
mentioned, talk about gadlus. How can we become more gedolim? How 

can we internalize the message of the Chanukah licht which we're going to 
light be'ezras Hashem starting tonight in a few hours? 
A peleh. All the avodah in the Beis Hamikdash had to be done by a kohen. 
The Rambam writes that hadlakas hamenorah could be done by a zar. The 
Ra'avid argues, but at the end the Ra'avid is maskim that even bedieved if 
a zar did it, it's fine. It shouldn't be lechatchilah. But unbelievable! A zar 
can do the hadlakah. Do you know what a zar is not allowed to do? Meitiv 
es haneiros, preparing the candles, getting rid of all the old wicks and 
everything else. That must be done by a kohen. How strange? That's what 
has to be done by a kohen? 
The idea is the fire is within every one of us. The neshamah, the ner 
Hashem, is within us. We have it within us. Ay, why can't we connect to 
it? Because the ikar avodah of the menorah is not the hadlakah. It's being 
meitiv. You've got to clean out the garbage. There's debris in there. There's 
stuff that gets in the way. That avodah of being meitiv the neiros, that has 
to be done by a kohen because that's the ikar. And for all of us as well. 
We're the kohanim gedolim tonight and for the next eight nights. The light 
is there in every one of us. We have to pull out all the debris and we'll feel 
it, we'll connect to it. We have kashas, we have this. Many times the kashas 
are just an outgrowth of something that is blocking us. Sometimes a person 
connects to within themselves and many of their kashas and sfeikos just go 
away. Because the fire is there. You just have to move everything out so 
that it can flame up. 
So to end off, Moishele sees the poritz coming. What is he going to tell 
him? He's so scared and then all of a sudden Hakadosh Baruch Hu plants 
an idea in his head. He straightens up. The poritz comes by and he stops 
and says Moishele, where are you going? He says, uhh, poritz, I'm so happy 
to see you. He says, actually it's a holiday and I'm going with the family. 
It's so exciting. We'll see you in a few weeks and I'm going to give you all 
the money I owe you. Everything is going to be great. Finally, I have all 
the money for you, but I didn't know you were here so when we get back. 
He says, holiday? I know your holidays. What holiday is this? He says this 
is the Festival of Flights. He said the Festival of flights? I never heard of 
that one. He said, yeah this is the Festival of Flights and now my family is 
going. We'll be back soon. Okay, have a wonderful holiday, Moishke. I'm 
looking forward to getting the money when you get back and he drives off. 
The poritz comes to town and he sees the Jews milling around the 
marketplace. This is yontif? Jews don’t mill around the marketplace on 
yomim tovim. He sees someone and he calls him over, Feivel, come here. 
He says, Moishele told me that it's the Festival of Flights. Why are you 
here? Jews don't come to the marketplace on holidays. He says, ahh, he 
chapped right away. Smart Jew. He realized what was happening. He said, 
oh, you see the Festival of Flights is very different. It's a different holiday 
than all the other ones. All the other holidays we all keep together. The 
Festival of Flights is up to every person. When he's ready to take that 
holiday, when he's ready to come to that level, to the Festival of Flights, 
then he goes with his family. Every person on their level when they reach 
the Festival of Flights. The poritz smiles. It sounds good. He goes off on 
his way. 
Tonight begins the Festival of Lights. If we want to get everything we can 
out of this Festival of Lights, we should make it, we still have time today 
and throughout our lives, the Festival of Flights. Vayanas vayetzei 
hachutzah, Yosef ran away. He fled. And then he became that light on the 
menorah like every one of us are. 
We should be zocheh be'eizer Hashem to grow with this yontif, to reach 
that level of incredible gadlus and to be a source of nachas ruach to 
ourselves and most of all to Hakadosh Baruch Hu. 
Have a happy Festival of Flights and Lights. 
Parshas Shemos 5778 - “Signs And Wonders”(1) 
In December 1944, the retreating Nazi forces launched a surprise counter-
offensive against the Allied forces in Europe. During that time there was 
relentless inclement weather, including fog, clouds, and rain. The United 
States troops could not use any air-support and the German advance was 
very successful. At that point the weather was a critical factor. 
United States General, George Patton, telephoned the Third Army Chaplain 
and asked him if he had a “good prayer for weather”, because, “we must do 
something about those rains if we are to win the war". 
Aside for the famous prayer that Patton disseminated to 250,000 troops, he 
had his own ‘prayers’ or messages that he wrote to G-d. Following are two 
letters, written a few days apart: 
December 23, 1944 
G.S. Patton, Jr., Lieutenant General 
Commanding, Third United States Army 
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Sir, this is Patton talking. The past fourteen days- rain, snow, more rain, 
more snow, and I am beginning to wonder what’s going on in your 
headquarters. Whose side are You on anyway? 
… All I request is four days of clear weather so that my fighter-bombers 
can bomb and strafe, so that my reconnaissance may pick out targets for 
my magnificent artillery. Give me four days of sunshine to dry this blasted 
mud… I need these four days to send von Rundstedt and his godless army 
to their Valhalla. I am sick of the unnecessary butchery of American 
youth… Amen. 
--------------------- 
December 27, 1944 
G.S. Patton, Jr., Lieutenant General 
Commanding, Third United States Army 
“Sir. this is Patton again, and I beg to report complete progress. Sir, it 
seems to me that You have been much better informed about the situation 
than I was, because it was that awful weather which I cursed so much which 
made it possible for the German army to commit suicide. That, Sir, was a 
brilliant military move, and l bow humbly to a supreme military genius.” 
------------------ 
It’s an incredible story. 
Moshe Rabbinu sees the burning bush, turns his attention towards it, and is 
summoned by Hashem to become the emissary who would lead the hapless 
Jewish nation forth from bondage. 
At first, Moshe was incredulous; “Behold, they will not believe me, for they 
will say, ‘Hashem has not appeared to you’.” In response, Hashem granted 
Moshe three אותות – signs, to show the nation: He cast his stick upon the 
ground and it is transformed into a snake. Then, when he grabbed its tale, 
it immediately reverted into a stick. He then placed his hand against his 
chest and it emerged white with tzara’as. Then, he placed his hand again 
against his chest and when he removed it, the flesh of his hand reverted to 
its normal healthy color. Then he gathered some water from the Nile and 
spilled it out onto the ground, whereupon it immediately transformed into 
blood. 
What was the idea behind the three signs Hashem gave Moshe? 
The Nesivos Shalom explains that that the nation was not lacking in their 
faith of G-d. The problem was that they did not, and could not, believe in 
themselves. They couldn’t believe that they – a nation of lowly, persecuted, 
idolatrous slaves, could be worthy of salvation, and to have such an 
incredible destiny. 
The three signs Hashem granted Moshe, were to infuse the nation with 
sanguinity that they were indeed worthy and destined for greatness. 
The staff of Moshe was holy. In fact, it had a long history of belonging to 
the greatest individuals, dating back to Adam at the beginning of creation. 
Yet when Moshe cast that holy staff onto the impure ground of Egypt, it 
transformed into a snake, the symbol of evil and impurity. Yet, when 
Moshe lifted it off the impure ground, it immediately transformed back into 
its original form, as the holy staff of Moshe. 
That sign contained a strong message for the nation. ‘You view yourself as 
lowly and impure, and indeed at present that is how you appear. But when 
Moshe will lead you and raise you from the doldrums of the influence and 
servility of the immoral Egyptians, the transformation will be immediate. 
The stagnant greatness within you will quickly burst forth and you will be 
able to see who you truly are – a great nation.’ 
A metzora is one of four individuals who are analogous to a dead person. 
When Moshe removed his hand from his shirt and his hand was afflicted 
with tzara’as, it symbolized the nation’s feeling of being spiritually dead. 
But when he again placed his hand against his heart and removed it, and its 
vibrancy returned, that symbolized to the nation that they too could merit a 
spiritual resurrection and surge of vibrancy. 
The problem was that Egypt was the superpower of its day. How was it 
possible to even entertain the notion that a nation of ragtag slaves could 
overcome this mightiest of empires? 
The response to that was symbolized by the third sign. Egyptian economy 
relied on the blessed waters of the Nile. For that reason, they worshipped 
the Nile as a god. Moshe removed some of its ‘sacred waters’, spilled it out, 
and it immediately was transformed into blood, a symbol of death and 
destruction. 
That final sign was not reversed; Moshe did not raise the blood and 
transform it back into water. This demonstrated to the nation, that as 
imposing and indestructible as Egypt seemed, G-d would topple their entire 
economy, and break their arrogance, as easily as He was able to transform 
water into blood. 

Moshe was equipped with the three signs and G-d’s assurance of his 
success, and he set out for Egypt, to initiate the process of redemption. 
While he was on the way, Hashem appeared to him and declared, “along 
your way returning to Egypt, see all the מופתים – wonders that I have placed 
in your hand, and you shall perform them before Pharaoh.”(2) 
Ramban(3) explains that G-d was referring to all the signs that He had 
shown Moshe. Those signs which Moshe had been instructed to perform 
before the nation, he was now being commanded to perform them before 
Pharaoh too. 
It is intriguing that when Hashem instructed Moshe about the miracles 
which he was to display before the nation, they’re referred to as ‘signs’. 
However, when He instructed Moshe to display them before Pharaoh, they 
are referred to as ‘wonders’. It seems clear that what is considered a “sign” 
for the Jewish people, is simultaneously considered a “wonder” for the 
nations of the world.(4) Rav Hirsch in fact, expresses this very point.(5) 
Ramban(6) explains that a “sign” portends and predicts, a symbol of what 
is yet to occur. A “wonder” however, demonstrates power and rulership, 
particularly dominion over nature. 
Thus, Shabbos observance and donning tefillin are “signs”, for they 
symbolize a deeply rooted covenant between us and G-d. Wonders, on the 
other hand, demonstrate control, stature, and power. 
When the miracles were performed in the presence of the Jewish nation, 
they were “signs”, in the sense that they were symbolic of a covenant, and 
a symbol of love and unbreakable hope. However, when those same 
miracles were performed in the presence of Pharaoh, they were messages 
(and warnings) of G-d’s ultimate mastery and dominion over the entire 
universe, including Pharaoh, and Egypt. 
This represents a very poignant perspective about how a Jew views all the 
events of life and history - through the prism of an eternal covenant and 
treaty with G-d. What the nations of the world view as mere acts of strength, 
as seen from a perspective of “might makes right”, we view as all being 
within the gestalt of an eternal covenant. That perspective includes all 
events that have transpired – the good and the challenging.(7) 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Based on the lecture given at Kehillat New Hempstead, Shabbos Kodesh 
parshas Shemos 5777 
2. Shemos 4:21 
3. In his second explanation 
4. When I delivered this lecture last year, I expressed my gratitude to our 
(then) 4-month-old twins, who woke me up that Shabbos morning at 5 a.m., 
granting me time for extra analyzation of the parsha. More profoundly, that 
very morning in my daily reading of Tehillim, I had read chapter 105, 
which “coincidentally” contains the words אותות and מןפתים, which led me 
to search the commentaries and helped me come across the ideas expressed 
here. Such subtle events are undoubtedly a divine אות, a small kiss from 
above. 
5. Commentary to Tehillim (105:4) “These acts of G-d were to be ‘signs’ 
for Yisroel from which it would derive for all times the knowledge that G-
d is the creator and Lord of nature, and the ruler and judge of men and 
nations. Then these same acts of G-d, executed upon the Egyptians and in 
their territory, were to serve for them as “wonders”, that is, to break their 
obstinacy and to make them obey G-d’s command.” 
6. Devorim; in regards to a false prophet who performs signs and wonders 
7. The following is the conclusion I mentioned when I related these ideas a 
year ago: 
Earlier today, January 20, 2017, Donald Trump was sworn as president of 
the United States of America. In his acceptance speech he stated, “Today, 
we are not merely transferring power from one administration to another or 
from one party to another, but we are transferring power from Washington, 
D.C. and giving it back to you, the people.” 
The truth is, that nobody today can predict what the Trump presidency will 
bring. But one thing is clear – the unexpected, in fact, the unimaginable - 
what they said could absolutely never happen, has happened. 
No matter whether one feels it is a positive or a negative event, one cannot 
help but feel amazed at witnessing such an event occurring. Never before 
have we witnessed so many political ‘experts’ and pundits forced to meekly 
concede that their emphatic predictions were so blatantly wrong. 
As believing Jews, we must remember that we view things differently than 
the rest of the world. “From Hashem the matter has come forth”. We have 
only to place our faith in Him, in the hope that the new presidency will be 
a positive one for the Jewish people, America, and for the world generally. 
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Rabbi’s Musings (& Amusings) 

Erev Shabbos Kodesh Parshas Shemos 
18 Teves 5778/January 5, 2018 
On Wednesday, March 2008 our family moved to our current home at 3 
Landau Lane. That Shabbos two of our close friends – the Kraus and 
Schulgasser families, came to visit us and welcome us to our new home. 
Until then we had been living in apartments. For the first few months of 
our marriage we lived in an apartment in Flatbush. [The year we married, 
Chani was in a one-year post-Israel seminary program. The day she took 
her last final, was the day we moved to Monsey.] When we moved to 
Monsey we had lived in two different apartments. 
It was exciting for us to be able to host our friends with their children in 
our first home, if even for a few hours. Sometime during the afternoon, one 
of the children used the downstairs bathroom and the toilet overflowed. I 
immediately went to fix the problem, but the water did not recede. One of 
our guests, who had been living in a house longer than three days, showed 
me how to shut off the water behind the toilet. Problem solved, or so we 
thought. 
When someone used one of the upstairs bathrooms a few minutes later, the 
toilet downstairs again overflowed. Then, when someone washed their 
hands in the kitchen sink, that same toilet again overflowed. Luckily the 
downstairs bathroom is a top the garage, because very quickly, the 
overflowed waters soaked the towels we laid down, and was trickling into 
the garage below. We came to the realization that water draining from 
anywhere in the house, was overflowing from that toilet. 
On Motzei Shabbos we called an emergency number for a plumber who 
responded to a late-night weekend call. Luckily for us, our realtor had gifted 
us with a one-year warranty on all home appliances, and we were able to 
find a plumber who accepted that insurance. 
The plumber arrived at midnight and began assessing the problem. That 
night I received an education about how our sewage line works. When the 
plumber snaked out to the street there was no interference, so the problem 
was clearly not outside the home. However, when he tried to snake from 
the pipe in the garage back into the house, it could not get through. There 
was something significant blocking the pipe, causing all draining water to 
come up from the downstairs toilet, instead of continuing down the pipes 
and into the outside sewer. 
The plumber tried a few times to break through, but was unsuccessful. He 
informed me that he was going to try one more time, and if that didn’t work 
he would be forced to remove the downstairs toilet, which would cause an 
even bigger mess. He told me to bring over all our garbage cans, remove 
their contents, and place them beneath the stubborn pipe. 
After doing so, I recited a silent prayer, as he began to send his snake back 
up. With a mighty push, the snake broke through. I will spare you the details 
of what came out, but it was not pleasant. After the backed-up sewage 
drained, he began drawing out pieces of plaster and whole bathroom tiles. 
The former owner of our home had moved out a few months prior, leaving 
the house in possession of a relocation company. The company had hired 
workers to paint and redo some of the tiling. Being that no one was living 
there anyway, the workers took the liberty of dumping the waste down the 
toilet. When we had moved in on Wednesday, the blocked pipes began to 
fill. By the time Shabbos afternoon came around, the only place the water 
could escape was from the downstairs toilet. It made our first Shabbos in 
our new home that much more memorable. 
Throughout Chumash Bereishis there is considerable discussion of 
berachos (blessings) – receiving and, in some cases, usurping berachos. 
Every one of us, by virtue of being endowed with a holy neshama, are a 
source and conduit to bring blessing into this world. The problem is that we 
often ‘stuff up’ the spiritual pipelines which carry those blessings, with all 
sorts of impeding debris, which doesn’t allow the blessings to reach their 
destination. 
We seek the blessings of the holy and righteous in the belief that, due to 
their spiritual efforts and focus, they have a clearer pipeline, and their souls 
are more connected to the source of blessing. When they confer their 
blessing upon us, it can open channels we inherently possess, but have 
blocked up. 
Although blessings from great individuals are always wonderful and are 
also encouraging, we should remember that every one of us is a source of 
blessing. The more we keep our spiritual channels clear the more connected 
we are. However, a blessing from any Jew - no matter what level he or she 
is on - carries weight and helps. This is especially true when a beracha is 

conferred with emotion and love. That feeling of connection is itself a 
tremendous boon, and at time can accomplish more than an unemotional 
blessing from a greater person. The blessings we wish each other are far 
more powerful than we realize. 
Those who have the custom to bless their children on Friday night, should 
recognize the great power they wield in giving that blessing. Realistically, 
as the Shabbos seudah is set to begin, children can be unruly and restless, 
and it can be hard to give a blessing with full concentration. When giving 
our younger children those blessings, I try to get all the words out before 
they throw my hands off and try to slink away. Yet, it is such a beautiful 
custom, and the blessing of a parent should never be undervalued, even if 
given in a somewhat harried manner. 
May Hashem bless every one of us with only health, goodness, and 
happiness, and the wisdom to appreciate all our blessings. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 יאמר אלקים אל משה אקיה אשר אקיה ג:יד
Hashem revealed Himself to Moshe Rabbeinu at the burning bush. 
He instructed Moshe to return to Mitzrayim because the time had come for 
the Jewish people to leave Mitzrayim. Moshe asked Hashem, “How should 
I answer Klal Yisrael when they ask me what is your name?” Hashem 
responds by saying, “Ekyeh Asher Ekyeh, I shall be as I shall be”. 
The mefarshim are bothered as to the meaning of the question as well as 
the meaning of Hashem”s response. 
The Ramban brings various interpretations. The Ramban himself explains 
that Klal Yisrael believed in Hashem and were not asking about the very 
existence of Hashem, rather they were inquiring as to which middah 
(attribute) Hashem will employ to take them out of Mitzrayim. Will 
Hashem act primarily with middas harachamim (mercy) or middas ha’din 
(strict justice)? Will the redemption come about through hidden miracles 
(like Hashem related to the Avos) or through open miracles? Hashem 
answers that He will act with great mercy and open miracles. 
Ekyeh is in essence the same shem (name of Hahem) as yud-kay-vav-kay. 
They both refer to hanahagas Hashem (a manner in which Hashem acts) 
which is merciful and with open miracles. The difference is that Ekyeh 
means there will be Havayah (the name of Hashem that connotes open 
revelation) in the future. The Gemara in Brachos 9b says that Hashem said 
I will be with Klal Yisrael in this galus (exile) and I will be with them in 
future galus, and, ultimately, I will redeem them. 
Hashem’s message was that He is with Klal Yisrael not only in the 
redemption, but also in the galus itself. The relationship of galus (exile) and 
geulah (redemption) is not simply that redemption is what will extract us 
from galus, rather that galus is a necessary part of the redemption process 
whereby Hashem is guiding the Jewish people every step of the way with 
complete hashgacha pratis (Divine supervision). One of the functions of 
galus is to purify and perfect the Jewish people through their search of 
Hashem, and loyalty towards Him even when His presence is not so 
obvious. 
Ekyeh means there is a light at the end of the dark tunnel. Yet it is also a 
promise that Hashem will be with us in that dark tunnel. We should not 
think that Hashem has abandoned us until the geulah arrives. Hashem is 
with us in the darkness. Ekyeh teaches us to appreciate the process, because 
the process also has kirvas Elokim (closeness to Hashem). The process 
itself is also important. We must feel and express appreciation to Hashem 
not only for the geulah but also for the galus. There is a hint to this in the 
gematria (numerical value) of the word Ekyeh. The Sefas Emes points out 
that the gematria of Ekyeh is 21 which is the same numerical value as 
hodaah (to express appreciation). 
The process of galus and geulah is not only our collective, national 
roadmap, but it is a paradigm that can and should be integrated into each 
individual’s life. We all have goals; whether it be in learning, davening, or 
raising a family based on Torah values. It is not only the accomplishments 
that we should embrace with simchah, but the very endeavor and process 
to get to reaching these goals should be done with great simcha and patience 
borne of the realization that Hashem is with us every step of the way. (From 
the notes of Reb Chaim Rosen) 
Quotables 
“The biggest chessed that one can do for a friend is to daven for him.” 
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Vignettes 
I was in Rav Twersky’s shiur during a leap year in which winter zman is 
an extra month long. At the mesibah at his house on Chanukah, Rav 
Twersky mentioned that, often, the excitement of the new zman lasts until 
Chanukah, which provides an additional boost. However, as the inspiration 
of Chanukah begins to fade, the “Teves doldrums” can start to set in, as 
bachurim often feel overwhelmed by the prospect of the long winter zman 
ahead. “What is the eitzah (solution) to combat this?” Rav Twersky asked. 
“We have a Shabbos every seven days! One has to live from Shabbos to 
Shabbos.” (Ephraim Weiss) 
To receive these Divrei Torah directly to your inbox, or to make a dedication, please email vayigdalmoshe@vayigdalmoshe.com Vayigdal Moshe: Sharing Divrei Torah 
and Memories of HaGaon HaKadosh Rav Mosheh Twersky zt"l hy"d  
 

Rabbi Berel Wein 

Is Jerusalem Still In Play? 
We have been told time and again over the past 70 years that Jerusalem – 
its borders and sovereignty – is one of the most contentious issues that will 
have to be settled before there can be a legitimate peace between Arabs and 
Jews here in the Land of Israel. In fact, the diplomatic experts have always 
contended that this issue is so complex that it must be left as the last piece 
of a negotiated settlement between the parties. Only after they have agreed 
on all other matters and created an atmosphere of trust and peaceful intent 
that will allow the status of Jerusalem to be finally determined, will an 
agreement be realized. 
In theory, there may be merit to this contention. However in practice, 
regarding the facts on the ground, the issue has long ago been settled. 
Jewish Jerusalem has expanded and developed in a manner that borders on 
the miraculous over the past decades. The building cranes have never left 
the city and the infrastructure of the metropolis has been enhanced over and 
over again. Jerusalem now possesses the largest population that it probably 
ever had in all of its long glorious and turbulent history. 
The vast majority of its inhabitants are Jews and even though many 
different faiths and beliefs are present in the city and are free to operate 
according to their conscience and rituals, any visitor to Jerusalem will agree 
that Jerusalem is a Jewish city. On the Sabbath and Jewish holidays much 
of the city is transformed into one large synagogue and meeting place and 
the Jewish atmosphere pervades all areas of the population, whether or not 
they themselves are observant or even Jewish. 
The United Nations in 1947 voted to make Jerusalem an international city 
under United Nations rule. The fact that no international city has ever 
proved to be successful as a solution to territorial or ideological differences 
seemed not to have been taken into consideration, when this ill-conceived 
idea was advanced. The idea of an international city was backed by the 
Vatican and other Christian groups. 
Jerusalem, after the War of Independence, was a divided city as the 
Jordanians occupied the eastern and northern parts of the city and continued 
a sporadic war against the Jewish citizens and civilians living in the Jewish 
neighborhoods. Jordan had no intention of making Jerusalem an 
international city and in 1967 made war against Israel with the express hope 
of conquering the entire city and driving out its Jewish population. 
It failed in this effort and lost its control over parts of Jerusalem, which now 
became a united city under Jewish rule. The government offices of the state 
of Israel are all located in Jerusalem as is Hebrew University, the Israel 
Museum, the Israeli parliament, the residences of the president and the 
prime minister of Israel, and the national archives and library with its 
treasured books and manuscripts. 
Israel long ago declared Jerusalem as its official capital. The nations of the 
world still somehow hoped that Jerusalem would not be part of Israel and 
refused to move their embassies from the Tel Aviv area to Jerusalem. They 
piously stated that this was a matter for final settlement in negotiation with 
the parties involved. Unfortunately, such negotiations have never been 
taken seriously by the Palestinians and any proposal regarding Jerusalem, 
no matter how favorable it may have been towards the Arabs, has been 
rejected and ridiculed. 
A crack in this wall of wishful thinking, unrealistic expectations and the 
inability to grant to the Jewish people its ancient capital, has now occurred. 
The United States has announced that it will move its embassy to Jerusalem 
and recognize Jerusalem as the legitimate capital of the state of Israel. This 
has been followed by other nations also now agreeing to move their 
embassies to Jerusalem. 
I believe that part of this change of policy is due to the fact that these nations 
recognize that it is not so much that the Palestinians or Moslems want 
Jerusalem for their own as it is that they just don't want the state of Israel 
and the Jewish people to have it. I think that this is the only explanation as 

to why the peace negotiations over Jerusalem have gone nowhere and are 
likely to continue to go nowhere. 
The attitude is that: ‘it is not so much that I want it, as it is that I am 
determined that you shall not have it.’ So, until this changes, there is very 
little wriggle room on this issue. The facts on the ground have pretty much 
already decided the matter. In a practical sense they are irreversible and just 
as the Lord’s prophets foresaw, He has seen fit to rebuild Jerusalem and 
once again reestablish it as the Holy City. 
Shabbat shalom, Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Shmot 
The Torah reading of this week introduces us to the figure and person that 
will dominate all of Jewish life – and perhaps world civilization as well – 
for eternity. Though the Torah tells us of Moshe’s birth, salvation from the 
crocodile infested Nile River, and his early life as the adopted son of the 
daughter of the Pharaoh, including the incident of his smiting of the 
Egyptian taskmaster, which causes him to flee Egypt, it then tells us almost 
nothing of the ensuing decades of his life. 
Where did he flee? How did he occupy himself for over half of his life? 
How did he arrive at the well in the land of Midyan? Probably the greatest 
question of all is why did the Lord choose him to be the redeemer of Israel 
and the greatest lawgiver of all time. 
The Torah itself is silent on all of these matters, even though one could 
think that this knowledge would be vital to understanding the biblical 
narrative itself. Nevertheless, Midrash attempts to answer some, if not all, 
of these questions in its holy and many times allegorical methodology. 
It makes Moshe a king over tribes in Africa, it grants him years of study 
and holy meditation and it attempts to give us a picture of the great prophet-
in-waiting until the moment of his calling arrives. I have always wondered 
why the Torah itself makes no mention or description of these crucial years 
in a lifetime and development of Moshe. It allows him to emerge full-blown 
as the great prophet and leader of Israel without any preparatory 
background as to why he was chosen. 
The Torah does however tell us of an incident where Moshe physically 
intervenes to protect the daughters of Yitro from the discrimination and 
persecution of the male shepherds at the well in Midyan. Moshe stands up 
for the rights of strangers whom he does not know at the time. Moshe, 
among his all other Godly characteristics, has an extreme sense of right and 
wrong, of protecting the downtrodden and reining in the powerful. It is this 
sense that drove him to smite the Egyptian taskmaster who was 
unmercifully beating the Jewish slave. 
No matter what happened to Moshe in the intervening years of his life, from 
that incident to the time that we see him in Midyan, it is obvious that that 
overpowering sense of justice and rectitude never waned. This is what will 
allow him later in his mission to constantly defend the Jewish people even 
from the Lord’s judgment. He realizes that the redemption from slavery is 
a wrenching and difficult experience. 
That is the reason why the Torah emphasizes to us that Moshe was a 
shepherd immediately prior to becoming the leader and savior of Israel. A 
shepherd by nature must be a compassionate, patient and forgiving person. 
Otherwise the sheep would never survive his shepherding. The Torah wants 
to emphasize to us that the true spiritual leader of Israel is humble, self-
effacing, patient and possessed of a burning desire to replace wrong with 
right and evil with goodness. 
Shabbat shalom, Rabbi Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Shemot: Sleepless Nights 
Can you sleep at night? There is so much trouble in the world. Violence, 
wars large and small, natural disasters, disease. We all personally know 
many who are suffering at this very moment. Some are friends and 
acquaintances living in plain sight. Others are individuals in the media, 
people whose pain we see portrayed daily on the evening news. 
It is perfectly understandable to be unable to sleep at night. Yet most of us 
do manage to sleep quite well. We all have developed a repertoire of 
defense mechanisms designed to enable us to keep these troubles from our 
consciousness. We have compartments in our minds into which we can 
deposit the suffering of others, somehow sealed and kept from immediate 
awareness. 
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But there are those among us who cannot sleep, for the pain of others keeps 
them awake. Their empathy is so great that the suffering of others is their 
own suffering and cannot be compartmentalized, or even temporarily 
forgotten. 
Indeed, rather than try to shield themselves from others’ travails, they seek 
out those others in order to witness their suffering. They do not stop with 
mere observation and compassion, but actively attempt to alleviate the 
suffering they witness. 
Such a person was Moses, to whom we are introduced in this week’s Torah 
portion, Shemot. 
Moses was raised in the very lap of luxury. He was reared as a prince in a 
royal palace, his foster mother the daughter of Pharaoh himself. He grew 
up in a protected environment in which he was able to remain unaware of, 
and could certainly ignore, the plight of his enslaved brothers. 
But he chose to do otherwise. The very first self-initiated action of which 
we read in the account of Moses’ life is his inquiry into the condition of his 
enslaved kinsfolk. “…When Moses had grown up, he went out to his 
brothers and witnessed their labors…” (Exodus 2:11) He did not have to go 
out; he could have remained in his protected royal quarters. He did not have 
to “witness;” he could have shut his eyes or used any of the methods we 
use to shield ourselves against seeing what we do not want to see. 
But that was not Moses. In Rashi’s poignant phrase, “He gave over his eyes 
and his heart to suffer along with them.” He could not sleep. 
We often wonder about what qualified Moses for the leadership role he was 
destined to attain. For that matter, more generally, we speculate as to what 
qualifies anyone for leadership. 
Theories of the elements of good leadership abound. Stephen Covey has 
written a book on this very subject entitled The Eighth Habit. In it he offers 
a chart, briefly summarizing no less than twenty such theories, with a list 
of hundreds of books on the topic. 
The theories range from “great man” theories which contend that leaders 
are born to leadership because of their innate gifts. But Moses had innate 
handicaps which included a speech defect. 
Other theories stress the motivations of leaders to lead. Moses insistently 
and consistently shunned the leadership role. 
Still other theories stress the powers of persuasion and the gift of 
popularity. Neither characterized Moses. He had no apparent charisma, no 
formal leadership training, no career aspirations, and no special vision other 
than the one shown to him by God. 
Of all the theories on Covey’s comprehensive list, one seems to fit: the 
theory of “servant leadership,” a theory which implies that leaders 
primarily lead by serving others. The primary characteristics of such a 
leader include listening and empathy. These were demonstrated by Moses 
in his very first venture out of the royal palace. 
The characteristics of such leadership also include a commitment to others’ 
growth. Moses’ leadership can be seen as a life-long process of 
commitment to others’ growth: to their freedom from slavery, to their 
spiritual conditions, to their ordinary needs, and to their moral and ethical 
education. 
Some of us strive to be leaders. Most of us are content to leave leadership 
to others yet strive to know God, to know our own souls, and to benefit 
others in some small way. 
The lesson of the life of Moses is that both the grand leadership that some 
of us seek and the more modest goals of all who are spiritually motivated 
can be achieved by “going out to our brothers and witnessing their 
condition.” It may cost us sleepless nights, but it will bring us enlightened 
days. 
In the words of an anonymous poet: 
“I sought my God and my God I could not find. 
I sought my soul and my soul eluded me. 
I sought my brother to serve him in his need, 
And I found all three—my God, my soul, and thee.” 
 
Rabbi Pinchas Winston 

Perceptions 
Parshas Shemos - Saving Grace 
Now Yosef died, as well as all his brothers and all that generation. (Shemos 
1:6) 
I ALWAYS FIND it somewhat depressing. You can feel the storm coming 
already by the end of last week’s parsha, with the death of Yosef. You can 
tell it’s going to be downhill from there, and you find out just how quickly 
at the beginning of this week’s parsha. All the “big guys” have died off, 
and the fledgling nation is left to tread Egyptian water on its own. 
Fortunately, you don’t have to read too much further to get some hope. 
Within a few lines, the Savior is born. True it will be another 80 years 

before he can be effective, but at least redemption is on its way. Although, 
that would have been a tough sale for those living through those 80 years, 
especially after Moshe Rabbeinu became an outlaw and was forced to skip 
the country and did not give any sign that he planned to come back. 
Ya’akov Avinu died in 2255 from Creation. The last of his sons, Levi, died 
in 2331. The next year the oppression began in 2332. Moshe Rabbeinu was 
born in 2368, exactly 36 years after it did. Considering Kabbalah says that 
Moshe was born with the Ohr HaGanuz, the Hidden Light of Creation, 
which Chanukah teaches us is represented by the number 36, that couldn’t 
have been a coincidence. 
Actually, Chanukah teaches that the Ohr HaGanuz is represented by two 
numbers, 25 and 36. The first number, 25, represents the light while it is 
still hidden in Creation, and the number 36 represents the light after it has 
been revealed. Moshe Rabbeinu’s birth was a revelation of the light, as the 
Talmud explains: 
It is written here, “And she saw that he was good” (Shemos 2:2), and there 
it is written, “God saw the light, that it was good” (Bereishis 1:4). (Sotah 
12a) 
As explained before (see the book, “The Equation of Light”), just as 11 
must be added to 25 to arrive at 36, likewise “Da’as,” Godly Knowledge, 
represented by the number 11, must be added to a person to allow them to 
draw out the Ohr HaGanuz from Creation and reveal it. Moshe Rabbeinu’s 
soul Kabbalah explains, originated from the level of Da’as, giving him 
tremendous access to the Ohr HaGanuz. 
What did this mean to his life? Weird stuff. Like being floated as a baby in 
a dangerous river, and still ending up safe in the arms of the daughter of the 
king who wants you dead. Like being raised in his palace like a son, while 
being be cared for by your own mother who is the sworn enemy of your 
adopted father. Like being sent to execution and having your neck turn to 
marble and breaking the executioner’s sword instead of the other way 
around. 
It meant fleeing and becoming king of a strange people along the way for 
a while before continuing on to Midian. It meant being shown a bush that 
burned but which was not consumed, and hearing God talk from it. It meant 
being able to do a whole host of other miracles, the greatest of which was 
actually entering Heaven and receiving Torah. 
It meant becoming the channel for ALL of Torah, that which was known in 
Moshe Rabbeinu’s time and that which would come out in every generation 
after his death. And, it meant that he will come back to finish the job he 
started, and which the nation was not ready for at the time. Moshe Rabbeinu 
will be the final Moshiach, and he will dazzle the world with the miracles 
he will perform as he carries out the Final Redemption. 
But what about those 80 years of waiting for the rest of the nation? The 
Vilna Gaon explains what the Talmud means when it says that redemption 
has to come little by little. It’s because the Jewish people do not merit a fast 
redemption, and to have one would mean breaking from either too much 
suffering, or too much good. 
The Jewish people thought that Moshe Rabbeinu’s arrival meant instant 
redemption. They were horrified to find out that it meant instant increase 
in slavery. Impossible slavery. Even Moshe Rabbeinu left disheartened, 
thinking he had failed. 
Even after returning to actually redeem the Jewish people, it took a year of 
plagues before they finally went out. After the plagues began, the slavery 
did not stop immediately. By the time it did, most Jews had already lost 
their desire to go out, dying instead in the Plague of Darkness. 
It was not about showing off God’s power, at least not primarily. The world 
did have to learn about God and His judgment, but the delay in redemption 
was for the sake of the Jewish people. They were not ready for redemption 
when Moshe Rabbeinu started it. They had to be ready for it by the time he 
finished it. 
That took time. 
And suffering. 
And emunah, because the situation looked very ungeulah-like for a long 
time. People have their expectations about how redemption should unfold, 
or they at least hope it will unfold. No one enjoys suffering they didn’t 
choose to undergo. Most are desperate to get rid of it any way they can, 
especially if they can’t see how it is to their benefit. 
We go to doctors expecting cures that instantly work 100 percent, and 
become despondent when they barely work at all. We employ technicians 
to immediately fix our appliances and are very disappointed when they 
can’t. We expect results, good ones, and we expect them right away. 
Like Eisav. As his name means, he wants everything ready-made for instant 
gratification. He doesn’t want to wait for what he needs. “Hey Ya’akov, 
just pour that red food down my throat like now! I don’t want to have to 
wait!” 
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Fast food is an example of this. It’s such a part of our culture to be able to 
get a quick meal. You walk into a fast food place, place your order, and 
within minutes you have a full course meal at a “decent” price. We go 
online and accomplish in seconds what it used to take days, weeks, maybe 
even months to complete. Instant redemption on so many different levels! 
The Torah says, “Woe, wait a minute. Slow down. You want to eat? Go 
wash your hands and make a brochah. Then sit down at a table in a dignified 
manner, and make a brochah over your food. When you are finished and 
satiated, make another couple of blessings to thank God for what you 
enjoyed, for your “redemption” from hunger.” 
The upshot of this? No matter how fast we want to be redeemed from any 
situation of need, we have to understand that a fast redemption may be 
detrimental to our long term well-being. Redemption comes, eventually, 
when it is to our benefit. Patience is more than a virtue, it is a saving grace. 
Moshiach may have been with us for the last 80 years, and God may have 
been working with him to pave the road to the Final Redemption. But, for 
our own good, it has been taking place in stages, and so much of it out of 
our eyeshot. We can’t necessarily prove it at this time, but we have to have 
faith that it is true if we want to be a part of it when it finally goes from 
hidden to revealed. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 603 – Shemos שמות 
This Dvar Torah is dedicated l'iluy nishmas Zelda bas Rosa a"h 
Pirkei Avos 1,2 
 .על שלשה דברים העולם עומד על התורה על העבודה ועל גמילות חסדים (א', ב')
(Avos 1:2) "The world stands upon three things: Torah, avodah and acts of 
kindness." 
Rabbeinu Yonah points out that this mishna does not say, "Upon three 
things does the world exist" as does the mishna at the end of the perek 
(1:18). He explains that there the Tanna is informing us that there are three 
elements necessary to enable the world to run smoothly: judgment, truth 
and peace. Our mishna is enlightening us to something even more basic - 
the purpose for which man was put into this world. Man was created to do 
three things: learn Torah, serve Hashem and perform acts of kindness. 
What is so special about these three things? Man was placed in this world 
to achieve shleimus (character refinement). This shleimus encompasses 
three facets: The relationship between man and his Creator, the relationship 
between man and his fellow man and how man relates to himself. Avodah 
(tefillah) is the means of achieving the ideal relationship between man and 
his Creator. Gemillas Chassadim is the way to perfecting one's 
interpersonal relationships. Torah was given to refine one's character traits 
(see Tiferes Yisrael). 
This mishna gives us a whole new outlook on life. Most people define their 
lives by their vocation, and perceive avodas Hashem as an added obligation 
for which one must make time. In truth one's life should be defined by his 
avodas Hashem, with ample time set aside to make a living. The need to 
make a living was a curse that came as a result of Adam eating from the 
eitz hadaas. As the Ramchal writes (Derech Eitz Chaim), common sense 
dictates that the bare minimum of time should be spent involved in an 
activity that came as the result of a curse. Although it is absolutely 
imperative that one make a living, obviously it is not the goal and purpose 
of our existence. 
The importance of a Jew staying focused on his goal is highlighted by the 
following story. 
Rav Wolbe was visited by a talmid who delineated for the Mashgiach the 
various responsibilities that he had as a Rabbi of a community. Rav Wolbe 
listened to his numerous obligations and then asked him if he left any time 
for himself. Rav Wolbe was making it clear that even when one's vocation 
consists of helping others in their avodas Hashem, he must ensure that he 
leaves ample time to further his personal avodas Hashem. 
Our daily activities should include at least a small dose of these three 
essentials. Certainly, a day should not go by without learning and davening. 
The Chofetz Chaim (in his introduction to Ahavas Chessed) says that the 
same applies for gemillus chassadim. There are well known stories about 
people who would not go to sleep at night before performing an act of 
kindness for a fellow Jew. The possibilities for performing chessed on a 
daily basis with family, friends, colleagues and neighbors are endless, and 
one should capitalize on these opportunities. After all we are here on Earth 
to amass spiritual wealth, and who wouldn't put in a little effort in order to 
collect these brilliant diamonds? 

Ask yourself and answer: Does my schedule include ample time for Torah 
and tefillah? Do I set aside time for chessed and grab the chessed 
opportunities that arise? Does my occupation revolve around my avodas 
Hashem or does my avodas Hashem revolve around my occupation? 
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Jewish History Crash Course 
Crash Course in Jewish History Part 9: Moshe 
by Rabbi Ken Spiro 
The Exodus story is certainly one of the most significant events in Jewish 
history. It is a model -- in microcosm -- for what happens later. We see 
again and again the roller-coaster ride from high points to low. Generally, 
the higher the Jews manage to rise, the lower they fall. 
The story of Exodus recounts the Jews going from a good situation (as 
when they were welcomed into Egypt by the Pharaoh himself) to a very 
bad situation (when they were enslaved) to the highest heights, the 
pinnacles of spirituality (when they were freed from slavery by HaShem 
Himself and given the Torah at Mount Sinai). 
At the point in time when the Exodus story begins the family of 70 
individuals that arrived in Egypt at the time of Yoseph has grown to a nation 
of about 3 million people. This is not as far-fetched as it may seem. All you 
have to do is assume that each family had 12 children (as did Yaakov and 
as is happening today in ultra-Orthodox families in Israel) and you can 
easily compute that in five generations there will be this many people if not 
more. This is far from the most supernatural thing to happen in Jewish 
history. 
The rapid multiplication of the Jews has made the Egyptians nervous -- 
"there are too many of them, what if they rise up against us" -- and the 
Pharaoh issues a genocidal decree: Kill all the Jewish boys. (This is a 
classic anti-Semitic pattern -- the Jew in Diaspora is always loyal to his host 
country, yet can never escape unfounded suspicion of treachery.) 
At this point, baby Moshe is born. His parents decide to hide him, but after 
a few months they realize that very shortly they will be found out. So his 
mother, in order to save him somehow, puts him in a waterproof basket and 
floats it down the Nile. As we all know, he is saved by none other than the 
daughter of Pharaoh. 
Irony of ironies? It's all part of the plan. As noted earlier, G-d puts the cure 
before the disease. This is another classic case. 
It does give one pause though -- that the savior of the Jewish people is going 
to be raised in the house of the ultimate enemy of the Jews. The only 
modern equivalent would be of some fellow who is meant to overthrow 
Nazi Germany being raised as Adolf Hitler's adopted grandson. That's what 
we have here. You realize what a wild story this is if you imagine it in a 
modern context. 
Egyptian History 
By the way, who is the Pharaoh in the story here? 
The events of Exodus happened circa 1314-1313 BCE if we translate 
Jewish chronology into the Christian dating system the world uses today. 
But that may be misleading. For one thing, the Egyptian chronologies we 
use in modern world history have only been calculated in the last century 
by scholars who tried to estimate the reigns of the kings of Egypt and 
Assyria, two of the oldest empires in the world. There's a huge amount of 
educated guesswork involved in these chronologies. If you open any books 
on ancient Egypt you'll get lots of different opinions as to when different 
Pharaohs reigned. 
Generally, the Pharaohs associated with the Exodus are Seti and Rameses. 
Rameses II was certainly the great builder of this period of time. And it's 
interesting that the Torah says that the Jewish slaves built the cities of 
Pisom and Ramses. (See Shemos 1:11.) Of course, it took them 116 years 
to build these cities so that covers the reign of more than one Pharaoh. 
Now what's fascinating is that after Rameses there was a ten-year period of 
chaos in Egypt; this much we know from available records. This would fit 
if Egypt was, in fact, destroyed by ten supernatural plagues; they would be 
in bad state for a number of years afterwards. So there we have some 
evidence of it. 
The Pharaoh who reigned after Rameses is named Merenptah and he ruled 
from the late 13th to early 12th century BCE. Now what's most interesting 
is that there was found an inscription from his reign which is today called 
the "Israel Stele." On that stele is a record of Merenptah's campaigning in 
the area of Canaan, the Sinai/Israel area. And it's the first extra-Biblical 
mention of "Israel" anywhere in human history. We're talking about 
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something that's around 3,200 years old. And this would correspond in 
Jewish chronology to some time after the Exodus story. 
What does the stele say? "Israel is a widow. Her seed is no more." That is, 
we've wiped out the Jewish people, they're gone. This means: 
1) The Egyptians lie when they record things. Jews are here today 3,200 
years later, they hardly wiped the Jews out; in fact, they're gone. (This is 
not surprising as the ancient people are notorious for lying in their official 
records to make their rulers look good.) 
2) At this early time in history, corresponding to the time when the Jews 
just entered the Promised Land, we have concrete references to a people 
called Israel in the records of another country. This is very significant piece 
of archeology. 
Prince Of Egypt 
Moshe grows up as the grandson of Pharaoh, who is then (whoever he was) 
the most powerful human being on earth, being the ruler of the mightiest 
nation on earth. 
Moshe could easily have grown up to be a totally assimilated, totally spoilt 
Egyptian kid. But the Pharaoh's daughter has hired his own mother as his 
nanny and so he never loses the connection to the Jewish people. 
It is no surprise therefore that, when one day he sees an Egyptian taskmaster 
beating a Jew, he cannot stand it and he kills the taskmaster. Then, of 
course, some Jews inform on him, which is another classic case we're going 
to see in Jewish history -- Jews informing on other Jews. And Moshe has 
to flee for his life. 
He goes to the land of Midian, which is across the Sinai Peninsula. There 
he meets Yisro, an excommunicated priest who has several daughters, one 
of whom Moshe marries. His wife's name is Tziporah, and the Torah 
describes her as being black. Moshe has two sons, Gershon and Eliezer, 
(about whom we don't hear much) and he becomes a shepherd. 
In this regard he follows the example of the other great leaders of the Jewish 
people; Avraham, Yitzchak, Yaakov, and Yaakov's twelve sons were all 
shepherds. So, we have to ask: Why were so many Jewish leaders 
shepherds? 
Now if you've ever watched shepherds at work, you might have noticed 
that most of them sit around doing nothing except daydreaming. A 
shepherd has a lot of time to think, and this is an absolute prerequisite for 
being a prophet. To elevate oneself to the highest level, where one 
transcends the physical reality and enters a higher dimension of 
communicating with the Infinite, requires a huge amount of work, and a lot 
of time to think. 
Another reason why Jewish leaders were shepherds has to do with the fact 
that the work of a shepherd is practice for dealing with large groups of 
living creatures. Leading the Jews is the hardest job on the planet. One of 
the great lessons that we need to learn from Jewish history is the difficulty 
and the challenges of unifying and trying to lead the most individualistic 
nation on the earth. Being a shepherd is good practice for this daunting task. 
The Burning Bush 
While Moshe is tending the sheep, he has a vision of the burning bush. 
The story of Moshe’s encounter with HaShem at the burning bush is 
incredibly profound and laden with many deep meanings, but for our 
purposes in analyzing Jewish history we will consider the burning bush as 
synonymous with the Jewish people. 
The burning bush is burning, but it is never consumed by fire. So, too, the 
Jewish people seem to be forever on the verge of being destroyed yet we 
always survive. On another level, we could say that the Jewish people are 
burning with the fire of Torah, with an ideology that is going to change the 
world. 
When Moshe encounters HaShem at the burning bush, HaShem identifies 
Himself repeatedly (Shemos 3:6, 3:13, 3:15, 3:16, 4:5) as the G-d of his 
forefathers -- Avraham, Yitzchak and Yaakov with whom He had made an 
eternal covenant. 
This is an extremely important passage because later on in Jewish history 
a lot of different people are going to come -- the Christians, for example -- 
claiming that HaShem changed His mind, abandoned the Jews and made a 
new covenant (new "testament" to use the Greek term) with them. 
But HaShem made an "eternal" covenant with Avraham, Yitzchak and 
Yaakov and He renews the deal at several intervals. We learn that HaShem 
has a master plan for humanity and the Jews have an absolutely essential 
part in that plan. 
At this juncture, HaShem has decided to bring the Jews out of Egypt. And 
it's important to keep in mind that HaShem put the Jews in Egypt in the first 
place -- that HaShem is responsible for the bad things and good things that 
happen. 
It says in the Talmud, you have to bless the bad as well as the good. When 
a person dies, the observant Jew will say "blessed is the true Judge," 
because everything HaShem does is part of a plan, even though we don't 
always see what that is. Sometimes He puts people into a bad situation so 

they can accomplish their mission on earth. It's not just that the bad things 
are the product of "the devil" and the good things are from HaShem. 
So, in effect, we come to understand that Egypt served as a womb, where 
the Jews were formed as a nation in a very difficult situation, so that when 
they were ready, HaShem could bring them out and establish a special 
relationship with them. 
HaShem tells this to Moshe in effect and then commands, "Go back and 
tell Pharaoh to let My people go." 
"Let My People Go" 
As commanded, Moshe goes back down to Egypt, confronts the Pharaoh 
with his brother Aharon, and he says, "The G-d of my forefathers told me 
to tell you: 'Let My people go.'" And in response, the Pharaoh is incredulous 
"What are you talking about? Who is this G-d? I don't know him." 
The ancient Egyptians had around 2,000 gods. They took their spirituality 
and knowledge of the spiritual world very seriously. Since they didn't have 
a laptop to do a "god-search," their priests starting furiously flipping 
through their lists of the different gods and couldn't find the G-d that Moshe 
was invoking. 
The notion of one, infinite, all-powerful G-d was an idea that was 
incomprehensible to the ancient polytheistic people -- it simply did not fit 
with their fragmented way of viewing the world. 
When the Pharaoh won't listen, what does Moshe do? He takes his staff and 
he throws it down and it turns into a snake. 
The Pharaoh is not impressed. His magicians can do the same thing. 
It is very important to stress that the ancient world understood spirituality 
in the way we cannot even fathom today. Today we talk about magic, but 
magic for us is illusion, not a manipulation of the forces of nature as they 
were able to do. 
It is a fundamental idea of Judaism that there's a spiritual reality, and that 
there's a physical reality. You can transcend the physical into the spiritual; 
you can use the spiritual to manipulate the physical. And you can do this 
by accessing the dark forces or the light forces. And the Egyptians were 
able to access the dark forces and they knew how to turn a stick into a snake, 
so they were not impressed by what Moshe did. 
But Moshe was just getting started. 
Next: The Ten Plagues 
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48 Ways to Wisdom 
Way #10 Honor The Wise Person 
Obviously a primary way to acquire wisdom is to go after those who have 
it! 
Just as an "apprentice" would gain firsthand knowledge and experience by 
watching how an expert works, so too with wisdom. You can read all about 
it in a textbook, but the best way to learn is to watch the expert. That's why 
the Sages say that "serving a wise person is even greater than learning 
Torah." 
Society typically honors the athlete, the rich man, the professor, the doctor. 
How would you treat such a person if he came to visit? You would get up 
and serve him to the best of your ability. You would ask his advice and then 
listen attentively. Take principles of how you respect these people, and 
apply it to respecting the wise person. 
Honor the wise person means: 
-- learn from him 
-- assist him 
We Need To Learn About Life 
We human beings like to basically think of ourselves as independent. We 
have a built-in resistance to authority, and have a difficult time 
acknowledging that we need someone else's information. 
Many people would rather make their own mistakes, then learn from those 
who have already made them. We think we can learn everything by 
ourselves. We imagine we can get married, raise children, and live a 
meaningful life - all the while "figuring it all out" as we go along! But that's 
absurd! 
The 48 Ways says: Life is too short for this. We're bound to make mistakes; 
why add those we could otherwise prevent? Instead, seek out people who 
truly possess wisdom. Hang around them, and bring a whole list of 
questions to ask them at every possible opportunity. On the wisdom scale, 
you can achieve in five years what it might otherwise take 20 years (if not 
more). 
We need advisors. Nobody builds a skyscraper without expert advice and 
a plan. But "life" is much more complicated than constructing a building or 
performing surgery. You'd never dream of using trial and error in the 
operating room. So why do it with your personal life? 
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Look back at yourself 10 years ago. Could you now teach yourself 
something about what to do and what to avoid? Of course! So now go talk 
to someone 10 years older than you. He must have something important to 
teach you. Wouldn't listening to him be the intelligent thing to do? 
As the saying goes: "A fool learns from his own mistakes, a wise person 
learns from the mistakes of others." 
Be Prepared To Absorb Wisdom 
If you learned everything from everyone, you'd be one of the wisest people 
in the world. But obviously that's not practical. Therefore, you have to 
prioritize your "wisdom needs." 
Begin by making a list of the different situations in life you expect to 
encounter - for example, marriage or child raising. Then add more global 
life issues, like, "What is the meaning of existence?" 
Keep a list of questions you want to know about life, and carry that list 
around with you - so you will always be prepared to ask the wise person. 
• How can I be happy? 
• What does it mean to be a "good person?" 
• How can I be kind to others without being taken advantage of? 
• How can I learn to control my anger? 
• What is the key to becoming truly great? 
• What is the pleasure of having children? 
• How can I be a good son/daughter? 
• What are my responsibilities to my community, to HaShem, to 
myself, to my family? 
• How can I spend my time wisely? 
• What comes first - learning Torah or a profession? 
• What is the purpose of suffering in the world? 
If you could meet anyone alive today, what would you ask him? 
Choosing A Teacher For Life 
In grammar school, we got used to the idea that teachers come and go. Just 
as you got to know one teacher, it was time to move up a grade and meet a 
new teacher. 
If you want a teacher, don't just take the nearest expert - the one on the 
block. "Shop" for a teacher. When you come across someone with wisdom, 
get references. Check his credentials. Test his wisdom with questions and 
more questions. See if he lives honestly and consistently with his 
knowledge. Then check his sources. Know who his teachers are. Make sure 
he's part of a respected community. 
When choosing a mentor, you have to find someone who you can 
communicate with. Someone who understands you, who knows your 
background and family history. Ideally, you should find one teacher you 
can turn to throughout your entire life. The power of this is that you get to 
know each other well enough to develop strong trust and communication. 
And above all, make sure it is someone who is available; because you can 
have the greatest mentor in the world, but if you can't speak with him what 
good does it do?! 
Always be on the lookout. And don't give up until you find the right one! 

The Loyalty Factor 
Find someone who will challenge you and encourage you to become great. 
Don't look for someone to agree with your weaknesses or prejudices. 
Then, once you've accepted a teacher, don't simply dismiss him if you 
disagree with his position on a certain issue. Be a student of truth. Work 
through the issues with him. Listen to him, ask his advice. You owe a 
teacher that respect. 
If you're loyal to your teacher, you're less prone to shop around for a new 
teacher every time you hear something you don't like. Criticism is difficult 
to swallow, but it is a less bitter "pill" when it comes from someone you 
trust, someone whom you believe has plenty of insight and wisdom, 
someone who is only out for your own good. 
Why do we tend not to acknowledge the wisdom of our parents and 
teachers? Because wisdom requires change. We have to move out of our 
comfortable position, and that's painful. So we'd rather drop the wisdom 
altogether! 
When it comes to themselves, human beings are subjective. A mentor gives 
you a sense of accountability. He reduces your capacity to rationalize! 
When you have a steady mentor, you feel accountable and will think twice 
before you act. "What would my teacher say if I did this?" If you can't come 
up with a good answer, don't do it! 
Assist The Wise Person 
In order to be really serious about wisdom, we need to show respect for 
wisdom. We can do this by actively assisting those who possess it. 
Be an apprentice. Follow your teacher around. Accompany him to meetings 
and on errands. Observe his every nuance. This - more than any lecture or 
textbook - will enable you to understand what makes this person a cut above 
the rest. 
Serving your teacher makes you closer - and then you will learn more, grow 
more and become more like him. 
Why Is "Honoring The Wise Person" An Ingredient In Wisdom? 
• If you really want to learn about life, you need a teacher. You 
need someone to guide you on a rational and consistent path 
• Human beings are subjective about ourselves. We need 
someone else to give us the objectivity necessary for living well. 
• It's not easy to look to others for wisdom. We have prejudices. 
We want to hold on to what we "know" and defend our positions. Resist 
that temptation! 
• The most destructive disease is ignorance -not being connected 
with reality. 
• Having an objective advisor is so crucial that even if you can 
only find someone who is "less wise" than yourself, it's still worth it to 
enlist yourself with him! 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
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personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Vayechi - Chinuch 
By Rabbi Moshe M. Willner 
11 Teives 5778 / Dec. 29, 2017 
A Project Of Chicago Community Kollel 
In this week’s Parsha, Yaakov Avinu tells Yosef Hatzadik that his two sons 
Ephraim and Menashe will have the same status as the shevatim. The torah 
relates to us that Yaakov Avinu said “and now your two sons who were born 
to you in Egypt are mine”. The passuk implies that Ephraim and Menashe 
were especially dear to Yaakov because they were born in Egypt prior to 
his arrival there. Wouldn’t we think the opposite? The children born with 
Yaakov Avinu in close proximity should have had a closer relationship to 
him. R’ Moshe Feinstein brings out a great lesson in chinuch to be learned 
from here. It is not sufficient to be mechanech (educate) one’s child to 
behave according to the Torah at home or in a Torah society. The influence 
of his parents must be strong enough to stay with him even when he finds 
himself amongst those whose lifestyle contradicts yiddishkeit. Such was the 
chinuch that Yosef received from his father Yaakov Avinu. When Yosef 

was faced with the temptation of Potifar’s wife, it was his father’s image 
that strengthened him to pass the test. 
Yosef was not only successful in retaining Torah values taught to him by 
Yaakov, he passed it along to his children as well. We can only imagine the 
hardship in bringing up the only Jewish children in a country as decadent as 
Egypt. Nevertheless they remained steadfast to the lifestyle of their father. 
It is for this reason why Yaakov can say regarding Ephraim and Menashe 
“they are mine”, for Ephraim and Menashe are proofs of how effective 
Yaakov’s parenting was. However the children who would be born after 
Yaakov and the shevatims’ arrival to Egypt would not prove how powerful 
his chinuch was, since at that point they would be growing up in a Torah 
community. 
From Yaakov Avinu we learn how Chinuch must be far reaching to all 
situations, and powerful enough to affect even one’s grandchildren. This 
concept holds true by a Rebbi of students as well. There is a story told about 
R’ Shlomo Heiman, the Rosh yeshiva of Torah Vadaas. One day only a 
handful of students came to his shiur. Nevertheless he delivered the shiur in 
a loud and dynamic fashion as if there were hundreds of students sitting 
there. One of the students commented to his Rebbi, that he could speak in a 
more relaxed and quiet tone since there were only a few students present 
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today. R’ Heiman responded, I need to speak with a loud voice for I’m not 
giving a shiur to you alone but rather to your children and their children as 
well. With this in mind we must feel a strong sense of appreciation to our 
parents and grandparents for it is only through their efforts that we are able 
to grow in Torah and Yiddishkeit. 
Rabbi Willner, an alumnus of the kollel, is a rebbi at Yeshivas Tiferes Tzvi 
and learns daily at the kollel. 
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Halacha Encounters 
How Long Must I Wait? 
By Rabbi Yisroel Langer 
The gemorah (Chullin 105a) says that the father of Mar Ukvah would wait 
24 hours to eat dairy foods after eating meat. Mar Ukvah himself would 
only wait to the “next meal” to eat dairy. What is meant by “the next meal?” 
The Rambam holds that this means the time span between the day meal and 
the evening meal which is usually six hours. Based on this, the Rambam 
rules that one must wait six hours after eating meat until he eats dairy. 
Tosfos (Chullin, ibid.) disagrees and holds that “the next meal” does not 
involve any time span and as long as one finished, and bentched on his meat 
meal, he may begin his dairy meal immediately.(1) The poskim say that one 
should be machmir like the opinion of the Rambam and wait six full hours. 
According to the Shach(2) the six hours begin after the last piece of meat is 
eaten. The Aruch Hashulchan(3) holds that the six hours begin after the 
meal is over. Most Poskim are lenient in accordance with the ruling of the 
Shach.(4) 
In cases of necessity, we rely on the lenient opinion of Tosfos. For example, 
many Poskim say that if one ate meat and then made a bracha on milk he 
may take a “sip” of the milk (provided that he already made a bracha 
achrona on the meat), so as to avoid a beracha levatalah.(5) One who is ill 
(e.g. an ulcer) or a nursing woman (in situations where it is required) may 
drink milk after one hour of eating meat, provided that he makes a bracha 
achrona on the meat and cleanses his mouth by rinsing and eating solid 
foods.(6) 
With regard to young children the poskim give the following guidelines. A 
child who is approximately 3 years or younger may drink milk after eating 
meat without waiting. One should externally clean the child’s mouth of any 
meat residue. A child above the age of 3 should wait one hour and should 
increase upon that time every year in accordance with the ability of the 
child. 
The halacha of waiting six hours applies to eating dairy after meat and not 
vice versa. There are two reasons found in the Rishonim as to why we are 
more strict after eating meat:1) Rashi (Chullin 105a) explains that the fatty 
residue from the meat adheres to the throat and palate and 6 hours is needed 
for it to become completely decomposed by the saliva. 2) The Rambam 
(9:28) gives a different explanation. The Rambam holds that we are 
concerned that strands of meat might have gotten stuck in one’s teeth. After 
six hours those strands of meat no longer have the status of meat, and dairy 
could be eaten. 
The Tur (Y.B. 89) cites two differences between the opinions of the 
Rambam and Rashi. Case #1: If one were to chew meat without swallowing 
it, according to the reason given by Rashi, no waiting would be required 
since the fatty residue did not adhere to the palate or throat. According to 
the Rambam, one would have to wait six hours since meat may have gotten 
stuck in between one’s teeth. Case #2: If there are strands of meat that are 
found in one’s teeth after 6 hours, according to the Rambam they do not 
have to be removed before eating dairy since they no longer have the status 
of meat. However, according to Rashi, the strands of meat must be removed 
and the mouth cleaned (by eating parve bulky foods) and rinsed before 
eating dairy. The Poskim say that we are to be machmir like both opinions. 
(This is very relevant for those who have gaps in between their teeth as it is 
very common for strands of meat to get lodged there. Even after six hours 
have passed those strands must be removed [i.e. with floss] and the mouth 
cleaned (by eating parve bulky foods) and rinsed before eating dairy, in 
accordance with the opinion of Rashi). The Pri Migadim(7)says that if one 
chews on food that was cooked with meat and did not swallow it -nothing 
was swallowed, and no strands of meat were stuck in one’s teeth-one must 
still be strict and wait six hours (although according to both opinions it 
should be permitted). 
After eating dairy foods one is generally not restricted from eating meat for 
six hours. If one drank milk all he needs to do is rinse his mouth before 
eating meat, though some have the custom to wait ½ hour as well. If one ate 
cheese, in addition to rinsing his mouth he must eat a solid food (ex. bread) 
to cleanse his mouth, and wash his hands. To simply use modern hygiene 
may not help since this will not necessarily clean the palate and throat. 

When it comes to “hard cheese” the halacha is different. Hard cheese is 
defined as cheese that has been aged for six months. The halacha states that 
one who ate hard cheese must wait six hours before eating meat. One such 
example is Parmesan Cheese. Parmesan cheese is aged from approximately 
ten months to a year. Therefore, if one is served a salad that has grated 
Parmesan cheese sprinkled on top, he must wait six hours before eating meat 
(as heard from Harav Yisroel Belsky Zt”l). If the cheese is dissolved and 
melted into the food one need not wait six hours.(8) 
Rabbi Langer leads the Sukkah chaburah at the kollel. 
1. The Rema (89:1) says that those who follow the opinion of Tosfos should 
wait one hour before eating dairy. 
2. 89 s.k.3 
3. 89:4 
4. There are those who have the custom to wait shorter periods of time -5½ 
hours, 5 hours, 3 hours and some wait as little as one hour. However, if one 
does not have such a custom, he must wait the full 6 hours. 
5. This is the psak of Harav Shmuel Fuerst and Harav Dovid Zucker Shlita. 
6. Chochmos Adam 40:13. 
7. Siman 89 M.Z. see Aruch Hashulchan 89:4 
8. Yad Yehuda 89:30 
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Parshas Vayechi - The Power of Charity 
“And Ya’akov lived in Egypt for seventeen years ... “(47:28) 
“On the path of charity there is life, and along that path there is no death” 
(Mishlei 12:28). 
Shlomoh ha’Melech publicly sings the praises of charity, for those who hold 
on to it are rewarded with long life. It is a salvation for both the soul and the 
body, and it has the power to overturn what the stars predict. It is well-
known that the life of man is initially predestined according to what is 
written in the stars (a concept that is usually referred to as ‘Mazel’). A proof 
of this lies in the pasuk in Sh’muel “or his day (when he is destined to die) 
will arrive soon”. In fact, whenever the term ‘approaching days’ is used 
(such as by Ya’akov, Moshe and Dovid) it is a reference to the day that the 
person in question is destined to die. 
Having established that a person’s life-span is predetermined by his Mazel, 
the power of the Almighty supersedes the Mazel, to prolong his life or to 
curtail it, according to his merits or the lack of them – in the manner that He 
curtailed the life of Yehoram, the son of Ach’av for sending messengers to 
seek advice from Ba’al Zevuv, the god of Ekron, instead of turning to Him. 
When Shlomoh ha’Melech said “On the path of charity there is life”, he 
meant that charity is a powerful agent, one that is able to add years to those 
allotted to him at birth. And we find this with Binyamin ha’Tzadik who, in 
his capacity as officer of the Tzedakah-funds, once informed a woman in a 
time of famine, that there was no money in the funds to give her. When she 
informed him that she and her seven sons were starving, he supported her 
out of his own pocket. When, some time later, Binyamin ha’Tzadik lay on 
this death-bed, the angels pleaded with Hashem on his behalf, on the basis 
of his having sustained the woman with her seven sons. We are told that G-
d accepted their plea, and twenty-two years were added to his life. 
That being the case, Shlomoh continues “and along that path there is no 
death” – whoever chooses to walk on the path of charity is assured that he 
will not die before his time arrives, as he himself writes in Mishlei (10:2) 
“And charity saves from death,” which means that it will protect him from 
a premature death. Because, if charity has the power to add life to the years 
that a person was initially destined to live, then it can certainly prevent those 
years from being curtailed. 
The definition of charity is to give of what is his to someone who needs his 
assistance. In that, there are many levels: 1. To give a p’rutah to a needy 
gentile (a mitzvah that is based on ‘darkei sholom’ rather than on intrinsic 
tzedokoh); 2. A greater mitzvah than that is to give a poor Jew from another 
town; 3. Greater still, is to give to a poor Jew from one’s own town; 4. And 
greater even than that is to give to a poor relative, one’s own flesh and blood; 
5. On a higher level is to sustain one’s little sons and daughters; 6. And on 
a higher level still, to support one’s parents – the highest possible form of 
charity that exists, since it incorporates the mitzvah of honouring one’s 
parents. That is why it is rewarded with long life, as the Torah writes in 
Yisro (20:12) “in order that your days will be long”. (It is not at all clear 
what Rabeinu Bachye means, since the reward to which the Torah refers 
here is for honouring one’s parents, even if they are wealthy, and has 
nothing to do with charity! What does emerge however, is that someone 
who sustains parents who are poor, or who looks after parents who are no 
longer able to look after themselves, has now earned himself long life on 
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two scores: one for the mitzvah of honouring his parents; the other, for the 
mitzvah of charity, which he has fulfilled in the noblest possible manner.) 
In fact, sustaining parents is a form of paying them back for the years of 
one’s childhood, when the roles were reversed and it was the parents who 
sustained him – it is a classic example of measure for measure but 
performed, not by Hashem, but by us. 
And so we find that Yosef sustained his father for seventeen years, measure 
for measure, for the seventeen years that Ya’akov sustained him before his 
sale. That is why the Torah informs us that Ya’akov lived in Egypt for 
seventeen years – a Pasuk which is otherwise superfluous. 
Parshah Pearls 
(Adapted from the Chofetz Chayim) 
To Make Oneself Small 
“And Yisrael stretched out his right-hand and he placed it on the head of 
Efrayim, since he was the younger one ... May G-d make you like Efrayim 
and Menasheh” (48:20). 
Do you know why Efrayim merited to be blessed before Menasheh? 
It is because he was the younger one and knowing that he was, he made 
himself small. That is why Ya’akov told Yosef, “his small brother will be 
greater than him”. Someone who is humble and who makes himself small, 
will merit greatness, says the Chofetz Chayim. This teaches us the extent to 
which Hashem detests pride and how much he loves humility. 
The Partnership 
“The world was only created for Torah (see Yirmiyah 33:20), and Torah-
study is therefore the most important occupation. It is however, impossible 
for an entire nation to study Torah full-time, points out the Chofetz Chayim. 
The Torah therefore teaches us how it is nevertheless, possible for everyone 
to acquire an equal portion in the Torah. It is by taking their cue from the 
tribe of Zevulun. Zevulun dwelt by the sea. They were merchants and as 
such, were unable to apply themselves diligently to Torah-study. So they 
supported Yisochor, whose profession was Torah, supplying them with all 
their needs. 
From the above pasuk in Yirmiyah, Chazal derive that, if Yisrael would not 
have accepted the Torah and studied it, the world would not have been able 
to exist. Without Zevulun, Yisochor would not be able to study Torah (‘If 
there is no flour, there is no Torah’ [Avos 3:17]); whereas without Yisochor, 
the world would not have a raison d’etre. Consequently, Yisochor and 
Zevulun between them, are like the pillars on which the world stands. 
(Perhaps we can compare it to two people who carry out a table on Shabbos: 
if each person could have carried it out on his own, then it is considered a 
joint project for which one is not punishable. But if each one of them could 
not have carried out the table on his own, then they are both liable. Why is 
that? 
Because, since without the efforts of either one, the table would not have 
been carried out, it is as if each one of them carried out the table on his own. 
And so it is in our case. Since without either Zevulun or Yisochor, the Torah 
could not be studied and the world would not exist, each one individually, 
can be considered the pillar on which the world stands.) 
The Shulchan Oruch in Yoreh Dei’ah (Siman 246) rules that someone who 
is not able to study Torah himself is obligated to support those who do. If 
he does, it will be as if he had studied Torah personally. If he does not, then 
he will have no part in the most important of all occupations (and his portion 
in Olam ha’Ba will be in jeopardy). 
The Better Bargain 
Generally, one tends to think that the person who enters into such a 
partnership or who donates a large sum of money to a Torah institution, has 
performed a wonderful deed inasmuch as he has helped Torah to grow. That 
may well be the case. One should know however, that it is the donor who 
comes off best, says the Chofetz Chayim, since for a relatively small sum 
of money, he receives an eternal chunk of the Torah that the recipient learns 
on account of him. 
Moreover (according to the Medrash Rabah) which teaches us – that a rich 
man who gives tzedokoh to a poor man receives more from the poor man 
than the poor man receives from him. How come? For a few p’rutos he 
receives an eternal portion in the World to Come. In that case, the Tzedakah 
of Zevulun has a double advantage – for he gains, not only a piece of 
heritage of Torah, but an eternal portion in the World to Come, in exchange 
for a small sum of money. A good deal if ever there was one! 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 עילוי נשמת שרגא טוביה בן ר' נתן הלוי
Vayechi 5778- The Last Words 
In this week’s parsha we learn about the demise of Yaakov Avinu, and his 
desire to be buried in the family’s ancestral burial plot, the Cave of 

Machpela. Rav Avraham Abba Liefer zt”l (the previous Pittsburgher Rebbe, 
whose Yahrzeit is Asara B’Teves) in his sefer Ibah D’Avraham poses an 
interesting question. When a Yid dies, it is expected that the last words 
he/she utters should be infused with much holiness. “Shema Yisrael” is a 
popular phrase to be said before passing away. Alternatively, a piece of 
parting advice to family members gathered around the bedside, as to how 
they may live a holier life, a spiritual legacy if you will, is something one 
would expect to hear. Yet, Yaakov’s last words on this planet were “בני חת” 
- “The Sons of Chais”, a reference to the heathen tribe in front of whom his 
grandfather Avraham had purchased the Cave of Machpela from one of its 
tribesmen, Ephron. These are the last words uttered by Yaakov? No Shema, 
no golden nugget, no chizzuk to his family? ‘Tis true that he had spent time 
with each son defining their pasts and futures, but is it possible that the last 
words on this Tzaddik’s lips are nothing more than a reference to the lowly 
tribe of Chais? 
Perhaps we can suggest that these last two words of Yaakov “בני חת” were 
super special, and contained a vital message to his family who were about 
to be mired in exile for 210 years. The Midrash tells us (Beraishis Rabbah, 
58:8) that (with reference to the acquisition of the Cave of Machpela) the 
words “בני חת” are mentioned ten times. This [fact that they are mentioned 
ten times] teaches us, that if one defends and helps cement the purchases of 
a Tzaddik [as did the Sons of Chais] it is as if that person has kept all the 
Aseres Hadibros - the Ten Declarations that were said to The Jewish Nation 
at Sinai. Rav Yosef Zundel Salant (Be’er Yosef - Chayai Sarah) explains 
the Midrash. He says, to realize that one is participating in the transaction 
of a Tzaddik means that one has been exposed to a high dosage of the virtues 
that classify someone as a Tzaddik, namely righteousness, faith, loyalty to 
Hashem, and mentschlichkeit. That is what happened with the Sons of 
Chais. They stood listening to Avraham’s eulogy for his wife Sara, and then 
watched on the sidelines the subsequent upright and refined manner with 
which Avraham bought the Cave from Ephron. With this they had been 
exposed to such a potent glimpse of Yiddishkiet, it was as if they had 
inculcated all the lessons of Yiddishkiet found in the Aseres Hadibros. 
If you were to look in the Torah for the ten references to “בני חת”, you would 
find nine in parshas Chayai Sarah, eight of which are at the beginning of 
the parsha when Avraham purchased the Cave of Machpela, and a ninth 
time at the end of the parsha when Avraham is buried. The tenth time it is 
mentioned is right here in our parsha, when Yaakov invokes their name. It 
is this tenth time that gives the Midrash the link the Ten Declarations. 
Without Yaakov’s use of their name, the lesson of the Midrash [of how 
powerful an interaction with a Tzaddik can be] just would not exist. It is 
thus Yaakov who is creating the message of the Midrash, and that was his 
legacy to his family. “Kinderlach, you are about to embark upon a journey 
called Galus-exile. Your job is to be a light unto the nations. Rubbing 
shoulders with a Yid should be an uplifting experience, one that a non-Jew 
can reflect upon and see glimpses of purity of character, spirit and religious 
fervor, as if he had been rubbing shoulders with the Aseres Hadibros 
themselves!” 
This was the message for the ages created by Yaakov with his last words. 
Yes, it is just as relevant in our galus, Yaakov is asking us to be a walking 
Aseres Hadibros, projecting to the nations of the world an understanding of 
real Yiddishkiet, creating many more Sons of Chais along the way. 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
Be sure to catch my weekly Chumash Shiur on Torahanytime.com 
 

R’ Shlomo Katz 

HaMaayan 
Parshas Vayechi: Subtle Choices 
Volume 32, No. 12 12 Tevet 5777 December 30, 2017 
We read at the end of our Parashah that Yosef’s brothers sent him a message 
(50:16-17): “Your father gave orders before his death, saying, ‘Thus you 
shall say to Yosef, “Please, kindly forgive your brothers’ spiteful deed and 
their sin, for they have done you evil.” So now, please forgive the spiteful 
deed of the servants of your father’s Elokim’.” Rashi z”l notes: “They 
altered the facts for the sake of peace, for Yaakov had not given such a 
command, as Yosef was not suspect in his eyes.” Midrash Rabbah explains 
why the brothers were worried. One opinion says that as long as Yaakov 
was alive, Yosef invited his brothers to dine with him, but afterwards he did 
not. Yosef’s reason was that, as long as Yaakov was alive, Yaakov ordered 
him to sit at the head of the table, but after Yaakov died, Yosef was 
uncomfortable sitting at the head of the table in front of his older brothers. 
But, the brothers didn’t know Yosef’s reasoning. A second opinion says that 
the brothers saw that Yosef stopped on the way home from Yaakov’s 
funeral to see the pit they had thrown him into. Yosef’s intention was to 
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thank Hashem for the miracles he had experienced, but his brothers 
misunderstood. [Until here from the Midrash] 
R’ Yosef Yoizel Horowitz z”l (1847-1919; the Alter of Novardok) writes 
that this incident illustrates a profound lesson about man’s Bechirah / Free 
Will. Generally speaking, Bechirah does not involve making choices 
between what is obviously good/right and obviously bad/wrong. Rather, 
Bechirah involves making very subtle choices. And, these subtle choices 
are influenced by a person’s prejudices, which can prevent him from seeing 
that there is a choice before him. 
Even great people have prejudices or preconceived notions, the Alter writes. 
For instance, Yosef’s brothers held a certain perception of him deep in their 
subconscious; therefore, they misinterpreted his actions (not inviting them 
to dine and stopping at the pit). Had they been aware of their bias, they 
would have interpreted his actions differently. It follows, concludes the 
Alter, that exercising one’s Bechirah is more about examining every 
situation carefully to discover what biases are at work, and to avoid the 
consequences of those biases, than it is about choosing between obvious 
right and wrong. Indeed, Hashem could have arranged that the funeral 
attendees not pass the pit on their way home or that Yaakov give explicit 
instructions before his death about eating together, but that is not how 
Hashem operates. Instead, he allows man to experience these very subtle 
challenges so that he can exercise his Bechirah. (Madreigat Ha’adam: 
Tikkun Ha’middot ch.2) 
“Yisrael extended his right hand and laid it on Ephraim’s head, though 
he was the younger, and his left hand on Menashe’s head. ‘Sikail’ / He 
maneuvered his hands, for Menashe was the firstborn.” (48:14) 
The Aramaic translation, Onkelos, relates the word “sikail” to “seichel”/ 
“intelligence,” i.e., Yaakov’s hands behaved with intelligence. 
This requires explanation, notes R’ Moshe Yehoshua Hager z”l (1916-2012; 
Vizhnitzer Rebbe), for how can one attribute intelligence to a body part? It 
would seem that intelligence is in the brain, and the hands are merely tools 
for implementing the brain’s will! 
He explains: We read (Bereishit 22:10), “Avraham sent out his hand, and 
took the knife to slaughter his son.” Why did Avraham have to “send out” 
his hand, implying that a specific act of will was required? The answer is 
that Avraham had purified himself to such an extent that his body 
automatically did G-d’s Will, which, in this case, was to not slaughter 
Yitzchak. Thus, Avraham, who did not know that, needed a conscious act 
of will to override his hand’s “intelligence,” in order to pick up the knife. 
This is alluded to in our verse as well: Yaakov, also, purified himself to the 
extent that his hands had their own intelligence, i.e., they knew that G-d’s 
Will was to give the primary blessing to the younger son, Ephraim, not to 
the older son, Menashe. 
How can a person in our times aspire to such a level, asks the Vizhnitzer 
Rebbe? By studying works of mussar such as Chovot Ha’levavot and 
Reishit Chochmah. Unfortunately, he adds, the yetzer ha’ra also knows this 
and therefore encourages us not to study such works. (Yeshuot Moshe: 
Ma’adanei Shulchan) 
“Yosef said to his father, ‘Not so, my Father, for this is the firstborn; place 
your right hand on his head’.” (48:18) 
R’ Menachem Mendel of Strzyzow z”l (1788-1831; chassidic rebbe) writes: 
Logically, the phrases should be reversed–“Place your right hand on his 
head, for this is the firstborn.” However, that would have been disrespectful, 
as he would have been telling Yaakov to do something other than what he 
was doing. Instead, Yosef phrased his statement as if were giving Yaakov 
information he might not have known: “For this is the firstborn.” And, once 
you possess that information, you presumably will want to “place your right 
hand on his head.” 
This, continues R’ Menachem Mendel, sheds light on Yaakov’s response 
(verse 19), “I know, my son, I know; . . . he too will become great. Yet, his 
younger brother will become greater than he.” Yaakov meant: I do know 
who is the firstborn. But, I also know that the younger brother will be greater 
than the older one. (Sova Semachot) 
“For Your salvation I have longed, Hashem.” (49:18) 
There is a custom when reciting this verse as a prayer–for example, some 
append it to Tefilat Ha’derech / the traveler’s prayer–to repeat it with the 
words in different orders, as follows: 
“For Your salvation I have longed, Hashem.” 
“I have longed, Hashem, for Your salvation.” 
“Hashem, For Your salvation I have longed.” 
R’ Shmuel Weinberg z”l (1850-1916; Slonimer Rebbe) writes that each of 
these three formulations has a different meaning. 
“Hashem, For Your salvation I have longed” refers to immediate salvation, 
when Hashem is revealed right away. 

“For Your salvation I have longed, Hashem” refers to salvation that comes 
after man takes some step to “awaken” G-d’s compassion–first, “For your 
salvation I longed,” then Hashem was revealed. 
“I have longed, Hashem, for Your salvation” expresses the faith of a person 
who does not see salvation coming. Nevertheless, “I have longed, Hashem.” 
And, in that merit, there is salvation at the end. 
Another explanation: “Hashem, For Your salvation I have longed” refers to 
a person who is successful in everything he does. Hashem is “right there,” 
in the open. This person should remember, “It is not my success, but rather 
Hashem is revealing Himself openly to me, and I must continue longing for 
Him in the future.” On the opposite extreme,“For Your salvation I have 
longed, Hashem,” refers to a person from whom Hashem seems distant. 
That person should long for Him and not give up hope. (Divrei Shmuel) 
A Torah Tour of the Holy Land 
“In the cave that is in the field of Machpelah . . .” (49:30) 
The Gemara (Eruvin 53a) records two explanations of the word 
“Machpelah,” which comes from the root meaning “double.” One Sage 
says: “A chamber within a chamber,” and one Sage says: “A chamber with 
a chamber above it.” 
R’ Avraham Yitzchak Hakohen Kook z”l (1865-1935; Chief Rabbi of Eretz 
Yisrael) notes, based on the Gemara (Bava Batra 58a), that Adam and 
Chava are buried in the inner or lower chamber, while the Patriarchs and 
Matriarchs are buried in the outer or upper chamber. He explains: 
Man is born with innate intelligence. However, because that intelligence 
can exist only along with man’s physical body, it is limited by the body and 
can help man grow only so far. That is why Hashem gave us the Torah, 
which exists independently of any physical body. 
Which is greater–man’s intelligence or the Torah? In absolute terms, the 
Divine Torah is, of course, greater. However, in terms of the impact that 
each can have on a human being, the Torah, being separate from the person, 
is at a disadvantage. Thus, writes R’ Kook, based on the classical work, 
Chovot Ha’levavot, what needs to happen is for man’s innate intelligence 
to attach itself to the Torah and then to channel the Torah’s influence back 
to the body. In this way, the body itself can become a holy instrument for 
carrying out the Torah’s will. 
However, because man sins, the ultimate holiness of the body also depends 
on receiving atonement through death and burial. All of this, writes R’ 
Kook, permits us to understand the two opinions regarding the architecture 
of the burial place of Adam/Chava and the Patriarchs/ Matriarchs. Adam 
Ha’rishon surely had great innate intelligence. But, he lacked a connection 
to Torah. That connection began only with the Patriarchs, the first to 
practice Brit Milah and other mitzvot. Thus, if the burial place of these 
ancestors was a chamber within a chamber, Adam/Chava certainly are in 
the inner chamber, with the Patriarchs on the outside, just as the Torah is 
“outside” and must use man’s innate intelligence as a conduit to make its 
impact felt “inside.” But, if the chambers were one above the other, then 
certainly the Patriarchs, representing the Divine Torah, are on top. (Midbar 
Shur: Drush 28) 
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Rabbi Chaim Yosef Kofman 

Machsheves Halev 
 פרשת ויחי
We all know that the Torah is timeless, pertaining to our generation as much 
as it did to the generation that stood at Har Sinai. Thus, when Yaakov Avinu 
bentches his grandchildren, Ephraim and Menashe, he tells them that Klal 
Yisrael will use the blessing of "ישימך אלקים כאפרים וכמנשה" to bless their 
children for all eternity, and we have faithfully followed his instructions no 
matter the occasion; be it Friday night, Erev Yom Kippur or at a child’s 
wedding. The question is, we see that Yaakov already bentched Ephraim 
and Menashe with an extremely meaningful b’racha, when he said, " המלאך

מכל רע יברך את הנעריםהגואל אותי  " - the angel that has redeemed me from all 
evil should bless these children, "וידגו לרב בקרב הארץ" - they shall multiply 
on land like the fish multiply in the sea. If one were to choose a blessing for 
all eternity, he would likely choose the b’racha of "המלאך הגואל". If so, why 
did Yaakov Avinu choose the words "ישימך אלקים כאפרים וכמנשה" to be the 
eternal blessing of Klal Yisroel? What timeless message is hidden in these 
few words? Additionally, why does the posuk add the words, " את אפרים  וישם
 He put Ephraim before Menashe”? Is this observation so“ - "לפני מנשה
important that it should be included in the b’racha? 
My machshava here is that Ephraim and Menashe were special children who 
would’ve been justified in complaining about inequality. When Menashe 
saw Yaakov’s right hand reach for Ephraim’s head he could’ve said, “Zaida, 
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this is unfair! I am older; your right hand should be on my head!” When 
Yosef attempted to adjust Yaakov’s hands, Ephraim could’ve said, “Zaida 
chose me! Why switch now? It’s not fair!” This could’ve caused a rift 
between them for the rest of their lives. Yet, neither uttered a sound! No 
complaints. Yaakov remembered the terrible consequences of jealousy and 
hatred between the Shevatim, his own children. When he saw how Ephraim 
and Menashe got along so beautifully, he felt that this is the ultimate b’racha 
for Klal Yisrael, for children to get along in the future, to have no jealous 
or ill will toward one another. 
Iy"h may all of our children get along in the future with no jealousy 
throughout their lives. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Vayehi: “Am I in G-d’s Place?” 
The Torah tells in Parashat Vayehi that after Yaakob Abinu died, Yosef’s 
brothers were afraid that Yosef, who still ruled over Egypt, would now seek 
to take revenge for what they did to him many years earlier, selling him as 
a slave. They sent a message to Yosef begging him for forgiveness, and 
even offering to be his slaves. Yosef assured his brothers that he would not 
seek to harm them, explaining, “Ha’tahat Elokim Ani” – “Am I in G-d’s 
place?” (50:19). 
Hacham Ovadia Yosef explained Yosef’s response to his brothers by way 
of an analogy to a story told of Napoleon. 
After conquering much of Europe, Napoleon’s army reached the Russian 
city of St. Petersburg, which was surrounded by an impenetrable wall. The 
army besieged the city, figuring that the Russian forces in the city would 
eventually run out of supplies and surrender. However, when winter arrived, 
Napoleon’s troops found the weather unbearable. They were outside the 
city, exposed to the brutal elements of the fierce Russian winter, and could 
not last much longer. Napoleon decided that he had no choice but to 
determine how much longer it would be until the Russians surrendered. He 
took one of his generals and they climbed together over the wall one night, 
disguised as Russian peasants. They went into a bar where Russian soldiers 
were congregating, in order to listen to what the soldiers were saying about 
the situation. To their delight, they heard the Russians talking about how 
their supplies were depleted, and they were just days away from surrender. 
Then, they saw two Russian soldiers whispering to one another, one of 
whom pointed to them. They overheard one of them say, “You see this 
fellow over there? He looks just like Napoleon. I was in France once, and I 
saw him. I know what he looks like, and I’m telling you, this fellow really 
looks like him.” 
“What are you talking about?” the other soldier replied. “What would 
Napoleon be doing dressed as a peasant sitting in a bar in St. Petersburg?” 
“I don’t know,” the first soldier said, “but I’m telling you, he looks like 
Napoleon.” 
Thinking quickly, the general who was with Napoleon asked Napoleon to 
bring him a drink. As Napoleon brought it to him, he spilled it. 
The general jumped up and pushed Napoleon down on the floor, shouting 
at him furiously. “You good-for-nothing!” he exclaimed. “You can’t do 
anything right! What is wrong with you?” He then gave him a kick. 
“You see?” the second Russian solder said to his friend. “I told you this guy 
couldn’t be Napoleon.” 
Sure enough, the Russians soon surrendered, and Napoleon held a 
celebration. At the feast, this general bowed to him and begged to be 
forgiven for what he did in the bar, pushing, kicking and shouting at the 
emperor. 
“Forgive you?!” Napoleon asked, incredulously. “There’s no way I could 
do to you what you did to me. Is there any way I could save your life by 
shoving you to the floor and shouting at you?” 
Hacham Ovadia explained that this was Yosef’s response to his brothers 
when they asked for his forgiveness. He said to them, “Forgive you? Can I 
do to you what you did to me? You sold me as a slave, as a result of which 
I ended up becoming ruler over Egypt. Is there any way I could do 
something like that to you? Of course not. Only G-d is capable of 
orchestrating events this way. I am not in His place, so I cannot punish you.” 
Yosef recognized that the pain and suffering his brothers caused him 
ultimately proved to be to his benefit – just like the general’s violence to 
Napoleon was to his benefit – and so he felt no need to punish his brothers 
for what they did. 
G-d orchestrates all events with only our best interests in mind, and this 
knowledge allows us to be forgiving and to let go of whatever hard feelings 
we may have towards people who have wronged us. As Yosef told his 
brothers, any harm caused to us by other people in the end works out for our 
benefit, because everything G-d does is for the best. The greater our faith in 

G-d’s providence and boundless grace, the better able we will be to forgive 
and live in love, peace and harmony with other people. 
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
No Two Snowflakes Are Alike 
I live on the eastern seaboard of the United States, which was hit by a severe 
snowstorm last week. Most people find snowfall a nuisance. But for me, a 
snowfall is a chance to reflect on one of the Almighty’s greatest wonders, 
the little snowflake. 
The snowflake, held under a magnifying glass, is an exquisitely intricate 
and beautiful creation. Furthermore, every snowflake is unique. No two 
snowflakes are alike. 
The uniqueness of each snowflake is but one example of an amazing fact, 
which is true of the entire natural world. No two blades of grass are 
identical, no two leaves are exactly the same, and every individual member 
of every animal species is unique in some way. 
This is true of human beings as well. None of us has the same fingerprint, 
and no matter how closely one of us might resemble another, we are 
different from the other in some respect. 
The Talmud recognizes this when it comments that “just as no two faces are 
alike, so too, no two personalities are alike”. We are different from each 
other physically, psychologically, intellectually, spiritually, and in every 
other way. 
Any person who has parented several children knows that each child is 
different from the get-go. Mothers tell me that even while still pregnant with 
their children, they were aware of the potential differences that unfolded 
later in life. 
Woe to the teacher who treats all of his students alike. The so-called cookie 
cutter method of education is doomed to failure. Each of us has different 
learning styles and differing intellectual strengths and weaknesses. The 
secret of successful pedagogy lies in the recognition of individual 
differences, and in the ability of the teacher to be flexible enough to adapt 
his or her lessons to each individual and his or her learning needs. 
In this week’s Torah portion, Vayechi, we find that our patriarch Jacob was 
well aware of this secret. 
Jacob blesses the two sons of Joseph, and later proceeds to bless each one 
of his sons, the twelve tribes. Reading these blessings, we cannot help but 
notice how each one is fundamentally different and seems tailor-made to 
the character traits and emotional makeup of each tribe. 
Jacob blesses one son with power and dominion; another with agricultural 
wealth. One is compared to a lion, one to a wolf, and yet another to a serpent. 
Jacob knows his children and knows how diverse and heterogeneous his 
family is. He knows how to bless them with the particular resources that 
they will need as they march forward, with varying talents and dispositions, 
into their historical roles. 
The Bible underscores this when it summarizes the entire episode of the 
blessings with the following words: 
“All these were the tribes of Israel, twelve in number, and this is what their 
father said to them as he bade them farewell, addressing to each a blessing 
appropriate to him.” (Genesis 49:28) To each a different blessing, to each 
his own parting word. 
The fact that each of us is uniquely gifted is a basic component of the 
thought of Rabbi Abraham Isaac Kook, the Chief Rabbi of the Land of 
Israel, who passed away more than 70 years ago, but whose written legacy 
keeps him very much alive. 
Rav Kook insists that the very purpose of education is to help each person 
discover his or her own individuality, to learn what he or she can do best. 
Self-discovery, for Rav Kook, is the essence of the educational endeavor. 
Rav Kook, besides being an educator, was also a mystic. From his mystical 
perspective, he views the world as being a unified whole, to which every 
individual is necessary, because each individual contributes something 
utterly unique to the cosmos. 
Each snowflake is different from the other because the beauty of each 
snowflake is equally essential to nature’s beauty. 
Each human being is unique because the contribution of every one of us is 
absolutely necessary for the accomplishment of humanity’s ultimate 
mission. 
Like Jacob’s children, we all are uniquely blessed. Appreciating our 
uniqueness as that of every one of our fellow men is an essential component 
of Jewish spirituality. 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 99b) brings the statement of R’ Avahu 
that  vumn rcsk urhcj ,t vagnv kf - one who causes another to do 
a mitzvah, vtag ukhtf …uhkg vkgn  - is given credit as if he had 
done it himself. This is derived from the Posuk which describes 
the use of Moshe’s staff - ruthv ,t uc ,hfv rat, with which you 
[Moshe] struck the [Nile] river. Was it not Aharon who would 
strike the river, as Moshe was unwilling to ignore his gratitude to 
the river for preserving him in his casket ? We see therefore, that 
Moshe’s instruction to Aharon which brought about the vfn is 
credited to Moshe. The Meforshim ask, does not the Gemara say 
(Bava Basra 9a) that vaugv in vagnv kusd - the one who facilitates 
the mitzvah is even greater than the one who performs it ? Why is 
the facilitator greater than the doer ?  The Gemara (Bava Metzia 
32b) states that if one is faced with the following choice - help 
unload baggage or cargo from the back of his friend’s burdened 
mule, or help load up his enemy’s mule, he should assist his 
enemy, in order to subdue his Yetzer HoRa. The Gemara asks, if 
we hold that the Torah prohibits ohhj hkgc rgm (inflicting pain on 
animals), how may we ignore the suffering of the burdened 
animal and instead help to load up another ? The Gemara answers 
that subduing one’s Yetzer HoRa is paramount. The ktuh hrcs 
explains that if between two equivalent mitzvos, the one which 
faces the greater resistance from the Yetzer HoRa is to be chosen, 
certainly where a mitzvah is by definition subject to a greater 
resistance from the Yetzer HoRa, we may consider that mitzvah 
also to be greater. Therefore, one who facilitates the fulfillment of 
a mitzvah by another gets credit as if he had done the mitzvah 
himself. However, since, in order to get that mitzvah performed, 
two battles with the Yetzer HoRa had to be waged - one by the 
facilitator, and then another by the actual performer, Chazal 
correctly characterized its value as greater.  

QUESTION OF THE WEEK:  
When would someone say the words: okugv lkn ubheukt in a 
brocho twice ?         

ANSWER TO LAST WEEK:  
(If making cheese on Shabbos is vbuc, isn’t eating it r,ux?)  
The Mishmeres Chaim (2:,ca:3) states that since it would be a 
case of r,ux without intent to rebuild, it could only be prohibited 
MiDeRabanan. Since it would be vkhft lrs, there would not even 
be that Issur. Also, the r,ux would have to be the opposite 
process of vbuc. As such, taking slices off the cheese is not r,ux  
but “melting” the cheese back into milk might be. 

DIN'S CORNER:  
When one says Kadish, he is to bow slightly when he says the 
following 5 phrases: 1) ase,hu ksd,h, 2) tcr vna tvh, 3) lrc,h,  4) 
tuv lhrc and 5) int urntu. When one adds on more phrases for 
oka ahse or ou,h ahse, he is to bow to the left at the phrase 
uhnurnc ouka vaug, then to the right for ubhkg ouka vagh tuv, and 
then forward, as for Shemona Esrei. (ohrpt vyn Kadish 17-18)   

DID YOU KNOW THAT ....   
The Gemara (Avodah Zarah 4a) states that a Tzadik who fulfills 
the entire Torah “from t to ,” is nevertheless considered less 
than a Tzadik Gamur (complete Tzadik) if he does not protest 
against the sins of others. Tosafos cites the well-known rule that it 
is better not to protest if the sinners sin B’Shogeg (inadvertently), 
rather than to inform them of their sins, and watch them sin 
brazenly B’Maizid. Tosafos explains that this rule only applies 
where one is certain that the sinners will ignore the rebuke, so it is 
“better” to let them continue B’Shogeg. However, does not the 
Gemara (Bava Metzia 31a) derive from jhfu, jfuv that one must 
rebuke even 100 times ? If the sinner did not stop sinning after 3 
rebukes (a vezj), should we not assume that further rebuke will 
be likewise ignored ? One might suggest that vezj only “works” 
where repetition of an act accustoms the actor to act that way, 
such as an ox that gored 3 times, and is now a goring ox. But to 
sit and do nothing 3 times when someone attempts to give you 
rebuke might not create the same habituation. However, we do 
find a passive vezj in the case of property possession, where we 
presume that if the former owner has not objected for 3 years, that 
he will continue to not object. So why rebuke a sinner more than 
3 times ? The Rambam (,ugs 6:7) states that if one rebukes a 
sinner but he does not accept it, one should do so a second and 
third time; and one is always obligated to give rebuke until the 
sinner is about to strike him. The ,reju ,arsu suggests that the 
Rambam is describing two different situations: 1) One must 
rebuke someone up to 3 times for a specific sin that he commits; 
and 2) One is obligated to rebuke a sinner for many different sins, 
even 100 times, until he is threatened. This may be why Moshe 
did not give proper rebuke to Dasan, calling him a Rasha instead 
of speaking kindly to him. If Moshe was able to determine 
prophetically that the Egyptian he had killed would have no 
redeeming descendants, he could probably also know that Dasan 
would be ,ufknc srun against Moshe several times, and as such, 
qualified as a Rasha for whom rebuke was no longer required.   
A Lesson Can Be Learned From:  
R’ Daniel Yafeh was a wealthy Torah patron in Berlin. He was also 
blessed with 9 daughters, all graced with charm and intelligence. They 
all married young men from the elite of the Berlin community. At some 
point, R’ Daniel became aware that his oldest son-in-law, David 
Friedlander, had been influenced by the Haskalah movement and was 
dragging his brothers-in-law in that direction. R’ Daniel asked the Rav of 
Berlin, R’ Tzvi Hirsch Levine to invite Friedlander to his home 
occasionally, and engage him in Torah discussions with the other 
Chachomim who frequented R’ Tzvi Hirsch’s home. R’ Tzvi Hirsch knew 
there was little hope of turning Friedlander around, so he replied: “I 
would love to do so. However, you are surely aware that the Torah lists 
Noach’s sons as Shem, Cham and Yafes. Was not Cham the youngest ? 
Why does the Posuk put him in the middle ? It is because Shem and 
Yafes recognized Cham’s wicked nature and tried to guide him between 
them for improvement. Alas, it was to no avail. He remained Cham, as 
he had always been”.                       
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  


