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In this week’s parsha, parshas Vayeitzei, it is fitting that we 
examine the naming of Levi, the third of the twelve shevatim.  
He was born to Yaakov Avinu from Leah Imeinu, as recorded in 
the following passuk (Bereishis 29, 34): ותהר עוד ותלד בן ותאמר“ 

לוי” שמו  קרא  כן  על  בנים  שלשה  לו  ילדתי  כי  אלי  אישי  ילוה  הפעם  —עתה 
again she conceived and bore a son and said, “This time my 
husband will become attached to me, for I have borne him 
three sons.”  Therefore, He named him Levi.  

We find a simple, straightforward explanation in the 
commentary of the Chizkuni, which appears even earlier in 
the writings of the Riva, one of the Tosafists.  They explain that 
so long as Leah had only two sons, she could carry them and 
hold them by herself, in her own two arms.  Now, however, 
with the arrival of a third son, she would require Yaakov’s 
assistance.  This is the significance of her statement: “This 
time my husband will become attached to me, for I have 
borne him three sons.”

The Matriarchs Were Prophetesses

Rashi, however, who usually favors the simple, 
straightforward interpretation of the text, does not do so in 
this instance.  Apparently, he felt that the words of Leah, a 
paradigm of righteousness, conveyed a deeper message.  Hence, 
Rashi deviated from his norm and introduces the Midrashic 
interpretation: Since the Matriarchs were prophetesses 
and knew that twelve tribes would emerge from Yaakov, 
and that he would marry four wives, she said, “From now 
on, he has no cause for complaint against me, for I have 
taken my full share of sons.” Based on this interpretation, her 
declaration: “This time my husband will become attached to 
me”—implies that he will attach himself to her to demonstrate 

his love for her, for having fulfilled her obligation of giving birth 
to one fourth of the shevatim.  

Notwithstanding, we must still endeavor to explain why 
Leah chose the name Levi, a name relating to her relationship 
with Yaakov: ”הפעם ילוה אישי אלי“--“This time my husband will 
become attached to me”—rather than a name relating to 
Levi himself.  After all, Shevet Levi, the holiest tribe in Yisrael, 
would descend from him; from their ranks, would come the 
kohanim and leviim, who performed Hashem’s avodah in the 
Beis HaMikdash.  For instance, according to Rashi, when Leah 
named Reuven, she alluded to that son’s future actions (ibid. 
32): “And she named him Reuven”—Our Rabbis explained: 
She said, “Note the difference between my son and the son 
of my father-in-law, who sold the right of the firstborn to 
Yaakov; but this son did not sell his to Yosef, and did not 
protest against him.  Rather, he attempted to extricate him 
from the pit.”  So, why didn’t she do the same when naming 
Levi?  She could have chosen a name related to his avodah in 
the Beis HaMikdash.  

Additionally, if we scrutinize the precise wording of the 
passuk: ”לוי שמו  ‘קרא’  כן  על  אלי...  אישי  ילוה  הפעם  עתה   we—“ותאמר 
find that the passuk employs the masculine form of the verb 
 meaning “he called”; if it was indicating that Leah named ,“קרא”
him, it should have used the feminine form of the verb ”קראה“, 
meaning “she called.”  Sensing this peculiarity, Rashi provides 
us with an explanation from the Midrash: With regards to all 
the others, the Torah writes ״ותקרא״ (“and she called”), but 
with regards to this one, it writes ”קרא“ (“he called”).  There 
is an aggadic Midrash in Devarim Rabbah stating that 
HKB”H sent Gavriel, and he brought him (the baby) before 
Him, and He gave it this name, and He gave him the twenty-
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four gifts of priesthood.  Reflecting the fact that he (Gavriel) 
accompanied him (the baby) with gifts, He called him Levi.  
[Translator’s note: The name Levi is derived from the Hebrew 
verb meaning to accompany.]

Thus, we learn a tremendous chiddush.  HKB”H Himself, in His 
Glory, named the baby Levi, reflecting the fact that He was destined 
to bestow upon Shevet Levi the twenty-four “matnos kehunah.”  
Now, we must endeavor to explain the connection between this 
name given by HKB”H and Leah’s declaration: ”הפעם ילוה אישי אלי“.  
At first glance, the connection is not at all apparent.  

The Leviim Sang Their Songs on the Fifteen 
Steps Ascending from the Ezras Nashim 

to the Ezras Yisrael 

I was struck by a fascinating idea concerning Leah Imeinu’s 
profound intent with regards to the naming of her third son 
Levi: ”הפעם ילוה אישי אלי“.  We have learned in the Mishnah (Midos 
2, 5) that there were fifteen steps separating the women’s 
courtyard—Ezras Nashim—from the men’s courtyard—Ezras 
Yisrael: וחמש עשרה מעלות עולות מתוכה לעזרת ישראל, כנגד חמש עשרה“ 

בשיר” אומרים  הלוים  שעליהן  שבתהלים,   and fifteen steps—מעלות 
ascended from its midst to the Ezras Yisrael--corresponding 
to the fifteen ascents in Tehillim--on them the leviim sang 
their songs.  

These fifteen steps corresponded to the fifteen “Shir 
HaMa’alos” recorded by David HaMelech in sefer Tehillim 
(Mizmor 120 thru Mizmor 134).  During the festive ceremony 
of Simchas Beis HaShoeivah, on the festival of Succot, the leviim 
stood on these steps and sang.  On each step, they sang one of 
the Shir HaMa’alos.  (Per the Rosh, the songs the leviim sang in 
conjunction with the korbanot, were sung in proximity to the 
mizbeiach in the Ezras Kohanim.)  

We find a similar teaching in the Mishnah with regards to 
the Simchas Beis HaShoeivah (Succah 51a):  חסידים ואנשי מעשה“ 

שירות דברי  לפניהם  ואומרים  שבידיהן,  אור  של  באבוקות  בפניהם  מרקדין   היו 

בלא שיר  ובכלי  ובחצוצרות  ובמצלתיים  ובנבלים  בכינורות  והלוים   ותשבחות, 

כנגד חמש נשים,  ישראל לעזרת  היורדות מעזרת   מספר, על חמש עשרה מעלות 

-עשרה שיר המעלות שבתהלים, שעליהן לוים עומדין בכלי שיר ואומרים שירה”
-Chassidim and men of good deeds would dance before 
them with flaming torches in their hands, and say before 
them words of song and praises.  And the leviim, with their 
harps, lyres, cymbals, trumpets and countless other musical 
instruments, stood on the fifteen steps that led down from 

the Ezras Yisrael to the Ezras Nashim, which corresponded 
to the fifteen “Shir HaMa’alos” in Tehillim.  For on them, 
the leviim would stand with their musical instruments and 
utter song.  

A similar explanation appears in Rashi’s commentary on the 
first of the fifteen Shir HaMa’alos (Tehillim 120, 1):.שיר המעלות” 

 שיאמרו הלוים אותו על חמש עשרה מעלות היורדות מעזרת ישראל עד עזרת נשים,

 In the Ritva’s commentary on  ויש כאן ט”ו מזמורים של שיר המעלות”.
the Pesach Haggadah, he states that this is why it was instituted 
to mention the fifteen levels of favors HKB”H bestowed upon 
Yisrael:

“כמה מעלות טובות למקום עלינו וכו’. כלומר שעשה עלינו וָׂשם לנו, והן חמש 

עשרה מעלות כמנין שם י”ה צור עולמים, העומד על הכסא ]הכבוד[ על ט”ו מעלות 

כדאיתא בפרקי היכלות, וכנגדן במשכן ט”ו קלעים לכתף, וכן אמר דוד המלך עליו 

השלום בספר תהילים ט”ו מעלות, וכנגדן עשה לבית המקדש ט”ו מעלות”.

Fifteen levels of favors are enumerated, the same as the 
numerical value of the name י”ה.  Correspondingly, there were 
fifteen curtains in the Mishkan.  Similarly, David HaMelech 
incorporated fifteen Shir HaMa’aloss in Tehillim; corresponding 
to them, he made fifteen steps in the Beis HaMikdash.  

In the Avudraham, he explains that this is why they instituted 
the mention of fifteen expressions after the morning Krias 
Shema: ,ונורא ונעים,  ונחמד,  וחביב,  ואהוב,  ונאמן,  וישר,  וקים,  ונכון,   “ויציב, 

ויפה”. וטוב,   He points out that each of these  ואדיר, ומתוקן, ומקובל, 
expressions begins with the letter “vav”; they correspond to the 
fifteen Shir HaMa’aloss, the fifteen levels of favor enumerated 
in the Pesach Haggadah and the fifteen steps that went up from 
the Ezras Nashim to the Ezras Yisrael in the Beis HaMikdash.  

In Gevuros Hashem (Chapter 59), the Maharal of Prague 
explains that the fifteen levels of favor enumerated by the author 
of the Haggadah correspond to the fifteen steps that separated 
the Ezras Nashim and the Ezras Yisrael.  He explains that they 
correspond to the name י”ה with which HKB”H created the two 
worlds.  This is based on the Gemara’s (Menachos 29b) elucidation 
of the passuk (Yeshayah 26, 4): ”כי ביה ה’ צור עולמים“—Olam HaBa 
was created with the letter “yud” and Olam HaZeh was created 
with the letter “hei.”  It is as if the passuk is stating that Hashem 
created the two worlds with the letters “yud-hei.”  

This then is the reason the fifteen steps in the Beis HaMikdash 
corresponded to the name י”ה.  After all, in the Mikdash, Olam 
HaZeh and Olam HaBa.  This is why during the Simchas Beis 
HaShoeivah ceremony, they turned to face the Mikdash and 
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proclaimed: ”עינינו —י”ה our eyes are directed toward—“ליה 
as we learned in the Mishnah (Succah 51b).  They specifically 
mentioned the name י”ה.  

The Fifteen Steps Correspond to the name י”ה  
that HKB”H Placed between a Husband and Wife

It is with great pleasure that I would like to present to our 
esteemed readership what the Kli Yakar writes in parshas 
Noach (Bereishis 6, 15).  He provides us with a magnificent 
explanation regarding those fifteen steps that separated the 
Ezras Yisrael from the Ezras Nashim.  He refers to the following 
Gemara (Sotah 17a): דריש רבי עקיבא, איש ואשה זכו שכינה ביניהן, לא זכו“ 

 Rabbi Akiva expounded:  If a husband and wife  אש אוכלתן”.
are meritorious, the Shechinah is present between them.  
Rashi provides the following clarification:  שכינה ביניהן, שהרי חלק“ 

 את שמו ושיכנו ביניהן, יו”ד באיש וה”י באשה. לא זכו אש אוכלתן, שהקב”ה מסלק

ואש” אש  ונמצאו  מביניהן   from G-d’s name are י”ה the letters—שמו 
split between the man and the woman; the letter “yud” appears 
in the word אי”ש, while the letter “hei” appears in the word אש”ה.  
If they are not deserving, HKB”H removes His name from them; 
as a consequence, they are consumed by fire, because all that 
remains is א״ש and א״ש --two opposing fires.  

Thus, we have learned that the name י”ה that exists between 
a husband and wife and unites them, alludes to the holy 
Shechinah. The Megaleh Amukos (Vayeira) writes that this is 
alluded to by the words שכינ”ה, which can be broken down to 
read י”ה   .that dwells in the midst of Yisrael י”ה the name—שכן 
The Shela hakadosh expresses this very same idea in the name 
of the kabbalists.  

Based on this notion, the Kli Yakar explains the significance 
of the fifteen steps that spanned between the Ezras Nashim—
the women’s courtyard--and the Ezras Yisrael—the men’s 
courtyard.  They represented the name י”ה , possessing a 
numerical value of fifteen, that unites a man and a woman.  

In parshas Vayeira (Bereishis 22, 2), the Kli Yakar elaborates 
on this notion further.  The fifteen steps in the Beis HaMikdash, 
corresponded to the name י”ה that HKB”H places between 
Himself and Yisrael, who are like a husband and wife.  He states 
that the letters “yud-hei” in the name מורי״ה are superfluous; to 
substantiate this point, he cites the passuk in Shir HaShirim (4, 
6), where the mountain is referred to simply as מו״ר.  However, 
seeing as that was the site of the “even-shetiyah”—the founding 
stone--from which the two worlds were founded with the name 

 the union of HKB”H and Yisrael was completed there.  It ,י”ה
resembled the union of a man and wife, where the name י”ה 
unites them.  Additionally, the fifteen steps signified that the 
Beis HaMikdash would be built after fifteen generations, 
extending from Avraham to Shlomo.  

HKB”H Rests the Name י”ה between Himself 
and Yisrael like with a Husband and Wife

Let us expand on this notion based on the well-known fact 
that the relationship between HKB”H and the congregation of 
Yisrael resembles that of a husband and wife.  This is evident 
from the passuk in parshas Yisro (Shemos 19, 17): ויוצא משה את“ 

 Moshe brought—העם לקראת האלקים מן המחנה ויתיצבו בתחתית ההר”
the people forth from the camp toward G-d, and they stood 
under the mountain.  Rashi explains that the words “toward 
G-d” indicate that the Shechinah went out towards them like 
a bridegroom who goes out to greet his bride.  Similarly, it is 
written (Yeshayah 62, 5): ”ומשוש חתן על כלה ישיש עליך אלקיך“—and 
like a bridegroom rejoicing over his bride, so will your G-d 
rejoice over you.  

This point is also conveyed by the Ba’al HaTurim in parshas 
Yisro (Shemos 19, 4): בשטר בכסף  נקנית  אשה  מה  אלי.  אתכם   “ואביא 

)דברים שנאמר  התורה  זו  בשטר,  מצרים,  ביזת  זו  בכסף,  כן.  ישראל  אף   ובביאה 

זהו בביאה,  מאורסה.  אלא  מורשה  תקרי  אל  מורשה,  משה  לנו  צוה  תורה   לג-ד( 

 שאמר )יחזקאל טז-ח( ואפרוש כנפי עליך וגו’ ואבוא בברית אתך, לכן אמר הושע

בביאה”. בגימטריא  ואביא  כא-כב(,  ב,  )הושע  לי  וארשתיך  פעמים   And“  שלש 
I brought you to Me.”  Just as a wife is acquired by means of 
money, a contractual document or spousal relations, so, too, 
were Yisrael.  The spoils of Mitzrayim represent the money; the 
Torah represents the contractual document; “I spread My wings 
over you . . . and I entered into a covenant with you,” represents 
the spousal relations.  Therefore, the prophet Hoshea (Hoshea 
2, 21-22) employs the term ״וארשתיך לי״ --“I will betroth you”-- 
three times.  

Regarding his assertion that HKB”H wed Yisrael by means 
of spousal relations, we can interpret this as a reference to the 
intimate relationship that existed between HKB”H and kenesses 
Yisrael in the Beis HaMikdash.  For, it is written (Shemos 25, 
בתוכם” :(8 ושכנתי  מקדש  לי   and they shall make Me a --“ועשו 
Sanctuary so that I may dwell among them.  Accordingly, just 
as HKB”H rests His Shechinah among a deserving husband and 
wife via the name י”ה, so did He rest His Shechinah between 
Himself and Yisrael in the Beis HaMikdash.  The fifteen steps 
connecting the Ezras Nashim and the Ezras Yisrael represented 
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this bond and the intimate union that existed in the Beis 
HaMikdash between HKB”H and kenesses Yisrael.  

Amazingly, when Yisrael sinned, HKB”H consumed our two 
Batei-Mikdash in fire, as it is written (Tehillim 74, 7): שילחו באש“ 

 they have sent up Your Sanctuary in flames.  This—מקדשך”
mirrors precisely the way HKB”H places the name י”ה among 
a husband and wife.  As Rabbi Akiva taught us, if the couple 
is undeserving, HKB”H removes His Shechinah, in the form of 
the name י”ה, from their midst.  What remains is two opposing 
forces of fire that consume them--א״ש and א״ש.  This is precisely 
what occurred in the Beis HaMikdash.  When Yisrael were no 
longer deserving, HKB”H removed the name י”ה from their 
midst, represented by the fifteen steps, and fire took hold of the 
Beis HaMikdash.  

The Presence of the Shechinah between a 
Husband and Wife  Is in the Merit 

of the Shechinah in the Beis HaMikdash

Now, the Kli Yakar provided us with two explanations 
regarding the fifteen steps that connected the women’s courtyard 
and the men’s courtyard.  According to the first explanation, 
they corresponded to the name י”ה that is present among a 
husband and wife.  According to the second explanation, they 
corresponded to the name י”ה that united HKB”H with kenesses 
Yisrael—who resemble a husband and wife.  So, let us combine 
the two explanations.  The purpose of the Presence of the 
Shechinah in the Beis HaMikdash was to imbue every man and 
woman that entered the Beis HaMikdash with kedushah and 
taharah—sanctity and purity—especially during the “shalosh 
regalim.”  Thus, when they returned home, the Presence of the 
Shechinah remained with them in their homes.  

This agrees wonderfully with the magnificent words of 
the Alshich hakadosh (Terumah) regarding the passuk: ועשו“ 

 The inherent difficulty in this passuk is  .לי מקדש ושכנתי בתוכם”
that the word “Mikdash” appears in the singular; accordingly, 
the last word of the passuk should have been,  in the ”בתוכו” 
singular, rather than ”בתוכם“, in the plural.  He explains that 
in this manner the Torah teaches us that HKB”H yearns to 
rest His Shechinah among each and every individual Jew.  So, 
the passuk is conveying the following message: “They shall 
build Me a Mikdash,” but the goal is: “so that I may dwell 
among them”—among each and every individual Jew.  As 
explained, the two matters are intimately connected.  In the 
merit of building the Beis HaMikdash—where HKB”H rested 

His Shechinah—Yisrael merited drawing the Presence of the 
Shechinah into their homes.  

Thus, we see that the Kli Yakar’s two explanations go hand 
in hand.  The fifteen steps that connected the Ezras Nashim 
to the Ezras Yisrael corresponded to the name י”ה—HKB”H’s 
Shechinah that was present in the Beis HaMikdash—uniting 
Him with kenesses Yisrael, like a husband and wife.  These 
steps were built specifically between the women’s courtyard 
and the men’s courtyard. For, their location between the two 
courtyards alluded to the fact that in the merit of the presence 
of the Shechinah in the Beis HaMikdash between the men and 
the women, all of Yisrael were able to draw the Shechinah into 
their personal marital relationships at home.  

Shevet Levi Merited the Presence 
of the Shechinah because They Did Not 

Participate in the Cheit HaEigel

Continuing onward and upward with this line of reasoning, 
we will proceed to explain why the leviim specifically were 
awarded the privilege of singing on those fifteen steps that 
spanned between the Ezras Nashim and the Ezras Yisrael.  We 
know that in the aftermath of the Cheit HaEigel, HKB”H wished 
to remove His Shechinah from Yisrael.  HKB”H expresses 
this intent to Moshe Rabeinu in parshas Ki Tisa (Shemos 33, 
החוי :(2 והפרזי  והחתי  האמורי  הכנעני  את  וגירשתי  מלאך  לפניך   “ושלחתי 

 and—והיבוסי... כי לא אעלה בקרבך כי עם קשה עורף אתה פן אכלך בדרך”
I will send a malach before you, and I shall drive out the 
Canaanite, the Amorite, and the Hittite, and the Perizzite, 
and the Hivvite, and the Jebusite . . . for I will not ascend 
in your midst, for you are a stiff-necked people, lest I will 
annihilate you on the way.  

Moshe Rabeinu, the leader of Shevet Levi, always the loyal 
shepherd, placed himself in harm’s way, in order to annul the 
decree.  As it is written (ibid. 15): פניך הולכים אל  “ויאמר אליו אם אין 

עמנו, בלכתך  הלוא  ועמך  אני  בעיניך  חן  מצאתי  כי  אפוא  יודע  ובמה  מזה,   תעלינו 

 ונפלינו אני ועמך מכל העם אשר על פני האדמה. ויאמר ה’ אל משה גם את הדבר הזה

 he said to Him, “If Your—אשר דברת אעשה כי מצאת חן בעיני ואדעך בשם”
Presence does not go, do not bring us onward from here.  How, 
then, will it be known that I have found favor in Your eyes—I 
and Your people—is it not through Your going with us; and I 
and Your people should be set apart from all the people who 
are on the face of the earth!”  Hashem said to Moshe, “This 
matter, too, of which you spoke I will do, for you have found 
favor in My eyes, and I have known you by name.”  
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The fact that HKB”H accepted Moshe Rabeinu’s tefilah was 
revealed in the Mishkan—by the presence of His Shechinah.  Let 
us refer to parshas Pekudei (ibid. 38, 21): אלה פקודי המשכן משכן“ 

 These --העדות אשר פוקד על פי משה עבודת הלוים ביד איתמר בן אהרן הכהן”
are the accountings of the Mishkan, Mishkan HaEidut, which 
were counted at the word of Moshe--the work of the leviim, 
overseen by Ithamar, the son of Aharon the kohen.  Here, 
Rashi clarifies the significance of the title “Mishkan HaEidut”—
“the Sanctuary of Testimony.”  It attested to the fact that HKB”H 
forgave Yisrael for the incident involving the eigel, as indicated 
by the fact that He rested His Shechinah among them.  Rashi’s 
source is the Midrash Tanchuma (Pekudei 2):

“משכן העדות, עדות לכל האומות שנתרצה הקב”ה לישראל על מעשה העגל. 

להם  שנתרצה  עד  סנגוריא,  עליהם  ולימד  משה  עמד  מעשה,  אותו  כשעשו  כיצד, 

לך  לו,  אמר  שנתרצית,  לאומות  מודיע  ומי  עולם  של  רבונו  משה,  אמר  הקב”ה. 

אמור להם ועשו לי מקדש ושכנתי בתוכם, לכך כתיב משכן העדות, שהמשכן מעיד 

שהשכינה בישראל”.

The Mishkan was testimony to the nations of the world that 
HKB”H forgave Yisrael for the act of the “eigel.”  When they did 
that ignoble deed, Moshe pleaded on their behalf until HKB”H 
forgave them.  Moshe said, “Master of the Universe, who will 
inform the nations of the world that you were appeased?”  He 
said to him, “Go tell them: ‘And they shall make Me a Sanctuary 
so that I may dwell among them.’”  Therefore, it is referred to 
as “the Mishkan of Testimony,” because the Mishkan attests to 
the fact that the Shechinah is present in the midst of Yisrael.  

Thus, we see that in the merit of Shevet Levi—who did not 
participate in the “cheit ha’eigel”—and in the merit of Moshe 
Rabeinu, in particular, the head of Shevet Levi—who prayed 
on behalf of Yisrael—HKB”H rested His Shechinah on Yisrael.  
To emphasize this point, the Torah states: המשכן פקודי   “אלה 

 it was testimony and proof to Yisrael that HKB”H—משכן העדות”
forgave them for making the “eigel,” and that He returned His 
Shechinah to Yisrael.  Then the Torah explains how they merited 
this forgiveness: אשר פוקד על פי משה עבודת הלויים ביד איתמר בן אהרן“ 

 it was in the merit of Moshe and the leviim, who did not—הכהן”
sin in the matter of the “eigel.”  

It is now easy to understand why the leviim were awarded 
the privilege and honor of standing on the fifteen steps that 
connected the Ezras Nashim with the Ezras Yisrael to utter 
“shirah.”  After all, they were not involved in the “cheit ha’eigel,” 
and from their perspective, the Shechinah should not have 
left Yisrael.  Therefore, it was only fitting that they serve as 

the vehicle for the presence of the Shechinah in Yisrael via 
the name י”ה, on the fifteen steps that connected the women’s 
courtyard with the men’s courtyard.  It demonstrated that: איש“ 

 ,if the men and women were meritorious—ואשה זכו שכינה ביניהן”
the Shechinah dwelt among them.  We can suggest an allusion 
to this fact based on the “shirah” that was sung by the leviim 
on those fifteen steps.  For, the word שיר”ה can be rearranged 
to spell י”ה  was present on י”ה indicating that the name—שר 
account of their song.  

The Presence of the Shechinah 
Was in the Merit of Shevet Levi’s Torah Study

Let us expand on this notion that Shevet Levi merited 
drawing the Shechinah into the Beis HaMikdash.  As explained, 
this was the function of their “shirah” on the fifteen steps 
that connected the Ezras Nashim and the Ezras Yisrael.  First, 
however, we shall revisit Rabbi Akiva’s elucidation: ואשה  “איש 

  .the Shechinah dwells with a deserving couple-—זכו שכינה ביניהן”
Let us explain this notion based on what we have learned in 
the Gemara (Berachos 6a): בתורה ועוסק  שיושב  אחד  שאפילו   “ומנין 

 ששכינה עמו, שנאמר )שמות כ-כא( בכל המקום אשר אזכיר את שמי אבוא אליך

 from where do we know that the Shechinah is—וברכתיך”
present even with a single person studying Torah alone?  
For it says: “Wherever I permit My Name to be mentioned, I 
will come to you and bless you.”  In other words, any Jew who 
studies Torah merits the presence of the Shechinah.  

This then is the lesson conveyed by Rabbi Akiva: איש ואשה“ 

 the deserving couple succeeded in building a household—זכו”
on the foundations of the Torah; the husband engaged in Torah-
study and the wife enabled him to do so.  As the Gemara explains 
(Berachos 17a): ובאתנויי כנישתא,  לבי  בנייהו  באקרויי  זכיין,  במאי   “נשים 

 By what means do women accrue merit?  By --גברייהו בי רבנן”
bringing their children to the synagogue to learn Torah, 
and by sending their husbands to the study hall.  In other 
words, they send their children and husbands to study Torah.  
Even if the husband is busy working and supporting his family, 
if he sets aside time to study Torah, nevertheless, and his wife 
assists him, then they merit the presence of the Shechinah.  

Thus, we have found another noteworthy reason explaining 
Shevet Levi’s role in drawing the Shechinah into Yisrael’s midst.  
The Rambam (Hilchos Avodas Kochavim 1, 3) teaches us that 
Yaakov Avinu chose his son Levi to be the Rosh Yeshivah, in 
charge of teaching Yisrael the ways of Hashem.  He describes 
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in detail how the traditions of Torah and emunah were handed 
down from Avraham to Yitzchak and from Yitzchak to Yaakov: 

“ויעקב אבינו לימד בניו כולם, והבדיל לוי ומינהו ראש, והושיבו בישיבה ללמד 

דרך השם ולשמור מצוות אברהם, וצוה את בניו שלא יפסיקו מבני לוי ממונה אחר 

ובנלווים  יעקב  בבני  ומתגבר  הולך  הדבר  והיה  הלימוד,  תשכח  שלא  כדי  ממונה 

לישראל  הימים  שארכו  עד  ה’,  את  יודעת  שהיא  אומה  בעולם  ונעשית  עליהם, 

שעמד  לוי  משבט  חוץ  כמותן,  כוכבים  ולעבוד  מעשיהן  ללמוד  וחזרו  במצרים 

במצוות אבות, ומעולם לא עבד שבט לוי עבודת כוכבים”.

Yaakov Avinu taught all of his sons; he set Levi apart 
and appointed him the head.  He placed him in the 
yeshivah to learn the path of Hashem and to observe the 
mitzvos of Avraham.  He commanded his sons to never 
cease appointing heads from the offspring of Levi, so that 
the teaching would not be forgotten.  Thus, the matter 
developed and progressed among Yaakov’s descendants 
and those that accompanied them.  Thus, evolved a people 
in the world that knew Hashem, until Yisrael’s lengthy 
sojourn in Mitzrayim; they regressed, learned from their 
ways and worshipped idols as they did.  The exception was 
Shevet Levi, who continued to uphold the mitzvos of the 
forefathers.  Shevet Levi has never worshipped idols. 

According to the Rambam, the tribe of Levi (Shevet Levi) was 
always designated as the elite of the people.  It was their task 
to connect with Yisrael and influence them with their Torah and 
emunah in Hashem.  This is why HKB”H did not give Shevet Levi 
a portion or inheritance in Eretz Yisrael.  Instead, He obligated 
all of Yisrael to separate “terumos” and “ma’asros” to be given 
to the kohanim and the leviim.  This procedure would fortify 
the relationship between them and would enable Shevet Levi 
to elevate Yisrael from their current level and connect them to 
HKB”H.  In truth, however, the main and ultimate connection was 
achieved in the Beis HaMikdash.  There the sinner was obligated 
to bring his korban; the kohanim would sacrifice the korban; and 
the leviim would utter the song of the day over the korban.  

With this understanding, we now have an additional 
explanation for Shevet Levi’s privileged status.  In the merit of 
their Torah-study—which is associated with the presence of the 

Shechinah—and in the merit of not sinning with the “eigel”—
which prevented the Shechinah from abandoning Yisrael—
they were chosen to stand on the fifteen steps that connected 
the Ezras Nashim with the Ezras Yisrael.  There, they drew 
the Shechinah into the Beis HaMikdash via the name י”ה; from 
there, the Shechinah extended to all meritorious Jewish homes.  
From the Rambam’s explanation it appears that the two issues 
are interrelated.  In the merit of their Torah-study, they were 
saved from the “cheit ha’eigel.”  

Alas, we can rejoice!  For we now have a better understanding 
of Leah Imeinu’s declaration at the time of Levi’s birth: הפעם“ 

 She saw by means of prophecy that in the merit  .ילוה אישי אלי”
of Shevet Levi’s duties on the fifteen steps located between 
the Ezras Nashim and the Ezras Yisrael, they would enable the 
Shechinah to dwell in every Jewish home via the name י”ה.  Now, 
we are all familiar with the Gemara’s statement (Berachos 16b): 
 only three—“אין קורין אבות אלא לשלשה, ואין קורין אמהות אלא לארבע”
are referred to as Avos (Forefathers, Patriarchs), and only 
four are referred to as Imahos (Matriarchs).  The reason 
being that the Avos contained all of the future male neshamos, 
and the Imahos contained all of the future female neshamos.  

This then is the gist of Leah’s statement: ”הפעם ילוה אישי אלי“-
-“This time my husband will become attached to me.”  In 
the merit of Shevet Levi, who facilitated the dwelling of the 
Shechinah throughout Yisrael, the bond between Yaakov and all 
the male neshamos within him would be fortified and the bond 
between Leah and all the female neshamos within her would be 
fortified.  For this reason, Leah named her third son Levi, which 
implies a bond and connection.  This is why the Torah says: על“ 

 Therefore, He named him Levi.”  We learned“—כן קרא שמו לוי”
from Rashi that this passuk teaches us that HKB”H named him 
Levi, because He accompanied him with twenty-four priestly 
gifts.  Thus, we see that the two reasons for the name Levi go 
hand in hand.  For, Leah also named him Levi as an indication 
of his offspring’s kedushah and their merit of facilitating the 
dwelling of the Shechinah in Yisrael.


