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Internal Purity  
Adapted from a Chumash Rashi shiur given by the Tolner Rebbe shlita,  

Tazriah-Metzora 5772 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע    

In parshas Tazriah the psukim say, ( ג-ויקרא יג, ב ) “  והיה בהרת או ספחת או שאת בשרו בעור יהיה כי אדם

 ושער הבשר בעור הנגע את הכהן וראה. הכהנים מבניו אחד אל או הכהן אהרן אל והובא צרעת לנגע בשרו בעור

אתו וטמא הכהן וראהו הוא צרעת נגע בשרו מעור עמק הנגע ומראה לבן הפך בנגע , If a person will have on 
the skin of his flesh a white blemish, a creamy growth, or a bright spot, and it forms an affliction [that 
is suspected of being] Tzaraas on the skin of his flesh, he shall be brought to Aharon Hakohein or one 
of his sons, the Kohanim, [for examination]. The Kohein should examine the affliction on the skin of his 
flesh, if hair in the affliction has changed to white, and the appearance of the affliction is deeper than 
that of the surrounding skin of the flesh, it is an affliction of Tzaraas and the Kohein should examine 
him and make him impure.” Rashi comments, “  טומאה סימן לבן ששער אתה טמא לו יאמר - אותו וטמא

הכתוב גזירת הוא , and make him impure – [the Kohein] should tell him, “you are impure,” for white hair 
is a sign of tumah by scriptural decree.” 

What is Rashi Teaching Us? 
The Mizrachi and other Mefarshei Rashi ask, what was Rashi coming to teach us by writing that the 
Kohein should tell the person with Tzaraas that he is impure, as the possuk clearly says, “  הכהן וראהו

  the Kohein should examine him and make him impure.”Q1 ,וטמא אתו

The Mizrachi answers that Rashi’s intention was to prevent a possible misinterpretation of the possuk, 
as in theory, one could have interpreted the words, “וטמא אתו,” to mean that the Kohein should render 
the person impure by touching him with something that is impure, such as a dead rodent. This 
explanation however is difficult to accept for two reasons. Firstly, why would the Torah instruct the 
Kohein to make the person impure by touching him with an impure object when the person is already 
impure due to his Tzaraas? Secondly, it would seem highly out of character for a Kohein, who is a 
symbol of purity himself, and is instructed to remain pure at all times, to handle something tamei for 
the purposes of defiling people’s purity. We will therefore attempt to find a different answer for his 
question. 

Only Tamei after the Kohein Pronounces him Tamei 
The Maharal understands that Rashi’s comment comes to teach us the Halachah that Tzaraas is only 
tamei if the Kohein says that the person is tamei, and in the event that a Kohein did not say the words, 
“you are tamei,” then the person remains tahor, even though he clearly displays the symptoms of 
Tzaraas.  This innovative approach raises another two questions. Foremost, why is it necessary for the 
‘magic words’ to be pronounced for a person to become tamei,Q2 and why did those words need to be 
said specifically by a Kohein, as one would think that anyone who knows the relevant Halachos should 
be qualified to rule over such a case.Q3  

Obviously a גזירת הכתוב 
The Nachlas Yaakov asks on the continuation of Rashi which says that ‘white hair is a sign of tumah by 
scriptural decree,’ what is the lesson that is to be learnt from this statement as this Halachah is 
explicitly mentioned in the psukim and is obviously a גזירת הכתוב.Q4   

Apparent Repetition 
Additionally, the Meshech Chochmah points out an apparent repetition in the wording of the possuk 
which starts off with, “ ...הנגע את הכהן וראה , The Kohein should examine the affliction on the skin of 
his flesh,” and then goes on to repeat itself with the words, “ אתו וטמא הכהן וראהו  and the Kohein 
should examine him and make him impure.” We must attempt to understand what the Torah is coming 
to teach us each time it says that the Kohein should perform an examination.Q5  
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 סימן or סיבה
Lastly, there is a ‘lomdishe’ question that must be addressed. One must attempt to understand the 
underlying Halachic process that renders a person with Tzaraas impure. One could posit that a Tzaraas 
lesion is in itself impure, thus rendering the person upon whom it is found impure , in which case the 
Tzaraas is the ‘סיבה, cause’ of the impurity. Alternatively, one could suggest that when a person is 
afflicted with Tzaraas it is a ‘סימן, an indication’ of an impurity that exists within the person and is not 
the cause of his impurity.Q6  

You are Impure 
Although there are grounds to argue in favor of first explanation, if we assume that the second 
explanation is correct, we will be able to answer all of our questions.  

Firstly, we can explain that when Rashi writes that the Kohein must say the words “ אתהטמא  , you are 
impure,” he is explaining that the emphasis on the word ‘אתה, you’, is coming to teach us this very 
point, that the Kohein must tell the person that the reason he has become tamei is not because the 
tumah of the Tzaraas that is on his body, but rather that the cause of his impurity is tumah that exists 
within him, and the Tzaraas is only a symptom of this tumah.A1   

Double Examination 
With this we can also explain the seemingly repetitive wording in the possuk, as there are in essence 
two elements of examination that must be performed by the Kohein. Foremost the Kohein must check 
the lesion that is suspected of being Tzaraas and then, assuming that it fits the necessary Halachic 
criteria, the Kohein must then look at the person in his entirety and see the impurity that is emanating 
from within him, before he can pronounce him impure.A5  

The Kohein Shall Purify the Lesion 
If this explanation is indeed correct, however, we will now have to explain the psukim that dictate the 
process for purifying a person from his Tzaraas, as they seem to indicate that the first explanation is 
correct. The possuk says, (ויקרא יג יח) “ הוא טהור הנגע את הכהן וטהר ללבן הנגע נהפך והנה הכהן וראהו , the 
Kohein shall examine him and [if he finds that] behold, the lesion has turned white the Kohein shall 
purify the lesion as it is pure.” This possuk clearly seems to address the lesion itself, and requires the 
Kohein to identify whether it is pure or impure. How can we reconcile this with the approach that Rashi 
seems to be taking, that the lesion is only the sign of an impurity that lies within the person?Q6  

Decree of the King 
The Ramban (פירוש על חומש ויקרא יח, ו) defines a גזירת הכתוב as “  הדבר הוא והגזרה, מלך גזירת שהם דברים

 ולא, בה שיצוה ההיא במצוה והתועלת הצורך היודע והוא, מלכותו בהנהגת החכם שהוא המלך דעת על העולה
יועציו לחכמי זולתי לעם אותו יגיד , things that are [like a] decree of a king, and the decree is something 

that is thought of by the king from his knowledge of the ideal way to rule his kingdom and he is the 
one who appreciates the need for and the benefit that can be gained from a particular command, 
which he does not reveal to his people, with the exception of his wise men and advisors.”  

We can now understand that Rashi with his comment that the signs of Tzaraas are a גזירת הכתוב, was 
coming to teach us that the fact that the Kohein must tell the Metzorah that he is Tamei, is in order 
that he should understand that Tzaraas is a Divine decree that is coming to reveal to him that he is 
suffering from an internal impurity, and in this way he will be able to purify himself.A5  

In the Blood 
By delving into some of the different facts that Chazal and the Mefarshim tell us about Tzaraas, we will 
hopefully be able to grasp a small element of the Divine wisdom behind this decree. 

The Midrash (תנחומא ח) says, “  מים רובו אותו ברא אם כיצד, אותו ברא בחכמה האדם את ברא ה"כשהקב

 אדם זה הרי דם וחציו מים חציו, מצורע נעשה, מים ומיעוטו דם רובו אותו ברא אם, איסטניס נעשה, דם ומיעוטו
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 when Hakadosh Boruch Hu created man He created him with wisdom. How? If he would have ,שלם
been created mostly with water and only a little blood he would be an ‘istentis’ (fussy and particular), 
and if he would have been created mostly with blood and only a little water he would be a Metzorah.” 
The simple explanation of this Midrash is that Hashem created people with the perfect percentage of 
the different elements and components of which they are comprised and if that allocation would have 
been even slightly different, it would have affected their wellbeing. This fits in well with the words of 
the Rashbam, who writes that (:בבא בתרא נח) “ עליו שמתרבה הם הדם על האדם תחלואי כל , most maladies 
of man are caused by an unbalanced increase of blood.” Modern medicine has also recognized the 
many different illnesses that are caused by, or can be detected by dysfunctions of the vascular system 
and imbalances in the makeup of the blood. 

On a deeper level, we find regarding the prohibition against eating blood that the psukim say, ( ,ויקרא יז

יב-יא ) “ דם תאכל לא מכם נפש כל לישרא לבני אמרתי כן על וכו' הוא בדם הבשר נפש כי , because the soul of 
the flesh is in the blood… and I therefore said to Bnei Yisrael every individual of you shall not eat blood.” 
The Ramban and the Sforno explain that the spiritual life force of every living being connects to the 
physical body through the blood, and therefore, if one consumes the blood of an animal, he is in 
essence internalizing the animalistic life force that sustained that animal and will thus become more 
animalistic himself.   

We also find a strong contrast between the blood and the water that is in a person. Blood is constantly 
rushing through their veins, circulating through the body and never comes to a rest for even a moment. 
In addition, the level of a person’s excitement and liveliness can be seen through the rapidness of his 
pulse. On the other hand the water that is in a person’s body, circulates very slowly and is not easily 
detectable. The water therefore represents the calm and tranquility that comes to counterbalance the 
וישוכו “ (בראשית ח, א) ,the boiling blood’ that spurs a person to action, as the possuk says ,רתיחת הדם‘

 ”.and the waters were calm ,המים

We can now explain that when the Midrash says that if a person would have comprised of more water 
he would have been an ‘istentis,’ it is because they would have lacked the energy to overcome the 
petty problems and dislikes that bother and hinder finicky people. Despite this explanation, the 
connection between a higher percentage of blood and Tzaraas must still be explained.Q7  

Loshon Harah 
Chazal ( כין טז.ער ) tell us that one of the reasons why a person is stricken with Tzaraas is due to the sin 
of Loshon Harah, slanderous speech.  Chazal (:ערכין טו) also tell us that there is no inherent pleasure that 
can be drawn from speaking Loshon Harah, as we learn from the possuk, (קהלת י, יא) “ ואין יתרון לבעל

 there is no gain for one who speaks [ill of others].” This seems surprising as unfortunately many ,הלשון
people falter in this sin on a regular basis, and even spend time and money looking for a ‘juicy bit’ of 
information that they can share with their friends.  

This phenomenon can nevertheless be explained with the analogy of the Baal Shem Tov ( בן פורת יוסף

“ ,which says (שבת עה:) which is based upon the Gemarah,(קכז: צובע משום מיחייב מאי משום שוחט , one 
who slaughters [on Shabbos] is liable for which transgression? For dyeing.” The Baal Shem Tov 
explained that the ‘shochet’ represents the Yetzer Harah, who constantly tries to kill a person, and the 
Gemarah can therefore be explained to mean, according to Chassidus, that the main tactic used by the 
Yetzer Harah to trick a person into sinning is by ‘dyeing’ the sin in such attractive colors that a person 
is overcome with temptation and sins before he is able to control himself. It is only after the act that 
he comprehends that the sin was not as pleasurable as he thought it would be.  

This tactic plays on the person’s element of blood. It quickens their pulse with excitement and causes 
them to rush into something that they will later regret. In this way many people fall prey to the empty 
temptation of speaking Loshon Harah, as they become excited by the potential to share the gossip that 
they just heard, and do not manage to control themselves for the time it would take for the urge to 
pass.  
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We can now understand that if man were to have been created with a higher percentage of blood, this 
would have strengthened the Yetzer Harah’s ability to bring him to speak Loshon Harah even more, 
and everyone would have become Metzoros.A7  

We can now go on to explain that as the factor that brings the Metzorah to speak Loshon Harah is 
inappropriate liveliness and lack of self-control, the Torah orders him to go specifically to a Kohein, as 
Chazal ( קיד:שבת  ) tell us, “כהנים זריזים הם, the Kohanim act with motivation,” they are lively and hurry 
in their Avodah, yet they are the perfect example of the correct use of ‘מרוצת הדם’ as they channel 
their energy into Avodas Hashem, and prevent it from straying out of the bounds of the Torah.A3  

Similarly, the determination of the purity or impurity of the Tzaraas can only be effected through the 
declaration of the Kohein, because this teaches the afflicted person the trait of meticulousness and 
not to act upon instinct or initial impressions.A2   

A Long Process 
From the fact that so many people falter in the sin of Loshon Harah, even though there is an 
unprecedented level of awareness about its seriousness, due to the holy work of the Chofetz Chaim 
and those who spread the learning of his Hilchos Shmiras Halashon, we see that these traits are very 
deeply ingrained in people, and that because of the nature of this malady people often sin before they 
even consciously realize that they are in the grips of the Yetzer Harah. As such, when the Kohein 
examines the lesion, even if he sees that it has changed color and is no longer Tzaraas, he cannot 
necessarily conclude that the person has been entirely cured of his internal impurity. All he can see it 
that the symptom of Tzaraas caused by the impurity has been healed, and he can therefore declare 
that the specific lesion is pure, in the hope that the person will continue to purify himself of his negative 
traits until he becomes pure entirely.A6     

 עצרת
The Sfas Emes (תזריע תרנ"ח) writes that ‘עצרת’, which is one of the Torah’s names for the Yom Tov of 
Shavuos, is made up of the same letters as the word ‘צרעת,’ written in a different order. This is because 
Shavuos, and the time leading up to it, is an especially auspicious time to achieve the correct balance 
of Middos to cure ourselves of the sin of Loshon Harah.  

One approach that can be used to do this is for a person to accept upon himself that whenever he feels 
the urge to speak Loshon Harah he will hold himself back and wait a few minutes before doing so. In 
this way he will weaken the effect of the ‘ ת הדםתיחר ’ that brings him to speak Loshon Harah. Once he 
begins to use this method successfully, he will be able to progressively increase the waiting time until 
he will אי"ה gain total control of this middah and overcome the temptation entirely. 

Though overcoming this Yetzer Harah and gaining control of our speech may we all merit the blessing 
of the possuk, (משלי כא, כג) “ נפשו מצרות שומר ולשונו פיו שומר , One who guards his mouth and tongue 
[from improper speech], guards his soul from tzaros,” amen, KY”R.  

 שליט"א שמואל רוזנפלד ר'הרה"ח  נתרם ע"י ידידנו הנכבד
 

 ז"ל שמחה בונםהרה"ח ר'  אביו לעילוי נשמת

 נלב"ע ד' אייר תשע"ד רוזנפלד ז"ל משה יעקברה"ח ר' בן ה
 

 ז"ל  משהב"ר ז"ל  אהרן ר'ולעילוי נשמת חמיו וחמותו 

  געלבטוך ז"ל לייב אריה 'ר ע"ה בת דבורה מרת וזוגתו

 ת.נ.צ.ב.ה.

רא מעליא בהרחבה זכות הפצת התורה תעמוד לו שתשרה שכינה בכל מעשי ידיו ושיזכה לרוב נחת מכל יו"ח מתוך בריות גופא ונהו

 ויישוב הדעת בשמחה ובטוב לבב מרוב כל לאורך ימים ושנים טובות
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