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The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 
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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe directly or unsubscribe please 
send an email to: 

shemetz.taher@gmail.com 
 

Please look out for details of the 
forthcoming book/e-book to be 

published by Kodesh Press 

 

“You have taken enough upon yourselves, sons of Levi” 
The Gemoro in Maseches Sotah [13b] records a comment of Rav Levi, “With ‘enough’ he (Moshe) informed them and with ‘enough’ 

he was informed”.  The first reference to ‘enough’ is from our possuk spoken by Moshe to Korach.  The second reference is to the 

occasion when, having been beseeched by Moshe for permission to go into Eretz Yisroel, Hashem uses a parallel loshon (expression) 

in rejecting his plea, rav loch al tosif daber eilai od ba’dovor hazeh - it is enough for you; do not speak to Me any further about this 

matter [Devorim 3:26].  What is the connection between these two events?  What wrong did Moshe do to Korach that he deserved 

to have his words thrown back at him in his moment of need?  Rav Shlomo Kluger explains that if we find someone who is 

incessantly pursuing greater and greater wealth, we may correctly say to him that he should stop, or at the very least slow down, 

so that he might find the time to enjoy what he has already amassed.  Yet, with a Torah scholar who loves his learning, we would 

never dream of suggesting that he decrease his efforts, irrespective of the magnitude of his knowledge.  This is because … page 2 
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Korach, son of Yitzhor, the son of Kehos, the son of Levi, took 
A question which often present itself is whether there is an association between two 
consecutive subjects as they appear in the Torah and, if so, the nature or significance of their 
connection.  In last week’s parsha we read of the tragic incident of the meraglim (spies) and 
their infelicitous report about Eretz Yisroel.  In the opening segment of this week’s parsha, 
we read about Korach’s challenge to Moshe’s leadership.  The Rebbe Reb Yehonoson 
Eibushitz explains that until the point at which Hashem imposed the punishment of forty 
years wandering in the desert in consequence of the incident with the meraglim, the Bnei 
Yisroel were only supposed to travel for some eleven days to reach Eretz Yisroel.  Korach was 
aware that Moshe Rabbeinu was destined not to enter the Holy Land.  Thus, he was biding 
his time before seeking to realise his ambition of leading the people into the Land.  Once it 
was decreed that the Bnei Yisroel would stay in the midbar (desert) for 40 years and they 
would all die, Korach's only prospect for leadership was to challenge Moshe directly.  [One 
may add that tactically, this may have been an opportune moment.  With morale low 
following Hashem’s decree over the meraglim, this was as good a chance as any to foment 
insurrection.]  Reb Yehonoson also suggests a related answer in that Korach was one of the 
nos'ei ho’oron – the bearers for the Holy Oron.  Carrying the Oron involved a tremendous 
occupational hazard, comparable with entering into the kodesh ha’kodoshim (the Holy of 
Holies).  If one were not completely pure then one would die.  Upon entering Eretz Yisroel, 
there would be no further need for any of Bnei Yisroel to carry the Oron and Korach could 
not wait to be relieved of this task.  After the meraglim and Hashem’s decree, Korach realised 
that the only way to be relieved of his job was to become the leader of the people. 

 ַרב־ָלֶכם ְּבֵני ֵלִוי      [16:7]
 
 
 



 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

Shabbos serves as a medium through 
which the Torah of Moshe is remembered. 

The Medrash records that the Torah 
complained to Hashem, saying “Master of 

the Universe, when B’nei Yisroel enter Eretz 
Yisroel, each person will turn to his vineyard 
or his olive orchard.  What then will become 

of me?”  Hashem comforted the Torah, 
saying, “Do not fear.  I have a partner for 
you, named Shabbos.  On Shabbos, they 

are free from their labours and are 
able to spend time studying 

you”. 
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[A gathering] not for the sake of Heaven will not endure at the end 

There are two questions that seem to arise from the text of this 
mishnah.  First, surely if the gathering is permeated with a sense of 
achdus (unity) amongst all those attending, then that would suggest 
a high likelihood of a successful outcome.  Secondly, one can ask 
why the mishnah specifies sofa le’hiskayem – that its ability to 
endure is ‘at the end’.  It is brought in the name of Rav Nosson 
Gestetner zt’’l, Rosh Yeshiva of Ponim Meiros, that the mishnah can 

be explained with a moshul (parable).  There are two people who 
are travelling to the same destination, and there are two different 
roads by which to reach it.  Even if each of the two travels separately 
along the different routes, they will in due course meet in the same 
place.  By contrast, two people who are travelling together, but 
towards different destinations, though they may appear ostensibly 
unified in their purpose whilst together, will ultimately part ways 
and end up at two different places.  The mishnah wants to teach us 
that a gathering involving heated debate and the propounding of 
vastly different approaches to the matter in hand might give the 
impression of disunity, but if each person’s motive behind their 
argument is le’shem shomayim, they will eventually arrive at the 
same end point.  The end point in this case is kevod shomayim (the 
honour of Hashem) and this will endure.  Conversely, where the 
motive is not universally le’shem shomayim, superficial unanimity, 
however polite and agreeable in its expression, will not prevent the 
people finding themselves in very disparate places in time and ein 
sofa le’hiskayem.  The simple reason is that if the motive is not 
le’shem shomayim, then the participants must be acting for a 
different course.  As this is likely to entail some self-interest, the 
purpose of the gathering has no prospect of enduring. 
 

… in the realm of spiritual striving, there is no limit.  

When Korach began his rebellion, says Rav Kluger, it 
was clear to Moshe that his ambition was to become 
the Kohen Godol (High Priest).  Moshe should, in 
those circumstances, have simply reiterated that this 
role was restricted by the Torah to Aharon, his sons 
and direct descendants.  Rav Levi in the Gemoro 
believed that Moshe should not have said rav loch – 
you have taken on too much, because the pursuit of 
higher levels of spirituality is a valid aspiration and 
the use of this phrase appears to negate the 
legitimacy of such ambition.  Thus, when Moshe was 
pleading to enter Eretz Yisroel, Hashem could simply 
have told him that it was forbidden as He had already 
taken an oath to this effect, knowing that Moshe’s 
deep-seated desire to enter the land was only to be 
able to observe all of the mitzvos that are dependent 
thereon.  However, in consonance with the attribute 
of middoh ke’neged middoh (measure for measure), 
Hashem used Moshe’s own terminology as an 
indirect rebuke, so as to say, “it is enough for you; 
you have performed a sufficient quantity of mitzvos 
in your lifetime”.  Rav Kluger ends with the 
observation that, whilst Moshe would not have 
appreciated this argument necessarily, he would 
surely have been reminded that he had used a not 
dissimilar argument regarding Korach when he was 
seeking appointment as Kohen Godol. 

 

 

Continued from page 1 

 

[Pirkei Ovos 4:11]                       ְוֶׁשֵאיָנּה ְלֵׁשם ָׁשַמִים
 ֵאין סֹוָפה ְלִהְתַקֵּים

 

 
 

 
 


