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Rabbi Yitzchok Adlerstein 

Machshava 
Who’s On First? (1) 
…A continual olah…at the entrance of the Ohel Moed…where I will there 
arrange audience for you there. I shall meet there with the Bnei Yisrael, 
and it shall be sanctified through my honor…They shall know that I am 
Hashem, their G-d, Who took them out of the land of Egypt, that I rest in 
their midst. (2) 
Once would not have been enough? Why, in the space of a pasuk and a half, 
does the Torah employ the word “there?” With whom is this continual 
audience being arranged? With Moshe – as implied by the singular “you” 
in the first verse? Or with the Bnei Yisrael, as the second verse states? 
There is more. “It shall be sanctified through my honor” is appended 
specifically to the meeting with the nation, but not with Moshe. Why? 
Perhaps, upon reflection, this is the element that can unlock the meaning of 
these verses for us. 
It boggles the mind that the Infinite One can cause His presence to rest in a 
specific place in a finite universe. When people finish trying to wrap their 
heads around that notion, another question arises. What did we do to 
deserve such a gift? 
For that matter, who is the “we” in that last question? Some people 
concluded that it had nothing to do with them – neither individually, nor 
collectively. It must have been Moshe. Only the merit 
Of the primary instructors of Torah to the people, the Shechinah made itself 
available to them. 
The Torah teaches here that this was not true. The Shechinah came because 
of Hashem’s love for Klal Yisrael! The greatness of Moshe and Aharon 
could only work together with the merit of the entire nation. 
Our pesukim should be understood in this vein. “I will there arrange 
audience for you there.” I have spoken to you there, Moshe and Aharon. I 
have also spoken to you, Moshe, in the same place. I shall continue to do 
so. But do not conclude that the Shechinah finds a permanent home in the 
Mishkan in your merit. “I shall meet there with the Bnei Yisrael, and it shall 
be sanctified through my honor.” It is only because of the Bnei Yisrael, 
with whom I also wish to meet, that I will cause my Presence to rest there 
on a regular basis. I will be sanctified for this – for my indwelling only 
because of my relationship with the entire nation. “They shall know that I 
am Hashem, their G-d, Who took them out of the land of Egypt.” In other 
words, this will also prove to the people that the Exodus itself also occurred 
because of the merit of the nation, and not because of Moshe and Aharon. 
It is also possible that the word “there” is repeated to emphasize the 
constancy of Hashem’s Presence, and to constrast it with a human presence. 
Even good people generally have some trait that others find disagreeable 
when they meet up with it on a regular basis. Eventually, the host tires of 
his guest when that trait becomes too much of an irritant. The Torah tells 
us here that Hashem’s Presence would be received very differently. The 
Bnei Yisrael would never tire of it, even in the course of time. 
1. Based on Meleches Machsheves, by R. Moshe Cheifetz, 1633-1711 
2. Shemos 29:42, 43, 46 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Tetzaveh/Purim – Vol. 13, Issue 20 
The issues of Parsha Potpourri for 2018 have been dedicated with extreme generosity l’zecher nishmas Esther bat Nissim Yitzhak and Simha z”l (Levy).  Please have 
her in mind when reading and discussing this issue, and the Torah that is learned should be a merit for her and her entire family. For more information about dedications, 
which are $50 per issue, please send me an email.  I will b”n send out an expanded Purim-Ki Sisa issue in the middle of next week.  Wishing you all a Good Shabbos, 
and I hope that you enjoy the Divrei Torah and Points to Ponder!  

The issues of Parsha Potpourri in 2018 are generously dedicated 
 לז"נ אסתר בת ניסים יצחק ושמחה ז"ל

)28:9ולקחת את שתי אבני שהם ופתחת עליהם שמות בני ישראל (  

פתוחי חותם איש על שמו והאבנים תהיין על שמת בני ישראל שתים עשרה על שמתם 
)28:21(  

Parshas Tetzaveh introduces us to the special vestments worn by the 
Kohanim when serving in the Mishkan. Among the eight unique vestments 
worn by the Kohen Gadol was a large apron called the Ephod and a 
breastplate known as the Choshen, each of which contained precious stones 
on which the names of the twelve tribes of Israel were engraved. One set 
of stones were called the avnei shoham, which were part of the Ephod and 
were worn on his shoulders, while the other set were known as the avnei 
milu’im, which were part of the Choshen and were worn on his chest. While 
it is understandable for the Kohen Gadol, who represented the entire nation, 
to have the names of the tribes on his clothing as a reminder of his mission, 
why was it necessary to repeat the list a second time? 
Rabbi Chaim Zvi Senter explains that the names that were engraved on the 
Choshen were placed next to the Kohen Gadol’s heart, which served to 
remind him of the need to empathize with his brethren. However, empathy 
alone is insufficient. The Kohen Gadol was required to wear an additional 
set of names on his shoulders to teach him that he must also be prepared to 
act on his feelings by getting involved and actually shouldering the 
responsibilities of the nation. Similarly, when we hear about the suffering 
of our fellow Jews around the world, we must identify with their plights 
and feel their pain, but we must remember that this alone is not enough; we 
must also get involved and invest our time and resources to assist them as 
much as possible. 
Rabbi Senter adds that this dichotomy can also be found in the upcoming 
festival of Purim. One of the unique mitzvos of the day is Mishloach 
Manos, in which we are commanded to give gifts of food to our friends and 
relatives in order to increase feelings of friendship and togetherness. This 
mitzvah corresponds to the heart. There is an additional mitzvah on Purim 
of Matanos L’Evyonim, in which we are specifically commanded to give 
money to the poor and less fortunate as a way of pitching in and shouldering 
their burdens. 
Alternatively, Rabbi Amnon Bazak points out a distinction between the two 
sets of names worn by the Kohen Gadol. The names of the tribes that were 
engraved on the Ephod were all written on the same type of stone and were 
written together to the extent that was physically possible. On the other 
hand, the names of the tribes that were engraved on the Choshen were each 
written separately and on a different type of precious stone. Symbolically, 
the names on the Ephod represent the fact that all Jews are united in their 
common mission of serving Hashem through studying Torah and 
performing mitzvos, while the names on the Choshen denote the existence 
and importance of different approaches to fulfilling that shared obligation. 
While both components are necessary, the fact that the Ephod was the 
larger of the two garments indicates that while individuality is valuable, the 
overarching central mission that unites us all is more prominent and 
fundamental. 

)לפרשת זכור הפטרה – 15:11 1(שמואל  קיםכי שב מאחרי ואת דברי לא ה  
On Purim, we celebrate our salvation from Haman’s decree to annihilate 
the Jewish people. Because Haman was descended from Amalek, on the 
Shabbos before Purim we publicly read the Torah’s commandment to 
remember what Amalek did to our ancestors, and to completely obliterate 
them. The special Haftorah that is read on this Shabbos records the 
instructions that the prophet Shmuel gave King Shaul to kill all the 
Amalekites and their animals. When Shaul did not do as he was 
commanded, Shmuel reprimanded him and informed him that as a result of 
his failure to follow orders, he would be punished with the loss of his 
throne. This is difficult to understand, as Shaul was already informed 
(Shmuel 1 13:13-14) that he would lose his kingship for the sin of not 
waiting for Shmuel in Gilgal. How could Shaul be punished with something 
that had already been decreed upon him? 
The Rambam (Hilchos Yesodei HaTorah 10:4) writes that if a prophet 
relays a negative prophecy that does not come to pass, he is not deemed a 
false prophet, for punishments can be rescinded if the intended receipient 
repents his misdeeds, as we see with Yonah and Nineveh. On the other 
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hand, if a prophet transmits a positive prophecy that is not fulfilled, he is 
rendered a false prophet, for Hashem never retracts a beneficial prophecy. 
Applying this distinction to the Haftorah, the Brisker Rav points out that 
Shaul's original sentence in Gilgal did not include a promise to give the 
monarchy to somebody else. Thus, the message that he would lose his 
power was considered a negative prophecy that could still be altered 
through teshuvah (repentance). However, after Shaul sinned again by not 
eradicating Amalek, Shmuel told him (Shmuel 1 15:28) that not only would 
he lose his position, but it would be given to somebody else superior to him, 
which was considered a positive prophecy (for Dovid) that could no longer 
be annulled. 
Nevertheless, even if Shaul's repeated failure to heed Shmuel’s instructions 
warranted a harsh punishment, why did he lose his kingship when his 
successor Dovid acted inappropriately with Uriah and Batsheva, but was 
not chastised in the same way? 
Rav Shlomo of Karlin notes that the Torah says (Devorim 14:1)  בנים אתם
 you are children to Hashem, your G-d, so Hashem judges us in – לד' אלקיכם
the manner that we treat our own children. If we respond with love and 
forgiveness when our children inevitably make mistakes, Hashem will take 
that approach with us as well. On the other hand, if we are strict and 
exacting with our families, we will receive the same treatment from 
Hashem. 
Dovid epitomized the first approach, as his son Avshalom had relations 
with his concubines and tried to kill him, yet Dovid continued to love him 
and ordered his soldiers not to harm him in any way (Shmuel 2 18:5). After 
Avshalom's death, Dovid cried and mourned bitterly (Ibid., 19:1). Shaul 
took the other approach toward his children, and when he discovered that 
his son Yonason had violated his oath against eating any food on the day 
of the battle against the Philistines, Shaul was prepared to have him killed 
until the people successfully interceded and pled for mercy on his behalf 
(Shmuel 1 14:24-45). Later, when Shaul got angry at Yonason about his 
friendship with Dovid, he threw his spear at him (Ibid., 20:33). Thus, it isn’t 
surprising that Hashem judged His son Shaul strictly, just as he judged his 
own children, while He was lenient in His approach to Dovid, mirroring his 
compassion for Avshalom. 
Additionally, the Maharsha (Yoma 22b) points out that Shaul compounded 
his sin of not following Shmuel's instructions by stubbornly refusing to 
confess. When Shmuel came to rebuke him, Shaul greeted him by saying, 
"I did exactly what you told me to" (Ibid., 15:13). When Shmuel attempted 
to hint to Shaul that the sounds of the sheep and cattle (that Shaul had been 
commanded to kill) seemed to contradict his claim, he still denied 
responsibility, explaining that the surviving animals were the result of the 
people’s decision to keep them alive and offer them as sacrifices. 
In contrast, when Nosson confronted Dovid about his error and brought it 
to his attention, he immediately responded by acknowledging that he had 
sinned and did everything in his power to repent and atone for his actions. 
Dovid understood that a true leader accepts responsibility for his decisions 
and does not attempt to pass the buck by blaming others to protect his 
reputation, and therefore he was able to retain his position. In contrast, 
Shaul demonstrated that he lacked this essential leadership quality, and he 
was therefore disqualified from continuing in his role as king. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (27:20) that the commandment to kindle the Menorah is 
fulfilled by lighting it until the flame can continue burning on its own. This 
command is repeated in Parshas Beha’aloscha (Bamidbar 8:2), but in 
addition to repeating the explanation given here, Rashi adds that there was 
a step in front of the Menorah on which the Kohen stood while kindling it. 
Why didn’t Rashi give this additional interpretation here instead of waiting 
to give it much later? (Peninei Kedem) 
2) Which item mentioned in Parshas Tetzaveh was written by Hashem? 
(Sotah 48b, Pesach Einayim Yoma 21b) 
3) Which object mentioned in Parshas Tetzaveh is an essential component 
of the Kohen Gadol’s vestments, yet there is no actual commandment to 
make it, nor is its construction recorded in the Torah? (Ramban 28:30) 

4) Why is the golden Altar upon which incense was offered (30:1) referred 
to as a מזבח, which comes from the word זבח (animal sacrifice), when no 
animals were ever offered on this altar as sacrifices? (Zohar HaKadosh 
Parshas Vayakhel 219a, Shaarei Aharon) 
5) At the end of Parshas Tetzaveh, Hashem commands Moshe to build a 
golden Altar for the Mishkan, on which incense was offered every day, 
once in the morning and once in the afternoon (30:7-8). Which of the two 
daily incense offerings smelled better, and why? (Rabbeinu Bechaye 30:8, 
Ichud B’Chidud 5777) 
Answers to Points to Ponder: 
1) Rav Naftoli Hertz of Slutzk explains that the commandment in Parshas 
Beha'aloscha was directed to all Kohanim, whereas the verse in Parshas 
Tetzaveh was addressed only to Moshe Rabbeinu, who served as a Kohen 
during the 7-day inauguration of the Mishkan. The height of the Menorah 
was 3 cubits (4.5-6 feet), so a step was required for many Kohanim to be 
able to reach the top of it. However, the Gemora in Shabbos (92a) teaches 
that Moshe was ten cubits tall (15-20 feet) and easily able to light the 
Menorah without any assistance. As a result, Rashi didn't mention the step 
in Parshas Tetzaveh, which is speaking to Moshe, and waited to add it in 
his commentary on the later verse which is addressed to all Kohanim. 
2) The Chida writes that he found in a sefer called Likutei Rav Betzalel 
that the names of the 12 tribes that were written on the stones of the Kohen 
Gadol’s Choshen and Ephod were not written by a human, but by Hashem 
Himself. However, the Chida notes that this is difficult to reconcile with 
the statement of the Gemora that the names of the tribes were miraculously 
engraved by the shamir worm. 
3) The Ramban points out that although Hashem commanded Moshe to 
place the Urim V’Tumim, a parchment on which Hashem’s Ineffable Name 
was written, inside the Kohen Gadol’s Choshen (Breastplate), nowhere did 
he receive an explicit commandment to make it, nor is its assembly 
mentioned in Parshas Pekudei together with the other priestly vestments. 
He explains that the Urim V’Tumim was so holy that its secrets were only 
known to Moshe, and the craftsmen were unable to be involved in its 
construction. Instead, it was either produced directly by Hashem or by 
Moshe, who subsequently placed it inside the Choshen prior to Aharon’s 
investiture as Kohen Gadol (Vayikra 8:8). 
4) The Radak answers that it is still called a מזבח because of the fact that 
the blood of the Korban Chatas offered by the Kohen Gadol on Yom Kippur 
was placed upon it (Rashi 30:10) to effect atonement. The Zohar 
HaKadosh explains that it is called a מזבח because the incense which is 
offered upon it has the power to negate evil spiritual forces. Ibn Janach 
suggests that this name is appropriate simply by virtue of the fact that it 
was built in the form of an altar. 
5) Rabbeinu Bechaye writes that the incense that was offered in the 
afternoon smelled better. The Ichud B’Chidud quotes Rav Chaim 
Kanievsky, who explains that the aroma of the afternoon incense is 
enhanced by the smell of all the offerings that were offered throughtout the 
day, which are not present in the scent of the morning incense offering. 
© 2018 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Tetzaveh – A Truly Big Heart 
When Hashem appeared to Moshe Rabbeinu in the burning bush instructing 
him to secure the release of Bnai Yisrael from Mitzrayim, Moshe demurred. 
He told Hashem, “Send whomever you will send” (Shemos 4:13). Rashi 
explains that Moshe was referring to his brother Aharon whom Hashem 
was accustomed to sending since Aharon was himself a prophet. Moshe felt 
that Aharon would be offended if Moshe, his younger brother, would 
undertake this auspicious mission. How could he become the leader of Bnai 
Yisrael overshadowing his brother? Hashem responded to Moshe that he 
was mistaken. On the contrary. “Aharon your brother will come to greet 
you and when he sees you he will rejoice in his heart” (ibid 4:14). 
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This reaction of Aharon reflected his sterling character. It is human nature 
for one to be jealous of someone else getting an honor, especially if they 
feel that the honor was really due them. How often do people complain 
about being overlooked for a special aliyah or some other form of 
recognition that they had anticipated? And sibling rivalry is par for the 
course. “It’s not fair!” is the most common complaint in many households. 
Aharon could have been expected to be quite indignant about the selection 
of his baby brother Moshe, who grew up in the palace of Paroh and who 
disappeared entirely from Mitzrayim for sixty years. Why should he and 
not Aharon assume the role of the leader of Klal Yisrael? 
Indeed, Korach was the archetype of this kind of jealousy. Rashi explains 
that the Levite family of Kehas was made up of four brothers: Amram, 
Yitzhar, Chevron and Uziel. Korach felt that he was skipped over for the 
position of leader of Kehas’s family of Leviim in favor of Elitzafon. 
Elitzafon was the son of Uziel, Kehas’s youngest son, while Korach was 
the son of Yitzhar, Kehas’s second son. This jealousy drove Korach to lead 
an insurrection against Moshe that cost him and his followers their lives. 
Chazal put this message succinctly: “Jealousy, lust and the pursuit of honor 
remove a person from this world” (Avos 4:21). Even when the 
consequences of jealousy are not literally fatal, they destroy one’s entire 
joie de vivre. The jealous person not only lashes out at others who deprive 
him of his much needed validation, he also eats himself up alive from 
disappointment and frustration. 
Aharon took the high road. Not only was he not jealous of Moshe, he 
rejoiced at Moshe’s attainment. Chazal tell us (Shemos Rabba 3:17) that 
for this he was rewarded with the privilege of wearing the Choshen 
Mishpat, the breastplate of the Kohen Gadol which contained the urim 
vetumim as described in this week’s Parsha. “The heart that rejoiced over 
the attainment of his brother shall wear the urim vetumim as it says, ‘They 
shall be on the heart of Aharon.’” Rav Chaim Shmuelevitz explains that 
the magnanimous heart of Aharon, which was capable of feeling the joy of 
others, was the appropriate place for the Choshen Mishpat, which bore the 
names of all the Shevatim, and the urim vetumim through which he could 
identify with the hearts of all of Klal Yisrael. 
This middah of Aharon far exceeds the noble middah of nosei b’ohl im 
chaveiro by which one feels and shares another person’s pain. That is 
merely an act of compassion which is more in keeping with human nature. 
Aharon’s middah – to feel another’s joy – which is often in conflict with 
feelings of jealousy (why him and not me?) is a far greater level of ahavas 
habrios. Thus Hillel instructs us, “Be among the disciples of Aharon, 
loving peace and pursuing peace, loving people and bringing them closer 
to Torah” (Avos 1:12). 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
This issue is sponsored anonymously 
Parshas Tetzaveh Vol. 25 No. 20 
Highlights from the Haftorah 
Tetzaveh – Melochim I 5:26-6:13 
The Haftorah of Tetzaveh deals with the vision of Yechezkel, in which he 
is shown exactly how the third Beis Ha’mikdosh will be inaugurated – just 
as the Parshah deals with the inauguration of the Mishkon. 
The Redak, commenting on the opening posuk, explains how the Novi told 
the people to take note of the measurements and to prepare for it, for they 
were destined to see it built exactly as it had been shown to them – after 
they would arise at Techiyas ha’Meisim. Rashi writes that he was giving 
them the details of the Beis ha’Mikdosh, in order that they know how to go 
about its construction when the time came. 
In fact, he adds, the specifications taught by Yechezkel were meant to be 
the specifications of the second Beis ha’Mikdosh, which was due to be built 
a short while later. However, the everlasting Beis ha’Mikdosh to which the 
Novi referred would only be built conditionally. It would only be built on 
the understanding that they were so ashamed of the sins that caused the 
destruction of the first Beis ha’Mikdosh, that they would never again repeat 
them (see also Redak). But that, unfortunately, was not to be. 
Rashi goes even further. He writes that, from the double expression in the 
Shiroh “until Your people Hashem cross, until the people that You acquired 
cross” (Sh’mos 15:16), Chazal derive (Sotoh 36a) that K’lal Yisroel were 
destined to return from Bovel to the accompaniment of miracles similar to 
those that took place at the time of the Exodus from Egypt. But this did not 
happen. The extent of their sins in Golus was such that, although they did 
do Teshuvah, their Teshuvah was not totally sincere. It was not done with 
the resolve necessary to ensure that their sins would not be repeated – or, 
as others say, it is because they had served idols in Bovel. As a result, the 
ensuing Ge’ulah was not a Divine phenomenon, as it was meant to be. They 

simply received permission from Koresh, King of Persia, to leave, and they 
proceeded to leave on their own initiative. 
With the above explanation, we can better understand as to why Yechezkel 
prophesied about the third Beis Ha’mikdosh before the second had even 
been built. 
In posuk 19, G-d instructed the Novi to hand over the bull for the sin 
offering to the Kohanim and then to sprinkle its blood on the Mizbei’ach to 
atone for it. Yechezkel was a Kohen, and it appears that he is hereby being 
appointed Kohen Godol to serve after Techiy’as ha’Meisim, in the time of 
the third Beis Ha’mikdosh. This is rather surprising, remarks the Redak, 
since Aharon ha’Kohen will be there too, and one would surely expect this 
supreme honour to be reserved for him _ perhaps, he suggests, G-d’s 
inferred appointment is in the capacity of deputy Kohen Godol, not the 
Kehunah Gedolah itself. 
The Redak finds difficulty with Chazal, in whose opinion the above 
pesukim are speaking of the second Beis Ha’mikdosh. How can this be, he 
asks? Yechezkel purportedly died in Bovel, before the return from Golus 
Bovel, in which case he could hardly have been appointed Kohen Godol in 
Eretz Yisroel after the return. And besides, the pattern of the Korbonos to 
inaugurate the second Beis ha’Mikdosh, followed the pattern of those that 
were brought to inaugurate the first, and were quite unlike the Korbonos 
described in Yechezkel, which were unique, and are quite obviously 
referring to those that will be brought to inaugurate the third Beis 
Ha’mikdosh, when the time arrives. 
According to the Rashi that we cited earlier, the interpretation of Chazal is 
perfectly feasible. The Korbonos described by Yechezkel were indeed 
intended for the second Beis ha’Mikdosh, if they would be zocheh – and 
who can say that Yechezkel himself would not have then remained alive 
when the Ge’ulah took place. Now that they were not zochech however, 
the second inauguration resembled the first – and the special inauguration 
that G-d had designated for the Beis ha’Mikdosh which would be 
permanent, was now postponed for the third Beis ha’Mikdosh, may it be 
built speedily in our days. 
Parshah Pearls 
What, No Moshe? 
This is the only Parshah in the Torah (from Sh’mos - where Moshe’s birth 
is recorded), which does not contain Moshe’s name. The Ba’al Ha’turim 
gives two reasons: 
1) Because Moshe asked Hashem (in Parshas Ki Sisso) to blot out his name 
from the Seifer Torah. Although Hashem did not accept Moshe’s request 
in its entirely, nevertheless, a tzadik’s curse must materialise. So Hashem 
fulfilled it at least in one Parshah of the Torah - Parshas Tetzaveh. 
Why specifically Tetzaveh? See end of Pearl. 
2) Because this Parshah deals with the various details of the Kehunah, for 
which Moshe was originally destined, but which he lost when he persisted 
in his initial refusal to undertake the leadership of K’lal Yisroel at the 
burning bush. The Kehunah was subsequently given to Aharon. 
Consequently, Moshe’s name is not mentioned, as a sign of the emotional 
pain that he must have suffered at seeing his brother appointed to the 
position that was originally his. (Refer to Pearl “Human Nature”) 
The most popular answer however, is that of the Gro, who points out that, 
in most years, the 7th of Adar, Moshe’s yohrzeit, falls in the week of 
Parshas Tetzaveh. In deference to Moshe therefore, G-d who, of course, 
knew in advance that Moshe would die then, omitted his name from this 
Parshah. 
The Three Keys 
The Gemoro writes in Ta’anis (2a) that three keys remain in the hands of 
Hashem (in other words, there are three issues over which He alone retains 
control - He does not delegate to a Shli’ach): that of life, as the Torah writes 
“and He opened her womb”; that of rain, as it writes “And Hashem will 
open for you His good storehouse”; and that of Techiyas Ha’meisim, as the 
Torah writes “When I open your graves”. 
There is nothing that is not hinted in the Torah. So where is this hinted, asks 
the Gro? The hint lies in a posuk in this week’s Parshah, he replies; in the 
posuk “Pituchey chosom, Kodesh la’Hashem” (28:36). Now “chosom” is 
made up of three letters, ches, sof and mem, representing “chayoh” (a 
woman who gives birth), “techiyeh” (revival), and “mottor” (rain) 
respectively.”Pituchei” of course, is from the same root as ‘Maftei’ach’ - a 
key. 
There is nothing that is not hinted in the Torah. 
When Chazal write that the three keys were not handed to a Shli’ach, they 
do not necessarily mean unconditionally, since we do find that the keys of 
rain and of Techiyas Ha’meisim were handed to the prophets Eliyahu and 
Elisha. What they mean is that the keys are never given to a Shli’ach 
permanently, only on a temporary basis (Tosfos - Ta’anis). Or, as Rabeinu 
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Gershom explains there, that two of the keys may have been handed to a 
Shli’ach, but never all three (even temporarily). 
Human Nature 
We quoted earlier the Ba’al ha’Turim, who refers to the emotional pain of 
Moshe Rabeinu at seeing Aharon his brother taking over the Kehunoh, 
which was originally designated for him. 
Initially, taking into account Moshe’s extreme humility, it seems hard to 
understand how a man so humble could have room in his heart for pangs of 
jealousy. 
Yet, there is a Gemoro in Manochos 109b, which quotes the Tana R. 
Yehoshua ben P’rachyoh, who said that at first, had anybody even 
suggested that he take a position of importance, he would have tied him up 
and tossed him to the lions. 
However, now that he was the Nosi of the Sanhedrin, he would take anyone 
who dared to tell him to step down, and pour a pot of boiling water over his 
head. And he proves his point from King Shaul, who ran away from kovod 
when he was initially appointed to the throne. Yet when he felt Dovid to be 
a threat to his sovereignty, he set out to kill him. And Shaul was praised by 
Chazal for his incredible humility. 
Perhaps Moshe Rabeinu was above all this? 
The Medrash describes how Moshe requested to enter Eretz Yisroel, if not 
as leader - because Yehoshua’s time to rule had arrived - then at least, as 
second in command to Yehoshua. 
His request accepted, he proceeded to follow Yehoshua, as Yehoshua had 
followed him. When Yehoshua returned from a prophecy, and Moshe asked 
him what Hashem had said, he was told that, had Hashem wished to speak 
to him, He would have done so directly (presumably that was the prophecy 
that Yehoshua had received from Hashem). 
At that moment, Moshe felt the pangs of jealousy welling in his heart, and 
at that moment, Moshe decided that a hundred deaths are better than one 
jealousy, so he accepted to die graciously. 
In any event, we see that even Moshe Rabeinu was not totally free of human 
emotions. Certainly those emotions were kept at a minimal level, but they 
were there. It is human nature, and every human being is subject to them. 
This issue is sponsored לע"נ ר' שלמה בר' יעקב פרנצלאו ז"ל whose seventeenth Yohrzeit 
will be on the 13th Adar by his children Dr. Eli and Sheryl Prenzlau נ"י and family 
Poorim Supplement Vol. 25 
An Ir and a Krach 
People who live in a town that was not surrounded by a wall in the days of 
Yehoshua bin Nun (an ir), read the Megilah on the fourteenth of Ador. 
Whereas those who live in a town which was surrounded by a wall in the 
days of Yehoshua (a krach), read it on the fifteenth - like they do in 
Shushan, where the victory was finalised on the fourteenth of Ador, instead 
of the thirteenth, as it was in the rest of the world. 
Strictly speaking, Chazal should have decreed that all towns that had walls 
around them at the time of the victory should read on the fifteenth – like 
Shushan, which was surrounded by a wall at that time, and not in the days 
of Yehoshua bin Nun. But had they done so, then the towns of Eretz 
Yisroel, which had not yet been rebuilt, and which were still in a state of 
destruction, and without walls surrounding them, would all have had the 
same ‘din’ as the open towns, and not like Shushan, which experienced 
special miracles. 
And it was to enhance the esteem of Eretz Yisroel – explains the Ran in 
Megillah - that they gave all towns that had had a wall around them in the 
days of Yehoshua bin Nun, the Din of Shushan, in spite of the fact that they 
were not surrounded by a wall at that time. In this way, many towns in Eretz 
Yisroel were given the elevated status of Shushan – including 
Yerusholayim, which had been walled in the days of Yehoshua, but, like 
Shushan, was not walled then. 
Here are the dinim of someone who travels, around Purim time, from an ir 
to a krach, or vice versa. 
Someone Who Travels from an Ir to a Krach 
(adapted from the Mishnah B’rurah 688:12) 
1) If a ‘ben ir’ (an inhabitant of a town which was not walled in the days of 
Yehoshua bin Nun) travels to a krach (which was) with the intention of 
returning before early morning of the fifteenth, he is obliged to read the 
Megillah on the fourteenth, even if, for some reason or other, he changes 
his mind and decides to remain in the krach on the fifteenth. 
2) But if he leaves the ir with the intention of remaining in the krach until 
after the early morning of the fifteenth, he becomes a ‘mukaf’ (a ben krach 
for the fifteenth) and is obliged to read the Megilah on the fifteenth, even 
if, for some reason or other, he decides to return home before the morning 
of the fifteenth. 
3) If a ben Krach travels to an ir with the initial intention of returning before 
the early morning of the fourteenth, he reads on the fifteenth - even if he 
changes his mind, and decides to remain in the ir on the fourteenth. 

4) But if he originally intended to remain in the ir after the commencement 
of the fourteenth day, then he becomes a ‘prozi’ (a ben ir for the fourteenth), 
and is obliged to read the megillah on the fourteenth - even if he then 
decides to return to the Krach before the early hours of the fourteenth. 
5) The Taz adds that this latter din applies only if he is in the ir at the 
commencement of Purim, on the night of the fourteenth. But if he has 
already returned to the krach on the thirteenth of Ador, his intention to be 
in the ir on the fourteenth day is meaningless, and he reads on the fifteenth. 
Purim Pearls 
The Book of Esther 
The Gemoro in Megilah relates how Esther requested that the Chachomim 
include her (i.e. Megilas Esther) in the books of T’nach, and how they 
initially objected on the basis of the posuk in Mishlei “Did I not write you 
three times?” ‘Three times - in Sh’mos (17), in D’vorim (25) and in Shmuel 
(1:15), but not four’ Chazal extrapolate. In other words, Chazal understood 
that Megilas Esther was specifically precluded from becoming one of the 
Sifrei Kodesh. 
The Yerushalmi learns this from the last posuk in Vayikro - “Eileh 
ha’Mitzvos” . (‘These are the mitzvos’ say Chazal, ‘and not even a Novi is 
permitted to add to them’, a d’roshoh which seems to pertain more to the 
realm of adding mitzvos than adding Seforim, which may be the reason 
why the Bavli does not contend with it.) 
The Chachomim relented when they arrived at a new understanding of the 
posuk in Beshalach which we read on Purim morning “K’sov zos zikoron 
ba’Sefer” (Write this as a commemoration on a scroll). 
“K’sov zos” - what is written here and in Mishnah Torah; 
“zikoron” - what is written in Nevi’im (Shmuel); 
“ba’sefer” - what is written in the Megilah. 
“K’sov zos” - what is written here in Beshalach and in Ki Seitzei (since 
‘zos’ refers to the whole of the Torah as one entity, as the Torah writes in 
Devorim “ve’Zos ha’Torah” etc. 
“Zikoron” - is the reference to Amolek in Sefer Shmuel (because the words 
of the prophets are intended to remind the people to do teshuvah). 
“ba’Sefer” - Megilas Esther, which is referred to as (“ve’nichtav) ba’Sefer” 
(Torah Temimah) indicating that Amolek needs to be recorded in Torah, 
Nevi’im and Kesuvim. 
Once we have this posuk, we can also explain the above-mentioned posuk 
in Mishlei, in the same manner. The ‘three times’ mentioned there refers 
,not to the individual occasions on which Amolek plays a major role in our 
history, but rather to: 1) the two occasions in Chumash; and 2) the one in 
Shmuel. 
Therefore the third time will apply to Megilas Esther. Shlomoh ha’Melech 
is now hinting that Megilas Esther is, in fact, to be included among the 24 
books of T’nach (Torah Temimah). 
The Epitome of Evil 
“Ki yod al keis Koh”... (Beshalach 17:16). Hashem swears by His Holy 
Throne that He will do battle with Amolek and treat him as an enemy 
forever (until he is destroyed). 
Why is “al Keis Koh” written with three letters missing (an aleph from 
‘kisei’ and a ‘vov hey’ from Hashem’s Name)? Because neither Hashem’s 
Name nor His Throne is complete until the name of Amolek is blotted out. 
And it is about that day that the Novi writes “Ba’yom ha’hu yihye Hashem 
echod u’sh’mo echod”. (On that day Hashem will be One (complete) and 
His Name will be One.) 
If the Torah testifies that Hashem Himself wages eternal war with Amolek, 
it means that he is so evil that no good can ever come of him or of his 
descendants. In fact, he is the personification of evil. Maybe that is the 
reasoning behind the Mechilta, which writes that the only nation from 
which one cannot accept converts, is Amolek. 
Repairing G-d’s Throne 
It is the ‘aleph’, the ‘hey’ and the ‘vov’ that are missing from Hashem’s 
Name and Throne. Those same three letters are hinted in the words 
“Because Hashem chose Tziyon, a desire (‘ivoh’ - ‘aleph’, ‘vov’, ‘hey’) to 
dwell in ‘it’ “ (Tehilim 132:13) (R. Bachye). And it is the same three letters 
that are hinted in the final words quoted above - “Bayom ha’hu yihye 
Hashem echod u’Shmo echod”. Because on that day (the day when He 
destroys the Mountain of Eisov) Hashem will be one and His Name will be 
one - through the re-instating of the ‘aleph’, the ‘hey’ and the ‘vov’ 
contained in the word ‘ha’hu’. 
Amolek 
Rebbi Eliezer says ‘G-d has sworn by His Throne of glory, that if any 
gentile wants to convert, he is to be accepted - with the sole exception of 
Amolek and his family, who is to be rejected, as the posuk writes “mi’dor 
dor’ (17:16) - Mechilta. 



  6                                                   IaaBtu!swl{.iwdu!– trcdk trcd ihc!
It is not at first clear how the Mechilta learns this from ‘mi’dor dor”. The 
Torah Temimah however, explains that two consecutive letters are 
interchangeable. Consequently, bt exchanginbg a ‘gimel’ for a ‘daled’, 
“mi’dor dor” (written without a ‘vov’) becomes “migor ger” (meaning not 
to accept converts). (This explains another Chazal in connection with the 
posuk in Beshalach: “ve’lo korav zeh el zeh kol ha’laylo”, Chazal darshen 
‘al tikri ve’lo korav, elo ‘ve’lo koro zeh el zeh’ etc. , exchanging a ‘beis’ 
for an ‘aleph’.) 
The Amoleki Youth 
The Torah Temimah cites the same Mechilta, which quotes as another 
source for the prohibition, Dovid ha’Melech, who killed the Amoleki 
youth, who claimed to have killed King Shaul, because he admitted that he 
was an Amoleki. 
How strange, asks the Torah Temimah, that the Mechilta should ascribe the 
killing of the Amoleki youth to the fact that he was an Amoleki, when from 
the pssuk it is quite clear that Dovid killed him because he dared to lay a 
hand against an anointed king? 
He answers that, in fact, the Amoleki did not kill King Shaul. King Shaul 
committed suicide by falling on his sword, as the Novi describes, and 
Dovid was fully aware of this, either through prophecy or because he 
detected the truth from the youth’s own words. For diplomatic reasons 
however, he did not want to publicise his true reason for killing him 
(because he was an illegal Amoleki convert), so he took his cue from the 
very words of the Amoleki himself, saying that he was killing him because 
he had killed King Shaul. 
This also explains why Dovid felt the need to (atypically) offer the Amoleki 
youth an explanation as to why he was killing him. He should have done 
what he did on other occasions - taken out his sword and killed without 
more ado. The answer is because he was deliberately setting out to sow the 
seeds of a false rumour: that he was killing the Amoleki youth because he 
had slain the anointed one of G-d - rather than because he was an Amoleki 
(Torah Temimah). 
Having said this, we can take this further. We can say that, when Dovid 
said to the Amoleki ‘Your mouth testified against you”, he deliberately 
used this ambiguous phrase, which really referred to his own testimony - 
that he was an Amoleki convert, but could also be taken (wrongly) to refer 
to his admission that he had slain the King (in spite of the fact that it was 
untrue). 
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Rabbi Yissocher Frand 

RavFrand 
Parshas Tetzaveh - The Spiritual Link/Mordechai's Powerful Concern 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher 
Frand’s Commuter Chavrusah Tapes on the weekly portion: # 1022 – Can the 
Rabbi/Chazan/Rosh Yeshiva Give His Position To His Son? Good Shabbos! 
The Linkage Between the Choshen and the Ephod 
The Torah teaches in this week’s parsha “…And the choshen shall not be 
detached from upon the ephod” [Shemos 28:28]. Two of the eight garments 
worn daily by the kohen gadol in the Beis HaMikdash were the choshen 
[breastplate] (which was worn over the chest of the kohen gadol) and the 
ephod [apron]. The choshen was attached to the ephod, and there is a 
Biblical prohibition to remove the chosen from being upon the ephod. The 
Talmud [Yoma 72] specifies that anyone who removes the choshen from 
the ephod receives lashes. 
Rav Moshe Feinstein, zt”l and Rav Yaakov Kamenetsky, zt”l ask the same 
question, but they give different answers. The question is as follows: The 
Talmud in Zevachim teaches that each of the eight garments the kohen 
gadol wore atones for a specific aveyra [sin]. For instance, Chazal say that 
the ephod atoned for idolatry. On the other hand, the Gemara says that the 
choshen atoned for judicial corruption. Both Rav Moshe and Rav Yaakov 
ask that these two aveyros [sins] seem to be very disparate matters. Avodah 
zarah has seemingly nothing to do with the corruption of the judicial 
system. Yet, the fact that the Torah says the choshen cannot be separated 
from the ephod apparently implies a strong connection between these two 
items. 
In his sefer Darash Moshe, Rav Feinstein explains the connection as 
follows: Avodah zara is an aveyra involving lack of proper belief in the 
Master of the Universe. An idol worshipper obviously does not believe in 
the basic principle of monotheism: “Hashem Elokeinu, Hashem Echad.” A 
person who corrupts judgment and manipulates the halachos regarding 
proper judicial decisions in monetary cases is obviously doing this because 
he feels he needs to win the case because he needs the money. He will stop 
at nothing to win the case. Why does that happen? It is because he is not a 
real believer. A true believer would not have the mentality “I need the 

money, so I must disregard the principles of proper Jewish jurisprudence.” 
The true believer knows that “one’s sustenance is allocated for him on a 
fixed basis from one Rosh Hashannah until the next Rosh Hashannah.” No 
matter what a person tries to do in the course of the year, he will receive 
this set amount, and he certainly will not be able to make more money by 
violating the laws of halachik judicial process. If I win my case, I win; if I 
lose I lose — but in either case, the Ribono shel Olam will give me what I 
deserve, no more and no less. 
That is why, says Rav Moshe, the choshen may not be removed from the 
ephod. There is a connection between avodah zarah and corruption of the 
law. Both of them indicate a lack of emunah. 
Rav Yaakov Kamenetsky takes a different approach. Rav Yaakov quotes 
Rav Nissim Gaon’s introduction to Shas: Avodah zarah is an aveyra 
involving eevus ha’yashrus [corruption of integrity]. As Rav Nissim Gaon 
writes, avodah zarah is a logical command (mitzvah sichlee). If a person 
looks at the world “straight,” he will come to the incontrovertible 
conclusion that the sun, the moon, the stars, the silver, and the gold cannot 
be in charge. Anyone who is enamored with the idea that such items can be 
“in charge” of the world has, by definition, a deficiency in his power of 
reasoning. A logical mind must come to the conclusion that the philosophy 
behind idolatry is faulty. 
On the other hand, Chazal say that Aharon was awarded the privilege of 
wearing the choshen on his heart because when Moshe was afraid to 
become the leader of the Jewish people (and thus possibly offend his older 
brother), G-d told Moshe, “Do not worry. Your brother Aharon will greet 
you and be glad in his heart.” Aharon did not have a scintilla of jealousy in 
his heart. He was sincerely overjoyed at the fact that his younger brother 
was chosen for this leadership role. As a reward for the genuine happiness 
in his heart, Aharon was given the privilege of wearing the choshen on his 
heart. So, Rav Yaakov explains, the choshen represents middos tovos [good 
character traits]. 
This, then, is the connection between avodah zarah and middos tovos. 
Avodah zarah represents a crooked thought process, which many times is 
a function of not having good middos. When a person has poor character 
traits and has to reconcile and rationalize his behavior, he will think in a 
crooked fashion in order to rationalize his actions. The person with a pure 
heart and good character traits will not be “crooked” (krum in Yiddish). 
Midos tovos will protect a person from going astray and thinking krum. 
Therefore, the choshen worn over the heart (representing midos tovos) 
should not be removed from the ephod (representing correct judicial 
rulings). 
Rav Yaakov concludes with the words, “Take careful note of this for this 
is a great principle in the service of G-d.” Middos tovos will keep a person 
“straight” and bad middos will allow a person to pervert that which straight 
logic would tell him is correct. 
What is the Lesson of the Megilla’s Last Pasuk? 
The very last pasuk [verse] of Megillas Esther says, “For Mordechai the 
Jew was viceroy to King Ahasuerus; he was a great man among the Jews, 
and found favor with the multitude of his brethren; he sought the good of 
his people, and spoke for the welfare of all his seed.” [Esther 10:3] Rav 
Shlomo Alkabetz (author of the Lecha Dodi) wrote a sefer on Megillas 
Esther, called Manos haLevi. (In fact, Rav Shlomo Alkabetz distributed the 
Manos HaLevi to his friends together with his “shalach manos“.) In the 
Manos HaLevi, Rav Alkabetz asks why the aforementioned pasuk is the 
last pasuk in the Megillah. After listening to the ten perakim [chapters] of 
the Megillah for 45 minutes, why is this pasuk the fitting conclusion of the 
whole story of the Megilla? 
More pointedly, what is the expression “ki Mordechai haYehudi?” Under 
normal circumstances, “ki” means 
“because,” which implies that what follows is the answer to a question. The 
Manos HaLevi wants to know what question is being answered. He 
explains that this pasuk is indeed the “answer” to the entire Megilla that 
was just read. What is the question that this is coming to answer? 
There is a big question that we can ask about the story of the Megilla. If we 
would have been in Shushan at the time of the story, I really doubt whether 
we would have listened to what Mordechai had to say. If we analyze the 
story, the person who seemingly caused all the problems that threatened the 
Jewish community was none other than Mordechai haYehudi! 
Picture it in our day and time. There is this powerful fellow, Haman, who 
wants everyone to bow down to him or else…, but the gadol ha’dor insists, 
“I am not going to bow down to him.” 
As a result of the refusal of this one person to bow down, the whole decree 
of Achashverosh to exterminate the Jewish community, from young to old, 
was triggered. In fact, Chazal say that the Jews of the time criticized 
Mordechai, telling him, “You are sending us before the sword of the wicked 
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Haman because of this unbending, obstinate, irrational, fanatic behavior of 
yours. You are going to get us all killed.” That is, in fact, what almost 
happened. 
So, when Mordechai later comes and rallies the people to be strong in the 
face of the decree, why do they listen to him? Did he not lose all credibility 
as a trusted leader? Would the people not be inclined to tell him, “We told 
you so! It is your fault that we find ourselves in this predicament in the first 
place!” Would we not expect the masses to send him off to some corner of 
the country, and leave them alone to somehow try to dig themselves out of 
the mess he created? Why did they listen to him? Would we listen to such 
a person nowadays, under similar circumstances? 
The answer is introduced with one word – the word that introduces the last 
pasuk of the Megilla: “Ki…” (Because…) 
This can be explained by an insight of the Ponnivizher Rav in Parshas 
Vayeitzei: When Yaakov came to the well at that fateful meeting with 
Rochel, the pasuk says, “The shepherds came to the well and rolled the 
stone off the opening of the well…” Yaakov confronted them and asked 
them, “My brothers, what are you doing over here? It is not the time of day 
when you should be bringing in the flocks. Why are you quitting work in 
the middle of the day?” [Bereshis 29:2-7] 
The next time you drive by a construction site and you see a whole bunch 
of workers looking at the hole in the ground, doing nothing, smoking and 
schmoozing, try pulling over your car and rolling down the window and 
saying to them, “Hey guys, listen, you are on tax payers’ money. You 
should be working now. What are you doing over here?” You had better 
not stick around for the answer. 
And yet, Yaakov Avinu gives these herdsmen mussar, and they respond 
politely to him. They explain their circumstances to him. What is the 
explanation? The Ponnivizher Rav explains, it is because Yaakov used one 
word “achai” [my brothers]. This word was not rhetoric. It was not just a 
figure of speech. They sensed Yaakov Avinu’s concern for them. He is a 
stranger giving them mussar, but they felt this kinship and closeness to him, 
such that they were willing to accept his chastisement. 
That was Mordechai’s secret as well. He stood on his feet in the midst of 
the community and said, “My dear brethren, all the gates are closed, except 
the Gate of Tears. Look at the people of Ninveh. Let us take them as our 
example, and let us fast and repent.” Mordechai rallied them, but he rallied 
them with words of endearment, calling them “My brethren,” and showing 
his concern for them. 
Perhaps the people felt that Mordechai made a mistake originally. Maybe 
they did not understand what he did or why he did it, but they knew that it 
must have been for their benefit. When you have a sense of closeness with 
someone, when you feel that he loves you and is interested in your welfare, 
you cut him slack. 
This is what the climax of the Megilla is teaching. Do you want to 
understand the whole story here? How could it be that if they believed that 
Mordechai got them into the trouble they were facing, they still listened to 
him? The answer is “BECAUSE Mordechai haYehudi, the viceroy to King 
Achashverosh, and the leader of the Jewish people, was beloved by all; he 
sought the welfare of his nation and spoke peace to all his descendants.” 
Because he was beloved by all, and they knew that he was always seeking 
their welfare — that is why they listened to him, despite his having 
potentially been the source of their problem. When such a relationship 
exists, the person is cut a lot of slack. That is what the last pasuk of the 
Megilla is coming to explain. 
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“In the Ohel Moed, just outside the curtain which is near the testimony, 
shall Aharon arrange (the Menorah) from evening to morning...” 
(Shemos 27:21) 
Though the phrase “outside the curtain” is used quite often in relation to 
items in the Mishkan, when it comes to the Menorah, it refers to the curtains 
that are upon or near the “testimony,” referring to the Ark and the tablets 
that rested within it. 

This word ‘Aidus – testimony’ is used only twice, here and in Parshas 
Emor. Both times it refers to the placement of the Menorah and Aharon’s 
arrangement thereof from evening to morning. 
From where do we get the concept of testimony here? The Gemara in 
Menachos (86b) begins by describing the windows in the Mishkan. They 
were narrow inside the building and widened as they went to the outside to 
spread the light of the Mishkan to the world. 
The Midrash Tanchuma says that HaShem directed them to be made in that 
fashion to prove a point. 
HaShem says, “I don’t need your light. This Menorah is testimony that My 
presence dwells within the Jewish People.” Thus, the windows and the 
Menorah, specifically the western light of the Menorah which lasted long 
enough to rekindle the others each day, showed that HaShem is the true 
light of the world and through His People is His presence appreciated. 
The Jewish People, in turn, are to be a light unto the nations. That light 
comes not from personal moral or rational judgments, but from how well 
we are conduits for HaShem’s light which is communicated through the 
Torah, symbolized by the Menorah. Not only the Mishkan’s windows, but 
the great people and leaders of Klal Yisrael, are to be symbols and 
testimony to the light of HaShem’s presence. Their greatness comes from 
inside, not from outside. 
Perhaps this is why Mordechai went down in stature in the Sanhedrin once 
he took on a government position. Though he did what was eminently 
necessary, onlookers might ascribe some of his greatness to the fact that 
he’d reached a high level in the secular world. By being recognized by the 
King, he’d increased his public stature partially from outside forces, and 
this reduced the Kiddush HaShem and testimony of HaShem’s Shechinah 
resting upon him. It was less clear that his greatness came from the Torah. 
Each of us has a spark of that Menorah inside of us, and each of us is 
supposed to use that spiritual greatness born of closeness to HaShem as the 
light we exhibit to the nations. When they look at us, they should be able 
to say: “Clearly this is a nation within whom G-d resides.” 
R’ Moshe Feinstein z”l was asked how he became the accepted leader and 
posek (halachic arbiter) of the Jewish People around the world. 
In his humble way, R’ Moshe smiled and replied that he hadn’t been chosen 
for or appointed to the role. “There was no convention; no vote or caucus 
that elected me. 
What happened was that someone asked me a question, and I answered it. 
More people asked, and I answered them too. Eventually,” said R’ Moshe 
with a humble shrug, “word got around that I was a pretty good person to 
ask.” 
Now You Know 
Having discussed the construction of the Mishkan and its vessels last week, 
our Parsha begins with the command for the Jewish People to bring a very 
special type of olive oil for use in the Menorah. 
The procedure to extract this oil was that the olive would be pressed by 
hand in a mortar until the first drop came out. 
After that, the olive was removed and ground in a mill to extract the rest of 
its oil, which could be used for other things, but was not to be used for the 
Menorah lighting. 
Since the Menorah and its light represent Torah, this teaches us a valuable 
lesson about what Torah is and how we are to use it. 
Just as the olive was pressed by hand and not ground up, so too is Torah to 
be used gently and not to destroy or tear down others. 
The Mishna in Pirkei Avos says one should not use the Torah as a spade. 
The Medrash Shmuel comments that one should not curse someone who 
offends him that because of his Torah the offender will be punished. 
The Torah’s ways are pleasantness and peace - it is not a weapon. 
Indeed, the Torah should be used just to give ourselves and others the push 
we need to bring out our very best. 
Thought Of The Week: 
Greatness can only be built upon a foundation of goodness. 
My simcha is coming, The food wasn’t cheap. If only my speech Wouldn’t put folks to sleep! Entertaining, 
meaningful speeches custom-created for your special occasion by a professional. JewishSpeechWriter.com Your 
thoughts, the perfect words. Spread your light all over the world. Print, e-mail, and share Migdal Ohr with 
others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2018 – J. Gewirtz E-mail 
Subscribe to info@JewishSpeechWriter.com  
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Echoes of Eden 
Parashat Tetzaveh 5778 - No Embarrassment 
In Parashat Terumah, which was read last week, the instructions to build 
the Mishkan were given to Moshe, and through him, to the entire nation. 
But the Mishkan would have to be staffed and maintained. Who would 
serve in the holy tasks that the Mishkan was intended to fulfill? Who would 
do the actual work, the hands-on service of God? Who would serve as the 
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intermediary between God and the people? In Parashat Tetzaveh, Aharon 
and his sons are chosen for this august role. 
The Torah describes, in great detail, the special uniforms they will wear 
when they perform their holy tasks, but this issue is far from 
straightforward. Clothing is complicated; it has a dual purpose. While it 
may identify the wearer's role or position, it can hide and obscure. 
The Hebrew words for clothing used in this section hint at this complexity. 
You shall bring forward your brother Aharon, with his sons, from among 
the Israelites, to serve Me as kohanim (priests): Aharon, Nadav and Avihu, 
Elazar and Itamar, the sons of Aharon. Make holy clothing (bigdei kodesh) 
for your brother Aharon, for dignity and adornment. (Shmot 28:1,2) 
The word used for clothing is begged (the plural, bigdei, is used in the verse 
above). The root of this word is the same as the Hebrew word for betrayal, 
infidelity, disloyalty, or treason. These are not the words we would wish to 
associate with Divine service. 
A few verses later the Torah lists the various vestments, among them the 
me’il, an outer garment. Once again, the Hebrew word for this article of 
clothing shares its root with a highly problematic concept: Me'ilah means 
embezzlement, misappropriation, or sacrilege. If anything, me'ilah is the 
antithesis of the Divine service the kohanim are to perform. 
To understand the complexity of clothing and to clarify its role in the 
Mishkan, a place of purity and forgiveness, we must go as far back as the 
very first garment – and even further. 
God creates a mate for Adamand presents her in the Garden of Eden. When 
Adam first meets his wife, the Torah tells us, 
The two of them were naked, the man and his wife, yet they felt no shame 
(lo yitboshashu). (Bereishit 2:25) 
While the text attests to their nudity, in a certain sense, they were not naked; 
nakedness implies a sense of embarrassment, even humiliation. It would 
therefore be more correct to describe them as merely unclothed. 
Later, after Adam and Eve eat the fruit of the forbidden tree, they become 
acutely aware of their nakedness, and desperately try to cover themselves: 
Then the eyes of both of them were opened and they perceived that they 
were naked; and they sewed together fig leaves and made themselves 
loincloths. (Bereishit 3:7) 
Covering strategic parts of their anatomy with fig leaves is not quite the 
same as wearing clothing. We may easily imagine that Adam and Eve felt 
more vulnerable, more naked, after covering themselves with fig leaves 
after the sin, than they had felt when they were completely unclothed, prior 
to the sin. 
They had committed a crime, and punishment soon followed: After brief 
but thorough questioning by God, and after attempting to deny their 
culpability, they are found guilty, and exiled from the Garden. Before they 
are evicted, though, though, they are the beneficiaries of an unanticipated 
gesture of compassion and kindness: 
And the Almighty God made garments of skins for Adam and his wife, and 
clothed them (vayalbishem). (Bereishit 3:21) 
The word with which the clothing fashioned for the disgraced couple is 
described, "vayalbishem," echoes the word that had been used to describe 
their innocent, unembarrassed nakedness before the sin, ""yitboshashu" – 
both of which draw on inter-related root forms (b-(o)-sh and l-bh-sh). The 
subliminal message of vayalbishem draws upon their earlier innocence, 
when they were unclothed but not ashamed (lo hitboshashu). Now, in His 
mercy, God clothes them, in effect covering their shame, and allows them 
to look away from their sin. By replacing the flimsy fig leaves with sturdy 
leather garments, God clothes them in forgiveness and restores their 
dignity. The verse combines two Divine Names – the Almighty, God of 
Judgement, and the Name of God as Judge. 
The transition from being naked to being clothed is not merely having 
better, more appropriate attire. The clothing is an expression of God's 
willingness to forgive. At the same moment He hands down their sentence, 
He wraps them in loving kindness. Like a parent who must punish a 
wayward child, God cares for them, despite what they have done and 
despite what He is forced to do as a result. God kicks them out of the Garden 
of Eden, but He makes sure they have clothing to protect them from the 
elements. 
This new clothing helps temper their feelings of rejection and 
abandonment. It is a tangible reminder that God cares, even after their sin. 
The necessity for this clothing was created by their bad behavior; the 
clothing, in a very real sense, symbolizes their treason, their disloyalty, 
their betrayal of the trust God had placed in them, their embezzlement and 
misappropriation of the treasures of the Garden, and their sacrilegious 
disregard for the one commandment God had given them. On the other 
hand, the clothing, made with loving care by a forgiving God, covers their 
embarrassment and eases their shame. 
This is the key to the clothing of the kohanim, and to the Mishkan itself: 
By enabling and empowering us to build the Mishkan, God provided a 

place where we, so full of hubris and tainted by sin, may approach and 
appeal to God – who is, at one and the same time, the God of Judgement 
and the God of Mercy. The clothing of the Kohanim remind us that God 
still cares. Despite our transgressions, He covers our nakedness and 
removes our shame. 
© Rabbi Ari Kahn 2018 For more essays and lectures on Parashat Tetzaveh: 
http://arikahn.blogspot.co.il/2018/02/audio-and-essays-parashat-titzaveh.html  
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Torah Attitude 
Parashas Tetzaveh / Zachor: Honesty Protects 
February 22, 2018 
Summary 
The Torah instructs us to remember how Amalek attacked us and blot out 
their memory. Amalek’s attack was totally unprovoked. The deeper 
meaning of this commandment to remind us what may happen if we are 
dishonest in our financial affairs, it causes our enemies to attack us. We 
sometimes forget that we are being carried on our “Father’s” shoulders. 
Gossip can also have harsh consequences. We may be denied entrance to 
Heaven even for unintentional theft. We must always try to be accurate in 
our financial dealings. 
Remember Amalek 
Next week we will celebrate Purim. On Purim, we read the Book of Esther, 
both in the evening and in the morning. The Book of Esther is part of our 
holy scripture, and it describes how Mordechai and Esther succeeded to 
thwart Haman’s evil plans to obliterate the entire Jewish people. Haman 
was a descendant of Agog, the King of Amalek, that King Saul captured, 
and the Prophet Samuel killed. Every year we read a special parasha before 
Purim, besides the regular weekly parasha. This parasha is known as 
Parashas Zachor and is from the end of Parashas Ki Setzei (Devarim 25:17-
19). In this parasha, the Torah instructs: “Remember what Amalek did to 
you on the way as you came forth out of Egypt … you shall blot out the 
memory of Amalek from under the sky; you shall not forget”. We read this 
parasha before Purim to remind us how Amalek was the first nation who 
attacked us after the exodus from Egypt, and that this is how it has been 
ever since. Haman being a case in point. 
Totally Unprovoked 
A few weeks ago, we read about this in Parashas Beshalach (Shemos 17:8). 
Amalek viciously attacked our ancestors at Refidim for no other reason 
than to wage a war against G’d and His people. This attack was totally 
unprovoked. The Jewish people did not even get near the land of Amalek. 
Neither did they make any threats or do anything to cause Amalek to attack. 
Our Sages teach that Amalek attacked to show the rest of the world that, 
G’d forbid, G’d could be defeated by attacking His nation. 
Basic Meaning 
The Ramban teaches that the mitzvah, to remember what Amalek did, 
consists of three parts: (1) never to forget what Amalek did to the Jewish 
people, (2) to obliterate Amalek from the world, and (3) to relate to our 
children the importance of not forgetting and erasing the existence of 
Amalek. 
The Deeper Meaning 
Rashi quotes the Midrash Tanchuma (8) that teaches an additional point as 
part of this mitzvah. If we analyze the context in which the commandment 
appears in the Torah, we can learn a profound lesson that we should apply 
in our daily financial affairs. 
Financial Honesty 
Immediately before the commandment regarding Amalek, the Torah states 
(Devarim 25:13-16): “You shall not have in your bag diverse weights, a 
great and a small. You shall not have in your house diverse measures, a 
great and a small. A perfect and just weight shall you have; a perfect and a 
just measure shall you have; that your days may be long in the land which 
G’d gives you. For all who do such things, all who deal unrighteously, are 
an abomination to G’d”. The Torah here warns us to be honest in our 
financial affairs. Rashi quotes from the Midrash Tanchuma (ibid) that there 
is a special connection between these two commandments. If we are not 
honest in our financial affairs, we are in danger that the Amalekites of the 
world will attack us. With this insight, the importance of remembering 
Amalek is to remind us what may happen if we are not honest in our 
financial affairs. 
Is G’d With Us? 
However, this seems strange. If dishonesty causes Amalek to attack, why 
did they attack the Jewish people in the wilderness. Our ancestors were not 
involved in any business affairs at that time. In order to answer this, we 
must investigate the situation in the wilderness prior to Amalek’s attack. 
Immediately before Amalek’ attack, the Torah says (Shemos 17:7-8): 
“Because the children of Israel quarreled, and because they tested G’d, 
saying, ‘Is G’d among us, or not?’ And Amalek came and fought with Israel 
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in Refidim.” The Jewish people were weak in their trust in G’d and 
questioned whether He was with them. G’d immediately responded by 
allowing Amalek to attack. In our daily lives we also sometimes question: 
“how could G’d do this to me?” or “is G’d really with us all the time?” This 
is the wrong approach. We ought to ask: “what did I do wrong that this 
could happen to me or to our people?” 
The Father’s Shoulders 
Rashi continues to quote the Midrash that compares the situation in the 
wilderness to a father who carries his son on his shoulders as they travel 
from place to place. Every so often the son asks his father to pick 
somethings up for him. The father constantly complies with his son’s 
requests. After they have traveled some distance, they meet an 
acquaintance. The son asks him “have you seen my father”. When the father 
hears this, he drops the son from his shoulders. The son must now fend for 
himself. Suddenly, a dog comes and attacks the son. Of course, the son runs 
to his father and begs to put him back on his shoulders. This parable 
reminds us of the famous saying: “There is no atheist in a foxhole.” 
Blessings from G’d 
If someone is not honest in his business dealings, he is like the Jewish 
people in the wilderness asking, “Is G’d with me?” If we realize that all we 
make and earn is a blessing from G’d, we understand that we will never 
achieve anything through dishonesty. G’d is able and ready to provide for 
us. Obviously, G’d does not need or want our dishonesty. We may make 
some money now, but later we may lose it in another deal or have 
unexpected expenses. Even worse, our dishonesty may cause painful 
consequences. In this way, G’d remind us of His existence and helps us 
appreciate that G’d is the One Who provides us with all our needs. Amalek 
acts as the dog that is instrumental to remind us on whose shoulders we are 
riding. There are many types of Amalekites around. Sometimes they attack 
us physically. Sometimes they come as missionaries, or represent cults, 
who try to snare away precious Jewish souls. 
Gossip 
Dishonesty is not the only prohibition that brings about suffering. Just like 
that the Torah instructs us to remember the attack of Amalek, we have to 
remember what happened to Miriam when she spoke to Aaron and make 
derogatory remarks about their brother Moses. The Ramban points out that, 
although Miriam was a very righteous woman, and she only had Moses’ 
best interest in mind, her mistake had serious consequences. How much 
more, says the Rambam, will gossip bring about harsh consequences. 
Subtle Stealing 
The Talmud (Bava Basra 165a) makes a startling statement that most 
people steal, and everybody is involved in gossip. Rabbi Moshe Chaim 
Luzzatto (Path of the Just, Chapter 11) explains that the Talmud does not 
mean regular theft. Rather, the Talmud refers to situations such as 
misrepresentation in business, and other forms of dishonest business 
dealings. No matter how subtle they may be, they are still considered 
stealing. Sometimes people rationalize that “business is business”. 
However, the truth is that it is incumbent upon us to be very careful to be 
honest in our financial dealings. Otherwise, we may suffer from different 
kinds of consequences for our mistakes. 
No Entrance To Heaven 
The following story illustrates just how careful we must be. Late one night, 
Rav Chaim of Valozhin was walking down the corridor of his Yeshiva, 
when suddenly a former student, who had recently passed away, appeared 
to him. The student informed Rav Chaim that he had obtained special 
permission from the Heavenly Court to visit him. When still alive, the 
student had to return home due to his poor health. He travelled together 
with another student to assist him. The two students stopped at an inn 
overnight. The next morning, when they came to pay the bill, they were 
short a few coins. They promised to pay the innkeeper the balance of the 
bill when the other student would travel back to his Yeshiva. They 
continued on their way and reached their destination. The sick student gave 
his friend the extra money to repay the innkeeper, and soon he was on his 
way back to the Yeshiva. When he returned to the inn, he paid the innkeeper 
for his current bill, but he forgot to pay what they owed. When the sick 
student died, he was refused entrance by the Heavenly Court because he 
had failed to pay the innkeeper the outstanding balance. The Court decreed 
that he had to be reborn to rectify his error. He pleaded with the Heavenly 
Court and pointed out that his fellow student was really at fault. The 
Heavenly Court accepted his plea and permitted the deceased student to 
visit his mentor to ask him to take care of the situation, which he promptly 
did. 
Accuracy In Financial Dealings 
This teaches us how important it is to be accurate in our financial dealings. 
Even small amounts can make a big difference and have severe 
consequences. So, when we remember Amalek every year, we must remind 
ourselves to be very careful and exact in our financial dealings. In this way, 

we protect ourselves and our dear ones from our enemies, and we bring 
closer the day when the Amalekites will cease to exist, and all nations will 
recognize that G’d is one and His name is one. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
When Illumination Provides Elucidation 
G-d Heard the Desire of the Humble 
The Torah states regarding the kindling of the Menorah, “Now you shall 
command the Children of Israel that they shall take for you pure, pressed 
olive oil for illumination…” 
The Midrash states, “You (G-d) illuminate all creation; yet, You command 
us to kindle the lights of the Menorah. Reb Meir says, ‘G-d said, ‘The lights 
that Aaron kindles are more beloved to Me than the luminaries that I have 
set in the heavens.’ Why is this so? 
When all of the Princes were asked to bring gifts and offerings to participate 
in the inauguration of the Altar, the Tribe of Levy was excluded. As a result, 
Aaron was pained and distressed. He said, ‘All of the Princes were allowed 
to participate in the inauguration of the Altar, but I have no share in the 
offerings.’ 
G-d responded to him, ‘I swear on your life! Their participation was only 
one time; however, you will have your own special inauguration by 
kindling the lights of the Menorah.’ As the verse in Psalms states, ‘G-d 
heard the desire of the humble…’” 
Aaron was pained and distressed because he was denied the right to 
participate in the sanctification of G-d’s Name. Because of his distress, he 
was granted the mitzvah of kindling the Menorah, which is considered the 
most special service in the Mishkan. 
Because the kindling of the Menorah was precipitated by Aaron’s pain and 
distress that he was not able to sanctify G-d’s Name, it was more beloved 
to G-d than the luminaries in the heavens. 
The Midrash cites the verse from Psalms, “G-d heard the desire of the 
humble…” to depict Aaron’s unique level of humility. 
Many times the Torah mentions the name of Aaron before the name of 
Moshe and the name of Moshe before Aaron to indicate that they were the 
equivalent of one another. 
Factually, Moshe was an individual who was on a spiritual level onto 
himself. As the Torah states, “He was the most humble man to walk the 
face of the earth….” The Torah states, “He is the most faithful in G-d’s 
household…” 
When the Torah alludes to the fact that Aaron was the equivalent of Moshe, 
it is to say he was only a semblance of Moshe in his totality of person. The 
Torah tells us that at the burning bush, when G-d told Moshe that he would 
be the redeemer, Moshe attempted to present himself as unqualified 
because he was concerned that he would offend his older brother Aaron, 
who until that time was G-d’s prophet and agent. G-d responded to Moshe 
by telling him that when his brother Aaron would know that his brother 
Moshe was to be the redeemer, he would go out and have “joy in his heart.” 
Chazal tell us that because of Aaron’s capacity to rejoice in the good 
fortune of his younger brother Moshe, he merited to wear the breastplate 
on his heart as the High Priest. 
If one does not an unusual level of humility, which is within the 
classification of Moshe’s humility, it is an impossibility for one to 
experience the joy that Aaron had. Seemingly, this is the incident which 
indicated that Aaron had an unusual level of humility. 
Thus, Aaron’s pain and distress that his Tribe was not chosen to participate 
in the inauguration of the Mishkan was purely for the sake of G-d and only 
for His Glory. Therefore, G-d said that the kindling of Aaron is more 
beloved to Him than the luminaries of the heavens. 
This is similar to the incident of Avraham’s hosting of the three wayfarers 
on the third day after his circumcision. The Torah states, “Avraham was 
sitting in the entrance of his tent in the heat of the day…” 
Chazal tell us that because G-d wanted Avraham to have a respite from 
engaging in hospitality to recuperate from his infirmity, He took the sun 
out of its sheath, thus causing it to be the hottest day since the beginning of 
existence. 
Rather than taking this opportunity as a reprieve, to the contrary, Avraham 
was pained that he was denied the ability to host guests. He thus sat at the 
entrance of his tent awaiting individuals to host. 
Avraham’s hospitality was used as a vehicle to espouse monotheism. He 
was pained because he was denied the opportunity to engage in dialogue 
with pagans, thereby bringing them to monotheism, to recognize G-d as the 
Omnipotent One. Because he was distressed and pained that he was denied 
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this opportunity, G-d sent him the most special guests, who were three 
angels in human form to host. 
The Gemara in Tractate Bava Metizia tells us that every aspect of 
Avraham’s hospitality that he provided to the angels was scrutinized by G-
d and evaluated. It bore unlimited benefits for the future of the Jewish 
people. 
As a result of the evaluation of all the aspects of Avraham’s hospitality, the 
Jewish people merited many special gifts in the desert that allowed them to 
survive and advance their spirituality. 
They merited the Clouds of Glory because Avraham offered the shade of 
his tree. They merited the Manna because Avraham offered bread. They 
merited the wellspring of Miriam because Avraham offered his water. 
Although Avraham had participated in the mitzvah of hospitality 
unceasingly and selflessly until the age of ninety-nine, it did not bear this 
level of fruit. It was only because Avraham was pained that he was not able 
to perform the mitzvah of hospitality to convert pagans to monotheism that 
G-d provided him angels for him to fulfill the mitzvah of hospitality. It was 
not until that moment that his hospitality produced unlimited benefit. 
Just as Avraham’s pain for being denied a mitzvah opportunity to serve G-
d was the catalyst that caused unlimited benefit to the Jewish people, 
similarly, Aaron’s pain and distress for being denied the opportunity to 
sanctify G-d’s Name caused him to merit the kindling of the Menorah. 
The Mishkan, Moshe’s Edifice 
The Torah in the Portion of Terumah enumerates the various materials that 
were needed for the building of the Mishkan, “You shall take from them: 
gold, silver, copper…” 
The Midrash explains, “As it states, ‘gold, silver, and copper…’ Gold 
alludes to the Mishkan that was built by Moshe, because it was precious 
and beloved to G-d as gold. Silver alludes to the first Temple (that was built 
by King Solomon), as the verse tells us that the level of wealth that the 
Jewish people possessed at the time of King Solomon was so great that 
silver was no longer valued. (It was similar to stones.) 
Since the word ‘nechoshes (copper)’ alludes to something that is deficient 
(nechushta), copper corresponds to the second Temple because there were 
five things that were lacking in it: the Holy Ark, the kapores (cover for the 
Ark), the cherubs, the heavenly fire, and the Divine Presence.” 
Chazal tell us that the Mishkan that was built by Moshe and its vessels were 
never captured by the enemy, but rather they were hidden away. Its innate 
holiness was unique because it was overseen by Moshe and was infused 
with an advanced level of holiness through Moshe, thus, establishing its 
holy dimension forever. In contrast, The First and Second Temple were 
destroyed and their vessels were taken into captivity by the enemy. 
The Torah states regarding the building of the Mishkan and its vessels, “(G-
d said to Moshe), you shall command…You shall make vestments… You 
shall make the Ephod…etc.” Ohr HaChaim HaKadosh points out that G-d 
commanded Moshe himself to perform every aspect of the building of the 
Mishkan and the making of the vessels. 
However, we see that although this may be the case, Moshe delegated the 
actual building to the many artisans who were endowed with special 
wisdom and craftsmanship by G-d. 
In fact, the Mishkan and its vessels were entirely built by the Jewish people 
and not by Moshe himself. The only aspect of the Mishkan that Moshe 
participated in was the raising of the beams, which established it in its 
completed state. 
If the Jewish people were the ones who actually built the Mishkan, why did 
G-d command Moshe himself to do so? And why did Moshe appoint the 
Jewish people in his stead, if G-d told him to do so? 
Ohr HaChaim HaKadosh explains, “Every aspect of the building of the 
Mishkan was a mitzvah that was given by G-d to Moshe. The entire mitzvah 
of the building of the Mishkan was incumbent on Moshe himself. However, 
G-d instructed him to delegate his personal responsibility to the Jewish 
people who were qualified to carry out the needed tasks as his agents. 
Based on the principle that ‘one’s agent is the equivalent of himself,’ every 
aspect of the building of the Mishkan can be ascribed to Moshe himself.” 
G-d wanted the building of the Mishkan to be within the context of agency 
so that Moshe should be the beneficiary of the building of the entire 
Mishkan. 
Ohr HaChaim HaKadosh, in the Portion of Shelach, explains the incident 
of the spies. How was it possible that initially they were considered to be 
righteous and subsequently they were considered to be evil? 
He explains this within the context of agency. The Gemara draws from 
many sources in the Torah, that if one appoints an agent to represent him 
in any context, the agent is the equivalent of the one who had commissioned 
him. The agent is only effective and can function in his capacity because of 
his linkage to the one whom he represents. 
Ohr HaChaim HaKadosh explains that we see this principle in connection 
to the Princes of the tribes who represented the people of each of their 

tribes. The people in the tribes lacked faith and trust in G-d, as was evident 
since they requested scouts to spy out the land that was promised to them 
by G-d. 
Although the spies were initially devoutly righteous and men of special 
spiritual acclaim, because they were the agents of the Jewish people who 
lacked faith, they were affected by them negatively. The clarity that they 
initially had before becoming the agents of their respective Tribes was no 
longer the same. This linkage caused them to see what they had witnessed 
in a corrupted context rather than in a positive context. 
Just as the power of agency can have negative consequences, as in the 
incident of the spies, to too can it have positive consequences. Since the 
Jewish people were appointed to be the agents of Moshe, regarding the 
building of the Mishkan, due to their linkage to Moshe, they were infused 
with a unique level of Divine Assistance. 
Therefore when the Midrash tells us that gold alludes to the Mishkan of 
Moshe, which was the most beloved to G-d, it was not because Moshe only 
oversaw the Mishkan but rather because through the mechanism of agency, 
Moshe infused every aspect of the Mishkan with a special dimension of 
holiness. 
Reward and Punishment Can Be Misleading 
The Torah states regarding the location of the Menorah, “In the Tent of the 
Meeting, outside the Curtain that is near the Testimonial (Ark).” The 
Menorah was located on the outer side of the Curtain, which separates 
between the Holy and the Holy of Holies. 
The Midrash states, “The Menorah should be kindled outside of the 
Curtain, so that you should not be subject to your inclination to think, ‘I 
(G-d) need your light.’ 
The proper location of the Menorah should have been on the inside of the 
Curtain in the Holy of Holies alongside the Ark (location of Divine 
Presence); however, it was placed on the outside of the Curtain to teach us 
that G-d does not need our light.” 
G-d is not in need of anything because He is perfect in the most absolute 
sense. G-d created existence, and it only continues because He wills it to 
be every moment. What would be the consideration that G-d would need 
our light? 
One of the thirteen tenets of Jewish belief is that there is a system of reward 
and punishment. This system functions based on the adherence of the 
Jewish people to the dictates of the Torah. 
The verse states in the Portion of Bechukosai, “If you will follow My 
Statutes…the rains will come in their time…” If the Jewish people are 
dedicated and adhere to the Torah, bounty and blessing will come upon 
existence; however, if they will not adhere and conform to G-d’s word, He 
will withhold His blessing, and there will be unlimited suffering and 
punishment. 
We see from this, that G-d’s interaction with existence is based on the 
mitzvah performance of the Jewish people. It is because of this system of 
reward and punishment that one may think that in essence the Jewish people 
dictate how G-d will interact with existence. 
This understanding is incorrect because G-d has the ability and power to 
act and respond to the behavior of the Jewish people as He chooses. For 
example, if based on reward and punishment one deserves to be punished 
because he transgressed, G-d may choose to demonstrate His Mercy and 
not mete out punishment. 
It is only that He established a system of reward and punishment to give 
the Jew the opportunity to advance and perfect his spirituality within set 
guidelines. However, whenever G-d chooses to supersede the system, He 
has that ability because G-d is not limited or bound in any context. 
One’s inclination may cause one to believe that if the Menorah was placed 
within the Holy of Holies inside of the Curtain, the Jew has the ability to 
dictate G-d’s interaction with existence. It is because of this 
misunderstanding that the Torah dictates that the Menorah be placed on the 
outside of the Curtain to clearly demonstrate that G-d does not need our 
light. 
The significance of the light of the Menorah is purely for the sake of the 
Jewish people. As the Midrash states, “The value of the lighting is to give 
you merit, so that you can be illuminated at the end of time when darkness 
will come upon the nations of the world. As it states, ‘Darkness will cover 
the earth and the fog will cover the nations, and upon you G-d will radiate 
and His Glory will be seen by you….’” 
Thus, the lighting of the Menorah is for the sake of acknowledging G-d’s 
Presence and Greatness, thus demonstrating our reverence for Him. 
Therefore, within the context of measure for measure, as we revere G-d 
through the lighting of the Menorah to acknowledge His Presence, G-d will 
illuminate the Jewish people by allowing His radiance to come upon them 
and glorify them among the nations of the world. The lighting, to 
acknowledge G-d’s Presence, is demonstrated by the lighting of the 
continuous light in the synagogue (ner tamid). 
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Aaron’s Sons Qualifications as Kohanim 
The Torah states that G-d commanded Moshe to install Aaron and his sons 
to be the Kohanim (Priests). “(G-d said to Moshe), Bring Near to yourself 
Aaron your brother, and (v’es) his sons with him (eeto) from among the 
Children of Israel – Aaron, Nadav, and Avihu, Elazar, and Issamar, the sons 
of Aaron to minister to Me.” 
The word “es (and)” in the Hebrew language does not have a meaning by 
itself; however, it connotes that something is an adjunct to another. For 
example, there is a Positive Commandment, “You shall revere G-d. (Es 
Hashem Elokecha Tirah).” 
The Gemara cites the opinion of Rebbe Akiva who explains that the word 
“es” is coming to include the Torah sage. One must revere the Torah Sage 
as one would revere G-d Himself. 
Thus, in the verse referring to Aaron and his sons being installed as 
Kohanim, the Torah uses the term “v’es” to communicate that the sons of 
Aaron only assumed the classification of Kohanim because they were an 
adjunct to him as his sons. 
There are two ways that the Torah could express the term “with him.” The 
expression, “eemo (with him)” or the expression “eeto (with him)” are both 
expressions that mean “with him.” In which context is each of these words 
used? 
If it is to express that two people are of equivalent standing, then the word 
“eemo” is used. However, in the context in which one individual is 
secondary to the other, the term “eeto” is used. 
When the Torah refers to Aaron and his sons being installed to be Kohanim, 
it uses the term “eeto (with him)” regarding Aaron’s sons to indicate that 
they were worthy to be Kohanim only because they were Aaron’s sons. 
Thus, they were secondary to him. 
Baal HaTurim points out that in the verse cited above, the name “Aaron” is 
mentioned three times. It is to allude to the three Kohanim that remained 
after the death of Nadav and Avihu. After they were struck down by G-d, 
only Aaron, Elazar, and Issamar remained as Kohanim. 
Why should the sons of Aaron be alluded to through the mention of their 
father’s name? It is because the only reason Aaron’s sons were qualified to 
be Kohanim were because they were his sons. They were not worthy in 
their own right, but rather it was only because they were the sons of Aaron. 
They are thus alluded to through Aaron’s name being mentioned multiple 
times. 
The Torah tells us that after Aaron’s two sons were struck down by G-d, 
Moshe told Aaron that after his participation in the sin of the golden calf, 
all four of his sons were meant to die. However, because Moshe supplicated 
G-d to annul the decree, G-d only allowed that half of the decree should be 
annulled. Thus, only two of Aaron sons were taken by G-d and not all four. 
Why should any of Aaron’s sons be liable for their father’s spiritual failing? 
Chazal tell us that Aaron’s two sons Nadav and Avihu were killed by G-d 
as a result of bringing a strange fire before G-d. However, if they would 
have had sufficient clarity, they would not have made this mistake. 
If Aaron had not participated in the golden calf, in the merit of their father, 
Nadav and Avihu would have been endowed with clarity. However, 
because Aaron deserved to be punished, they were denied that clarity, thus 
causing them to make a mistake which caused their death. 
Had Moshe not been successful in annulling half of the decree, all four of 
Aaron’s sons would have been denied clarity, and they would have failed 
in a manner that would have caused them to be liable for death. To 
emphasize the cause of their death, the punishment manifested itself in the 
context of their failing as Kohanim rather than another context. 
We see from this that the merit of Aaron greatly affected his sons as is 
alluded to by the verse using the term “eeto” to indicate that the sons of 
Aaron were secondary to him and had special value only because of their 
father. 
Torah, the Mechanism for Spiritualization 
The Torah states, “(G-d said to Moshe) Now you shall command the 
Children of Israel that they shall take for you pure, pressed/crushed olive 
oil for illumination (Menorah)…” 
It seems from the words “…that they shall take for you (Moshe)…” that 
the Jewish people were to take, for the sake of Moshe, the first droplet of 
pure olive oil for the illumination of the Menorah. Why were they 
commanded to do this for the sake of Moshe? 
Ohr HaChaim HaKadosh cites the Zohar that states that the Jewish people 
were redeemed from the first three of their four exiles in the merit of the 
Patriarchs. In the merit of Avraham our Patriarch, they were redeemed from 
the Babylonian exile. In the merit of Yitzchak our Patriarch, they were 
redeemed from the Persian exile. In the merit of Yaakov our Patriarch, they 
were redeemed from the Greek exile. 
The redemption of the Jewish people from the fourth and current exile, the 
Edomite exile (Roman), will come about only in the merit of Moshe. 
However, Moshe, being the personification of Torah, will not allow his 

merit to be utilized to bring about redemption until the Jewish people are 
quantitatively and qualitatively engaged in Torah study. 
Ohr HaChaim HaKadosh explains that the “pure, pressed olive oil” of the 
Menorah symbolizes the manner in which one must engage in Torah study 
in order to be worthy of Moshe’s merit. Just as only the purest droplet of 
oil qualifies to kindle the Menorah, so too must one study Torah with a pure 
intent. The Torah must be studied for its own sake (l’shmah). 
Just as the olive was crushed in order to extract the pure oil for illumination, 
so too must one be willing to sacrifice and deprive himself from the 
material for the sake of Torah study. It is only when the Jewish people will 
engage in Torah in this manner, will Moshe allow his merit to be used to 
bring about redemption. 
We pray every day in the blessing for the Davidic Reign (es tzemach David 
avdecha) in the Amidah (Silent Prayer) that G-d should bring the Moshiach, 
speedily in our day. The Gemara tells us that when Moshiach will come, 
G-dliness in existence will become so evident that one’s level of free choice 
will effectively become almost non-existent. The primary focus of 
humanity will be to address and advance their spirituality. 
Rambam writes in the Laws of Repentance that one’s deservingness of 
reward is based on one’s ability to choose between right and wrong. 
However, if one is no longer in conflict because he is compelled to do good 
because of its obviousness, then one is no longer deserving of reward. 
If the coming of Moshiach will bring an end to the setting of free choice, 
which is the ultimate objective of Creation, then why do we pray for his 
coming? 
We pray for the coming of Moshiach because when G-d’s Presence is not 
experienced and felt, it becomes a setting for a desecration of His Name. 
We are willing to forego and deny ourselves, for His sake, the purpose of 
our own existence, which is spiritual advancement. 
Why would Moshe, who had dedicated his life selflessly to G-d’s Glory, 
deny the Jewish people their final redemption to bring about the greatest 
glorification of G-d? 
Moshe understood that without proper Torah study, one would not have the 
capacity to internalize and appreciate the ultimate revelation of G-d’s 
Presence. The only way one would be qualified and be sufficiently 
developed to understand its value, one must engage in Torah study in a 
qualitative and selfless manner. Only then will His revelation be 
understood. 
Not appreciating G-d’s Presence, when it is the most obvious, would be the 
ultimate desecration. Therefore, Moshe chooses to withhold his merit from 
the Jewish people to prevent a greater desecration of G-d’s Name. 
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Rabbi Chaim Yosef Kofman 

Machsheves Halev 
 פרשת תצוה
As we can all attest, Erev Shabbos is truly a hectic time in every Jewish 
home, as we prepare for the holiest day of the week to start. 
One should be very careful never to raise their voice in their home, 
especially on Erev Shabbos. The Halacha teaches us about a special 
mitzvah that is performed specifically by the woman of the home – 
Hadlakas Neiros . Although, the woman of the house has the holy 
obligation of actually lighting the candles, her husband has a part of this 
mitzvah as well. The Halacha teaches us that the husband should prepare 
the Neiros Shabbos for his wife (O.C. 263, Mishna Berura S.K. 12), by 
lighting the neiros first and immediately put them out so that they will light 
easily when his wife lights them and they will remain lit beautifully on 
Shabbos. 
The Baal Haturim states that Hashem told Moshe Rabbeinu to command 
Bnei Yisroel to light the menorah in the Mishkan. He says the word 
“Tetzaveh” which means command and has the same numerical value as 
“noshim tzavei” both equaling 501 and both meaning command the 
woman. This, says the Baal Haturim, is a hint to the woman’s lighting 
candles for Shabbos. The Mishna in Maseches Shabbos 31b teaches us that 
a woman r”l passes away during childbirth for not being vigilant with 3 
things, one of which is שבת נרות . Reb Akiva Eiger points out another 
Mishna in Shabbos 34a, referring to this principle as well – the Mishna 
teaches us that a husband is supposed to ask his wife on erev Shabbos 
before leaving to shul, עשרתם, ערבתם, הדליקו את הנר? The Gemara there says 
in the name of Rabba bar Rav Huna, that when the husband asks this of his 
wife, he should say it בניחותא, softly. This could be what the Baal Haturim 
means when he says Tetzaveh is the same gematria as noshim tzavei – to 
remind the wife to light the candles. 
Interestingly, the Gematria of עשרתם, ערבתם, הדליקו את הנר is 2243, and (not 
coincidentally) the exact Gematria of ת ימים ושנים עד המאה ועשרים שנהאריכ . 
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My machshava is with regard to what Raba Bar Rav Huna said, it is not 
only important for the husband to remind his wife but more importantly is 
HOW it’s done - it must be said softly without raising one’s voice. Then it 
will surely be accepted. 
This is an invaluable lesson not only for our Arvei Shabbosos, but for our 
entire lives. 
Purim 
The last posuk in the Megillas Esther reads “Ki Mordechai hayehudi…” 
Mordechai the Jew was a great man among the Jews and found favor in the 
multitude of his brothers “v’dover shalom l’chol zaro”. 
The Ibn Ezra makes two interesting comments on this posuk. Firstly he says 
that Mordechai found favor with the majority of his brothers since it is 
impossible for a person to find favor with everyone due to the jealousy that 
exists. Thereafter the Ibn Ezra comments that one of the greatest praises we 
can give a person is that he speaks softly and with serenity. This means that 
he was on very good terms with זרעו כל  – all his progeny. Think of all the 
children and grandchildren that Mordechai had - did each one turn out 
exactly like Mordechai really would have wanted? Yet, with all the 
different types of children and grandchildren Mordechai made sure to speak 
in peace with all his descendants and have a peaceful relationship with them 
all. This is indeed the highest accolade the Megillah can offer him. 
My machshava is that this is a great Chinuch lesson for all to follow. We 
try to raise our children with certain ideals and standards that we would like 
to see in them as they grow up. It does not always turn out to be 100% the 
way we want but we should always try to maintain a relationship where we 
could at least speak peacefully and lovingly with all our offspring and enjoy 
nachas and kol tuv always. 
A FREILICHEN PURIM!! 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Why Remember Amalek? 
Every year on the Shabbos before Purim, we read Parshas Zachor, which 
relates how after the Exodus and Matan Torah, all the nations feared the 
Jews, but the nation of Amalek waged war against the Jews just to cool off 
this fear (see Rashi on Devarim 25:18). This is one of the Six Mitzvos of 
Remembrance (printed in many siddurim after Tefillas Shacharis); we are 
commanded to remember the evil of Amalek, and in the future, to eradicate 
this nation. 
Why should there be a special mitzvah to remember the evil of Amalek? 
We no longer know who belongs to this nation, so the command to 
eradicate them will only go into effect in the times of Moshiach. What do 
we gain by remembering this? 
Moreover, the other Mitzvos of Remembrance teach us fundamental 
principles of Judaism, such as the Exodus, the giving of the Torah and the 
holiness of the Shabbos. What purpose does remembering the evil of 
Amalek serve? 
Before answering, let’s understand who Amalek is. Why did this nation 
launch a battle against the Jewish people, which Rashi (Devarim 25:18) 
compares to a person who jumps into a tub full of boiling water, knowing 
that he will suffer burns, because he wants to cool down the water for 
everyone else. Why would they do this? 
The answer is that when the Jewish people miraculously left Egypt, crossed 
through the Red Sea and received the Torah, this showed all the nations 
that Hashem oversees and manipulates the forces of nature to assist His 
nation. Amalek could not tolerate this. They insisted that the world is run 
by blind forces of nature, with no hashgacha pratis (Divine providence). 
Whatever occurs in the world is simply happenstance. Therefore, they had 
to attack the Jews and all that they stood for. 
Amalek is called the “First of the Gentiles” (Bamidbar 24:20) because they 
embody this heretical idea and spread it throughout the world. Their very 
essence is the denial of Hashem’s involvement in our lives. Therefore, we 
try to remember that there is an evil force in the world that runs counter to 
what we know, that Hashem is “mechadeish b’tuvo b’chol yom maaseh 
Bereishis — He renews in His goodness every day the work of creation” 
(from the weekday Yotzer Ohr prayer). We are commanded to hate 
Amalek, who try to blind humanity to Hashem’s hashgacha, and we await 
the day when the entire world will be rid of their destructive presence 
(Haamek Davar Shemos 17:14). 
Unfortunately, this heretical force affects not only the gentiles but us as 
well. We are commanded to believe in Hashem with a clear and firm faith. 
Amalek is a force that tries to weaken that. The Kedushas Levi states that 
a Jew should know that if he ever wonders to himself, “Where is Hashem? 
Why did this happen?” — he should pause and acknowledge that these 
doubts stem from Amalek. In fact, the Gematria (numerical value) of 
“Amalek” is the same as the Hebrew word for “doubt” (safek). Our 
response must be to strengthen our emuna, particularly in hashgacha pratis. 

By working to develop positive thoughts of emuna and distancing doubts 
— which in fact run counter to what we truly believe — we fulfill the 
mitzvah of eradicating the memory of Amalek. 
How can we strengthen our belief in hashgacha pratis, that Hashem 
oversees all the affairs of the world and is aware of and involved in every 
detail of our lives? We should think, even when not everything is going our 
way, still — how much is going our way? Were you successful in your job 
today? Or in learning? Or in coming on time to davening? Have you 
avoided the flu this winter? Get used to recalling that all these good things 
come from Hashem. The next step is to consider that even things that seem 
bad are also from Hashem, and are intended to push us to improve ourselves 
(see Rambam, Laws of Taanis 1:2). This takes training, but we can do it! 
Rav Avraham, son of the Vilna Gaon, writes that studying Megilas Esther 
can strengthen our emuna in hashgacha pratis enormously. So many small 
events connect together in such an intricate way that no one can claim that 
“it’s all just a coincidence.” Even if a detail here or there can seem random, 
the way all the details come together teaches clearly that Hashem was 
orchestrating the entire story. 
The Ramban (Bereishis 18:19) writes that even though Hashem’s 
hashgacha pratis extends to every Jew, His tzaddikim merit a special form 
of protection. The Steipler would advise people to try to be in the presence 
of gedolei Yisrael to behold their special hashgacha and be inspired by it. 
Rav Yitzchak Zilberstein relates that a bachur was once in the Ben Gurion 
Airport waiting for the announcement for passengers to board the plane. He 
noticed that a mashgiach of a yeshiva gedola was in a corner, davening. 
Realizing that his plane was the only one scheduled to take off in the near 
future, this mashgiach was clearly also holding a ticket for the same flight. 
The boarding announcement was made, and several hundred people began 
filing orderly onto the plane. Meanwhile, the mashgiach was absorbed in 
his davening, completely unaware of the announcement. 
Curious, the bachur decided not to board the plane but rather to stand beside 
the mashgiach. When the mashgiach finished davening, it was ten minutes 
after the last passenger aside from them had boarded the plane. The two ran 
to the admissions counter, hoping they’d still be allowed on to the plane. 
No staff was there to take their boarding passes, but they asked another 
airport employee if the flight had already taken off. 
“No,” he said. “A suspicious object was found on board and security had 
to take care of it. Just now they got clearance for take-off.” 
“Can you get us to the plane? We have tickets!” 
The employee showed them where to go, and moments before take-off, 
they boarded the flight. 
When the bachur was asked why he had stayed with the mashgiach, as he 
could have missed his flight, he replied: “I felt that the mashgiach would 
merit extra Hashgacha pratis and everything would work out. If not, I 
thought that he might need my help.” 
May we strengthen our Emuna in Hashgacha Pratis! 
 

Rabbi Label Lam 

Dvar Torah 
A Place Called Purim 
There is no discrimination when it comes to giving out money on Purim, 
rather anyone who extends their hand to receive give to him. (Shulchan 
Aruch) 
There are four basic Mitzvos on Purim. 1) Megilla – To hear the reading of 
Megillas Esther in the evening and during the day. 2) Matanos L’evyonim- 
To give monetary gifts to two poor people. 3) M’shloach manos ish 
l’re’ehu- To give two types of food to at least one person. 4) Mishteh- To 
have a party with wine. 
One way to approach Purim and Mitzvos in general is to obediently execute 
and perform the Mitzvos of the day. This is noble and admirable beyond 
description. The Zohar invites an alternative approach to Mitzvos. It states 
that the 613 Mitzvos are really 613 pieces of advice. How do we understand 
and reconcile that they are both commandments- required behaviors and 
yet at the same time they are some sound council that would be worthy to 
follow?! 
The answer can be found in understanding the extreme dichotomy of the 
human being. We are composed of a body and a soul. Are we a body that 
has a soul or a soul that has a body? That is the question. To the body 
Mitzvos are commandments. They are directed at training and curing the 
uncontrolled passions of the body so that they align with the needs of the 
soul. 
To the soul, the Mitzvos are a clear map to help it come closer to its Creator. 
The soul knows Mitzvos are a menu of opportunities. It has only to 
convince or coerce the body to come happily along. When that happens 
then the music of life awakens the feet and the dancing begins. I saw a 
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quote, “Those who dance are considered insane by those who cannot hear 
music!”?! 
Going into any Jewish time zone is just like crossing through an earthly 
boundary. Even though it is not so recognizable in the dimension of time 
when we apply the logic of geography everything is explained. Every 
country has its customs, language, currency, rules, climate, risks, and 
rewards. 
These are worthwhile to know before heading to a foreign destination. I 
would not want to go to the North Pole in shorts and a tee shirt. You can’t 
pay for a cab in New York with Pesos. Just as I would not want to spend a 
week in Paris and fail to see the Louvre, I cannot imagine visiting Jerusalem 
and not go to the Kossel. How foolish or tragic is that?! 
Now we can revisit the Mitzvos of Purim day and understand how they are 
really a rich assortment of priceless opportunities. 
1) Reading the Megilla we become overwhelmed with Emunah- belief and 
trust that we are not alone and there is a hidden hand carefully guiding our 
history, like a shepherd leading his flock. 
2) We have a chance to exercise and flex the spiritual muscle of giving by 
lifting up those in need. We begin to manifest our oneness as a people when 
we realize that our joy is incomplete as long as another suffers from want. 
We have that chance to be angels- holy agents to our fellows. 
3) Giving food gifts connects us with others. “We love the ones to whom 
we give”, Reb Dessler says. The more we give the more we love! 
Relationships have a chance to be repaired and reinforced. The Jewish 
Nation is forged into a ONE NATION like a giant Cholent on Purim. We 
start out separate beans, pieces of meat, garlic, onion, spices, potatoes, and 
water. Add heat and each individual ingredient begins to share some 
particle of its essence with every other ingredient in the pot, until such time 
as a piece of every one of us is invested in every one of us. By the time all 
the food and money have passed around on Purim this is what has actually 
happened, locally and globally. 
4) Finally in that jovial spirit of being eternally bound together with all 
Jews and with Hashem we can sip some wine and like rocket fuel it will 
propel us in the direction we are already heading. 
Finally we should not miss out on the chance to stretch out our hand to 
HaMelech- Who is ready to fulfill His Purim decree, “anyone who extends 
their hand … give to them.” What a golden opportunity to pray for whatever 
we need while traveling though a place called Purim. 
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Shabbat Shalom 
Tetzaveh 5778 
GOOD MORNING! Purim is coming up next week -- Wednesday night, 
February 28th, through all day Thursday. Purim is the holiday that reminds 
us that God runs the world behind the scenes. Coincidence is God's way of 
staying anonymous! Nowhere in the Megillas Esther is the name of God 
mentioned, though there is a tradition that every time the words "the King" 
are used it also refers to the Almighty. 
Megillas Esther is a book full of suspense and intrigue with a very 
satisfying ending -- the Jewish people are saved from destruction! I highly 
recommend The Queen You Thought You Knew by Rabbi David Fohrman. 
Esther's hidden story comes alive in ways you would never have thought or 
expected! 
Purim is preceded by the Fast of Esther -- from dawn until after the Megilla 
is read. This year we fast on Wednesday, February 28th. The fast 
commemorates the three day Fast of Esther and the Jewish people before 
she approached King Ahashverosh with her request. Named in her honor, 
it is also in memory of the Jews' fast before going to battle the anti-Semites 
in the Purim story. 
A great book about Purim is Rabbi Shimon Apisdorf's The One Hour Purim 
Primer -- Everything a family needs to understand, celebrate and enjoy 
Purim. Writes Rabbi Apisdorf: If a family is a "twice a year to synagogue" 
family, then those days should at least be Purim and Simchas Torah (when 
everyone dances around celebrating the completion and beginning of 
reading the Torah). Our kids should see and be a part of the joy of being 
Jewish! 
Purim comes from the word "pur" in Persian which means "lots" -- as in, 
"Haman cast lots for the most 'auspicious' date to kill the Jews." The date 
fell on the 13th of Adar. The events of that date were turned around from a 
day of destruction to a day of victory and joy. We celebrate Purim on the 
14th of Adar for "they gained relief on the fourteenth, which they made a 
day of feasting and gladness" (Megillas Esther 9:17). 

In very few places -- most notably in Jerusalem -- Purim is celebrated the 
following day, the 15th day of Adar. The Sages declared that all cities 
which were walled cities at the time of Joshua should celebrate Purim the 
following day. This is to commemorate the extra day which King 
Ahashverosh granted Esther to allow the Jews of Shushan (the capital of 
Persia, which was a walled city) to deal with their enemies. In Shushan they 
gained relief on the fifteenth. The holiday celebrated on the 15th of Adar is 
called Shushan Purim. 
There are two ways in which to try to destroy the Jewish people -- 
physically and spiritually. Our enemies have attempted both. Chanukah is 
the celebration over those who have tried and failed to culturally assimilate 
us (the Greeks and Western Culture); Purim is the celebration over those 
who have tried and failed to physically destroy us (from the Amalekites to 
the Persians, ad nauseam). 
Why do we masquerade with costumes and masks on Purim? As mentioned 
above, nowhere in the Megillas Esther does God's name appear. If one so 
desires, he can see the whole Purim story as a chain of coincidences totally 
devoid of Divine Providence. Just as we hide behind masks, but our essence 
is still there, so too God has "hidden His face" behind the forces of history, 
but is still there guiding history. 
Why do we make noise every time Haman's name is mentioned in the 
Megillah? The answer: By blotting out Haman's name we are symbolically 
obliterating evil. 
The holiday is celebrated by hearing the Megillah Wednesday night and 
Thursday morning. During the day only, we fulfill three mitzvot: 1) 
Matanot L'evyonim -- giving gifts or money to at least two poor people. 
(While it is good to give locally, one can fulfill the mitzvah by giving at 
http://www.KerenYandY.com for the poor Jews of Jerusalem) 2) 
Mishloach Manot, the "sending of portions," giving at least two ready-to-
eat foods to a minimum of one person. One should send via a messenger. 
3) Seudah, a festive meal. During the meal we are commanded to drink 
wine until we don't know the difference between "Blessed is Mordechai" 
and "Cursed is Haman." (It is best fulfilled by drinking a little and taking a 
nap -- one doesn't know the difference between them while sleeping!) One 
should NOT drink to excess. The mitzvah is about connecting to the 
Almighty -- and sloppy drunks are lousy at spirituality. Drinking can be 
dangerous. The mitzvah is only at the meal with wine and should be well-
controlled and minimized. 
Why are we instructed to drink this amount? In a certain sense, Purim is 
greater than Yom Kippur. On Yom Kippur we fast and it is easy for our 
soul to have dominance over the body. Purim is the epitome of integrating 
the physical and the spiritual towards realizing that the Almighty loves us. 
The only thing that stands between you and the Almighty -- is you. The 
wine and the spirit of the day help us get beyond the barrier -- to realize 
that everything comes from the Almighty for our good! We may perceive 
things that happen to us as "bad" though ultimately they benefit us either 
physically and/or spiritually. 
The mitzvot of Mishloach Manot and giving gifts to the poor were 
prescribed to generate brotherly love between all Jews. When there is love 
and unity amongst us, our enemies cannot harm us! 
For more on Purim, go to: http://www.aish.com/holidays/purim/ . Enjoy 
"Lego Purim" -- a short aish.com film unique retelling of the Purim story. 
Also, "Purim and Spain's Hidden Jews", Rabbi Ken Spiro's "Purim in 
Persia" from his Crash Course in Jewish History and Rabbi Shraga 
Simmons' "The ABC's of Purim." 
Torah Portion Of The Week: Tetzaveh 
The Torah continues this week with the command to make for use in the 
Mishkan, the Portable Sanctuary -- oil for the Menorah and clothes for the 
Cohanim, the Priests. It then gives instruction for the consecration of the 
Cohanim and the Outer Altar. The portion concludes with instructions for 
constructing the Incense Altar. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states, 
"And you shall command the Children of Israel that they bring to you pure 
pressed olive oil for illumination to keep the lamp constantly burning" 
(Exodus 27:20). 
The Midrash comments on this verse that the Almighty does not really need 
the light, but you should nonetheless make a light for Him just as He makes 
light for you. The Midrash gives the analogy of a blind person and a person 
who could see who were walking together. The person with sight led the 
blind person the entire way. When they came to their destination the sighted 
person told the blind person to make a light. "I want you to do this," he said, 
"so you will not feel a debt of gratitude for all that I have done for you. 
Now you have done something for me in return." 
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Rabbi Yeruchem Levovitz comments that from here we see what total 
kindness is. There are many ulterior motives a person can have when he 
does favors for others. The ultimate in doing kindness is to do it without 
any expectations for something in return. This Midrash should be our guide 
when we do a favor for another person. Our attitude should be totally to 
help someone and not expect even gratitude in return. 
Many people feel strong resentment towards people who do not show any 
gratitude for what they have done for them. While a person should feel 
gratitude, one who does kindnesses for others for the sake of doing kindness 
will be free of any negative feelings towards someone who does not 
reciprocate or express gratitude. Moreover, an elevated person will go out 
of his way to make the person receiving his kindness feel free of any 
obligations towards him. 
Quote of the Week 
If you want others to be happy, practice compassion. 
If you want to be happy, practice compassion. 
-- Dalai Lama 
In loving Memory of our mother, Edith Nusbaum (Frummit Bas Yosef), 
whose generosity of spirit and love of family will never be forgotten. Suzy 
& Mark Pomper 
In Loving Memory of Sandy Miot. Ronnie & Susan Pertnoy 
This article can also be read at: http://www.aish.com/tp/ss/ssw/474454103.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/campaign.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 
Copyright © 1995 - 2018 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Zachor - Hashem Alone! 
Adon Olam 
Lord of Eternity Who reigned  ָמלַ  ֲאֶׁשר ֹוָלםע ֲאדֹון  
before any creature was created א יְצִיר ּכלָ  ּבְטֶרם נִבְרָ . 
At the time that all was made by His will,  ֵה ְלעת ּכלֹ  ְבֶחְפצֹו נַעֲׂשָ , 
then "King" was his name declared. נְקִראָ  ְׁשמֹו ֶ ◌אזֲַי מלֶ  � .  
And after everything has finished, ַהּכלֹ  כלֹות ּכ ְאֲַחֵריו , 
He alone will rule in awesomeness .נֹוָרא �ְלַבּדֹו ִיְמלֹו  
He Was, He Is, ָהָיה, ְוהּוא ֹהֶוה ְוהּוא  
and He Will Be in Splendor ִיְהֶיה, ְּבִתְפָאָרה הּוא . 
It was the last Shabbos of Rav Yechezkel Levenstein’s life (which fell out 
on Shushan Purim). He asked “What’s going to be after everything?” He 
immediately answered, “What was before everything. And what was then? 
Only Hashem Yisborach. This is what is going to be after everything. And 
this is exactly what is now – only Hashem Yisborach alone. And this is 
Purim!” 
One comes away from a cursory reading of the Megilla feeling he just read 
a simple history book. Everything seems like a series of natural events that 
happened to work out in the Jews’ favor. One who looks a bit into it, even 
a tiny bit, reveals an amazing Divine Supervision! 
Over three thousand years ago a world war was declared: “there shall be a 
war for the Lord against Amalek from generation to generation” (Shemos 
17:16). Amalek is the standard bearer of atheism in the world. The battle 
that Mordechai and Esther waged against Haman was just one foray of this 
World War. Therefore it is no surprise that Haman’s downfall occurred 
with an unusual revelation of the wonders of Hashgacha. There was a 
double victory. First of all Amalek’s descendants and his corrupt outlook 
were eradicated. And then, as a result, out of the darkness of Golus Bavel 
shone a light the shines until our very day proclaiming, “There is nothing 
besides Him!” 
This revelation is the basic element in Purim. It is unfortunate that so many 
of us equate Purim with a day of unbridled frivolity. A little time spent 
studying the Midrashim and commentaries on the Megilla will put us on 
the path to a true celebration of Purim. 
Amalek – The Epitomy Of Heresy 
The Midrash (Esther Rabba 8:4) focuses on a puzzling possuk: “Then 
Esther summoned Hasach, [one] of the king's chamberlains, whom he had 
appointed before her, and she commanded him concerning Mordecai, to 
know what this was and why this was” (Esther 4:5). Esther asked two 
questions but failed to explain what she was referring to. She refers to “this” 
and “this.” The Midrash interprets that she was referring to two times in 
Torah when the term “this” is used. She told Hasach, “Go tell Mordechai, 
that never have the Jewish People encountered such a calamity as this. 
Perhaps they have denied (what they declared at the splitting of the Sea), 
‘This is my G-d and I will adore Him.’ Perhaps they have denied the 2 
Luchos (tablets of the Ten Commandments) upon which it is written ‘From 
this side and from this side they are written.’” 
“And Mordechai told him (Hasach) everything that had happened.” The 
Midrsash continues that Mordechai had replied to Esther, “the grandson of 

‘it happened’ has come upon us.” This is a reference to the possuk regarding 
Amalek “who happened upon you on the way.” 
Chazal are teaching us the rich meaning and Torah hashgafa hiding within 
these seemingly nondescript few words. 
When Chazal refer to Amalek as “it happened.” This is not merely a 
nickname. It is an expression of his essence and his hashkafos. Rashi on the 
possuk “who happened upon you on the way,” presents 3 explanations to 
the phrase asher korcha  : 1אשר קרך ) accident 2) a defiling incident 3) cool 
down: “all the nations were petrified to attack Klal Yisroel, and this fellow 
came and attacked, and showed the way for everyone else. This is like a 
boiling hot bath which everyone was afraid to enter. One fellow jumped in. 
Even though he was burned, he cooled it down for everyone else. [They 
were no longer afraid.]” 
This was the essence of Amalek. He came to wage battle against belief and 
faith in the Almighty. He opened the way for everyone else to deny Divine 
hashgacha. And with this he even succeeded in corrupting Klal Yisroel into 
the defiled mindset of accidents of nature. Everything is purely 
coincidental. 
Now we can understand the conversation between Mordechai and Esther. 
When Esther saw the unprecedented terrible calamity that had befallen Klal 
Yisroel she asked, “Perhaps they have denied, ‘This is my G-d and I will 
adore Him.’” Krias Yam Suf was the climax of all the miracles of Yetzias 
Mitzrayim and in its footsteps the entire nation “believed in Hashem and 
His servant Moshe.” At Krias Yam Suf a simple maidservant had a Divine 
Revelation greater than that of the great prophet Yechezkel. They 
spontaneously burst out in song, “This is my G-d and I will adore Him.” 
Esther was concerned that perhaps the firm faith of Klal Yisroel had been 
blemished and as a result this terrible calamity had befallen them. 
Secondly, she asked that perhaps they had also denied the 2 Luchos (tablets 
of the Ten Commandments) meaning the Torah. There was no other 
explanation for such a tragedy. 
Mordechai answered her that yes, the calamity had befallen them because 
of these two suspicions. Because of a blemish in their firm belief in 
Hashgacha Pratis, the grandson of “it happened,” meaning the descendant 
of the grand-daddy of all atheists had come upon them. 
The Megilla was written without even once mentioning Hashem’s name. In 
secular circles it appears merely as an account of a crisis in Jewish history. 
However, when we read the Megillah on Purim we see a very precise 
Divine Hashgacha unfolding before our very eyes. This is the lesson of 
Purim. Even in the darkest moments of total Hester Panim, one can see 
Hashem’s hand. 
Gut Shabbos! 
© Rabbi Eliezer Parkoff, Jerusalem Israel Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop - Lakewood). If you would like to correspond with Rabbi 
Parkoff, or change your subscription, please contact: rabbi.e.parkoff@gmail.com 
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Gem Of The Week From RSR”H 
This Week Sponsored -לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל   
Amalek vs. Klal Yisrael II 
Just before Parshas Zachor comes the mitzvah of fair weights, completing 
the ideal picture of klal Yisrael: a people who keep far from any misuse of 
power. We refuse to violate the trust that people must be able to place in 
each other in order to live together in one society. We are firm in our 
conviction that we may only call Hashem Elokeinu if we scrupulously 
avoid doing harm to His creatures, and it is this conviction that is the source 
of our scrupulous honesty in dealing with our fellow men. 
This mitzvah—even shleima—is the final stroke of the Torah’s character 
sketch for its people. The people of the Torah should have a national 
character that reflects sympathy, consideration, charity and kindness 
toward all living things; should be ready at all times to do good and be 
constitutionally incapable of causing harm to another. They are called 
“Yeshurun,” the most yashar, honest and upright, of all nations. 
The antithesis of this national ethos is presented by Amalek, which glories 
in its triumphant sword, in trampling the weak and unprotected. When the 
Jewish people were just taking their first steps into history, Amalek 
immediately attacked. From that very first attempt to oppose klal Yisrael, 
it was decreed that Amalek would ultimately be wiped out of the memory 
of the world. 
Hence, we are reminded never to forget this. By giving a detailed account 
of Amalek’s sudden appearance, the Torah heightens our awareness of this 
antithesis to our essence. Whereas in Shemos the struggle against what 
Amalek represents is described as the purpose of all Hashem’s 
maneuverings in history, in Ki Seitzei klal Yisrael is required to see itself 
as an instrument in Hashem’s war against Amalek. 
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Amalek’s wreath of military laurels misleads people, blinding them with 
its glitter. The final leaf will fall from that wreath when Amalek’s power is 
broken—not by a sword stronger than its own, but by a force upheld solely 
by G-d’s power and based solely on loyalty to His law. 
Do not forget this. If we ever wish to forget our calling and our mission, 
we cannot envy the laurel wreaths that the foolish world weaves for those 
who successfully wreck human happiness. Remember the tear-drenched 
soil from which these laurels grow. Do not forget this, when you yourself 
suffer the brutality and violence of Amalek. Stay strong, and maintain the 
humanity and justice that Hashem has taught us, for humanity and justice 
will ultimately triumph. 
Have a wonderful Shabbos, Moshe Pogrow, 
Director, Ani Maamin Foundation 
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Returning To Our Roots 
“And they shall take for you clear olive oil, crushed for illumination, to 
light a lamp continually.” Shemos 27:20 
It is written (Yirmiyahu 11:16), “God called your name a leafy olive tree, 
fair with goodly fruit.” Was the olive the only tree after which the people 
of Israel were called? In truth, [He comes to teach us] that just as the olive 
is marked out for shrivelling while it is yet on its tree, after which it is 
brought down from the tree and beaten, and after it has been beaten is 
brought up to the vat and placed in a grinding-mill, where it is ground and 
then tied up with ropes, and then stones are brought, and then at last it 
yields its oil, so it is with Israel. The heathens come and beat them about 
from place to place, imprison them and bind them in chains, and surround 
them with officers, and then at last does Israel repent [of their sins] and 
God answers them. It is for this reason that it says, “A leafy olive tree, fair 
with goodly fruit”. -- Midrash Shemos Rabba 36 
The Midrash suggests that the Jews do not arrive at a state of teshuva unless 
they first endure great pain and persecution on the part of the gentiles. This 
is certainly not a praiseworthy remark for the Jewish people. In fact, it is 
bordering on being an insult in that they cannot arrive at a state of teshuva 
simply because of their love for God. 
Shem MiShmuel suggests that the message of the Midrash can be 
understood from the following perspective. If the Jews only did teshuva 
due to suffering, there would be room to criticize their motives. Yet, their 
true nature is similar to olives. The oil of the olive is not created by means 
of the fruit being beaten and crushed. Rather, the oil is part of the very fiber 
of the olive, and the oil is liberated and removed from its container when 
the skin and pulp are removed. 
It is in this way that the Jews are compared to an olive. Their nature is that 
they are pure and perfect. Yet, there are times that this aspect of their being 
is covered over and hidden by undesirable elements which attach 
themselves to the Jews. When the suffering and torture are experienced, the 
foreign modes of behavior are abandoned, as the Jew returns to his roots. It 
is not that the hardships develop within them the good behavior, but rather 
it exposes the true nature of the Jew which was temporarily tainted and 
overshadowed. Their true inner beings are ones of goodness and kindness. 
Inheriting A Leadership Position 
“Seven days shall the son who is Kohen in his stead put them on, he who 
comes into the Tent of Meeting to serve in the Sanctuary.” Shemos 29:30 
One might have assumed that the son of the Anointed for Battle succeeds 
him in service, even as the son of the Kohen Gadol succeeds him in service 
(73a). Therefore, the text reads: “Seven days shall the son who is Kohen in 
his stead put them on, he who comes into the Tent of Meeting...”, i.e., who 
is worthy of entering the Tent of Meeting. -- Yoma 72b 
In Ta’am V’Da’as we are told of a small city in central Poland whose rabbi 
had passed away, and the people of the community wanted to appoint a new 
rabbi to take his place. The sons of the previous rabbi protested, however, 
and claimed that the family had first right to the position, having inherited 
it from their father. Representatives of the two sides agreed to present their 
claims to the Chofetz Chaim, and they would accept his decision in this 
case. They traveled to the city of Radin, met with the scholar, and each of 
them stated his case. 
The Chofetz Chaim listened to their arguments, and after thinking for a 
moment he spoke. “The truth is that there is an element of inheritance in 
these types of cases, as we find in the case of all appointments in the realm 
of holy endeavors. Yet, there is one situation where this is not the case. This 
is the position of the Kohen who leads the soldiers as they are about to go 

out to battle. (See Devarim 20:1-10) This ‘Anointed Kohen for Battle’ must 
himself be a warrior, for he must represent courage and confidence. If one 
particular Kohen fits this model, it does not guarantee that his son will also 
be the same. This is why his son does not automatically assume his father’s 
role in such a case. 
“At one time,” he continued, “when the Jewish people were observant of 
Torah and mitzvos for the most part, the position of rabbi was relatively 
easy. His job was to teach and to serve as an arbitrator in his community. 
This is when the position could have been passed on by inheritance, from 
father to son. However, things have now changed. The battles of the 
enlightenment and nationalism are raging. Now, the rabbi of a community 
must be a fighter. He has to defend against these threats. He has to monitor 
the welfare of his community and wage battle on several fronts 
simultaneously. We cannot use inheritance to determine who is 
automatically deserving to do this job. It is therefore the responsibility of 
the city to choose the most competent candidate who can best fight off these 
elements which lurk at our doorsteps.” 
The Kohanim - The Torah Teachers 
“And when Aharon lights the lamps at dusk he shall burn it, a perpetual 
incense before God throughout your generations.” Shemos 30:7-8 
What can we learn from the fact that the Torah associates the burning of 
the incense with the kindling of the lights of the Menorah? 
In his “D’rash Moshe”, Rabbi Moshe Feinstein explains that these two 
services were designated to be done only by Aharon and his sons, the 
Kohanim. They were uniquely determined to be the jobs of the Kohanim 
even before the debacle of the Golden Calf caused the service in the 
Mishkan to shift from the firstborn to the Kohanim. The reason that these 
tasks were assigned to Aharon and his descendants is that the Kohanim 
were to be the Torah teachers of the nation. In his final blessing to the tribes 
of Yisrael before his death, Moshe succinctly described the role of the tribe 
of Levi, among them the Kohanim, by saying (Devarim 33:10) “They shall 
teach Your judgments to Yisrael.” Accordingly, the kindling of the 
Menorah, with its power to spread light to the world, indicates the 
disseminating of Torah knowledge. The incense is also an integral part of 
the mission of the Kohanim. This teaches us that a Torah teacher should be 
imbued with a delicate sense of smell, in order to detect whether any 
thought or action contains an “aroma” of Torah values or not. He could then 
react and deal with attempts of those who undermine Torah standards, as 
the Kohen then thwarts the efforts of those who threaten Jewish existence. 
The Gemara (Sanhedrin 93b) refers to this sense, as it describes the 
Mashiach as one who will possess an extraordinary sense of smell. This 
means that he will be able to detect immediately, even with a brief 
encounter, who is guilty and who is innocent. 
Megillas Esther 
“And Haman took the clothes and the horse, and dressed Mordechai and 
caused him to ride through the streets of the city and proclaimed before 
him: ‘Thus shall be done to the man whom the king desires to honor.’ ” 
Esther 6:11 
“And Haman took the clothes and the horse.” (Esther 6:11) Haman went 
and found that the rabbis were sitting before Mordechai, and he was 
demonstrating the laws of kemitzah to them... Haman asked the students, 
“What topic were you studying?” They answered him, “When the holy 
Temple was in existence, one who pledged a minchah offering would bring 
a fistful of flour and would gain atonement through it.” Haman said to 
them, “Your fistful of flour has come and has pushed aside my ten thousand 
silver talents.” - Gemara (Megilla 16a) 
Haman was seen approaching the study hall to call Mordechai. Mordechai 
was very frightened, as he thought that Haman was coming to apprehend 
him. He alerted his students to scatter, lest they be captured together with 
him. Mordechai was gripped with a genuine fear that Haman was going to 
prevail, at least to some degree, and that the Jews would suffer some 
casualties, k"r. 
In Ateres Mordechai, Rabbi Mordechai Rogow, k"mz, explains that 
Mordechai knew that he would have nothing to fear if the Jews had 
staunchly maintained their loyalty to Torah and the mitzvos, for Hashem 
would certainly not abandon His cherished people to fall prey to Haman. 
However, the state of the Jews was not good. They had participated in the 
banquet of Achashverosh, and many of the people had drifted far from the 
ways of our fathers. There were only a few dedicated individuals who had 
drawn close to Mordechai, and these were the devoted and trusted Torah 
scholars. These few, however, were not much of a consolation for 
Mordechai in face of the rampant departure from tradition that the 
multitudes had followed. This was the dismal condition that faced 
Mordechai. Then, at the point of almost total hopelessness, Mordechai 
studied the laws of kemitzah - the fistful of flour. Suddenly, he detected a 
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message of hope. The entire measure of flour is to be consumed by the 
Kohen after a small token amount is placed upon the altar. Even though 
only a small representative amount is consecrated for the fire, its effect is 
far-reaching. To Mordechai, this meant that even though only a handful of 
students had remained loyal, yet, these few were as the fistful of flour, 
which had the power of consecrating the entire measure. These dedicated 
students were leaders, each with vision and direction, and they would 
succeed in educating and training the entire nation to rediscover their 
heritage. 
When Haman asked about the day’s lesson, he was forced to admit that the 
message was true. Haman recognized that his attempt to bribe the king with 
his ten thousand talents of silver was now eclipsed by this small core of 
dedicated and devoted students. The key to the survival of the Jews was 
that there remained within the Jewish people even a small group of 
dedicated and committed young people who were prepared to defend the 
virtuous and true values of the Torah. If these students would be prepared 
to ascend the altar of religious and devoted service of Hashem, then any 
and all threats from the enemies would vanish. This “handful” of Torah 
students has within it the ability to ward off all danger and to neutralize all 
peril. 
Halachic Corner Shabbas Zachor 
Before Purim commences, it is customary to donate half the prevalent 
currency unit in the country, to commemorate the half-shekel the Jews used 
to give in the month of Adar for the buying of the public sacrifices. The 
general practice is for every person to give three half-shekels, because in 
Parashas Ki Sisa (Shemos 30:11-16), the word "vnUrT" (offering) is 
mentioned three times. It is given in the evening before the Megillah is read, 
and the money is distributed among the poor. A minor is exempt from 
contributing the half-shekel, but if his father has once contributed for him, 
he must continue to do so. Some authorities hold that a boy of thirteen must 
donate it, while others hold that he is exempt up to the age of twenty. 
Questions for Thought and Study 
1. Which words allude to the Beis HaMikdash in the first pasuk of the 
parasha? See Rabbeinu Bachya 27:20 
2. Why, regarding all items for the Beis HaMikdash, does the Torah say 
",hGgu" - “and you shall make”, yet regarding the spt the term "UGgu" - “and 
they shall make” - is used? See Kli Yakar 28:6 
3. What color is the vsyP¦ stone used in Pasuk 28:17? Why specifically 
does this stone relate to the tribe of Shimon? See Rabbeinu Bachya 28:17 
4. What does the Torah mean when it says "osh ,t ,tknU" - “and you shall 
fill their hand” - regarding the inauguration of Aharon and his sons? See 
Ramban and Rashi to 28:41 
5. How much water was needed to wash the Kohanim as directed in Pasuk 
29:4? See Meshech Chochmah 29:4 
6. What was different about the ohnkJ that was brought at the inauguration 
of the Mishkan? See Ramban 29:26 
Answers: 
1. The word ",h,F" (“pressed”) contains ,"f (420) and h", (410), alluding 
to the years of the first and second Batei Mikdash. The word "rItnk" (“for 
illumination”) alludes to the pasuk in Yeshayahu (60:1), "hrIt hnUe" - “arise 
my light”, which portends the future Beis HaMikdash. 
2. The spt was made to atone for idol worship. The term "UGgu" was used 
when Bnei Yisrael made the kdg (Golden Calf), so the term "UGgu" is used 
here as well. 
3. vsyP¦ has a green color. It is an atonement for the tribe of Shimon due to 
the immoral sin of its thG¦b, Zimri ben Salu. He sinned with Kozbi, who 
was from Moav. People from Moav had a greenish complexion, and that 
complexion transferred to anyone from the tribe of Shimon who sinned 
with the women of Moav. 
4. Rashi says that this term is a term of inauguration and he compares it to 
French rulers who put a glove on a hand when anointing someone to a royal 
position. Ramban disagrees and says that the “filling of the hand” is an 
expression of “completion”, that now that the days of the inauguration are 
completed, it is completely in the hands of the tribe of Levi to perform the 
service for Hashem. 
5. Whenever the Torah uses the term "ohnC Tmjru" - “and you shall wash 
with water”, without indicating a specific body part, it means to wash the 
whole body. The minimum amount for washing the whole body is by 
immersing it in a volume of 1x1x3 ,Int, which contains 40 vtx of water. 
6. In all other ohnkJ the vpUbTv vzj (breast of waving) is given to the 
Kohen. Since this ohnkJ was brought by Moshe and owned by Aharon (as 
indicated in Pasuk 29:26), the vpUbTv vzj¨ was given to Moshe. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Tetzaveh ~ Purim-Because I Love You… 
February 23, 2018 
The holiday of Purim is a holiday of joy. But, beyond the external joys of 
food and festivity, the holiday represents a profound internal joy and 
happiness. 
On the verse (Esther 9:27), “The Jews established and accepted,” the 
Talmud teaches that, although the Jewish people had accepted Torah at 
Sinai, there was a new acceptance of Torah at the time of Purim. What 
exactly was missing from the Sinai acceptance that required another one? 
The commentaries explain that the experience at Sinai was one of discipline 
and fortitude. It was made clear to the Jews that they must accept the Torah, 
because it is the moral code that gives meaning to the world. Without it, the 
world could not continue. “Accept the Torah,” Hashem declared to them, 
“or I consider creation worthless.” That acceptance, as sincere as it may 
have been, contained a degree of moral coercion. 
The renewed acceptance of Torah at the time of Purim came from a 
different perspective, a perspective of joy. The Jewish people had become 
too comfortable in exile. They were willing to attend the Achashveirosh’s 
party, where he arrogantly displayed the vessels of the Beis Hamikdash, 
claiming that the Jews would never be redeemed. But, instead, of losing 
His temper or punishing the Jews, Hashem scared them into returning to 
their roots, and then He declared endearingly, “I Love You! Do you hear? 
I Love You!” Not only did Hashem remove the genocidal death threat of 
Haman, He removed it in a way that made it clear that from the beginning 
of the plot Hashem had orchestrated everything in a way that He could 
show us how much He loves us. He placed Esther in the palace before 
Haman ascended to power, so that she could plead our case at the critical 
time. He placed Mordechai in a position to be recorded on a special royal 
list of people deserving reward even before Haman began to plot, so that 
Haman’s plan to destroy Mordechai would not come to be. The salvation, 
too, was done in a way that declared Hashem’s love for us. He did not 
simply remove Haman or discredit him. Hashem placed Mordechai, the 
Jewish leader and advocate, in his place. 
The result is that we were not simply saved. We were saved in a way that 
displayed Hashem’s love for us. Instead of punishing us, Hashem wanted 
us to come close to Him because he loves us. This is the renewed 
acceptance of Purim which is- in certain ways- much greater than the 
acceptance at Sinai. 
There are many ways that a person can express this new acceptance and 
relationship, especially now, at the time of Purim. Consider for example a 
person who is reciting Tehillim (Psalms) with great fervor and sincerity. If 
you were to ask them why they are recitingTehillim they might well answer 
that it is because they are struggling financially, with a medical issue, or in 
a relationship. But, it is also possible to be reciting Tehillim with fervor and 
sincerity simply because “I love G-d and want to communicate with Him.” 
Likewise, so many people are diligent in their daily Torah study for so 
many reasons. Some need to learn how to observe; others are keeping up 
with their study pace or study partner. This is all good. But, sometimes a 
person might open a sefer to study Torah, “simply because I love Torah, 
and want to enjoy, treasure, and come closer to it.” 
I once heard a story of a Rabbi who made a siyum to celebrate his 
completion of Shas (Talmud study), and then- less than 4 weeks later- 
announced that he would be making another siyum on Shas. People asked 
him how he could possibly have finished Shas again in just four weeks. He 
replied, “This siyum is years in the making. It represents a totally different 
pace of study. It is the study that I do when I am waiting. Sometimes I come 
to a simcha and people aren’t ready so I wait. Sometimes I come to a 
doctor’s office and I have to wait. Surprisingly, with all the waiting time, I 
have finished Shas over the years.” 
That learning which this Rabbi described wasn’t learning to prepare for a 
lecture, or learning to keep up with a study partner. It was the learning of 
love. It was the learning of, “I have some time available now. What better 
way is there to spend the time than to treasure and savor words of Torah?” 
In our time, so many of us have significant topics of concern on our hearts, 
both personal and communal. In the time of the Purim story, it was the 
salvation that brought about a renewed acceptance of Torah out of love. 
Perhaps in our time, a renewed sense of accepting Torah out of love can 
bring about salvation. 
Please use Purim wisely. May Hashem answer all of our tefilos l’tovah. 
With best wishes for a wonderful Shabbos and a Happy Purim! 
© Copyright 2018 by Rabbi Mordechai Rhine You can comment at www.teach613.org/purim-because-i-love-you/#comments To Subscribe Please Click Here: 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Purim Adar, 5778 
The Awesome Power Of Halacha Ends Do Not Justify The Means. 
"Every day Mordechai would walk before the courtyard of the house of 
the women to know the well-being of esther and what would be done with 
her.." (Megillas Esther 2:11) 
The Megillah relates that Esther was among the many beautiful women who 
were gathered in the search for a new queen for king Achashverosh. The posuk 
states that Mordechai would walk daily before the courtyard where the women 
were housed in order to ascertain Esther's well-being and what would be done 
with her. This is the simple meaning of this posuk. 
Rashi adds a deeper insight into the meaning of this posuk. He states that 
Mordechai was one of two Tzadikim(1) to whom Heaven revealed a remez 
yeshua, a hint of an oncoming salvation. Mordechai reasoned, "It cannot be 
that this righteous woman will be taken to be the wife of a gentile, unless she 
is destined to arise and bring salvation to Israel." Therefore, he repeatedly 
visited the courtyard where Esther stayed, anxious to witness the drama of the 
salvation of Israel unfold through Esther.(2). 
Mordechai received "divine signals" that it was the will of Heaven that Esther 
be in the house of Achashverosh, and that the salvation of Klal Yisroel would 
come about through her. Nevertheless, we find that Mordechai did everything 
within his power to extricate Esther from the house of Achashverosh. Even 
before Esther was chosen to be queen, Mordechai tried his utmost to prevent 
Esther from becoming the queen of this gentile king. 
Before Esther was chosen to be queen, Mordechai had instructed her neither 
to reveal "her people nor her descent (Megilas Esther 2:10)." Rashi explains 
that Mordechai instructed her thus, so that those in charge would think that she 
came from a simple and lowly family. He had hoped that this would be enough 
reason for them to reject her from securing the position of queen. If they knew 
that she was a direct descendent of King Shaul, they certainly would decide to 
select her. Thus we see that prior to Esther’s being chosen as queen, Mordechai 
had made every effort to prevent Esther from being taken as the wife of this 
gentile king.(3) 
This is mystifying. Mordechai had a remez yeshua, a divine signal, that 
through Esther's selection as the queen of Achashverosh, the salvation of Klal 
Yisroel would come about through her. Thus, Heaven wanted Esther to be in 
the palace of Achashverosh. Yet, nevertheless, we see that Mordechai tried 
with all his resources to prevent Esther from being chosen queen and from 
having forbidden relations with this gentile king. How could Mordechai 
possibly go against the remez yeshuah, the divine signal from Heaven, that 
required Esther to remain in the palace of Achashverosh? 
We see from here the awesome power of Halacha. Mordechai was 
confronted with two possibilities: either to follow the remez yeshua that Esther 
remain in the palace of Achashverosh, something entirely forbidden according 
to halacha, or to follow the halacha, the Shulchan Aruch, which demanded that 
Esther be removed from this forbidden relationship. Mordechai opted that the 
halacha should reign supreme even against a remez yeshua from Heaven. 
There exists no force on earth that can uproot or displace the halacha. Not even 
a remez yeshua, a divine signal from Heaven involving the salvation of the 
entire Klal Yisroel, could supersede the supremacy and authority of the 
Halacha. 
Perhaps we can also glean from here another pertinent revelation. Wouldn’t it 
be more worthwhile for Mordechai to look away from the Halacha and not 
exert effort to remove Esther from the Palace of Achashverosh, in order to 
achieve the lofty goal of Geula for the entire Klal Yisrael? The answer is a 
resounding “NO”! 
Although there are some people who mistakenly think that one's goal and 
purpose in life should be the achievement of lofty ends, even if improper 
means are utilized along the way, this is untrue. Mordechai's actions have 
taught us that no ends whatsoever, no matter how crucial and important, even 
saving the entire Klal Yisroel, can ever justify means that do not fully comply 
with the Shulchan Aruch. Our duty here on earth is to do things within the 
proper means, within the proper framework of halacha. Results and ends are 
not our domain, but the domain of Hakadosh Boruch Hu Himself. If He wills 
them to be, they will be. If He does not will them to be, they will not be. We 
have no right to violate the halacha - whose fulfillment is our duty on earth 
- in order to accomplish ends which are not in our domain, but in the domain 
of HaKadosh Boruch Hu Himself. 
May we realize the awesome power of halacha. It supersedes even a divine 
signal from heaven involving the salvation of the entire Klal Yisroel. 

May we also realize that the duty and goal of every Jew is to firmly adhere to 
the Shulchan Aruch and the halacha. There is no end result, no matter how 
lofty, that can justify breaching the halacha. 
May we be zoche to dedicate our lives to its study and its observance. Amen. 
1. Dovid HaMelech was the other Tzaddik. 
2. According to the Torah Temima and the Chidushei Radal on Esther Rabbah 
6:6. 
3. Indeed, also after Esther was chosen to be queen, we find that Mordechai 
persisted to exert every opportunity to remove Esther from the hands of 
Achashverosh. The Psukim (Megilas Esther 2:18-19) relate that after Esther 
was proclaimed queen, Achashverosh made many attempts to discover 
Esther's roots. He made a great banquet in her honor. He reduced taxes and 
squandered gifts in her honor, but to no avail. Esther would still not reveal 
her roots. As a last resort, Achashverosh made one final attempt to discover 
Esther's roots. 
The posuk says (Megillas Esther 2:19) "When maidens were gathered a 
second time and Mordechai was sitting at the king's gate." 
This posuk is baffling and seems to have no meaning whatsoever for two 
reasons: 1] Since Esther was already chosen to be queen, why then were the 
young maidens being gathered a second time? 2] What does the former part 
of the posuk, "When maidens were gathered a second time" have to do with 
the latter part, "and Mordechai was sitting at the king's gate..?" The Maharsha 
explains that it was precisely these two questions which brought the Gemorah 
to explain this posuk as follows: Achashverosh came to Mordechai, who was 
sitting at the king's gate, to consult with him as to how he could get Esther to 
reveal her roots. Mordechai's advice was that maidens should be gathered a 
second time, in order to make Esther jealous. She might then be afraid that 
she would lose her "coveted" position as queen to another fair maiden. 
Therefore in order to secure her position, she would possibly reveal her roots. 
The meaning of the posuk then, is that this indeed did occur. That is, 
Achashverosh did, in fact, follow Mordechai's advice, and gathered the young 
maidens a second time in order to get Esther to reveal her roots. Nevertheless, 
the next posuk states that Esther failed to reveal either her nation or her 
descent in accordance with Mordechai’s command. Thus this seemingly 
perplexing posuk has been beautifully interpreted by the Gemorah. 
The Maharsha continues to add further insight into Mordechai's advice to 
Achashverosh to gather maidens a second time. He states that although, on 
the surface, Mordechai's advice to Achashverosh seemed to be sound and 
innocent, nevertheless, Mordechai had a deeper intent in giving 
Achashverosh this advice. The Maharsha states that the true intent of 
Mordechai in giving Achashverosh this specific advice to "gather maidens a 
second time," was to facilitate the possibility of another woman finding 
grace in the eyes of Achashverosh. Mordechai had hoped that perhaps 
Achashverosh would proclaim such a new maiden queen and send Esther 
away. Thus we see once again, that Mordechai sought every means at his 
disposal to remove Esther from the house of Achashverosh. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Crushed for the Light (Tetzaveh 5778) 
There are lives that are lessons. The late Henry Knobil’s was one. He was 
born in Vienna in 1932. His father had come there in the 1920s to escape 
the rising tide of antisemitism in Poland, but like Jacob fleeing from Esau 
to Laban, he found that he had fled one danger only to arrive at another. 
After the Anschluss and Kristallnacht it became clear that, if the family 
were to survive, they had to leave. They arrived in Britain in 1939, just 
weeks before their fate would have been sealed had they stayed. Henry 
grew up in Nottingham, in the Midlands. There he studied textiles, and after 
his army service went to work for one of the great British companies, 
eventually starting his own highly successful textile business. 
He was a passionate, believing Jew and loved everything about Judaism. 
He and his wife Renata were a model couple, active in synagogue life, 
always inviting guests to their home for Shabbat or the festivals. I came to 
know Henry because he believed in giving back to the community, not only 
in money but also in time and energy and leadership. He became the 
chairperson of many Jewish organisations including the national Israel 
(UJIA) appeal, British Friends of Bar Ilan University, the Jewish Marriage 
Council, the British-Israel Chamber of Commerce and the Western Marble 
Arch Synagogue. 
He loved learning and teaching Torah. He was a fine raconteur with an 
endless supply of jokes, and regularly used his humour to bring “laughter 
therapy” to cancer patients, Holocaust survivors and the residents of Jewish 
Care homes. Blessed with three children and many grandchildren, he had 
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retired and was looking forward, with Renata, to a serene last chapter in a 
long and good life. 
Then, seven years ago, he came back from morning service in the 
synagogue to find that Renata had suffered a devastating stroke. For a while 
her life hung in the balance. She survived, but their whole life now had to 
change. They gave up their magnificent apartment in the centre of town to 
a place with easier wheelchair access. Henry became Renata’s constant 
carer and life support. He was with her day and night, attentive to her every 
need. 
The transformation was astonishing. Before, he had been a strong-willed 
businessman and communal leader. Now he became a nurse, radiating 
gentleness and concern. His love for Renata and hers for him bathed the 
two of them in a kind of radiance that was moving and humbling. And 
though he might, like Job, have stormed the gates of heaven to know why 
this had happened to them, he did the opposite. He thanked God daily for 
all the blessings they had enjoyed. He never complained, never doubted, 
never wavered in his faith. 
Then, a year ago, he was diagnosed with an inoperable condition. He had, 
and knew he had, only a short time to live. What he did then was a supreme 
act of will. He sought one thing: to be given the grace to live as long as 
Renata did, so that she would never find herself alone. Three months ago, 
as I write these words, Renata died. Shortly thereafter, Henry joined her. 
“Beloved and pleasant in their lives, and in their death undivided.”(1) 
Rarely have I seen such love in adversity. 
In an earlier Covenant and Conversation, I wrote about the power of art to 
turn pain into beauty. Henry taught us about the power of faith to turn pain 
into chessed, loving-kindness. Faith was at the very heart of what he stood 
for. He believed that God had spared him from Hitler for a purpose. He had 
given Henry business success for a purpose also. I never heard him attribute 
any of his achievements to himself. For whatever went well, he thanked 
God. For whatever did not go well, the question he asked was simply: what 
does God want me to learn from this? What, now that this has happened, 
does He want me to do? That mindset had carried him through the good 
years with humility. Now it carried him through the painful years with 
courage. 
Our parsha begins with the words: “Command the Israelites to bring you 
clear olive oil, crushed for the light, so that the lamp may always burn” (Ex. 
27:20). The sages drew a comparison between the olive and the Jewish 
people. “Rabbi Joshua ben Levi asked, why is Israel compared to an olive? 
Just as an olive is first bitter, then sweet, so Israel suffers in the present but 
great good is stored up for them in the time to come. And just as the olive 
only yields its oil by being crushed –- as it is written, ‘clear olive oil, 
crushed for the light’ – so Israel fulfils [its full potential in] the Torah only 
when it is pressed by suffering.”(2) 
The oil was, of course, for the menorah, whose perpetual light – first in the 
Sanctuary, then in the Temple, and now that we have no Temple, the more 
mystical light that shines from every holy place, life and deed – symbolises 
the Divine light that floods the universe for those who see it through the 
eyes of faith. To produce this light, something has to be crushed. And here 
lies the life-changing lesson. 
Suffering is bad. Judaism makes no attempt to hide this fact. The Talmud 
gives an account of various sages who fell ill. When asked, “Are your 
sufferings precious to you?” they replied, “Neither they nor their 
reward.”(3) When they befall us or someone close to us, they can lead us 
to despair. Alternatively, we can respond stoically. We can practice the 
attribute of gevurah, strength in adversity. But there is a third possibility. 
We can respond as Henry responded, with compassion, kindness and love. 
We can become like the olive which, when crushed, produces the pure oil 
that fuels the light of holiness. 
When bad things happen to good people, our faith is challenged. That is a 
natural response, not a heretical one. Abraham asked, “Shall the Judge of 
all the earth not do justice?” Moses asked, “Why have You done harm to 
this people?” Yet in the end, the wrong question to ask is, “Why has this 
happened?” We will never know. We are not God, nor should we aspire to 
be. The right question is, “Given that this has happened, what then shall I 
do?” To this, the answer is not a thought but a deed. It is to heal what can 
be healed, medically in the case of the body, psychologically in the case of 
the mind, spiritually in the case of the soul. Our task is to bring light to the 
dark places of our and other peoples’ lives. 
That is what Henry did. Renata still suffered. So did he. But their spirit 
prevailed over their body. Crushed, they radiated light. Let no one imagine 
this is easy. It takes a supreme act of faith. Yet it is precisely here that we 
feel faith’s power to change lives. Just as great art can turn pain into beauty, 
so great faith can turn pain into love and holy light. 
1. 2 Samuel 1:23. 

2. Midrash Pitron Torah to Num. 13:2. 
3. Berakhot 5b. 
Life-Changing Idea #20 
When you experience suffering, the question to ask is, “Given this has 
happened, what then shall I do?” for this has an answer not of thought but 
of deed. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Tetzaveh פרשת תצוה תשע"ח  
 ואתה תצוה את בני ישראל ויקחו אליך שמן זית זך. להעלות נר תמיד
And you shall command Bnei Yisrael that they shall take for you clear 
oil…to light a lamp continually. 
In the beginning of Parashas Beha’alosecha, Rashi asks why the command 
concerning the Menorah is juxtaposed on the previous parsha (Naso) which 
details the korbanos, offerings, brought by the Nesiim for the Chanukas 
HaMishkan, inauguration of the Sanctuary. Rashi comments that Aharon 
HaKohen was chagrined that every shevet, tribe, was represented by its 
Nasi, Prince, while he and his tribe, Shevet Levi, were excluded. Hashem 
comforted him by saying that his and his tribe’s participation in the 
Menorah service was greater than their sacrifices. 
This was not the only service performed by Aharon and his shevet. The 
Yom Kippur service was exclusively theirs and executed by the Kohen 
Gadol. Ramban explains that the kindling of the Menorah in this passage 
alludes to a later Menorah, the miracle of Chanukah, which would continue 
on long after the Temple service would cease to exist. It was through the 
faith and heroism of the Chashmonaim, Aharon HaKohen’s priestly 
descendants, that this miracle achieved its fruition. They succeeded (of 
course, through Heavenly intervention) to drive out the Syrian-Greeks, and 
it was they who purified the Temple and found the jug of oil which 
miraculously burned for eight days. Our kindling of the Menorah on 
Chanukah is a tribute to Aharon HaKohen and his tribe – a service that has 
far outlasted the Temple service. 
The Alshich HaKodesh offers an alternative exposition concerning the 
enduring significance of the lighting of the Menorah. He quotes the 
Midrash Tanchuma that the Mikdash Shel Maalah, Heavenly Bais 
Hamikdash, corresponds to the Mikdash Shel Mattah, Bais Hamikdash on 
earth. This means that a Heavenly Bais Hamikdash is directly above our 
earthly Temple. 
Once the Bais Hamikdash was destroyed, Hashem swore that He would not 
visit the Heavenly Bais Hamikdash until its earthly counterpart was rebuilt. 
Nonetheless, while the actual korbanos, animal and meal sacrifices, ceased 
due to the lack of a Temple and Mizbayach, Altar, our tefillos, prayers, 
have taken the place of korbanos. There is, however, one aspect of the Bais 
Hamikdash that has endured: the Menorah. Its hashpaah, influence, which 
lasted on earth for 830 years of the Temple periods and 40 years of the 
Mishkan, did not come to an end with the destruction of the Temple. Its 
influence continues. So writes the Alshich. Thus, Vayaas kein Aharon, el 
mul pnei ha’Menorah he’e lah neirosehah, “Aharon did so, toward the face 
of the Menorah he kindled its lamps” (Bamidbar 8:3). 
The Alshich explains that this pasuk alludes to Aharon’s lighting the 
Menorah towards the face of the Heavenly Menorah. Thus, it continues to 
endure until this very day. Why? Why is the Menorah considered to be 
unique in comparison to the other vessels of the Mishkan? 
Horav Reuven Karlinstein, zl, offers a powerful insight. Every vessel in the 
Mishkan was fashioned by the craftsmen – except for one: the Menorah. 
Our quintessential Rebbe and leader, Moshe Rabbeinu, had extreme 
difficulty in perceiving the correct image of the Menorah. After a number 
of attempts, Hashem instructed him to throw the ingot of gold into the fire, 
and a full scale Menorah emerged – as Hashem wanted. Consequently, it 
was Hashem Yisborach who fashioned the Menorah – not man. A creation 
of Hashem endures forever. The influence of the Menorah does not cease. 
Alternatively, the light of the Menorah represents the light of Torah. Torah 
ohr, Torah is light, the spiritual influence of the ohr ha’Torah She’Baal Peh, 
Oral Law, endures forever. The six lamps of the Menorah represent the six 
orders of the Mishnah, with the middle light corresponding to Torah 
She’B’K’sav, Written Law. The Menorah had four geviim, cups, alluding 
to the four ways interpreting the Torah: p’shat, remez, derash, sod; simple 
explanation, allusion, homiletic and secret/esoteric. The Torah is 
immutable and endures forever. Our People live on through their 
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connection with Torah She’Baal Peh. The korbanos ceased to exist because 
the Temple was destroyed. The Menorah, however, whose light represents 
the light of the Torah, endures. This was Aharon’s reward. 
 ואתה הקרב אליך את אהרן אחיך
And you, bring near to yourself Aharon your brother. (28:1) 
Chazal (Shemos Rabbah 37:2) teach that, when Moshe Rabbeinu 
descended the mountain and saw the shocking revelry surrounding the 
Golden Calf, he also saw Aharon HaKohen pounding on the molten image 
with a hammer. While, veritably, Aharon was doing all that he could to 
delay the worship until Moshe descended, the scenario in Moshe’s first 
impression played itself out differently. Moshe thought (based upon his 
observation) that Aharon was collaborating with the people. It goes without 
saying that Moshe was troubled by what he saw. Thus, when Hashem 
instructed Moshe to “bring Aharon near,” He was intimating to him, 
“Moshe, I know that Aharon had only good intentions with regard to the 
Golden Calf.” In other words: “What you saw was not reality. Aharon may 
have been pounding on the image, but it was a delay tactic – not a 
subversive move.” 
What about, He’vei dan es kol ha’adam l’kaf z’chus; “Judge all men 
favorably”? Surely Aharon HaKohen warranted a favorable rendering of 
his actions. We are to presume that a righteous person does not suddenly 
change. If, until this point, he had always been meticulous in his observance 
of the law, why should we think otherwise? Just because he happens to be 
in a compromising situation, it does not mean that he compromised his 
beliefs. There must be a valid reason for what he is doing. Apparently, since 
Moshe did not know conclusively that Aharon was innocent of any vestige 
of guilt by association, an ever-so-slight whisper of doubt must have 
remained in his heart. He wondered: Were Aharon’s actions truly l’shem 
Shomayim, for Heaven’s sake? 
If for some reason Moshe had a slight, almost undiscernible, suspicion that 
Aharon was a participant, it should have been short-lived. As soon as 
Aharon shed light on his behavior, it should have been sufficient validation. 
Why did Moshe harbor doubt in his mind – even if it was only 
subconscious? Why was it necessary for Hashem to clear Aharon’s name? 
Horav A. Henoch Leibowitz, zl, explains that this incident demonstrates 
the decisive impact of a first impression. People judge automatically, and 
that first observation plays a pivotal role in their judgment call. Once a first 
impression is made, it is difficult to change (and with some people, under 
certain situations, it is virtually unchangeable). While a first impression is 
the worst means for judging people, it is inevitable. If a first impression is 
not a pleasant one, we will likely experience apprehension or fear upon 
encountering that person again. While, over time, impressions are due to 
change with a positive relationship, the original first impression still hangs 
in the background. 
In Moshe’s case, his impression of Aharon’s actions indicated a slight lack 
of absolute belief in his brother’s innocence. Yet, a tinge of misgiving 
remained, in the most miniscule degree. This was a classic case of negative 
first impression which was based upon a faulty perception. When Aharon 
explained himself to Moshe, the intellectual doubt was resolved. The matter 
was laid to rest, but a vestige of that original impression left a negative 
feeling deep in Moshe’s heart. 
It is difficult to accept that Moshe Rabbeinu, our quintessential leader, 
would harbor such a subconscious feeling (ever) deep in his heart about his 
brother. Surely he knew better. Apparently, a dichotomy exists between the 
heart and the mind – the seat of emotion versus the intellect. While 
intellectually Moshe absolutely understood, without any tinge of doubt, that 
Aharon acted appropriately, defensively, on behalf of Klal Yisrael, he 
sought to spare the nation from falling into the abyss of sin, Moshe’s heart 
felt otherwise. Emotionally, he saw Aharon as a participant. This was his 
first perception – and it was not observed intellectually. Emotion almost 
always precedes intellect, thus allowing for a flawed first impression. 
The Rosh Yeshivah warns us concerning passing judgment on people. If 
Moshe, whose love for his brother exceeded our realm of understanding, 
who loved him with all of his heart, fell prey to a negative first impression, 
despite an intellectual desire to read the situation differently, what should 
we say? It required Hashem’s “interceding,” confirming Aharon’s 
innocence to sway Moshe from his earlier perception. Thus, we must be 
vigilant to remain open- 
minded and vigilant in our fair assessment of a given situation. 
Furthermore, the Rosh Yeshivah derives a powerful lesson concerning the 
meaning of ahavas Yisrael, love for every Jew, and how far we must go to 
ensure the pristine nature of the love. Hashem made a special statement to 
Moshe, just to expunge any feeling of doubt in his mind concerning 
Aharon. Hashem felt it was important to assuage Moshe’s concerns, so that 
the love that Moshe harbored for Aharon would not be impugned. Ahavas 

Yisrael must be total, absolute and without misgiving. Love – like truth – 
must be one hundred percent. Incomplete love is similar to incomplete 
truth: something which is ninety-nine percent true is one hundred percent 
false. Love must be unequivocal. 
 ועשו בגדי קדש לאהרן אחיך לכבוד ולתפארת
You shall make garments of sanctity for Aharon your brother, for 
glory and splendor. (28:2) 
The Kohanim were attired in special vestments that were resplendent in 
their beauty, as befitting the spiritual mentors of Klal Yisrael, individuals 
who served in the Sanctuary and represented the nation. They also 
represented the glory of their mission and the One before Whom they 
served. The Kohanim were the agents of the Jewish People who served 
Hashem on their behalf. Halachah teaches that the Bigdei Kehunah, Priestly 
Vestments, were paid for by public funds. The Kedushas HaLevi explains 
that, since the Kohen represents the nation, it is only proper that his 
garments be supplied by the kahal, congregation, that he serves. When he 
wears these garments, he is reminded of the generosity of those who 
sponsored them, which increases his feelings of love and concern for their 
welfare. Acknowledging his responsibility will be his source of inspiration 
to execute his duties to the fullest extent, thereby earning Hashem’s 
forgiveness for the sins of the people. 
Furthermore, as cited by Horav Avraham Pam, zl (quoted by Rabbi Sholom 
Smith in “Rav Pam on the Parsha”), the brachah, blessing, recited by the 
Kohanim, prior to blessing the people is… v’tzivanu l’vareich es amo 
Yisrael b’ahavah, “and command us to bless His People with love.” The 
Kohanim have an obligation to bless the people with love. [This does not 
refer to a demonstration of love, but rather, to real emotions of love, to care, 
to feel for them.] The Zohar HaKadosh (Parashas Naso) contends that a 
Kohen who has feelings of animosity toward the congregation may not 
bless them, because he does not carry out his obligation lovingly. 
The Rosh Yeshivah understands the symbolism of the Bigdei Kehunah 
being purchased through the medium of public funds as a means to impress 
upon the Kohen that, as the representative of the people, he must carry out 
his duties in a manner that will fulfill the expectations of the people. While 
this idea applies initially to the Kohanim, it does not apply to them 
exclusively. Any person who carries the lofty mantle of klal worker must 
always remember that his achrayos, responsibility, is first and foremost to 
the community for whom he has devoted himself. They have entrusted him 
with a task; they rely on him. He may not let them down. 
Oskim b’tzarchei tzibur, those who involve themselves with the needs of 
the community, must do so b’emunah, with integrity and devotion. It is not 
about them – it is about the community whom they serve. Furthermore, as 
the Rosh Yeshivah observes, b’emunah also means that they believe in their 
work and its ultimate success. (I think it goes without saying that one who 
does not believe in his work will not succeed.) Often, the needs of the 
community are vital, but not glamorous or long range, and the chances for 
full success are minimal. One must not allow the limited chance of success 
and lack of accolades to cloud his vision of achievement. One who believes 
in his efforts will ultimately realize his goal. It might take time, great effort 
and possibly, bizyonos, episodes of disgrace, but if it is worth it to him, and 
he believes it will be with Hashem’s blessing, it will happen. 
I present two stories, possibly known to some readers, but nonetheless well 
worth repeating. The first one teaches us the overriding responsibility and 
spiritual integrity that one who serves the klal must maintain. The second 
one teaches us the importance of tzniyus, modesty, privacy, in carrying out 
an act of chesed. It is not about the attention and public adoration; it is about 
helping another Yid stand on his own two feet. 
The Bais HaLevi, Horav Yosef Dov HaLevi Soloveitchik, zl, was Rav of 
Brisk. Despite his stature as a talmid chacham, Torah scholar, without peer, 
it did not prevent someone who felt that his business was being stunted by 
the Rav’s psak, halachic decision, from taking the matter into his own 
hands. While such rude and disgraceful chutzpah is sadly not uncommon 
when things do not follow the perceived demands of the litigant, it is the 
reaction of the oseik b’tzarchei tzibur, the Rav, which I want to underscore. 
Rav Yosha Ber (as he was fondly and reverently referred to) was learning 
b’chavrusa with his son, Rav Chaim, zl (Brisker), when they were 
interrupted by a knock on the door. It was the butcher’s errand boy who 
came bearing the lung of a recently slaughtered animal. “My boss wants to 
know if this lung is kosher,” said the boy. The Rav looked at the lung from 
all sides and declared that there was no way he could deem it kosher. “I am 
sorry. It is treif,” he said. 
The errand boy returned with the “unexpected” news to his boss – who was 
not prepared to accept the Rav’s psak. A non-kosher rendering of this lung 
would translate into a loss of income for the butcher – something he was 
not prepared to accept. He pushed his way into the Rav’s house and began 
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hurling insults at the Rav, questioning his halachic knowledge and 
integrity. After abusing the Rav, he slammed the door as he left the home. 
During the entire encounter, Rav Yosha Ber said nothing. When the man 
retreated from the house, however, he declared loudly, “Machal lach, 
machal lach, I forgive you, I forgive you for the humiliation.” 
The butcher left for the livestock market to purchase another animal. As 
long as his first animal was deemed unkosher, he could not sell it. While he 
was there, a bull came loose and gored the butcher. Then, he trampled him 
to a horrible death. The spectators were helpless to do anything about it. 
Obviously, word got back to the town, and became abuzz with the news. A 
man had violated the respect to be given the Rav, and he was immediately 
punished. The reverence that the community manifested the Rav increased 
exponentially. Woe to the man who belittled a Rav who was held in such 
esteem by Hashem! 
The Bais HaLevi, however, was totally devastated. The fact that another 
Jew should be punished because of him made him miserable. Even after 
Rav Chaim reminded his father that he had forgiven the butcher, the Bais 
HaLevi did 
not remember doing so, and his conscience gave him no rest. For the rest 
of his life, the Bais HaLevi fasted on the butcher’s yahrzeit, as well as 
recited Kaddish for him, accompanied by the study of Mishnayos. The Bais 
HaLevi’s boundless love for every Jew – even one who had humiliated him 
– did not permit him to rest, to forget the tragedy for which he blamed 
himself. This is the length to which the responsibility of an oseik b’tzarchei 
tzibur goes. 
The second story teaches us about how chesed should be performed. I write 
this because the Jewish community is blessed with a plethora of chesed 
organizations and baalei chesed, individuals who give of themselves and 
their wherewithal to assist, maintain and strengthen those who are in need. 
There is, however, a yetzer hora, evil inclination, that subtly incites the 
person to seek some attention, a little limelight, or a display of gratitude. 
This demeans, distorts and detracts from the loftiness of his act of kindness, 
depreciating it to the level of a task – not an act of chesed. Now for the 
story. 
A Holocaust survivor moved to the Williamsburg section of Brooklyn and 
started a small egg business. This was in the days before the large 
supermarkets. People would go to the corner grocery and purchase their 
staples. Most people could afford nothing more. Business was slow, and 
“egg man” needed a gimmick to jump start sales. After a few hits and 
misses, he came up with the idea of providing a delivery service. Eggs were 
fragile, and most people were not sending their six-year-old to the store to 
fetch a dozen eggs, because they might end up with a half dozen by the time 
the youngster returned home. It improved business, especially when he 
received his first weekly order. While it was not enough to live on, it was 
an encouraging start. He was hopeful that, in due time, sales would 
improve. 
One day, at the end of his delivery route, he passed the Skverer Bais 
Hamedrash of Williamsburg. One of the mispallelim, worshippers, was 
standing outside looking for a tenth man for Minchah. He decided to help 
out the minyan. Following Minchah, he noticed something very strange. 
The gabbai, sexton, went around the shul and gave each person who had 
attended the service some eggs to take home. 
Curiosity got the better of the egg man, so once the gabbai had finished his 
egg distribution, he asked him, “What is the meaning of the custom to 
distribute eggs after davening?” 
The gabbai’s response floored him: “It is not minhag, unique custom. The 
Skverer Rebbetzin who lives upstairs (of the bais hamedrash) orders a box 
of eggs each week and gives out the eggs to the mispallelim. It is her way 
of supporting a person who earns his living by selling eggs. She does not 
need the entire box, so she asks me to give out the rest of the eggs to the 
minyan. Why should the eggs go to waste?” 
The man now realized that the Rebbetzin was truly a tzadeikes, righteous 
woman. She had figured out a way to support a Jew in need without 
compromising his dignity. Skverer Chassidus seventy years ago was far 
from what it is today. The Rebbetzin was a distinguished woman whose 
husband had reestablished the chassidus in America. Yet, she not only 
made the time to help a poor Jew who was not one of her husband’s 
chassidim, but she did this in such a manner that his self-esteem would be 
upheld. No plaques; no newspaper spread; no dinner – just simple, 
wholesome chesed performed b’hatznea leches, with modesty and respect 
for others. 
 והם יקחו את הזהב
They shall take the gold. (28:5) 

The artisans who fashioned the Bigdei Kehunah, Priestly vestments, were 
enjoined to collect the gold that was to be the rough material from which 
these vestments were fashioned. At first glance, it is surprising that men of 
such distinction should be involved in a task that seems unnecessary. Why 
could the people who contributed the gold not bring their contribution to 
the artisans? Since when is there a “pick-up” service? We find a similar 
idea with regard to the metzora, in which, at every step of the purification 
process, the Kohen himself must be involved. 
Horav Moshe Feinstein, zl, offers a practical explanation, one that appears 
more apropos with the passing of time, and the growth of Orthodoxy, both 
from a secular and a religious perspective. The artisans were unique 
individuals, the nation’s elite, whom Hashem had imbued with the superior 
wisdom that granted them the ability to create and fashion these vestments. 
They also had a profound understanding of the depth of meaning behind 
every aspect of the vestments. This was holy work, and these men were 
personally selected by Moshe Rabbeinu for the task. The other people who 
were not selected for this task, or did not possess the extraordinary wisdom 
necessary for making the vestments, did not entertain the thought that they 
could contribute toward creation of the vestments. It was simply not their 
domain. Selecting the materials and bringing them to the artisans, however, 
was a mundane function that was not reserved especially for the craftsmen. 
Anyone could have performed this task. Yet, the Torah demands that even 
this seemingly menial task should also be carried out by the artisans. An 
important and vital lesson with regard to a Torah community’s leadership 
can obviously be derived from here. 
We live in a time when, Baruch Hashem, we are blessed with baalei batim, 
laymen, who are quite knowledgeable in Torah and Halachah. They also 
know their limitations vis-à-vis Torah and Halachah. Therefore, they defer 
halachic questions and disputes to their Rav/Rosh Yeshivah. What about 
matters that, at first blush, seem to be mundane in nature? Must the people 
defer to the spiritual leader in such matters? Rav Moshe says yes. People 
think that in matters unrelated to Torah scholarship, such as methods for 
fundraising, synagogue decoration, set up for a Kiddush, etc., and a 
plethora of personal, business and social issues that one thinks are not 
germaine to Halachah, the Rav need not be consulted. They are wrong. 
Everything relates to Torah, and, therefore, the Rav must examine 
everything -- even that which seems to be exclusively in the domain of 
worldly matters -- must come under the scrutiny of the Torah. Only then 
can we be assured that the Jewish community will be at peace. Derachecha 
darkei no’am, “The ways of Torah are pleasant.” Only when we follow the 
Torah, when it is our guide in life, can we aspire for a life that is pleasant. 
Va’ani Tefillah 
 Mekabeitz nidchei amo Yisrael. Who gathers – מקבץ נדחי עמו ישראל
together the dispersed of His people, Yisrael. 
Hashem gathers the dispersed of his People, Yisrael. 
Previously, in the brachah of Geulah, Redemption, the conclusion is: Goeil 
Yisrael, He redeems Yisrael. No mention of amo – His people. Why is this? 
In the sefer, Acharis L’Shalom (cited by Achas Shoalti), the author 
distinguishes between two distinct forms of redemption. When the Jews are 
worthy and deserving, the geulah is then the result of their having 
distinguished themselves. They catalyze their redemption through their 
worthiness. Under such circumstances (chas v’shalom, Heaven forbid) that 
they are unworthy and undeserving, the geulah will still occur, but only 
because they have suffered so much under their oppressors that Hashem 
must put a stop to it. Hashem’s response to our sinful behavior is not 
punitive. He seeks to purify us, so that we see where we went wrong. For 
some, however, this too does not work. They then must be redeemed, or 
else there will be no one left to redeem. 
The blessing, Teka b’shofar gadol, addresses the geulah which comes as a 
result of the nation’s worthiness. Thus, the conclusion of the blessing is 
mekabeitzz nidchei amo Yisrael, “Who gathers the dispersed of His People, 
Yisrael.” We are still viewed as His People. The blessing of Goel Yisrael – 
sans amo, for otherwise, we will not survive the persecution of the nations 
who are oppressing us. In this case, we are Yisrael; not amo, just Yisrael. 
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Haftorah 
Haftorah Parshas Zachor - Shmuel I 15:2 
This week's haftorah that we read before Purim deals with Hashem's 
command to Shaul Hamelech (King Saul) to annihilate Amalek. The time 
had come for the Jewish people to eradicate every trace of their earliest 
archenemy who paved the way for all subsequent battles. A pure 
descendent of the wicked Eisav, Amalek displayed no fear or reverence for 
Hashem and arrogantly waged war against Hashem's chosen people with 
overt blasphemy. Although the Jewish people successfully defeated 
Amalek his open blasphemy had not been addressed. Shaul Hamelech 
(King Saul) faithfully fulfilled most of his order and annihilated the entire 
Amalek save one soul, King Agag. Shaul destroyed almost all their animals 
but acquiesced in the Jewish people's plea to spare select sheep for 
sacrifices. Hashem immediately summoned the prophet Samuel to 
reprimand Shaul for his shortcomings. Shmuel told Shaul that his serious 
oversight cost him the throne and that his successor was already in place. 
Shmuel proceeded to summon King Agag and gruesomely execute him. 
However, Shmuel's act came after Agag remained alive one last day. The 
Sages teach us that the Amalekite king took full advantage of Shaul's error. 
In a most unpredictable way Agag managed to spend his last hours of life 
procuring his nation. His attempt was successful and, against all odds, the 
entire nation of Amalek was reborn. (see Mesichta Megila 13a) This total 
reversal seems to reflect Hashem's interest in preserving Amalek. Although 
one day earlier Hashem decreed Amalek's total destruction the Jewish 
people apparently forfeited this privilege. Their recent error called for 
Amalek - the epitome of anti- Semitism - to continue to exist. 
In order to properly understand this let us discover Hashem's purpose for 
this wicked nation and what benefit it serves. For this, we refer to the Jewish 
people's initial encounter with Amalek and the strategy used against him. 
The Torah states, "And when Moshe raised his hand the Jewish people 
overpowered (Amalek) and when he lowered his hand Amalek 
overpowered (the Jews)." (Shmos 17:11) These words peculiarly suggest 
that the Jewish nation's success against Amalek depended on Moshe 
Rabbeinu's raised hand?! The Sages ask this question and answer that 
Moshe Rabbeinu's hand served as a vehicle and gauge for the Jewish 
people's devotion to Hashem. (Mesichta Rosh Hashana Perek 3) 
The Sages explain that the defeat of Amalek required extreme devotion and 
tefilla prayer. Hashem demanded His people to totally subject themselves 
to Him before responding to their dangerous predicament. Moshe's hands 
did not fight the war but they did propel the Jewish people into devoting 
every fiber of their heart and soul to Hashem. As long as their hearts were 
totally focused on Hashem's salvation He responded accordingly. But, the 
moment they deviated from total devotion Hashem no longer assisted them. 
Moshe Rabbeinu's hand was a perfect catalyst for this devotion. His totally 
raised hand reflected their total subjection to Hashem and the slightest 
lowering of it indicated their lack of focus on Him and predicted inevitable 
defeat. 
This initial encounter reveals the need for Amalek and why Hashem 
permits him to attack Hashem's people. The Sages trace this back to the 
Jewish people's initial shortcoming in the desert. The Sages support this by 
citing the verse immediately preceding Amalek's arrival. Therein the Torah 
states, ".....For your testing Hashem and questioning, 'Does Hashem dwell 
in our midst or not?'" (Shmos 17:7) The Sages explain that the Jewish 
people became acclimated to their miraculous existence in the desert. 
Hashem so perfectly attended to their needs that they began questioning if 
Hashem's presence remained amongst them. Thus far, their relationship 
consisted of crying out to Hashem and Hashem coming to their rescue. 
Their recent stretch did not involve hardship and overt danger. Hashem so 
efficiently provided their needs - food, drink and shelter - that they felt 
totally secure in their incredibly perilous predicament. Consequently they 
did not feel Hashem's presence and began questioning if He truly remained 
amongst them. (see Rashi Shmos 17:8) 
This absurdity reflected their lack of subjection to Hashem and 
unwillingness to recognize His constant involvement in their lives. In truth, 
the clouds of glory were themselves a manifestation of Hashem's glorious 
presence. Yet, instead of praising Hashem for every moment of existence 
the Jewish people took all their favors for granted and began searching for 
Him. This absolutely unwarranted behavior called for immediate response 
and Amalek was summoned to send the shock. He was notorious for his 
unwillingness to recognize Hashem and subject himself to a supreme 
power. Amalek reflected, in extreme proportions, the Jewish people's subtle 
- but similar - imperfection. They immediately responded and reversed their 
line of thinking. During the attack they remained transfixed on Hashem's 

salvation thereby rectifying their lack of devotion. Hashem responded to 
their abrupt turnabout and delivered them from the hands of their enemy. 
With this newly gained insight we return to Shaul Hamelech's subtle - yet 
serious - deviation. The Sages reveal that Shaul Hamelech found it difficult 
to accept Hashem's command to annihilate an entire nation. He 
compassionately questioned, "If Amalekite men are sinful why must the 
children perish and their cattle die?" (Mesichta Yoma 22b) Although these 
concerns came from the heart they reflected Shaul Hamelech's faint 
unwillingness to subject himself to Hashem's supreme intellect. His error 
together with the Jewish people's weakness reinstated their earlier 
shortcoming and gave rise to Amalek. Regretfully, the Jewish people and 
their king did not seize the opportunity to overcome their deep-seated 
problem. They forfeited through this their one time chance and Amalek was 
granted the right to exist. It was then determined that anti-Semitism would 
remain and be on call to remind the Jewish people to totally subject 
themselves to Him. 
This pattern reappeared in the days of Purim. The Jewish people became 
acclimated to their lifestyle in the diaspora and reduced their focus on 
Hashem. At their first opportunity to display Persian loyalty the Jews of 
Shushan eagerly attended a royal feast despite Mordechai's stern warning. 
Severe immorality reigned at the feast, as would be expected at occasions 
of that nature. In addition, the sacred vessels of the Bais Hamikdash were 
exposed and defiled but the Jewish people were indifferent to all. The Sages 
reveal that, under cover, this royal feast actually was meant to celebrate 
Hashem's rejection of His people. The Persian king Achashveirosh believed 
that he accurately calculated the Jewish people's promised day of return. 
Once this did not happen he was convinced it never would. In honor of his 
newly gained control over the Jewish nation he gleefully celebrated and 
arrogantly served in the sacred Bais Hamikdash vessels. (see Mesichta 
Megila 11b) 
They should have protested and fainted at the sight of the vessels but they 
were so insensitive to Hashem that they did not even respond! Such 
indifference called for immediate action and once again Amalek was called 
to give the shock. Haman, a pure descendent of Amalek suddenly rose to 
power and reminded the Jewish people to focus on Hashem. He influenced 
the king to involve the entire world in a one day merciless frenzy of total 
Jewish annihilation. Through Mordechai and Esther's guidance the Jewish 
people responded with three consecutive days of prayer and fasting. This 
total subjection to Hashem reestablished the Jewish people's long lost 
relationship with Him. Hashem miraculously responded and Haman and 
tens of thousands of Amalekites were decimated without a single Jewish 
casualty. The Jewish people responded to Hashem's display of love and 
rededicated themselves to His Torah in an unprecedented manner. (see 
Mesichta Shabbos 88a) 
Let us pray to Hashem that we learn our Purim lesson well and merit to 
reestablish our relationship with Hashem. Once we totally subject ourselves 
to Hashem He will undoubtedly respond and end our seemingly endless 
troubles. May the day soon arrive when Eisav's descendent Amalek will be 
totally destroyed thus clearing the path for Hashem's absolute rule over all 
of humanity. Amen. 
Text Copyright © 2002 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
G-d tells Moshe to command the Jewish People to supply pure olive oil for 
the menorah in the Mishkan(Tent of Meeting). He also tells Moshe to 
organize the making of the bigdei kehuna(priestly garments): A breastplate, 
an ephod, a robe, a checkered tunic, a turban, a sash, a forehead-plate, and 
linen trousers. Upon their completion, Moshe is to perform a ceremony for 
seven days to consecrate Aharon and his sons. This includes offering 
sacrifices, dressing Aharon and his sons in their respective garments, and 
anointing Aharon with oil. G-d commands that every morning and 
afternoon a sheep be offered on the altar in the Mishkan. This offering 
should be accompanied by a meal-offering and libations of wine and oil. 
G-d commands that an altar for incense be built from acacia wood and 
covered with gold. Aharon and his descendants should burn incense on this 
altar every day. 
Insights 
Silent Broadcast 
“Upon it (the Inner Altar) Aharon will bring the spice incense...” (30:7) 
Advertising is the touchstone of contemporary society. The art of 
advertising is not to sell a product. It is to sell to people a perception of 
themselves that will result in their buying the product. Maybe the little blue 
stripes will keep your teeth looking brighter. Maybe they won't. What sells 



  22                                                   IaaBtu!swl{.iwdu!– trcdk trcd ihc!
the product, however, is not the promise of brighter teeth. It is the lifestyle 
of people who have brighter teeth. As anyone who sees these ads should 
know, people with brighter teeth are never unhappy. They never feel tired. 
They flit effortlessly from one party to another. They jet-set across the 
world without a bank manager or mortgage in sight. And all for the price 
of a tube of toothpaste. Now that's what I call getting value for your money! 
In an age where illusion has become reality, where people send wreaths to 
TV stations when soap-operas stars "die" and are written out of the script, 
selling the Brooklyn Bridge has never been easier. All you need is a lot of 
money. And airtime. 
The truth, however, sells itself. It doesn't need to be trumpeted to the skies. 
Nothing is more infectious than the truth. 
There is a Jew who sits in a most frugal apartment in Yerushalayim. He has 
never made any television appearances. He has never been interviewed on 
any talk show. No one has ever advertised him. And yet the Jewish world 
beats a path to his door when it needs a halachic decision. His status and 
fame come entirely from his piety, plus the fact that in virtually every area 
of Judaism he knows the law better than anyone else. And everyone else 
knows it. 
In the Beit Hamikdash, the ketoret — the service of burning the incense — 
was performed away from the public eye, in private. Yet its scent could be 
detected as far as Jericho, more than twenty miles away. 
When a person puts all his effort into living correctly, in accordance with 
the truth of the Torah, then, even though he may not broadcast his virtues, 
the nation will seek him out. His life may be a quiet understatement, but all 
his actions will radiate inner purity and holiness like a beacon. 
© 1995-2018 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for 
permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Tetzaveh/Zachor Purim 5778 
“Expression Of Love”(1) 
Rav Meir Goldwicht shlita related the following personal story: 
“In 1967, I was a young elementary school, student. My father was one of 
the tzanchanim (paratroopers) who were present when the Kosel was 
liberated. The afternoon after it was recaptured, he was one of those who 
davened the first mincha at Kever Rochel, and then maariv at Me’aras 
Hamachpeilah. 
“I didn’t see my father for 6 weeks after the war ended. When he finally 
came home for half a day, I stayed home from school, to spend the day with 
him. That day we went to Bayit Vegan, above Har Herzl. At the time, there 
was a huge open field in front of Bayit Vegan. As we approached the field 
I saw that there was a tremendous number of boxes scattered throughout 
the field. I asked my father " הקופסאות מה עם ?". He replied that they weren’t 
boxes, but coffins. The country assumed that there would be 10,000 
casualties during the war, and they would need to bury the dead very 
quickly while the war was still being fought. Just prior to the war, they 
scattered coffins around the open field, so they could bury people quickly 
there. 
“A few months later, before Succos, the Mayor of Yerushalayim 
announced that people shouldn’t buy wood for their succos that year. The 
city was donating the wood. 
“Hashem’s message to us was - don’t make coffins; use that wood to make 
succos! 
“That is the essence of the celebration of Purim. Instead of coffins we 
created place for the shechina!” 
When reading Megillas Esther on Purim, there is an accepted custom that 
at four points during the reading, the Ba’al Korei (reader) pauses to allow 
the congregation to recite the subsuquent verse, before he repeats it. The 
Rema writes that the four points are prior to the reading of four specific 
“pesukim of geulah - verses of redemption”.(2) 
It is intriguing that all four pesukim are about Mordechai.(3) If the point of 
reading these four pesukim aloud is because they are ‘pesukim of geulah’, 
it seems that there are other pesukim more directly connected to 
redemption. Why are these considered the ‘pesukim of geulah”? 
There is a fundamental idea regarding all relationships: When one fulfills 
his obligations, and does what’s expected, that does not convey love. Love 
is expressed in the sentiments beyond the expected norms. When a chosson 
gives his kallah a diamond ring, that is not a true expression of love, 
because it’s anticipated. It’s when he does the unexpected that he professes 
his love and devotion. 
The Tsemach Dovid(4) explains that when the miracles of Mitzrayim, 
including the plagues, occurred, Klal Yisroel was unsure if they were really 
performed out of love for them. Perhaps they were really meant to be a 
source of punishment for the Egyptians, and the Jews happened to be the 

beneficiaries. Even when the nation received the wealth of Egypt, prior to 
their leaving, they were instructed to take it “so that that Tzaddik 
(Avrohom) won’t have a complaint.”(5) 
It was for that reason that when they were trapped at the sea, with their 
enemies in pursuit behind them and the sea before them, that they panicked. 
Even though they had been privy to so many miracles, they were unsure if 
they were worthy of personal salvation. Perhaps the Egyptians had been 
sufficiently punished, and now they would not be saved. 
Kerias Yam Suf however, was a clear revelation of Hashem’s love for Klal 
Yisroel. The Egyptians were destroyed when the sea reverted to its natural 
flow – "לאיתנו". That meant that the splitting of the sea and all the miracles 
that transpired there, were solely performed as a display of love for Klal 
Yisroel. 
During shachris each morning, after we mention Yetzias Mitzrayim at the 
end of Shema, the main focus of our tefillos (in the paragraph beginning 
“Ezras Avoseinu”) is about Kerias Yam Suf. There we are referred to as 
‘yedidim- beloved friends’, because it was there that we recognized the 
love and bond that Hashem feels with us. Because Kerias Yam Suf was 
where we recognized Hashem’s love for us, that it is our main source of 
pride. 
Based on this idea, we can offer the following explanation about the four 
pesukim of redemption: 
During the Purim story, the salvation was incredible. But what really 
displayed Hashem’s love for us, was that we were not only saved, but we 
also felt an infusion of confidence and pride. That resurgence of Jewish 
pride was the result of Mordechai’s political ascent. The fact is that the 
Purim story could have happened without the parade, and without 
Mordechai donning in royal clothing, and being promoted to viceroy. But 
those events were the ultimate display of Hashem’s love for us. 
(Perhaps that is the deeper meaning of geulah (redemption). Yeshuah 
means salvation, when the immediate danger is thwarted, and those in 
danger are safe. But geulah connotes not merely being saved, but also a 
restoration of pride and dignity, which results from the manner in which 
the salvation occurs. 
That is why “V’ga’alti”(6), according to Seforno, was achieved at Kerias 
Yam Suf. That is also why these four pesukim in the Megillah, which 
discuss the honor accorded to Mordechai, are deemed the pesukim of 
geulah. Geulah connotes an expression of love which results from a 
complete transformation, from victim to leader. The first pasuk(7) is a 
backdrop to Mordechai. It helps to develop the uncanny rise of Mordechai 
throughout the megillah – from an exiled sage to a glorified and redeemed 
Torah leader.) 
Purim is a celebration not only of the salvation Hashem wrought for us, but 
also of our pride in who we are as the Chosen People. Through the miracles 
and incredible events and subsequent celebration, we know that Hashem is 
always watching us, and loves us. 
------------------------------------------------------------------- 
(8)According to the Sefer HaChinuch, Parshas Tetzaveh contains six 
mitzvos(9): 
Mitzvah 98 - Arranging the candles in the Mikdash; to light candles to 
enhance the honor and prestige of the House of Hashem. 
Mitzvah 99 – Special vestments of the Kohanim. Aside for the atonement 
component, wearing the vestments showed honor for the Mikdash and the 
Avodah. 
Mitzvah 100 – The Choshen cannot be removed from the Ephod – there 
had to be a meticulousness with the order and protocol of the Avodah, so 
that it be performed on the highest level. 
Mitzvah 101 – The Me’il may not become torn; a torn garment 
demonstrates a lack of respect and would detract from the necessary honor. 
Mitzvah 102 – Eating the meat of Korban Chatas and Asham (Sin and Guilt 
offerings). All the avodah regarding korbanos helped the offeror feel a 
higher calling and a sense of humility through the honor and greatness 
accorded to every aspect of the korbanos. 
Mitzvah 103 – Burning Ketores – to add honor and prestige to Avodas 
Hamikdash. The sense of smell brings particular pleasure to a person. 
Mitzvah 104 – Not to perform any other service on the inner Mizbeiach 
than Ketores. This demonstrated the completeness of the avodah, and how 
each has its proper place and manner of being performed. 
The common theme of the parsha is fostering proper honor and respect for 
the Avodah. That in turn fosters within a person pride to be part of the 
Divine Service. 
As mentioned, the celebration of Purim is not only of the salvation, but also 
of the increased prestige and pride we felt in being part of Klal Yisroel. 
Achashveirosh sought to minimize the honor of the Avodah. He wore the 
bigdei kehuna and sacrilegiously used the vessels of the Bais Hamikdash. 



!IaaBtu!swl{.iwdu!– trcdk trcd ihc                                                     23 
Achashveirosh wanted the Jews to view him as the replacement of the 
Kohain Gadol, and his palace as the new center of attention, like the Bais 
Hamikdash. He wanted us to be awed and impressed by his wealth and 
power, so that we would no longer care for the Bais Hamikdash, whose 
construction he had halted. 
But through the miracles of Purim we reclaimed our sense of “kavod 
v’tiferes – honor and pride” in our Avodah to Hashem, and in being part of 
the eternal people. 
“You shall make vestments of sanctity for Aharon… for glory and 
splendor”(10) 
“The Jews had light and gladness, and joy and honor”(11) 
1.  Based on the lecture given at Kehillat New Hempstead, Shabbos Kodesh 
parshas Tetzaveh/Zachor 5777. The explanation about the four verses in 
the Megillah is from a derasha given by Rabbi Yisroel Reisman shlita. I am 
indebted to my mother who is a dedicated attendee at the video hookup of 
Rabbi Reisman’s Motzei Shabbos shiurim. My mother shared with me the 
explanation Rabbi Reisman related. I enjoyed it so much that I purchased 
the recording of the lecture. [Note that the point in brackets is my own 
addition.]  
"הגה יש שכתבו שנוהגין לומר ד' פסוקים של גאולה בקול רם דהיינו איש יהודי וגו'   .2

די וגו' וכן נוהגין במדינות אלו (הגהות וגו' ליהודים היתה וגו' כי מרדכי היהו  ומרדכי יצא
 מיימוני פרק ח' וכל בו ואבודרהם)" רמ''א (תרצ: יז)
 The first is where the megillah introduces Mordechai in the second chapter. 
The other three are from the final few chapters of the Megillah: When 
Mordechai leaves the palace bedecked in royal finery after Haman is killed, 
that the Jews were filled with joy, and the final verse of the Megillah, which 
speaks about Mordechai’s devotion to the Jewish people. 
3.  The Brisker Rav writes that the pasuk of “layehudim haysa ora – To the 
Jews there was light, joy, happiness, and honor,” is going back on the 
previous pasuk which describes Mordechai emerging from the palace in 
royal clothes. In other words, the happiness they felt was a result of seeing 
the elevated status of Mordechai. 
4.  A Dayan in Pre-war Satmar (Rabbi Reisman noted that he found the 
sefer from this author while he was learning in the library of Yeshiva Aish 
HaTorah in Yerushalayim the summer prior). 
5.  See Rashi, Shemos 11:2 
6.  In Parshas Vaera, when Hashem foretells the exodus utilizing four 
expressions of redemption. The third one is “V’ga’alti – And I will 
redeem.”  
7.  Which describes Mordechai as being from those who descended into 
exile with King Yochonia, prior to the destruction of the first Bais 
Hamikdash 
8.  The next segment is my addition to Rabbi Reisman’s previous thought.  
9.  In a non-leap year, Purim falls out during the week of Parshas Tetzaveh 
10.  Shemos 28:2 
11. Esther 8:16 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Tetzaveh 
8 Adar 5778/February 23, 2018 
Parshas Zachor 
In case, you are afraid that the honor and respect conferred upon rabbis 
goes to their heads, rest assured that rabbis have a built-in ‘humility 
promoter’. They are called sermon snoozers. Most of them seem to sit in 
the front row. 
I should add that many rabbis have other humility builders as well, which 
include, but are not limited to, the shul president, a bored board of directors, 
and salary discussions. I personally am blessed not to know of such 
humility-builders in our shul. 
A rabbinical colleague related that he feels there is great purpose served in 
the five-minute speech he delivers on Friday evenings, following Kabbolas 
Shabbos. In his words, “either my congregants hear a nice Torah thought 
based on the parsha, which they can repeat at their Shabbos table, or they 
get a brief power nap, which gives them energy so that they not fall asleep 
on their family during their Shabbos meal”. 
It’s fascinating that everyone seems to feel tired on Friday night during the 
short speech, no matter if it’s 5 p.m. during the winter, or 8 p.m. during the 
summer. 
I remember one particular Friday night when I was speaking in a certain 
shul to a relatively small crowd, and I was pretty sure that the entire 
audience had dozed off. I was tempted to test it out by interjecting some 
gibberish, to see if the assemblage would continue their subconscious head-

bobbing and nodding. But I wasn’t sue if one particular person was 
listening, despite the fact that his eyes were closed, so I desisted. 
Rabbi Zev Leff recounts that on one occasion, a congregant approached 
him on Sunday morning to tell him that the rabbis’s Shabbos sermon had 
kept him up all night on Motzei Shabbos. 
Rabbi Leff continued that before he had a chance to start feeling impressed 
with the poignancy of his own words, the man explained that he always has 
a hard time falling asleep at night when he slept during the day. The sermon 
had provided him with just that opportunity. 
My rebbe, Rabbi Berel Wein, relates that he once had a congregant who 
consistently slept through his derashos. As soon as Rabbi Wein mounted 
the podium the man closed his eyes and slept until the derasha ended. [I 
find it encouraging to know that even a noted and talented speaker like 
Rabbi Wein has snoozers.] 
Then, one Shabbos Rabbi Wein walked up at the pulpit to make a brief 
announcement, and then went back to his seat. That week the man slept 
through mussaf. Rabbi Wein added that the man was angry at him 
afterwards, because he was convinced that he did it on purpose. 
A rabbi once told me that in his experience it seems that women seem to 
behave in the opposite manner during shul speeches. Through the 
Mechitza, he coul tell that the women are locked in, listening to every word. 
He added that he always wanted to have the women sit up front during the 
derasha, while the men more comfortably dozed off behind the mechitza. 
Over time I have come to learn that not everyone who appears to be 
sleeping truly is. There are individuals who listen with their eyes closed. 
The majority of sleepers really want and try to listen at the beginning, even 
as fatigue gets the better of them. 
When they get home, if anyone at their Shabbos table asks what the rabbi 
spoke about, they’ll answer “about twenty minutes” or “about the parsha”, 
and then quickly change the topic. 
Before the miracles of Purim occurred, the Jewish people seemed to have 
slipped into a national spiritual fatigue. It wasn’t that they weren’t serving 
G-d or performing the mitzvos, it was more that they were doing so on 
autopilot, as a matter of obligation and emotionless rote. 
The Purim miracle served to jumpstart the nation emotionally. It reignited 
their collective inner spark and brought back a feeling of pride to be the 
bearers of the Torah. 
Shlomo Hamelech states in Shur Hashirim “I am asleep, but my heart is 
awake. The voice of my beloved is knocking. Open for me my sister, my 
friend, my dove, my perfect one...” 
Inspiration knocks periodically, but we must be willing to open the door to 
allow it in. That is accomplished by rousing ourselves from our stupor, so 
that we can emotionally internalize the inspiration. 
Such is what occurred at the time of Purim. It’s a holiday that celebrates 
our spiritual rejuvenation and infuses every Jew with a sense of joy and 
pride in being part of the Chosen Nation. 
Purim doesn’t call out to us to wake up, it sweeps us off our feet in a frenzy 
of joy and unity. 
It’s a holiday that brings with it a spiritual awakening. Therein lies the 
source of its intense joy and celebration. 
May we all attain it. 
Shabbat Shalom & Good Shabbos 
Purim Sameiach & Feilichen Purim, 
R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 וידעו כי אני ה'...אשר הוצאתי מארץ מצרים לשכני בתוכם כט:מו
This statement is nothing short of amazing; that Hashem took us out of 
Mitzrayim in order to have his Presence dwell upon the Jewish people. The 
Ibn Ezra, as explained by the Ramban, highlights this idea, stating that, 
indeed, the sole reason Hashem redeemed us was in order to dwell amongst 
the Jewish people, as it were, and that is the meaning behind the pasuk 
(Shmos 3:13) that says, “taavdun es ha’Elokim ba’har ha’zeh, you will 
worship the Almighty on this mountain.” The Ramban elaborates on this 
idea, after praising the words of the Ibn Ezra and emphasizing that “herein 
lies a fundamental secret”. 
The Ramban elaborates: on a simple, straightforward level, the purpose of 
Hashem bringing His Divine Presence down to rest upon the Jewish People 
is for the sake of the People; however, the deeper truth is that it is for 
Hashem’s sake, as it were. As it says in Yeshayah (49:3), “Yisrael, that 
through you I am glorified”. Many additional pesukim echo this notion. 
Yehoshua said (Yehoshua 7:9), “Mah taaseh l’Shimcha ha’gadol, what will 
You do for Your great name?” In Tehillim (132:13) it says, “Ki bachar 
Hashem b’Tziyon ivah l’moshav lo, for Hashem has chosen Zion, He has 
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desired it for His dwelling place.” And the pasuk that follows it, as well, 
says, “Poh eishev ki ivisihah, here I will dwell for I have desired it.” 
Rabbeinu Bachayei, as well, echoes this idea, in his commentary on the 
final pasuk of the Shema – “I took you out of Mitzrayim in order that I 
should be your Lord”: Hashem redeemed us l’tzorech Gavohah, for the 
sake of the One who dwells on-high. 
What we see from all of this is truly an incredible concept. The covenant 
of servitude to Hashem through keeping His Torah that we accepted upon 
ourselves at Har Sinai is tzorech Gavohah, for Hashem’s sake, as it were. 
It opens up a new perspective on avodas Hashem. One may have been 
inclined to think that serving Hashem is much like following the rules of a 
welfare office to receive the benefits that it offers. And, certainly, as far as 
teffilah is concerned, one could easily fall into a mindset that it’s just a 
means of attaining what we need to survive. But the real truth is that we 
serve Hashem to increase and reveal the glory of Hashem in the world. 
Through our avodas Hashem, the manifestation of the Almighty’s strength 
in the world is increased. Commenting on the pasuk (Tehillim 68:35), “Tnu 
oz L’Elokim, give strength to the Almighty,” the Vilna Gaon says, we give 
strength to the Almighty, as it were, by keeping His mitzvos; similar to 
what Rashi says on the pasuk (Haazinu 32:18), “Tzur yeladcha teshi”: 
Hashem wants to bestow goodness upon you, yet you anger Him and 
weaken His power to give to you. This is precisely what the Gemara in 
Maseches Megillah (11a) says in interpretation of the pasuk (Koheles 
10:18), “Ba’atzaltayim yimach ha’mekareh, in laziness roofing caves in”: 
The laxity of the Jewish People in learning and keeping the Torah creates 
a situation of impoverishing, as it were, the One who provides protective 
shelter. When Hashem bestows goodness to his Chosen People, it increases 
kavod Shamayim (honor of Heaven). The ultimate goodness that Hashem 
gives us is this awesome responsibility and privilege to give honor to 
Hashem. (From the notes of Reb Matis Feld. Ed. note: for further 
elaboration of this concept, see Sifri Bechukosai, Yevamos 64b, Tanchuma 
Naso 16, Sotah 38b, and Maharal Chiddushei Aggados) 
Quotables: 
“A key tactic to overcoming Amalek is to derive true enjoyment from Torah 
and teffilah.” 
Vignettes: 
I would say that my most memorable moments of Rav Twersky, those that 
I found to be more inspiring and moving than any other experiences that I 
had with him throughout all the years, were those that took place during the 
seudah on Purim. Rav Twersky once said that Purim is a day on which it is 
permitted to speak devarim beteilim (idle chatter). Being that the very 
concept of devarim beteilim did not seem to even exist in Rav Twersky’s 
lexicon, this statement came, quite simply, as a shock. That is, until he 
explained what he meant: “What does it mean,” Rav Twersky asked 
rhetorically, “to speak devarim beteilim on Purim? It means that on Purim 
one is allowed to talk about madreigos (spiritual heights) that one has not 
yet attained! The nature of the day is so lofty that we have a connection to 
spiritual levels that are otherwise completely removed from us!” 
Rav Twersky would talk about how Purim has a touch of Olam Ha’Ba (the 
World to Come), when the strength of the yeitzer ha’ra is significantly 
weakened. It is a time wherein there is much less of a conflict between body 
and soul. Purim is a day of the year that body and soul are able to co-exist 
much more harmoniously. One can drink and eat ad d’lo yada – significant 
physical indulgence - and that itself can serve as the vehicle to bring him 
closer to Hashem. 
Rav Twersky would share divrei Torah that reflected his own personal 
yearning to get closer to Hashem, to increase the Honor of Hashem in this 
world, and to ultimately eradicate all of the evil that Amalek represents. 
Every year he would conduct a tefilas rabim (public prayer) at some point 
during the day. One year, he used the format of “Hoshana l’maancha 
Elokeinu”. 
I’ll share with you another very inspiring moment that I recall. During 
Purim of 2006, in the middle of the seudah, Rav Twersky suddenly 
announced, “I am going to give a chassan class.” He added, tongue in 
cheek, “Don’t tell the Mashgiach!” “There are two skills,” Rav Twersky 
said, “that one needs to possess for a successful marriage. The first is the 
skill of proper speech. The pasuk in Tehillim (58:2) says, ‘ha’umnam 
ileim’. Chazal explain that the word ha’umnam is a derivative of the word 
umanus, professional skill. Indicating, Chazal say, that one’s professional 
skill in this world should be to make oneself like an ileim, a mute. In other 
words, a person needs to learn when to not say things. The second skill,” 
Rav Twersky continued, “is teffilah. Commenting on the pasuk in 
Bashalach (14:10) that says, ‘vayitzaku Bnei Yisrael, the Jewish People 
cried out,’ Rashi explains that Klal Yisrael ‘grabbed hold of the 
professional skill of their forefathers’. And what was that professional 

skill? Teffilah! A person has to forever daven that things should work out 
well.” 
If I had to pinpoint, though, what for me was the highlight of each year’s 
Purim seudah with Rav Twersky, I would have to say that it was when he 
would review a statement of the Gra on the Megilah and what would take 
place immediately thereafter. In the esoteric section of his commentary on 
Megilas Esther (1:8), commenting on the words, “v’hashesiyah 
cha’das…laasos kirtzon ish va’ish, the drinking was according to 
protocol…to fulfill the will of each and every person,” the Gra explains 
that, in this world, Torah acquisition comes only with tremendous effort 
and toil; but, in Olam Ha’Ba everyone will receive a portion in the Torah 
according to his degree of desire and yearning. That is the meaning of the 
Gemara at the end of Maseches Taanis that says that, l’asid lavo, Hashem 
will make a circle-dance for the tzaddikim who will point and say “This is 
Hashem, we yearned for Him!” Meaning, according to each one’s yearning 
and desire will be his portion in Torah that he will receive. (Recently, 
Rebbetzin Twersky elaborated that, of course a person’s primary reward 
will be determined by the accomplishments that he attained through his 
efforts and and toil, just that, in addition to this reward, there will also be a 
reward for his desire and yearning for more Torah beyond what he managed 
to reach through his efforts and toil.) After Rav Twersky would say this, 
everyone would begin dancing while singing “v’amar ba’yom ha’hu hiney 
Elokeinu zeh…”. With Rav Twersky, you could feel, during those 
moments, a taste of that ultimate dance of the tzaddikim l’asid lavo. The 
hishtokekus, the thirst and yearning for having a true desire for Torah that 
was expressed during that dance is something that, were I to attempt to 
describe it, I would definitely not be able to do it justice. 
My sense was that Rav Twersky felt that this song was particularly 
appropriate for Purim because, as he often discussed, the miracle of Purim 
generated a renewed commitment to Torah out of pure love (Maseches 
Shabbos 88a), and this song declares our intense, newfound desire to 
receive more Torah. However, I could not help but feel that there was 
perhaps another, deeper reason that Rav Twersky would always want to 
sing this song on Purim. The miracle of Purim taught Klal Yisrael a 
fundamental lesson for eternity: that Hashem is pulling all the strings. 
Always. Even what seems to be bad, is really, ultimately, the catalyst for 
good. V’nahafoch hu. What seems to have been Hashem’s anger in fact 
turned out to be a function of Hashem’s compassion. And Rabi Yaakov 
Mi’Lisa says that this is precisely the meaning of the pasuk “v’amar ba’yom 
ha’hu”. “And it will be said on that day, behold this is Elokeinu (our Lord). 
We hoped to Him and He saved us. This is Hashem, we hoped for Him. Let 
us exult and rejoice in His salvation.” The shift from Elokeinu (which 
connotes strict justice) to Hashem (which connotes compassion), explains 
Rabi Yaakov Mi’Lisa, indicates that, when the ultimate revelation of 
Hashem will finally take place, we will see that, in truth, everything which 
appeared to be a manifestation of strict justice was in fact complete 
compassion. Rabi Yaakov Mi’Lisa elaborates further that this is the 
meaning of the Medrash that says that in this world Klal Yisrael only 
pointed to Hashem once, during Krias Yam Suf when they said “Zeh Keili 
v’anveihu”, but in the next world, Klal Yisrael will point twice, “Elokeinu 
zeh” and “zeh Hashem”. We will point once to the middas ha’din and once 
to the middas ha’rachamim, acknowledging that the middas ha’din was, 
ultimately, really an outgrowth of the selfsame middas ha’rachamim. As 
we would dance to these words, I felt that silent message emanating from 
the depths of Rav Twersky’s soul: “Don’t worry. Whatever happens, it’s 
from Hashem, and, in the end, everything will be ok!” The image and 
feeling of this dance gives me tremendous chizuk and comfort to this day. 
(Reb Chaim Rosen) 
To receive these Divrei Torah directly to your inbox, or to make a dedication, 
please email vayigdalmoshe@vayigdalmoshe.com 
 

Rabbi Berel Wein 

My Orchid Plant 
Among my many failings is the fact that I do not have a green thumb. Plants 
and I do not agree and, in fact, many times I feel that the plants that I have 
in my home are just downright hostile to me. The care of these plants and 
the reason that they have survived so long has always been due to the distaff 
side of my home. I very much enjoy flowers and plants and I see in them 
some of the bountiful goodness of the pleasures that the Lord has arranged 
for humans in this world. 
So I persist in watering and caring for the plants in my house in spite of my 
bumbling efforts to keep them sprightly or at least alive. The only exception 
to this seemingly endless tale of frustration is the orchid plants that I have 
in my house. They require very little care and that is what they receive. 
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Their flowers are absolutely magnificent and their presence has a soothing 
effect on my rabbinic nerves that sometimes become frustrated and jangled. 
And the greatest thing about orchid plants is the fact that after they shed 
their flowers after a month or two they do not die but remain dormant, 
sometimes for more than a year, and then suddenly revive themselves and 
begin to produce the bulbs that will then produce their beautiful flowers. 
I love to watch this process for it gives me a sense of revival and resilience. 
There is a great human lesson to be learned from the orchid plant and I am 
grateful to have that opportunity. The Torah itself indicates that humans 
have much to learn from nature – both the animal and plant kingdoms – and 
that only a fool would ignore these lessons built into God's creation. 
I have had an orchid plant in my home that has been dormant for well over 
a year. About a month ago, the person that helps clean and keep my house 
orderly proposed that I dispose of this plant since it obviously was no longer 
going to revive itself and produce flowers. I told her that this plant had done 
so previously and that I would hang onto it, if for no other reason than a 
sentimental one. 
The plant must’ve heard the warning that it was on a very short leash and, 
beginning two weeks ago, it began to wake up. It now has suddenly 
sprouted bulbs and just before Shabbat it gave birth to the first beautiful 
orchid flower. I was deeply touched by the event for it highlighted to me 
the continuity of life, which is one of the basic values of Judaism and of its 
Torah. 
We all pass through difficult and sad times. We all, in the words of 
Proverbs, “fall seven times.” But we are commanded to rise again to 
continue, for the challenges and difficulties of life are inescapable. The 
strength and resilience that the Lord built into human beings must be 
exploited by continuing to do acts of kindness, mercy and justice. Watching 
my orchid plant bloom again brought home to me this attitude… a mere 
flower served as both a great challenge but also a comfort. 
I realize that even orchid plants do not bloom forever. All things in this 
world are finite and that applies to work with plants as it does to humans 
and other creatures. This realization however does not dampen my 
enthusiasm at seeing my orchid plant once again blossom and give forth 
flowers. The plant does not seem to be overly concerned about its ultimate 
future and demise. Meanwhile it does what it is supposed to do – produce 
beautiful flowers so that the human beings can have enjoyment. 
That is also a great lesson to humans who are haunted by our sense of 
mortality and finiteness. In Proverbs again, King Solomon in describing the 
great woman of valor, states that “she is able to laugh even to the last day.” 
We do not see anything humorous about the last day. But the deeper 
meaning is that while we have not yet arrived at the last day, we have to 
pursue our mission and task in life with enthusiasm and joy and not with a 
sense of doom and foreboding. 
The gift of life and resilience that the Lord has planted within us is what 
makes life magical and gives it a whiff of eternity. I am very grateful to my 
orchid plant for having taught me so many important lessons. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Tetzaveh 
The Torah reading of this week deals with the garments and vestments of 
the children of Aaron, the priests and High Priest of Israel. At first glance, 
the garments that these men were to wear present a clash of ideas and a 
contradiction of policies. On one hand, the garments of the ordinary priests 
were simple, modest and low key – a hat, a belt in the form of a sash, 
trousers and the tunic. They were pure white in color and represented purity 
of body and soul and humility of behavior and attitude. 
Even the High Priest of Israel wore these basic, simple garments at all times 
during his service in the Temple. However, the High Priest wore four 
additional garments that distinguished him and his office from that of an 
ordinary priest. These four garments – a golden plate on his forehead, the 
long outerrobe of blue, a collar decorated with tufts of wool and golden 
bells, and a multicolored intricately designed printed cloth with shoulder 
straps which held the golden plate. This chest plate had 12 precious stones 
and two large diamond-like stones on the shoulder straps – which were 
surely garments of pride, grandeur and majesty. 
The garments that the High Priest wore were in essence self-contradictory, 
for some of the garments were meant to reflect humility and modesty, 
simplicity and purity, while the other garments that he wore reflected 
grandeur, opulence, wealth and power. In this seeming contradiction, in my 
opinion, lies a deep and important message, which is very relevant to us 
even today. 

A person's basic makeup, represented by the simple garments of the 
ordinary priest and of the underlying garments of the High Priest himself, 
must always reflect humility, simplicity and purity. We are told in the 
Talmud that the Lord, so to speak, abhors self-grandeur and overbearing 
pride. 
Maimonides teaches us that in matters of humility one is allowed to go to 
an extreme in order to avoid hubris, pride, arrogance and self-interest. 
Nevertheless the Torah demands of leaders and scholars a certain amount 
– a one-sixty-fourth measure - of assertiveness and self-pride. 
For the High Priest to wear only garments of simplicity would 
automatically diminish his stature and influence over the people that he is 
meant to serve and uplift spiritually. So we must add garments of majesty 
and grandeur in order to allow him to fulfill his role of leadership and 
influence. But underneath the four garments of grandeur, he still wears the 
simple white garments that represent humility and purity. Therefore on 
Yom Kippur, he changes his garments a number of times. Some of the 
service he conducts wearing only the white simple garments, while at other 
times he is empowered to wear his magisterial robes. 
This is always the balance that the Torah demands from all of us and 
especially from our leaders… never to fall into the trap of hubris but always 
to realize that even a costume can influence the public with whose 
leadership he is charged. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Parshas Tetzaveh - What to Remember 
Make holy garments for Aharon, your brother, for glory and for splendor. 
(Shemos 28:2) 
THERE ARE MANY ways to describe the purpose of Creation. However, 
they all come down to a single idea: 
If you analyze the days of old which preceded you, from the time God first 
created man upon the earth, and investigate from one end of heaven unto 
the other end of heaven, can you find anything that has occurred as great as 
this; has the likes of this ever been heard? Did a people ever hear the voice 
of God speaking out of the midst of fire, as you did, and yet survive? Did 
ever God take a nation from the midst of another nation, through tests and 
signs, by wonders, by war, by a strong hand and stretched out arm, with 
awe, as God, your God did for you in Egypt before your eyes? This was 
shown to you so that you could know that God is God, and that there is no 
one else aside from Him. (Devarim 4:32-35) 
To appreciate what this truly means, it is important to be more specific, 
especially considering what the Hebrew text says: 
… To know that Hashem is Elokim, and there is no one else but Him. 
It is not simply a matter of knowing that “God is God,” but specifically of 
knowing that Hashem, spelled Yud-Heh-Vav-Heh, is “Elokim,” as we 
repeat seven times at the end of Yom Kippur. Elokim may run the world in 
a quiet behind-the-scenes manner which others call “Nature,” but it is really 
Hashem running the entire show. 
To better understand what this means, the Torah later warns about an 
opposite reality: 
“I will become very angry at them on that day, and I will abandon them and 
hide My face from them. They will be devoured, and plagued by many evils 
that will distress them, and will say, ‘Do we not suffer because God has left 
us?’ ” (Devarim 31:17) 
It will be as if I do not see their troubles. (Rashi) 
“As if,” but not actually. During hester panim, when God hides His face, 
so-to-speak, the result is a perception of abandonment by God, as a result 
of what happens in history and how. God ALWAYS runs the show, and is 
as involved in the lives and destiny of the Jewish people as ever. It just 
won’t appear like that in the minds of the Jewish people, the result of 
previously having ignored God. 
Hence, the Ba’al HaTurim reveals that: 
The end letters [of the Hebrew words for “hide My face from them. They 
will be devoured”] have the gematria of ‘Haman,’ and this is what the 
rabbis learn in Chullin (139b), that “Anochi haster astir” hints to Esther. 
Haman, the infamous descendant of Amalek, whose main offense is 
tampering with the perception of the Jewish people: 
The hand is on God’s Throne . . . (Shemos 17:16) 
The hand of God is raised to swear by His Throne to have eternal war and 
hatred against Amalek. Why is it written Chof-Samech and not Chof-
Samech-Aleph and why is the Name divided in two? God swore that His . 
. . Throne will not be whole until the name of Amalek is completely 
obliterated. (Rashi, Shemos 17:16) 
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This means that Amalek exists to create doubt regarding Hashgochah 
Pratis—Divine Providence—making it seem as if God does not see all that 
happens in the world of man, or at least, that He doesn’t care. Hence, the 
gematria of his name equals 240, the same as the Hebrew word “suffek,” 
which means “doubt.” 
“Amalek” can also be read, Ayin-malak—Mem-Lamed-Kuf—which 
means “severed eye,” because that is what he does: he severs the MIND’S 
eye of the Jewish people. But apparently, it is only an eye that the Jewish 
people have begun to sever themselves: 
Then came Amalek and attacked the Jewish people in Refidim. (Devarim 
17:8) 
The Torah places this section immediately after this verse (when they 
asked, “Is God amongst us or not?”) to imply, “I am always amongst you 
and ready at hand for everything you need, and yet you say, ‘Is God 
amongst us or not?’ By your lives, that dog shall come and bite you, and 
you will cry for Me and then you will know where I am!” It is like a man 
who carried his son on his shoulders and went on a journey. The son saw 
an article and said, “Father, pick up that thing and give it to me.” He gave 
it to him, and so a second time and also a third time. Yet, when they met a 
certain man along the journey, the son asked him, “Have you seen my father 
anywhere?” Therefore, the father said to him, “You do not know where I 
am?” At which point he put him down and a dog came and bit him. (Rashi, 
Shemos 17:8) 
Based upon this, it would seem that Amalek is the name of the spiritual 
void that results when the Jewish people cease to be real with the idea that 
“Hashem is Elokim.” This is why the potential for Amalek, in the form of 
Haman, resulted when Adam HaRishon ate from the Aitz HaDa’as Tov 
v’Ra—the Tree of Knowledge of Good and Evil, as the Talmud states: 
Where is there an allusion to Haman in the Torah? In the verse, “Did you 
eat from—hamin—the tree?” (Chullin 139b) 
It is a play on the word “hamin,” which can also be read, “Haman,” 
establishing a connection between Haman and the Aitz HaDa’as Tov v’Ra. 
Hence, the main result of the eating itself, the Torah says was: 
God called out to the man, “Where are you?” He answered, “I heard Your 
voice in the Garden. I was afraid because I was naked, so I hid.” (Bereishis 
3:9-10) 
Hide from God? Is that even possible? No. But, a person can think that they 
are hiding from God if they are not real with the idea that “Hashem is 
Elokim.” If a person takes God’s silence as evidence of His absence, they 
can easily delude himself into believing that God goes elsewhere at times. 
That’s why it is not coincidental, but Hashgochah Pratis, that Parashas 
Zachor is usually Parashas Tetzaveh. It is the role of the kohanim through 
their office, and the “Nation of Priests” through their lifestyle, to make the 
reality of “Hashem is Elokim” apparent to everyone. If we don’t, then we 
become evidence of just that opposite, suffering as a result and profaning 
God’s Name in the process. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 610 Tetzaveh תצוה 
This Dvar Torah is dedicated l'refuas Chaim Velvel ben Esther Malka, 
b'soch shaar cholei Yisroel 
Pirkei Avos 1,4 
... ריהם (אבות א:ד)והוי שותה בצמא את דב  
...And drink their words thirstily 
Rebbi Yose ben Yoezer is enlightening us to the optimal way to learn 
Torah. Don't learn just because you have to; learn as if you can't get enough 
of it. Picture how a man walking through the desert and out of water would 
drink - that's the way a person should learn Torah. Why is this the best way 
to learn? 
The Bach writes (Orach Chaim Siman 47) that Hashem's ultimate intention 
behind giving Bnei Yisrael the Torah was so that through the study of Torah 
a person's body and soul would become united with the Torah. The 248 
limbs and 365 sinews of his body would become fused with the 248 positive 
commandments and 365 negative commandments. Ultimately his soul 
would become an abode for the Shechina similar to the Bais Hamikdosh! 
The type of Torah learning that can cause this to transpire is Torah which 
is studied with thirst. Every day we entreat Hashem, "V'ha'arev na... es 
divrei Torascha b'finu" - Please make the words of Your Torah sweet in our 
mouths." Rav Wolbe points out that the root of the word "V'ha'arev" is 
"areiv" which is also the root of the word "l'hisareiv" which means "to 
blend". Things that are sweet, blend with the physical and spiritual makeup 

of a person, while things that are not enjoyable get rejected. We ask 
Hashem to make the Torah sweet so that it will mix into the very fiber of 
our being as was His intention when He gave us the Torah. 
Rav Yeruchom Levovitz zt"l, the famed Mashgiach of the Mirrer Yeshiva, 
was once asked an interesting question: How is it that there are people that 
know the entire mussaf Shemoneh Esrei of Rosh Hashana by heart and they 
don't know the V'hu Rachum tefillah recited every Monday and Thursday? 
They daven the Rosh Hashana mussaf only twice a year while they say 
V'Hu Rachum almost a hundred times a year! Rav Yeruchom gave a 
profound answer. The difference lies in the circumstances under which 
these tefillos are said. The mussaf is davened on one of the holiest days of 
the year, and therefore, it is recited slowly and deliberately. No one is 
running anywhere, and with one's life in the balance, there is a specific 
interest to daven this tefillah properly. In contrast, the V'hu Rachum said 
twice weekly is generally said quickly since people are rushing to get on 
with their daily agenda. When there is no appreciation for the tefillah, no 
matter how many times it is said, it will never become part of the person! 
Accordingly, the Tanna instructs us, "Drink the words of the Chachomim 
thirstily." If you are eager to hear their words and absorb their wisdom, 
your very essence will be transformed as you connect to the Torah, and the 
Giver of the Torah, in the manner that He intended. Hence, Chazal assert 
(Avodah Zara 19), "A person can only learn Torah which discusses a topic 
that his heart desires." If he really wants to learn the way he is meant to, he 
must be eager to study the specific subject that he is studying. 
Ask yourself and answer: Do I try to find a topic of Torah and a way of 
learning that interests me, or do I learn what everyone else is learning 
because "that's what everyone is doing"? 
Purim: The decree of annihilation came in the wake of the Jews enjoying 
Achashveirosh's party. Instead of finding pleasure in the spiritual realm, 
they looked for physical pleasure, and thus these base pleasures became 
part of their makeup. After doing teshuvah they merited a miraculous 
salvation. The love of Hashem engendered by this miracle was the impetus 
for their voluntary and enthusiastic reacceptance of the Torah. They were 
thirsty to learn and unite with His word and ultimately connect to their 
Creator! (See Daas Torah Geulah p. 207) 
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Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 16 - King Shaul 
In his farewell address to his people, Moshe warns: 
"When you come into the land which the L-rd your G-d is giving you and 
inherit it and live in it, and you say, ‘Let us appoint over me a king like all 
the nation around me,' [then] you will appoint over yourself a king whom 
the L-rd your G-d shall choose. From among your brothers are you to 
appoint over yourself a king, you may not appoint over yourself a foreigner 
who is not your bother. However, he must not acquire too many horses for 
himself ... And he is not to acquire too many wives ... neither shall he 
acquire too much silver and gold. And it shall be that when he sits upon the 
throne of his kingdom that he shall write for himself a copy of the Torah..." 
(Devarim 17:14-19) 
This time has come to pass now. 
The Jewish people have been living for close to four centuries without 
strong central leadership and they miss it. So they ask the prophet Shmuel 
to appoint a king. 
Like All The Rest 
Shmuel is not happy over this request but HaShem tells him to go ahead. 
Still it is clear that HaShem is not happy with it either: 
"Listen to the voice of the people according to all that they say to you for 
they have not rejected you but they have rejected Me from reigning over 
them." (1 Shmuel 8:7) 
Why are Shmuel and HaShem displeased, especially since Moshe had 
predicted this turn of events and there is even a Torah commandment to do 
so? 
The answer lies in the way the people asked for a king: 
And they the people said [to Shmuel] "... Now set up for us a king to judge 
us like all the nations ..." (1 Shmuel, 8:6) 
A Jewish king was not supposed to be a king "like all the nations" had. A 
Jewish king was supposed to be a model of what an ideal Jew is all about -
- a figurehead for the rest of the nation to emulate. 
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To ask for a king "like all the nations" suggests that the Jews wanted a big 
strong guy so that they could sit back and throw off that heavy burden of 
responsibility that they've had to deal with on a day-to-day basis. It's much 
easier in many respects to have someone decide for you, which is why the 
Talmud says that "a slave is happier being a slave" -- a slave who is well 
treated will give up his freedom to know that he is being taken care of and 
decisions are being made for him. 
In the year 836 BCE Shaul is anointed as king by the prophet Shmuel in 
accordance with the wishes of the people. 
The Choice 
How was Shaul chosen king? 
The story of Shaul's anointing tells us much about the functioning of Jewish 
society in this time period. 
For one thing, there are many prophets around. So many in fact -- the 
Talmud says that from the time of Moshe to the destruction of the First 
Temple there were over a million prophets -- that the people turn to them 
for everything. You have a profound question about Jewish law? Ask a 
prophet. You need advice on marriage? Ask a prophet. You've lost your 
donkey? Ask a prophet. 
Indeed this is how Shaul and the Prophet Shmuel meet. Shaul comes to 
Shmuel for help in locating some lost donkeys. 
It's an odd story. A man goes to the greatest prophet alive and asks, 
"Where's my donkey?" The prophet answers, "Oh, your donkey is behind 
the shed, and by the way, you're king of Israel." 
When Shmuel tells him that he will be king, Shaul hides. This is where we 
first see the weakness of his character. 
A Fatal Weakness 
The Talmud is very clear that Shaul is not only head and shoulders above 
everyone physically, he's head and shoulders above everyone morally and 
ethically. He's an exemplary human being, but he has one weakness -- he 
suffers from misplaced modesty. A really humble person recognizes his or 
her true strengths and weaknesses; he also knows the difference between 
honor due him and the honor due his position. 
But Shaul is not really strong enough to be a leader of the Jewish people. 
To lead the Jewish people requires a unique combination of iron will and 
diplomacy -- as we saw in the difficulties Moshe faced leading the Israelites 
in the wilderness (Part 13). If the leader is not strong enough the Jewish 
people will walk all over him, but if he's too strong they'll rebel. The 
problem of weak leadership -- which begins with Shaul -- is something that 
will plague the Jewish people throughout history as will become glaringly 
apparent. 
Shaul reigns from 879 to 877 BCE. He's king for only two years and he 
dies a tragic death. Indeed, his brief reign in itself is tragic, and it has to do 
with a fatal mistake he makes early on. He disobeys the commandment of 
HaShem to wipe out the nation of Amalek. 
One of the key commandments that the Jewish people are given upon 
entering the Land of Israel is "to wipe out Amalek." 
Amalek is the ultimate enemy of the Jewish people in history. This is the 
people that symbolize evil, and there is a commandment in the Torah to 
wipe them off the face of the earth, because their pathological hatred for 
Jews is so great, if they have a chance they will wipe the Jews off the face 
of the earth. 
Amalek's major ambition is to rid the world of the Jews and their moral 
influence and return the planet to idolatry, paganism, and barbarism. 
Since this is a cosmic war between good and evil which cannot be settled 
with treaties, HaShem commands the Jews to destroy Amalek -- the entire 
nation, down to the last cow. 
Shaul has the opportunity to do so. He wages war against Amalek as 
commanded and wins, but when it comes to fulfilling the decree he falters. 
The cows are spared, and Agag, the king of the Amalekites, is spared also. 
Ideology Of Amalek 
To this day, history continues to struggle with the consequences of Shaul's 
mistake. 
Agag fathers a child before he is killed by the Prophet Shmuel, and then the 
nation of Amalek goes underground. 
Today, we have no way of identifying the descendants of Amalek, but we 
do know that the Amalekite ideology lives on. There has been more than 
one occasion when people have arisen bent on exterminating the Jews. 
One such example was Haman, the Persian minister who tried to annihilate 
the Jews in the time of Queen Esther (355 BCE). And Hitler certainly 
espoused Amalekite ideology: 
Yes, we are barbarians! We want to be barbarians. It is an honorable title 
to us ... Providence has ordained that I should be the greatest liberator of 
humanity. I free man from ... the degrading self-mortification of a false 

vision called conscience and morality ... Conscience is a Jewish invention. 
(Hitler Speaks, pp. 87, 220-222.) 
And looking at Hitler and the Holocaust we can understand that such 
intense hatred as the Torah ascribes to Amalek can exist in the world. The 
Nazis wanted to kill every Jew. A Jew could have been assimilated, 
intermarried with Christians for three generations but that didn't matter; the 
Nazis were bent on killing anyone with the slightest bit of Jewish heritage 
-- they were bent on wiping out any trace of the Jewish people and Jewish 
influence. 
The End Of Saul 
Meanwhile, the Prophet Shmuel tells Shaul: 
"I shall not return to you for you have rejected the word of the L-rd and the 
L-rd has rejected you from being King over Israel." 
And Shmuel turned to go and he [Shaul] seized the hem of his robe and it 
tore. And Shmuel said to him, "The L-rd has torn the kingdom of Israel from 
you today and has given it your fellow who is better than you.'" (1 Shmuel 
15:26-28) 
With this critical mistake, Shaul is finished. He doesn't get a second chance. 
HaShem doesn't mess around when it comes to the King of Israel. 
If this seems harsh, we must keep in mind the guiding principles of the 
relationship between HaShem and the Jewish people. 
1. According to your level of knowledge is your level of 
responsibility. The mistakes of people in positions of power have huge 
consequences. 
2. According to your level of responsibility is your level of 
accountability. The greater you are, the bigger the impact of your decisions, 
therefore you must be held to an extremely high standard. 
Therefore even the smallest mistakes of Jewish leaders are severely 
punished. 
Although Shaul is finished, this doesn't mean he gets deposed on the spot, 
but it means that his line will not carry on the monarchy. 
Indeed, following this declaration to Shaul, Shmuel goes looking for 
another king to anoint and he finds him in the most unlikely place. 
Next - David: The Shepherd, The Warrior 
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48 Ways to Wisdom 
Way #17: Marriage Power 
Intimacy is a powerful drive, second only to survival itself. Use it wisely. 
Intimacy is a powerful drive, second only to survival itself. Society uses it 
to sell movies, cigarettes and automobiles. 
It is so powerful, it can make monkeys out of us. It can be dangerous to the 
point of wrecking families. That's why it's essential to be in control of it. 
Way 17 is b'miut derech eretz, a Hebrew idiom meaning to control intimate 
activity. The wise person knows how to control his drives – while 
harnessing that power constructively. 
There are three aspects of intimacy: 
1. Positive: It's important to have some. The human body produces 
chemical energy in moments of attraction. 
2. Negative: Too much will drain you. When our hormones are running the 
show, we're no longer free. 
3. Balance: Decide that your mind is going to dictate your actions. Control 
your urges. Use intimacy for the right reasons at the right time. 
The illusion is that the more you satisfy an urge, the more you are satisfied. 
But in reality, the more you feed an urge, the more it wants. 
Even in the context of marriage, excess makes the relationship base and 
self-centered. Balance is essential. 
In the Context of Marriage 
Before getting married, you should know what marriage is all about. Is it a 
contract between two parties? A long romance? A tax break? A 
housekeeper? Companionship? Be careful: How you define marriage will 
determine what kind of spouse you choose. 
In the Torah, the expression used to describe intimacy is "yadah," which 
means "to know." ("And Adam knew his wife Eve, and she became 
pregnant and had a child." – Genesis 4:1) Yadah denotes that intimacy is 
not just a physical act, but is a full emotional union between two people. 
Judaism defines marriage as "finding your other half." Through marriage, 
two people become bound together into a single entity, bringing 
completeness to each other. The longing for intimacy is really an 
expression of the longing to be joined together with our "other half." 
Through the relationship, we express this oneness. 
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We say that a man does not die except to his wife, and a woman does not 
die except to her husband. Others are pained by death, but a spouse's life is 
demolished. If they had a strong marriage, the surviving spouse will have 
to reconstruct their whole existence. 
Intimacy is not an appetite like every other appetite. It is reserved for the 
purpose of making oneness. It has to be with love or it is nothing. 
When a man and woman make a marital commitment, they form a deep 
spiritual bond. They give to each other, and are committed for a lifetime. 
Intimacy binds husband and wife together, because it teaches us to focus 
beyond ourselves. 
Outside of marriage, intimacy is ultimately frustrating because oneness can 
never be fully achieved. That is why the Torah forbids intimacy not in the 
context of marriage. 
This is obvious in regard to a short-term encounter. But even in a long-term 
setting: Without the commitment of marriage, you always keep open the 
option of leaving the relationship. As a result, the degree of connectedness 
reaches a barrier. Eventually, frustration sets in, and the relationship erodes 
at its foundation. 
Picking the Right Partner 
How should you choose a spouse? Are you going to choose the best-
looking one? The one with the most vitality? The most money? 
Choose for long wear. Evaluate someone who has potential, decency, 
strength. Look for someone with dignity and who is a good human being – 
giving, caring, modest. 
You know how to break up a great romance? Get married! In two weeks 
they are grumping at each other! They were getting along famously but 
right after they are married, all of a sudden... "You didn't prepare supper... 
You didn't come home on time... What did you do with the money?" Boom! 
The problem with "romance" is that you don't see the real qualities. If a 
fellow comes over to you and says, "I met this girl. She is perfect. She is 
gorgeous and intelligent and accomplished and smart and idealistic and 
sweet and..." You know what happened? He didn't fall in love, he fell into 
"infatuation." 
This is not to take away the idea of romance. It's just that the Western world 
has the order reversed. First, look for the spiritual qualities. Then once you 
propose, you can fall head over heels and enjoy yourself. After all, you have 
the best spouse in the world! 
The Kabbalah of Marriage 
There is an even deeper level to marriage. 
Judaism says that intimacy is one of the holiest acts we can perform. In fact, 
the Hebrew word for the marriage ceremony, "kiddushin," comes from the 
word "kadosh," holy. 
Judaism says that the greatest physical pleasure is that which is done for a 
spiritual reason. That's why on Shabbat, the holiest day of the week, when 
you are able to get closest to attaining your longing, the Sages specifically 
enjoin couples to be together. 
It is important to see how this longing for closeness is driving you. It is very 
deep. It will give your marriage meaning. 
"Song of Songs," written by King Solomon, is a love song between a man 
and a woman. Yet the Talmud calls it the "Holy of Holies" – the most sacred 
biblical text. Why? Because intimacy is really an expression of our deep 
desire for the ultimate unity: to connect with God. 
The verse, "I am to my beloved, and my beloved is to me" (Song of Songs 
6:3), refers symbolically to the longing for oneness with God. 
Bring spiritual awareness into your marriage. The secret to a really a 
powerful marriage is to walk with God in the middle. Being kind to your 
spouse is a way of being like God, who created us to give us pleasure. 

Tapping into this mindset will give your marriage more meaning and 
ultimately, more pleasure. 
Eternal Bond 
The Torah describes a marriage as basar echad – "they will be one flesh." 
A marriage is not a partnership, not a companionship. It is a oneness. A 
spiritual bond. The force has put you together. Deep in the instincts of a 
human being, there is a bond. 
In the same way that your child is part of you, when you get married, he/she 
is part of you. That holy bond makes you part of each other for eternity. 
You are not alone anymore. 
When you are intimate, you give away a piece of yourself forever. So make 
sure that the pieces you give away are to the person with whom you want 
to be eternally joined! 
This applies in both a metaphysical and emotional sense. Do you remember 
the first boy/girl you were involved with? Can you recall the wonderful 
magic?! 
Shouldn't that magic be reserved for your spouse? Imagine there was only 
one man/woman in the world. If you could marry the only man/woman in 
the world, do you understand how precious your relationship would be? 
That is the power we are talking about. 
If you bond with others carelessly, it will be tougher and tougher to get 
married, and stay married. You are always going to compare your spouse: 
"She is lacking this. He is lacking that. She is lacking this. He is lacking 
that." You don't have the only man/woman in the world. 
Make your moves very carefully. It will affect your relations for the whole 
future. 
Avoid Harmful Temptations 
Anything precious is worth concealing. So it's no coincidence that as 
society becomes more promiscuous and revealing, the quality of 
relationships and the specialness of marriage goes down. 
Yet with the bombardment of the media, how do we avoid the trap of seeing 
intimacy as cheap, easy and degrading? 
One of the best ways to avoid abuse is to create a protective fence. If you're 
on a diet to lose weight, you'll stay away from places that serve fattening 
food. So too, if you want to keep your eyes and mind where they belong, 
avoid going where you will encounter temptation. 
Pull your eyes away. That is the discipline of being in control. 
You can avoid temptation by keeping your mind occupied with things that 
interest you. When you're up to bat in the last inning of a baseball game, 
you don't notice anyone walking by. You have your eye on the ball. So too, 
keep your mind immersed in creative and intellectual pursuits. 
Especially, don't daydream or fantasize about these matters. It's destructive 
and counterproductive. Wasting your brainpower on illusions is wasting 
your potential. 
Daydreaming also creates "fictions" that you and your partner will never be 
able to live up to. You are always looking on the other side. 
Why Is "Marriage" a Way to Wisdom? 
• How you approach intimacy is a barometer for how much you 
are generally in control of your desires. 
• Intimacy for its own sake is degrading. 
• Marriage is a holy act of unification which helps lift us into a 
connection with God. 
• Intimacy is an eternal bond. Choose your eternity carefully. 
• When you choose to minimize, you are in control. 
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Parshas T'rumah - The Great Illusion 
A visitor entering the Mishkon, and later the Beis ha’Mikdosh, might have 
been excused for believing that the most important piece of furniture 
(described by the Torah as vessels) was the Mizbei’ach ha’Nechoshes - the 
large copper altar. After all, with the two daily communal sacrifices that 
were brought on it, a host of extra ones every Shabbos, Rosh Chodesh and 
Yom-tov, and the numerous private offerings – both voluntary and 

obligatory – that one imagines were brought daily, incorporating animal, 
bird and flour-offerings, the Mizbei’ach must have been in constant use, 
with a host of Kohanim in regular attendance. 
For sheer hustle and bustle, none of the other vessels could compare with it 
– the small, golden altar was used only twice daily, for the morning and 
afternoon incense, and so was the Menorah, which was prepared each 
morning and lit each evening. And as for the table, the breads lay there 
untouched for a whole week, to be replaced only on Shabbos. The 
impression gained was most certainly that none of the vessels could 
compete with the copper Mizbei’ach for importance. 
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And which of the vessels was the least significant? The visitor would not 
hesitate to tell you that it was the Oron – assuming that is, that he was aware 
of the Oron’s existence. 
The Oron, he would tell you, remained hidden, untouched, unserved, and 
even unseen, and it was only once a year – on Yom Kipur – that the Kohen 
Godol would spend a short time in the Kodesh Kodshim, be briefly exposed 
to the Oron, and leave, to keep his distance for another twelve months – 
until next Yom Kipur. Clearly then, the Oron played only a minor role in 
the smooth running of the Avodah in the Mishkon. 
What an illusion! The Oron was the key to the workings of the entire 
Mishkon. Not only was it the vessel (in its capacity as the home of the 
Luchos and the Torah) on whose behalf the Mishkon was built, but it was 
the vessel, more than any other, that was responsible for the Mishkon’s 
functioning. If not for the Oron, there would have been no Mishkon (as is 
evident from the Medrash, which describes Hashem’s request to build Him 
a house so that He could be near His daughter - the Torah), and if not for 
the Oron, the Mishkon would not have been functional, since Hashem’s 
communication with Yisroel through Moshe, took place via the lid of the 
Oron (see Sh’mos 25:22). 
In fact, this is comparable to a car’s engine, which in similar fashion, is 
hidden from view, serving no visible purpose, yet in its capacity in making 
the car move, it is both the cause of the car’s manufacture and chiefly 
responsible for its smooth running. 
Man may work the other parts of the car, turning, switching, pressing, 
conveying the impression of greater significance than the engine, which he 
does not touch. However, it is the motor that plays a far superior role to the 
engine, because it is the source of power – for which reason it does not need 
man to work it as it silently plays its part. Likewise the Oron – it did not 
need man to make it functional, because, like the engine, it is the source of 
power, it causes the entire Mishkon to run smoothly. And like the engine, it 
is precisely because of the Oron’s importance that it is kept hidden from 
view. And the same can be said regarding the Talmid-Chochom. Like the 
Oron, he is often not seen. People do not have much to do with him and he 
appears to be insignificant and redundant. 
But this too, is a total illusion. Not only was the world created for him, but 
he is the motor whose power keeps the entire world running smoothly. 
Parshah Pearls 
There are five people who may not separate T’rumah, and even if they do, 
their T’rumah is invalid: 1) a deaf-mute; 2) an imbecile; 3) a minor; 4) 
someone who separates from crops that do not belong to him (without the 
owner’s knowledge); and 5) a non-Jew. (Mishnah T’rumos 1:1) 
Everything is hinted in the Torah, and the above Mishnah is no exception. 
All five people are hinted in our Parshah, which speaks about T’rumah (in 
spite of the fact that the T’rumah here has a different connotation [see Torah 
Temimah]). 
1) “Speak to the B’nei Yisroel and they shall take T’rumah” - but not non-
Jews. 
2) “from every man” - but not from a child. 
3 & 4) “... whose heart prompts him to give” - but not from a deaf-mute and 
an imbecile (who do not have the ‘da’as’ to donate). 
5) “And this is what you shall take from them” - but not from somebody 
who gives someone else’s - Yerushalmi (T’rumos 1:1). 
Don’t Touch! 
“And you shall place on the table the show-bread before Me always.” 
The Gemoro in Chagigah (26b), learns from the word ‘always,’ that the 
bread should (literally) always be on the table, and that consequently, unlike 
all the other vessels in the Beis ha’Mikdosh, the Shulchan could not be 
toveled. Therefore they would announce on Yom-tov “Take care not to 
touch the Shulchan!” 
It was customary to tovel all the vessels after Yom-tov, for fear that, on 
account of the numerous Olei Regel who came to the Beis ha’Mikdosh on 
Yom-tov, someone who was Tomei touched them - all that is, except for the 
Shulchan. 
But who would touch the Shulchan anyway? The Shulchan was situated in 
the Heichal, an area which was accessible only to Kohanim who were doing 
the Avodah, but out of bounds to Yisraelim. 
Rashi and Tosfos therefore, both explain that it was the Kohanim Amei 
Ho’oretz who were being warned here. 
The Torah Temimah however, points out that it is not necessary to learn like 
this. He quotes a Yerushalmi in Chagigah, which explains how, on Yom-
tov, they would carry out the table, to show all the Olei Regel the incredible 
sight of the steaming-hot breads - eight days after they had been baked, from 
which they would all know the extent of G-d’s love for them. And it was 
then, explains the Torah Temimah, that they warned everyone - Kohanim 
and Yisraelim alike - not to touch the Shulchan. 

The Menorah 
The Menorah was made initially of gold.However, we learn from a ‘klal 
u’frat u’klal’ that any metal is kosher, but not wood or glass. 
The Gemoro in Menochas (28b) explains that if the Menorah was made of 
other metals (as happened in the times of the Chashmono’im, who 
inaugurated the Beis ha’Mikdosh with metal spit-rods, because they could 
not afford gold), then it did not need the patterned goblets, knobs and 
flowers, which were only required on a golden Menorah. 
Nor was it necessary to use a kikar of metal in its production, as it was when 
it was made of gold. (Menochos 28b) 
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In this week’s Parashah, we read of the Mitzvah to build the Mishkan / 
Tabernacle and, later, the Bet Hamikdash. R’ Shalom Noach Berezovsky 
z”l (1911-2000; Slonimer Rebbe in Yerushalayim) writes: The Bet 
Hamikdash is the “soul” of all of Creation. [Like the spiritual soul in the 
midst of the physical body,] Hashem sent a “light” from the upper worlds 
into this world of lowly physical desires in order to elevate the Jewish 
People. The service in the Bet Hamikdash and the Keilim / implements and 
furnishings there brought purity to Klal Yisrael, giving them the strength to 
persevere in the “darkness” of this world. In this way, we may explain the 
verse, “They shall make a Sanctuary for Me — so that I may dwell among 
them”– within each and every one of them. The Bet Hamikdash purified 
every Jew so that the Shechinah could dwell within him. 
The Slonimer Rebbe continues: The Bet Hamikdash, a geographical place 
(“Makom”), has a parallel in the dimension of time (“Shanah”). That is 
Shabbat, which brings holiness to the Jewish soul no matter how lowly its 
condition. In the words of our Sages, “If someone keeps Shabbat with all its 
laws, then even if he worships idols, he will be forgiven.” Shabbat is the 
opportunity for every Jew to “come home,” even from the depths of 
lowliness. 
The Bet Hamikdash and Shabbat have a parallel in the spiritual world 
(“Nefesh”), and that is the Torah. Through the Torah, also, a person can 
attach himself to Hashem. (Nesivos Shalom: Shmot p.209) 
“Like everything that I show you, the form of the Mishkan / Tabernacle 
and the form of all its vessels; and so you shall do.” (25:9) 
R’ Yaakov Yokel Ettlinger z”l (1798-1871; Germany; author of the Talmud 
commentary, Aruch La’ner) notes that the phrase “and so you shall do” 
seems to be superfluous. He explains its purpose as follows: 
Commentaries note that some of the furnishings of the Mishkan had 
dimensions in whole units, some in half-units, and some in a combination 
of whole units and half-units. Other furnishings had no specified 
dimensions at all. For example: 
The Aron / Ark was two-and-a-half Amot long, one-and-a-half Amot wide, 
and one-and-a-half Amot tall. The Aron housed the Torah, R’ Ettlinger 
explains, and the horizontal dimensions are not whole numbers to remind 
the Torah scholar that his studies are never completed. The height is not a 
whole number to remind the Torah scholar that, although he must act 
dignified in front of other people in order to preserve the Torah’s honor, 
inside, he must remain humble. 
The Shulchan / Table was two Amot long, one Amah wide, and one-and-a-
half Amot tall. The Shulchan symbolizes wealth, R’ Ettlinger writes, and 
the whole numbers represent being happy with one’s lot, which is what truly 
makes a person wealthy. One of the dimensions includes a half to remind a 
person to exercise restraint eating, drinking, and other material pursuits. 
The Menorah had no specified dimensions. The Menorah alludes to the soul, 
as we read (Mishlei 20:27), “Man’s soul is a lamp of Hashem.” Spiritual 
things take up so space; hence, the Menorah had no fixed dimensions. 
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All of the dimensions of the altars were whole numbers, reminding a sinner 
who is bringing a sacrifice to achieve atonement that he should repent 
whole-heartedly. 
In light of the foregoing, concludes R’ Ettlinger, the meaning of the phrase, 
“And so you shall do,” is clear. Specifically, the Torah is teaching us to 
imitate the various furnishings in our own lives. (Minchat Ani) 
Another explanation: 
Rashi comments: “And so shall you do”– for future generations. 
R’ Eliezer Zusia Portugal z”l (1898-1982; the Skulener Rebbe) asks: How 
can building a Temple be a mitzvah for future generations when, at least 
according to some opinions, the Third Temple will descend from Heaven as 
a building of fire? 
He answers: The Temple that will descend is being constructed all the time 
from our mitzvot. Every good deed adds a course of “bricks” to that Temple. 
This verse is commanding us to do those good deeds. (Noam Eliezer) 
“You shall place [literally ‘give’] in the Aron the Luchot of Testimony 
that I shall give you.” (25:16) 
R’ Moshe Hager z”l (1916-2012; Vizhnitzer Rebbe) writes: Some people 
find it difficult to give charity because they think that their wealth is the 
product of their hard work. They fail to realize that they are mortal beings 
just like the person asking for tzedakah; that but for G-d’s decree, their 
positions in society could just as well have been the reverse. 
Our verse may be interpreted as a response to those whose hands are closed. 
“You shall give.” To whom? To those who hold the Luchot, i.e., to Torah 
scholars and the institutions that support them. If you do, it will show that 
you understand that “I shall give you,” i.e., that your wealth is not your own 
but rather a gift from Me. (Kuntreis Avodat Hashem B’yemei Ha’Shovavim 
p.33) 
“You shall make the Mizbei’ach / Altar of acacia wood, five Amot long 
and five Amot wide — the Altar shall be square — and three Amot high.” 
(27:1) 
The Ba’alei Ha’Tosafot z”l (12th and 13th century; France and Germany) 
comment: “חבזמ / Altar” is an acronym of “Mechilah / Forgiveness,” 
“Zechut/ Merit,” “Berachah / Blessing,” and “Chaim / Life.” 
They continue: “Five Amot [long and five Amot wide]”–paralleling the 
Aseret Ha’dibrot / Ten Commandments–five on one tablet and five on the 
second tablet. 
Finally, “Three Amot [high]”–paralleling the three redeemers: Moshe, 
Aharon, and Miriam. (Da’at Zekeinim Mi’Ba’alei Ha’Tosafot) 
R’ Chaim Zaichyk z”l (1906-1989; Rosh Yeshiva of Yeshivat Bet Yosef-
Novardok in Buchach, Poland; later in Israel) asks: Where do we find 
Miriam playing any role in the redemption of the Jewish People? 
He explains: First, Miriam was the catalyst for Moshe’s birth. Our Sages 
teach that, when Pharaoh decreed that all newborn boys be killed, Miriam’s 
father, Amram, separated from his wife Yocheved. Miriam rebuked him, 
saying, “Pharaoh only decreed against the males. Your action will result in 
no girls being born either.” Amram then reunited with Yocheved and Moshe 
was born. 
Also, when Moshe was placed in a basket in the river, it was Miriam who 
kept watch over him, and it was she who went to bring Yocheved to nurse 
Moshe on behalf of Pharaoh’s daughter. Because of Miriam’s devotion to, 
and self-sacrifice for, Moshe, she is considered a partner in his redemption 
of Bnei Yisrael. 
R’ Zaichyk concludes: One who participates in Bnei Yisrael’s suffering will 
be a participant in their joy. One who is an accessory to the performance of 
a Mitzvah is given credit as if he did the Mitzvah. These statements describe 
Miriam’s role vis-á-vis her brothers, the redeemers. (Ma’ayanei Ha’Chaim) 
Memories of Yerushalayim 
R’ Ben-Zion Yadler z”l (1871-1962; “Maggid / preacher of 
Yerushalayim”), describes in his memoir, B’tuv Yerushalayim, some 
outstanding members of Yerushalayim’s working class at the turn of the 
20th century. 
R’ Shmuel Schneider, who sewed garments in the Yerushalmi style, 
conducted his business honestly and set aside much time for Torah and 
prayer. One who didn’t know him would think he was one of the great men 
of Yerushalayim and one of its dignitaries, for his wisdom shone on his face. 
When R’ Yitzchak (Itzele) Blazer zt”l [1837-1907; one of the most 
prominent students of Rabbi Yisrael Salanter z”l] settled in Yerushalayim, 
he sent for R’ Shmuel to come and take his measurements so that R’ Shmuel 
could sew Yerushalmi garments for him. When R’ Shmuel arrived at his 
home, the sage thought that one of the rabbis of Yerushalayim had come to 

welcome him to Eretz Yisrael. Immediately, R’ Itzele stood up and invited 
his guest to sit, and they discussed Torah and mussar (character 
improvement) subjects together for a long time. Finally, R’ Shmuel got up 
and said, “Forgive me, rabbi. Please allow me to take your measurements 
as I was summoned to do.” R’ Itzele was astounded and said, “Indeed! This 
is the Yerushalmi tailor, and I had no idea. Fortunate are you, Yerushalayim, 
that a tailor such as this lives in your midst.” . . . 
R’ Naftali Meller (the painter) and R’ Herschel Blecher (the blacksmith) 
both served as representatives of the congregation [i.e., chazzanim] in the 
large Menachem Zion shul in the churvah / ruin of Rabbi Yehuda 
He’chassid on yom tov and the High Holidays. They were exceptional 
Torah scholars and possessed extraordinary awe of G-d. They were among 
the most important of the mussar scholars in Yerushalayim. 
All of this and more were the fruits of the sacrifices that the earlier 
generations, who were like angels, made to attain awe of G-d. Even the 
youth who were apprenticed to tradesmen acted like mentschen and 
overflowed with Torah and awe of G-d. Alas, alas, for that which is lost but 
not forgotten! 
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Rabbi Michael Rosensweig 

TorahWeb 
Terumat haMishkan as an Expression of Am Yisrael's Brit 
The obligation to collect donations in order to construct the mishkan 
(terumat hamishkan) is introduced in Parshat Terumah. The Baal haTurim, 
noting the Torah's formulation of this charge -"daber el Benei Yisrael ve-
yikhu li terumah" - concludes that only Jews were qualified to participate in 
this particular collection. [His halakhic conclusion is supported by the 
gematria remez that he adduces from these words!]. This ruling requires 
some clarification in light of the fact that typically mikdash donations are 
welcomed and certainly accepted from all sources. The Talmud (Arachin 
5b) establishes that the bedek habayit contributions of non-Jews are subject 
to the violation of meilah, as they attain mikdash status. Why, then, should 
terumat hamishkan, the original and paradigmatic kodashim contribution be 
restricted exclusively to Jewish donors? While Tur's exclusion of non-Jews 
from terumat hamishkan is hardly uniformly accepted (see Rinat Yisrael, 
Shemot 25:2 ), it still commands our attention and demands an explanation. 
His view likely reflects a singular perspective on terumat hamishkan that 
transcends this particular application. 
Terumat hamishkan was not merely a fund-raiser for a worthy or sanctified 
cause. There are indications that while the building of the mishkan was 
indeed somewhat paradigmatic (see Rambam Hilchot Beit haBechirah 1:1), 
it was also (and particularly the terumat hamishkan process) sui generis. 
The Torah repeatedly details the specifics of this process, and portrays these 
contributions as an independent obligation, seemingly distinct from the 
obligation to build ("ve-asu li mikdash") or sustain (bedek habayit) the 
mishkan-mikdash. The commandment to collect the materials necessary for 
the mishkan and to invest them with lishmah and sanctity (see Rash and 
Ramban, beginning of terumah) reflects the novelty and spiritual ambition 
of the very notion of a physical abode for the Divine Shechinah that had just 
been formatively articulated and that was about to be initiated. Despite the 
impossibility-inconceivability of the goal- as Hashem cannot be physically 
limited ("shamayim u- shemei shamayim lo yekalkelukaha", Divrei 
haYamim), Klal Yisrael were tasked precisely to undertake this project, and 
instructed with great precision how to implement it. At the same time, only 
a people who had already defied the norms of a spiritual-material dichotomy 
by elevating and harnessing physicality for spirituality ("vayechezu et 
HaElokim va-yochlu va-yishtu" Shemot 24:11), by defining their human 
rationality based on Divine fiat (naaseh ve-nishma), by experiencing gilui 
Shechinah (including "ro-im et hakolot") and even an extended ascension 
into the Shechinah, could participate in this groundbreaking endeavor. 
Terumat hamishkan, formulated as an independent mitzvah le-shaah, must 
be perceived in its context. The charge to contribute follows immediately 
after the pivotal section in the end of parshat Mishpatim in which the Torah 
records the celebrated phrase "naaseh ve-nishma (Shemot 24:7), describes 
the sprinkling of the dam haberit (24:8) symbolizing the singular bond 
between Am Yisrael and Hashem, and chronicles Moshe Rabbeinu's 
unprecedented 40-day ascension and inimitable bond with the Shechinah 
(24:12-18). These pesukim-developments provide the background for the 
very notion of a permanent mishkan, the most ambitious undertaking of 
hashraat haShechinah. They establish Klal Yisrael's unique credentials to 
accomplish this intriguing structure, but also may indicate that hashra'at 
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haShechinah in this form is itself a vital expression of this singular brit! 
[The midrash, beginning of terumah, suggests that the mishkan, which 
houses the aron brit Hashem, exemplifies the uniqueness of mattan Torah 
as a transaction-gift in which the purchaser acquires the prior owner 
together and along with the precious merchandise!] These considerations 
certainly justify the exclusion of non-Jews from this highly particularistic 
manifestation. 
Moreover, it is conceivable that the unusual and complex formulation of the 
obligation of terumat hamishkan reflects an additional dimension that 
particularly exemplifies kedushat Yisrael, as crystallized in the 
aforementioned brit. Chidushei haGriz (al haTorah, Terumah) notes that the 
initial emphasis of the verse - "dabeir el Benei Yisrael ve-yikhu li terumah" 
- defines an obligation that devolves upon the collective Klal Yisrael. The 
conclusion of the passuk-"me-eit kol ish asher yidvenu libo tik-chu et 
terumati"- depicts the requirement of voluntary individual donations. He 
concludes that terumat hamishkan was, indeed, dialectical- comprised of a 
chovat tzibur that was implemented (kiyum) by voluntary individual 
donations. Certainly this obligatory national collection of individual 
donations particularly typifies the brit of naaseh ve-nishma (Shemot 
24:3,4,7), the experience ofgilui Shechinah at maamad har Sinai (Shemot 
20:2,14), and generally characterize the singular halakhic approach to law, 
life, and kedushah. The interplay between obligation (gadol metzuveh 
veoseh) and voluntarism (nedavah, lifnim meshurat hadin, zeh keili etc.) is 
a major theme in halakhic life. The intricate duality of personal and 
collective-national motifs underpins all of Jewish law and thought. It was 
surely appropriate that terumat hamishkan, embodying the ambition, vision, 
expansive methodology, and diverse themes of the brit itself emerge as an 
independent mitzvahaddressed exclusively to Klal Yisrael. It was the 
necessary and natural bridge to attaining the nearly impossible but 
absolutely vital timeless goal of "ve-asu li mikdash veshachanti 
betocham"(25:8.) 
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Person in the Parsha 
The Missing Tzedakah Box 
It was a cold winter, all over the world. It was the year 1991, and it was the 
time of the great Gulf War. Scud missiles were falling upon towns and cities 
throughout the State of Israel. To say that times were tense would indeed be 
an understatement. 
The city of Baltimore had a sister city relationship with Odessa, in the 
former Soviet Union. The communist regime had just fallen, and travel to 
places like Odessa was becoming more practical. The Jewish community of 
Baltimore had begun to send representatives to assist the Jews of Odessa in 
various ways. Every six months or so, they would assign a different rabbi 
to travel to Odessa to ascertain the needs of the Jewish community there. 
That winter, it was my turn as a local Baltimore congregational rabbi to visit 
Odessa. It was a tense time for such a visit, and my family and friends urged 
me not to go. 
However, I did go and had one of the most adventurous experiences in my 
life. My companion and I were stranded in the Moscow airport and could 
not continue on to Odessa, because the Russian Navy was on maneuvers in 
anticipation of the spreading of the Gulf War – and we were considered 
potential spies. We spent a frigid Shabbat in Moscow, eventually obtained 
the credentials to gain access to Odessa, and spent about ten days there. 
I had a busy and rewarding time there, especially because of my visit to the 
one synagogue that was permitted to function throughout the communist 
era. I remember the synagogue well, and I recall the fact that the prayer 
services were held in a basement room and not in the still beautiful and quite 
a large sanctuary, because the community could not afford to heat the larger 
facility. 
About twenty men and three or four women gathered in that basement shul 
every morning. They had Torah scrolls and read from them. Many 
individuals came by for a moment or two to light memorial candles. There 
were even siddurim and chumashim. But something was missing, and for a 
while I couldn’t quite put my finger on what it was. 
Suddenly, it dawned upon me that there were no pushkas (tzedakah boxes) 
and no collection of tzedakah (charity) whatsoever. Tzedakah is an integral 
part of the Jewish prayer service, and no synagogue that I am familiar with, 
whatever its orientation, lacks a tzedekah box in which to at least put in a 
few pennies. 
It was at that moment that I began to fully comprehend the effects of seventy 
years of communist domination upon the religious psyche of the Jews who 

lived under Soviet regime and tyranny. The deep-rooted custom of giving 
charity daily had been uprooted. The profound compassion, which has 
characterized the Jewish people throughout the ages, had been purged from 
the very souls of the victims of Communism. 
I reflect on this important personal observation when this week’s Torah 
portion, Parshat Terumah, comes around. For although we have examples 
of charity and benevolence earlier in the Torah, this week we read for the 
first time about the entire Jewish community and its response to a call, an 
appeal, for contributions. 
In Terumah, the Jewish people begin to construct the Mishkan, the 
Sanctuary. In a sense, it is the first synagogue in our history. It is certainly 
the first time that we are summoned to contribute, each and every one of us, 
to a community-wide project. The Jewish people do respond, and respond 
generously, with all their hearts, and with whatever they have available, to 
the call for contributions to the Sanctuary. There is no record of anyone 
shirking this responsibility. 
Our Torah portion begins with the command of the Almighty to Moses that 
he speak to the Jewish people and “have them take for Me a gift from every 
person whose heart moves him to give.” (Exodus 25:2). Commentaries 
throughout the ages find it remarkable that we are asked to take, not give, a 
gift, establishing the basic teaching that he who gives takes a great deal in 
the process, that giving is a reward and not a deprivation. That fundamental 
lesson was expunged from the minds and hearts of the Jews of Odessa under 
the duress of a mere seventy years of communist oppression. 
I have been reading a great deal about the science of genetics and its 
fascinating recent discoveries. Among these discoveries is the finding that 
many traits that we ordinarily think are products of our education and 
experience are ultimately rooted in heredity, in our genes. One of those traits 
is altruism, the tendency to care about others and to act benevolently toward 
them. 
This scientific finding is, in a sense, consistent with the Talmudic teaching 
that three personality traits are part of the definition of the Jew, hardwired 
into our very nature: compassion, the capacity to feel shame, and generosity. 
The Jews I met during those wintry days on the shores of the Black Sea have 
the same genetic composition as the alms-giving Jews I see every morning 
in New York, Baltimore, and Jerusalem. They share a common heritage and 
heredity with all other Jews. They, too, possessed the gene for altruism, if 
in fact such a gene exists. 
But I am convinced that the power of our social experiences is sufficient 
enough to overwhelm the innate power of our inherited traits. The 
indoctrination of seventy years of a culture which taught that one has no 
private property, no ownership, no say over giving or taking, but that 
everything belongs to the commune, was sufficient to undermine centuries 
of teachings and practices of an entirely different ethic. For the Jewish ethic 
of charity teaches that we are entitled to private property that we come by 
through honest effort and legitimate toil. The Jewish ethic of charity 
teaches, however, that we are accountable to take some of that legitimately 
earned private property and give it on to those less fortunate than we are or 
to ward the needs of the larger collective, the tzibbur. 
There are many ways to understand Jewish history, many perspectives from 
which to view our origins and our ability to have survived the vicissitudes 
we have encountered over hundreds of years. We can understand our history 
in terms of our persecutions, in terms of our heroic leaders, in terms of our 
migrations to every part of the globe. 
But I maintain that the way to understand Jewish history is through the 
recognition of the power of the mitzvah of tzedakah, a mitzvah that we have 
all faithfully kept whether we observed other mitzvot or not. We have had 
the amazing ability to recognize our obligation as individuals to the greater 
community. We have always demonstrated our compassion for the welfare 
of the poor, of the sick, of the elderly. Jewish history can be understood in 
terms of our successes in the area of charity. 
The old synagogue of Odessa, as I am told by those who have visited there 
more recently, now has a tzedakah box. Indeed, it has more than one. The 
Jews there are more than generous in their giving. The lessons of 
Communism have been undone. The Jewish tradition of “taking gifts” has 
been restored. 
That is the way I choose to understand the major theme of Jewish history; 
compassion for each other, generosity, charity, and altruism. Sometimes, 
for brief periods, we may lose our focus. But we are quick to regain it.  
 
 



N  

Vol 28 # 42            PLEASANT RIDGE NEWSLETTER                                   s”xc   
j”ga, A Kehilas Prozdor Publication 
 (c) 1990-2018 Rabbi Leibie Sternberg              (Monsey/Spring Valley Z’manim)                      rufz- vum, :,arp 
 http://www.prozdor.com          Candles Mincha     Daf Yomi     Shachris     a”ezx 
                                                                                                                                                     Friday       5:22                        5:32                                                              9:25 
       vjnac ohcrn rst xbfban      Shabbos               1:45/5:22       4:45               9:00                                   9:24 
 Parshas Zachor for women: 5:20 sharp      Sunday                                  5:32                     5:55            8:00                    9:23 

 
 
:  
 
 
 

This issue is dedicated: 
hukv auchhk vsuvh r”c vfkn h,run hnt b”zku              ktuna r”c ctz irvt crv hrun hct b”zk  

Dedications ($18) and appreciations may be sent to: Kehilas Prozdor, 8 GreenHill Lane, Spring Valley, N.Y. 10977 (845) 354-7240 
As this contains Divrei Torah and partial Pesukim, it should be treated with proper respect, both during and after use 

rhtn ojbn r”c vecr b”gku        ohhj cegh r”c ovrct b”gku       hukv ejmh r”c krgp b”gku       hukv cuy ouh ovrct r”c auchhk vsuvh b”gku     

 

IMPORTANCE OF ....  
The Gemara (Zevachim 88b) states that when the special 
garments of the Kohanim became soiled, they would not be 
laundered, but instead were discarded and new garments were 
provided. This was based on the rule: ,urhag ouenc ,uhbg iht – 
there is to be no concern or appearance of poverty (laundering) in 
a place of affluence (the Avodah in the Beis HaMikdash). Perhaps 
for this reason, Achashveirosh wore these garments, to reflect that 
rule. However, the Gemara (Yoma 44b) states that every day, a 
Kohen would gather coals for the Ketores using a silver shovel, 
and then transfer the coals to a golden shovel. This was because 
the Torah is ktrah ka ibunn kg vxj - concerned for the money of 
Bnei Yisroel, and since gathering would grind away at the shovel, 
an intervening silver one was used instead of using the gold 
shovel directly. How are these two conflicting sentiments 
reconciled ? The Tiferes Yisroel (Tamid 5:5:27) suggests that both 
positions are correct, and the relative circumstances determine 
which is applied. Thus, a small loss will be of no consequence 
where Bigdei Kehuna are to be ,rtp,ku sucfk, but wasting gold 
where silver will do serves no purpose. The Gemara (Menachos 
89a) states that the Menorah was to burn the entire night, and the 
Chachomim determined that this would require ½ of a log of oil 
per lamp. How did they come to this amount ? One opinion says 
that they began with a full log, and when that burned far too long, 
they decreased the amount until they reached ½ of a log. Others 
say that they began with ¼ log, and then increased the amount 
until ½ log met their requirement. The Gemara concludes that 
beginning with ¼ log and then increasing the amount reflected the 
view of ktrah ka ibunn kg vxj vru,v by not wasting any oil 
during the trials. The other opinion held ,urhag ouenc ,uhbg iht 
and concern over wasting a small amount of oil was not befitting 
the splendor of the Beis HaMikdash. 

QUESTION OF THE WEEK:  
Why don’t we fast Taanis Esther for 3 days before Purim, to 
commemorate the 3 day fast instituted by Esther in the Megilah ?    

ANSWER TO LAST WEEK:  
(Which of the 5 senses is specifically connected to Adar ?)  
The Gemara (Beitzah 15b) states that if one wants his assets to be 
preserved, he should plant them in Adar. The Bnei Yissachar 
(Adar 1:9-10) quotes the Ari Z”L  who says that Adar is the nose, 
which is able to smell, because all the other senses were involved 
in the sin of the ,gsv .g, but not smell. Since the nose is 
connected to the eternal vnab, planting in Adar will also last long.     

DIN'S CORNER:  
One should dress in Shabbos clothing on Purim and daven 
Mincha on Purim day early, so as to have more time for the 
Seudah, most of which should be eaten during the day. Although 
there may not be an absolute obligation to eat meat at the Seudah 
(racc tkt vjna iht), still it is a mitzvah to eat meat, and for 
Purim purposes, chicken is also meat. (Rivevos Ephraim 1:350) 

DID YOU KNOW THAT ....   
The Gemara (Sanhedrin 20b) states that Bnei Yisroel were 
instructed to perform 3 mitzvos when entering Eretz Yisroel: to 
appoint a king, to destroy Amalek and to build a Beis HaMikdash. 
Rashi comments on the words: ekng rfz ,t vjn, that this 
includes the destruction of men, women, babies, oxen, sheep etc.. 
so that no one may point to anything and say – this was from 
Amalek. (Rashi seems to derive this from the Mechilta in 
BeShalach) The Ibn Ezra also defines vjn, this way, citing a 
Posuk (ktuna 1:15:3) which lists men, women, infants and 
animals to be killed by Shaul. However, the Rambam (Mitzvah 
188) and (ohfkn 5) does not mention the destruction of Amaleki 
animals. Does the Rambam argue with the Mechilta ? The Hadras 
Kodesh suggests that since the Mechilta was referring to the 
Posuk in BeShalach: ekng rfz ,t vjnt vjn hf, any destruction of 
Amaleki animals stems from there, which the Posuk refers to as 
rus rusn ekngc ‘sk vnjkn. The vnjkn that Hashem (kufhcf) wages 
against Amalek flares up from time to time at the instruction of a 
Navi, which is different from the mitzvah that Bnei Yisroel are 
obligated in under ekng rfz ,t vjn,. Thus, when Shmuel told 
Shaul to kill everything Amaleki, including the animals, it was 
based on Hashem’s statement ekng rfz ,t vjnt. For this reason, 
when Shaul returned from destroying Amalek, and Shmuel was 
angry with him for having spared Agag and the animals, Shaul 
said: lhrcs ,tu ‘s hp ,t h,rcg – I transgressed the mitzvah of 
Hashem’s mouth (i.e. ekng rfz ,t vjn, by not killing Agag) and 
your [Shmuel’s] [a Navi’s] words, by not killing the animals, 
which was required under a Navi’s periodic application of 
Hashem’s ekng rfz ,t vjnt. The Meshech Chochmah points out 
that Dovid HaMelech also periodically attacked Amalek (ktuna 
1:27:9) but spared the animals, and no one questions this. 
However, since killing the animals would only be required when 
a Navi instructed it, Dovid was not under that obligation.  
A Lesson Can Be Learned From:  
A wealthy man by the name of Shtokshtil came to see the Sanzer Rov 
regarding his son Yosef, who was sitting and learning. The father was 
afraid that he would soon be drafted into the Austrian army. It was very 
difficult to escape the Austrian draft in those days, especially since the 
government focused specially on the Jewish draftees. The Sanzer Rov 
heard Mr. Shtokshtil’s request, and his only response was to murmur 
over and over, the word “TzuKneicht”. This word did not make any 
impression on Mr. Shtokshtil and he continued to press the Rov again, 
for a brocho on behalf of his son. The Sanzer Rov continued to express 
his one-word response, until Mr. Shtokshtil left. Despite Mr. Shtokshtil’s 
fears, his son Yosef was not bothered by the draft for all the years of his 
eligibility, which no one could explain. When Yosef reached old age, he 
decided he wanted to visit Eretz Yisroel. For this, he needed a passport. 
After he turned in his application, there was an unexpected delay, as his 
name could not be found in the birth records. Finally, someone noticed 
that Yosef’s name was the last one on the page, and that it had been 
folded over and wrinkled on that spot, which apparently had also 
prevented the draft board from calling him up. TzuKneicht.  
P.S. Sholosh Seudos is sponsored by the Sternberg family. 


