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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Pekudei 5776 - The Mishkan Teaches us to be Exact and 
Uncompromising 
Introduction 

עשו כן משה את' ה צוה אשר ככל ישראל בני ויעשו מועד אהל משכן עבדת כל ותכל , all 
the work of the Tabernacle, the Tent of Meeting, was completed, and the 
Children of Israel had done everything that G-d commanded Moses, so did 
they do. (Shemos 39:32) 
In the parshiyos of Vayakheil and Pekudei, the Torah repeats the entire 
process mentioned earlier in Parashas Terumah and Tetzaveh, detailing the 
construction of the Mishkan, the Tabernacle, and the fashioning of the 
vestments of the Kohen Gadol, the High Priest. Surprisingly enough, the 
Medrash and the commentators do not address why it was necessary for 
the Torah to expend numerous verses in what appears at first glance to be 
unnecessary repetition. What could be the reason for this redundancy?  
The Mishkan was akin to the Tents of the Patriarch’s  
In his introduction to the Book of Shemos, Ramban explains that prior to 
the construction of the Mishkan, there was a void among the Jewish 
People. HaShem’s Divine Presence which existed to such a high degree 
during the time of the Patriarchs was no longer present. A primary goal of 
building the Mishkan, he explains, was to restore that lofty level of 
HaShem’s that existed during the time of the Patriarchs. The Patriarchs, 
through selfless devotion to HaShem and uncompromising beliefs, merited 
to having the Divine Presence resting on their tents. The Torah therefore 
repeats many of the details of the Mishkan’s construction to reinforce the 
idea that the Mishkan was meant to be exact to the last detail – that there’s 
no such thing as “it’s just a detail.”  
Reb Mendel the Shochet 
The Bostoner Rebbe, Rabbi Yitzchak Levi Horowitz of blessed memory, 
recalled an incident with Reb Mendel, a chassid from Jerusalem, who 
came to America and worked as a ritual slaughterer in New York. His job 
was particularly hard during the freezing winters, as the slaughterhouse 
where he worked was open and unheated. However, the slaughterhouse 
had a small cubicle where one or two people could sit and warm 
themselves by a small stove. The slaughterers would go out to work but 
they would hurry back as soon as they could to avoid frostbite.  
One cold winter evening, while was waiting in the cubicle for the truck to 
come in, Reb Mendel dozed off. When it finally arrived, the air was filled 
with the wake-up call for the slaughterer) Reb Mendel jumped up and ran 
to his place. The boss and six or seven workers were already there and 
ready to start.  
Reb Mendel quickly recited the blessing and began to slaughter the 
chickens, one... two... three. He then checked his knife to make sure that it 
was still perfectly sharp and free from nicks. As he was getting ready for 
the next batch of chickens, he happened to run his hand across his head 
and was stunned to discover that he was not wearing a yarmulke!  
Apparently, while he was dozing in the cubicle, his yarmulke had fallen 
off his head. “Oh no!” he thought to himself. “What did I do? I made a 
blessing and slaughtered without a yarmulke, and I didn’t even know it.”  
The hallmark of a professional slaughterer is that he has the requisite 
sensitivity and focus that allows him to detect even the slightest jerk in the 
chicken’s neck during the slaughtering process. One who does not wear a 
yarmulke while slaughtering has not invalidated the act of slaughtering. 

Nonetheless, the lack of proper sensitivity could render the chicken not 
kosher.  
Reb Mendel said to himself, “if I couldn’t feel whether I was wearing a 
yarmulke on or not, how could I tell if I had slaughtered the chickens 
properly?” 
A lesser man may have hesitated, but Reb Mendel was a chassid through 
and through. He walked straight back to the cubicle, laid down his knife, 
and told his startled boss that he was resigning from his position. When his 
boss questioned him regarding his plan for earning a livelihood, Reb 
Mendel responded that he would find a different means of livelihood. Reb 
Mendel ultimately found a job which paid him handsomely. 
The construction of the Mishkan was a microcosm for the life of a devout 
Jew. Uncompromising belief in HaShem and in His Torah is what sets the 
standard for true devotion and is what allows the Divine Presence to rest 
on our homes. 
The Shabbos connection  
Throughout the week, we are often faced with the challenge to 
compromise in some manner on our beliefs. We must always remain 
strong in our conviction that HaShem will provide for us in all 
circumstances. On Shabbos we are granted special assistance from above 
to retain a level of holiness and integrity, and even an ignorant person is 
infused with the fear of Shabbos. HaShem should grants us the fortitude to 
observe His mitzvos with complete Faith and we should merit the Ultimate 
redemption with the arrival of Moshiach, speedily, in our days.  
Shabbos in the Zemiros 
Ki Eshmera Shabbos 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses. The 
Zemer focuses on Halachic aspects of the Shabbos observance.  

ְמָלִכים ִּדְבֵרי ַאף ְסחֹוָרה ִּדְבֵרי. ְצָרִכים ִּדְבֵרי ּבֹו ִמְּלַדֵּבר ַּגם ְּדָרִכים ֲעׂשֹות. ֵחֶפץ ְמצֹא ָאסּור , it 
is forbidden to seek mundane desires or to engage in such pursuits, even to 
converse concerning necessary matters: commercial or political talk. 
People often wonder why everything on Shabbos seems to be prohibited. 
One can’t talk the same as during the week, one can’t walk as one does 
during the week, and on and on. Can’t Shabbos be a time to relax, to take a 
drive, to go for a refreshing swim and other materialistic pursuits? This 
question, however, is itself the answer to the primary focus a Jew should 
have on Shabbos. HaShem granted us the Holy Shabbos so that we can 
engage in spiritual pursuits without being shackled to the physical. While 
all of the above mentioned activities are certainly beneficial to one’s body, 
HaShem gave us one day a week when we can we devote our selves to the 
pursuit of spirituality, a day which is truly a semblance of the World to 
Come. HaShem should grant us the wisdom to focus on the spiritual gains 
of the Holy Shabbos and to come close to Him. 
Shabbos Stories 
Shabbos in the Chafetz Chaim’s home 
Leib, a 14-year-old boy, studied in a small yeshiva in Russia. On one 
occasion, he was due to return home for a visit. The train was scheduled to 
reach his station on Thursday afternoon. He would board there and travel 
to his home in Stuchin, Poland. Even if the train ran exactly on schedule, 
Leib knew that he would arrive home just hours before Shabbos. 
As it turned out, the train did not arrive at the station until Thursday 
evening. By the time Leib had boarded, darkness had fallen. By Friday 
morning he knew he would never reach Stuchin before Shabbos. He would 
have to find another place in which to spend the holy day. 
Leib asked a conductor for a list of the stations where the train was due to 
stop. He had decided that if he recognized one of the stops as a place 
where Jews lived, he would get off the train, in the hopes that someone 
would invite him home for Shabbos. To his joy, the conductor informed 
him that one of the cities was very close to Radin. Leib was quite excited 
at this news, because his aged great-uncle, the Chafetz Chaim, lived in 
Radin. Leib’s grandfather was the Chafetz Chaim’s brother. It looked as 
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though he would be able to spend Shabbos at the home of his illustrious 
relative. 
When the train came to his stop, Leib gathered his belongings and got off 
the train. He asked passersby the way to Radin, and quickly made his way 
to his great-uncle’s house. His arrival was greeted with joy by the 
Rebbitzen. She explained that her husband had already left for shul, adding 
that, as a rule, the Chafetz Chaim, as the Rav, went to shul early in order to 
learn with some of the congregants before davening. She advised Leib to 
rest a bit before going to shul. 
Having spent the entire previous night awake on the swaying train, Leib 
was exhausted. He fell asleep immediately. 
Upon awakening, the first thing he saw was the Chafetz Chaim seated at 
his Shabbos table, learning from a sefer. His uncle welcomed him warmly, 
then suggested that the boy wash his hands and daven Kabbalas Shabbos 
and Ma’ariv, after which they would eat the Shabbos meal together. 
When Leib had finished davening, the Chafetz Chaim summoned his wife 
to join them at the table. The Chafetz Chaim made Kiddush, and the three 
of them -- the aged rabbi, his wife, and the 14-year-old youth -- sat down 
to their Shabbos feast. 
When the meal was over, the Chafetz Chaim excused himself and went to 
his room to sleep. 
Leib prepared himself for bed as well. He tried to fall asleep again but to 
no avail. At last, he rose and went into the kitchen, where a clock stood on 
a shelf. Leib looked at it to check the time, then rubbed his eyes in 
disbelief. The clock appeared to be functioning and yet it showed 4 
o’clock! How could it be 4 in the morning already? Shaking his head in 
bewilderment, Leib returned to his bed. 
When he awoke in the morning, he again went into the kitchen, where this 
time, he found the Rebbitzen. 
“Good Shabbos,” he began. Then he asked her the question that had been 
troubling him. “Last night, after the meal, I couldn’t fall asleep right away. 
I went into the kitchen, and saw that the clock showed that it was 4 in the 
morning! Does the clock work properly? What time did we finish the meal 
last night?” 
“It was very late when we finished,” she answered. 
“But the meal didn’t last that long! What time did we sit down to eat? Did 
I sleep so long when I first came?” 
“I’ll tell you what happened,” replied the Rebbitzen. “When the Rav 
returned from shul, you were in a very deep sleep. I wanted to wake you 
so that you could hear Kiddush, but my husband stopped me. He said that 
you were tired from your long journey, and advised me to let you sleep. 
He said that he would wait, and make Kiddush when you woke up. 
“When some time had passed, not wanting to make me wait any longer, he 
asked our son Aharon to make Kiddush so that my son and I could eat our 
meal. Meanwhile, my husband sat and learned, waiting for you to wake 
up. We agreed that he’d call me when you did, and that we would sit down 
together to the Shabbos meal, in your honor.” 
The Rebbitzen added, “You slept for hours, but the Rav was determined 
not to start the Shabbos meal without you!” 
Had Leib not asked his question, neither the Chafetz Chaim nor his wife 
had planned to say a word about their extraordinary behavior that Shabbos 
night! (www.artscroll.com) 
Skolya Rebbe 
The Skolya Rebbe, Rabbi Dovid Yitzchok Isaac Rabinowitz, was known 
for his great genius and depth in Torah learning, among other things. He 
had a certain custom at his tishen. Somebody present was chosen to say a 
pasuk (verse), any pasuk, from the Torah. The Rebbe would instantly 
begin to expound on the pasuk. He would expound, and he would 
expound, sometimes for up to two hours. The person honored with giving 
the Rebbe the pasuk was usually a guest or somebody prominent. The 
Rebbe never failed to impress, and hold those present at the tish rapt. Once 
while visiting Ireland the Rebbe was at the home of a prominent Rav. 
During the course of conversation, the Rav said, "why doesn't the Rebbe 
come clean! Everyone knows that the Rebbe plans which pasuk is going to 
be said ahead of time." The Rebbe challenged the Rav, and asked for a 
pasuk. He thought for a second, and said "Reuven, Shimon, Levi, 
VeYehuda." The Rebbe closed his eyes, and expounded on the verse until 
the Rav had to stop him at 2:30 in the morning. He begged the Rebbe's 
forgiveness, who, in turn, said, "I forgive you, but please don't accuse 
another Jew of lying in the future." 
And now to the story: The Rebbe was sitting in his apartment when he 
heard a truck pull up downstairs. Suddenly, the horrifying sound of boots 
running through the halls and up the staircase was resonating in the 

corridors of the building. It was a Nazi raid. Amidst the banging on doors, 
smashing down of doors, dragging of Jews out of their apartments, 
horrifying screams and, the incessant sound of boots, the Rebbe, scared for 
his life, sat at his table, and began to say the pasuk, "ve'es ha'anashim 
asher pesach habayis hiku basanveirim mikaton v'ad gadol vayeel'u limtzo 
hapasach" (and the people who were at the entrance of the house were 
stricken with blindness, from young to old, and they tried in vain to find 
the entrance. Shemos 19:11. It refers to the people of Sodom who 
surrounded Lot's house in order to terrorize him and his visitors, but were 
stricken were blindness, and were unable to find the door to the house). 
The Rebbe, with intense concentration, repeated the pasuk over and over 
again. The apartment to the right of his was raided, the apartment to the 
left was raided, and all Jews had been emptied out of the apartments above 
and below, and later shipped off to their deaths. But with this pasuk a great 
neis (miracle) had occurred, and the Rebbe was later able to escape from 
Europe with his life. 
Rabbi Eliezer Silver and the Satmar Rebbe 
Just as an aside from this week's parsha, as well, the first Satmar Rebbe 
was once late for a bris. In attendance was Rabbi Eliezer Silver, who was 
on a tight schedule that day. The bris was to begin at 9:00 sharp, but the 
Satmar Rebbe was nowhere to be seen. 9:15 came, 9:30. At twenty 
minutes before ten the Satmar Rebbe walked in, and with a look of 
astonishment on Rabbi Silver's face he said to the Rebbe, "what happened 
to 'vayashkeim Avraham baboker? (and Abraham woke up early in the 
morning)'" The Satmar Rebbe replied, "it doesn't say how long the 
'vayachavosh es chamoro (and he saddled his donkey)' took!!!"  
The Rizhiner and the Tzemach Tzaddik 
The Tzemach Tzaddik was the son-in-law of the holy Rizhiner Rebbe. The 
Rizhiner was known for his riches and malchus (royalty), but for all of his 
material wealth, he was on a very high, exalted level. When it came to 
physical matters such as eating he took after the tradition of his 
grandfather, Reb Avrohom the Malach (the angel), given this title for his 
reluctance to partake in earthly delights such as food. 
One day when the Tzemach Tzaddik and the Rizhiner were engaged in a 
meal, the Rizhiner put his fork down after he was only half way through 
with his meal. When the Tzemach Tzaddik questioned him the Rizhiner 
said that before he was born, he had made a deal with his neshama (soul), 
only to eat enough to get by, and not a morsel more. The Tzemach 
Tzaddik then commented that he just realized something. "All my life 
there was something that bothered me, and I just figured out the answer," 
he said. "On Friday night we sing shalom aleichem, welcoming the angels 
that accompany us home from shul into our homes. But then, just a short 
while later, we sing tzeischem lishalom, bidding them farewell. Why do 
we send them away so soon? Now I realize why. It's because angels can't 
partake in earthly pleasures. They can't taste food. We don't want to show 
them disrespect by eating in front of them, so way say goodbye before we 
begin our meal," at which point the Tzemach Tzaddik put down his fork, 
indicating that he was in the presence of a malach at that moment, the 
Rizhiner himself. 
Speaking of food, the mother of the Rebbe Reb Shmelke of Nickolsburg 
and his brother Reb Pinchas once complained that one of her sons doesn't 
say Bircas HaMazon (grace after meals), and the other doesn't say Kriyas 
Shema al Hamitah (prayer before going to bed). (one didn't eat and one 
didn't sleep). (http://rebbestories.blogspot.com) 
I Think I Came to Israel Just to See You 
On one of R' Nachman Bulman's trips from his home in Eretz Yisrael to 
New York, his close friend, Rav Yechiel Perr, Rosh Yeshiva of Yeshivas 
Derech Ayson, came to see him. He noticed how exhausted R' Bulman 
appeared and asked him why he was so tired. R' Bulman answered that he 
was up the night before the trip. R' Perr expressed surprise that R' Bulman 
didn't make sure to rest before his long flight. R' Bulman sighed and told 
him a story which aptly illustrated his devotion to helping and inspiring 
people. 
A young girl from the States had traveled to Paris to study art, and she 
became involved with a non-Jewish artist there, who eventually proposed 
marriage. She called her parents and told them she was thinking of 
marrying this artist, and wanted to know if they had any objections to the 
fact that he wasn't Jewish. Her parents reassured there that they had no 
problem with it whatsoever, and if she loved him, she should marry him.  
The girl was surprised by her parents' reaction since she had expected 
them to be opposed. Her own doubts about marrying a non-Jew led her to 
inquire about Yiddishkeit. Eventually, she decided that she should travel to 
Israel, where she had never visited, before she made a decision to marry 
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him or not. She impulsively set out for Israel, without any concrete plans 
of what she would do when she stepped off the plane. Once she was off the 
plane and standing in line, she started chatting with the person next to her. 
She admitted to the woman that she wasn't sure why she had come to 
Israel, but she had simply felt she had to come, and she had no idea where 
she would go. The person she was talking to said, "There's someone in 
Jerusalem, R' Nachman Bulman; you must go talk to him."  
The woman gave her the phone number, and the girl called from the 
airport. "Rabbi Bulman, I was told I must see you." R' Bulman apologized 
that he was unable to meet with her as he was leaving to America the next 
day. She said, "Please, I think I came to Israel just to see you. Please don't 
say no." Rav Bulman agreed, and the girl came that night. After speaking 
to him for a few hours, she enrolled in a seminary for ba'alos teshuvah, and 
Rav Bulman lost his night's sleep. (Rabbi Yechiel Perr) (www.Revach.net)  
Not merely an appellation 
Rabbi Mordechai Kamenetzky writes: Rabbi Zev Wilenski, shlita, recited 
that a student of Rabbi Boruch Ber Lebowitz, zt”l, had undertaken to 
transcribe the notes of the revered sage to prepare them for print. This 
work would eventually be known as the Birkas Shmuel, one of the classic 
exegetical works on Talmudic Law.  
As the student reviewed the work, he noticed a seeming redundancy of the 
titles mentioned about Rabbi Yitzchok Zev Soloveitchik, the Brisker Rav 
who was a son of Rabbi Lebowitz's own teacher Rabbi Chaim 
Soloveitchik, and revered as well, by Rabbi Lebowitz.  
Each time that Rabbi Lebowitz quoted him, he would preface Rabbi 
Soloveitchik’s name with all due titles and accolades, "the true Gaon, 
Rebbe and Teacher of all of Israel, The Gaon of Brisk, he should live to 
see long and good days."  
Even three or four times in one paragraph, Rabbi Lebowitz would repeat 
the words, each preceded with a slew of praise and reverence, "the true 
Gaon, Rebbe and Teacher of all of Israel, The Gaon of Brisk, he should 
live to see long and good days."  
The next time that Rabbi Soloveitchik was quoted in the works, the 
student, in the interest of brevity, decided to leave out the seemingly 
supplementary appellations. Instead he wrote, My Rebbe, the great sage, 
Rabbi Yitzchak Zev Soloveitchik, shlita.  
Upon reviewing the work, Rabbi Lebowitz was visibly shaken. "Why did 
you leave off the introductory appellations? "But, Rebbe, countered Rabbi 
Lebowitz's student, "I mentioned them the first time. Must I repeat them 
every single time?  
Rabbi Lebowitz was dismayed. "Why am I publishing this book?" he 
asked in true sincerity. "What do I have from it? Honor? Money? Of 
course not! I wrote this work so that a student will understand how to learn 
a Rashba (a medieval commentator) or to understand the Rambam."  
He paused. "The same way that I want them to understand the text, I also 
want them to understand to appreciate the greatness of the Rebbe. I want 
them to see and understand that Rav Yitzchak Zev is "the true Gaon, 
Rebbe and Teacher of all of Israel." (ww.Torah.org) 
Shabbos in Halacha  
 Creating a new Entity – מוליד
3. Practical Applications 
B. Making Juice from Concentrate 
To dissolve frozen concentrate, one should follow the procedure 
mentioned above. In addition, one can immerse the concentrate in water 
and place it near an oven to dissolve. However, one should not crush the 
concentrate or stir the mixture until completely dissolved. In a case of 
necessity, one is permitted to stir the mixture or crush the frozen 
concentrate while submerged in water.  
New Stories - Pekudei 5776 
Israel’s Highest Ranking Muslim Soldier 
There’s only one country in the Middle East that could produce a 
soldier like me. 
by Major Alaa Waheeb  
In the last few weeks, students across the UK have been involved in 
Israeli Apartheid Week. Some have supported it. Others have opposed 
it. Invited by the Zionist Federation UK, last week I was able to attend 
campuses up and down the country specifically to address and counter 
some of the claims involved. 
These fall into roughly three categories. First, that Israel is an 
inherently racist and therefore unacceptable country, comparable to 
Apartheid South Africa. Second, that its army defends this racist status 

with acts of illegal and immoral violence. And third, that the only 
solution to this problem is through the isolation tactics of boycotts. 
Like many I met during my visit, I oppose these views. But perhaps 
more than most people on either side of the debate, I am better placed 
to argue against them. Because I am an Israeli, an Arab, and the highest 
ranked Muslim in the IDF. 
Is Israel inherently racist, an apartheid state? Well, do you think that 
such a country would tolerate a person like myself getting to the 
position I am today? Forget for a second (BDS supporters would like 
you to forget permanently!) that 20 percent of Israelis are non-Jewish, 
have full rights, and are represented throughout society. It’s one thing, 
after all, to have Arab politicians, Christian voters, and Muslim doctors 
– although we do have them, and quite a few at that. 
But a non-Jewish army Major? Someone who has not only fought 
alongside Jewish soldiers, but now trains them too? Would a truly 
racist state allow me to play such an integral role in our nation’s 
defenses? 
And while we’re on the subject of those defenses, let me tackle 
accusation two: that the Israel army is a particularly immoral one. I am 
not particularly religious, but as the Quran says, “if anyone killed a 
person, it would be as if he killed the whole of mankind; and if anyone 
saved a life, it would be as if he saved the life of the whole of 
mankind.” 
I do not serve in the army to kill people – I serve in it to save people. 
I do not serve in the army to kill people – I serve in it to save people. 
When Hamas fires rockets, or Fatah encourages stabbings, we are here 
to protect the lives of all Israeli citizens, Jewish and non-Jewish. 
And so on to the last point – that the best way to resolve violence and 
conflict is through the kind of tactics advocated by the Boycotts 
movement. Namely, isolation and intimidation. For me, this is the most 
important issue, and the one which makes me shake my head with 
anger and sadness the most. 
Like I said, I visited the UK to combat Israeli Apartheid Week, to 
challenge the lies and mistruths hurled at the country I am proud to call 
home. But what hurts me the most is not how unbelievable they are. 
The opposite, in fact. They are all too believable, and I should know – 
because I once believed them too. 
I was raised to believe the worst things about Jews, and had I not 
eventually met and worked alongside them, I might still believe those 
things today. 
The reality is that the town I grew up in did not recognize the right of 
Israel to exist as a Jewish state. While Arabic is an official language, I 
did not learn Hebrew until I was 17. I was raised to believe the worst 
things about Jews, and had I not eventually met and worked alongside 
them, I might still believe those things today. 
In my role as a soldier, I have met all kinds of people both in Israel and 
the Palestinian territories. Jews, Arabs, Religious, Secular, Left-wing 
and Right-wing. I have met Israelis who were prejudiced against me. 
But I have also met Palestinians who appreciate the work that I do to 
maintain some sort of peace and stability in the most dangerous part of 
the world. 
Forget slogans and shouting. Peace – real peace – will only come when 
people talk to each other. Not necessarily agree – just agree to listen. 
But the irony of Israeli Apartheid Week is that it wants individuals to 
focus on differences, not similarities. Instead of building bridges 
between communities, it wants to build walls. 
During my time in the UK, I spoke alongside a fellow soldier, a medic 
who has treated both Israeli soldiers and Palestinian terrorists without 
distinction. We were the Muslim who protects Jewish lives, and the 
Jew who saves Muslim lives. There’s only one country in the Middle 
East that could produce a couple like that – and it sure isn’t an 
apartheid state. 
This article originally appeared in www.jewishnews.co.uk 
(www.aish.com)  
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Who Needs The Ketores?(1) 
You shall place the golden altar for ketores before the ark of testimony. 
Meshech Chochmah: The pasuk certainly does not tell us to place the 
golden altar immediately in front of the aron, either within the Holy of 
Holies, nor right in front of it. We know where this mizbeach stood; it was 
displaced a considerable distance from the aron. It was further removed, in 
fact, than the shulchan and the menorah, both of which stood closer to the 
kodesh ha-kodashim. The simple reading of our text is an instruction that 
wherever it is placed, it should line up directly with the aron inside the 
kodash ha-kodashim, and not be displaced neither to the left nor the right. 
Such a reading, though, is unsatisfying. If this were the Torah’s intention, 
the instruction belongs elsewhere.  It would seem more appropriate in the 
section describing how Moshe set up the mishkan, and where he placed the 
kelim. A good candidate would be the pasuk that describes how Moshe 
placed the golden altar “in front of the paroches.”(2) Similarly, the Torah 
even earlier(3) describes this altar as standing in front of the paroches. At 
either one of these places the Torah could have underscored that the altar 
should line up in a straight line (along the front-to-back axis of the 
mishkan) with the aron that stood behind the paroches. 
We could imagine a different purpose for our pasuk: informing us about 
the function of the ketores itself. There were those – notably the 
Rambam(4) - that the aromatic ketores  was meant to displace the 
otherwise foul odors that would  seep into the structure of the mikdosh. We 
know the stench associated with abattoirs; the mikdosh was a place in 
which not only were animals slaughtered and butchered, but their fats were 
then burned day and night. The lingering effects would naturally be 
overpowering. The Torah, according to these sources, instructed as to burn 
powerful but sweet-smelling incense twice daily to counteract the less 
desirable smells.  
Others strongly objected to this approach. If the function of the ketores 
were simply instrumental, why would the Torah list the ingredients of the 
ketores with great specificity, and forbid any change in the recipe, as well 
as using the special blend for any other purpose? Ketores figured in the 
avodah of the week of the mishkan’s inauguration, before many animals 
had been slaughtered, and when the structure was taken apart and 
reassembled each day. 
We must conclude that the purpose of the ketores was not for the practical 
benefit of those who would come to the mishkan. Rather, it was what 
Chazal call tzorech Govoha/ a Divine need. This means that it was a 
necessary component in the precise manner in which Hashem wishes to be 
served in the mikdosh. Nothing in the avodah is arbitrary; the precise 
formulation of its requirements flows from its source in esoteric mysteries. 
Those privileged to have penetrated some of those mysteries are well 
aware of the lofty messages are incorporated in the ketores. 
This, then, is the Torah’s intention in our pasuk. It describes the avodah of 
the ketores as “before the ark of testimony.”  We are meant to understand 
that its purpose is not to serve any practical human need, but to serve the 
Divine Presence that rests upon the ark of testimony. 
1. Based on Meshech Chochmah, Shemos 40:5 
2. Shemos 40:26 
3. Shemos 30:6 
4. Moreh Nevuchim 3:45 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Pekudei – Vol. 11, Issue 23 
Dedicated by an anonymous supporter as a merit for ישועות for her family and 
friends 
I will be giving a shiur for women this Friday night (March 11) on Adar/Purim in a home in Brooklyn near Ave. I and East 18th Street at 
9:00 PM. If you live in the area and are interested in attending, please email me for the exact address. This week's issue of Parsha 
Potpourri is dedicated by an anonymous supporter as a merit for yeshuos for her family and friends. Please have her in mind when 
reading and discussing this issue, and the Torah that is learned should be a merit for her and her family and friends. At this point most 
of the issues in Sefer Vayikra are still unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. Also, 
if you know of a shul, yeshiva, seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., 
please let me know. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder - chazak chazak 
v'nischazeik!  

)38:22ובצלאל בן אורי בן חור למטה יהודה עשה את כל אשר צוה ד' את משה (  
In discussing the construction and assembly of the Mishkan and its vessels 
with Betzalel, Rashi writes that Moshe initially suggested that the vessels 
should be built before the Mishkan itself. Betzalel disagreed and 
maintained that the structure should be constructed before its contents so 
that the utensils would have a place to rest upon their completion, a 
position to which Moshe subsequently acquiesced.  

Rav Nachman Shmuel Yaakov Miodoser wrote a commentary on the 
Torah called Amudei Shmuel and published it together with a sefer called 
Amudei Yehonason by Rav Yonason Eibeshutz, from whom Rav 
Miodoser was descended. The work contains a letter of approbation from 
Rav Chaim Soloveitchik, but interestingly, the author writes that after Rav 
Chaim reviewed the manuscript, he requested that the first piece in the 
sefer be removed from the work.  
In the piece in question, Rav Miodoser suggested that the dispute between 
Moshe and Betzalel is connected to the argument between Beis Hillel and 
Beis Shammai (Chagigah 12a) about which was created first, the earth or 
the heavens, and used this concept to explain a perplexing Medrash. Rav 
Chaim maintained that this interpretation is problematic, as it would mean 
that there are legitimate opinions that disagree with Moshe, but no human 
being has the ability to argue with him. 
Rav Miodoser attempted to defend himself by noting that the renowned 
Panim Yafos gives a similar explanation, but even so, Rav Chaim 
requested that it not be included. The author promised that he would do his 
utmost to remove the controversial piece, but when he arrived at the 
printer in Warsaw, he discovered that it had already been printed. As 
nothing could be done at that point to remove the section from the sefer, 
the author instead appended a note recording this exchange in order to 
make Rav Chaim's opinion known. 
Similarly, two of the Baalei Tosefos, Rabbeinu Tam and Rav Eliyahu of 
Paris, disagreed whether the correct interpretation of the Torah's command 
(Devorim 6:8) regarding tefillin וקשרתם - you shall bind them - is that a 
person must tie anew the knot on his tefillin each day, or whether it is 
sufficient to bind the tefillin to one's arm via its straps (see Tosefos Chullin 
9a d.h. v'idach). The Seder HaDoros (4930) cites the sefer Shalsheles 
HaKabbalah, which records that Moshe was mystically asked to clarify the 
issue. Moshe responded that there is indeed an obligation to tie a new knot 
in one's tefillin each day, in accordance with the opinion of Rav Eliyahu, 
at which point Rabbeinu Tam rejected Moshe's opinion by bringing proofs 
to his position that a new knot is not required, and he said that Moshe was 
in error. 
Rav Chaim commented that this story is considered heretical and it is 
forbidden to believe it. He explained that the Torah is referred to as "Toras 
Moshe," and if in fact Moshe said that the true understanding of the word 
 is that one must tie a new knot daily, there is no way to disagree וקשרתם
with him and it is therefore impossible that this story is accurate, as 
Rabbeinu Tam never would have said that Moshe was mistaken. 

)40:20ויקח ויתן את העדת אל הארן (  
Hashem commanded Moshe (25:16) to place in the Ark the “testimony” 
which Hashem would give him. Rashi explains that this is a reference to 
the Torah and the Tablets which bear witness to the fact that Hashem 
commanded us regarding the mitzvos which are contained therein. Rav 
Zalman Sorotzkin questions the value of having a Sefer Torah placed in 
the Aron in the Kodesh Kodashim, a place where it would never be used or 
even seen as nobody but the Kohen Gadol on Yom Kippur was allowed to 
enter there.  
The Medrash explains (Devorim Rabbah 9:9) that the public awareness 
that hidden deep in the inner recesses of the Beis HaMikdash was a 100% 
authentic Sefer Torah written by Moshe himself acted as a powerful 
deterrent to any would-be forger. Anybody who entertained the possibility 
of denying some of the mitzvos and supporting his claims by writing a 
falsified Sefer Torah which omits them would refrain due to the 
recognition that if he did so, it would be possible to bring out Moshe’s 
authentic Torah from the Aron to compare, thereby proving him wrong 
and exposing his malicious intent.  
In a eulogy on the great Brisker Rav, Rav Yitzchok Zev Soloveitchik, Rav 
Sorotzkin suggested that the Brisker Rav had similarly isolated himself 
from most of the world, confining himself all day to the learning and 
teaching of Torah to a few select students in his house. Although he 
eschewed a public and social role, his value as the last remaining vestige 
of the Torah-true Judaism of Brisk was inestimable. As long as the Brisker 
Rav was alive, anybody who dared question the smallest custom and 
attempted to alter the mesorah (tradition) from Europe knew that his 
claims would be immediately and sharply rebuffed by the Brisker Rav, the 
authentic Sefer Torah who was no longer. 
Along these lines, at the end of the sheloshim (30-day mourning period 
after someone has died) for the Brisker Rav, Rav Chatzkel Levenstein 
eulogized him in the Ponovezh yeshiva. Rav Chatzkel commented that 
throughout his life, he had interacted with numerous Rosh Yeshivos and 
Rabbonim, but he never experienced any fear of any of them or any 
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discomfort when he was in their presence, no matter how great they may 
have been. However, when he went in to visit the Brisker Rav in his home 
in Yerushalayim, he immediately felt a tremendous sense of trepidation. 
Upon further reflection, he understood that when one is in the presence of 
someone who literally lives with a constant pachad (fear) of Hashem, that 
pachad accompanies and surrounds him wherever he goes, and that is what 
Rav Chatzkel felt when he entered the Brisker Rav’s house.  

ויבא את הארן אל המשכן וישם את פרכת המסך ויסך על ארון העדות כאשר צוה ד' 
)40:21את משה (  

The Mishnah in Shekalim (8:5) teaches that the Paroches (Partition) was 
40 cubits long and 20 cubits wide. It required 82,000 women to weave it 
and 300 Kohanim to immerse it in the mikvah if it became ritually impure. 
Why did it require so many Kohanim to submerge it in the mikvah? 
The Vilna Gaon calculates that if it was 40 cubits by 20 cubits, its total 
perimeter was 120 cubits. The Mishnah in Keilim (17:10) teaches that the 
cubit which was used to measure items in the Beis HaMikdash was five 
hands-breadths long, which means that 120 cubits was 600 hands-breadths. 
As every Kohen would want to take part in the mitzvah of immersing the 
Paroches to purify it, it is reasonable to assume that the entire perimeter 
was covered by the hands of the Kohanim. As each Kohen had two hands, 
the 600 hands-breadths of the perimeter required precisely 300 Kohanim to 
carry it and immerse it. 
As brilliant as the Vilna Gaon’s calculation is, the Tiferes Yisroel notes 
that it seems to be completely unnecessary. The Gemora in Chullin (90b) 
teaches that there are three numbers mentioned throughout the Gemora 
which are exaggerations, and names this Mishnah as one of the three. 
Although there are those who answer that the exaggeration in the Mishnah 
is the number of women needed to weave the Paroches (82,000), this 
explanation is difficult in light of the fact that the other two exaggerations 
mentioned by the Gemora both involve the number 300. 
Some suggest that while the Vilna Gaon’s calculation is valid, the 
exaggeration lies in the fact that there weren’t always 300 Kohanim 
involved in the immersion of the Paroches. However, the Ein Yaakov 
suggests that the Gaon’s line of reasoning is correct, yet it still represents 
an exaggeration. According to his calculation, the corners of the Paroches 
would be covered by two hands, one from each Kohen at the end of each 
of the sides which meet at the corner. These four extra and unneeded hands 
translate into two additional people, which means that only 298 were 
needed to immerse it and 300 is clearly an exaggeration. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Medrash explains (Tanchuma 7) that Moshe made an accounting 
for the use of the various materials which were donated for the Mishkan 
(38:27-28, 30-31) because there were Jews who questioned where all of 
their donations had gone and whether Moshe had kept any of them for 
himself. Why didn’t they similarly demand an accounting from Aharon, 
who collected a large amount of gold from them and managed to produce 
from it only one small golden calf (32:3-4)? (Oznayim L’Torah, Rav Meir 
Shapiro quoted in Bishvilei HaParsha) 
2) Why throughout Parshas Pekudei does the Torah repeatedly emphasize 
that each of the garments of the Kohanim was made “just as Hashem 
commanded Moshe,” yet no such mention is made in Parshas Vayakhel 
about the construction of the vessels for the Mishkan? (Meshech 
Chochmah) 
3) The Gemora in Menachos (99a) derives from 40:18 that  מעלין בקודש ואין
 it is permitted to increase an item’s level of holiness, but not to – מורידין
decrease it. Is it permissible to transfer an object in a manner that 
preserves it in its original level of holiness, such as selling one Sefer Torah 
in order to purchase another one, or is it forbidden to do anything to it 
which doesn’t result in an actual increase in its holiness? (Ran and Meiri 
Megillah 25b, Bach Orach Chaim 153, Shulchan Aruch Orach Chaim 
153:4, Magen Avrohom 153:4) 
Answers to Points to Ponder: 
1) Rav Meir Shapiro cynically suggests that human nature is such that 
only when people donate funds for charitable and mitzvah purposes do 
they suspect the agents and demand an accounting. Rav Zalman 
Sorotzkin, however, casts this phenomenon in a more positive light by 
explaining that the core inner desire of a Jew is always to do Hashem’s 
will (see Rambam Hilchos Geirushin 2:20). When he donates toward lofty 
causes such as the Mishkan, he wants every penny of his contribution to be 
used for its purpose, and he therefore demands an accounting to assume 
himself that this was the case. When his evil inclination tricks him into 
donating toward less-than-kosher causes, such as the golden calf, his inner 
self mourns his error and doesn’t demand proof about the use of his 

money. In fact, he secretly hopes that the collectors pocket part of his 
donation, as this will diminish the magnitude of his sin. 
2) The Meshech Chochmah answers that the garments worn by the 
Kohanim contained shatnez. Because other prophets would not be 
permitted to permanently uproot the prohibition against wearing shatnez, 
the Torah stresses that these garments were made according to Moshe’s 
instructions and were therefore permitted. Alternatively, the Gemora in 
Menachos (28b) rules that it is forbidden to make an exact copy of the 
Mishkan or its vessels. No such prohibition exists regarding duplicating 
the garments of the Kohanim. Because it would have been prohibited to 
make the vessels for personal use, there was therefore no need to 
emphasize that the vessels were made according to Moshe’s command and 
for the sake of the mitzvah. The garments for the Kohanim, on the other 
hand, could have been made for individual use, and the Torah therefore 
stresses that each of them was made purely for the sake of the mitzvah. 
3) The Ran points out that the expression of the Gemora seems 
contradictory, as it initially implies that one may only increase an item’s 
level of holiness, which implies that transferring it to an equal level of 
holiness would be forbidden, but it then states that it is only forbidden to 
decrease its level of holiness, implying that keeping it equal would be 
permissible. However, he notes that another Gemora (Megillah 27a) seems 
to clearly imply that transferring to an equal level of holiness would be 
forbidden, and this is also the opinion of the Meiri. In discussing this 
issue, the Shulchan Aruch doesn’t rule decisively, simply noting that 
some opinions permit an equal transfer while others forbid it. The Bach 
maintains that all opinions forbid one to initially sell an item with the 
intention of using the money to purchase an object of equal holiness, and 
he suggests that the dispute is only in a case where one has already 
improperly sold the object, in which case some opinions permit him to buy 
something of equal holiness. However, the Magen Avrohom notes that 
the Rambam seems to permit even the initial sale in certain cases. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Pikudie 
Shemos 40:35 - And Moshe could not enter the Tent of Appointment 
because the cloud rested on it and the glory of Hashem filled the 
Mishkan. 
Rashi 
And Moshe could not enter the Tent of Appointment: Rashi: but another 
verse says (Bamidbar 7:89) "And when Moshe came into the Tent of 
Appointment" (which implies that Moshe could come into the Tent), then 
comes the third verse and decides between them –"when the cloud rested 
on it ." That is to say, any time the cloud rested on it Moshe could not 
enter but if the cloud removed itself then he could enter and He spoke with 
him. 
What Is Rashi Saying? 
This is one of the thirteen principles of interpretation of Rav Yishmael. 
When two verses seem to contradict each other a third verse can resolve 
the apparent contradiction. 
But as you read the whole verse what would you ask? 
Questioning Rashi 
A Question: When we read our verse from beginning to end there is no 
contradiction at all. Rashi has constructed a "contradiction" by arbitrarily 
splitting our verse in two. Ignoring the second half and then using it to 
resolve the "contradiction." But had we read the whole verse, as we 
usually do, we would not have seen a contradiction. 
Understanding Rashi 
An Answer: We can understand Rashi when we realize that the Hebrew 
word ëé has several meanings. 1) When ("When ((ëé Pharaoh's horse and 
chariot came into the sea (Shemos 5:19). It can also mean because as in 
"And Sarah denied saying I did not laugh Because ( ëé ) she was afraid 
(Bereishis 18:15). 
With this in mind we can now try to answer our question. At first reading, 
it says "And Moshe could not enter the Tent of Appointment Because the 
cloud rested on it.." This implies that the cloud resting on it was a 
permanent feature of the Tent with the cloud on it. If so Moshe could 
never enter it. Then we come to the verse in Bamidbar which says "When 
Moshe entered the Tent.." So we see he did enter it. We then go back to 
our verse in Shemos and re-read it. Now we see its correct meaning 
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"Moshe could not enter the Tent when (ëé ) the cloud was resting on it…" 
but when there was no cloud on it he could enter. 
Now our apparent contradiction is resolved. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The 
Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. 
This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this 
notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Pekudei - Assets 
“These are the accountings of the Mishkan, the Mishkan of Testimony 
which were calculated at Moshe’s behest” (Shemos 38,21).  Chazal 
(Shemos Rabba 51,6) tell us that Moshe Rabbeinu gave a full accounting 
for the gold, silver and copper that were collected.  Chazal deduce from 
here that even the most honest and reputable person must endeavor to 
remain above any possible suspicion.  The Torah states, “You should be 
vindicated from Hashem and from Yisrael” (Bamidbar 32, 22).  Chazal 
understood this pasuk as a directive to us to assure that we stay above 
reproach even in the eyes of other people.  
Rav Moshe Feinstein infers another message from Moshe’s accounting of 
all the precious metals collected.  We all have precious assets which 
Hashem has bestowed upon us.  We have financial assets which we must 
recognize come solely from Hashem.  (Just think about how quickly some 
people lost all their money in the crash of 2008.)  We should take account 
of how we use these assets.  Do we give our fair share of Tzedaka?  And 
not only how much we give but also to whom we give: are the recipients 
truly worthy of our donations?  How much of our money do we “waste” 
on non-essentials?  
Our time is a gift from Hashem and our most valuable asset.  How do we 
use our time?  How much time do we devote to chesed and worthy causes?  
How much time do we devote to learning Torah?  How much time is spent 
with family?  How much is spent on necessary and legitimate relaxation?  
And how much goes to waste – perhaps mostly due to our modern 
technology?  As Moshe asked of Hashem (Tehillim 90,12), “Teach us to 
count our days, so that we shall acquire a heart of wisdom.” 
We all have certain talents and abilities. How well do we use them?  In 
what worthy endeavors do we invest them?  And what about our physical 
faculties?  We certainly can’t take them for granted.  How do we use our 
eyes, our ears, our mouths, our hands and our feet?  What percentage of 
these faculties are being used for doing Mitzvos?   
Referring to the conquest of Cheshbon, the Moabite capital, by Sichon 
King of the Emori, the pasuk states, “Regarding this the moshlim (poets) 
would say, ‘Let us come to Cheshbon’” (Bamidbar 21, 27).  Chazal (Bava 
Basra 78,2) explain the pasuk homiletically.  “The moshlim – those who 
are mosheil (rule) over their yeitzer – say let us make a cheshbon, a 
calculation.”  The Gemara describes one type of cheshbon: calculating the 
reward for a Mitzvah versus its loss and the loss caused by an aveirah 
versus its gain. The Mesillas Yesharim describes another type: a regular 
examination of one’s recent Mitzvos and aveiros.   
According to Rav Moshe, we could suggest a third type of cheshbon to 
make: taking an account of our assets and how we use them in our avodas 
Hashem.  After all, we must not only be accountable to Hashem and 
Yisrael, we must also be accountable to ourselves. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 23 
This issue is sponsored l'iluy Nishmas Zereg ben Menachem z"l 
t.n.tz.v.h. 
Parshas Pikudei - It Depends Who the Builders Are 
(Based on the Seforno) 
"These are the reckonings of the Mishkan, the Mishkan of testimony, 
which were reckoned at Moshe's bidding, the service of the Levi'im, at 
the hand of Isamar the son of Aharon ha'Kohen. And Betzalel the son 
Uri the son of Chur from the tribe of Yehudah did everything that G-d 
commanded Moshe" (38:21/22). 
Based on this Pasuk, the Seforno gives four reasons to explain the 
Mishkan's unique features … 
1. Because it contained the two stone Luchos with the Ten 
Commandments; 

2. Because it was commanded and overseen by Moshe Rabeinu - 
whose Midah was 'Netzach' (eternity). 
3. Because the service in the Mishkan was performed by the Levi'im 
under the jurisdiction of Isamar, Aharon's son. 
4. Because Betzalel, son of Uri, son of Chur (Miriam's son) was its 
chief architect and builder. The Torah is clearly teaching us here that a 
venture whose central theme is Torah, and that is ordained, constructed 
and overseen by Tzadikim of the caliber of the aforementioned, will 
meet with complete success. It explains why the Shechinah was present 
in the Mishkan, resulting in many miracles that occurred there on an 
ongoing basis. 
It explains why the Mishkan was eternal. When its time expired, it 
simply disappeared in its entirety - and is still intact, as Chazal learn 
from the words describing the planks that formed the walls - "acacia -
wood, standing' - standing forever. 
And it explains why it never fell into the hands of the enemy (on the 
one occasion that the Aron was captured by the P'lishtim, it was 
returned intact and with great Kavod). 
In contrast, the author writes, the first Beis-ha'Mikdash may have 
housed the Shechinah - because it was commanded and overseen by 
Sh'lomoh ha'Melech and the service was performed by Levi'im. But it 
became dilapidated to the point that it needed to be reconstructed, and 
ultimately, it fell into the hands of the Babylonians who destroyed it - 
because it was built by foreign workers (Chirom, king of Tyre and his 
men). 
And as for the second Beis-ha'Mikdash, the Shechinah did not dwell in 
it, it was devoid of an eternal character, in that it had to be rebuilt (by 
Herod) and eventually, it too, fell into the hands of the Romans - 
because none of the above reasons pertained to it. It was ordained by 
Koresh, King of Persia, its builders included men of Sidon and Tyre, 
few, if any, Levi'im served in it, and it did not contain the Aron. 
It's All in the Torah  
(Adapted from Rabeinu Bachye) 
"Eileh pikudei ha'Mishkan, Mishkan ho'eidus" (38:21/22). 
As is well-known, the first Beis-ha'Mikdash, which was built four 
hundred and eighty years after the Jews left Egypt, stood for four 
hundred and ten years, the second, for four hundred and twenty. 
Remarkably, R. Bachye observes, these three periods are hinted in the 
Gematriyos of the opening words of the Parshah … 
The Gematriyah of "Mishkan" is four hundred and ten, and of 
"ha'Mishkan", including the five letters, four hundred and twenty. 
Some commentaries explain that the missing five hints at the five 
things that were missing in the second Beis-ha'Mikdash - the Aron, 
incorporating the lid and the K'ruvim, the Divine fire (that consumed 
the Korbanos), the Shechinah, Ru'ach ha'Kodesh and the Urim 
ve'Tumim (the Name of Hashem that was placed in the folds of the 
Choshen Mishpat). 
And the Gematriyah of "ho'eidus" is four hundred and seventy-nine, 
the number of years from the time that they built the Mishkan (in the 
second year in the desert) until they built the Beis-ha'Mikdash. 
In conjunction with the above, Chazal, commenting on the double 
expression "ha'Mishkan Mishkan" point out that the Beis-ha'Mikdash 
was taken twice as a security (from the word 'Mashkon' - a security) - 
thereby averting the annihilation of K'lal Yisrael. This also explains 
why the Torah uses the word 'Mishkan', despite the fact that it is 
referring to the Beis-ha'Mikdash (and not the Mishkan). 
The Month without a Mazel 
The Adar that is next to Nisan is always short (twenty-nine days), 
whereas Adar Rishon in a leap-year is always full (thirty days). 
Although the Mazel of Adar is 'Dogim' (fish[es]), in a leap-year, Adar 
Sheini (not Adar Rishon, as we mistakenly wrote in Parshas T'rumah) 
has no Mazel. Presumably, this means that, bearing in mind that 
Yisrael is above Mazel - he can overcome a negative Mazel, but with 
difficulty - in Adar, he can merit much good with less effort than on 
other months, since there is no bad Mazel that needs to be overcome! 
See also end of following article. 
The Battle with Amalek 
At the end of Parshas Beshalach, which we read on Purim, Rashi, with 
reference to the Pasuk that refers to Moshe's hand as 'being faithful 
until the sun set', gives the following explanation: Amalek, with his 
knowledge of astrology, knew exactly which time of day he would 
win. So what did Moshe do? He caused the sun to stand still, thereby 
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confusing Amalek, who would now not have an accurate reading of the 
time. 
R. Bachye explains that Amalek chose soldiers, again using astrology, 
whom he knew would not die that year; so Moshe instructed Yehoshua 
to do likewise - a strange battle if ever there was one! 
The commentary there however, cites the Chizkuni, who, commenting 
on the Pasuk "Choose for us men" (the same Pasuk that serves as the 
basis for R. Bachye's explanation) comments that this refers to 'men' 
who were born in Adar sheini, and who would not therefore be subject 
to the witchcraft which Amalek employed, based on the Mazalos (See 
previous piece). 
Rosh Chodesh Adar  
(on what days it can, and can't, fall) 
Nowadays, when the calendar is fixed, and not dependent on the 
testimony of witnesses who saw the new moon, the first of Adar 
(Sheini in a leap-year) can fall on one of four days - Monday, 
Wednesday, Friday or Shabbos. 
It cannot fall on Sunday, because then Rosh Chodesh Nisan, and 
subsequently Pesach, will fall on Monday - clashing with the principle 
'Lo Badu Pesach (Pesach cannot fall on Monday, Wednesday or 
Friday, which we will explain shortly). Incidentally, it is for the same 
reason that Purim cannot fall on Shabbos nowadays. 
And based on the same principle, it cannot fall on Tuesday or on 
Thursday, because then Pesach would fall on Wednesday or Friday 
(respectively). 
The reason that Pesach cannot fall on any of the above three days has 
nothing to do with Pesach itself, but is connected with Yom Kipur and 
Hoshana Rabah that follow later in the year (the year of Yamim-Tovim 
begins in Nisan) in the following way: 
Chazal did not want Yom Kipur to fall on Friday or Sunday a). to 
avoid a delay of two days regarding someone who died on the first of 
the two days (on any other Yom-tov in Chutz la'Aretz, a gentile [on the 
first day of Yom-Tov] and even a Jew (on the second day) is permitted 
to perform the burial, but not on Yom Kipur and b). because vegetables 
that cannot be prepared and cooked on the first day would be inedible 
by the second day. 
Likewise, they did not want Hoshana Rabah to fall on Shabbos, to 
ensure that the Mitzvah of Hosha'anos, which are taken only once on 
Succos and which is Muktzah on Shabbos, is indeed performed. 
What has all this got to do with the day on which Pesach falls? 
Bearing in mind that Nisan, Sivan and Av always comprise thirty days, 
and Iyar and Tamuz, twenty-nine, it will transpire that if Pesach were 
to fall on Monday, Rosh Hashanah would fall on Wednesday and Yom 
Kipur, on Friday; 
If it were to fall on Wednesday, then Rosh Hashanah would fall on 
Friday and Yom Kipur on Sunday, whereas if it would fall on Friday, 
then Rosh Hashanah would fall on Sunday and Hoshana Rabah, on 
Shabbos. 
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RavFrand 
Parshas Pekudei  
Don't Flaunt It & Most Precious to HaShem 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion: CD #937 – Magnetic Forces. Good 
Shabbos! 
Note: Last week’s shiur for Vayakhel was sent out very late due to human error. The shiur 
below for Pekudei is basically a resend of that shiur followed by an additional vort. Both divrei 
Torah were actually part of the same shiur during a year when Vayakhel and Pikudei were read 
as a double parsha. 
If You've Got It, Don't Flaunt It 
Parshas Pikudei is the fifth parsha in Sefer Shmos dealing with the 
building of the Mishkan. If the parsha seems somewhat repetitive, it is 
because it is indeed very repetitive. For a Torah that is very economical 
in its use of words, it seems very strange to spend so much ink 
repeating the same story. 
The Ramban comments on this in the beginning of Parshas Vayakhel. 
According to the Ramban, the repetition indicates how much the 
Almighty appreciates what the Jews did in building the Mishkan. We 
can compare it to receiving a gift from a person who is near and dear to 
us. We never tire of saying how wonderful the gift is, of explaining 
how it works, or of repeating how amazing it is. Especially if one 

wants to emphasize his love and appreciation for the benefactor of the 
gift, one constantly talks about the gift. 
The Ramban says that this is the reason for the repetition. The Ribono 
shel Olam is showing His affection for us so he repeats what we did (in 
building the Mishkan) repeatedly. 
Notwithstanding the Ramban's insight, it remains somewhat strange 
that the Torah should go into such detail in describing how to build the 
Mishkan. In these 5 parshios (Terumah, Tizaveh, Ki Tisa (in part), 
Vayakhel, and Pekudei) the Torah not only describes the keylim that 
were in the Mishkan, but even the structure of the Mishkan itself. We 
can understand that since the keylim were basically the same as those 
used later in the Beis HaMikdash, we need to know for future 
generations how big they were, how they were constructed, and out of 
what materials. If one of the keylim of the Mishkan was lost or 
damaged, they would need to replace or rebuild it. It was essential for 
Shlomo HaMelech and for later generations to have the blueprint of the 
keylim so that they could recreate the keylim in the future if necessary. 
It is very noteworthy that concerning the construction of all the keylim 
and "furniture" in the Mishkan, the Torah uses the word "Va'ya'as" 
[and he made] whereas by the construction of the Aron – and only by 
the construction of the Aron – the Torah uses the words "Va'ya'as 
Betzalel" [and Betzalel made]. The Meshech Chochma explains that 
this is because the very same Aron that Betzalel built was the Aron that 
was used in the Beis HaMikdash. After the Aron was hidden and the 
first Beis HaMikdash was destroyed, there was not an Aron in the 
second Beis HaMikdash! (There was merely a rock – the Even Shesiya 
– in its place). Therefore, the one and only Aron used in the history of 
the Sanctuary was the one that Betzalel built. Therefore, by all the 
other keylim the Torah writes "Va'ya'as" indicating they made them 
and others might make them in the future. The Aron was unique in that 
there was only one in history and that was the one made by Betzalel. 
The potential need to provide "blueprints" for future generations to be 
able to recreate everything might explain the need for detail (and even 
repetitive emphasis) by the keylim, the furniture, and the Priestly 
Garments. However, the construction of the Mishkan itself was a once 
in history event. They built a Mishkan once. It was hidden after they 
built the Beis HaMikdash (which was a very different kind of 
structure) and it was never heard from again! We will never again need 
to know how to build such a structure. 
The question thus needs to be asked – why do we need to know such 
detail about the boards and the sockets and the coverings of the 
Mishkan? Even in Messianic times, this knowledge will be of no 
practical use for us! 
The answer is that we are supposed to learn certain lessons from the 
Mishkan. We do not need to know how to build a Mishkan, but we 
need to know certain lessons about it. 
One of the lessons we learn from the Mishkan is about Derech Eretz. 
After they built this beautiful Mishkan with beautiful wood and silver 
sockets -- elegant construction throughout -- they covered it with goats' 
hide. Why would they cover such a beautiful building with such a 
pedestrian covering? It is the equivalent of buying a Mercedes and 
covering it up with cheap tarp and not letting anyone see the 
magnificent craftsmanship. When a person has something beautiful – 
why not show it off? 
A very interesting pasuk that is actually in Parshas Teruma [Shmos 
26:13] applies to our parsha as well: "And it (the goats' hair cover) 
shall be draped over the sides of the Tabernacle…to cover it". Rashi 
comments: "The Torah taught proper conduct (Derech Eretz), that a 
person shall take care of that which is beautiful." 
What is the Derech Eretz in covering something that is beautiful? The 
Derech Eretz is that people should not show off what they have. If a 
person has something beautiful, do not show it off – keep it hidden. 
We live in a society in which the mantra of society is "If you've got it, 
flaunt it!" This is a very un-Jewish value. The Jewish ethic is "If you 
have it, cover it up!" Not everyone needs to know that you have it. 
The pasuk in Shir HaShirim says, "I went down to the nut garden to 
see the green plants of the valley, to see whether the vine had 
blossomed, the pomegranates were in bloom…" [Shir HaShirim 6:11]. 
Rashi states: Why is Yisroel compared to nuts? Just as a nut appears to 
be nothing more than wood, but when cracked open, reveals the 
delicious contents, so too Yisroel is modest and humble; the scholars 
amongst them are not readily recognized. A Talmid Chochom covers 
up what he knows. He does not brag and engage in self-
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aggrandizement. However, someone who "one opens one up a little" 
sees how much content is in that Talmid Chochom. 
The Torah spends so much time describing a Mishkan that we will 
never again need to build in order to teach us Derech Eretz. People 
donated a lot of money for this beautiful structure. Do not rub it in 
people's faces. Do not flaunt it. Keep it to yourself. 
Look at nature. All the things that are beautiful and extraordinarily 
valuable in this world are hidden. To mine gold, one has to go to the 
depths of the earth and first remove tons and tons of rock. We need to 
remove tons and tons of rock to find a few diamonds. The same is true 
with silver. All this is a lesson. That which is beautiful and that which 
is dear is kept hidden. This should be a lesson to human beings as well 
– to keep hidden that which is beautiful. 
It is for lessons like these that the Torah spends all this time and space 
telling us about the Mishkan. 
Eishel Avrohom Defends Ramoh Against Magen Avrohom's 
"Proof" 
The following is a beautiful observation from the Eishel Avrohom. 
The Ramoh writes in Shulchan Aruch Orach Chaim Siman 147: A 
person should not make a Sefer Torah cover out of materials that were 
already used for mundane purposes. For example, a person should not 
embroider an old table cloth and make it into a "mantle" for a Sefer 
Torah. Since it was used for secular purposes, it cannot be 
subsequently used for a holy purpose such as covering a Torah scroll.  
The Magen Avrohom qualifies this ruling and says that it only applies 
if one uses the item "as is". However, you may change its form and 
make it into a different type of utensil. This is the principle of "Panim 
Chadoshos Ba'oo l'kahn" – it acquires a new identity and is now 
something different. The Magen Avrohom "proves" his point by citing 
the example of the Laver in the Mishkan, which was made from copper 
that was originally part of the women's mirrors, used to beautify 
themselves in Egypt. [Shmos 38:8]. Rashi explains (as we have 
discussed many times in the past) that Moshe Rabbeinu originally 
rejected this donation from the women, feeling that it was a tool of 
vanity so it was inappropriate for the Temple Service. HaShem 
overruled Moshe, telling him "This donation is dearer to me than 
everything else" (because these mirrors enabled the women to make 
themselves beautiful for their depressed husbands and encouraged 
them to procre ate and raise future generations.)] 
The Magen Avrohom argues based on this precedent that if the form of 
an item is changed, the reformed material must become permitted for 
use in Divine Service.  
The Eishel Avrohom (printed in the back of the Shulchan Aruch – 
haGaon m'Botchach) says a beautiful refutation of the Magen 
Avrohom's proof, which reinstates the unqualified ruling of the Ramoh 
on this issue. The Eishel Avrohom says the "mirrors" are not a proof 
because the "mirrors" were not used for a mundane purpose (tzorech 
hedyot). The mirrors were used for a spiritual purpose (tzorech gavo-
hah). Anything that enhances the love between a man and his wife is a 
tzorech gavo-hah, not a tzorech hedyot! This is something about which 
the Almighty states, "This is dearer to Me than all the rest."  
A woman using a mirror to put on makeup and make herself desirable 
and beautiful to her husband, resulting in increased love between 
husband and wife is the greatest "tzorech gavo-hah" [spiritual purpose].  
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“Moshe saw the entire work, and behold, they did it just as HaShem 
commanded, so had they done, and Moshe blessed them.” (Exodus 
39:43) 
As Sefer Shemos draws to a close, we find the Mishkan completed. The 
Jewish People worked diligently to follow HaShem’s directives and 
focused on what HaShem wanted and considered proper, rather than try to 

impose their own ideas and perspectives on the Mishkan. Moshe saw this 
and blessed them. 
However, he did more than bless them. As Rashi in Shir HaShirim (1:15) 
puts it, they were lauded and praised for their actions. Moshe wished them 
that HaShem’s presence should rest on the work of their hands. This was 
not limited to the Mishkan they had built, but included anything they 
would work on in the future. He wished them that they find the sweetness 
and beauty in serving HaShem, and that their actions stand them in good 
stead. This in itself was a fantastic bracha, but there is more. 
The Ohr HaChaim asks why the posuk repeats Moshe’s name. It began by 
saying that Moshe saw. Wouldn’t it be sufficient to end with, “and he 
blessed them”? He says it’s clear from this that what made the blessing 
noteworthy was that it was Moshe, the man of G-d, who blessed them and 
the Torah is informing us of a great thing in this matter, and that if it were 
someone else, it would not have been worthy of mentioning it. 
So what was the ‘great thing’ the Torah was telling us? The Ohr HaChaim 
seems to imply that we should understand it on our own. So let’s try. 
Moshe saw the Jews followed HaShem’s commandments and was inspired 
to bless the people that they should be successful in further service of 
HaShem. He wanted them to find the sweetness and pleasure in it, so their 
actions would pave the way for them to future closeness to HaShem. How 
best to do that? By lavishing praise on them not as just anyone, but as their 
leader. 
He took notice of what they did and he went out of his way to make them 
feel they had gone above and beyond and done something spectacular. 
Such compliments, even simply the fact that their leader noticed what they 
had done, would catapult them to higher levels and encourage them to 
continue what they were doing. 
The great thing referred to by the Ohr HaChaim, perhaps, is the fact that 
when a great person compliments someone who may be on a lower level 
than they, or may even be subject to the direction or command of the 
leader, it has a powerful effect for good. 
Therefore, leaders, teachers, parents, and even peers, should not take 
things for granted but seek out opportunities for praising others. It’s not 
merely a comment on the job done now, but it is an investment in 
everything they will do going forward. 
When I began writing this weekly Parsha sheet, my mother a”h would 
print it out and save the copies in a big binder, the only person I knew who 
did this. Over the years, when I sent it to my father and her, she would 
often write back to compliment me, or comment on something she 
especially liked. 
One day, she texted me, “I complimented him like you told me to.” I’m 
sure she meant to send that to my father, and I never replied or let on that 
I’d seen it. I was crushed, because I realized she didn’t really get inspired; 
she was just playing a part, orchestrated by my father. 
As I reflected on it more, however, I came to see it for what it was. It was 
an act of love, calculated, as was Moshe’s bracha, to push me towards 
greater heights and achievements. She understood and lived the lesson 
which the Ohr HaChaim says is, “a big deal.” 
Now You Know 
The Torah lists all the various items HaShem commanded to be made for 
the Mishkan and tells us that the Jewish People did as they were told. 
R’ Samson Raphael Hirsch z”l makes an important note: 
While the clothing for the kohanim was considered complete as soon as it 
was woven, as indicated by the phrase, “as HaShem commanded,” not 
everything was considered done just because the actual article was 
fashioned. 
Regarding the curtains and the “furniture” of the Mishkan, such as the 
Aron, the Shulchan, and the Mizbe’ach, it only says “as HaShem 
commanded” when the Mishkan was erected and they were put into their 
rightful place. 
They were not considered complete so long as they were not able to be 
used for their purpose. Until then, they were merely waiting in limbo. 
Once they were placed in a functioning Mishkan, they were done. 
The lesson for us is that HaShem created each of us as a vessel with a 
specific purpose. However, that purpose can’t reach its completion until 
we are put into the right place or situation and we perform our role. 
Sometimes we feel we’re in the wrong place at the wrong time. In truth, 
we’re just where we should be – as HaShem commanded. 
Thought Of The Week: 
Put someone on a pedestal and he will climb even higher on his own. 
Sponsored in Memory of Mrs. Edith Mann 
H‰E IRHA ÊR TB LDNYYw HQBR 
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A beloved, devoted wife, mother & grandmother; a holocaust survivor who 
made every moment meaningful. Her many mitzvos are a legacy for her 
family. Yehi Zichra Baruch! 
E-mail Subscribe to info@JewishSpeechWriter.com What might you build today? Print, e-mail, and share Migdal Ohr with others. You’ll be glad you 
did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
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Khal Machzikei Torah 
Pikudai 5776- Joydaism 
In this week’s parsha the Mishkan was erected and filled with all its 
vessels. The Ohel Mo’aid section was made up of walls made of wooden 
planks and several coverings as its roof. The bottommost covering was a 
linen and wool fabric. On top of this was a covering made from goat-hair. 
Then came a covering made from reddened rams’ skin, and a final layer 
made from Tachash-skin [see Rashi (Shemos, 26:14) who cites a Tannaic 
argument if the last two coverings were one atop the other, or just one 
covering half made up of rams’ skin and half of Tachash-skin.] Wow, that 
is a lot of layers, yet the Torah does not tell us what each one’s purpose 
served. (see Ibn Ezra (ibid.) who suggests the purpose of the upper two 
coverings was to protect from rain.) Perhaps we can offer an analysis for 
the purpose of all these coverings. 
You may remember back in parshas Terumah where we explained that the 
lowest covering was made of ten strips that were then sewn and hooked 
together. The same was done to the layer above it (the goat-hair), except 
this one was made from eleven strips. The number ten represents a high 
level of holiness (ten people are necessary for the recital of special parts of 
Tefilla). Thus, the ten-strip lower covering was perfect for covering the 
Mishkan because it enveloped the whole structure with a tone of holiness. 
It is interesting that the Torah refers to just this covering alone as “The 
Mishkan”. The Seforno (Shemos, 40:18) posits that the most important part 
of the whole Mishkan structure was this lower covering, and all other parts 
of the building were mere accessories for this covering. He does not 
elaborate why this is, but it is fair to assume that it had to do with the 
uniquely high level of holiness that was inherent within it. Eleven, on the 
other hand represents Tumah -Impurity that is inserted into the world by 
the Yetzer Horah. He tries to take the ten of holiness and overpower it with 
larger doses of his world of confusion. The first larger dose after ten is 
eleven. And that is the second covering, a bone thrown by Hashem to the 
Satan, allowing him a part of the holy Mishkan to keep him from wanting 
to destroy it. Indeed, the Sefarim tell us that every project of holiness must 
have an area allotted to the Satan to allow him to believe he is a player in, 
and has a stranglehold on, the situation. That is why on our Tzitzis fringes 
there is a section made up of eleven coils, and why at the Seder night in 
the liturgy of the Hagadda we pay homage to the Satan a.k.a Angel of 
Death during the Chad Gadya song where Yidden around the world sing 
the verse “Ve’asa Malach Hamaves veshachat lashochait......” - “The 
Angel of death came and slaughtered the butcher....”. For he must feel 
relevant or he will wreak havoc. 
However, as much relevance as Hashem gives him, the truth is he must 
remain a non-factor. Heaven forbid his presence were to compromise our 
world of Torah and Mitzvos. So after Hashem allows him ingress into areas 
of our life, He also puts into place the antidote to his destructive designs. 
By the Chad Gadya it is the very next verse that puts the kibosh on him. 
“Ve’asa Hakodosh Baruch Hu veshachat lamalach Hamaves........” - 
“Hashem will come and slaughter the Angel of Death....”. On the Tzitzis 
fringe the eleven coils are immediately followed by a thirteen coil section. 
Thirteen represents the numerical value of Echad-One & Ahava-Love, 
both expressions of our supreme fealty to Hashem and nothing else. This 
coil neutralizes the eleven coil section and all it represents.  
Similarly, with the coverings, The Satan feels he is relevant by having his 
covering on top of the holy ten-strip variety. He feels empowered. And 
that is where the two coverings placed on top come in to play. Their 
purpose is to destroy any notions of success harbored by the Satan They 
do not do so through any number found in their dimensions. As a matter of 
fact, the Torah interestingly enough does not offer any dimensions to these 
two upper coverings. Because it is the materials used that keep the Satan at 
bay. The easy one is the material used for the layer immediately on top of 
the Satan’s “Oros Ailim me’adamim” - “Reddened rams’ skin”. This 
represents the momentous Akaidah- the binding of Yitzchak- and the 
willingness for mesiras nefesh -giving up of one’s lifefor Hashem- 
displayed by our Forefathers on that occasion. A mesiras nefesh that has 
been transferred down to us, their descendants. Just as on Rosh Hashanah 
we invoke memory of the Akaidah by blowing a ram’s horn to symbolize 

the ram that eventually was sacrificed, so too, we take artificially bloodied 
rams’ skin to remind the Satan that any power that he thinks he might have 
is trumped by our ability to sacrifice ourselves for Hashem. 
But what of the uppermost layer, the tachash-skin? What message are we 
sending the Satan with this layer? Well, let’s go back to the first time the 
Torah introduced us to this tachash creature (Shemos, 25:5). Targum 
translates the Tachash as “Sasgona”. Rashi explains that it was a multi-
colored animal who was joyous and proud of the way it looked. Hence the 
name Sasgona: Sas-Joyous, Gavana - [of its] Colors. Perhaps we can say 
an additional explanation for Sasgona within which we can find the 
repellent to the Satan. One of the tricks of his trade is to insert safek- 
uncertainties into our pursuit of spiritual achievement. He tells us not to 
bother, it’s a waste of time. You are better off pursuing other dreams, etc. 
And even after we perform a mitzva or do a kindness to another, he has us 
second-guess ourselves. Was it really worth it? Is Hashem truly proud of 
me?  
There is an old Jewish saying “Ain simcha kehataras hasefaikos”- “There 
is no greater joy than having one’s uncertainties removed”. This is true on 
many levels including probably the greatest simcha of all, realizing true 
joy by fending off the Satan’s quest to insert safek into every situation of 
our lives 
That is what the Tachash a.k.a the Sasgona represents. Rashi explained 
gona (written with one vav) similar to gavana-colors (which has two vavs). 
It could also be read as gavna (which also has one vav). Gavna means (as 
we find in Gemara “B’chee hai gavna”) a thing or a situation. Sas-gavna 
would thus translate as “joyous in things/situations”. This is the antidote to 
the Satan. He is trying to take the joy out of our religious experiences but 
we respond to him Sas-gavna-we are joyous in all things Yiddish and in all 
situations. 
This is the map of life, some initial struggle followed by an ending of 
unbridled joy. From eleven coils up to the thirteen, from the penultimate 
stanza of Chad Gadya to the fabulous ending, and from the goat-hair to the 
vivid and lost in time Sasgavna. 
Have a great Shabbos, 
Rabbi Nosson Greenberg,  
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
Look for my Thursday Night Chumash Shiur on Torahanytime.com (posted Friday Morning) 
 

Aish.Com - Rabbi Ari Kahn 

M'oray Ha'Aish 
Pekudei - Clouds, From Both Sides  
As the book of Shmot draws to an end, a cloud envelops and fills the 
newly completed Mishkan. In a general sense, we understand that this is 
what makes the Mishkan operational: 
The cloud covered the Tent of Meeting, and God's glory filled the 
Mishkan. Moshe could not come into the Tent of Meeting because the 
cloud rested on it and God's glory filled the Mishkan. [Later], when [God] 
raised the cloud up from the Mishkan, it [would be a signal] for the 
Israelites to move on, [and this was true] in all their travels. When the 
cloud did not rise, they would not move on, [waiting] until the day it did. 
God's cloud would remain on the Mishkan by day, and fire was in it by 
night. This was visible to the entire House of Israel, in all their travels. 
(Shmot 40:34-38) 
What is the significance of this cloud? Although we may not have paid 
proper attention to it, we have seen this cloud but not really focused on it 
throughout the entire book of Shmot; we might say that the cloud has been 
a major subtext. Thus, when the Jews first left Egypt, the cloud 
accompanied them: 
God went before them by day with a pillar of cloud, to guide them along 
the way. By night it appeared as a pillar of fire, providing them with light. 
They could thus travel day and night. The pillar of cloud by day and the 
pillar of fire at night never left [their position] in front of the people. 
(Shmot 13:21-22) 
Always present, always in the background; like a vigilant mother, the 
cloud had been watching over them, protecting them. Although we 
generally think of clouds as ethereal, as a bit of heaven, the cloud had been 
their constant companion in a very real sense, separating between their 
camp and the Egyptian army, leading them through the sea, showing them 
the way forward. In a similarly "real" sense, when the time came for the 
Revelation at Sinai, God descended to earth, as it were, and appeared on 
the mountain in a cloud: 
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God said to Moshe, 'I will come to you in a thick cloud, so that all the 
people will hear when I speak to you. They will then believe in you 
forever.' (Shmot 19:9) 
When Moshe was invited to ascend Mount Sinai to receive the Tablets, he 
climbed heavenward, making his way through the cloud: 
As Moshe climbed the mountain, the cloud covered the mountain. God's 
glory rested on Mount Sinai, and it was covered by the cloud for six days. 
On the seventh day, He called to Moshe from the midst of the cloud. To 
the Israelites, the appearance of God's glory on the mountain top was like a 
devouring flame. Moshe went into the cloud, and climbed to the mountain 
top. Moshe remained on the mountain for forty days and forty nights. 
(Shmot 24:15-18) 
These verses, describing the Revelation, bear a striking resemblance to the 
verses at the end of the book of Shmot that describe the completion of the 
Mishkan. Perhaps by considering the similarities between these two sets of 
verses, we may gain a better understanding of the final chord sounded as 
Shmot comes to an end, and, as a result, of the Mishkan itself. 
The key, it seems, is the cloud: According to tradition, the protective cloud 
that had accompanied the Israelites out of Egypt dissipated when the 
people worshipped the golden calf. This seems to represent a strange, stern 
quid pro quo: The people were confused; they felt vulnerable and 
abandoned due to Moshe's absence, and they failed to appreciate that 
God's Presence was still very much with them in the form of the protective 
cloud. And because they turned a blind eye toward the ever-present 
manifestation of God, taking the cloud for granted, it was taken from them. 
This is the price to be paid for not appreciating God's protection: The 
protection is revoked. The cloud vanishes. 
In the aftermath of the sin, Moshe prays for forgiveness on behalf of the 
nation. He pleads that God's presence return and dwell among the people. 
Moshe goes so far as to say that if God is not in their midst He may as well 
not go through the motions of allowing the Jews to continue their journey 
to the Promised Land (Shmot 33:15-16). Moshe understood that without 
God in their midst, their efforts would be futile, meaningless. 
This, then, is the true significance of the final verses of Shmot: The cloud 
has returned. For the first time, the people are granted a clear sign that the 
sin perpetrated at the foot of the mountain, the sin that had banished the 
cloud, has been forgiven. The cloud expresses the rekindled intimacy 
between the Jewish People and God. Now that they are once again granted 
protection and guidance, they are able to move on, both spiritually and 
geographically, continuing their quest to create a holy society in the Holy 
Land. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/03/audio-and-essays-
parashat-pikudei.html 
This article can also be read at: http://www.aish.com/tp/i/moha/371246741.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Pekudei: Making Personal Sanctuaries 
March 10, 2016 
Summary 
Whoever wanted to participate in the construction of the Tabernacle was 
Divinely inspired to know how to perform the actual work. Bezalel was 
privileged to have the Divine inspiration to understand how to put together 
the spiritual dimension of the Tabernacle as well. The Tabernacle parallels 
the entire universe and as such was a microcosm of its own. The Zohar 
teaches that the Tabernacle also corresponds to the human body. Every 
human being has the potential to be a sanctuary that can be worthy to host 
the Divine presence. The external sanctuary of the Tabernacle or Temple 
will only last as long as the Jewish people live with an awareness of G-d 
and thereby make themselves worthy to become sanctuaries. 
Divinely Inspired 
In last week’s parasha, the Torah discussed the construction of the 
Tabernacle led by Bezalel from the Tribe of Judah, together with Oholiav 
from the Tribe of Dan. In this week’s parasha, the Torah provides us with 
a detailed description of the exact amounts of the construction materials. 
The Ramban (Shemos 31:2 and 36:21) addresses an obvious question 
regarding the construction of the Tabernacle. The Jewish people had been 
bricklayers and done other hard labour as slaves in Egypt. None of them 
was trained as jewelers to work with fine metals and precious stones. 
Neither had they learned carpentry or weaving. So how were Bezalel and 
his co-workers able to perform the intricate workmanship necessary to 
build the Tabernacle? The Ramban answers that whoever wanted to 
participate was Divinely inspired to know how to perform the actual work. 

As it says, (Shemos 35:21 and 26) “And every man whose heart inspired 
him came … in order (to do) the work of Ohel Moed [Tabernacle] … And 
all the women whose hearts inspired them with wisdom spun the goat 
hair.” 
Spiritual Dimension 
This inspiration both enabled them to perform the actual work and to erect 
an edifice that had a spiritual dimension fitting for the service of G-d. The 
Talmud (Berachot 55a) teaches that Bezalel knew how to put together the 
holy letters of the Hebrew alphabet that G-d used to create Heaven and 
Earth. Although the Tabernacle and all the vessels had to be made with 
physical materials, says the Ramban, Bezalel was privileged to have the 
Divine inspiration to understand the purpose and spiritual dimension of 
every detail. As it says (Shemos 31:2-3) “See I have called upon by name: 
Bezalel son of Uri … And I have filled him with a spirit of G-d, with 
wisdom, understanding and knowledge.” When G-d created the world, He 
did so with ten sayings (see Pirkei Avos 5:1). It is beyond our 
comprehension to understand how these ten sayings could create a whole 
world ex nihilo (from nothing), but the Zohar explains that G-d used the 
twenty-two letters of the Hebrew alphabet for the creation. Bezalel was 
Divinely inspired to use these letters to erect the spiritual dimension of the 
Tabernacle. 
Microcosm Of The Universe 
It is no wonder that Bezalel had to somewhat copy the creation of the 
world when he constructed the Tabernacle. The Midrash Tanchuma 
describes in the beginning of this week’s parasha how the Tabernacle 
paralleled the entire universe and as such was a microcosm of its own. 
King David describes the first day of creation, when G-d created the 
Heavens and the Earth, and says, (Tehillim 104:2) “He stretched the 
Heavens like a curtain”. So, says the Midrash, we find that a curtain was 
stretched out above the Tabernacle. On the second day of creation, G-d 
created the firmament as a separation. Similarly, in the Tabernacle there 
was a curtain separating one part from another. Just like on the third day of 
creation G-d gathered the waters into one area, in the Tabernacle there was 
also a designated place to gather water in a basin. Corresponding to the 
luminaries created on the fourth day, we find the menorah with its lights in 
the Tabernacle. On the fifth day of creation, G-d created the birds. 
Similarly, there were birds brought as offerings on the altar of the 
Tabernacle. And corresponding to the creation of man on the sixth day, the 
service in the Tabernacle was led by the High Priest. The Torah describes 
how the work was completed on the seventh day of creation and how G-d 
blessed and sanctified that day. Similarly, the Torah relates how the work 
of the Tabernacle was completed and how Moses blessed and sanctified 
the Tabernacle as well as all the vessels used for the holy service. Rabbi 
Chaim Volozhiner (Nefesh HaChaim 1:4) points out that since the 
Tabernacle had to function as a microcosm, G-d inspired Bezalel with the 
necessary “wisdom, understanding and knowledge” (see Shemos 35:31), 
the exact same expressions used by King Solomon describing how G-d 
created the universe (see Mishlei 3:19-20). 
Tabernacle & Human Body 
Rabbi Chaim Volozhiner further quotes from the Zohar that the Tabernacle 
also corresponded to the human body. The Rambam elaborates on this 
comparison as brought in one of the early commentaries to the Talmud 
(Menachos 29a). The Holy Ark represented the heart of a person. Just as 
the cherubs spread their wings over the Ark, so do human beings have 
lungs that spread out around their hearts. The table with the showbread 
represented a person’s stomach, and the menorah and its oil lamps 
corresponded to a person’s mind. The frankincense symbolized the sense 
of smell and the water basin represented the fluids in the human body. 
Finally, the curtains symbolized a person’s skin and the beams 
corresponded to the ribs. To sum it all up, the Kabbalists teach that every 
person is also a microcosm of the entire universe just like the Tabernacle. 
Potential Sanctuary 
Rav Chaim continues to explain that the deeper significance of this 
comparison is that every human being has the potential to be a sanctuary 
that can be worthy to host the Divine presence. Rabbi Dessler elaborates 
on this and defines what it means to host the Divine presence. He explains 
that when someone lives with a constant awareness of G-d then this person 
has a Divine presence within him. This is what G-d promised when he 
instructed Moses to erect the Tabernacle and said (Shemos 25:8) “And 
they shall make Me a sanctuary and I will dwell among them [in the 
Tabernacle].” A literal translation of this verse would read: “And I will 
dwell within them.” Says Rav Chaim, the Torah is here indicating that 
every person has the potential to be a dwelling place for G-d’s presence. 
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External Sanctuary 
With this in mind, we can gain a deeper insight into the words of the 
Talmud (Sanhedrin 16b). The Talmud quotes a verse in Parashas Terumah 
(Shemos 25:8-9) “And they shall make for Me a sanctuary … and so they 
shall do.” Says the Talmud, this extra instruction, “and so they shall do”, 
refers to future generations. Says Rav Chaim, on a deeper level we can 
understand this to refer to everyone making themselves into a sanctuary. 
We should not think that when G-d instructed us to make Him a sanctuary 
that the main purpose was just to erect a physical building. The purpose of 
the Tabernacle, and later the Temple, was to remind us that through our 
actions we can make ourselves worthy of the Divine presence. The 
Tabernacle and the Temple only lasted as long as the Jewish people lived 
with an awareness of G-d and were worthy of being sanctuaries. The 
destruction of the Temples reflected the loss of this awareness by the 
majority of the Jewish people. Rabbi Dessler explains that all our travails 
throughout our exile is to bring us to bemoan the loss of our spirituality, as 
this is the first step in rebuilding what was destroyed. We can only 
accomplish this once we realize that we are missing something. 
We all have the potential to develop an awareness of G-d’s existence and 
help restore our nation to be worthy of G-d’s Divine presence. May we 
merit to see this very soon with the coming of Mashiach and the rebuilding 
of the Temple in Jerusalem. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of 
Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you have any questions or 
enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who 
may be interested in receiving e-mails similar to this, please let us know at 
michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. The Mishkan, An Expression of G-d’s Unlimited Power 
The Torah tells us that Moshe gave an accounting of all the gold, silver, 
and copper that had gone into the building of the Mishkan. Torah 
states, “These are the reckonings of the Tabernacle…” By giving 
such an a detailed accounting Moshe demonstrated to the Jewish people 
that his conduct was beyond reproach and there would be no basis for 
suspicion regarding how the materials that were contributed for the 
Mishkan were used. 
The Torah states in the Portion of Vayakhel regarding the materials of the 
Mishkan, “There was enough (dai) and there was excess….” The verse 
seems to be contradictory. If there were sufficient (enough) materials, it 
would mean that there was no excess. If there were excess materials then it 
would not be considered more than enough. How do we reconcile this? 
Ohr HaChaim HaKadosh explains that all the Jewish people wanted to 
participate in the building of the Mishkan and feel that their 
contribution was needed. They wanted to feel that they were part of 
creating the Mishkan in which the Divine Presence dwelt. G-d brought 
about a miracle that regardless of how much materials were brought 
they were used in building the Mishkan. Even the excess was sufficient 
and needed. Thus, in actuality there was no excess. 
This is similar to the Mishna in Rosh Hashanah which tells us that 
when witnesses came to testify for the new moon, although there were 
multiple witnesses who came to testify regarding its sanctification, only 
the testimony of two witnesses was needed. After it was determined 
through the testimony of two witnesses when the moon appeared, the 
other witnesses who were not yet interrogated were no longer needed. 
However, the Sanhedrin would interrogate the remaining witnesses and 
ask them a number of question regarding what they had seen. After 
traveling long distances and being inconvenienced, the Sanhedrin did 
want the witnesses to be discouraged from coming in the future to give 
testimony. 
It is interesting to note that the thirty-nine creative activities that are 
forbidden on Shabbos are derived from the creative activities that were 
needed for the building of the Mishkan. What is the relationship between 
the building of the Mishkan and Shabbos? The Midrash tell us that the 
Mishkan itself was a microcosm of Creation. The Midrash draws a 
parallel between every aspect of creation and the Mishkan. Thus, the 
creative activities that were needed to bring about the building of the 
Mishkan, correspond to the creative energies that were necessary in the 
spiritual realms to bring about existence. Just as G-d performed 
creative activities for the six days of creation and refrained from them 

on the seventh day, Shabbos, so too the Jewish people who were 
involved with the building of the Mishkan, which is a microcosm of 
creation, must refrain from the creative activities of the Mishkan on the 
Shabbos. 
Chazal explain that the appellation of “Shakai” is conjunction of the 
words, “Sheh Kocho Dai (Whose Power is Enough).” The commentaries 
explain this to mean that G-d’s abilities and powers are infinite and are 
without limitation. When the Torah states regarding all aspects of 
Creation such as, “And G-d said, ‘Let there be light….” The energy 
that was released at that moment would have been ongoing and 
unending without limitation, because it emanated from G-d Who is 
unlimited and Infinite. However, because there is the appellation 
“Shakai” G-d restrains and limits His power so that the result should be 
exactly as He wishes it to be. If G-d would not have restrained His 
Power, Creation would have continued and evolved without end and the 
world would not have been able to come about to accommodate man 
as was desired. Similarly, regarding the Mishkan, although the 
contribution of the Jewish people was unlimited and more than enough, 
G-d performed a miracle and it was sufficient and not excessive. The 
processes was a replication of Creation Thus, “There was enough (dai) 
and there was excess….” 
2. The Mishkan, a Replication of Existence 
The Midrash cites a verse from Psalms, “‘Hashem, I love the shelter of 
Your House and the place of the residence (Mishkan) of Your 
Glory…’ …Reb Yaakov B’Reb Yossi said, ‘Why does King David say 
‘I love the shelter of Your House…?’ It is to indicate that the Mishkan 
itself is the equivalent of Creation.’ Where do we find that it is its 
equivalent? The Torah states regarding Creation, ‘…G-d spread the 
heavens like a tapestry…’ Regarding the Mishkan it is written, ‘You 
should make tapestries made of goat hides…’ Regarding Creation the 
Torah states, ‘And G-d separated between the waters…’ Where do find 
the concept of separation in the Mishkan? It states, ‘The curtain shall 
separate (between the holy and Holy of Holies).’ Regarding Creation, 
the Torah states, ‘The waters shall gather…’ Regarding the 
Mishkan, it states, ‘The water will gather in the copper laver.’…It 
states regarding the creation of man, ‘So G-d created Man in His 
image…’ Where do we find the corresponding element for ‘Man’ in the 
Mishkan? It is the High Priest who was anointed to serve G-d. (Just as 
Adam was created to serve G-d on earth, so too was Aaron chosen to be 
the Officiant of G-d in the Mishkan)…” 
The Torah tells us that Moshe officiated in the Mishkan for seven 
days before Aaron and his sons were installed to be the Priests. The 
Mishkan assumed a permanent status on the eighth day when Aaron 
officiated as High Priest. The Gemara in Tractate Avodah Zorah states, 
“Rebbe Akiva was asked, ‘What vestments did Moshe wear when he 
officiated?’ Rebbe Akiva answered ‘He wore a white tunic.’” Moshe did 
not wear the priestly vestments that were worn by Aaron or his sons; 
nevertheless, his service was valid. If the service of the Kohen is only 
valid when he wears the Priestly vestments that are prescribed by the 
Torah, why was Moshe’s service considered to be valid if he only wore a 
white tunic? 
Ramchal writes in his work Daas Tvunos that the receptacle for the soul 
is the human body. Thus, the body is the domicile for the soul. Shalah 
HaKadosh explains that when Adam was created by G-d, his 
physicality was spiritualized to the degree that he radiated holiness 
that had a semblance of the radiance of G-d. The angels thus confused 
his radiance with the radiance of G-d and began singing his praises. 
After Adam sinned, by eating of the fruit of the Tree of Knowledge, 
which contained within it good and evil, he introduced evil into himself, 
thus putrefying himself and the world. As a result of his sin, Adam’s 
radiance was extinguished and his spirituality was no longer integrated 
into his physicality. Adam no longer had any relevance to his original 
dimension of person. The soul of man could no longer be contained 
within the body, because of its impurity, rather it hovers above the head. 
Shalah HaKadosh explains that initially the vestments of the human being 
to serve G-d was his body. However, because Adam had spiritually 
putrefied his body by eating of the Tree of Knowledge, it no longer 
qualified to be a vestment. As the Gemara in Tractate Zevachim 
explains that if the vestments of the Priest are soiled, he cannot 
officiate in those vestments. Thus, when Aaron was chosen to officiate as 
the High Priest, he needed priestly vestments to qualify him as the Priest 
of G-d. This is what is meant, when G-d said regarding the vestments that 
were made for Aaron, that they were for “honor and glory.” These 
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vestments were to compensate for the spiritual diminishment that came 
upon the human body as a result of the sin of Adam. Moshe, on the other 
hand, because of his dimension of spirituality was qualified to officiate 
in while only wearing a white tunic. He was the only person after Adam 
whose soul dwelt within his body. 
The function of the Mishkan was to be a location in which to bring 
offerings to G-d. As we see throughout the Torah when an offering is 
mentioned the Torah uses the expression, “an offering for Hashem 
(YKVK) – Korban l’Shem.” The appellation YKVK (Hashem) connotes 
His Attribute of Mercy. Without the Attribute of Mercy, there is no basis 
for offerings. The Torah tells us that when G-d created existence, He 
did so through the Attribute of Justice. As it states, “Bereishis bara 
Elokim- In the beginning G-d created …” “Elokim” is the appellation 
for G-d that connotes the Attribute of Justice. However, since G-d 
understood that the world could not survive within the context of 
Justice, due to the fact that man was prone to fail, He coalesced His 
Attribute of Mercy with the Attribute of Justice. Thus, the Mishkan 
being a reflection of Creation was the location to bring offerings to 
G-d, which evoke the Attribute of Mercy. Without the Attribute of Mercy, 
the world could not continue to exist. Therefore, the Mishkan, being a 
microcosm of creation had relevance to G-d’s Mercy. 
The Torah states in the beginning of Book of Bereishis, “In the 
beginning G-d created heaven and the earth – when the earth was 
empty, with darkness upon the surface of the deep, and the 
Spirit of G-d hovered over the face of the waters. (Bereishis bara 
Elokeem es ha’shamaiyim v’es ha’aretz: v’ha’aretz hoysa tohu v’vohu 
v’choshech al panei tahom v’ruach Elokeem merachefes al panei 
ha’mayim).” The Midrash explains that each of the words in these 
verses that depict creation alludes to the exiles that will come upon the 
Jewish people in the future. 
The Midrash explains that the words “v’ha’aretz hoysa tohu – the earth 
was unformed,” refer to the Babylonian exile. “v’vohu- desolate” refers 
to the Persian/Medes exile. “Choshech - darkness,” refers to the Greek 
exile; as the Chazal tell us, “they blackened the eyes of the Jewish people 
with their decrees.” “Al panei sahom- surface of the deep” alludes to the 
Edomite (Roman) exile, which is seemingly unlimited/endless as the depth 
of the waters that covered the earth. (We are still experiencing the Edomite 
exile after more than 2,000 years.) “V’ruach Elokeem merachefes al 
panei ha’mayim - the Spirit of G-d hovered over the face of the 
waters” is ascribed to the spirit of Moshiach. 
Just as the Torah in the narrative of Creation alludes to the various exiles 
the Jewish people would face, identically the Mishkan, being a 
microcosm of creation, had a representation of all of these exiles and 
the ultimate redemption within it. The Torah at the beginning of the 
Portion of Terumah enumerates the various materials that were needed 
for the building of the Mishkan, “Gold, silver, copper…and ram skins 
that are dyed red…and oil for illumination”. The Midrash states, 
“Gold signifies the Babylonian exile…Silver represents and signifies 
to the exile of the Medes… Copper represents the Greek exile, which was 
the least of all the exiles (Copper in Hebrew is ‘nechoshis’ which 
alludes to the word ‘nechustah’ (the least)). The ram skins that were dyed 
red represent the forth exile, which is the Roman exile (Edom) (the nation 
who destroyed the Second Temple). G-d said, ‘Although you (the 
Jewish people) will experience four exiles and you see these four 
kingdoms behaving with insolence and coming upon you, I promise that 
ultimately I will bring you salvation from the bondage.’ As it states 
regarding the oil that was used to kindle the Menorah, ‘oil for 
illumination…’ It represents the light of Moshiach.” Just as the four 
exiles are represented in Creation identically they are alluded to through 
the materials that were used to build the Mishkan, since it was a 
microcosm of Creation. 
3. The Role of the Jew Vs Humanity 
The Torah refers to the Mishkan as “the Sanctuary of Testimony 
(Mishkan ha eidus).” Why does it refer to it in this manner? The 
Midrash states, “It is a testament to all the nations of the world that 
G-d was willing to forgive the Jewish people for the sin of the golden 
calf. After they had sinned, Moshe supplicated G-d and advocated on their 
behalf. G-d accepted Moshe’s supplications and forgave the Jewish 
people. Moshe said to G-d, ‘Master of the Universe, who will inform the 
nations of the world that You have forgiven the Jewish people?’ G-d 
replied, ‘Tell them to make a sanctuary so that I may dwell in their 
midst.’ Thus, the Sanctuary of Testimony is a testament that the Divine 

Presence dwells in the midst of the Jewish people. This can only be, 
because G-d forgave His people.” 
Maharal of Prague cites in his work on Chanukah the Chazal that states 
that one of the decrees that the Greeks had issued against the Jewish 
people, was that every Jewish home should display the horn of an ox 
(keren) and write upon it, “We do not have a share in the G-d of 
Israel.” Maharal explains that the basis for this decree was, that the 
Greeks wanted to communicate with the Jewish people after they had 
worshipped the golden calf at Sinai, when they were taken as G-d’s 
people, that they never had a relationship with G-d. Chazal tell us that 
the Sinai event is the equivalent of the wedding canopy (chupah) 
under which G-d had taken the Jewish people to be His bride. However, 
because the Jewish people engaged in idolatry immediately after 
receiving the Torah, Chazal tell us that it is the equivalent of the 
bride committing adultery while still under the chupah. If a marriage 
deteriorates after many years, one could say that the basis for the 
infidelity was because of the issues that existed between the couple. 
However, if the bride commits adultery immediately under the chupah it 
is an indication that there was never a relationship between the two 
individuals. The Greeks therefore wanted the Jewish people to realize and 
acknowledge that they never had a relationship with G-d, because 
they worshipped idolatry immediately after being taken as G-d’s people. 
The Greeks were not correct in their understanding of events. The fact that 
G-d commanded the Jewish people to build the Mishkan, so that He 
would dwell in their midst is a testament that regardless of how 
serious their sin was with the golden calf, the relationship was viable 
and genuine. Chazal explain that the Jewish people did not initiate the 
idolatry of the golden calf, but rather it was precipitated by the rabble 
who had come out with them from Egypt. As the verse states regarding 
what was said regarding the golden calf, “This is your G-d, Israel.” If 
the Jewish people had initiated the sin of the golden calf it would have 
stated, “This is our G-d…” The essence of the Jew is committed to G-d, 
but because of the circumstance that existed at that time, they were 
vulnerable. Why is it important for the nations of the world to 
understand that G-d forgave the Jewish people and dwells in their 
midst? 
The Jewish people are G-d’s representation in the world and are a 
testament to the fact that He is the Omnipotent One Who solely Wills all 
existence forever. The Torah tells us that after the splitting of the Sea, 
the Jewish people were attacked by the Amalekites. A battle ensued and 
the Amalekites were defeated. G-d declared, “My Throne is not 
complete until the Amalekites are obliterated from under the heavens…” 
Why was he attack of the Amalekites considered to be an extreme 
affront to G-d’s Presence in existence (and therefore they must be 
obliterated)? 
After the splitting of the Sea and all of its miracles and the destruction of 
the Egyptian armies, the world stood in awe and trembled from the 
Jewish people. They had seen G-d’s unlimited power unleased on behalf 
of the Jewish people. Chazal equate the attack of the Amalekites against 
the Jewish people to a fool jumping into a scolding bath that others are 
frightened to go near for fear of being burned. However the fool, who 
jumps into the bath, although he is scolded, he nevertheless cools 
down the bath for others to enter. It was because of the attack of the 
Amalekites that the aura of the Jewish people was removed. Thus, the 
Jewish people were no longer an impressive representation of G-d’s 
Presence in the world. If the Jewish people would have been perceived in 
a special light, they would have been the role models for all existence to 
emulate them by accepting G-d as the King of all existence. However, 
this did not happen due to the attack of the Amalekites. Thus, G-d’s 
Throne is not complete until they are obliterated from under the heavens. 
Similarly, after G-d had forgiven the Jewish people, it was important for 
the world to know that they were reinstated to their original relationship 
with G-d. They would thus continue to be His representation in the 
world. G-d said to Moshe that the nations of the world will know this 
through the Mishkan where He will dwell in their midst. 
4. Moshe’s Non-Participation in the Building of the Mishkan 
The Torah states, “All of the work of the Tabernacle (Mishkan), the 
Tent of the Meeting, was completed…They brought the Tabernacle 
to Moshe, the Tent and all its utensils…” Rashi cites Chazal, “Why did 
the Jewish people bring the Tabernacle to Moshe to erect? Although they 
had completed all that was needed in the building of the Mishkan, they 
were not able to erect it because of the weight of the beams. G-d, reserved 
the erecting of the Mishkan for Moshe he could participate in its 
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building. It was humanly impossible to erect the Mishkan because of 
the weight of the beams.” Moshe was perceived and revered to be the 
most spiritual and holy person, who had taken them out of Egypt and was 
the conduit for the Torah to be given to the Jewish people, how is it 
possible that they would not want Moshe to be included in the building 
of the Mishkan? Moshe’s participation, because of his special dimension, 
would have given the Mishkan an advanced capacity for holiness. It is 
clear from the words of Chazal, that if they could have erected the 
Mishkan, they would have done so and completed the Mishkan without 
Moshe’s participation. We find that there is no claim against the Jewish 
people for not including Moshe in the building of the Mishkan, despite 
the fact that they appreciated and understood his dimension of value and 
holiness. 
The Torah states regarding the bringing of the materials that were needed 
for the building of the Mishkan, “Every man whose heart inspired 
him (nisoah leibo) came; and everyone whose spirit motivated him 
(nadvah rucho) brought the portion of Hashem for the work of the 
Tent of the Meeting…” Ohr HaChaim HaKadosh explains that the one of 
the categories of people who gave to the Mishkan was one who was 
“inspired” by his heart (nisoah leibo). This category of individual, because 
he was consumed by the cause of the Mishkan gave beyond his 
means. Although they may have been compromised regarding their 
own needs, they continued to give regardless of this. When one is 
consumed by an objective, all that exists is that objective. They 
therefore had no sense of diminishment or loss. As a result of the sin of 
the golden calf, G-d’s Presence no longer dwelt in their midst. The 
Mishkan was to be the medium so that G-d should return to their 
midst. Understanding and appreciating the value of the Mishkan, every 
Jew was subsumed with this objective to be fully reinstated with G-d. 
Therefore, at the time of their involvement to complete the Mishkan, all 
that existed was the objective, unrelated to themselves being the 
participants. Their degree of focus was to the point that they thought of 
nothing else but meeting the objective of G-d, regardless of who 
participated. Moshe, was thus not included in its building. The fact that 
Moshe was not included was actually something praiseworthy, because it 
was an indication that the Jewish people were fully negated to 
completing the Will of G-d. 
The Torah states regarding the Akeidah, “Avraham arose in the morning 
and saddled his donkey…” Despite the fact that Avraham was one 
hundred and thirty seven years old at the time of the Akeidah, and a 
person of renown and great wealth, who had an abundance of servants 
and slaves, and was proclaimed as the “prince of G-d”, he nevertheless 
arose in the morning to saddle his own donkey to carry out the Will of G-
d. This behavior was a demonstration of Avraham’s all-consuming love 
for G-d. His only focus at that moment was to perform the Akeidah 
(binding of Yitzchak). Until the objective was fulfilled, all else was 
negated for Avraham. Chazal tells us regarding Avraham hitching his 
own donkey to do the Will of G-d, “From here we learn the principle 
that love disrupts all protocol.” At that moment, Avraham was negated and 
therefore did not think to delegate the saddling of his donkey. It was the 
equivalent of not existing. The only thing that did exist, due to 
Avraham’s focus, was the Word of G-d that needed to be fulfilled. Thus, 
Avraham is an example of one with an “inspired heart” (nisaoh libo). 
There is a positive commandment to love G-d, as it states in the Shema, 
“You shall love Hashem, your G-d with all of your heart, with all of 
your soul, and with all of your assets….” Chazal explain that to love 
G-d with all of one’s soul means that one is willing to give his life for 
Him. If one were to love G-d with all of his heart but not be willing to 
give his life for Him, then his love for G-d would be considered 
deficient. If one would be willing to give his life for G-d but not willing to 
give all of his assets for G-d, then his love is also considered deficient. It 
is only if one is willing to sacrifice in all aspects of his life is he 
considered one who truly loves G-d and is consumed by it. 
5. The Far Reaching Effect of Miriam’s Fear of G-d (from Vayakhel) 
The Torah states, “Moshe said to the Children of Israel, ‘See Hashem 
has proclaimed by name, Bezalel son of Uri, son of Chur, of the 
tribe of Yehudah. He filled him with G-dly spirit, with wisdom, 
insight, and knowledge, and with every craft…” Why did Bezalel 
merit such a profound level of wisdom? The Midrash explains, “The 
Torah states regarding the Jewish midwives in Egypt, ‘But the 
midwives feared G-d and they did not do as the king of Egypt 
spoke to them…’ Pharaoh had commanded the Jewish midwives, 
Yocheved and Miriam, to kill the newborn Jewish male children during 

the birthing process. They defied his order because ‘They feared G-d.’ 
As a reward, Yocheved and Miriam merited that ‘Hashem made for 
them houses.’ What were these houses? Yocheved received the houses 
of Priesthood and Kingship. This reward was realized through Aaron, 
who was the High Priest and Moshe, who was the king of the Jewish 
people. And what did Miriam receive? Miriam’s reward was wisdom. 
As it states in Eyov, ‘The fear of heaven is wisdom.’ Thus, Bezalel, a 
descendent of Miriam, was endowed with the most advanced level of 
wisdom because, Miriam feared G-d. as it states, “…He filled him with 
G-dly spirit, with wisdom…” 
It is interesting to note that Korach attempted to usurp the authority of 
Moshe because he believed that the appointment of Aaron to be the 
High Priest was Moshe’s own decision and not the Will of G-d. To 
this claim, Moshe responded, “Just as one cannot change the day to be 
night, so too it is not possible for Aaron to not be the High Priest.” 
Why is Aaron’s appointment to be the High Priest so strongly established 
that it cannot be questioned? It is because Yocheved did not heed the 
decree of Pharaoh in Egypt due to her fear of G-d. It is because of 
Yocheved’s demonstration of fear of G-d that it was decreed that Aaron 
will be the High Priest. Similarly, the designation of Bezalel as the one 
who would oversee the building of the Mishkan was precipitated and 
established by Miriam’s demonstration of her fear of G-d in Egypt. 
King Solomon was the one who built the First Temple. We see that the 
king is the one who is responsible for the building of the location of the 
Divine Presence. Although the Gemara tells us that Moshe, who was the 
son of Yocheved was considered to be the king at the time of the 
building of the Mishkan, he was not the one to oversee its building, but 
rather it was Bezalel who descended from Miriam. Chur, who was the 
grandfather of Bezalel was from the tribe of Yehudah, which is the tribe 
of Kingship. Thus, Bezalel possessed the pedigree that had relevance to 
kingship. 
If the midwives did not have sufficient fear of G-d they would have 
carried out the dictate of Pharaoh, and there would not have been a 
Jewish people. Without the Jewish people, G-d would have no value for 
existence. The Gemara in Tractate Yomah states, “The storage location 
for Torah is one’s fear of G-d.” As it is stated in the verse, “The fear of 
G-d is its (the Torah) storage location.” It is only the one who fears 
G-d who will have the capacity to esteem and revere the Torah 
sufficiently. The Jewish people, being the only one’s qualified to receive 
the Torah are thus the model in existence of having sufficient fear of G-d. 
The basis for the relationship between G-d and the Jewish people is 
the Torah itself, and the basis for the Jewish people being worthy of 
Torah is their fear of G-d. 
The Mishkan is the location of the Divine Presence, thus it is the location 
through which the Jewish people had the most intimate relationship with 
G-d. Bezalel, the overseer if the Mishkan, was a manifestation of the 
fear of G-d that was demonstrated by his grandmother, Miriam. 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“And Moshe was unable to go into the Tent of Meeting, for the cloud 
dwelled upon it, and the honor of G-d filled the Mishkan” (Sh’mos 40:35). 
The commentators contrast this verse with Bamidbar 7:89, which says that 
Moshe did, in fact, enter the Tent of Meeting, and they discuss how Moshe 
was able to go in -- something he did on a fairly regular basis (whenever 
he communicated directly with G-d) -- if G-d’s “honor” filled the Mishkan 
and the cloud covered it. Another issue raised by some of the Tosafists is 
how the required service, such as the lighting of the Menorah, burning the 
incense, and putting the bread on the Shulchan, could have been done by 
Aharon or any of the other Kohanim if they weren’t able to enter the 
sanctuary (the “Tent of Meeting”) either (as if Moshe couldn’t, surely they 
could not). Let’s take a closer look at how these issues (which are not 
necessarily one and the same) are addressed. 
Rashi, quoting the end of the introduction to the Sifra (Rabbi Yishmael’s 
“13 attributes” for expounding verses), says that since the reason Moshe 
couldn’t enter was the cloud cover being there (which indicated that G-d’s 
“honor” was inside), whenever the cloud would leave (indicating that G-
d’s “honor” no longer filled the Mishkan), Moshe could enter. Similarly, 
Moshav Z’kaynim, Pa’anayach Raza and R’ Chaim Paltiel quote the 
Rokayach (R’ Eliezer of Worms), who points out that the first letters of the 
expression “the cloud dwelled upon it” (Shin, Ayin, Hay) spell out the 
word “temporary,” indicating that the cloud only dwelled upon it 
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temporarily, after which Moshe could enter and the Kohanim could 
perform the service. 
There are two aspects of this approach that need a further explanation. 
First of all, the cloud cover is said to have always been over the Mishkan, 
not just sometimes or temporarily. The very next verses (40:36-38, 
reiterated in Bamidbar 9:17-22) state that whenever the nation wasn’t 
traveling, “the cloud of G-d” was on the Mishkan. Since the service was 
only performed in the Mishkan when they camped (and Moshe 
communicated with G-d when they were camped as well), if the cloud 
prevented these things from happening, and the cloud was always covering 
the Mishkan when they camped, how were these things accomplished? 
[Elsewhere (Bamidbar 9:16), it says explicitly that the cloud was 
“constantly” covering the Mishkan, making it quite difficult to assert that 
this only occurred for a short time.] Additionally, as Pa’anayach Raza 
points out, since one of the main purposes of the Mishkan (and the reason 
it is called the “Tent of Meeting”) was for Moshe to communicate with G-
d there (see Sh’mos 29:42), if he could only enter after G-d’s presence had 
vacated the premises, how could it be the place they “met” to 
communicate? 
Rashbam (see also Ramban and Chizkuni) says that initially G-d’s “honor” 
filled the entire Mishkan, so the cloud cover (which provided a “screen” 
for the “consuming fire” that G-d’s honor is compared to, see Kli Yakar) 
covered the entire Mishkan, including the Tent of Meeting, i.e. the 
sanctuary where the Menorah, Shulchan and Mizbayach HaZahav were. At 
that point in time, Moshe was unable to enter the Tent of Meeting, but 
subsequently, G-d’s “honor,” and the cloud that covered it, left that part of 
the Mishkan, and “squeezed” into the inner sanctum, the “holy of holies” 
where the Aron was (similar to the kabbalistic concept of “tzimtzum,” 
whereby G-d, who’s “honor fills the entire land,” makes room for us to 
function and exercise our free will by “vacating,” as it were, the space we 
operate in). Afterwards, Moshe was able to enter the Tent of Meeting and 
stand next to the curtain that divided it from the inner sanctum, where he 
would communicate with G-d, whose divine presence (“honor”) was over 
the Aron, between the K’ruvim (see Sh’mos 25:22). [Rashi says this 
explicitly on Bamidbar 7:89.] And just as Moshe was able to enter the 
Tent of Meeting after “G-d’s honor” had left that part of the Mishkan, so 
too were the Kohanim able to enter the sanctuary/Tent of Meeting to 
perform the service (see Moshav Z’kaynim) then as well. 
Although this answers the questions posed above, it does leave us with one 
quirk, as Moshe couldn’t enter the Tent of Meeting because of “the cloud” 
(Sh’mos 40:35), yet “the cloud” is said to have been on “the Mishkan” 
whenever the nation was camped (40:36-37), without any indication that it 
is not the same “cloud,” or that it wasn’t covering the same parts of the 
Mishkan, in all those verses. True, they are technically accurate, as “the 
cloud” was initially over the entire Mishkan, and was then over the part of 
the Mishkan where the Aron was, but it is a bit misleading. It’s possible 
that prior to the nation traveling, G-d’s “honor” once again filled the entire 
Mishkan before departing, and then temporarily filled it again whenever 
they camped (before becoming concentrated over the inner sanctum), 
which would make the verses more exact, but it seems strange for G-d’s 
“honor” to momentarily fill the Tent of Meeting right before departing 
from the Mishkan completely (as opposed to when it was reconstructed at 
the next camp site, thereby recreating its initial construction). 
Ramban is among the commentators (see B’chor Shor and R’ Chaim 
Paltiel, and Aderes Eliyahu on Vayikra 1:1) who take a different approach 
to resolve the apparent contradiction between Moshe “not being able to 
enter” (Sh’mos 40:35) and Moshe “entering” (Bamidbar 7:89); it wasn’t 
that he physically couldn’t enter while the cloud was there, but that he 
didn’t have permission to (or felt it was inappropriate to just walk in 
without first being invited). After G-d “called to him from the Tent of 
Meeting” (Vayikra 1:1), though, and permission was granted for him to 
enter, he did. [This was similar to Moshe’s initially being unable to enter 
the “cloud” that covered “G-d’s honor” on Mt. Sinai (Sh’mos 24:16), when 
Moshe didn’t enter for six days until G-d “called to him on the seventh 
day” (ibid), after which Moshe entered (24:18).] Whether G-d called to 
Moshe each and every time before he entered the Tent of Meeting (see 
Rashi on Vayikra 1:1), or Moshe entered whenever he wanted after the 
initial “calling,” once we translate “was not able to enter” as “it was not 
appropriate for him to enter without being invited in,” there is no 
contradiction between his “inability to enter” in Sh’mos and his actually 
entering, after the invitation was extended, in Bamidbar. 
Interestingly, although after Ramban presents his approach, he quotes 
Rashi’s and refers to it as the approach of “our rabbis” (since it is from the 

Sifra), the Talmud (Yuma 4b) seems to present Ramban’s approach (see 
Maharsha). Nevertheless, Ramban may have understood the Talmud to 
only be saying that Moshe entered “the cloud” at Sinai; even though a 
verse from the Mishkan is used as part of the setup, the answer may not 
apply to the Mishkan. It should be noted, though that Vayikra Rabbah (1:5, 
see also Tanchuma Vayikra 1) does seem to use the same approach as 
Ramban’s for the Mishkan. 
As well as this approach explains how Moshe was (finally) able to enter 
the Mishkan, it does not explain how the Kohanim could enter to perform 
the service, as only Moshe was invited inside, not Aharon, nor his sons. 
I would therefore suggest that both approaches are true (and not just in an 
“eilu v’eilu” way); after being invited in, Moshe was able to enter the Tent 
of Meeting even when G-d’s “honor” was still there (just as he entered the 
“cloud” that covered the “consuming fire” on Mt. Sinai after he was called 
in). And G-d’s “honor” did fill the Mishkan, including the Tent of 
Meeting, for much of the time when the nation was camped, so “the cloud” 
referred to in Sh’mos 40:35 is the same “cloud” referred to in 40:36-38. 
[Since G-d’s “honor” filled the entire Mishkan for much of the time (as 
opposed to only initially), and it was always in at least part of the 
Mishkan, it can be presented as if it is the same “cloud,” and that it was 
there constantly.] Nevertheless, there were times when G-d’s “honor” was 
only in the “holy of holies,” and not in the Tent of Meeting, including 
whenever it was necessary for the Kohanim to enter the sanctuary/Tent of 
Meeting to perform the service, thereby allowing them to come in even 
though they didn’t receive the same special invitation to enter that Moshe 
did. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Pekudei 5776 - What It Takes To Be A Ben Olam Haba 
Pekudei, the final parsha of Sefer Shmos, begins with what seems 
superfluous. We are told that Betzalel constructed the Mishkan together 
with Oholiav (38:22-23). These names were mentioned on numerous 
occasions earlier in Sefer Shmos. Why are they repeated now, just before 
the tally of materials needed for the Mishkan? 
The Seforno answers that the Torah is emphasizing a point: because the 
Mishkan was built by the tzaddikim of the generation, it will exist forever. 
The Sages state (Yoma 72a) that the Mishkan was never destroyed, rather 
it was interred (Rashi, ibid.). On the other hand, both Batei Mikdash were 
destroyed. This is because the first Beis Hamikdash was built in part with 
the help of Tyrean workers, and the second Beis Hamikdash was built at 
King Coresh’s command, and exclusively by gentile workers. Only a 
structure built by tzaddikim lasts forever. 
When a Jew undertakes a project purely lishma (for the sake of heaven), 
this ensures that his efforts will bear fruit and have longevity. The 
Shechina can become part of such a project, whereas if selfish motivations 
are mixed in, it will not. When gentiles contribute their efforts, the Sages 
(Gittin 23a) tell us that their intentions will never be 100 percent pure. 
Mesilas Yesharim (16) writes that “one who has not yet reached [the level 
of] … lishma is far from self-perfection…and even though such a flaw 
seems almost negligible, nevertheless, a deed with such an admixture 
cannot be considered absolutely pure, because just as only fine flour sifted 
through thirteen sieves could be brought onto the earthly altar, as only it 
was completely clean of any impurities, so too it is only possible for the 
most elevated of deeds to be brought onto the heavenly altar.” 
The Sages (Makkos 23b) say that Hashem wanted to give Yisrael merit, so 
He made for them a very large Torah and many mitzvos. The Rambam 
(Peirush Hamishnayos, ibid.) explains that since there are so many 
mitzvos, it is likely that we will do one mitzvah in our lives solely lishma. 
Only a mitzvah done solely lishma will be rewarded with olam haba. 
There is exceptional reward for every mitzvah, but only mitzvos done with 
no trace of selfish motivations can gain the pinnacle of all reward — to 
become a ben olam haba. 
Chassidim once asked the previous Nadvorner Rebbe, why is it that 
Eliyahu Hanavi does not appear to people today as in earlier times, and 
why are people who possess ruach Hakodesh so few and far between? He 
answered that in earlier generations, people lived with a sense of honesty 
and integrity, and their actions were lishma. This propelled them to higher 
and higher levels in ruchniyus (spirituality). Today, tragically, the yetzer 
hara is such a dominant force that it finds its way into everything and 
keeps people from reaching those higher levels in ruchniyus. 
Even though it is very hard to reach the level of serving Hashem lishma, it 
is still a critical goal we must strive for. What can we do to try to reach it? 
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The Sages (Pesachim 50b) say that “one should always do mitzvos not 
lishma, because amid doing them not lishma, this brings you to [doing 
mitzvos] lishma.” The Alter of Kelm explains that we must first undertake 
mitzvos with at least the hope of doing them lishma. When we do that, 
then “amid” our overall effort will be a few minutes of avodas Hashem 
lishma. We can then try to expand those few minutes to more time and 
effort invested lishma. We must always strive to make our avodas Hashem 
a little bit more lishma. 
Rav Yerucham Levovitz would note that there is a way to check if we are 
succeeding. When we are busy learning Torah or doing mitzvos, are we 
thinking more about Hashem and less about what others will think about 
us? Compared to last month or last year, are we more focused on serving 
Hashem and less on our selfish motivations? If the answer is yes, we are 
succeeding in developing our avodah lishma. 
Rav Dessler suggests a different way of approaching avodas Hashem 
lishma: We should try to do good deeds in a concealed manner, without 
trying to draw attention. The more our actions are done in public, the 
greater the risk that outside motivations will get mixed in. By doing good 
deeds in a concealed way, we are instilling in ourselves the importance of 
serving Hashem lishma. Harav Avigdor Miller would advise people to 
make sure every day to do at least one good deed that no one will know 
about. 
Rav Simcha Zissel Broideh, one of the roshei yeshivos of Chevron, was 
known to all as a brilliant Torah scholar and teacher. After his death, a 
notebook was discovered from his youth in which he recorded several 
kabalos he made that no one ever knew about. All these kabalos were 
designed to bring him closer to Hashem. One was about making all his 
actions lishma, and he wrote: “My advice is that when helping another 
person, think only about what he needs, and not your own interests. If you 
get used to thinking only about the other person and not yourself in matters 
bein adam lechaveiro, this will help you overcome self-centeredness in 
ruchniyus, and you will think only about Hashem.” 
May we make all our actions more and more lishma! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Pekudeh: Bringing the Shechina Through Marriage 
Parashat Pekudeh continues the Torah’s discussion of the Mishkan, the 
portable Temple which Beneh Yisrael carried with them through the 
wilderness. The purpose of the Mishkan – which was also the purpose of 
the Bet Ha’mikdash, which later replaced it – is stated earlier, in Parashat 
Teruma (25:8): “Ve’asu Li Mikdash Ve’shachanti Be’tocham.” The 
Mishkan served to bring the Shechina, the Divine Presence, into the 
nation’s midst. 
Our Sages teach that in the absence of the Bet Ha’mikdash, this purpose is 
served by the institution of marriage. Although we cannot, unfortunately, 
experience the Shechina as we did in the times of Bet Ha’mikdash, we can 
still bring the Divine Presence into our homes by building and maintaining 
strong and happy marriages. This concept is alluded to in the “Hareh At” 
declaration which the groom makes under the Huppa when he formally 
designates the bride as his wife. He announces, “Hareh At Mekudeshet Li” 
(“You are hereby designated for me”). The word “Li” brings to mind the 
aforementioned verse in which G-d commands Beneh Yisrael to build the 
Mishkan: “Ve’asu Li Mikdash.” The building of a Jewish home takes the 
place of the building of a Mikdash as the vehicle through which the 
Shechina is brought into our lives, and we therefore include a reference to 
the Mikdash under the Huppa. 
This may also explain the widespread custom to break a glass under the 
Huppa after the ceremony. This unusual practice is widely understood as 
intended to commemorate the tragedy of the Hurban, the Temple’s 
destruction. Even in our moment of joy, we need to take a moment to 
reflect upon the fact that our joy remains incomplete without the Bet 
Ha’mikdash. The question arises, however, as to why this is done only at 
weddings, and not at other joyous occasions, such as a Berit Mila or Bar 
Misva. The answer, perhaps, lies in the association between marriage and 
the Mikdash. Since marriage replaces the Mikdash as the means of 
bringing down the Shechina, it is specifically then, when a couple marries, 
that we express our yearning for the restoration of the ultimate residence 
of the Shechina – the Bet Ha’mikdash. 
It is worth noting in this context an entirely different explanation given for 
the custom of breaking a glass under the Huppa. The Rokeah (Rabbi 
Elazar of Worms, 1176-1238) writes that the breaking of the glass is 
intended to bring to mind Moshe Rabbenu’s breaking the two stone tablets 

when he saw Beneh Yisrael worshipping the golden calf. This explanation, 
of course, gives rise to the question as to the connection between the 
breaking of the tablets and a Jewish wedding. 
Moshe’s lifework was embodied by those two stone tablets. His job was to 
lead Beneh Yisrael from Egypt and bring them to Mount Sinai to receive 
G-d’s commands. The tablets represented the culmination of the historic 
process through which Moshe led the people. Yet, when it became clear 
that the process had failed, that Beneh Yisrael were not worthy of the 
tablets engraved by G-d, he broke them. He did not think to himself, 
“After all the work I put into this, I am not going to break the tablets.” 
Instead, Moshe did what to be done, without looking back at the work he 
had put in. 
This is a vital message for a bride and groom. Too often, we argue and 
stubbornly refuse to budge on principle, because we insist that we are 
right. One of the most important guidelines for a peaceful marriage is to be 
smart, not right. It is simply not worth the tension and anguish to stick to 
one’s guns and refuse to give in. Just as Moshe was prepared to shatter the 
stone tablets in which he had invested so much, similarly, we need to be 
prepared to “break” our ideas and preconceived notions for the sake of 
marital harmony. And so right at the moment when a young couple begins 
their marriage, we remind them of Moshe Rabbenu breaking the tablets, to 
teach them this lesson of flexibility and sacrifice. 
In order to bring the Shechina into our homes, we need to make the 
sacrifices and compromises that are necessary for a happy, stable 
marriage. We can and must work to build our own personal “Bateh 
Mikdash,” our Jewish homes, by investing in our marriages and knowing 
when we need to “break the tablets” and compromise for the sake of peace 
and harmony. 
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Parshat Pekudei -Haman’s Shekalim 
By Rabbi Mendel Kaufman 

Mara D'atra, Young Israel of Briarwood, NY 
In this week’s Parashah (38:25:27). the Torah tells us that a half shekel 
was collected from every male aged 20 years and older. The shekalim 
were melted down to make the containers used as foundations for the walls 
of the Mishkan. Another half shekel was collected to pay for the public 
sacrifices brought every day and on special occasions. This second half 
shekel was collected each year during the month of Adar. The Gemara 
(Megillah 13b) explains the connection between the half shekel and Adar. 
Resh Lakish says: “It was foreseen by the Creator that Haman would one 
day offer shekalim for the destruction of Israel (referring to the 10,000 
shekalim Haman offered King Ahashverosh to get his consent to destroy 
the Jews (Esther 3:9). Therefore, he anticipated Haman’s shekalim with 
the half of Israel, as we learned in the Mishna on the first of Adar when the 
collection of the shekel was announced.” 
On the surface it seems the connection between Haman’s shekalim and the 
shekalim of Israel is simply a comparison of shekalim to shekalim. Or the 
connection was just that the merit of the mitzvah of giving the shekalim 
was so strong it could overcome the threat of Haman. But I think the 
connection is really a profound idea that teaches us the place of the 
individual Jew in the scheme of things. 
If we consider what Haman wished to accomplish by offering 
Ahashverosh the 10,000 shekalim, it would not seem logical to say he was 
simply offering him a bribe. It would be an insult to offer a bribe to 
Ahashverosh who was master of 127 countries. Ahashverosh could 
exclaim: “I already have everything; what could your measly 10,000 mean 
to me?” 
To understand what Haman intended to accomplish, let us first ask: “what 
is the purpose of money?” 
For the majority of us, the answer is obvious. Money is the medium of 
exchange needed to provide for ourselves and our families. But what about 
the minority (the less than one percent) who already have so much money 
that if they lived for a thousand years they wouldn’t be able to spend it 
all… why do these millionaires, and billionaires knock themselves out in 
the pursuit of making more money? The answer is, for them, money is a 
scorecard. If you have a million dollars, you are a big person; if you have a 
billion dollars, you are an even bigger person; and if you have two billion 
dollars, you are bigger still. 
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This is what Haman wanted to demonstrate to Ahashverosh before he 
could get his consent to destroy the Jews. Our sages tell us that 
Ahashverosh was a melech tipesh (foolish king), but he wasn't a complete 
idiot. Haman knew that as soon as he presented his proposal to destroy the 
Jews, Ahashverosh would say: “Wait a minute – this Jewish nation has 
been around for a thousand years. They have survived Pharaoh of Egypt, 
Sancheverv of Assyira, Nebuchandezer of Babylon and G-d knows who 
else. What makes you think you have the power to destroy them now?” 
And Haman answers: “Well, let’s see who they are and who we are. They 
are a remnant scattered all over your kingdom with little power. I will 
offer you the substantial sum of 10,000 shekalim; and without batting an 
eye, you will turn it down. Now we’ll see who we are and who they are. 
We are strong enough to destroy them.” 
To this, G-d answers, “You, Haman, are making a grave mistake. You do 
not use the conventional standards of political, economic or military power 
to measure the strength of Israel. A half shekel from the Jews is enough to 
overcome all 10,000 of your shekalim – as long as that half shekel is used 
for the foundation of a sanctuary and to provide sacrifices in the service of 
G-d.” With its spiritual power, Israel can vanquish all its enemies. And, of 
course, Haman himself was eventually brought down. This could also be 
the meaning of the Midrash (Shir Hashirim). 
A story is told that while a Rebbe was lecturing, the audience was sleeping 
(evidently, there’s nothing new under the sun). Intending to wake them up, 
Rebbe announced: “one woman gave birth to 600,000 children.” Upon 
which they snapped to attention. Rebbe explained “I am referring to 
Yocheved who gave birth to Moshe who was equivalent to 600,000 Jews, 
as it is written (Shemot 15:1), thus sang Moshe and the children of Israel.” 
This Midrash is obviously more than just a lesson to a speaker on how to 
keep his audience awake. In fact it contains an important message for us 
all. 
There once was a Rabbi who lived during the time the Jews in Eretz 
Yisrael were under the domination of the Roman Empire. The Beit 
Hamikdash had been destroyed a century before. The Jews were scattered 
throughout the Middle East with a remnant still living in Eretz Yisrael. 
The Roman Empire was at its zenith. The Rabbi was calling on this small 
Jewish community to remain true to its heritage and resist the 
blandishments of assimilation, but the people were asleep; they couldn’t 
absorb the message the Rabbi was teaching. They thought, “look how 
powerless and few we are and look how powerful and numerous the 
Romans are.” But the Rabbi taught them that if you use conventional 
arithmetic you would be correct – they are many and we are few. When it 
comes to counting Israel, however, conventional numbers do not apply. 
Look at Moshe. In conventional terms he would count as one person. In 
actuality, he was equivalent to 600,000 people. So it is with us. In 
conventional terms we are few and they are many. But if we continue to do 
mitzvoth and are prepared for sacrifices, then each of us will become 
multiplied until we are able to outnumber our opponents. 
This "arithmetic" applies in our day, particularly in relation to Medinat 
Yisrael. From its inception, Israel has had to face overwhelming numbers 
but yet, with the aid of G-d, it has been able to prevail. 
Now our brethren are suffering through a period of death and insecurity. 
Some Jews, unfortunately, feel overwhelmed by the multitude of forces 
arrayed against us that call for “concessions.” Using conventional 
calculators, who can blame them? There seems to be no other way out. But 
we have learned from Jewish History that when Israel remains true to its 
ideals and stays close to the service of G-d, it can prevail no matter what 
the odds. For Shalom Al Yisrael, we must constantly turn to G-d. Shabbat 
Shalom. 

The Weekly Sidra- "Of Human Fallibility" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
The truthfulness of Torah comes out in full when it criticizes those 
Tzadikim (righteous persons) honestly and impartially for their actions or 
words. It is as Shlomo HaMelech puts it: 
“For there is not a Tzadik upon earth, that does good, and does not sin.” 
(Koheles 7:20) 
In this week’s Sidra we find that the B’nai Yisroel completed the 
construction of the Mishkan (Tabernacle) itself, and the Kailim (vessels) 
of the Mishkan through B’tzalel: 
And B’tzalel, the son of Uri, the son of Chur, of the tribe of Y’huda, made 
all that HaShem commanded Moshe.” (Sh’mos 38:22) 
Initially, as most everyone knows, it was the opinion of Moshe Rabbeinu 
that first the Kailim of the Mishkan should be produced, and afterwards 

the actual Mishkan itself. However, Moshe reversed himself when 
addressed by B’tzalel, the architect of the Mishkan and its Kailim, as we 
see in Rashi: 
“B’tzalel said to him, ‘The custom of the world is to first produce a house. 
Afterwards, the (produced) Kailim are brought into it.’ He (Moshe) said to 
him, ‘So have I heard from the mouth of HaKadosh Baruch Hu.’ Moshe 
(stated to B’tzalel), ‘You were in the shadow of  
G-d (as the name B’tzalel implies). For, it is certain that so did HaKadosh 
Baruch Hu command me.’”  
Concerning this Rashi, the text Divrei Yosef (Rav Yosef Sambari ca. 
1630’s- ca. 1700’s of blessed memory) observes that the language of the 
above Rashi is most difficult to understand. For, when Moshe replied, “So 
have I heard from the mouth of HaKadosh Baruch Hu,” and “For, it is 
certain that so did HaKadosh Baruch Hu command me,” it would seem 
that prior to being reminded of what HaKadosh Baruch Hu had 
commanded him, Moshe was in doubt as to what should be produced first. 
But how, poses the Divrei Yosef, was it possible for Moshe to have 
forgotten this order of production when speaking with B’tzalel? For, we 
have an earlier Passuk which specifies the order quite clearly of the 
Mishkan first and then the Kailim: 
“According to all that I show you, after the pattern of the Mishkan, and the 
pattern of all its Kailim, and so shall you make it.” (Sh’mos 25:9)  
The Divrei Yosef answers in the following manner. This expression “And 
so shall you make it” of the above Passuk seems to the Gemarah in 
Sanhedrin 16b and Sh’vuos 14b- 15a, as cited by Rashi, to infer that 
something else in addition to constructing the Mishkan and the Kailim 
according to their designated formats must be accomplished: 
“’And so shall you make it’ signifies for future generations.” 
Rashi explains: 
“If one of the Kailim should be lost (in time), or when you produce a Kli 
of the Bais Olamim (Temple) for Me, according to this format you must 
make them.”  
Basically then, the Passuk teaches two things: 
1) To construct the Mishkan and its Kailim according to the designated 
format. 
2) When future Kailim need to be produced in later generations, they must 
be produced with the same designated format 
However, put forward the Divrei Yosef, another explanation of “And so 
shall you make it” possibly refers back to the earlier clause of the Passuk 
which states, “After the pattern of the Mishkan, and the pattern of all its 
Kailim.” That is, “So shall you make it after the stated order of the 
Mishkan first followed by its Kailim.” Hence, the Passuk teaches us a third 
injunction: 
3) First produce the Mishkan, and afterwards produce the Kailim. 
Most regrettably for Moshe, he was only aware of the first two injunctions, 
and not the third, which is why he considered order not to be so critical a 
factor. That is, until he was reminded of this particular third injunction by 
B’tzalel. 
So conclude the words of the Divrei Yosef. One way or the other, perhaps 
it can be said that just as the location of Moshe’s grave remains unknown 
so that none should worship his remains, so too on occasion, does the 
Torah give us a small hint into the all too human fallibility of someone the 
likes of Moshe Rabbeinu, whose greatness we are too incompetent to 
conceive.  
If someone at the level of Moshe Rabbeinu, the Av HaN’vi’im (father of 
prophets), could at times be in error, how much more so do we have to be 
careful with our own judgments and other decisions? And, if our opinions 
are ever proved to be incorrect, we must always admit to the truth. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Torah Insights - Learn To Forget 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
In a somewhat enigmatic expression, John F. Kennedy is quoted as 
having said “Forgive your enemies but never forget their names”. His 
exact intention (if he actually uttered those words) is unclear. Some 
understand his to have meant that while forgiving, don’t trust your 
enemy enough to give him the opportunity to wrong you a second time. 
Others think he meant that while a human being can forgive, we lack 
the ability to totally forgive to appoint where we can actually forget 
that a certain person tormented us. 
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In this week’s parsha Moshe instructs the Jews regarding the building 
of the mishkan. After describing the list of supplies they would require, 
and the items that were to be constructed, Moshe informed that 
Betzalel Ben Uri Ben Chur had been specifically named by Hashem to 
be the one to construct the mishkan and its keilim. (Shmos 35:30) 
The Daas Zkeinim elaborates on this posuk and explains that Moshe 
initially thought that Hashem had wanted him to build the entire 
mishkan. So Hashem clarified that he had selected Betzalel because f 
his family’s history. The function of the mishkan was to provide a 
kapara (atonement) for the Jews’ sin of building an egel. In the events 
leading up to the making of the egel, Betzalel’s grandfather Chur had 
attempted to prevent the Jews from building the egel. Not only did he 
fail, but he was killed by the Jews for his interference. Hashem decided 
that since Chur had lost his life in trying to prevent the egel, his efforts 
should be completed by his grandson Chur who would construct a 
kapara for the sin that his grandfather had sacrificed his life to try to 
prevent. 
This choice, notwithstanding the above rationale, seems difficult to 
comprehend. The kapara was primarily intended for the Jews who had 
worshipped the egel. In order for the kapara to be effective, it was 
necessary for the mishkan to be built with the intention of serving as a 
kapara for those Jews. It would seem that Betzalel would likely feel 
anger and resentment towards those people who had murdered his 
grandfather. This anger would like ly inpair his ability to create the 
vehicle which would facilitate atonement for those that had caused his 
grandfather’s death. He should be disqualified dus to his conflict of 
interest?! 
Chazal tell us that when the mishkan’s useful life ended, it was 
hidden but, unlike the two batei mikdash, it was never destroyed. 
Chazal tell us that it was impervious to destruction because its 
construction was completed with the highest level,of purity in 
though and intention. SO apparently Betzalal delivered. Not only 
did he construct an exquisite work of art, he built it with the purest 
of motivations and feelings. This included not only the service that 
oit would be used for, but also its underlying function, to serve as a 
kapara fopr the Jewish people. 
The Torah commands us “Lo Sikom V’lo Sitor Es B’nei Amecha” 
– “Do not take revenge and do not harbor a grudge against your 
fellow Jew”. (Vayikra 19:18) Not only are we commanded not to 
act out of revenge, we are also expected to totally eradicate the 
grudge from within our hearts, to purify our emotional psyche of 
any feeling of resentment or bitterness to the person who wronged 
us. Upon reflection this is a very difficult task. Yet the Torah 
demands it of each of us. Not only of the great tzadikim of 
previous generations, but of every one of us. Every Jew has the 
ability to delop within himself that capacity for love and 
forgiveness that he can completely expunge the antipathy towards 
his enemies from his heart and mind. 
Betzalel’s performance is a prime manifestation of that awesome 
capacity. When he was selected to build the mishkan, he realized 
the awesome responsibility being placed on his shoulders. He 
understood that he had been chosen to provide a kapara for people 
who had no only sinned but had wronged him and his family. They 
had murdered his grandfather for trying to stop their sin, and now 
he was being called upon to provide them with a kapara. He also 
recognized that for the kapara to be effective, it would have to 
designed and built with pure intentions. Perhaps even more 
challenging than the work that the construction entailed, was the 
complete removal of any anger from his heart, and more beautiful 
than the glorious edifice he created, was the fountain of love that 
he implanted in his own heart. I would suggest that perhaps it was 
only Betzalel as Chur’s grandson who would be able to atone for 
the Jews’ sin by totally forgiving them for what they had done to 
his family. 
Betzalel succeeded magnificently, and although we no longer have 
his physical mishkan, the lesson his behavior set lives on as an 
example of how to react when someone wrongs us. Although we 
don’t have the opportunity to build a mishkan today, we have 
countless opportunities to emulate his great accomplishment. If we 
reflect on the battle that took place inside Betalel’s heart before he 
lifted his hammer and chisel, we learn that we have the ability to 
bring Hashem’s presence back into our midst. Because Betzalel 

taught us that is it possible to not only forgive your enemies, but 
also to forget their names.  
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com  
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Shabbat Shalom 
Pekudei 5776  
GOOD MORNING! It has been said that "Education is what you have 
left after you forget everything you've learned." Our goal in life is to 
perfect ourselves as human beings and to emulate the Almighty in our 
character and actions. Unfortunately, too often we're so busy with 
human doings we don't focus on developing as human beings. 
In Pirke Avos -- Ethics of the Fathers (six chapters of pithy wisdom 
about life found in the back of most prayer books ... or available at 
your local Jewish bookstore, at JudaicaEnterprises.com or by calling 
toll-free to 877-758-3242), "Rabbi Shimon says, 'There are three 
crowns: The crown of Torah, the crown of priesthood and the crown of 
kingship. The crown of a good name is greater than them all (4:17)." 
How do we perfect ourselves? To create that good name? How do we 
develop our personalities and character to such a degree that even the 
undertaker is sorry to see us go? 
The Torah is instructions for living. Each of the 613 mitzvot 
(commandments) is a means of personal growth. By learning Torah 
and thinking about the mitzvah before performing it, one builds 
character and a filter for viewing life. We all have "tapes" running in 
our heads with subliminal messages that we have integrated. 
Oftentimes they are negative: "I'm a failure, I'm not smart enough, I 
can't succeed, if people really knew me they wouldn't like me ..." 
Those "tapes" are the messages we get from our society and those are 
the messages that we have to change to enjoy life and reach our 
potential. The Torah teaches positive messages for our "tapes." 
In the Torah, the Five Books of Moses, there are 6 events which the 
Torah tells us to always remember. These "Six Remembrances" can be 
found following the morning prayer service in the prayer book. The 
Kabbalah (mysticism) teaches that by reciting these verses and 
remembering these events we change our consciousness in life. Here 
are the "Six Remembrances" and the ideas which we need to integrate 
into ourselves: 
1. Remember The Exodus From Egypt -- "In order that you 
remember the day of your going out of Egypt all the days of your life" 
(Deuteronomy 16:3). The consciousness: There is a God Who cares 
about our lives, loves us, has redeemed us in the past and will redeem 
us in the future. 
2. Remember Receiving The Torah At Mt. Sinai -- "Only guard 
yourself and guard your soul very much lest you forget the things what 
your eyes saw and lest they stray from your heart all the days of your 
life. Make them known to your children and grandchildren -- the day 
you stood before the Lord your God at Mt. Sinai (Deuteronomy 4:9-
10)." The consciousness: The Jewish people's raison d'être, our 
existence and redemption is in fulfilling the covenant with the 
Almighty and keeping His Torah. 
3. Remember Amalek's Attack -- "Remember what Amalek did to 
you as you left Egypt. He met you on the way, struck down the weak 
ones lagging behind you while you were tired and exhausted and he 
did not fear God. When it will be that when the Almighty will allow 
you to rest from all the enemies that surround you, in the land that the 
Lord your God gives to you as an inheritance to bequeath -- wipe out 
the memory of Amalek from under the Heavens. Do not forget 
(Deuteronomy 25:17-19)." The consciousness: Amalek represents evil 
and atheism. Strengthen yourself to stand against evil and to know God 
and God's Torah. 
4. Remember The Golden Calf -- "Remember, don't forget how you 
angered the Lord, your God in the wilderness (Deuteronomy 9:7)." We 
were told to wait for Moshe (Moses) to descend from 40 days on Mt. 
Sinai, but grew impatient and built the golden calf to replace Moshe as 
an intermediary to God. The consciousness: Trust in God, don't veer 
from God's commandments even if you think there is a better way. 
5. Remember Miriam -- "Remember that which the Lord your God 
did to Miriam on the way when you left Egypt (Deuteronomy 24:9)." 
The consciousness: Miriam spoke against Moshe. Never slander 
another person! 
6. Remember The Sabbath -- "Remember the Day of the Sabbath to 
sanctify it (Exodus 20:8)." The consciousness: God created the world 
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and rested on the Shabbat. He determines our success. Our success 
comes through learning and fulfilling the Torah. 
Torah Portion Of The Week: Pekudei 
Pekudei includes an accounting of all the materials that went into the 
making of the Mishkan (the portable Tabernacle) and details of the 
construction of the clothing of the Cohanim. The Tabernacle is 
completed, Moses examines all of the components and gives his 
approval to the quality and exactness of construction, the Almighty 
commands to erect the Tabernacle, it's erected and the various vessels 
are placed in their proper places. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
After the completion of the construction of the Tabernacle, the Torah 
states: 
"And Moshe saw all the work and behold, they did it as the Almighty 
commanded ... and Moshe blessed them" (Exodus 39:43). 
Rabbi Zalman Sorotzkin was once at a dedication ceremony for which 
one rabbi selflessly devoted an extremely large amount of time and 
energy. When the rabbi spoke he heaped praise and blessings upon the 
donors whose contributions made the institution possible. 
Rabbi Sorotzkin spoke next and said, "Really the donors should be the 
ones to praise and bless the rabbi. It was his efforts that enabled them 
to have the merit of contributing to such a worthwhile cause. However, 
the rabbi followed in the steps of Moshe. After the complete report of 
everything that was donated to the Mishkan, (the portable Tabernacle), 
Moshe blessed all those who participated in the donations and 
contributions. They should have blessed Moshe for the opportunity he 
gave them." 
Rabbi Sorotzkin continued, "The same is true when a wealthy person 
helps a poor person. The wealthy person gains more from the poor 
person, since he gains spiritual merit. However, what usually happens? 
The receiver expresses more thanks to the giver than the giver does to 
the receiver." 
When someone approaches us for a contribution for a worthy cause, 
we should appreciate that he is doing us a favor by giving us an 
opportunity to contribute. This is an important concept for people who 
work for the community to raise funds. They should be aware that they 
are doing an act of kindness for the donors. At the same time, they 
need to show their gratitude to the donors. And if the donors -- or 
prospective donors -- do not have respect or appreciation for the one 
making the request (assuming it was made pleasantly and properly), it 
is the prospective donor who needs to examine his own character and 
values. 
Quote of the Week 
People may not remember exactly what you did or what you said, but 
they will always remember how you made them feel 
This article can also be read at: http://www.aish.com/tp/ss/ssw/371196011.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Weekly Chizuk 
Parshas Pekudei - Chodesh Adar 
Adar - Happier and Happier 
Transcribed and adapted from a recorded lecture of Moreinu 
v'Rabbeinu Harav Hatzaddik Zeidel Epstein, zt"l, Mashgiach of Torah 
Ore. 
Chazal tells that when Adar arrives, we should increase simcha (joy). 
The specific use of the word "increase" implies something that is up to 
the person. If he wants, he can increase simcha. And if he wants, he 
can decrease it. Whatever he wants. He can want to be happy, or want 
not to be happy. Chazal dictate to us, that during Adar, one should 
increase simcha. This is contrary to our normal understanding of 
simcha. If everything is going good one has simcha. If not, he doesn't. 
We assume that simcha depends upon things beyond one's control. 
How can increasing simcha be up to the person? 
The word simcha means that the person is freilach, happy. What does 
happy mean? It refers to being satisfied with what one has, with the 
state of affairs he is in. That's the definition of simcha. 
The opposite of simcha is when a person is missing something. This 
causes one to not feel simcha. He feels something is lacking. Now if 
something is really missing, what do Chazal mean when they tell us to 
increase simcha? Chazal are teaching us that a person really has the 

ability to increase his contentment, his feeling of fullness and 
perfection. 
Everyone has different situations in his life. There is the situation the 
person finds himself in right now, and the situation he should be in. If a 
person would look at what he has, very likely he would have simcha. 
Once he starts combining this personal analysis with what he should 
have, where he should be, or wants to be, the simcha vanishes because 
he sees what he is missing. Chazal are instructing us that there is a 
personal perfection that one should train himself in: foster your 
satisfaction with what you have. Concentrate on what you have. Think 
about it, and give it importance. It does not contradict the other side: 
where you should be or where you would like to be. Of course we all 
want more. We want to be better, we want to improve, and we really 
should be there. But at the same time, we thank Hashem for the little 
that we actually do have. The need to grow and produce should not 
overshadow the joy of what one has. Where one is now is perfection in 
and of itself. Everything a person has is important and in its own right 
is a level of perfection. If you need more, OK, you need more. But it 
doesn't mean that the half you actually do have has no worth because 
you're lacking. Especially in spiritual matters: every little piece of 
perfection is of infinite value. 
Chazal (in maseches Megillah) determined that Purim should always 
fall on the month before Nisan (even when there are 2 Adars), because 
we want one geula (the redemption from Haman's scheme) to be next 
to the other geula (the redemption from Mitzrayim). How do we put 
one geula next to the other; how do we prepare for geula? By 
increasing simcha. Increasing our feeling of simcha helps us in our 
avoda. 
äçîùá 'ä úà åãáò "Serve Hashem in simcha" can be understood in 2 
ways. On a simple level, serving Hashem joyfully is an obligation. In 
the tochecha the possuk states that we received the punishment of the 
terrible churban "because you didn't worship Hashem with simcha" 
(Devorim 28:47). A person's job in this world is to serve Hashem in 
joy. Whatever he does should be with simcha. Daven with joy, learn 
with joy. 
Chazal tell us that worry distracts a person and denies him the ability to 
function properly. Sorrow and grief are such powerful emotions they 
impede the Divine Presence to rest upon a person. Chazal relate that 
Yaakov Avinu suffered tremendous grief, mourning the loss of his dear 
son Yosef. This deterred him from attaining his previous state of 
prophecy and communion with Hashem. Sorrow distracts a person and 
makes him numb so he cannot feel the spiritual light surrounding him. 
There is another way of understanding the importance of being happy. 
"Serve Hashem in joy" is a piece of advice. Simcha is the means to 
achieve the ability to serve Hashem. Joy and spiritual service go hand 
in hand. When a person is happy with what he has, whatever it is, that 
means that this little bit that I have, this is whom I am. This simcha 
encourages one to continue serving Hashem. Recognize the goodness 
G-d has bestowed upon you with what you have received until now: 
everyone in his own situation. 
The first bracha we make in the morning is äðéá éåëùì ïúåðä, "Who has 
given the heart understanding" (see Rashi and Ibn Ezra on Iyov 38:36, 
and Ibn Ezra on Tehillim 73:7 who translate the word sechvi as 
"heart"). The fact that a person can understand is enough to stop and 
make a bracha and give the Ribono Shel Olam a thank you. (According 
to pshat that sechvi refers to a rooster then we have even more to thank 
Hashem. All a rooster does is recognize when night is over and day has 
started, and that little knowledge warrants a bracha.) A person has to 
recognize the value of the tiniest little gift, no matter how small. He 
has to be so joyful about this little detail that he makes a bracha and 
thanks the Creator for having merited this gift. Yes, he has to recognize 
that Hashem was the one who granted him the gift of this little bit of 
understanding. 
From there we continue on to every action and every movement we 
make. Each tiny gift warrants a bracha. A person has to develop a deep 
recognition that Hashem opened his eyes this morning; he received the 
sense of sight from his Creator. And how much chesed is there in the 
ability to stand up straight and not remain bent over? What happens 
when one suffers from any tiny disability in any of these brachos? He 
feels totally out of sorts. If there is any slight deviation of one of the 
discs in his spinal column, ooh! he can't straighten out, he can't walk, 
he's ois mentsch. He's totally out of sorts, he's not himself, he asks 
everyone to daven for him. 
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One must have simcha and recognize Hashem's great gift in every 
small detail, no matter how insignificant it seems. How much more so 
must one recognize the gift Hashem gave us, the Jewish nation, that we 
were granted the opportunity to get close to the Divine? As we say 
everyday in davening: íéîòä ìëî åðá øçá øùà The Ribono Shel Olam 
chose us, selected us,and he truly draws us close to his great name.. 
And he separated us from those who are mistaken. Whoever I am. It 
could be I learn just a little bit. Still, I have a connection to the Torah 
in some way. Of course we all could do better. We're not perfect. I 
could learn more and with more depth, daven better, perform more 
mitzvos, more meticulously. Certainly we must not underestimate the 
need for improvement. But on the other hand, baruch Hashem, I thank 
the Ribono Shel Olam for the little that I do have. 
Chazal instituted a tefilla when one leaves the Beis Midrash: (Brachos 
28b)  
úîùù éäìà 'ä êéðôì éðà äãåî  
úåðø÷ éáùåéî é÷ìç úîù àìå ùøãîä úéá éáùåéî é÷ìç  
"I thank you Hashem for putting my place among those who sit in the 
beis midrash and not among those who sit on street corners." Why did 
Chazal accent such a minor issue as just sitting in the beis medrash? 
Shouldn't they have accented something greater? Thank you Hashem 
that I'm a great lamdan, I finished shas? I'm a great talmid chacham. 
But thank you for just sitting there? Yes! That is what Chazal wanted 
to instill in us. We must recognize the greatness of just being able to sit 
in the beis medrash. It has infinite value in and of itself. And 
immediately afterwards, one should not be satisfied with just being a 
sitter. It motivates us to want more and more. Every kleinekeit 
deserves a bracha. 
For example, imagine a first grade teacher. He never made it to the big 
leagues in Lakewood. He's teaching aleph beis. They once came to the 
Baal Shem Tov. He was an aleph beis rebbe in cheder. They asked him 
why such a great talmid chochom is a mere aleph beis rebbe. First he 
answered them that in the Torah it says that the Ribono Shel Olam was 
also a rebbe; He taught Klal Yisroel Torah. Then he said, "When a 
talmid chochom creates new chiddushim, it could be emes (true Torah) 
and it could be that it's not emes. But my Torah is Toras emes 
(absolutely true Torah - no one can argue about aleph beis, it's 
absolutely true.) 
It's impossible to know. A person wants to be a great Rosh Yeshiva 
and teach the most complicated and deepest levels of Torah. Instead he 
finds himself in a Talmud Torah teaching little children. He says to 
himself, "Ach, this just isn't it." Never underestimate the value of what 
you are doing. The Reishis Chochma cites a Chazal that in the next 
world the teachers of little children will be up front. What! First grade 
teachers? What's so great about teaching elementary school? The 
answer is that one cannot evaluate the value of what he is doing. To 
impart in the children a proper solid foundation in Yiddishkeit is one of 
the most important jobs in this world. To teach them love of Hakadosh 
Baruch Hu, love of the Torah. We can't even begin to estimate its 
value. And for this one has to thank the Ribono Shel Olam with the 
tefillos, "Who has chosen us... who has separated us…." And what is 
this recognition? Simcha! The Chovos Halevovos tells us that every 
mitzvah a Yid does is a wonderful present sent by Hakadosh Baruch 
Hu. Imagine you received a special delivery package. You open it up 
and see your friend sent you a present. Wouldn't you feel that much 
closer to him because of the present? These are the mitzvos Hashem 
sends us. They declare His love towards us and how much we must 
feel even closer to Him. We see the other person has opportunities we 
don't have and it raises within us questions. Why did he get that and I 
got this? What's the difference which present he sent you? So he sent 
someone else a different gift. Be happy with yours. Right now you 
have the opportunity to do a chessed. At this very moment feel that this 
is your opportunity to gain perfection, perfection in this act of loving-
kindness. The holy seforim relate that there is an exact account of what 
each person has to accomplish each day. There is no such thing that we 
live randomly and we can do whatever we wish. A person is sent his 
assignment each day, and if he doesn't finish it, it is sent a second and 
third time. The job could be in harbotzas Torah, or chessed, or 
davening; it could be in one's feelings or one's actions, etc. Sometimes 
one has to suffer the pain that he wants to do something and he can't. 
Whatever it is, these are all wonderful presents that the Ribono Shel 
Olam gives constantly every minute. One who becomes aware of this 
and lives like this has simcha. 

It is possible to create simcha. One can work on äçîùá 'ä úà åãáò 
"Serve Hashem with joy." The simcha pushes him and gives him the 
ability to "serve Hashem." The next step is unbelievable: 
 äððøá åéðôì åàá "Come before Him in song." "Before him!" One with 
simcha actually stands in front of Hashem! What? That little bit of 
simcha brings me in front of Him? Yes. As small as it is, that is the 
power of simcha. Don't underestimate the importance of what seems 
the most insignificant action. 
Unfortunately we don't see this. All we see are the tzoros, the pain and 
suffering. We don't concentrate on picking up on what we can achieve 
from every situation. 
This is our job in Adar. Be happy. Increase simcha. It is up to us and it 
is within our grasp. And with this joy we can merit the Geula which is 
getting closer every day. May we see the coming of the Moshiach 
speedily within our lifetime. 
Wishing everyone a Freilachen Adar and a Gut Shabbos! 
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Gem Of The Week From RSR”H 
Do You Know How To Clap? 
Clapping is a skill that is useful throughout life. As children we clap 
with delight. As adults we clap to express admiration for a job well 
done. But clapping comes in a most personal form as well. Clapping is 
the joining of two dimensions that seem to oppose. The first 
expectation of them converging on each other is conflict and disarray. 
But when these two forces come together correctly they produce a 
noteworthy sound. 
In this week's parsha we read of the partnership between Bitzalel of the 
tribe of Yehudah, and Oholiav of the tribe of Dan. The Torah is quite 
emphatic that the Mishkan can only be properly built through the 
partnership of these two great people, representing their tribes. 
Yehudah is the tribe of royalty; Dan is the humble tribe that takes in 
the downtrodden. By working together they were able to produce a 
Mishkan. 
Picture the scene of Bitzalel and Oholiav working on a design. Certain 
things were Halacha. These they certainly observed meticulously. But 
there were aspects of the design that were left to the artisan's 
discretion. Each person had his own perception of the proper way to 
honor Hashem. Bitzalel coming from a background of royalty would 
perceive that the Sanctuary should be built in a way that is bold and in 
the style of royalty, while Oholiav might see a softer, more sensitive 
and subtle design, as more in tune with the soft, and gentle voice of 
Hashem (Melochim 1,19: 11-12). Through partnership- by working 
through their perspectives- they were able to achieve the monumental 
accomplishment of building a Mishkan. 
On the verse in Koheles (4:9), "Two are better than one," Rashi 
declares, "For all things." And so it is that we indeed find partnerships 
of opposing perspectives, whenever we encounter greatness. 
Take Moshe and Ahron for example. These great brothers partnered in 
leading the Jewish people during the critical, formative years. They are 
described by our tradition as being quite different from one another. 
The Talmud (Sanhedrin 6) tells us that Moshe's perspective was, "Let 
the law pierce the mountain!" That is, "Regardless of the obstacles and 
objections: Let the law be done." But Ahron was one who "loved peace 
and pursued peace." When Ahron encountered conflict he strove to 
settle things through compromise. It was when these two great partners 
blended their perspectives together, that a legacy of both law and of 
kindness was achieved. 
Sometimes the two perspectives that need to be blended aren't external 
to the person at all. On the one hand Jewish tradition teaches that a 
person should emulate Moshe who said, "We are nothing." One the 
other hand we are told that we should live with the awareness that we 
are very special. We should say, "Because of me the world was 
created." People wonder, "Isn't this a contradiction?" But, as one Rabbi 
explained, "Each person has two pockets in his jacket. In one pocket is 
the statement that he is nothing, and in the other pocket is the statement 
that the whole world was created for him. The genius of successful 
living is to put the correct hand into the correct pocket at the correct 
time." When someone offends our honor it might be more appropriate 
to think of ourselves humbly as Moshe did. When there is a need for 
action or kindness, we might well realize that all was orchestrated for 
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us to live up to the moment. The absolute reality of our essence is the 
proper blending of these two perspectives. 
Jewish scholarship is based on the awareness that it is by merging 
multiple perspectives that we can produce accuracy. This explains why 
so much study is Chavrusa based, focused on critical thinking. It is an 
effort to put our own perspective up for a second opinion, and thereby 
refine it. The Talmud (Baba Metziah 84) relates that Rabbi Yochanan 
became frustrated when his Chavrusa simply agreed to his opinions 
without proposing any objections. In contrast, Rabbi Yochanan was 
pleased that Reish Lakish would raise objections to things that he said. 
One day Reish Lakish was missing. Rabbi Yochanan expressed his 
disappointment by making a motion of clapping with one hand, 
illustrating that clapping simply can't be done with one hand (Talmud 
Yerushalmi Horyos 3:1). 
No wonder that when one overcomes a challenge and reaches 
success… we clap. Adversity and a different perspective aren't 
obstacles to success. Rather they are opportunities to learn how to clap, 
to blend the left with the right, and polish the diamonds so that they 
will shine ever so brightly. 
With best wishes for a wonderful Shabbos! 
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Redeemed And Rebuilt 
“These are the accountings of the Mishkan, the Mishkan of the 
Testimony, which were counted at the word of Moshe; the service of 
the Levi’im in the hand of Itamar, son of Aharon the Kohen.” 
Shemos 38:21 
The word “Mishkan” is stated twice, an allusion to the Beis 
HaMikdash, which was taken as collateral (iufan) in its two 
destructions for the sins of Israel. – Rashi 
The prophet tells us (Yeshayahu 1:27): “Tzion will be redeemed with 
justice, and those who will return (from the exile) through 
righteousness (tzedaka).” Why are the residents of Eretz Yisrael 
guaranteed to be redeemed due to justice, whereas “those who return” 
are ensured that their redemption will be due to tzedakka? 
HaRav Chaim Soloveitchik of Brisk explains that if a lender were to 
dismiss a debt owed to him, the one who had guaranteed the loan 
would automatically be relieved of his obligation as the one who 
backed the loan. Although they would now both be absolved of any 
obligation to the lender, there is a qualitative difference in their newly 
acquired relief. The borrower himself had actually received money 
from the lender, and the lender has done a great consideration by no 
longer expecting to receive the money in return. The guarantor, 
however, never received anything in the first place, so he is not 
receiving anything from the lender in dismissing the debt, and the 
lender is not doing any direct favor for him at this point. 
In referring to the tabernacle as a “mashkon” of testimony, Rashi 
comments that this structure served as a type of collateral to be held (in 
their state of destruction) in exchange for the sins of the Jewish nation. 
This indicates that these institutions served as guarantors for the “debt” 
the Jewish people owe until they repent. 
When Hashem, in His infinite mercy, will show compassion by 
forgiving the Jews and redeeming them, the role of the Temple as 
guarantor will no longer be necessary, for the obligation of the Jews 
due to their sins will be atoned. We could then expect that the Beis 
HaMikdash would be immediately rebuilt. Consequently, we see that 
the atonement of the sins of the Jews and the rebuilding of the Beis 
HaMikdash are dependent one upon the other. 
The prophet declares that, ultimately, the acceptance of the teshuva of 
the Jewish people is something that is due to Hashem’s benevolence, 
and it will be an expression of righteousness on His part to grant us 
forgiveness at the proper moment. However, when the time comes and 
the sins are atoned, the building of the Beis HaMikdash will be an 
expected and deserved outcome. Tzion, meaning the place of the holy 
Beis HaMikdash, will be justifiably restored - yPJnC. 
Firm Foundation 

“A beka for every head, a half-shekel in the shekel of the Sanctuary 
for everyone who passed the counters...The hundred kikar of silver 
were to pour the sockets of the Sanctity and the sockets of the 
Paroches; a hundred kikar, a kikar per socket.” Shemos 38:26-27 
The entire Mishkan, including its furnishings, was made from 
contributions from the generous offerings of Bnei Yisrael. There was 
one item which was an exception to this rule. The silver which was 
used for the sockets, which served as the foundation for the beams of 
the walls, was not taken from the general contribution campaign. 
Rather, they were formed from the half-shekel coins which were 
required to be given from each man over the age of twenty. This was 
demanded from each person, whether rich or poor, as each contributed 
a similar amount of one-half shekel. Why was the method of collection 
for these sockets done differently than the collection of all other 
materials for the construction of the Mishkan? 
Ibn Ezra explains that the sockets were the foundation upon which the 
Mishkan stood. The Mishkan was a structure which belonged to the 
entire nation. It served as a constant “remembrance for Bnei Yisrael”. 
It is for this reason that it had to be firmly rooted upon common ground 
and be founded upon communal funds. This ensured that the rest of the 
building would now be a national shrine, even though the rest of the 
building was formed from materials donated by individuals. This is 
why Hashem did not want the sockets to be fashioned from material 
donated by individuals, but rather from the coins which were donated 
by everyone equally. In this manner, everyone in the nation had a share 
in the foundation of the Mishkan. 
According To God’s Command 
“And from the blue, and the purple, and the scarlet, they made 
pleated garments for ministering in the holy place, and they made the 
holy garments for Aharon, as God had commanded Moshe.” Shemos 
39:1 
Why does the Torah repeat and emphasize that every detail of the 
construction of the Mishkan was not only formed properly, but also 
every element was fashioned “as God had commanded Moshe to do”. 
This confirmation is recorded in almost every verse in these passages. 
The construction of the Mishkan was to be a means of atonement for 
the sin of worshiping the Golden Calf. What was the nature of that sin 
and how did the building and service in the Mishkan manage to correct 
that flaw? 
The Beis HaLevi explains that some of the people may have had good 
intentions when forming the Golden Calf, as they felt that they needed 
a replacement for Moshe as a leader and as a focus for their spiritual 
connection to Hashem. Nevertheless, this was a grave error, for the 
Torah specifically legislates that any graven images are strictly 
outlawed. By using such methods, the people were resorting to using 
their own procedures and devices to worship Hashem, showing no 
regard for the law which Hashem Himself prescribed. It is as if the 
people were saying that they knew better than Hashem as to what 
would be the best way to worship Him. This was preposterous, and 
was tantamount to blasphemy. 
This, then, leads us to understand why, when discussing the 
construction of the Mishkan, the Torah emphasizes that every 
particular feature was done “according to the way in which Hashem 
commanded that it be done”. It was critical and essential that the 
manufacture of the various components be a function of loyalty and 
conformance to Hashem’s word, and not merely a feat of precision and 
accuracy. 
The Will To Give 
“And they brought the Mishkan to Moshe, the Tent and all its 
implements, its hooks, its beams, its bars, and its pillars, and its 
sockets.” Shemos 39:33 
One must take note that of all events and mitzvos that we find in the 
Torah, this campaign of contributing to and construction of the 
Mishkan was particularly successful. (See Shemos 36:6) What was the 
mindset of the people involved and why was this unique to the building 
of a Mishkan? Seemingly, the idea that a campaign could be too 
successful could only come about if it was based on a desire to give, 
rather than out of a sense of guilt to satisfy a needy situation. If so, it 
stands to reason that this element was important and perhaps essential 
in order to erect a Mishkan. Why should this mindset be particular to 
the Mishkan? 
Divrei Ezriel explains that the definition of Mishkan is the place 
where the Shechina dwelled. This was to be the microcosm of creation 
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which is a result of the Shechina in this world. What motivated 
Hashem to create a world? Ramcha”l tells us that Hashem created the 
world because of chyvk tUv cIyv Qrsn. It is the nature of goodness to 
give. Not a necessity or lacking, just a fulfillment of a wish to give. 
If so, we now understand that in order to emulate Hashem and to do 
our part in creating a place for the Shechina to reside, we too had to 
give out of a need to give, not just a sense of a needy situation. 
They All Took Part 
“Like everything that God had commanded Moshe, so did Bnei 
Yisrael do, all the labor.” Shemos 39:42 
The entire Jewish nation is credited with being the workers who 
fashioned and built the Mishkan. The Dubno Maggid illustrates this 
with a parable. A king arrived in a city where almost everyone was 
living in poverty. The people wanted to bring a tribute to show their 
loyalty to the king, but they had nothing to offer of much value. There 
was, however, one man who owned a local business, and he was a man 
of means. He was a wise man, and his loyalty to the king was beyond 
question. He was able, on his own, to offer the king a gift as a 
representative of the entire city, but his wisdom led him to come up 
with an even better idea. He suggested that the residents of the city join 
together to create a intricate crown of many pieces to be given to the 
king. Each of the many pieces of gold, silver and copper had to be 
shaped and formed by one of the citizens of the city. When all of the 
various components were finished, they were combined to form a 
stunning crown which was then presented to the king. The rich man 
went to make the presentation, followed by the entire city. The king 
was very impressed with the tribute, and when he inquired about who 
made the crown, the rich man correctly pointed out that it was a joint 
effort of all the citizens of the city. The king asked that they pass by 
one by one, and he greeted them and thanked each one personally. Due 
to the wisdom of the rich man, the entire city was honored, and the 
king’s glory was heightened. 
Moshe arranged the construction of the Mishkan to accommodate the 
involvement of the entire nation. Everyone had the opportunity to 
contribute materials for the Mishkan, and when the job was being 
completed, he had the entire nation stand near it and participate in its 
final touches. Moshe was able to declare before Hashem, “Here is the 
Mishkan, and behold it has been done precisely as it was commanded 
to be done. All the Jewish people had a part in its being built, and 
everyone has a part in this monumental effort for the sake of Heaven.” 
Halachic Corner 
Anyone who seeks to avoid the sin of dn¨ x§n¦ - deceit - must 
constantly be cognizant of how terrible is the sin of speaking 
falsehood. By avoiding falsehood, one will naturally avoid deceit. To 
speak untruths is an extremely shameful trait, even when there is no 
deceit concealed in one’s words. Furthermore, by uttering untruths, the 
speaker profanes his mouth, the precious vessel that has been granted 
him by Hashem to utter His praises and study His holy Torah. This 
thought alone should be enough to deter anyone from speaking 
falsehood. 
There are many levels of falsehood. The worst level is when a person 
who has heard interesting information will intentionally alter some of 
the facts when relating it to others. He does this not to achieve any 
gain, nor does he cause anyone else a loss. He does this simply because 
he enjoys telling exaggerated tales. At times, he may even fabricate an 
entire story for the sake of making conversation, or so that he will 
appear wise and well-informed. For such brazenness and love of 
falsehood, this person will be liable to incur great punishment. It is 
concerning such people that it is written (Mishlei 12:22): “False lips 
are an abomination to Hashem.” Our sages list liars among the four 
groups who will not merit to bask in the Divine Presence. 
Questions for Thought and Study 
1. Which sign that represents both the tribes of Betzalel and Ohaliav 
indicates that they were destined to build the Mishkan? See Rabbeinu 
Bachya 38:22 
2. Why does each section regarding the garments of the Kohen Gadol 
mentioned in this week’s parasha begin in singular form yet end in 
plural form? See Ha’amek Davar 39:2 
3. Why does the Torah expand on the details of the manufacturing 
process specifically for the gold threads? See Ramban 39:3 
4. From where were the stones of the Ephod gathered? See Ba’al 
HaTurim 39:19 

5. What is the difference between the “putting in” of the sockets 
(uh¨bs¨t£), where the term "iThu" is used, and the placement of the planks 
(uhJre), where the term "oGhu" is used? See Malbim 40:18 
6. Where did Moshe keep the ,Ijk (Tablets) until the iIrt was built? 
See Ramban 40:20 
Answers: 
1. Betzalel was from the tribe of Yehuda and Oholiav was from the 
tribe of Dan. Both of these tribes have a lion as their symbol. Just as a 
lion is wide in the front and narrower in the rear so too is the design of 
the Heichal. 
2. All the garments were initially produced by Betzalel. After he 
began, he handed them off to many skilled craftsmen, who completed 
the project. 
3. The spinning techniques were new and original. Since threads were 
never made out of gold before this time, the Torah elaborates upon 
their production. 
4. The stones were from isg id - the Garden of Eden, as these are only 
mentioned here and in Yechezkel 28:13 regarding Gan Eden. 
5. The sockets were all exactly the same, so they were placed 
indiscriminately, which is indicated by the word "iThu". The planks 
were specifically numbered and placed, so the term "oGhu" is used. 
6. Moshe had a wooden Ark that he kept in his tent to hold the ,Ijk 
until the iIrt was built. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Do You Know How To Clap? 
Clapping is a skill that is useful throughout life. As children we clap 
with delight. As adults we clap to express admiration for a job well 
done. But clapping comes in a most personal form as well. Clapping is 
the joining of two dimensions that seem to oppose. The first 
expectation of them converging on each other is conflict and disarray. 
But when these two forces come together correctly they produce a 
noteworthy sound. 
In this week's parsha we read of the partnership between Bitzalel of the 
tribe of Yehudah, and Oholiav of the tribe of Dan. The Torah is quite 
emphatic that the Mishkan can only be properly built through the 
partnership of these two great people, representing their tribes. 
Yehudah is the tribe of royalty; Dan is the humble tribe that takes in 
the downtrodden. By working together they were able to produce a 
Mishkan. 
Picture the scene of Bitzalel and Oholiav working on a design. Certain 
things were Halacha. These they certainly observed meticulously. But 
there were aspects of the design that were left to the artisan's 
discretion. Each person had his own perception of the proper way to 
honor Hashem. Bitzalel coming from a background of royalty would 
perceive that the Sanctuary should be built in a way that is bold and in 
the style of royalty, while Oholiav might see a softer, more sensitive 
and subtle design, as more in tune with the soft, and gentle voice of 
Hashem (Melochim 1,19: 11-12). Through partnership- by working 
through their perspectives- they were able to achieve the monumental 
accomplishment of building a Mishkan. 
On the verse in Koheles (4:9), "Two are better than one," Rashi 
declares, "For all things." And so it is that we indeed find partnerships 
of opposing perspectives, whenever we encounter greatness. 
Take Moshe and Ahron for example. These great brothers partnered in 
leading the Jewish people during the critical, formative years. They are 
described by our tradition as being quite different from one another. 
The Talmud (Sanhedrin 6) tells us that Moshe's perspective was, "Let 
the law pierce the mountain!" That is, "Regardless of the obstacles and 
objections: Let the law be done." But Ahron was one who "loved peace 
and pursued peace." When Ahron encountered conflict he strove to 
settle things through compromise. It was when these two great partners 
blended their perspectives together, that a legacy of both law and of 
kindness was achieved. 
Sometimes the two perspectives that need to be blended aren't external 
to the person at all. On the one hand Jewish tradition teaches that a 
person should emulate Moshe who said, "We are nothing." One the 
other hand we are told that we should live with the awareness that we 
are very special. We should say, "Because of me the world was 
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created." People wonder, "Isn't this a contradiction?" But, as one Rabbi 
explained, "Each person has two pockets in his jacket. In one pocket is 
the statement that he is nothing, and in the other pocket is the statement 
that the whole world was created for him. The genius of successful 
living is to put the correct hand into the correct pocket at the correct 
time." When someone offends our honor it might be more appropriate 
to think of ourselves humbly as Moshe did. When there is a need for 
action or kindness, we might well realize that all was orchestrated for 
us to live up to the moment. The absolute reality of our essence is the 
proper blending of these two perspectives. 
Jewish scholarship is based on the awareness that it is by merging 
multiple perspectives that we can produce accuracy. This explains why 
so much study is Chavrusa based, focused on critical thinking. It is an 
effort to put our own perspective up for a second opinion, and thereby 
refine it. The Talmud (Baba Metziah 84) relates that Rabbi Yochanan 
became frustrated when his Chavrusa simply agreed to his opinions 
without proposing any objections. In contrast, Rabbi Yochanan was 
pleased that Reish Lakish would raise objections to things that he said. 
One day Reish Lakish was missing. Rabbi Yochanan expressed his 
disappointment by making a motion of clapping with one hand, 
illustrating that clapping simply can't be done with one hand (Talmud 
Yerushalmi Horyos 3:1). 
No wonder that when one overcomes a challenge and reaches 
success… we clap. Adversity and a different perspective aren't 
obstacles to success. Rather they are opportunities to learn how to clap, 
to blend the left with the right, and polish the diamonds so that they 
will shine ever so brightly. 
With best wishes for a wonderful Shabbos! 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Don’t Sit: Walk (Pekudei 5776) 
7 March 2016 
Sitting is the new smoking. So goes the new health mantra. Spend too 
much time at a desk or in front of a screen and you are at risk of 
significant danger to your health. The World Health Organisation has 
identified physical inactivity as the fourth greatest health hazard today, 
ahead of obesity. In the words of Dr James Levine, one of the world’s 
leading experts on the subject and the man credited with coining the 
mantra, says, “We are sitting ourselves to death.” 
The reason is that we were not made to sit still. Our bodies were made 
for movement, standing, walking and running. If we fail to give the 
body regular exercise, it can easily malfunction and put us at risk of 
serious illness. The question is: does the same apply to the soul, the 
spirit, the mind? 
It is fascinating to look at the sequence of verbs in the very first verse 
of the book of Psalms: “Happy is the man who does not walk in the 
counsel of the ungodly, or stand in the way of sinners, or sit in the seat 
of the scornful” (Ps. 1:1). That is a picture of the bad life, lived in 
pursuit of the wrong values. Note how the bad man begins by walking, 
then stands, then sits. A bad life immobilises. That is the point of the 
famous verses in Hallel: 
Their idols are silver and gold, the work of men’s hands. They have 
mouths, but do not speak, eyes but do not see, ears but do not hear, 
noses but do not smell. They have hands but cannot feel, feet but 
cannot walk, nor can they make a sound with their throats. Those who 
make them will be like them; so will all who trust in them. (Ps. 115:4-
8) 
If you live for lifeless things – as in the bumper sticker, “He who dies 
with the most toys, wins” – you will become lifeless. 
Except in the House of the Lord, Jews do not sit. Jewish life began 
with two momentous journeys, Abraham from Mesopotamia, Moses 
and the Israelites from Egypt. “Walk on ahead of Me and be 
blameless” said God to Abraham (Gen. 17:1). At the age of ninety-
nine, having just been circumcised, Abraham saw three strangers 
passing by and “ran to meet them.” On the verse, “Jacob dwelled 
[vayeshev, the verb that also means “to sit”] in the land where his 
father had stayed” Rashi, citing the sages, commented: “Jacob sought 
to live in tranquility, but immediately there broke in on him the 
troubles of Joseph.” The righteous do not sit still. They do not have a 
quiet life. 

Rarely is the point made with more subtlety than at the end of this 
week’s parsha and the book of Exodus as a whole. The Tabernacle had 
been made and assembled. The closing verses tell us about the 
relationship between it and the “cloud of glory” that filled the Tent of 
Meeting. The Tabernacle was made to be portable.(1) It could be 
dismantled and its parts carried as the Israelites travelled on the next 
stage of their journey. When the time came for them to move on, the 
cloud moved from the Tent of Meeting to a position outside the camp, 
signalling the direction the Israelites were to take. This is how the 
Torah describes it: 
When the cloud lifted from above the tabernacle, the Israelites went 
onward in all their journeys, but if the cloud did not lift, they did not 
set out until the day it lifted. So the cloud of the Lord was over the 
tabernacle by day, and fire was in the cloud by night, in the sight of all 
the house of Israel in all their journeys. (Ex.40: 36-38) 
There is a significant difference between the two occurrences of the 
phrase “in all their journeys”. In the first, the words are meant literally. 
When the cloud lifted, the Israelites knew they were about to begin a 
new stage of their journey. However in the second instance, they 
cannot be meant literally. The cloud was not “over the Tabernacle” in 
all their journeys. To the contrary, it was there only when they stopped 
journeying and instead pitched camp. During the journeys the cloud 
went on ahead. 
Rashi notes this and makes the following comment: 
 A place where they encamped is also called massa, “a journey” . . . 
because from the place of encampment they always set out again on a 
new journey, therefore they are all called “journeys”. 
The point is linguistic, but the message is remarkable. In a few brief 
words, Rashi has summarised an existential truth about Jewish identity. 
To be a Jew is to travel. Judaism is a journey, not a destination. Even a 
place of rest, an encampment, is still called a journey. The patriarchs 
lived, not in houses but in tents.(2) The first time we are told that a 
patriarch built a house, proves the point: 
Jacob traveled to Sukkot. There he built himself a house and made 
shelters [sukkot] for his livestock. That is why he called the place 
Sukkot. Gen. 33:17). 
The verse is astonishing. Jacob has just become the first member of the 
covenantal family to build a house, yet he does not call the place 
“House” (as in Bet-El or Bet-lechem). He calls it “cattle-sheds.” It is as 
if Jacob, consciously or unconsciously, already knew that to live the 
life of the covenant means to be ready to move on, to travel, to 
journey, to grow. 
One might have thought that all this applied only to the time before the 
Israelites crossed the Jordan and entered the Promised Land. Yet the 
Torah tells us otherwise: 
The land shall not be sold in perpetuity because the land is Mine: you 
are strangers and temporary residents as far as I am concerned. (Lev. 
25:23) 
If we live as if the land is permanently ours, our stay there will be 
temporary. If we live as if it is only temporarily so, we will live there 
permanently. In this world of time and change, growth and decay, only 
God and His word are permanent. One of the most poignant lines in the 
book of Psalms – a verse cherished by the French-Jewish philosopher 
Emmanuel Levinas – says, “I am a stranger on earth. Do not hide your 
commands from me” (Ps. 119:19). To be a Jew is to stay light on your 
feet, ready to begin the next stage of the journey, literally or 
metaphorically. An Englishman’s home is his castle, they used to say. 
But a Jew’s home is a tent, a tabernacle, a sukkah. We know that life 
on earth is a temporary dwelling. That is why we value each moment 
and its newness. 
Recently a distinguished British Jew, (Lord) George Weidenfeld, died 
at the age of 96. He was a successful publisher, a friend and confidant 
of European leaders, an inveterate fighter for peace and a passionate 
Zionist. In 1949-50, he was political adviser and Chief of Cabinet to 
Chaim Weizmann, first President of Israel. One of his last acts was to 
help rescue 20,000 Christian refugees fleeing from ISIS in Syria. He 
was alert and active, even hyperactive, to the very end of a long and 
distinguished life. 
In an interview with The Times on his ninety-second birthday he was 
asked the following question: “Most people in their nineties slow 
down. You seem to be speeding up. Why is that?” He replied, “When 
you get to ninety-two, you begin to see the door about to close. I have 



24                                                          waaBtu!zewrq!– trcdk trcd ihc!
so much to do before the door closes that the older I get, the harder I 
have to work.” That is a good formula for staying young. 
Like our bodies, our souls were not made for sitting still. We were 
made for moving, walking, traveling, learning, searching, striving, 
growing, knowing that it is not for us to complete the work but neither 
may we stand aside from it. In Judaism, as the book of Exodus reminds 
us in its closing words, even an encampment is called a journey. In 
matters spiritual, not just physical, sitting is the new smoking. 
1. This was especially true of the ark. It was carried by staves that 
passed through rings on the side of the ark. It was forbidden to remove 
the staves, even when the Israelites were encamped (Ex. 25:15). The 
ark already had to be ready to travel at a moment’s notice. See the 
commentary of S. R. Hirsch ad loc. 
2. Note that Lot, in Sodom, lived in a house (Gen. 19:2). So did Laban 
(Gen. 24:23). 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he 
served as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held 
the position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Pekudei 
These are the reckonings of the Mishkan, the Mishkan of Testimony. 
(38:21) 
Rashi notes the double use of the word, Mishkan. Why the 
redundancy? He explains that Hashem took the Mishkan away from 
the midst of the Jews twice as a result of their deficient behavior. Had 
He not taken the Mishkan, it would have been incumbent upon Him to 
execute a more definitive punishment. Rashi adds that the words 
Mishkan HaEidus, Mishkan of the Testimony, alludes to the Mishkan 
serving as a testimony that Hashem tolerated the sin of the Golden Calf 
and allowed the Jewish People to live. Rashi's sequence -- first saying 
that the word, Mishkan, means collateral, alluding to the fact that one 
day Hashem could take the Mishkan as collateral for their lives -- 
indicates an egregious sin on the part of the Jews, a sin that catalyzed 
the destruction of the Temple. This exposition is followed with the 
statement that the presence of the Mishkan indicates Hashem's 
forgiveness of Klal Yisrael for building the Golden Calf. This 
demonstrates that the Presence of Hashem still reposes within the 
Jewish People. Should it not have been the opposite? First, the 
Mishkan is here to attest to the Presence of the Shechinah following 
the sin of the Golden Calf. Then, the Mishkan serves as a collateral for 
the nation's sins. Those sins for which the Mishkan was collateral 
followed the sin of the Golden Calf, for which they required 
atonement. 
The Ha'Drash v'Ha'iyun explains that when the Temple was built in all 
of its glory, its beauty was resplendent for all to observe. Then, when 
Hashem rested His hallowed Presence within the Temple, it was clear 
that Hashem was not doing this due to the physical beauty of the 
Temple. Hashem has all of the world as His domain. Why "confine" 
Himself to a physical edifice - regardless of its beauty? Obviously, 
Hashem rested His Presence in the Temple out of an abiding love for 
Klal Yisrael. This is something of which our People are aware. The 
rest of the world has no clue that Hashem is present out of a sense of 
love. They think it is due to the beauty of the Mishkan. 
When was it clearly revealed that the Presence of Hashem was with us 
as a result of His love? When did it become known to all of the world 
that the command to construct the beautiful Temple was due to His 
love of people - not His love of structure? This was indicated when we 
sinned egregiously, when we deserved to be wiped out for our 
mutinous behaviors, when our sins caused the Temple to be buried in 
the ground, to be twice destroyed. Then it was clear to the world that it 
was not the edifice that Hashem sought - it was the People Whom He 
loved. Thus, as long as we remained worthy of His Presence, He 
"stayed" in the Temple. Once we rebelled, Hashem destroyed the 
Temple, banished His People, taking the Temple as a collateral until 
they would become worthy to return home. 
Therefore, Chazal (as cited by Rashi) are teaching us the perfect 
sequence. First, the pasuk reiterates the word, Mishkan, to teach that 
the Temple would twice be taken as collateral for our sinful behavior. 
Second, the word eidus, testimony, attests to the fact that Hashem 

loved the Temple - not due to its physical beauty-- but because 
Hashem wanted to reside among the Jews, because they were so 
special; His love for them was so great that He resided among them. 
Therefore, once they began to slide backward and were no longer 
deserving of His Presence, He destroyed His home - until the time in 
which they would become worthy of His return. 
These are the reckonings of the Mishkan, the Mishkan of Testimony, 
which were reckoned at Moshe's bidding. (38:21) 
A person's perspective, his viewpoint on circumstances, his outlook 
concerning people and situations, is most often molded by his interests, 
his endeavors, the areas of life in which he is personally involved. In 
other words, a person's outlook is controlled by where his "head" 
happens to be. Let us see how this preface fits into explaining a 
statement which Chazal made concerning Moshe Rabbeinu's decision 
to give a full accounting of every ounce of gold, silver and copper that 
the people contributed towards the construction of the Mishkan. 
The Yalkut Shimoni, as cited by Horav Shlomo Levinstein, Shlita, 
relates that, when Moshe would leave his tent to walk through the 
camp, two types of onlookers commented about their leader. One type 
viewed our quintessential leader in the positive manner that he should: 
"Fortunate is the one who gave birth to him; all of his days, Hashem 
speaks to him; all of his days he is complete with Hashem." These 
people characterized Moshe as an individual who had reached the apex 
of spiritual distinction, a human being who was closely connected with 
Hashem. Others harbored more jaundiced opinions of Moshe. They 
looked at his physical build and saw what they felt was a well-fed 
specimen of humanity. This prompted these miscreants to suggest that 
our leader was nourishing himself on that which rightfully belonged to 
all of the Jews. They intimated that not all of the contributed funds had 
made it to the Mishkan, some of them lining our leader's pockets. 
Such ludicrous slander is mind-boggling. To think that money played a 
role in Moshe's life; to suggest that he was pocketing some of the till 
was laughable - and sad. How low could these people descend? To 
what nadir of perversity could they plunge? 
Rav Levinstein feels that this is an example of what had earlier been 
suggested: a person views life, the world around him, people and 
situations, through the lens of his own context. We are different from 
one another; thus, we each view things and people in the context of our 
own personal perspectives. We will be most sensitive to that which 
affects us personally and manifest less empathy towards that for which 
we have no personal concern. 
Rav Levinstein relates that years earlier, sitting in the Arab Shuk in 
Yaffo, his friend noticed two men of differing professions sitting on 
chairs in front of their shops. One was a barber; the other was a shoe 
maker. They were talking to one another over cups of coffee. 
Interestingly, whenever a passerby went by, each man took notice. It 
was on that which they each seemed to be focusing that spelled the 
disparity between their perspectives. The barber would glance at the 
passerby's head of hair, while the shoemaker set his sights on the man's 
shoes. One gazed upward; the other looked downward. A similar 
variance presents itself when an electrician and a carpenter enter a 
room. One looks at the lighting; the other looks at the chairs and tables. 
Horav Mordechai Mann, zl, explains that this is the reason that an 
infant puts everything he touches into his mouth. An adult understands 
that, as a mature person, he requires many different items in order to 
function properly: food to eat; clothing to wear; transportation vehicle 
for enabling him to get around, etc. Everything has its specific purpose 
and place in his life. 
A child's world is very limited. His parents provide everything for him. 
The only thing that the child thinks about, his only area of concern, is 
satisfying his immediate hunger. Therefore, from his limited 
perspective, everything revolves around his mouth! Therefore, 
whatever is in his hand, he immediately places in his mouth. 
We return to Moshe Rabbeinu and the discrepant perspectives through 
which the people viewed him. The individual whose life revolved 
around materialism-- for whom the mighty dollar regulates his life and 
defines the value of individuals with whom he comes into contact -- 
looked at Moshe and wondered what happened to the millions that he 
had gathered for the Mishkan. If Moshe were dressed impeccably in 
clothing that bespoke an individual who was materially comfortable, 
the question that would come to mind was how did he come into so 
much money? After all, he did not really have a job. "Clearly," he must 
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be skimming off the top. When a person's head is always in the mud, it 
is not surprising for him to come up dirty. 
The other viewpoint of Moshe was held by he who understands that 
there is more to life than money: Our leader neither knows nor cares 
about money. Someone whose life revolved around money wondered 
what Moshe did with the gold and silver. 
Chazal teach (Shabbos 112b), "If the earlier ones (Torah leaders) are 
(viewed by us) as angels, then we are like human beings. If, (however), 
the earlier ones (in our eyes) are viewed as human beings, then we are 
mere donkeys." What are Chazal teaching us? 
Horav Yechezkel Sarna, zl, explains that, when a donkey views a man, 
he thinks to himself, "This is no ordinary donkey. This is a special 
donkey, one that walks on two legs, instead of four. This donkey is 
capable of doing incredible things, which no ordinary donkey could 
achieve." In short, the human being seen through the eyes of a donkey 
is a super donkey! 
Now, how do human beings view angels? An angel can fly, can 
achieve in a moment what might take a human being a year to 
accomplish. An angel must be a superman! Man thinks like a donkey. 
Thus, a human being must be a super donkey! 
Veritably, we all know that an angel is no more a man than a man is a 
donkey. It all depends on the context of the perspective of the 
individual. We must understand that it is impossible to fathom the 
greatness of the sages who preceded us, because they were more than 
simply of a different caliber - they were completely different entities! 
They are not like us in any way! 
The individual who feels he can judge Moshe Rabbeinu through the 
context of his human perspective is wrong. Moshe was beyond our 
ken. We cannot grasp Moshe Rabbeinu. To judge him and ascribe to 
him the frailties which are common to us is like a donkey judging a 
human - or a human judging an angel. We are just not on the same 
page as Moshe. 
They brought the Mishkan to Moshe. (39:33) 
The Midrash offers a perspective on the concept of reward in Olam 
Hazeh, this world. Klal Yisrael was asked to donate towards the 
Mishkan. Everyone came forward with his free-willed offering. The 
Midrash relates that a student of Rabbi Shimon bar Yochai left his 
yeshivah and moved to chutz la'aretz, the diaspora. He returned a while 
later a wealthy man, having successfully navigated the world of 
commerce, earning a pretty penny. Apparently, Rabbi Shimon's 
remaining students manifested envy concerning this student. They, too, 
indicated a desire to leave the yeshivah and attempt to be successful 
making it in the world of business. After all, why should they not also 
be wealthy? 
Rabbi Shimon was acutely aware of their desire to leave. He brought 
them out to a valley, not far from the yeshivah. He began to pray, 
"Valley, valley fill up with golden coins." The valley "complied," 
filling up with an enormous amount of gold! He then turned toward his 
students and said, "If it is gold which you are seeking - here is all the 
gold you would ever need. Take whatever you want, but, remember 
one thing - whoever takes gold now is actually appropriating his 
portion from the World to Come. The only remuneration for Torah 
study is in Olam Habba. If you decide to "collect" it while you are here 
in this world you are taking your nitzchiyus, eternity, and squandering 
it here (author's free translation). 
This Midrash presents us with a number of questions. First, are we to 
believe that Rabbi Shimon bar Yochai's students would be moved by 
money? Would they be willing to leave their esteemed Rebbe and 
travel to chutz la'aretz just to earn money? Rabbi Shimon bar Yochai 
was a giant among giants. How are we to understand the allusions in 
the Midrash? 
Horav Sholom Schwadron, zl, offers an insightful explanation to this 
Midrash. He suggests that the student who returned a wealthy man did 
not set up shop as a business man. Absolutely not. He returned to the 
bais hamedrash once again, attending his revered Rebbe's shiurim, 
discourses, as if he had never left. There was, however, one difference. 
Now, he was rich. He was no longer a poor student attending Rabbi 
Shimon's shiur. He was wealthy - and he probably had not missed out 
on that much. 
We now understand why they were envious. They had never left. As a 
result, they did not have the means for donating gold and silver to 
various charities, as did the student who had left. He was similar to 
them in learning, but, in charitable acts, he was way ahead of them. He 

had achieved the best of both worlds. This is why they were jealous of 
his achievements. He had taken a break from the rigid schedule of 
Torah learning that they had been maintaining. Yet, he was now back 
with them and, quite possibly, just as proficient in his knowledge - and, 
unlike them, he was able to carry out acts of charity and kindness. 
When you think about it, why would anyone not be jealous? Why not 
me? 
Rabbi Shimon bar Yochai was acutely aware of what coursed through 
the minds of his students. They were not simply looking for a way out, 
an easy way to make some money. His students would never exchange 
the bais hamedrash for material wealth and power. It would take much 
more to motivate them to leave the hallowed halls of Torah study. It 
was the opportunity to satiate themselves from both tables: Torah and 
maasim tovim, good deeds. While in the bais hamedrash, they were 
unable to enhance their Torah study with acts of kindness, because 
they lacked the wherewithal. If they could take some time off, 
however, to earn a good living and then return to the bais hamedrash - 
would that not be optimal? Would that practical application not elevate 
their level of Torah study? 
Rabbi Shimon bar Yochai brought them outside the walls of the bais 
hamedrash and filled up a valley with gold and silver: "Nu - take all 
that you want! Perform your mitzvos. Carry out your good deeds! But, 
remember: whatever you take, it is your Olam Habba that you are 
taking. Do not think that one can grab Olam Habba by force. One must 
earn it. Giving up Torah, just so that one can earn the Olam Habba 
associated with maasim tovim is not the way to earn Olam Habba. In 
fact, you should be aware that, had your purpose in life been to support 
Torah study and carry out acts of charity and kindness, Hashem would 
have provided you with the ability and wherewithal to do so. If He has 
not, it is because you are destined to learn - learn - and continue 
learning! Your portion in Olam Habba is based upon uninterrupted 
Torah study. No wealth, no enhancements - just simply Torah study in 
its unhindered way. If you want both, then remember that you are 
diminishing your reward in Olam Habba. It will never be the same." 
You shall anoint them, as you had anointed their father, and they 
shall minister to Me. (40:15) 
"As you anointed their father": Why did Hashem stipulate that Moshe 
Rabbeinu's anointing the sons of Aharon HaKohen was to be carried 
out in the same manner that Moshe had anointed his brother, Aharon? 
The Meshach Chochmah offers a powerful and quite practical insight - 
one that has a profound ring of truth to it. When Moshe anointed his 
brother, he did not experience even a twinge of jealousy. After all, 
Moshe was a Navi, Prophet; he had even held the position of Kohen 
Gadol prior to Aharon. Whatever the role that Moshe was transferring 
to Aharon was a position that he already had filled at one point. 
In contrast, Moshe had every reason to feel a sense of hurt in anointing 
Aharon's sons. Sadly, for whatever reason, Moshe's sons did not 
achieve the same spiritual plateau enjoyed by Aharon's sons. 
Therefore, when Hashem instructed Moshe to dress Aharon's sons as 
he dressed Aharon, this was a reference to his lev shaleim, complete 
heart, bearing the exact same sentiment of love and deep pride for 
Aharon's sons as he had manifest for his brother, Aharon. 
Imagine, if the above exposition by the Meshach Chochmah is stated 
with regard to Moshe Rabbeinu, our quintessential leader, what can we 
say? Are we above envy? How often do we overact concerning others 
who went to school with our children, who just happened to excel in 
areas that our children did not? Clearly, although our love for our 
children never diminishes (at least, it should not) as a result of our 
perception of success, envy does creep in. As a result, we might 
begrudge the subject of our hurt the degree of respect, admiration and 
love that we should manifest towards him. How careful we must be not 
to permit envy to transcend common sense. 
Perhaps we might take the entire dvar Torah to another level. In 
working with individuals who have embraced mitzvah observance at a 
later point in life, or with those who are in the process, I have come 
across the phenomenon of men and women who must cope with the 
sad reality that Torah nachas from their own children and 
grandchildren will probably elude them. Having lived as secular Jews 
for a good part of their lives, they did a good job of raising their 
children (who are now adults) as responsible human beings who would 
adhere to the core values preached by their brand of Judaism. Now 
they are frum and have discovered a new world with new friends - all 
who have their grown-up families from whom they have much nachas. 
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I remember recently attending the wedding of a close friend's 
grandchild. With me was a contemporary who happened to be a baal 
teshuvah. He said, "I guess this is one form of simcha that I will never 
experience." 
This person and so many like him attend our simchas with a twinge of 
pain. They hurt, because they are unfortunately excluded from our 
greatest joy - Torah nachas. To them, the Torah responds with the 
enjoinment to Moshe to anoint Aharon's sons with the same sentiment 
with which he had anointed Aharon. Hashem knows the pain that you 
are experiencing. He wants you to rise above it and do as you are told. 
He shares in your emotions. That alone should be a source of comfort. 
For the cloud of Hashem would be on the Mishkan by day, and the 
fire would be on it by night, before the eyes of all of Bnei Yisrael 
throughout their journeys. (40:38) 
Clearly, this pasuk has ramifications concerning the future of our 
people as our tenure in galus, exile, continues. The Jew should not 
think that the darkness which encompasses us in galus is so pervasive 
that we are unable to penetrate it; or that it completely envelops and 
stifles us. No! V'eish tiheyeh laylah, "And fire would be on at night." 
The light of Torah will illuminate the darkness of exile. The daled 
amos shel halachah, four cubits of Jewish law, will light for us the path 
of darkness, as we will be able to make our way, as others have before 
us. 
Horav Sholom Schwadron, zl, relates that he heard from the Ponevezer 
Rav, zl, an incredible insight regarding Chazal's statement that from 
the time the Bais Hamikdash was destroyed, Ein lo l'Hakadosh Baruch 
Hu ela daled amos shel halachah bilvad. "All that Hashem 
has/maintains in this world is four amos of halachah." What do Chazal 
mean with this statement? Are they intimating that since the Bais 
Hamikdash has been gone, Hashem reposes His Presence only in the 
daled amos shel halachah, because there is nowhere else. Nothing is 
left. Earlier, we at least had the Temple. Now that it is gone, all that 
Hashem has left is our learning. In other words, the four cubits of 
Torah learning represent the "after." The "before" was the Temple. 
The Ponevezer Rav explains that, with regard to Hashem's relationship 
with the Torah, nothing has changed. Even when the Bais Hamikdash 
was standing in all of its glory and the korbanos, offerings, and the 
priestly service were in full force, Hashem's world revolved around the 
Torah study of His People. When the Bais Hamikdash stood, Hashem 
rested His Presence also in the Temple. Now that it no longer exists, 
He only has His daled amos shel halachah. A talmid chacham, Torah 
scholar, is Hashem's world. Thus, the home of a scholar is a veritable 
Bais Hamikdash. It is to him that Klal Yisrael turns day and night to 
seek the dvar Hashem, word of G-d. Is it any wonder that when a 
righteous talmid chacham takes leave of this world, Hashem considers 
it as if the Bais Hamikdash was destroyed? Perhaps we should keep 
this in mind upon coming in contact with a gadol b'Yisrael, Torah 
giant. He represents the apex in a human being's relationship with 
Hashem. 
Va'ani Tefillah 
Keil Elyon - the Almighty Who is above our understanding. 
Gadol, great; gibor, powerful; nora, awesome: these are concepts that 
our minds can fathom. We understand that Hashem is great, powerful 
and awesome; and we have some way of working out these concepts in 
our minds as they relate to Hashem. We are able, however, to perceive 
neither the essence of Hashem nor the manner in which He conducts 
affairs of this world. Why the wicked prosper while the righteous 
continue to suffer is a question that has plagued the minds of the Jews 
throughout the millennia. The various tragedies that our People have 
sustained is another area which defies human rationale. Sick children, 
major calamities, the pain suffered by the finest specimens of Judaism 
at its best, the Holocaust - all these are pressing questions which we 
cannot even begin to fathom. This is because they are directives from 
the Keil Elyon, the Almighty Who is above our understanding. Thus, 
until He explains to us the reason for His actions, we remain clueless. 
These two words, Keil Elyon, when unequivocally accepted, can be 
comforting. When one knows that there is a reason, that an answer 
exists, but that it is beyond his ability to comprehend, he can accept it. 
In memory of our parents, grandparents and great-grandparents R' 
Naftali Michoel ben Nesanel z"l Maras Sara Riva bas R' Yaakov Meir 
Hacohen a"h - The Rothner Family 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Pekudei - M'lochim I, 7:51-8 
This week's haftorah describes the glorious moment when Shlomo 
Hamelech completed the construction of the Bais Hamikdash. He 
gathered the prominent members of the Jewish nation and arranged to 
transport the Holy Ark from the city of David to the Temple site. The 
Ark was brought into the Bais Hamikdash with abundant joy and 
celebration and placed in its inner chamber. The cloud of Hashem's 
glory appeared above the Sanctuary and the Divine Presence rested 
amongst the Jewish people. 
Shlomo Hamelech responded by blessing the Jewish people and 
thanking Hashem for fulfilling His promise to Dovid Hamelech. Dovid 
was greatly disturbed over the absence of the Bais Hamikdash and 
asked permission to build a permanent edifice for Hashem. Hashem 
acquiesced in Dovid's plea and informed him that his son Shlomo 
would be privileged to do so. At this point Shlomo Hamelech repeated 
Hashem's response to Dovid "Since it was with your heart, Dovid to 
build an edifice for Me you have done well, because it was with your 
heart." (8:18) Malbim explains the connotation of these words, "with 
your heart" in the following manner. Although Dovid Hamelech did 
not physically erect the Bais Hamikdash, he accomplished its erection 
in his heart. Dovid devoted his total focus to this purpose and 
ultimately elicited Hashem's consent to rest His presence amongst His 
nation. 
This dimension was clearly displayed through the Heavenly 
circumstances related to the Ark's entry to its permanent abode. Our 
Sages shed light on the peculiar mention of a special kindness to Dovid 
Hamelech during this ceremony. Scriptures state, "Over all the 
goodness which Hashem performed to His servant Dovid and His 
nation Israel." (M'lochim I, 8:61) Our Sages depict Dovid Hamelech as 
the central figure in the celebration and recount that the Sanctuary 
doors locked shut and refused to allow the Ark entry. Shlomo 
Hamelech beseeched Hashem to open the doors mentioning every 
possible merit. Finally, he mentioned his father Dovid's good deeds 
and the doors immediately swung open. (Rashi ad loc.) This incident 
was public testimony to all of the true righteousness of Dovid 
Hamelech and his perfect relationship with Hashem. 
Although Shlomo actually built the Bais Hamikdash's magnificent 
structure this was insufficient to produce the awaited results. Because 
Hashem's presence does not rest upon a physical structure, it rests upon 
His nation. The Ark's miraculous return displayed that Hashem's 
permanent residence here was due to His permanent relationship with 
Dovid Hamelech. Had not Dovid devoted his entire life to fulfilling his 
prophetic statement in Thilim, "I place Hashem before me always"? 
This conviction reached far beyond His personal relationship with 
Hashem and extended to the entire Jewish nation. Dovid consistently 
agonized over Hashem's temporary quarters and for that glorified era 
when Hashem would establish permanent residence amongst his 
people. Now, that this moment finally arrived Dovid received true 
credit for bringing his dream to fruition. 
Hashem informed Dovid at the outset that he successfully achieved his 
purpose. Dovid's deep passion for Hashem's presence truly built the 
Bais Hamikdash. The majestic edifice served no purpose without 
Hashem's actual presence inside of it and that detail only Dovid's heart 
could accomplish. The moment Hashem's glory appeared in the Bais 
Hamikdash this significant detail became crystal clear. Shlomo 
accepted no credit for this and appropriately attributed it to his father's 
relentless longing and yearning for Hashem's permanent association 
with His people. . 
This lesson is paralleled in this week's sidra where a similar experience 
happened when erecting the Mishkan. The Torah recounts that the 
skilled workers presented Moshe Rabbeinu all the Mishkan's 
components ready for erection.(see S'hmos 39:33) Rashi quotes our 
Sages who explain that the workers were physically incapable of 
erecting the Mishkan. They produced to perfection all of the Mishkan's 
parts and immediately began assembling it in preparation for Hashem's 
presence therein. However, they could not complete the process 
because Hashem reserved this privilege for Moshe Rabbeinu. They 
explain that this was in response to Moshe's disturbance over his 
inability to participate in constructing the Mishkan. (see Tanchuma 
P'kudei 11) Our Sages explain that since Moshe Rabbeinu was a leader 
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he was restricted from perform any physical task in public. (Sh'mos 
Rabba 39:2) However, Moshe Rabbeinu yearned to share in bringing 
Hashem's presence to His people. Hashem answered this request and 
secured that Moshe, and only Moshe, would complete the project. 
Hashem rendered it physically and spiritually impossible for anyone to 
erect the Mishkan save Moshe Rabbeinu. Even Moshe wondered in 
bewilderment how any human being could achieve this goal. Hashem 
informed Moshe to make a serious attempt and He would provide the 
necessary assistance. (Tanchuma ibid) 
The upshot of this seems to relate to the essential role Moshe Rabbeinu 
played in Hashem's resting amongst His people. The Jewish people 
seriously strayed from Hashem when they plunged into the ugly sin of 
the golden calf. Although Hashem forgave the Jewish people, in part, 
He informed them that His Divine presence would no longer 
accompany them. The Jewish nation was prone to error and sin and 
direct association with His presence would be very harmful to them. 
However, Moshe Rabbeinu refused to accept these new terms and 
pleaded with Hashem to return to His people. Moshe Rabbeinu 
appealed to Hashem's mercy and asked Him to display to the entire 
world His boundless love for His people. Hashem granted His loyal 
servant this selfless request and consented to return to His people. 
Even the perfect details of the majestic sanctuary with all its spiritual 
representations were insufficient reason to return Hashem's presence to 
His people. Only Moshe Rabbeinu's overriding concern produced this 
result and it was time for the entire nation to realize this. Therefore, 
only Moshe could and did erect the Mishkan thus convincing everyone 
in whose merit the entire Jewish nation reunited 
This lesson stems back to the Jewish people's initial conception of a 
sanctuary for Hashem. They observed Hashem's open miracles and 
beheld a clear vision of Hashem standing directly before them. Moshe 
Rabbeinu and the Jewish people responded by singing to Hashem and 
pledging, "This is my Hashem and I will glorify Him; the Hashem of 
my fathers and I will exalt Him." (S'hmos 15:2) Rashi quotes there 
Targum Unkeles who interprets this to mean that the Jewish people 
pledged to build an abode for Hashem. They cherished the experience 
of uniting with Hashem and sought to secure this as a permanent 
relationship. Rashi adds that after saying this they immediately 
recognized the true source of their relationship. They therefore 
completed their words and said, " I am not the beginning of this 
sanctity; His relationship with me was established and secured for me 
by my forefathers." Even Moshe Rabbeinu would not take credit for 
Hashem's association with the people. This remarkable 
accomplishment could only be credited to its true source, our devoted 
patriarchs who established a permanent relationship with Hashem for 
all subsequent generations. 
Our Sages teach us that this unique privilege of Hashem's presence 
amongst us continues even in our times. Scriptures regard our Batei 
Knessios and Batei Midrashos as miniature sanctuaries wherein traces 
of Hashem's presence can be found. (see Mesichta Megillah 28a) 
Undoubtedly, this privilege is not attributed to glorious physical 
structures rather to the total devotion and concern of those who utilize 
its services. We should cherish these opportunities and remember that 
it is not in our merit that we were granted this privilege. Hashem's 
direct relationship with us stems back to our earliest origins, to our 
predecessors like Dovid Hamelech and our loyal patriarchs who 
preserved this relationship every waking moment of their life. 
Text Copyright © 1997 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
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Ohr Somayach – Torah Weekly 
Overview 
The Book of Shmot concludes with this Parsha. After finishing all the 
different parts, vessels and garments used in the Mishkan, Moshe gives 
a complete accounting and enumeration of all the contributions and of 
the various clothing and vessels which had been fashioned. Bnei 
Yisrael bring everything to Moshe. He inspects the handiwork and 
notes that everything was made according to G-d’s specifications. 
Moshe blesses the people. G-d speaks to Moshe and tells him that the 
Mishkan should be set up on the first day of the first month, i.e., 
Nissan. He also tells Moshe the order of assembly for the Mishkan and 
its vessels. Moshe does everything in the prescribed manner. When the 
Mishkan is finally complete with every vessel in its place, a cloud 
descends upon it, indicating that G-d's glory was resting there. 

Whenever the cloud moved away from the Mishkan, Bnei Yisrael 
would follow it. At night the cloud was replaced by a pillar of fire. 
Insights 
An Original Replica 
“These are the reckonings of the Tabernacle…” (38:21) 
I’m not a very political person, and at the risk of incurring the wrath 
(and the red pen) of the editor of this august periodical, I would like to 
put in my two cents about the “Ladies’ Shul” at the Kotel HaMa’aravi, 
the Western Wall. 
The Ramban, in his introduction to the book of Shemot, explains that 
the Avot, the Patriarchs and the Matriarchs, were the Merkava — the 
mystical “chariot” through which G-d’s presence rests in this world. 
With the Egyptian exile, the Jewish People lost this spiritual elevation. 
We did not return to that exalted state of the Patriarchs and the 
Matriarchs until the giving of the Torah at Sinai. The Sinai experience 
was perpetuated by the Mishkan, the Tabernacle, which was like a 
“portable Mount Sinai experience”, as the Ramban says, quoting the 
book of Iyov, “…when G-d’s mystery was above my tent.” (Iyov 29:4) 
In effect, then, the Tabernacle was no more than a re-creation of Sinai, 
and Sinai itself a re-creation of the Merkava — who were the 
Patriarchs. 
“As long as...Sarah was alive, there was a candle lit from Shabbat eve 
to Shabbat eve. Her dough was blessed, and a cloud was attached to 
her tent.” (Midrash Rabba, Ber. 60:16, as explained by Rashi on Ber. 
21:12) 
In the Tabernacle, three of the main vessels corresponded to Sarah’s 
ability to bring the Shechina (Divine Presence) into this world. The 
Menorah re-created the light of Sarah’s Shabbat candles; just as 
Sarah’s candles burned all week, so too the Ner Ma’aravi, the western 
candle of the Menorah, burned continuously in the Mishkan. The 
Lechem haPanim, the “Show Bread” in the Tabernacle, was blessed in 
the same way as Sarah’s dough — it did not become stale. And the 
cloud of the Ketoret, the spiceoffering that the Ramban (end of Parshat 
Tetzaveh) describes as causing the Shechina to dwell on the Jewish 
People, clearly parallels the cloud that was attached to Sarah’s tent. 
But why would you want a replica when you have the original? A 
synagogue is no more than a “Mikdash ma’at”, a miniature Temple, 
and both the Temple and the Tabernacle were just ways to replicate 
what Sarah did in her tent. 
Why settle for a replica when you can have the original? 
It should also be noted that even through we speak of Gd using the 
masculine pronoun “He”, the word “Shechina” is a feminine noun, and 
the Shechina is the Divine Presence in this world brought down by the 
holiness of the Jewish Woman in the Jewish home. 
Source: Rabbi Reuven Subar 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Pikudei 
"These are the reckonings of the Tabernacle, the Tabernacle of 
Testimony, which were reckoned at Moshe's bidding" (Shemos 
38:21). 
The Torah teaches us that a public servant should not be ashamed to 
give an accounting to the people of how he spent their public funds. 
For who is greater than Moshe Rabbeinu, and he gave a reckoning of 
all of the Israelites' contributions and showed them exactly how they 
had been used for the construction of the Mishkan. 
But there is also another, very important, lesson in this week's 
parashah. 
"From the turquoise, purple, and scarlet wool they made knit vestments 
to serve in the Sanctuary, and they made the holy vestments for 
Aharon, as Hashem had commanded Moshe" (Shemos 39:1). 
Again and again, the Torah repeats that each and every article related 
to the Tabernacle was made "as Hashem had commanded Moshe." The 
Torah is always stingy with words, not writing even an extra letter 
unnecessarily. Wouldn't it have been better to sum it all up in one 
sentence, at the beginning or at the end, saying, in general terms, that 
everything was done as Hashem had commanded Moshe? Why the 
repetition? 
In the Beis Halevy, Rabbi Yoshe Ber Soloveichik zt"l, explains a very 
important foundation in Judaism. 
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A few parshios ago, in Parashas Ki Sisa, we learned the tragic story of 
the Calf of Gold which was constructed and worshipped in the Desert. 
Some, mistakenly, assume that the Calf was an actual idol which the 
people wanted and made. But this cannot possibly be. First of all, does 
it make sense that an entire nation who just experienced Hashem's 
miracles first-hand, in Egypt, at the Sea, and, only forty days ago 
witnessed the giving of the Torah on Sinai would abandon Hashem so 
quickly and turn to foreign idols? 
But besides that, the reason the people asked Aharon for a calf is 
expressed clearly in the Torah: "The people saw that Moshe had 
delayed in descending the mountain, and the people gathered around 
Aharon and said to him, ‘Rise up, make for us gods that will go before 
us, for this man Moshe who brought us up from the land of Egypt -- we 
do not know what became of him!" (Ibid. 32:1). After the audio 
presentation of The Ten Commandments, Moshe went up on the 
mountain to receive the entire Torah from Hashem for the Children of 
Israel. Before leaving, he promised the people that he would be back in 
forty days. The people mistakenly counted the day he left as the first 
day, not realizing that he had meant forty complete days, and so, on the 
thirty ninth day, they expected him to return. Since he did not come 
then, they feared that he might have died. Therefore they approached 
Aharon and demanded a replacement for their leader – "for this man 
Moshe who brought us up from the land of Egypt -- we do not know 
what became of him!" 
But the Israelites did not think that Moshe was a god! – they 
specifically said, "For this man Moshe." Moreover, they knew that 
Hashem had taken them out of Egypt, not Moshe. Why, then, would 
they need a god to replace Moshe? If they thought he was dead, they 
should have asked Aharon to appoint a new leader for them, a man like 
Moshe was. Why did they suddenly want gods? Surely they did not 
believe, nor was there any reason to believe, that G-d was dead chas 
veshalom. 
Furthermore, it is very hard to understand why Aharon did not argue 
with them but went along with their wishes as if he agreed with them 
too. 
But actually, the truth is that the Children of Israel really had the best 
of intentions. Of course they knew that Moshe was not a god and it was 
not he who had taken them out of Egypt, only Hashem. However, as 
long as Moshe was alive, he was their connection to Hashem. Indeed it 
is written that the Shechinah (the Divine Spirit) rests on the great 
Torah scholars of the generation. When they thought that Moshe had 
died, they felt that they needed another place for the Shechinah to be 
housed. Perhaps they decided that it would be better if this time it were 
in a vessel which was not mortal and would not die like Moshe did. 
That may be the meaning of their words, "for this man Moshe" etc. The 
people were stressing that they needed a permanent resting place for 
Hashem, not in the form of a man who is prone to die eventually. 
Therefore they chose a calf of gold, not to replace Hashem chas 
veshalom, but to replace Moshe as the place where the Shechinah 
would rest from now on. Their intention, however, was to continue to 
serve only Hashem, and that's why Aharon went along with their 
wishes. 
Actually, this very wish of theirs was manifested in the erection of the 
Tabernacle, and, eventually, in the Holy Temple in Jerusalem. What 
were those edifices after all? Places for the Shechinah to dwell within, 
as it says, "They shall make a Sanctuary for Me, so that I may dwell 
among them" (Ibid. 25:8). These holy houses served as the connection 
between us and Hashem. What, then, was the difference between the 
Calf of Gold and the Tabernacle? 
The Beis Halevy explains that, indeed, there was only one intrinsic 
difference between them. The people were commanded to make a 
Tabernacle, while they were not commanded to make a calf. Although 
one may know all of the secrets of the Torah and is able to concentrate 
on the formulas of the Kabala with which he may make major 
adjustments in all of the worlds; unless he is instructed to do so by 
Hashem, it is absolutely forbidden. However, once he is directed by 
Hashem to do so, that very same sin becomes a mitzvah (actually, the 
word "mitzvah" means "commandment" indicating that only when one 
is commanded to do so is it virtuous). 
Therefore, says the Beis Halevy, the Torah goes to great lengths to 
stress, again and again, that every single article of the Mishkan and 
every piece of clothing of the Kohanim was made "as Hashem had 
commanded Moshe." The Sages teach that the erection of the 

Tabernacle was atonement for the construction of the Calf. They 
atoned for doing something on their own, albeit with the best of 
intentions, by not making a move unless it was specifically 
commanded by Hashem. 
From this we must learn a cardinal rule: Judaism is not a religion in 
which we can do whatever we decide is virtuous. We are absolutely 
and totally limited by what Hashem commanded us. Even the realm of 
the rabbinic authorities is delegated by the Torah and they cannot, as 
some think, "find a loophole whenever they like." Good intentions, 
moreover, do not validate our actions. As the saying goes, "The way to 
Hell is paved with good intentions!" 
I remember when I was a youngster on the way to Yeshiva by Subway. 
An elderly gentleman sat down next to me and, noticing that I was a 
Yeshiva bachur, he began to espouse his philosophies concerning our 
religion. He was very positive and almost ecstatic about what a 
wonderful religion ours is. "Imagine this," he said to me. "This past 
Shabbos, we had a whole conversation in shul about the Good L-ord's 
decision not to let Moses enter into the Promised Land. Was it fair or 
not? And you know what we concluded? The Good L-rd was wrong! 
Here was this old man, who had served Him faithfully all of his life, 
and all he wanted was to see the Holy land. Didn't he deserve it? He 
certainly did. 
"But isn't this a marvelous religion?" the man concluded. "Can you 
think of any other religion where people can judge G-d… and 
determine that he was wrong?!! Only in Judaism." 
I didn't know whether to laugh or cry, and I was too polite to do either. 
I didn't tell him anything but I was thinking out loud: Who told you 
that Judaism is any different? Why do you think that we have the right 
to judge Hashem? The Torah commands us to believe with absolute 
conviction that "The Rock! -- perfect is His work, for all His paths are 
justice; a G-d of faith without iniquity, righteous and fair is He" 
(Devarim 32:4). 
There are many times when we, too, decide on our own what a mitzvah 
is and what is a sin. We have to realize that this is just as silly as what 
that old man said. We cannot make our own religion, deciding, for 
ourselves, what's right and what's wrong. We have to learn all of the 
laws which have been codified, and follow the rules. Then we will be 
truly happy, in this world and in the World-to-Come. 
Chazak, chazak venitchazak. 
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Between the Fish and the Soup 
Parashat Pekudei 5776: D'var Torah 
These are the accounts of the mishkan (Tabernacle), the mishkan of 
testimony that were reckoned at Moses' command. It was the work of 
the Levites, under the authority of Itamar the kohen. Betzalel, the son 
of Uri, the son of Hur, of the tribe of Judah did everything that G-d 
commanded Moses (38:21-22). 
The Sforno observes that the mishkan of Moses had never been 
captured and had never been desecrated. That is in contrast with both 
Temples, which suffered neglect as well as final destruction by 
occupying forces. Indeed, the mishkan was able to serve its purpose 
until giving way to the larger and more permanent structures that came 
with the Israelites settling the Land. 
The Sforno sees a strong hint for the mishkan's long life in these 
opening sentences of the parasha. Instead of going straight to the 
financial accounting, it gives information on those involved with the 
construction. That was done to emphasize four elements that combined 
to give a special dimension of holiness to the mishkan: 
(a) It was the "mishkan of testimony", the testimony referring to the 
two Tablets of Stone. 
(b) It was under the command of Moses, the greatest of all the 
prophets. 
(c) It was constructed by the Levites, the only tribe that had shown the 
ultimate loyalty in the aftermath of the Golden Calf. 
(d) The building procedures were directed by Betzalel. He used his G-
d-given capacity to build the mishkan to reflect G-d's creative power. 
That contrasts with both Temples. Both were partially built by foreign 
labor. 
Thus the parasha's accounting opens by implying that the mishkan had 
a special holiness of its own through which it would serve the Israelites 
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for a long time, even after their entry to the Land. Put simply, a 
magnificent investment for those who donated. 
However, in contrast to the Ramban who sees the mishkan as re-
enactment of G-d's intense presence at Mount Sinai and His 
forgiveness for the Golden Calf, the Sforno views the mishkan only as 
a second best. The original plan was that G-d would dwell amongst the 
Israelites without special structures or offerings. He would be present 
wherever His name would be mentioned, including though Torah 
learning. Because of the Golden Calf, the Israelites lost their closest 
relationship with G-d. It had to be more indirect, though kohanim and 
korbanot - priests and offerings. 
Yet despite the whole plan being a second best, the Israelites did not 
continue to mourn the departure of G-d's intense presence (33:3-4), but 
they put their failure behind them and threw themselves 
enthusiastically into what was the best spiritual opportunity at the time 
- the mishkan. 
This is a lesson for the many good people who wish they were greater 
in Torah and mitzvot than they believe themselves to be. They look 
sadly and nostalgically to the spiritual giants of the past and feel that 
those personalities epitomize the lost golden ages. The message is that 
they have to give the maximum service to Torah teachings with the 
second or even third-best that they have, and do it lishma - without any 
ulterior motive. 
Parashat Pekudei (Haftara) 5776 
(G-d had said to my Father, King David) '…You will not build the 
Temple, but your son will…' (Kings I 8:19) 
Guided Tour… 
The setting of the Haftara (Kings I 40-50) is the Holy City of 
Jerusalem, The events described take place in a rare era of peace and 
prosperity. That was characteristic of all but the later years of King 
Solomon's reign (approx. 970-930 BCE) over the United Kingdom of 
Israel. During much of his sovereignty, Jerusalem was not only the 
fully functioning capital city of the Israelites, but it took on 
international dimensions as a center of both Divine Worship and trade, 
open to all peoples and nations. 
Solomon had the good fortune of ruling at a time that the great powers 
of the Middle East had neither the will, nor the means to challenge his 
international policies. Throughout the period that the Israelites were in 
the Holy Land until the Destruction of the First Temple, they were 
living in an area that functioned as a geographical buffer zone between 
two great powers: Egypt to the west, and Mesopotamia to the East. 
Egypt had too many domestic issues to challenge Solomon - though it 
recovered sufficiently to launch a successful invasion after the 
kingdom was divided during the reign of his son, Rehaboam. 
Mesopotamia, unlike Egypt, was a region that oscillated between 
periods of stability and power, and instability and disorder. The great 
power of Mesopotamia in the form of the Assyrian Empire was not yet 
on the horizon during the reign of King Solomon. 
Thus there were few barriers to the growth and increasing importance 
of the Israelite Kingdom - achieved by means of the political, marriage, 
and trade alliances characteristic of his reign. 
Like the Tabernacle in the Wilderness, the building of the Temple was 
for residence for G-d's most intense Divine Presence on Earth. As the 
Israelites traveled through the wilderness, they made a home for Him 
in the form of the moveable Tabernacle. And after many years of 
conquering and settling Holy Land, they constructed a new permanent 
abode - the Temple. 
Both structures served the same function, and were constructed on 
broadly similar lines. However, the circumstances in which they were 
built were different. All the materials used for building the Tabernacle 
were donated generously and enthusiastically - to such an extent that 
Moses had to intervene personally to limit the number of gifts. With 
the Temple, however, everything was planned beforehand. Whole 
armies of porters and craftsmen were engaged, together with tens of 
thousands of men Solomon sent to Lebanon to cut the best quality 
durable softwoods available - to the continued profit of Hiram, King of 
Tyre. The Hebrew word use for the labor is 'mas' - a word used to 
describe the oppression of the Egyptian bondage (Ex. 1:10). Whereas 
the Tabernacle was built from the free-will offerings of the entire 
people, the Temple was a product of a huge labor force specifically 
conscripted for that purpose. 
In addition, the Tabernacle was built through the sole efforts of the 
Israelites people, according to the architectural plans of the Almighty. 

The Temple construction, in contrast, employed Phoenicians and other 
foreign craftsmen who also supplied some of the construction materials 
- turning them into an edifice designed by the Divinely-inspired (per. 
Chronicles I 29:19) wisdom of Solomon. 
The actual text of the Haftara opens with Solomon putting the final 
touch to the Temple - in bringing into its premises the gold, silver, and 
utensils contributed through the efforts of his late father, King David. 
That was followed by an elaborate consecration assembly of national 
proportions - on Sukkot, where the Holy Ark was brought into the 
Temple amidst animal offerings on a huge scale. It appears that the 
essential vessels of the Tabernacle described in Exodus were 
transferred to the Temple - indeed the text relates that 'they carried up 
the Ark of the L-rd' containing the 'Two Tablets of Stone' (8:6,9). 
Indeed, the Talmud (Sotah 9a) carries the tradition that the Tabernacle 
building itself was stored beneath the Temple. 
As with the Tabernacle (Ex. 40:34), the seal of Divine approval came 
in the form of the cloud: 'The priests were not able to remain and 
perform the service because of the cloud, for the glory of the L-rd 
filled the House of the L-rd' (8:10-11). Only this time the cloud did not 
rise telling the Israelites to continue to their travels; they finally came 
to journey's end in Holy City of Jerusalem. Possibly the cloud was a 
reminder of His first appearance at the Revelation at Mount Sinai (Ex. 
19:9), and that it was an instrument of His Providence in guiding the 
Israelites through the wilderness (Ex. 40:36). 
In opening his dramatic address to the Israelites, Solomon recalls his 
father, David. He relates how it was David's deepest wish to build the 
Holy Temple. G-d kindly, but firmly rejected his plans, as he had 'shed 
much blood' in 'warfare' (Chronicles I 22:8). And the text in Chronicles 
recalls that David nevertheless made elaborate preparations for the 
Temple even though he would not be privileged to be involved in its 
actual construction. Solomon openly recognizes that he was merely his 
father's replacement (8:20) and pays due respect to his dedication. 
D'var Torah 
As stated in the guided tour above, King Solomon opened his Temple-
inaugural address with relating how it was his Father, King David's, 
deepest desire to build the Holy Temple. G-d kindly, but firmly 
rejected his plans. 
Why did Solomon not recount the precise reason before the 
Congregation of Israel - namely that he had 'shed much blood' in 
'warfare' (Chronicles I 22:8). As remarked before, it was spiritually 
incompatible with so pure an undertaking, however necessary battle 
had been at the time. Why did he leave his the reason vague? 
In addition, the text relating G-d's refusing King David permission to 
build the Temple (Samuel II 7:4-17) does not give that precise reason. 
In fact, the only place where his having 'shed much blood' in 'warfare' 
is referred to in that context is in the Book of Chronicles. Why does is 
it not given in either this narrative in Kings, or in the earlier one in 
Samuel? 
One clue may lie in looking at the wider purpose of the Temple. It was 
to be a place of worship for all mankind. As Solomon put it - in the 
same address: 
When the non-Israelite… comes for the sake of Your Name from far 
away … You, O Heavens, shall hear! … So that all the people of the 
Earth shall know Your Name, as Your People Israel (8:41-3). 
That verse appears to encapsulate the ultimate purpose of the Temple. 
As Isaiah, nearly three hundred years later, put it: 
For My House shall be a house of prayer for all nations (Isaiah 57:7). 
In other words, Solomon appears to have envisaged Israel's destiny in 
similar universalist terms as Isaiah - as a 'light to the nations' (ibid. 
49:6). 
That helps to answer the question. There would have been no problem 
with indicating David's bloodshed in Chronicles, as that Book only 
came into being after the Destruction of the First Temple. In any case, 
Ezra (the writer of that Book following Baba Bathra 16a) seems to 
have been far more concerned about preventing Jewish assimilation 
(Ezra 10:11) than in reaching out to the pagans. In short, such a 
reference would not have ruined his particularist campaign. 
But it was different with Solomon. If the Temple was to be a spiritual 
center to Mankind, it would have been most inappropriate for Solomon 
to refer openly to his father's wars against the very people that he 
wished to reach out to. Why unnecessarily alienate potential 'spiritual 
clients' by opening up old wounds? Moreover, those wars had to be 
fought, so that Israel might have the military and geographical security 
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and stability to build a Temple. Indicating to David earlier in his life 
that his actions would disqualify him from building the Temple may 
well have prevented him from fighting those battles with sufficient 
zeal. 
The power of communication and address lies in not only in what is 
said, but in what is left out. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
. Written by Jacob Solomon. Tel 02 673 7998. E-mail: jacobsol@netvision.net.il for any points you wish to raise and/or to join those that receive this 
Parasha sheet every week. Parashiot from the First, Second, and Third Series may be viewed on the Shema Yisrael web-site: 
http://www.shemayisrael.com/parsha/solomon/archives/archives.htm e-mail: jacobsol@netvision.net.il This article is provided as part of Shema 
Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on 
subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-
370-3344  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Pekudei 5776 - “Forge On” 
“There is a cemetery not far from my house, with graves that date back 
to the nineteenth century. I have never seen anyone come there to lay a 
flower. Most people just wander through, read the engravings and say, 
“Wow. Look how old.” 
“That cemetery came to mind in the Rabbi’s office, after he quoted a 
poem both beautiful and heartbreaking. Written by Thomas Hardy, it 
told of a man among tombstones, conversing with the dead below. The 
recently buried souls lamented the older souls that had already been 
forgotten: 
They count as quite forgot 
They are as men that have existed not 
Theirs is a loss past loss of pitiful breath 
It is the second death. 
“The second death. The unvisited in the nursing homes. The homeless 
found frozen in the alleys. Who mourned their passing? Who marked 
their time on earth? 
“Once on a trip to Russia,” the Rabbi recalled, “we found an old 
Orthodox synagogue. Inside, there was an elderly man, standing alone, 
saying the mourner’s kaddish. Being polite, we asked for whom he was 
saying it. He looked up and answered, “I am saying it for myself.” 
“The second death. To think that you died and no one would remember 
you. I wondered if this is why we tried so hard to make our mark in 
America. To be known. Think of how important celebrity has 
become… It’s as if we are screaming: Notice me! Remember me! Yet 
the notoriety barely lasts. Names quickly blur and in times are 
forgotten.(1)” 
------------------------------------------------- 
“And it came to pass in the days of Achashveirosh… in those days 
when King Achashveirosh sat on his royal throne which was in 
Shushan the capital. In the third year of his reign, he made a feast…” 
The gemara(2) explains that Achashveirosh made his grand feast in the 
third year of his reign when he felt that his monarchy was secure(3). 
The world was respectfully aware that the prophet Jeremiah had 
prophesized(4) that the Babylonian exile would only last seventy years, 
after which the Bais Hamikdash would be rebuilt. 
Achashveirosh was frightened that when the Bais Hamikdash would be 
rebuilt his kingdom would be disbanded. But in the third year of his 
reign he was convinced that the seventy years had concluded and yet 
the Temple had not been rebuilt. He was overjoyed that Jeremiah’s 
prophecy was incorrect and he was confident that his monarchy was 
secure. 
The gemara explains that Achashveirosh was so confident that the 
prophecy would not be fulfilled that at the party he donned the Holy 
vestments of the High Priest which were looted from the Bais 
Hamikdash prior to its destruction. 
Seven years earlier the wicked Babylonian king Belshazzar was also 
convinced that Jeremiah’s prophecy had been flawed(5). To celebrate, 
he arranged a tremendous feast during which he donned the Priestly 
garments. It was an act of brazen sacrilege which no one had dared to 
do until then. His retribution came swiftly. By morning he was dead, 
and his kingdom immediately invaded and conquered, relegating the 
mighty Babylonian Empire to the history books. 
Achashveirosh too did not go unpunished for his brazenness. By the 
day’s end his beloved Queen Vashti - his only legitimate connection to 
royalty(6) - was dead; a consequence of his own inebriated fury.  
It seems from the gemara’s discussion that Achashveirosh and 
Belshazzar were only blameworthy because they had miscalculated the 
seventy years. However, had they been correct in their calculation they 
would not have been worthy of punishment. Why should the status of 

the Priestly vestments be based on whether the seventy years were over 
or not? 
The gemara(7) rules that if a sanctified rooster(8) ‘rebels’ by acting 
erratically it forfeits its holy status. The commentaries question how a 
status of holiness can be lost? Rashba explains that if an object’s 
holiness is based on its value, it is tantamount to a monetary lien on the 
object(9). But once the object ceases to function as it should – in this 
case when the rooster began acting erratically – the Temple treasurer 
‘gives up’ on his ability to collect the value of that rooster. Once that 
occurs, the rooster has no market value, and it no longer possesses any 
holy status.  
With this in mind, Chavatzeles HaSharon(10) offers a fascinating 
explanation of why the culpability of Achashveirosh and Belshazzar 
depended on whether the seventy years of Jeremiah’s prophecy had 
indeed passed or not. If the seventy years had concluded with the 
Temple not being rebuilt, the Jews themselves would have despaired. 
Once that occurred, the vestments of the High Priest would have lost 
their sanctified status, no different than the rooster which loses its 
sanctified status when the Temple treasurer ‘gives-up’ on its 
possessing any value(11). 
It is an intriguing concept. If the Jews would have reached a level of 
despair, it would have had halachic ramifications vis-à-vis the status of 
the holy clothing of the High Priest! The very feeling of forfeiture 
would have transformed the holiest articles of clothing into 
commonplace (though expensive) garments(12).  
When the Torah recounts Amalek’s virulent attack against Klal Yisroel 
in the desert the pasuk states(13), “He ambushed (vay’zanev) all the 
stragglers (hanecheshalim) behind you, and you were tired and weary, 
and did not fear G-d." 
The commentaries explain that, although the Divine Clouds enveloped 
and protected the nation, it did not harbor sinners. There were 
iniquitous members from the tribe of Dan who were guilty of idolatry 
and therefore did not merit the protection of the Clouds of Glory. It 
was to those individuals who the Torah refers to as ‘the tired and 
weary’. Their weariness was not physical but rather a spiritual fatigue 
which precluded them from the Cloud’s protection. Amalek reasoned 
that since those Jews were rejected by the Clouds, G-d had rejected 
them completely. They were sure that the nation would never go to 
battle in defense of such sinners. Yet it was in their defense that Moshe 
led the nation out to war in order to fight Amalek. 
It is noteworthy that the Armageddon between Klal Yisroel and 
Amalek began in defense of blatant sinners. The battle against Amalek 
symbolized that no Jew is ever completely scorned by G-d. Even if a 
Jew has committed sins which warrant his rejection from the 
community, he is never rejected by G-d. G-d never gives up on any of 
His Children no matter how far they stray. The holy spark within them 
is innate and eternal. 
The gemara(14) states that G-d commanded every Jew to contribute a 
half-Shekel tax in the desert in order to proactively ward off the affect 
of the Shekalim that Haman offered Achashveirosh as compensation 
for the genocide of the Jews during the unfolding of the Purim story. 
Tosafos explains that Haman gave Achashveirosh 10,000 Kikar Kesef, 
which is equal to all of the half-shekel given by the 600,000 Jews that 
left Mitzrayim.(15)  
When the Torah gives a reckoning of the contributions to the Mishkan 
it says that the total amount collected from the mandatory half-shekel 
tax was one hundred talents of silver. That silver was used to construct 
the ninety-six silver sockets upon which the forty-eight wooden boards 
surrounding the Mishkan rested. 
However, there was still a certain amount of silver remaining after the 
sockets were made. But Moshe could not recall what that silver was 
used for. The scoffers immediately began accusing Moshe of pocketing 
the excess silver. Their unfounded accusation caused Moshe untold 
distress. Then finally the Divine Presence reminded Moshe that the 
excess silver had been used to construct the hooks which held up the 
pillars. “And from the one thousand seven hundred and seventy-five he 
made hooks for the pillars…(16)” 
Why did Moshe forget about that remaining silver? 
Rabbi Moshe Wolson shlita explained that the silver contributed by the 
600,000 Jews was used for the sockets. The remaining 3,550 Jews were 
sinners who were evicted from the main camp. The silver that they 
contributed was not used for the sockets but was used for the hooks 
that upheld the pillars. Because that silver was donated by those who 
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were rejected from the camp, Moshe could not recall what they were 
used for.(17) 
Haman offered Achashveirosh 10,000 silver talents to counterbalance 
the half-shekel that the 600,000 Jews gave in the desert. But he did not 
offer more to counter the contributions of the remaining 3,550 Jews. 
Haman, like his ancestor Amalek, was sure that the sinners were 
rejected and were no longer counted with the rest of the nation. 
Therefore, he felt no need to counter their contribution. 
In fact, this was the logic behind Haman’s entire diabolical plan. He 
was sure that if he could lure the Jews to sin by having them participate 
in the party of Achashveirosh they would be rejected by G-d and 
vulnerable to destruction(18). 
But Amalek and Haman were severely mistaken. Every Jew is beloved 
and precious, and that never changes. 
One who would say kaddish for himself has given up on himself and 
has allowed despondency and despair to overtake him. He may be 
breathing but he is no longer alive for he has allowed his spirit of 
vibrancy to wither. 
Amalek was convinced that G-d would forsake egregious sinners. The 
fact that we continue to wage war against our implacable foe proves 
that no Jew - no matter how far he has strayed - is dispensable or 
replaceable. 
The holiday of Purim is the celebration of the infinitesimal and 
innumerable value of every single Jew. Even when a Jew has given up 
on himself he must know that His Creator will never give up on him. 
“He ambushed the stragglers behind you” 
“He made hooks for the pillars” 
1. “Have a little faith”, by Mitch Albom. 
2. Megilla 11b 
3. It was in the year 3395 from Creation 
4. Jeremiah 29:10 
5. He erred in his calculation because he thought the seventy years 
began from when his father, King Nebuchadnezzar, ascended the 
throne. Achashveirosh also erred in his calculation because he too 
began the count prematurely. He reckoned that the seventy years began 
when the Jewish King Yechoniah was exiled by Nebuchadnezzar since 
that was when the exile first began. In truth, the calculation should 
have begun from when the first Bais Hamikdash was destroyed in 
3338. Indeed in 3408, seventy years after the first Temple has been 
destroyed, King Darius, the son of Achashveirosh, permitted the 
rebuilding of the Bais Hamikdash to commence. 
6. Achashveirosh himself possessed no royal blood. He was a valiant 
general (Xerxes) who ruthlessly fought his way to the throne. His only 
legitimacy lay in the fact that he married Vashti, a Babylonian 
princess. 
7. Chullin 139a 
8. The rooster’s owner pledged the value of the rooster to the Temple. 
9. There are two forms of holiness: “Kedushas haguf” (literally ‘holy 
body’) which means the object was infused with an intrinsic holiness, 
and “Kedushas Damim” (literally ‘holy value’) which means that the 
object itself has not become innately holy, but rather its value is 
dedicated to the Temple treasury. Our discussion involves an object 
that possesses the inferior level of Kedushas Damim. 
10. Rabbi Mordechai Carlebach shlita 
11. The Chavatzeles HaSharon then debates whether the Priestly 
vestments indeed possessed only Kedushas Damim and not Keushas 
Haguf. 
12. The only reason Belshazzar and Achashveirosh were culpable is 
because they erroneously reckoned the seventy years prematurely and 
the seventy years were not yet over. 
13. Devorim 25:17 
14. Megilla 13b 
15. The commentaries seek to explain how the numbers add up. If half 
a shekel for 600,000 Jews is 300,000 Shekalim, Haman's 10,000 Kikar 
is the equivalent of 15 million shekel (A Kikar is 60 Mana and a Mana 
is 25 Shekel). It seems that Haman gave 25 times the amount of 
Shkalim that Bnei Yisroel gave? 
The Shnayim Mikra brings from the Chizkuni that since a person lives 
70 years, if one started contributing the half-shekel at the age of 20, 
and continues to give for the next fifty years, he will have given a total 
of 25 Shekel throughout his life. Thus Haman did not only compensate 
for the one time contribution of the nation, but he paid the equivalent a 
lifetime's worth for every single Jew. 

See also Maharsha, Chizkuni to Shemos 30:14, Vilna Gaon to Esther 
3:9, Rav Tzadok Hakohain in Divrei Sofrim (p. 84). 
16. Shemos 38:28 
17. Rabbi Wolson explained that all materials donated to the Mishkan 
was used for the holy vessels or holy courtyards. The only exception 
was these hooks. The hooks were used to hang the curtains upon the 
outer courtyard walls. The curtains themselves represented the 
outermost boundary of the inner elevated sanctuary. Therefore, the 
hooks that upheld them and protruded outwards did not contain the 
level of sanctity that the Mishkan had. However they were still 
‘connected’. This was symbolic of those who donated the silver for 
those hooks. They themselves may have been ‘cast out’ but they 
always remained connected. 
18. As noted Achashveirosh’s party celebrated the fact that the Temple 
would not be rebuilt. The Jews’ participation in that feast was a terrible 
affront to G-d and to themselves! 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Pekudei 
Rosh Chodesh Adar II 
1 Adar II 5776/ March 11, 2016 
There’s no doubt that I am the most important person in the world 
these days. You need to know about me. So really I’m telling you 
about myself for your own good! So pay attention well! 
I started off from very humble beginnings, but I was determined to 
make something of myself, and I wasn’t going to allow anyone or 
anything to stop me. I built my way to the top with a dream of 
conquering the world. Believe it or not I continue to be successful. 
Everyone knows my name and everyone pays homage to me. It doesn’t 
matter what country or what part of the world. They all know me. 
The truth is I don’t have many leadership qualities. If you’re even 
partially astute you will realize that from my political past and by the 
empty nonsense I preach. Oh, I know about money and I have more of 
it than you could even imagine. In fact, it would take days on end for 
me to even describe how much I have, and I love to show it off. But 
when it comes to maters of domestic and foreign affairs I am pretty lost 
without my close circle of advisers.  
So how did I make a name for myself? I had two primary tactics: The 
first thing I did was to marry a beautiful foreigner. I married for looks 
because I am a pretty shallow person, and I know it looks good for me 
to be seen in public with someone pretty. 
The second thing I did was that I never allowed or allow anyone or 
anything to get in my way. In fact, I am known to be ruthless, crass, 
and vulgar. Dare to cross my path and you will feel the brunt of my 
anger, and it’s lethal. I will hold nothing back from my foes or from 
anyone who even has a hope of vying for my power and prestige. 
You wouldn’t think those two tactics would be enough for me to 
bulldoze my way to the top, but it worked for me. I guess my followers 
are pretty shallow too. 
I am never bashful and I am not scared to do radical things if I feel it is 
for the betterment of my charges. In fact, I would not hesitate to rid 
myself of an entire nationality. It may sound radical and you may 
doubt me, but I’ll give it my full backing. Whatever it takes! Who 
needs ‘em anyway; they are nothing but trouble and you can’t trust 
them. Besides, that’s what everyone wants to hear.  
There’s another fascinating point about me that you should know. 
Believe it or not, although I look like your run of the mill gentile, I 
have a Jewish child - orthodox too. When the child was young no one 
would have ever guessed it, but the truth is stranger than fiction. And 
this child is my pride and joy, perhaps my successor one day. 
In closing I would just reiterate that as long as you are on board with 
me then life will be blissful, in fact it will be a constant party. With me 
on top there are no worries. And you can be sure I will trump over all 
those who even try to stand in my way. If I can’t do it with sheer force, 
a ‘diamondo and rubio’ will always help me cruz to victory. 
No doubt you know who I am, particularly now. From India to 
Ethiopia they know me as Xerxes. Perhaps you may know me as 
Achashveirosh!(1)  
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum  
1. When Vashti ranked out Achashveirosh after he summoned her to 
appear at the feast, she ranked him out, referring to the fact that he was 
originally a stable boy, and that he wasn’t half the man that her 
grandfather Nebuchadnezzar was (Megillah 12b). Vashti was a 
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Babylonian, while Achashveirosh was Persian, which meant that she 
was a foreigner. Rav Yonason Eibschutz explains that Darius, 
Achashveirosh’s son and successor, was the son of Esther, and, 
therefore, was a full-fledged Jew. 
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Rabbi Berel Wein 

Better Times 
One of the more memorable sentences in modern English literature is: 
“It was the best of all times; it was the worst of all times.” This view of 
life and current society is a variant on the theme of the half empty, 
half-full glass conundrum. In effect, there are always opposing views 
as to the state of humanity, society and for us, the Jewish people the 
world over, in any given generation. In the aftermath of the 
cataclysmic events of the past century there are two distinctively 
different narratives regarding the times, Jewishly speaking, that we 
currently live in. 
One narrative sees our times as being far inferior to previous times. 
This is especially true in the religious, yeshiva-oriented and Chasidic 
sections of the community. They view life, especially religious life in 
pre-war Eastern Europe, as having been idyllic, holy and serene. 
They subconsciously view much of what is occurring currently in our 
society as insufficient and hollow. They search for spiritual solace – or 
whatever else they experience in a primitive rural village in Ukraine, 
and eschew praying in the Holy City of Jerusalem or at the Western 
Wall. Whatever we have now is not good enough, imperfect and 
politicized, while in the good old days back there in Europe all was 
suffused with piety, holiness and solidarity. 
Of course this is a fantasy view of what was and it creates an overly 
pessimistic view of what actually is today. It turns all of the assets of 
our current times – our teachers, institutions, state and national 
independence – into problematic liabilities when contrasted with our 
imagined fictional past. So the best of times can easily be seen as being 
the worst of times. 
The truth is that there is probably far more study of Torah, at least 
quantitatively, than was in Eastern Europe before World War II. The 
daf hayomi and other such regular Torah study programs have 
achieved numbers and popularity previously undreamt of. The numbers 
of students attending yeshivot and women’s seminaries dwarf any such 
numbers that existed in pre-World War II Jewish society. 
There are many more Torah journals and books being published than 
ever before in Jewish history. And the Jewish world that was so 
poverty stricken, in Europe, the Land of Israel and the United States is 
now much more affluent, comfortable, and healthier than one would 
have ever imagined a half century earlier. 
And in spite of the resurrection of anti-Semitism the world over, the 
existence, influence and stability of the State of Israel gives Jews a 
rallying point and a potent response to those who wish us ill. In 1900 
there were 6000 Jews in the Land of Israel. In 1920 there were 60,000 
Jews there and in 1948 there were 600,000 Jews in Israel. 
Currently there are six million, three hundred thousand Jews living in 
the Jewish state. So on many fronts, it seems to any rational observer 
that the Jewish world is stronger than it was seventy years ago. 
Though there is widespread assimilation and alienation present in the 
Jewish world today, there is no longer the flight from Judaism that 
characterized Eastern European Jewry then. Atheistic communism as 
represented by the Soviet Union has disappeared in the main and 
today’s defection from religion and observance is a product of 
hedonism – too much and not too little – and not one of ideology and 
worldview.  
There is a strong Jewish tradition that there is a decline in the spiritual 
quality of the Jewish world as more time passes from the revelation at 
Sinai. This leads to the tendency to view the past as being superior in 
every way than current situations. But it is obvious that this idea is 
limited to individual Torah greatness. If they were as angels then we 
are humans but if they were humans then we are but 
donkeys….buteven the donkey of Pinchas ben Yair was able to 
distinguish between fodder that was tithed and that which was not. 
This refers to individual Torah greatness, that our generations do not 
include a Rashi or Rambam or Gaon of Vilna. But there is no question 
that the overall position of the Jewish people is better now than it was 
in eleventh century France or eighteenth century Lithuania. There are 
no equals in our time to the great spiritual scholars and savants of the 

past. But there is also no question that the overall situation of Jewry is 
better now than what it was then. And that is an important concept to 
remember and reflect upon.  
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Pekudei 
The end of the book of Shemot describes the culmination of the events 
of the exodus from Egypt, the revelation at Sinai and the construction 
of the Mishkan/Tabernacle. All of these events are certainly on the 
positive side of the historical ledger. On the other side of that historical 
ledger sheet that the book of Shemot represents there is the sin of the 
Golden Calf and the constant carping and complaining of the Jewish 
people against Moshe and against the God of Israel. 
In effect, this sets the template for all further Jewish history. There are 
always ups and downs, plus and minuses in the national behavior of the 
Jewish people. The book of Shemot ends on a triumphant note – the 
spirit of God, so to speak, invests and dwells within the Jewish people 
and the Mishkan/Tabernacle that they so lovingly built –promises an 
eternal relationship. 
Jewish tradition teaches us that this is the ultimate result of the long 
story of our existence. It will end triumphantly but there will be many 
serious bumps on the road before we arrive at our ultimate destination. 
And therefore it seems especially appropriate that at the conclusion of 
this holy book, the entire congregation rises to proclaim that we will be 
strengthened in our lives and experiences. We will attempt to 
strengthen the positive side of our ledger and minimize the entries on 
the other side. 
The Torah expended much detail and space to the construction of the 
Mishkan/Tabernacle. Part of the reason for the need to adhere to the 
laws in this regard is that the devil lies in the details. All of history 
instructs us that seemingly unimportant details shape great events, with 
unexpected results. 
The ineptness of Archduke Ferdinand’s chauffer, who drove the car 
back into the teeth of the assassins’ ambush after first escaping from it, 
helped bring about the cataclysmic events that are called World War I. 
The Jewish people questioned why Moshe was late on retuning from 
his ascent on Mount Sinai and thus the conditions for the construction 
of the Golden Calf somehow presented themselves. 
All of Jewish law and halachi decisions are built upon recognizing and 
analyzing the details of the issues involved. It is the small detail that 
builds the general rule, not the other way around. We are all aware 
how in architecture, manufacturing and construction for example, it is 
the smallest detail that is the difference between success and failure, 
achievement or disaster. 
This is in line with the details regarding the Mishkan/Tabernacle, 
which in turn reflect the Torah itself, which in its turn reflects and 
represents all of human life. Today’s parsha teaches us the requirement 
of accountability in all aspects of our lives. All of these ideas are 
taught to us to help us form a proper ledger book on the basis of whose 
entries we will be eventually judged. This book of Shemot stands as 
the book of human judgment and understanding.  
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas Pekudei -  “A Special Spirituality” 
Classes that I lead on this week’s Torah portion, Parashat Pekudei 
(Exodus 38:21-40:38), often evoke questions about the essential nature 
of religion and spirituality. My students generally agree that these two 
terms, “religion” and “spirituality,” beg for precise definitions. 
Seldom, however, does the class reach a consensus about the nature of 
those definitions. 
Invariably, some students, usually the minority, believe that the two 
terms are synonymous, or at least closely related to each other. On the 
other hand, most of the students whom I teach insist that the two terms 
are irreconcilably distinct from each other. There are even those who 
argue that the two terms refer to different phenomena. 
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Illustrative of one extreme opinion is a woman I met many years ago 
who was the leader of a new age movement. This movement had its 
roots in the cultures of the Far East. The woman had a common Jewish 
surname and readily admitted to her origins in a relatively observant 
Jewish family. In conversations with her, she enthusiastically shared 
with me that she had become interested in religions of the Far East as 
part of her search for spirituality. Upon my inquiry as to whether she 
had found any spirituality in her own family’s religion, she exclaimed, 
“The last place to seek spirituality is in Orthodox Judaism!” 
A very different illustration of the sharp contrast between the terms 
“religion” and “spirituality” was reported to me by a student of mine 
who is very familiar with the treatment of recovering drug addicts. He 
said that individuals in recovery are fond of saying, “Religion is for 
those who are afraid to go to Hell. Spirituality is for those who have 
been there.” 
Students encounter various difficulties when they study this week’s 
parasha, along with the preceding four parshiot. They find these 
concluding sections of the Book of Exodus monotonous, repetitive, and 
overly detailed. While they are excited by the narrative interlude 
revolving around the story of the Golden Calf, they find the rest of the 
material too technical to engage their interest. 
Often, students describe the difficulties that they encounter in these 
parshiot in terms of religion and spirituality. They report that they do 
find spiritual meaning in the narratives that constitute the opening 
several sections of the Book of Exodus. They acknowledge the 
majestic spirituality of the Almighty’s great revelation upon Mount 
Sinai and are moved emotionally by the Ten Commandments. They 
can even detect profound spiritual themes underlying the legal rules 
and regulations that comprise Parashat Mishpatim. 
But once the Torah begins its description of the construction of the 
Mishkan (the Tabernacle) and its component parts, they become, to use 
current jargon, turned off. 
Over the years, I have learned to allow the students to fully and 
honestly express their reactions and to try to determine exactly what it 
is that renders these portions of the Torah so disappointingly irrelevant 
to their initial interest in the biblical subject matter. 
One student expressed it this way: “We enrolled in this course not 
because we were interested in religion, but because we were interested 
in spirituality. At the very least, we had hoped to find the spirituality 
that is intrinsic to our religion. However, when we began to read of the 
Tabernacle, and especially when we realized that this structure is the 
central symbol of communion with the Divine, we were frankly 
astonished and deeply disillusioned. 
“We would have preferred to learn that for a human being to enter into 
a prayerful relationship with the Almighty, he would be advised to find 
a secluded place in the wilderness where he could find the solitude 
necessary to contemplate, to meditate, to introspect. Why a central 
luxurious structure? How are we to relate our spiritual needs to this 
Tabernacle? For that matter, how can we find meaning in the 
contemporary synagogue, for which, as you have taught us, the 
Tabernacle was but a precursor? 
“Why is the Tabernacle, or for that matter the synagogue, a 
prerequisite for a meaningful spiritual experience?” 
I welcomed this student’s formulation of the question. I believe that he 
spoke for many contemporary seekers of spirituality who find this 
week’s Torah portion, and indeed synagogue life in general, inadequate 
to their personal religious strivings. 
My response to this student, and to others who have phrased the same 
question in different words, is based upon my own definition of Jewish 
spirituality. I believe that Judaism is a profoundly spiritual religion, but 
its spirituality requires several ingredients that are absent from the 
spirituality that my students, and many others nowadays, seek. 
For one thing, our religion understands that those who search for 
spiritual elevation through solitude and seclusion are doomed to 
failure. Yes, there are times when it is perfectly legitimate, from the 
Jewish perspective, to “go it alone.” But in most instances, spirituality 
requires the company of the community. This is the secret of Jewish 
prayer. It takes place in the context of a tzibur, a group of others. 
Although some see the presence of others as a distraction to the 
experience of prayer, Judaism understands that the presence of others 
enhances that experience. We all need each other not just for materials 
survival, but for spiritual growth and development. 

It is for this reason that the Tabernacle was constructed. It was to be a 
place where Jews could come together to pray as a klal, a cohesive 
group, and not just as pratim, a conglomeration of individuals. Praying 
next to another person intensifies one’s prayers and elevates one’s 
spirituality. In a metaphysical sense, the prayers of ten men united in 
prayer in the same chamber are on a higher standard than the prayers of 
those same men praying separately in ten different locales. 
This is the secret of the Tabernacle and the very reason why it was 
urgent that it be erected at the onset of our sojourn in the wilderness. It 
could not be postponed until that time when we would be settled in our 
Promised Land. This concept of community, modeled by the 
Tabernacle, defines the core of every synagogue established in every 
corner of the Diaspora, from biblical times until this very day. 
There is another component of Jewish spirituality that makes it 
different, arguably unique, among the spiritualities of the rest of the 
world. This component is epitomized by the Tablets, the Edut, which 
were placed in the Holy Ark, at the very epicenter of the Tabernacle. 
As we will read this Shabbat, near the very end of this Torah portion 
and near the very end of the entire book of Exodus: ” Moses set up the 
Tabernacle…He took and placed the Edut in the Ark…Then he put up 
the curtain for screening and screened off the Ark of the Edut—just as 
the Lord had commanded Moses.” 
In the holiest place on Earth, at the very heart of Jewish life, is to be 
found—a text! The Edut, the Ten Commandments are a text: a divine 
text, a sacred text. Spirituality cannot be reduced to spirit. Spirituality 
must have an actual body, a text at its very center. 
These, then, are two of the distinguishing features of Jewish 
spirituality. Spirituality only resides within a community, and it 
requires a revealed text. Absent these two features, and the spiritual 
experience is deficient, transient, and potentially misleading. With a 
community and with a text, spirituality is enriched, everlasting, and 
uplifting. 
This Shabbat, we will complete Parashat Pekudei and thereby conclude 
the entire Book of Exodus. We celebrate this accomplishment by 
proclaiming, “Chazak, chazak, venitchazek, be strong, be strong, and 
let us be strengthened!” Let us indeed be strong and strengthened by 
spirituality which is not only consistent with religion, but which is its 
very essence. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Pekudei - Divine Intervention 
They brought the Mishkan to Moshe, the tent and all its furnishings its 
clasps, its planks, its bars, its pillars and its sockets. Shemos 39:33 
AS MENTIONED LAST WEEK, SINCE it is a Jewish leap year, both 
Vayakhel and Pekuday get their own Shabbos. As mentioned in the 
past, Rabbi Shlomo Elyashiv, zt”l, who died in 1926, was one of the 
greatest Kabbalists of the last couple hundred years. He was also the 
grandfather of past gadol hador, Rabbi Yosef Shalom Elyashiv, zt”l, 
and his work has had a profound impact on my life. 
I am mentioning this now because his yahrzeit tends to come out in the 
week of one of the two parshios in which his pen name, “Leshem, 
Shevo, v’Achlamah,” is mentioned: 
And the third row: leshem, shevo, and achlamah. (Shemos 39:12) 
This is talking about the three stones in the third row of stones in the 
Choshen that the Kohen Gadol wore. There were 12 stones altogether, 
one for each of the 12 tribes. Rabbi Elyashiv chose these three stones 
as the title of his seforim, because the Hebrew letters contain a Shin, 
Lamed, Mem, and Heh, which spell “Shlomo.”  
It is common practice to name a sefer using words from a verse that is 
either the basis of the topic of the sefer, or significant to the author, 
that also contains the letters of the author’s name. This is the way an 
author signs his work, and sometimes the name might even contain the 
letters of the author’s father’s name as well. 
When the “Ba’al HaLeshem,” as he is often called, chose the name for 
his seforim, he had no idea when he would die. Let’s assume that he 
also chose the name because it occurs twice in the Torah, once in 
Tetzaveh and once in Pekuday. Let’s say that he even considered that 
if died during the week of one of two, his yahrzeit would come up 
during the week of the first in a normal year and the second during a 
leap year.  
Only Hashgochah Pratis though, could be responsible for the actual 
day of his death, which ended up being 27 Adar, 5676, or March 13, 
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1926. Also it happened to be the week of Parashas Pekuday, the second 
time that, “leshem, shevo, v’achlamah” is mentioned. 
What are the odds? I wouldn’t even know how to calculate them, but 
I’m guessing they are slim. It was Hashgochah Pratis that he became 
who he became and wrote seforim. It was Hashgochah Pratis that he 
was named “Shlomo,” which led him to choose the name, “Leshem, 
Shevo, v’Achlamah” for his seforim. And, of course, it was 
Hashgochah Pratis that he died during the week that the parshah 
mentions these stones. 
Even more interesting is that one of the purposes of the stones was to 
facilitate prophecy. During Temple times, the Urim v’Tumim, as it was 
called, were consulted when the king wanted to know the will of God. 
How the 12 stones “lit up” could then be interpreted as the Divine 
answer, a lesser form of prophecy. 
Perhaps, as a reward for his devotion to God and Torah, God 
“arranged” his death so that his yahrzeit usually occurs during the 
week the stones are mentioned. This would certainly help his memory 
to endure, and maintain some mystical aura about the Leshem. Almost 
100 years after his death, we’re still talking about it. 
Perhaps his day of death was decided long before he even thought to 
put pen to paper. Planning this, God just arranged everything in the 
Leshem’s life so that he would eventually choose his pen name, so that 
his memory endure, and maintain some mystical aura about him.  
What it represents though is a view of Hashgochah Pratis that we do 
not normally get. Even for the person who believes in Divine 
Providence life often seems random, to simply evolve from cause to 
effect to cause again, etc. Except on certain occasions when something 
happens that seems too uncanny to just be good mazel, we tend to go 
with the flow, like a boat following the current of a mindless river.  
The truth is, there are many coincidences happening throughout our 
days, all through our lives. It’s all part of the synchrony of life, which 
includes our own bodies. Judaism not only believes in coincidence, it is 
the basis of Hashgochah Pratis. We just point out that no coincidence 
is ever random. Ever. When things conveniently fall into place, it is 
Hashgochah Pratis. When they don’t, it is Hashgochah Pratis as well.  
This is the message that God tells Moshe Rabbeinu in this week’s 
parshah: 
Now they brought the Mishkan to Moshe, the tent and all its 
furnishings: its clasps, its planks, its bars, its pillars and its sockets. 
(Shemos 39:33) 
Because they could not erect it. Since Moshe had done no work in the 
Mishkan, The Holy One, Blessed is He, left for him the task of erecting 
it [the Mishkan], since no human being could erect it [by himself] 
because of the heaviness of the planks . . . Moshe said before The Holy 
One, Blessed is He, “How is it possible for a human being to erect it 
[the Mishkan]?” He [God] replied, “You work with your hand.” He 
[Moshe] appeared to be erecting it, and it arose by itself. This is [the 
meaning of] what it says: “the Mishkan was set up” (Shemos 40:17). It 
was set up by itself. (Rashi) 
The question may have only been asked with respect to the Mishkan, 
because it was obviously impossible to be assembled by one person. It 
applied however to every task in life, from the largest to the smallest, 
the most complicated to the simplest. It may look like people work 
alone, but it is just our “busy hands” making it appear that way. God, 
as always, runs the entire show and just gives us credit for the results. 
This is what it says: 
Everything is in the hands of Heaven except fear of Heaven. (Brochos 
33b) 
This common quote has many explanations that all mean the same 
thing. “Everything” means everything, as in, all that exists and all that 
occurs. The result of any situation is totally dependent upon the will of 
God, no matter how many people are involved, and how powerful they 
seem to be. 
Fear of Heaven is an attitude, a perspective on life. It is the knowledge 
that everything is in the hands of Heaven, the acknowledgement that it 
is really true, and the integration of the idea so that it shows up in one’s 
approach to life.  
For example, let’s say a person loses his job and has no other way to 
earn a parnassah at the time, and bills are waiting to be paid. He has 
two options: He can assume that he is the breadwinner and, as such, he 
is unable to win bread at the time, triggering panic. Or, he can realize 
that God is always the breadwinner in every family, and working was 
just one way God fed his.  

When it comes to making a living, our personal options might be 
limited, but God’s are endless. We may be unsure how WE will be 
able to make ends meet, but God has many ways to make it happen.  
Purim is a good case in point. It is always fun to read a scary story 
when you already know it ends well. Had we lived in Mordechai’s 
time, it would have been a completely different experience. We would 
have looked extermination in the face and blinked. We might have 
thought, as many Jews did during the Holocaust, that after thousands of 
years of near misses, we finally met our end, God forbid. 
As the Talmud points out, that’s just the way it appeared at the time. 
Even the solution to Haman existed before Haman worked his way up 
to power. The remedy preceded the illness, and usually does. It’s just 
that we don’t notice it until after it has played its role in the redemption 
process. 
This would be easy, after thousands of years, to believe and integrate if 
it wasn’t for one very serious “monkey wrench.” There was a 
Holocaust. The Crusades did ruthlessly murder entire communities, as 
did the Romans, Greeks, and Babylonians, etc. Even during more 
peaceful times people suffer, and sometimes terribly, physically, 
spiritually, or both. Why should our crisis not end in disaster as well? 
It is a tough question with an even tougher answer. The answer is, it 
depends. According to the Leshem, if the Jewish people do not trust in 
God sufficiently and go their own route in life, they can cross over a 
line that can result in a Divine decree against them. That is when the 
nations of the world can do their greatest damage to the Jewish people. 
Tikun, national rectification, will require it. 
When it comes to individuals, it is also a matter of tikun. But it can be 
rectification for mistakes committed and left unrectified in the current 
lifetime, or from a previous lifetime. Even righteous people, in spite of 
their near perfect spiritual life, can still require yesurim, suffering, for 
their overall tikun. Being righteous though means they understand, 
accept, and perhaps even rejoice because of it. 
When Rebi Eliezer fell sick, his students entered [his house] to visit 
him . . . They broke into tears, but Rebi Akiva laughed.  
“Why do you laugh?” they asked him.  
“Why do you cry?” he answered them.  
They said, “Shall the ‘Scroll of the Torah’ lie in pain, and we not 
weep?” 
He replied, “For that very reason I rejoice. As long as I saw that my 
master’s wine did not turn sour, nor was his flax damaged, nor his oil 
putrefied, nor his honey become rancid, I thought, God forbid, that he 
may have received all his reward in this world [leaving nothing for the 
next]. Now that I see him lying in pain, I rejoice [knowing that his 
reward has been saved for him in the next].” (Sanhedrin 101a) 
Even still, during Roman times, and the Crusades after that, and the 
Holocaust after that, and certainly during all the times in-between, 
crises arose for Jews that were eventually, peacefully, and even 
beneficially resolved. It is the way that most lives go. Until there is 
reason to believe otherwise, we should assume our lives will also go 
this way, and that the solution to our problems already exists to God. It 
is just a question of time before they become revealed to us as well. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Pekudei 
This Dvar Torah is dedicated l'iluy nishmas Rebbetzin Chasya 
Erlanger a"h, Rav Wolbe's oldest daughter, a woman who personified 
the gadlus that her father taught.  
The week's parsha begins, "These are the reckonings of the Mishkan, 
the Mishkan of Testimony, which were reckoned by Moshe" (Vayikra 
38:21). Rashi, commenting on the redundancy in the pasuk, cites the 
Medrash which explains that the double mention of the Mishkan is the 
Torah's way of hinting to the two Batei Mikdash which were 
destroyed. They were both seized by Hashem as "collateral" - mashkon 
- in lieu of the debt created by the sins of Bnei Yisrael. Rav Wolbe 
(Daas Shlomo) offers a beautiful explanation of this Medrash. 
Chazal exhort us (Yerushalmi Brachos 9:5) "Serve [Hashem] out of 
love and serve [Hashem] out of fear. Serve out of love because if you 
become inclined to hate, you will bear in mind that one who loves does 
not hate. Serve out of fear because if you decide to rebel, you will bear 
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in mind that one who fears does not rebel." There are two possible 
relationships that one can have with Hashem; one of closeness or one 
of feeling distant. Both of these scenarios each have a positive and 
negative facet. Closeness can breed a tremendous love of Hashem. On 
the other hand, this closeness has the ability to develop into hatred. We 
find that Hashem said to Bnei Yisrael that if not for the fact that He 
rested His Shechina amongst them they would not have sinned in 
kivros ha'taava (Rashi to Bamidbar 11:20). Familiarity breeds 
contempt which in turn caused them to rebel against Hashem. 
Disconnection obviously has the ability to breed hatred. Yet, there is 
also a positive side to this situation. The acknowledgment of the 
distance between the Creator and oneself, and the cognizance of the 
infinite greatness of Hashem in contrast to his own finiteness, will 
bring a person to yiras Shamayim. The Maharal explains that we refer 
to fear of Hashem as "yiras Shamayim"in contrast to love of Hashem 
which is not referred to as ahavas Shamayim. This is to emphasize the 
distance between man and his Creator: it is as great as the distance 
between heaven and earth. 
Man is meant to utilize the inherent distance between him and his 
Creator to produce a fear of Hashem, and use the inborn closeness of 
being created in Hashem's image as a catalyst to obtain a deep love of 
Hashem. These two qualities will keep his relationship with Hashem in 
check. The love created by the closeness will prevent any feelings of 
hatred that might have been generated by the distance, and the fear 
borne out of the distance will preclude the possibility of any rebellious 
actions engendered by the closeness. 
Yet, there is another situation which also exists. When the intensity of 
the closeness or distance is so strong, nothing in the world can change 
that situation. Chazal refer to the yetzer hara as "a foreign god." Its 
very essence is one of isolation and distance from Hashem and there is 
nothing that can be done to change that fact. The converse is also true. 
Chazal tell us, "A cherished one (Shlomo) the son of a cherished one 
(Dovid) will build a cherished edifice (the Bais Hamikdosh) for the 
Cherished One (Hashem) in the portion of the cherished one 
(Binyomin) wherein the cherished ones (Bnei Yisrael) will find 
forgiveness" (Yalkut Shemoni Shmuel II 12:149). We should be 
awestruck by Chazal's description of the intensity of the love between 
Hashem and Klal Yisrael. The connection is so deep that there is no 
way out of it. 
With this idea in mind, we can appreciate the Rashi at the beginning of 
the parsha. Collateral is something which despite the fact that it is 
being held by the lender, nevertheless, remains to an extent in the 
possession of the borrower. Likewise, the love manifested by the Bais 
Hamikdosh, which was taken as collateral in lieu of the debt created by 
the iniquities of Bnei Yisrael, still remains intact despite their wayward 
behavior. The connection to Hashem is so intrinsic that there is nothing 
in the world that can sever that bond. 
Appreciate the greatness of Klal Yisrael. No matter what and no matter 
when, they remain cherished beyond words. Even the destruction of 
the Bais Hamikdosh, and certainly any spiritually depraved situation in 
which one finds himself, cannot wipe away the tremendous love that 
Hashem has for us. Next time you daven, thank Hashem for the zechus 
of being part of the Chosen Nation. It's a fortune much greater than 
winning the billion dollar Powerball lottery! 
 

Rabbi Benjamin Yudin 

TorahWeb 
Not All That Glitters Is Gold 
As we take leave of the completed Mishkan built by the Jewish people 
in the desert, "all the work of the Tabernacle, the Tent of Meeting, was 
completed" (Shemos 39:32), I'd like to look at a significant aspect of 
the Mishkan not necessarily visible at first glance. Among the obvious 
questions regarding His home is: why is it composed of earthly 
materials, gold, silver, and copper, when He could have made it from 
Divine materials? After all, the first set of luchos, those broken by 
Moshe, were "heavenly made", "stone tablets inscribed by the finger of 
G-d" (Shemos 31:18). The manna which nourished the Jewish nation 
for 40 years, was literally food from Heaven - "I shall rain down for 
you food from Heaven"(Shemos 16:4.) Why then, asks the Dubner 
Maggid (Ohel Yaakov, opening essay on Terumah), did Hashem not 
construct a more fitting holy abode for the Divine Presence in this 
world? 

The Maggid answers that Hashem wants to build His Sanctuary with 
the love of the Jewish people. King Shlomo describes the special 
House of G-d as, "tocho ratzuf ahava - its foundation is paved in with 
love" (Shir HaShirim 3:10.) Because love is too abstract a commodity 
with which to build, Hashem chose precious metals that are dear to 
man and that man has an emotional attachment to, and by giving these 
metals one is really donating the emotional attachment contained 
therein. It is for this reason that the Torah that a constant refrain 
throughout the parshiyos dealing with theMishkan is nedivas halev - 
"every man whose heart motivates him" (Shemos 25:2.) In actuality, 
the Sanctuary was built upon the nedivas halev that was contained 
within the gold, silver, and copper. 
King David explains (Chronicles I 28:3) that because he has been a 
warrior, albeit to destroy the enemies of the Jewish people, and has 
shed much blood, he cannot build the Beis Hamikdosh. In (29:2) he 
declares, "with all my might I have prepared for the Temple of my G-d, 
gold for golden things, silver for silver things, and copper for copper 
things". The Maggid teaches that the apparent repetition is not to state 
the obvious, i.e. that gold was used for golden objects, but rather to 
communicate that ha'zahav, the gold, the golden emotion of love, or 
the love in the gold, was utilized in the construction. 
In many areas of Jewish law one can use an object of equal value as 
payment (shaveh kesef k'kesef). For example, one has to redeem their 
firstborn son with 5 silver coins, but if one does not have coins a 
Kohen can accept a silver wine cup in their place. We read last week 
about machatzis hashekel, the annual monetary contribution to the Beis 
Hamikdosh to fund communal offerings. If one did not have a half 
shekel he could give an object of equal worth which the Temple 
treasurer would exchange for money. When it came to donations for 
building the mishkan, however, Sefornoexplains that the word "this" in 
the passuk, "This is the portion that you shall take from them, gold, 
silver, copper" (Shemos 25:3) excludes the possibility of donating any 
other materials, including money, to exchange for these precious 
metals. Offering a substitute would be miss the key component, the 
nedivas halev. Once again the Torah is highlighting that it's not the 
gold per se that Hashem wanted as a contribution as much as that 
which is represented by the gold, i.e. man's love of it and his 
attachment to it. In essence, we are being taught that the Mishkan was 
built with the emotions and spiritual energy invested into the physical 
components. 
There is another understanding of "tocho ratzuf ahava", namely, its 
foundation is that of continuous love. The establishment of the Beis 
Hamikdosh, this special meeting place for G-d and man, reflects the 
mutual outpouring of love between them. In reality, all that we do can 
either reflect ournedivas halev - our excitement, enthusiasm, and love 
for Hashem and His Mitzvos - or a laissez-faire, lackadaisical attitude 
towards mitzvos. One can daven with nedivas halev or by rote; one can 
give tzedakah with nedivas halev or be guilted into giving or give to 
have their name in lights. Even one's chessed can be performed with 
nedivas halev, exercising great sensitivity to safeguard the dignity of 
the recipient, or for personal self-aggrandizement; the manner in which 
we speak to our spouse and children can be either with nedivas halev, 
respect and admiration, or unfortunately demeaning. 
As we take leave of the physical building of the Mishkan - "all the 
work of the Tabernacle, the Tent of Meeting, was completed" (Shemos 
39:32) - we must take the Mishkan with us. "B'l'vavi mishkan evneh" 
in our hearts - or more importantly, with our hearts - we too can build a 
Mishkan. "They shall make a Sanctuary for Me so that I may dwell 
among them" (Shemos 25:8). The Shulchan Aruch (Orach Chaim 232) 
devotes an entire chapter to expounding the passuk, "B'chol derachecha 
da'ei'hu - in all your activities know Him" (Proverbs 3:6.) One's many 
hours engaged in earning a livelihood can be infused with nedivas 
halev by working to send one's children to yeshiva, to be able to give 
charity, to manifest in his business a kiddush Hashem, and to be able to 
create a home that is truly shehasimcha b'mono - that He has another 
place to live and love. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Pekudei - Forgive or Forget? 
This is the accounting of (all the things of) the Mishkan, the Mishkan of 
Testimony... (38:21) 
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Rashi (ad loc) explains why it is called the Mishkan of Testimony: "It's 
a testimony to the Jewish people that HaShem overlooked the incident 
of the Golden Calf, for he rested his Shechina among them (in the 
Mishkan)." This teaching is based on a Midrash Tanchuma (Pekudei 6) 
that says that the Mishkan was "testimony to all of mankind that 
HaShem forgave them for the sin of the golden calf." 
Many Achronim (Maharal, Taz) are bothered by this. Why is the 
Mishkan the proof that HaShem forgave them? Wasn't the actual proof 
that HaShem gave them a second set of Luchos? Rashi, it seems, was 
bothered by the very same question. Perhaps it is for this reason he 
changes the language of the Midrash from "HaShem forgave them for 
the sin" to "HaShem overlooked the sin." 
Rashi is teaching us a remarkable life lesson in managing relationships. 
There is a well known maxim "women can forgive but they will never 
forget that they forgave." When someone hurts another person, even if 
forgiveness is granted there is always some degree of discomfort. The 
reason for this is understandable; not only did they hurt them but the 
injured party then freely gave the kindness of forgiveness - giving the 
perpetrator the feeling of indebtedness to the magnanimous injured 
party. Therefore, all interactions between the two become, at best, a 
little uncomfortable. In such a situation, the guilty party often feels like 
he's walking on eggshells and basically avoids interaction whenever 
possible. 
In life, we often find ourselves in situations where we have been hurt 
or otherwise mistreated. By far and away, the best way to deal with the 
offending party who is asking for forgiveness (particularly when we 
are dealing with close family members) is to make them feel that it 
didn't really bother us. After all, they already feel bad enough and 
understand their transgression. Introducing the debt of forgiveness into 
the relationship will only serve to make them more uncomfortable in 
the future and avoid interaction. 
HaShem is bringing his presence to reside within the Jewish people. 
The only way to get past the sin of the golden calf and the subsequent 
forgiveness, is for HaShem to give Bnei Yisroel the feeling that he is 
"overlooking" the sin. In other words, he wants to be close to them and 
wants us to feel close to him. The fact that HaShem is coming to stay 
in "our house" is a sign that he overlooked the sin because he wants us 
to be comfortable in his presence. 
Give or Get? 
All the gold that was used for the work....was twenty nine talents, and 
seven hundred and thirty shekels... (38:24) 
Ibn Ezra, quoting Rav Saadia Gaon, points out that while we have an 
exact accounting of how much gold was given to the Mishkan, the 
Torah omits what exactly, it was used for. Whereas by the accounting 
of both the silver and the copper, the Torah gives us both an exact 
accounting of how much was given and a detailed description of how 
the silver and copper were used. Why did the Torah not give a 
complete accounting for the different uses of all the gold? 
There is a fascinating Midrash (Shemos Rabbah 51:6) that explains 
why Moshe wanted a complete audit for everything given. The 
Midrash explains the reasoning based on the Passuk - And it would be, 
when Moshe went out to the tent, that all the people rose up and stood, 
every man at his tent door, and gazed after Moshe... 
Explains the Midrash; there were three schools of thought on the 
trustworthiness of Moshe: 1) How fortunate is a human to have such a 
close relationship with HaShem - this group didn't suspect him at all; 
2) This group of people suspected him of stealing from the donations; 
3) This group also felt that he was taking money from the donations 
but it wasn't stealing because he deserved it since he had undertaken 
the massive responsibility of building the Mishkan. When Moshe heard 
all this he insisted that at the end a full accounting of everything be 
made. 
Da'as Zekanim in Parshas Terumah explains that gold, silver, and 
copper represent the three different types of givers. Gold represents 
people that give when they are healthy. In other words, they give 
purely and are not expecting anything in return, they give because they 
believe in the cause. Silver represents those that give while sick; 
hoping that in return they will get healed. However, even if he doesn't 
get healed he doesn't regret giving the charity (see Tosfos Pesachim 
8b). Copper represents those who only gives after death, in other words 
their giving is only in a situation where they won't be negatively 
affected by the giving. 

The Talmud (Kiddushin 70a) teaches the following rule: One who 
suspects another of wrongdoing is basing his suspicions on what he 
himself would do in such a situation. Based on this we can now 
understand the three groups of givers. The group that gave the gold 
looked up to Moshe and didn't suspect him of any wrongdoing. The 
group that gave the copper is the group that suspected Moshe of 
stealing because they are incapable of giving freely. They cannot 
understand why anyone would do what Moshe had undertaken; 
therefore he must be stealing from the donations. The group that gave 
the silver understood that while there is some element of giving, it isn't 
purely altruistic. In other words, Moshe could work hard for the 
Mishkan but should rightfully be compensated. 
Now we can understand why the Torah didn't account for how the gold 
was used, yet had to still account for the uses of the copper and the 
silver. The silver and copper came from those without complete 
altruism and they suspected Moshe. The gold came from those that 
believed in the cause and trusted Moshe, therefore they never 
suspected him of taking any of it. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 52 - The Chassidic 
Movement 
by Rabbi Ken Spiro 
Initially a movement of the poor and uneducated, Chassidism 
introduced Kabbalah and spirituality into everyday life. 
The Chassidic movement -- the movement of the "pious ones" or 
Chassidus, in Hebrew -- was founded in the 18th century in Eastern 
Europe by Rabbi Israel ben Eliezer, who became known as the Ba'al 
Shem Tov, which means "Master of the Good Name." 
He was born in 1698 in Okup, in Podolia province (of what is now 
Ukraine) near the Dniester River. The Ba'al Shem Tov (who was also 
known as the Besht) was a poor orphan child who worked in the 
Carpathian Mountains as a laborer. During this time he studied with a 
secret society of Jewish mystics, the Nestarim, and he eventually 
became a revered rabbi. 
He traveled from community to community, developing a reputation 
wherever he went as a spiritual holy man and mystical healer, 
attracting a huge following. 
His teachings revolutionized the demoralized, persecuted Jews of 
Eastern Europe. 
After the pogroms and massacres, (see Part 49), Eastern European 
Jewry had slipped into dire poverty. One of the victims of this situation 
was Jewish scholarship, with only an elite few studying in yeshivas 
while the rest eked out a meager living. As a result of the decrease in 
scholarship, Jewish religious life suffered - with the average Jew not 
connecting either intellectually or spiritually with HaShem. And this is 
what the Ba'al Shem Tov sought to change. 
His teachings brought about a whole movement which emphasized the 
idea of bringing HaShem into all aspects of one's life, particularly 
through intense prayer and joyous singing. 
Chassidic thought stressed the importance of deveikus or "clinging to 
HaShem." This involves feeling the presence of HaShem in all aspects 
of one's existence. 
Trying to infuse one's life with spirituality in all aspects caught on very 
rapidly among the simple Jews in particular. Very rapidly, especially in 
Eastern Europe, thousands upon thousands of Jews were drawn to the 
Chassidic movement. 
Chassidic Dynasties 
When the Ba'al Shem Tov died in 1760, his disciples went off to 
develop particular streams within the Chassidic movement and to 
found their own dynasties. There were many significant personalities 
in this group. (For those interested in reading about them, see 
Chassidic Masters: History, Biography and Thought by Aryeh 
Kaplan.) We will mention just a few: 
• Rabbi Dov Ber (1704-1772). Known as the Maggid of 
Mezritch, he succeeded the Ba'al Shem Tov as head of the Chassidic 
movement and further developed many of the movement's 
philosophies. Incidentally, the great psychologist Carl G. Jung, nearing 
his death, said that all of his advances in psychology were preempted 
by Rabbi Dov Ber, which gives you an idea of the Maggid's 
intellectual prowess. (See C.G. Jung Speaking, p. 271-272.) 
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• Rabbi Shneur Zalman of Liadi, (1745-1812). He was known 
as the Alter Rebbe and the Ba'al HaTanya. He wrote the famous work, 
the Tanya, and founded the Lubavitch sect of Chassidism. The 
Lubavitch Chassidim are known as Chabad - which is an acronym for 
Chachmah, ("wisdom"), Binah ("understanding") and Da'as 
("knowledge.") According to Kabbalah, these are the three intellectual 
of the ten Sefiros - channels of Divine energy - and their name for this 
Chassidic sect hints how much its teachings are steeped in Kabbalah. 
• Rabbi Nachman of Breslav (1772-1811) was the great-
grandson of the Ba'al Shem Tov. He wrote Likutei Moharan, 
concentrating on the fallen and encouraging them to return to HaShem 
through heartfelt prayer. But he is perhaps best known for his 
allegorical stories of beggars and princes through which he tried to 
teach deep truths to simple people. He founded the Breslaver sect of 
Chassidism. 
Many Chassidic sects have names like Kotzk, Sanz, Belz, Satmar, 
Skver. These were all names of communities in places like Poland, 
Lithuania, Ukraine, etc. When these Chassidic communities moved, 
they took the names with them. So today in Israel you have Kiryat 
Sanz, Kiryat Belz. In New York, there are the New Square Chassidim - 
they were the Skver Chassidim whose original name became anglicized 
to Square. 
The movement had a huge impact in spiritually revitalizing the Jewish 
world. It kept a lot of Jews in Judaism and put a lot of joy back into 
Judaism. 
Writes Aryeh Kaplan (in his essay "A World Beyond" in Chassidic 
Masters: History, Biography and Thought p. 4): 
"Chassidism uplifted the masses, but it would be wrong to suppose that 
its teachings were designed solely as a kind of spiritual medicine, 
necessary when one is ill, but of no value for the healthy. An important 
teaching of Chassidism is that its insights are important to the spiritual 
well-being of every Jew. Although its masters aimed much of their 
energies at helping poor, illiterate Jews, it would be incorrect to say 
that this was the main characteristic of Chassidism, since the 
movement also brought new vision and depth to the entire body of 
Jewish thought." 
The Opposition 
As it spread, the Chassidic movement also attracted tremendous 
opposition from those more intellectually-minded. 
The major personality who was opposed to the Chassidic movement 
was Rabbi Elijah ben Shlomo Zalman, known as the Vilna Gaon 
("Genius of Vilna") and also the Gra (acronym for the "Gaon Rabbi 
Elijah") who lived in this time period (1720-1797). 
The Vilna Gaon was a brilliant scholar who made an enormous impact 
on Jewish learning. A person of wide-ranging interests and author of 
some 70 books on various subjects, the Vilna Gaon seemed to excel in 
every aspect of scholarship. He knew Jewish law, Kabbalah, 
mathematics, astronomy, physics, anatomy. He barely slept; he just 
catnapped four times a day for one hour, and the rest of the time he 
studied. Whenever he got tired, he stuck his feet in a bucket of cold 
water to wake himself up. He never wanted to waste a minute. 
Although he never made it to Israel, he sent many of his students there 
to establish yeshivas. 
The Vilna Gaon felt the Chassidic movement was dangerous, and he 
felt so strongly about this that he wouldn't even sit down and meet with 
Chassidic representatives. Twice, delegations were sent to try and talk 
to him, but he simply refused to hear them. 
What worried the Vilna Gaon was not so much the Kabbalistic aspects 
of Chassidism (after all, he himself had studied Kabbalah) but the 
potential for producing another false messiah (like Shabbsai Tzvi 
whose story we covered in Part 51). He thought that the movement 
would eventually declare the Ba'al Shem Tov the Messiah (which 
never did happen). 
He was also concerned about the concept of the rebbe (as the leader of 
each Chassidic sect was called) as it made each community extremely 
dependent on one person's interpretation of Judaism. If that person 
were to "go off the road," veering off the path of proper Jewish thought 
and practice, he would take the whole community with him. 
The second great concern of the Vilna Gaon was de-intellectualization 
of Torah. The Chassidic movement was largely a movement of simple, 
uneducated Jews, and he worried that Jewish scholarship was going to 
be replaced by singing and dancing. A religion that was a synthesis of 
heart and mind would become all heart and no mind. 

The Vilna Gaon was so strongly opposed to the Chassidic movement 
that he and others like him came to be called Misnagdim, which means 
"those who are against." In 1772, the Misnagdim excommunicated the 
Chassidim, but the ban did not stick. 
(For more on this subject, see Triumph of Survival by Berel Wein, pp. 
86-119.) 
In the end, the Chassidic movement did not create a separate religion 
and while it has developed its own customs, it did not cause a 
tremendous split. Today we can see Chassidic sects who have become 
quite scholarship-minded, opening their own yeshivas and studying the 
Talmud intensely. 
In hindsight we see that the Chassidic movement contributed 
significantly to the revitalization of Eastern European Jewry. It brought 
a lot of people back to Judaism who could well have been lost because 
they didn't have the time to study. And the pressure brought by the 
Misnagdim against the Chassidim probably acted as a brake in keeping 
them from going too far. 
As a result of the Chassidic contribution, Judaism became stronger and 
more ready to face the assault it would soon face from a new secular 
movement in the Western called "The Enlightenment." 
Next: The Enlightenment 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #19 Minimize Sleep 
You go to wake up your roommate at 7 a.m. He grunts, "Thanks, I'm 
up." You return five minutes later to find him sound asleep. You shake 
him again, "Get up already!" Half-opening his eyes, he says, "Yah, 
yah," and drops right back to sleep. 
Has this ever happened to you? Unfortunately, it's a fairly accurate 
description of the way most of us lead our lives. We may say, "I can't 
afford to waste time anymore. This is it! I'm going to start applying 
myself." An hour later you've forgotten the whole thing. You went 
back to sleep. 
"Bi-miut Shayna" literally means "minimizing sleep." The desire for 
living is the struggle against sleep. On a deeper level, it's about waking 
up to life. 
Staying alert is a constant struggle in life. We have insights. We make 
resolutions. But will we stay awake for more than a moment? 
The Purpose Of Sleep 
Of course, sleep has a positive aspect in that our bodies need it to 
function. Sleep gives you a chance to become re-energized. It unravels 
tension and allows you to heal, both physically and emotionally. 
Never treat sleep as an end unto itself. Don't look at sleep as the reward 
for a hard day's work. Look at sleep as a way to recharge your batteries 
for a new day of growth. 
Don't sleep longer than necessary, and don't "love sleep." If you love 
sleep, you'll yearn to get more of it and wind up sleeping your life 
away. 
The best way to take advantage of sleep's recuperative powers is by 
napping. When you find yourself stymied, take a 20-minute nap. Any 
longer than that and it's a struggle to regain momentum. 
Find the right balance. In general, sleep as little as necessary. Fight the 
desire for comfort. Minimize sleep -- and maximize awareness. 
The Thrill Of Living 
Sleep can be a mirage. The proof is that when you're full of excitement 
and energy, you simply can't sleep. Did you ever wake up at 4 a.m. to 
climb a mountain before sunrise? You're not sleepy. You're awake and 
bubbling with excitement, freshness, zing! 
If life is a bore, you feel more like sleeping. Someone who loves life 
doesn't want to go to sleep at night. He just keeps on going until he 
falls asleep -- then jumps out of bed the next morning like a lion. 
Children are a perfect example. From the moment a baby opens his 
eyes, he's up like a shot. "Another day ... new adventures ... so much to 
discover ... so much to experience ... waaaah!!!! Take me out of my 
crib!" 
And did ever try putting a baby to sleep? No way! He's afraid of 
missing all the excitement. 
To capture this zest for living, you need to focus on the deeper purpose 
and meaning of life. Look for fascinating, fulfilling activities. Learn 
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how to create joy in living, instead of just "waiting for it to happen." 
You are excited. You are looking forward to a new day. You are fully 
alert. 
Why do adults often crave sleep? Responsibilities weigh us down. We 
want to crawl into bed and hide under the sheets just to get a breather. 
Underneath it all, do you think it is good to be alive? Or are you trying 
to escape from the struggle of life? If being alive is good, then sleep is 
an escape. 
How Much Sleep Do You Need? 
Fit sleep into your schedule, don't schedule your day around sleep. 
Work out logically how much sleep you need to function well. Are you 
getting more than you need? Keep a record of your sleep patterns for 
one month, and calculate the average. Unless you make a conscious 
decision of how much you need, you're just drowsing along. 
Drowsiness is not being alive. It robs you of existence. 
The Rambam writes that eight hours sleep is maximum, unless you are 
sick. If you train yourself to sleep less, so much the better. You'll have 
more conscious time to accomplish, learn, and become wiser. The 
Vilna Gaon, the greatest rabbi of the last 500 years, would sleep only 
four 30-minute intervals each day -- a total of two hours of sleep each 
24-hour period. 
Don't be afraid of sleeping "less than average." A person can actually 
be in peak physical condition with a minimum amount of sleep. 
Military recruits are sometimes kept on a regimen of two or three hours 
of sleep per night. You don't hear them say, "I'm getting delirious ... 
My bones are dissolving ... I'm going crazy!" And when they finish 
boot camp, they're in tip-top physical shape! 
Techniques For Less Sleep 
There are various techniques to keep yourself awake. Stand instead of 
sit, or put your feet in cold water or on the cold floor. My father would 
only allow himself to sleep in a bed one night a week, on Friday night. 
In the times of the Holy Temple in Jerusalem, the High Priest stayed 
awake the entire night of Yom Kippur by doing push-ups. Exercise of 
any sort will keep your body and mind energized. 
Push yourself to get less sleep. Don't be afraid. You won't die. What's 
the worst that can happen? You'll get tired and fall asleep! 
Early in the morning try coaxing your body out of bed: "C'mon. Let's 
get up! Otherwise we're going to miss today's awesome experience of 
[fill in the blank]." 
A cozy body has difficulty getting up in the morning. Just throwing off 
the covers can rouse you out of bed. Some people even sleep on the 
floor, because a person doesn't cling to the hard floor the way he clings 
to a cushy bed. 
Each morning when you wake up, rethink, revise and reevaluate what 
happened yesterday. Learn from your mistakes. Anticipate a fresh start. 
You'll be more excited to be awake. 
The Second Wind 
Were you ever involved in an absorbing project and stayed up all 
night? Though you began to feel tired, you forced yourself to go on. 
Eventually you got a second wind, a point when your mind became 
clear, refreshed and alert again. 
The second wind only comes when we are deeply involved in a 
activity. Those who are bored just fall asleep... 
To harness the power of "second wind," learn how to throw yourself 
into things. When I was a student, we would challenge each other to 
stay up all Thursday night studying. Try picking such an activity for 
yourself. It's a proving ground, a test area, for how to struggle against 
sleep. 
Avoid The "Zombie Life" 
The struggle against drowsiness and fatigue is the struggle for 
meaning. You can go through an entire lifetime and at the same time be 
unconscious to much of the world around you. Don't walk, talk, or eat 
like a semi-conscious person. Stay alert. 
We use just a fraction of our potential. When we are excited about a 
project, our creative juices and mental faculties are awake. Fight 
drowsiness. Pay attention to what you're doing at all times. 

Watch out for zombie-ism. Don't walk around with "nothing" going 
though your head. Sometimes you are waiting in line at the 
supermarket and your head is completely dead, without a thought in 
your mind. Shake your head to stay awake. Pump yourself: What am I 
doing? Where am I going? And why am I going there? 
In Judaism, our basic drive is to gain clarity. "Wake up" to the purpose 
of your life. Let go of illusions about fame, romance, etc. Don't get the 
shock of a cold bath when you graduate college and find out that not 
everyone automatically becomes a stock-optioned executive. 
You want greatness. You want to be good. You want to help humanity. 
What are you going to do about it? Tackle the big issues and get real 
answers. Ask yourself: "What am I living for, and what do I want to do 
with the rest of my life?" 
Don't just think about tomorrow or next year, but do a long-range 
forecast: What do I want inscribed on my tombstone? Will it say that I 
graduated college, made a million dollars, and owned a large house? 
Or will it say that I helped and cared for humanity? 
Figure out the pleasure of being alive. If your ideals are high and far-
reaching, you're not going to want to sleep away your life. You don't 
want to quit this game of living. You want to be great. Recognize that. 
Sure, living is a struggle. But boy, is it exciting! 
You Can Change 
We all have moments of awareness, an immediate recognition of "a-
haaaaa." You hear something that makes sense. You have a first crack 
of light -- an insight, a truth, a moment of recognition that life can be 
beautiful. This is the pleasure of learning wisdom. The light bulb goes 
on, and as far as that idea is concerned, you've been asleep until now. 
It's an exhilarating sensation of waking up. 
We can have such moments of clarity ... and then fall asleep again. 
You may finish reading this and say, "Yes, that's a good point. I should 
think this through and make a plan. After all, greater awareness in life 
is something I'm interested in." 
These thoughts are flittering through your mind. But as soon as you 
close the book, it's back to sleep. 
When you have an insight, capture it. Like the time you were driving a 
car and felt drowsy. You fell asleep for a moment and veered off the 
road. You caught yourself and for that moment you were wide awake. 
You remember that adrenalin shock. You are not going to let it happen 
again. 
When you gain a moment of clarity, immediately make a decision. 
Decide that you can change, that things can be different. "This is 
important and I am going to think more about this." 
The Jewish term for spiritual awakening is "teshuva," which means to 
straighten out. Look at the damage your mistakes have caused, and 
consider how you've lost out as a result. 
No matter how old you are, you can change. You can find truth and act 
on it at any age. 
Recognize that waking up is your battle. Now go out there and win. 
Why Is "Minimizing Sleep" ("Waking Up") An Ingredient In 
Wisdom? 
• The struggle of life is the struggle to be awake. 
• Decide that life is good. Otherwise you'll go to sleep. 
• Get the maximum out of your body. But don't torture it either! 
• Don't miss out on life's opportunities and pleasures by oversleeping. 
• Watch out for "zombie-ism." Don't walk around devoid of thoughts 
in your head. 
• Too much sleep dulls the mind. 
• Tiredness is a habit. Break it. 
• Unless we take practical steps to stay awake, sleep is going to 
overcome us. 
• Whenever you learn something new, wake up to the recognition that 
you were partially asleep before. 
• If you learn how to live with joy, sleep vanishes. 
• In the "final sleep," what do you want inscribed? 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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These divrei Torah were adapted from the hashkafa portion of Rabbi 
Yissocher Frand's Commuter Chavrusah Tapes on the weekly portion: 
CD #937 – Magnetic Forces. Good Shabbos! 
Note: Sorry for the delay in sending the shiur this week. It was delayed 
due to human error. 
Parshas Vayakhel-Pikudei are the fourth and fifth parshiyot in Sefer 
Shmos dealing with the building of the Mishkan. If the parsha seems 
somewhat repetitive, it is because it is indeed very repetitive. For a 
Torah that is very economical in its use of words, it seems very strange 
to spend so much ink repeating the same story over and over again.  
Ramban comments on this in the beginning of Parshas Vayakhel. 
According to him the repetition indicates how much the Almighty 
appreciates what the Jews did in building the Mishkan. It can be 
compared to receiving a gift from a person who is near and dear to us. 
We never tire of saying how wonderful the gift is, of explaining how it 
works, or of repeating how amazing it is. Especially if one wants to 
emphasize his love and appreciation for the benefactor of the gift, one 
constantly talks about the gift. 
Ramban says this is the reason for the reptiton. The Ribono shel Olam 
is showing His affection for us and he repeats what we did (in building 
the Mishkan) over and over again.  
Notwithstanding the Ramban's insight it remains somewhat strange 
that the Torah should go into such detail in describing how to build the 
Mishkan. In these 5 sections (Terumah, Tizaveh, Ki Tisa (in part), 
Vayakhel, and Pekudei) the Torah tells us not only about the vessels 
that were in the Mishkan, but the about the structure of the Mishkan 
itself. The vessels were basically the same as those used later in the 
Beis HaMikdash so we have to know for future generations how big 
they were, how they were constructed, and out of what materials. If 
one of the vessels of the Mishkan would get lost or damaged it would 
have to be replaced or rebuilt. It was essential for Solomon and for 
later generations to have the blueprint of the vessels so that they could 
be recreated in the future if necessary. 
It is very noteworthy that concerning the construction of all the vessels 
and "furniture" in the Mishkan we find the word "Va'ya'as" (and he 
made) whereas by the construction of the Ark – and only by the 
construction of the Ark – we find "Va'ya'as Bezalel" (and Bezalel 
made). The Meshech Chochma explains it is because the very same 
Ark that Bezalel built was the Ark that was used in the Beis 
HaMikdash. When the first Temple was destroyed and the Ark was 
hidden, in the second Temple there was no Ark! (There was merely a 
rock – the Even Shesiya – in its place). It comes out that the one and 
only Ark used in the history of the Sanctuary was that built by Bezalel. 
With all the other vessels it is written "Va'ya'as" indicating they made 
then and others might make in the future. The Ark was unique in that 
there was only one in history and that was made by Be zalel.  
So we might be able to explain the need for detail (and even repetitive 
emphasis) by the vessels, the furniture, and the Priestly Garments 
which would provide "blueprints" for future generations. But the 
construction of the Tabernacle itself was a once in history event. They 
built a Mishkan once. It was hidden after they built the Beis 
HaMikdash (a totally different kind of structure) and it was never 
heard from again! We will never again need to know how to build 
such a structure.  
The question thus needs to be asked – why do we need to know such 
detail about the boards and the sockets and the coverings of the 
Mishkan? Even in Messianic times, this knowledge will be of no 
practical use for us! 
The answer is that we are supposed to learn certain lessons from the 
Mishkan. We don't have to know how to build a Mishkan, but we have 
to know certain lessons about it. One of the lessons we learn from the 
Mishkan is something very peculiar.  
The lesson is that after they had this beautiful Mishkan that was made 
out of beautiful wood and silver sockets -- elegant construction 
throughout -- they covered it with goats' hide. Why on earth would 
such a beautiful building be covered with such a pedestrian covering? 
It’s the equivalent of buying a Mercedes and covering it up with cheap 
tarp, not letting anyone see the magnificent craftsmanship. One has 
something beautiful – why not show it off?  
There is a very interesting verse which is actually found in Parshas 
Teruma [Shmos 26:13], but it applies to our parsha as well: "And it 
(the goats' hair cover) shall be draped over the sides of the 
Tabernacle…to cover it". Rashi comments: "The Torah taught proper 

conduct (Derech Eretz), that a person shall take care of that which is 
beautiful."  
What is the Derech Eretz in covering that which is beautiful? The 
Derech Eretz is that people should not show off what they have. If one 
has something beautiful, don't show it off – keep it hidden. We live in 
a society in which the mantra of society is "If you've got it, flaunt it!" 
This is a very un-Jewish value. The Jewish ethic is "If you have it, 
cover it up!" Not everyone has to know that you have it. 
The verse in Shir HaShirim reads: "I went down to the nut garden to 
see the green plants of the valley, to see whether the vine had 
blossomed, the pomegranates were in bloom…" [Shir HaShirim 6:11]. 
Rashi states: Why is Israel compared to nuts? Just as a nut appears to 
be nothing more than wood, but then one cracks it open and he finds 
the delicious contents of the nut, so too Israel are modest and humble; 
the scholars amongst them are not readily recognized. A Talmid 
Chochom covers up what he knows. They do not brag and engage in 
self-aggrandizement. However, when "one opens one up a little" one 
sees how much content is in that Talmid Chochom.  
This is why the Torah spends so much time telling us about a Mishkan 
that we will never have to build again. The Torah teaches us here 
Derech Eretz. We have this beautiful structure that people donated a 
lot of money for. Don't rub it in people's faces. Don't flaunt it. Keep it 
to yourself. 
Look at nature. All the things that are beautiful and extraordinarily 
valuable in this world are hidden. To mine gold, one has to go to the 
depths of the earth and first remove tons and tons of rock. One has to 
remove tons and tons of rock to find a few diamonds. The same is true 
with silver. All this is a lesson. That which is beautiful and that which 
is dear is kept hidden. This should be a lesson to human beings as well 
– to keep hidden that which is beautiful. 
It is for lessons like these that the Torah spends all this time and space 
telling us about the Mishkan.  
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IMPORTANCE OF ....  
The Gemara (Shabbos 50b) states that one should wash his face, 
hands and feet every day to honor Hashem, who created him, as 
mandated by the Posuk: uvbgnk ‘s kgp kf. The Rambam (Tefilah 
4:1-3) rules accordingly, requiring that one wash his face, hands 
and feet before Shacharis, but the Raavad questions the need to 
wash one’s feet. The Kesef Mishna suggests that although the 
Rambam understands the Gemara to refer to Tefilah preparation, 
the Raavad understood it to require one to keep one’s body clean, 
to honor Hashem. Since one who washes himself may run the risk 
of violating vat ,kna rcd ackh tk, where beautifying oneself is 
deemed a woman’s activity, if his Kavanah is for Hashem’s 
Kavod, it is permitted. Several Rishonim point out that washing 
one’s feet was only applicable when people walked around 
barefoot, but the Rashba opines that since Tefilah is in place of 
Korbanos, one must fulfill that which the Torah requires for a 
Korban – ovhkdru ovhsh umjru before davening. This is consistent 
with the Rashba’s reason for Netilas Yadayim every morning (see 
Mishna Berurah 4:1) where we awaken each day to a new 
“creation”, and before embarking on our daily Avodah, we must 
wash with a vessel, just as the Kiyor served that purpose (,”ua 
Rashba 191). By the same token, the Rosh, who holds that we 
wash Netilas Yadayim each morning for cleanliness, would not 
require one’s feet to be washed unless they were soiled. If so, why 
do we not wash our feet each morning, according to the Rashba ? 
R’ Avrohom ben HaRambam notes that the Torah positions the 
Kiyor jcznv ihcu sgun kvt ihc – between the Ohel Moed and the 
Mizbeyach. He suggests that this specific location was intended to 
provide opportunity to wash for two reasons: 1) To enter the Ohel 
Moed washed, even if not entering to do the Avodah; and 2) To 
prepare for the Avodah. As such, since one enters the Ohel Moed 
with one’s feet, if they are already clean, there is no need to wash 
them again. But one must wash one’s hands before the Avodah 
regardless, even if clean, as it is a special Korban requirement  

QUESTION OF THE WEEK:  
Where kosher food mixes with non-kosher food, how does the 
kosher become non-kosher and the non-kosher become kosher  ?   

ANSWER TO LAST WEEK:  
(When would less than a K’Zayis transgress 2 Issurim, but a K’Zayis only 1 ?)  
If one swears he won’t eat a half–K’zayis of Issur, and then he 
eats it, he is liable for both the oath and the Issur. However, if he 
swears he won’t eat a K’Zayis, the oath is null because the Torah 
already forbade it, and he is hbhx rvn snugu gcaun. This rule of 
snugu gcaun only applies to Issurim explicitly stated in the Torah. 

DIN'S CORNER:  
One may not verbalize a plan or intention to do something after 
Shabbos that he could not do on Shabbos, nor may one instruct 
another regarding such activities. However, it is permitted to say 
to another that someone else is planning to do something after 
Shabbos, if it is not gdub to either of them. (vpah hbct 2:24) 

DID YOU KNOW THAT ....   
The Gemara (Yevamos  47b) states that when a non-Jew wishes to 
convert, and after undergoing the requisite discouragement and 
education he nevertheless consents, he is to be circumcised shn – 
immediately, and when he heals, he is to be immersed shn. This is 
based on the rule that we do not delay the performance of a 
mitzvah, as derived from the Mishna (ibid 39a) which states that if 
a widow requires Yibum or Chalitzah, although it is preferred that  
the oldest brother administer it, if he is unavailable we ask the 
next brother, rather than wait for the oldest to become available. 
If building the Mishkan and all its components was completed in 
Kislev, did not delaying its consecration until Nisan (to coincide 
with Yitzchok Avinu’s birthday) prevent the performance of 
many mitzvos to be carried out in the Mishkan ? It would seem 
that for an important reason, it is permitted to delay. In fact, this is 
the rationale for delaying Kiddush Levanah until Motzai Shabbos, 
as long as there is ample time afterwards, because of the 
importance of saying Kiddush Levanah when attired and groomed 
properly. The Terumas HaDeshen (35) notes that we do not delay 
Chalitzah because it may take some time for the oldest brother to 
return and many things could happen in the interim, but delaying 
Kiddush Levanah a few days does not raise the same risk. The 
Rema (j”ut 25:1) rules that if one has Tefillin but not Tzitzis, he 
should put on the Tefillin immediately, and put on the Talis 
if/when it becomes available, despite the rule that Talis precedes 
Tefillin because it is Tadir (frequent). (The Beis Yosef cites the 
Zohar who says that it is even forbidden to put on Tefillin before 
Tzitzis.) How is this different from Kiddush Levanah ? Why not 
wait for a Talis, and then perform the mitzvah of Tefillin as 
prescribed, putting on the Talis first ? The delay would certainly 
be shorter than the Kiddush Levanah delay ! It must be that 
delaying Tefillin until a Talis becomes available does not enhance 
the mitzvah of Tefillin in any way. It only serves to satisfy a 
separate imperative to arrange the performance of mitzvos in a 
certain order. It is also possible that a Talis might not be found 
until the next day, and to delay until then would forfeit the entire 
mitzvah of Tefillin for the previous day. Delaying Kiddush 
Levanah until Motzai Shabbos, when one is still groomed from 
Shabbos, enhances the mitzvah itself, and if the moon is not 
visible, it can always be performed the next night.  

A Lesson Can Be Learned From:  
When R’ Shlomo Zalman Auerbach ZTL married off his son to the 
daughter of R’ Asher Werner ZTL, it became apparent after the Chupah 
that the main course of the Chasunah meal had spoiled, and could not 
be eaten. R’ Shlomo Zalman approached the caterer quietly and told him 
that his agreement with his Mechutan was to split the cost evenly. Since 
it’s possible that the Mechutan might refuse to pay for a spoiled meal, 
he, R’ Shlomo Zalman wishes to pay right now for the whole meal. The 
caterer said that a few minutes ago, the Mechutan came to him and told 
him the exact same thing, and forced him to accept full payment.  
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


