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Hold Onto the Rope! 

Parashas Haazinu 
 
Harav Hagaon Moshe Aharon Friedman Shlit’’a 
 
In the process of going from Rosh Hashanah to Yom Kippur, we reach the madreigah of 
angels, to the point that during Neilah, we call out הוא האלקים' ה  seven times, practically 
reaching the Kisei Hakavod. The question is, how do we maintain this madreigah, or at 
least remember it and remain connected to it, throughout the rest of the year?  
 
The passuk in this week’s parashah says:  ַעּמֹו יֲַעקֹב ֶחֶבל נֲַחָלתֹו 'הִּכי ֵחֶלק . It is no coincidence 
that this passuk is found in Parashas Haazinu, and read on the Shabbos between Yom 
Kippur and Succos. Rashi says that the chevel, the rope, mentioned in this passuk 
represents the three Avos, who are akin to a rope made of three strands.  
 
Rav Chaim Volozhiner explains the concept of this chevel in a different way. A person is 
not only a guf, and not only a neshamah – he is an incredible fusion of both. People 
erroneously think, however, that a person exists only here in this world. In truth, says Rav 
Chaim Volozhiner, a person also exists up in Shomayim, and there is a chevel that 
attaches the person to his higher self in the upper sphere. Any mitzvah that a person does 
with his body in this world, and any aveirah that he does R”l, has an effect on his parallel 
self in the heavens. Rav Chaim Volozhiner brings a beautiful proof for this idea from a 
Midrash. 
 
The Midrash says that on the first day of Creation, Hashem fashioned heaven and earth, 
so there was equality between the two realms. On the second day, Hashem created the 
rakia, in the upper world. On the third day, He created vegetation on earth. On the fourth 
day, He created the luminaries in the heavens. The fifth day, it was the crawling creatures 
on earth. In order to maintain a balance between heaven and earth, the creation of the 
sixth day would have had to include aspects of both heaven and earth. And indeed, 
Hashem created an adam, who is on the one hand made of the dust of the earth, and on 
the other hand possesses a חלק אלוק ממעל, forging harmony between heaven and earth in 
Creation.  
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Rav Chaim Volozhiner notes, however, that had the adam been placed solely on earth, 
there would still have been an imbalance in Creation, because although he was made of 
both heaven and earth, he would inhabit only the earth. But since a person exists in 
Shomayim as well, there is harmony in Creation after all.  
 
This idea is reflected in the gematria of the word adam, which is 45. Twice adam is 90, 
which is the gematria of the letter tzaddik – representing the person who connects to his 
higher self, through the chevel of יֲַעקֹב ֶחֶבל נֲַחָלתֹו.  
 
The Aveiros Slide Off 
The beginning of the above passuk,  ַעּמֹו 'הִּכי ֵחֶלק , also contains an important message. The 
Ohr Gedalyahu brings the Midrash that explains the deeper meaning behind Esav’s being 
an ִאיׁש ָׂשִער and Yaakov’s being an ִאיׁש ָחָלק. When Esav, or any goy, does an aveirah, it 
gets all entangled into his hair and becomes a part of him. A Yid, however, is “smooth” – 
even after he does an aveirah, he can immerse himself in the cleansing waters of Torah 
and mitzvos, and the aveirah can slide right off him. This is part of the symbolism of the 
:that is offered on Yom Kippur. The passuk says שעיר לעזאזל נָָׂשא ַהָּׂשִעיר ָעָליו ֶאת ָּכל ֲעֹונָֹתםוְ  , 
and the Midrash expounds the word ֲעֹונָֹתם as עוונות תם: the sins of Yaakov – the ish tam, 
the one who’s smooth – are erased when the שעיר לעזאזל is sent to its death, because a 
Yid, in his essence, is smooth. He wants to have a connection to Hashem, and even if he 
does aveiros, they are not part of his core self.  
 
The Baal Haturim on this passuk notes that the words  ַעּמֹו 'הִּכי ֵחֶלק  add up to a total 
gematria of 310, which corresponds to the 310 worlds that a tzaddik is eventually zocheh 
to, as the Mishnah in Shas teaches. The meforshim on this mishnah explain that a person 
does mitzvos with his 248 limbs and organs, and in Olam Haba, he receives a reward of 
keren v’chomesh, which adds up to 310 worlds.  
 
Inside Hashem’s Names 
The days between Yom Kippur and Succos are very holy days. The Shulchan Aruch says 
that we don’t say Tachanun during these days, and according to the one opinion, the 
reason is that these days bear a resemblance to Yom Kippur, as the Biur HaGra says. 
During these days, we continue the theme of Yom Kippur. If during Neilah on Yom 
Kippur we locked ourselves in together with the Ribbono Shel Olam, then Succos is a 
continuation of that togetherness. The Gemara says in Yoma that the Satan does not 
prosecute on Yom Kippur, as reflected in the fact that the gematria of השטן is 364, 
indicating that the Satan has power only 364 out of 365 days of the year, Yom Kippur 
being the exception. But we are left to wonder why there is the extra hei appended as a 
prefix to the word Satan; שטן alone is only 359. We can suggest that in truth, the Satan 
has full power only 359 days of the year, and the five (hei) days between Yom Kippur 
and Succos (including the first day of Succos, which is ן עוונותראשון לחשבו ) are not really 
“Satan’dik”, because these days are all about connecting to the Ribbono Shel Olam.  
 
The succah is called צילא דמהימנותא, and we connect ourselves to the Ribbono Shel Olam 
through the succah. The word סוכה contains the letters chaf vav (26), which is the 
gematria of the Shem Havayah, as well as the letters samech hei (65), which is the 
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gematria of the Shem Adnus. These two combinations reflect the Name of Hashem as it is 
written ( ה-ו-ה-י ) and spoken ( י-נ-ד-א ). Together, the two Names add up to 91, which is the 
gematria of סוכה.  
 
Succah, then, is ה"שמו של הקב . When a person is in the succah, he is connected to the 
Ribbono Shel Olam. No wonder that we have to learn Maseches Succah with all its 
guidelines and conditions: how many walls, how much schach, how high, etc. Because if 
the succah is even one iota deficient halachically, it’s not a kosher succah – it’s just a hut 
made of some walls and bamboo, with no connection to the Shechinah or צילא דמהימנותא. 
But if it meets the halachic requirements of succah, with all the lomdus of lavud and 
dofen akumah and the like, and according to the Torah it is considered a kosher succah, 
then it’s ה"שמו של הקב .  
 
The sefarim also note that the mitzvah of succah is unique in that you perform it with 
your entire body. After we cleanse ourselves on Yom Kippur, we’re able to go into the 
succah with our 248 limbs and organs. There’s only one other mitzvah like that: the 
mitzvah of yishuv Eretz Yisrael. The Mishnah in Gittin contains a fascinating diyuk in 
this regard: it delineates the boundaries of Eretz Yisrael as Akko, Rekem, Ashkelon, and 
Yam, which spell out עראי. A succah is a דירת עראי, so this Mishnah contains an allusion 
to the two mitzvos that are done with a person’s entire body.  
 
The succah, the sefarim teach, corresponds to Avraham Avinu, whose name has the 
gematria of 248, like the limbs and organs of a person’s body. Furthermore, the gematria 
of the letters of the word סוכה spelled out fully (samech mem chaf, vav yud vav, chaf pei, 
and hei alef) also add up to 248. The succah is completely 248.  
 
The passuk in Yeshayah (4:6) says:  ִרטָ ּמָ ְוֻסָּכה ִּתְהיֶה ְלֵצל יֹוָמם ֵמחֶֹרב ּוְלַמְחֶסה ּוְלִמְסּתֹור ִמּזֶֶרם ּומ . 
The word  ֶֶרםז  has the gematria of 247, and the word  ָרטָ מ  has the gematria of 249. The 
succah, which is 248, protects a person from both of those forces.  
 
Similarly, the dimensions of the succah add up to 248. The minimum size of a succah is 
7x7 tefachim, and 10 tefachim high, and it needs two walls plus a third wall of one tefach.  
The schach, which is the roof of the succah, has to measure 7x7, which is 49. The floor of 
the succah is another 7x7, which is 49. The two main walls are each 10x7, which is 70, 
for a total of 140 for both, and the third wall is one tefach in width times 10 tefachim in 
height, which equals 10. So we have 49 + 49 + 70 + 70 + 10 = 248.   
 
The Gemara tells us that the idea of the succah is to leave our permanent home: צא מדירת
 a ,אילן equals 91: the Ribbono Shel Olam. The gematria of the word צא The word .קבע
tree, is also 91 – but we know that we’re not allowed to build a succah under a tree. 
Why? Because it’s attached to the ground, to Olam Hazeh. We want to connect to the 91 
of the tree when it’s detached from the ground, which explains why we have to cut the 
schach before we put it on the succah – once it’s cut, it can connect to the higher worlds.  
 
The Gra, in his commentary on Yonah explains that the shade the kikayon provided for 
Yonah alludes to Olam Haba, while the sun alludes to Olam Hazeh. Indeed, throughout 
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Koheles the sun symbolizes this world: ְוֵאין ָּכל ָחָדׁש  ,ַמה ּיְִתרֹון ָלָאָדם ְּבָכל ֲעָמלֹו ֶׁשּיֲַעמֹל ַּתַחת ַהָּׁשֶמׁש
  .and so on ,ַּתַחת ַהָּׁשֶמׁש
 
In order for a succah to be kosher, and act as צילא דמהימנותא, it has to have more shade 
than sun: more Olam Haba than Olam Hazeh. Similarly, the person sitting in the succah 
has to be ראשו ורובו inside the succah. If his table is attached to the house, that’s a 
problem; there’s a גזירה שמא יימשך. A person has to be entirely in the succah, in a way that 
he won’t be drawn after the table that’s inside the house, in order to attach himself to the 
Ribbono Shel Olam.  
 
Bringing Back the Aveiros – as Zechuyos 
The ten days from Rosh Hashanah through Yom Kippur are the days of teshuvah 
mei’yirah, and are followed by another ten days of teshuvah mei’ahavah, from Yom 
Kippur through Hoshana Rabbah. During these days, we are b’yichud with the Ribbono 
Shel Olam. That’s why specifically during the days of Succos there was the  שמחת בית
 when they would go and draw the water. On Rosh Hashanah, in the process of ,השואבה
doing teshuvah mei’yirah, we threw away our aveiros into the water. Now that we are 
doing teshuvah mei’ahavah, through which זדונות become זכויות, we go back and retrieve 
those aveiros by drawing the water of the שמחת בית השואבה.  
 
In fact, the Gemara describes how a woman could be מבררת חטים by the light of the  שמחת
 could be read as cheit yam – the aveiros that were cast into the חטים The word .בית השואבה
sea. Through the שמחת בית השואבה, those חטאים could be turned into זכויות. This is the 
level that a person can reach through the Yom Tov of Succos, and these days of Succos 
have to propel us through an entire year of galus. 
 
The Rope is Shaking 
The passuk in Yeshayah (55:6) says: ְּבִהָּמְצאֹו ְקָרֻאהּו ִּבְהיֹותֹו ָקרֹוב 'ה ִּדְרׁשּו . Chazal explain that 
this refers to Aseres Yemei Teshuvah; other sources say that it’s a reference to Elul, or to 
Yom Kippur. The Targum Yonasan, however, takes a startlingly different approach. He 
renders the passuk as: תבעו דחלתא דיי עד דאתון חיין בעו מן קדמוהי עד דאתון קימין – seek out 
Hashem as long as you’re alive.  
 
As long as a person is in Olam Hazeh, he has an opportunity to rectify, to do mitzvos, and 
to connect with Hashem. Olam Haba is the place of s’char, where a person basks in the 
radiance of the Shechinah, proportional to the efforts he exerted and the preparations he 
made in Olam Hazeh. In Olam Haba, you can’t do anything anymore. Therefore, the 
passuk enjoins us to seek out Hashem while we’re alive and in Olam Hazeh. It’s not just 
during Elul and Yamim Nora’im – it’s all year round. We have to strive to remain 
attached to the chevel of Yaakov as long as we are here on this earth.   
 
It is said in the name of R’ Elimelech of Lizhensk that in the period of chevlei Moshiach 
– which is the era we are living through – the Eibishter is going to extend a rope from one 
end of the world to the other, and every person will have to grab hold of the rope. But 
then, the Ribbono Shel Olam is going to shake the rope and cause tremendous upheaval, 
and most people will fall off the rope. We can all understand that things are causing 
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people to fall off in our times. But those who hold on tightly to the rope, the chevel, are 
the ones who will be saved from chevlei Moshiach. What should a person do to be saved 
from chevlei Moshiach? He should strive to connect to  ַעּמֹו יֲַעקֹב ֶחֶבל נֲַחָלתֹו 'הִּכי ֵחֶלק .  
 
We should all be zocheh to a gut gebentsht yahr and a year of geulah and yeshuah. 


