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סימן נג סעיף א
ברכת ישתבח
Do the 15 שבחות of yishtabach need to be said in 
one breath? 

The Mishna Berura paskens that one cannot be 
mafsik during yishtabach between the 15 שבחות 
beginning from שיר ושבחה ending in מעתה.  The 
 is of the opinion that they should be said של"ה הק'
in one breath, but the Mishna Berura paskens like 
the Gra that this is not necessary.  

When is one allowed to be mafsik in the middle of 
yishtabach? 

The beracha of yishtabach can be divided into 
three sections.   

The 3 parts of 
yishtabach 

Can be mafsik 
for… 

1. The 
beginning  

 –שתבח י
 אבותינו

Just like 
pesukei 
dezimra, 
except cannot 
answer amen 
for the 
beracha of 
yishtabach. 

2. The 
 ”שבחות“

שיר ושבחה 
– 

 דעת המ"ב:
ברכות 
והודאות1
 :דעת הבה"ט

קדושה 
ומלכות

Machlokes 
haposkim (See 
below 1) 

3. The End  ברוך אתה- 
העולמים

Machlokes 
haposkim.  
(See below 2.) 

                                                           
1 According to the Mishan Berura there are 15 shevachos.  
The Be’er Heitev points out that there are really only 13.  

1.  The “שבחות” 

  paskens that one may not be לקוטי מהרי"ח
mafsik between these 13/15 שבחות for 
anything, even שאר אמנים. 
   

 The Kaf HaChaim and Ben Ish Chai, 
however, hold that whatever one would be 
mafsik for during pesukei dezimra one may 
be mafsik in between the 13/15 שבחות but 
one should try to avoid the situation and if 
he finds himself in the situation he should 
be mafsik but then go back to the 
beginning of the 15 שבחות and start again.  

2.  The end of yishtabach 

 The Mishna Berura סימן נד ס"ק ג is 
doubtful whether from ברוך אתה 
yishtabach has the status of a ברכה קצרה 
that one may not be mafsik for anything or 
if it has the status of pesukei dezimra. 
 

 Siddur Derech HaChaim holds that one can 
be mafsik just like pesukei dezimra. 

 

 Ketzos HaShulchan says that from baruch 
it is beracha ketzara and one is not allowed 
to be mafsik for anything. 

 
ברוך שאמר

Parts of ברוך שאמר Can be mafsik for… 
ברוך שמו-ברוך שאמר Anything 
שמו הגדול-ברוך אתה  Anything except for 

 2ברוך שאמר of אמן
בתשבחות-ברוך אתה  Nothing 

This machlokes has significance with regard to what one 
may answer while in the middle of saying them. 
2 MB 51:2 



Kollel Beis HaTalmud Chaburah
סעיף ג סימן נד  

There are a number of different situations a 
person might find himself in where he needs to put 
on tallis or tefillin in the middle of davening.  In the 
winter many minyanim start before the zamn of 
tzizis and tefillin and are therefore forced to put 
them on after pesukei dezimra.  Comming late to 
minyan or if one has to go to the bathroom I the 
middle of davening are other common scenarios 
where one needs to put on tefillin in the middle of 
davening. 

In all the above scenarios two questions arise.  

(1) When is one allowed to be mafsik and put on 
tallis and tefillin?  

(2) When should one make the beracha on the 
tallis and tefillin?   

The goal of the following chart is to give a basic 
idea of what to do in these circumstances.   

 

Important note: Do not make and conclusions based on this 
chart until reading the qualifications brought after.  

פסוקי דזמרה,  
בין הפרקים

בין אז ישיר 
 לישתבח

 בין ישתבח 
 לקדיש
 (see below 
paragraphs 
 1 & 2) 

 בין קדיש לברכו
(see below 
paragraph 2) 

בין ברכו ליוצר 
 אור
(See below 
paragraph 3) 

Tallis  Put on with 
beracha 

Don’t put on 
(Unless shliach 
tzibbur)  

Put on with 
beracha  

Put on with 
beracha 

Put on without 
Beracha 

Tefillin Put on with 
beracha 

Don’t put on 
(Unless shliach 
tzibbur) 

Put on  
with  
beracha 

Put on without 
beracha 

Put on without 
beracha 

  ביו ישתבח לקדיש

1.  We mentioned in a previous 
issue that, in a situation where 
tallis and tefillin only became 
available at the end of pesukei 
dezimra, the shliach tzibur should 
put on tallis and tefillin before 
reciting yishtabach so as to 
minimize the hefsek between 
yishtabah and the following kadish.  
If, however, the tefillin came to 
him only after yishtabach he 
should put them on and make a beracha then.  He 
should then recite the kadish.  The short amount 
of time that it takes to put on tallis and tefillin does 
not constitute a hefsek that would require saying 
three pesukim from pesukei dezimra before 
recitring the kadish.3  

 

                                                           
3 Mishna Berura 54:12 
מחבר סימן כה סעיף ' 4

ין ישתבח לקדיש, ובין קדיש לברכוב

2.  One may only put on tallis and tefillin if 
there is sufficient time to put both shel yad 
and shel rosh before the shliach tzibbur says 
kadish or borchu.  The reason being that 
one is not allowed to be mafsik for anything 
between the placement of the shel yad and 
shel rosh.4  If one does hear kadish or 
kedusha in between the shel yad and rosh 
he should remain quiet and fulfil his 
obligation of responding by just listening 
and through the mechanisim of שומע כעונה 

it is as if he answered.  But the halacha of  שומע
 should only be used when one has no other כעונה
choice.  One should not voluntarily put himself in 
a situation where he needs to rely on שומע כעונה.  
Therefore if one cannot be completely finished 
with his hanochas tefillin before, it is better to wait 
until after kadish and borchu to put on tefillin.5 

5 Mishna Berura 54:12 



 ברכת טלית ותפלין בברכת ק"ש

3.  The Mishna Berura (13) paskens that one may 
not make a beracha on his tallis from the kadish 
after yishtabach until after shemone esrei.  The 
beracha of tefillin, on the other hand, may be said 
between kadish and borchu but not between 
borchu and יוצר אור. If one receives tefillin after 
borchu he should put them on then but wait until 
“ אהבה רבה  ” to make the beracha (בין הפרקים). 

It is interesting to note that the beracha for tallis 
can only be said after shemone esrei while the 
berachos on tefillin should be said בין הפרקים of 
birkas kriyas shema.  The Mishna Berura (66:16)6 
explains that tallis is not a חובת הגוף.  One doesn’t 

have to wear tzizis unless he is wearing a four 
cornered garment, consequently one may say 
kriyas shema without tzizis (see Siman 66 Dirshu 
note 6) therefore the beracha is considered to be 
a hefsek.  Tefillin is a חובת הגוף and saying kriyas 
shema without tefillin is like being מעיד עדות שקר, 
therefore the beracha is not deemed a hefsek. 

 

Heichal HaTorah 
Chaburah 

In Siman 54 we learned about the 
brachah of Yishtabach. 

Some say that Yishtabach was 
authored by Avraham Avinu [Pri Etz 
Chayim, Sha’ar Hazemiros 6]. This 
is merumaz in the words Adon 
hanifla’os, Borei kol 
haneshamos, Ribon kol 
hama’asim, Habocher beshirei 
zimrah, Melech kel chei ha’olamim – The roshei 
teivos spell Avraham [according to nusach sefard]. 

Others say that it was instituted by Shlomo 
Hamelech [siddur Derech Hachayim] – as 

                                                           
6 Brought in Dirshu note 18 

the roshei teivos of Yishtabach Shimcha La’ad 
Malkeinu Ha’kel spell Shlomo. 

Regardless, Yishtabach is undoubtedly a takanah 
kedumah - an ancient institution- in the nusach 
hatefillah [Beur Halacha 51 ‘tzarich lizaher’]. 

Yishtabach finishes with ‘Baruch…kel melech 
gadol batishbachos…’ – the expression ‘melech 
gadol’ is not found in the brachah after Hallel or in 
Baruch She’amar but only in Yishtabach. This 

indicates that Yishtabach is a unparalleled 
brachah, since it contains within it all 15 languages 
that express praises to Hashem ‘shir ushevacha 
etc.’, and is therefore a more significant brachah 
than the other two brachos mentioned above 
[Avudraham, dinei Yishtabach]. 

The Mishnah Berurah [54:2] brings two opinions as 
to how one should finish the brachah, either with 
‘Chei Ha’olamim’ or with ‘Chai Ha’olamim’. 

The Pri Megadim [MZ 53:2] and the 
Tosfos Yom Tov [Tamid 7:4] 
advocate ‘Chei Ha’olamim’. The 

meaning would be ‘[the One that] 
Sustains the worlds’ – as in 
Nechemiah (9:6) ‘ve’atah 

mechayeh es kulam’. 

The Maharal [brought in Ateres 
Zekeinim], the Kaf Hachayim [54:6 
quoting the mekubalim], and the 
Eliyah Rabbah [54:1, who records 
testimony from a trustworthy 
person that the Tosfos Yom Tov 
himself changed his opinion] all 

prefer ‘Chay Ha’olamim’ – the meaning would be, 
as explained in the Mishnah Berurah [54:2] ‘[the 
One that] exists in both worlds and controls 
them [Olam Ha’zeh and Olam Haba]’. 
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 סימן נג

1.  Every community is obligated to appoint a  רב
 This takes precedence over appointing  .ומורה צדק
a shliach tzibbur to be motzei the masses in 
davening.  In other words, it is more important to 
have a Rov who is competent in halacha7 than to 
daven. [MB 71] 

2.  Every member of the community is obligated to 
contribute to the wages of the rov, even someone 
who is himself proficient in halacha and therefore 
does not need the rov.8 [Ibid.] 

3.  If the rov has other means of support he should 
not take money from the tzibbur, rather he should 
be their rov for free. [Dirshu note 79 quoting 
Chasam Sofer in teshuva] 

4. Which is 
more 
important - 
having a Beis 
HaKeneses 
or a mikvah?  

The 
obligation to 
build a mikvah comes before that of building a 
shul, buying a sefer Torah and all other mitzvos 
(Chofetz Chaim).  One may even sell a shul or sefer 
Torah for funds to build a mikvah (Iggros Moshe). 
[Dirshu note 80]  

5.   A shliach tzibbur who speaks ניבול פה or sings 
non Jewish songs that are sung in their בית ע"ז 
should be reprimanded and if he doesn’t refrain 
should be removed from the position. [Rama 25] 

6.  One who goes to ערכאות של עכו"ם without 
receiving consent from a halachic authority is not 
fit to be shliach tzibbur for the yomim nora’im. 
[MB 82] 

7.  The shliach tibbur should not daven from a 
siddur that was not written with holy intentions.  
[Rama 26, MB 87]  The Iggros Moshe points out 
that we see from here how much of an effect the 

                                                           
7 If the potential rov is unable to lead the people in Halacha, 
even though he is a lamdan and a good darshan then a 
shliach tzibbur takes precedence.  The Rama paskens in YD 
242:30 that the main rabbonus today is not someone who 

siddur has on the shliach tzibbur’s effectiveness.  
Therefore, one should be careful to only daven 
from a siddur whose printing did not involve chillul 
Shabbos.  [Dirshu note 97]

סימן נד

8.  One may say kadish derabonon after learning, 
but only if some דברי אגדה were said.  That is why 
the minhag is to say the ma’amar of “ נניא בן חרבי 
  .before reciting kadish derabonon ”עקשיא

9.  One who does not say the beracha of יוצר אור 
immediately after borchu (e.g. One is in the middle 
of pesukei dezimra when the shliach tzibbur says 
borchu) is being מבטל בידיים the עיקר תקנה of 
 Dirshu note 17 in the name of Rav Chaim] .ברכו
Kanievsky shlita) 

 

 

knows pilpul but rather one who is competent in Halacha 
(Dirshu note 80)   
8

 

The same obligation applies to the construction and 
maintenance of the mikvah.

 

Medieval Mikvah in Speyer, dating back to 1128. 

                                                          




