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Yerucham Reich

You’ve no doubt seen them in your travels. They may 
think they’re anonymous, or nearly so, but not to you, 

or even to anyone who lives around Jews who are obvious 
Jews. The peyos are more or less hidden under the baseball 
cap. But the beard, the physiognomy, the white shirt over a 
pot belly, and dark pants over scuffed shoes, accompanied by 
a wife dressed for Thirteenth Avenue, make it quite obvious 
to all but the most oblivious who this guy is. 

There is nothing at all wrong with this attempt at 
anonymity. Who says, if you’re tramping through the wilds of 
the Canadian Rockies, that you have to trumpet your whole 
ethnic and religious identity? You’re not harming anyone or 
anything, ipso facto, if you just want to go about your vacation 
quietly and be just yourself. It would help, of course, not to 
say too much, lest your manner of speech, your sometimes 
bizarre sentence construction, your vague accent, give you 
away.

Other times, however, in the course of real life, the uniform 
is, in fact, an important part of one’s self-identification. For 
the Jew, it is part of what helps define, and enforce, the 
parameters of appropriate behavior. When you look like that, 
you cannot -- you ought not, you must not -- shame the God 
and the People you represent by engaging in bad behavior. Too 
bad that imperative isn’t always remembered, or respected, 
by some people in “uniform”. And that bad behavior is thus 
doubly harmful, to the good name of God, the Torah, and the 
Nation of Israel, as well as to the individual (not to mention 
any victims of said behavior). By and large, people who 
present themselves to the world as obvious, identifiable Jews 
are cognizant of this and behave accordingly. 

There is a striking, and seemingly odd, admonition in 
Parashas Emor, that the Kohanim should behave in a holy 
manner and not desecrate the Name of God ( 21:6). Why 
single out the Kohanim, the holy group, for this admonition? 
Presumably they are the least likely to misbehave.

That may be true, but the vulnerability, the potential for 
harm, is greater than for others. It is davke the “holy ones” 
-- not just the kohen but the rabbi, the talmid chacham, the 
yeshiva leit, the chassidish, indeed every identifiable frum 
Jew -- who need to be the most careful not to be, chalilah, 
mechallel Shem Shamayim by bad, or even unintended, 
careless behavior. 

For this reason the Gemara (Shabbos 114a) admonishes 
the talmid chacham never to present himself in public in 
soiled clothing. It may engender loss of respect for Torah.

And so perhaps this helps explain a huge enigma in the 
haftarah for this parasha, in the Book of Yechezkel (44). In 

defining what is expected of a Kohen, certain discrepancies 
are listed that don’t coincide exactly with the Halacha we 
know from the Torah. Much has been written on this subject. 
Perhaps most glaring is the admonition that Kohanim not eat 
n’veilos and treyfos.

Kohanim should not eat treyf? Good morning! What is 
he saying? How about Rabbi Goldberg? Can he eat treyf? 
Or Henry Goldberg, barber. Can he eat treyf? Why are the 
Kohanim singled out here, not to eat treyf?

Hold that thought. Further in Emor  (chapter 23), in the 
midst of the listing of the Holidays of the year, and the various 
observances of those holidays, is the admonition to leave the 
corners of the fields, and any dropped produce, for the poor.  
Do this because I am Hashem, your God.  

Nice law. Leket, shikcha, pe’ah to be left for the poor. But 
wait, weren’t you paying attention just last week, in Parashas 
K’doshim (19:9) where the exact same law is stated?

Why the repeat? And why in the middle of the various 
laws of Yom Tov, including the associated korbanos? It is 
interposed between Pesach and Shavuos on one side, and 
Rosh Hashana, Yom Kippur and Sukkos on the other side of 
this repeated mitzvah. 

Rashi, quoting Rav Avdimi in (Midrash)  Toras Kohanim, 
teaches that in so doing, the Torah is telling us that whoever 
fully fulfills the mitzvos of leket , shikcha and pe’ah ( i.e. 
gives tzedaka wholeheartedly, the way he is supposed to) it is 
as if he personally built the Beis Hamikdash and  brought all 
the prescribed sacrifices as mandated in the Torah. And one 
who fails to do so, it is as if the Beis Hamikdash exists, but he 
ignores it and brings nothing. 

Torah Temimah adds, that one reason for the holidays 
as prescribed is to assure that the Kohanim and the poor 
are properly taken care of by the rest of the nation, and that 
obligation, we see from here, exists all year-round. 

Now let’s go back to the admonition in Yechezkel that 
the Kohanim not eat n’veilos and treyfos. Because you are 
astute, you have no doubt already remarked that our own 
current Parashas Emor says something very similar regarding 
the Kohanim: N’veilah utreyfa lo yochal l’tam’ah ba; Ani 
Hashem. He (the Kohen) shall not eat n’veilah or treyfa to 
become tamei ; I am Hashem. 

The actual explanation gets kind of technical (see Chulin 
100b), involving various aspects of tum’ah, ritual uncleanness, 
and under what circumstances certain ritually unclean items 
impart tum’ah to a person. There is also a special, ritual form 
of slaughter for birds (m’lika) that under other  circumstances 
would result in the bird being a n’veilah. The Kohanim may eat 

IN UNIFORM 
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these birds when they are brought as a korban, but otherwise 
it would strictly forbidden to them as a n’veilah. Perhaps this 
is an extra admonition to them to be careful, and strict with 
something they are sometimes permitted. 

But the real lesson, it appears, is that of tosefes k’dusha 
: an extra measure of holiness that is expected of Kohanim, 
those who do “God’s work”, and who are habitually present in 
the holy precincts of the Mikdash.   There are other restrictions 
placed on Kohanim  in this portion of Yechezkel that appear 
to exceed that which is required by the Torah, as if they each 
were the Kohen Gadol. And that is because the rest of the 
people look to the Kohanim as teachers and role models. 
Kohanim are reputed to be “zrizim”, extra diligent in seeking 
holiness. Here, they are being taught to be zrizim. 

The tafkid, the mission, of the kohen is not just to do the 
work in the Mikdash. It is also to teach the rest of the Jewish 
People the difference between kodesh and chol, between the 
holy and the profane, between tahor and tamei  (Yechezkel 
44:23), between the exalted existence of the spirit and the 
mundane, the difference between Israel and the rest of the 
nations. To push, in one’s daily existence, for that extra 
measure of moral and religious rectitude, that sets us apart as 
a nation (and which, alas, is often so resented by others).

Yechezkel Hanavi is preparing the people, and the 
Kohanim, for the rebuilding of the Beis Hamikdash and the 
resumption of the divine service.   The best way to keep it, this 
time, is to be ever cognizant of what God expects of us. To be 

zrizim. To be eager. To be good  examples and role models for 
those who look at us and who look to us. 

And this applies, clearly, to all those who are identifiably 
in the camp of Israel, and certainly to those who are in its 
leadership.

It’s great to be a zariz, to be zealous in one’s personal 
piety, to quake and to shake, immersed in prayer and study. 
But the objective measure of authentic zealotry for the sake 
of Heaven, we are taught, lies less in the corners of your 
beard  as in the corners of your field: how zealous are you in 
providing for the poor? It’s hard to part with your hard earned 
money. Now do it anyway. Do it, zealously, as a testament to 
who you really are. Do it, zealously, for the sake of Heaven, 
as that is your faith. Do it, zealously, because the uniform 
you are wearing, whatever form that takes, is serving its true 
purpose, reminding you, and testifying to the world, that you 
are privileged to have been chosen, by the Creator Himself, 
to be an exemplar for the world in how a human being, by his 
actions, can be an expression of God’s Will in this world, how 
a Jew can be, in his everyday actions, a living expression of 
God’s holiness in this world. 
L’chach notzarta: for this you were created. 

Yerucham Baruch Reich
Parashas Emor5776 חו״ל  
ירושלים עיה״ק 

Yerucham Reich

Changes in accepted Jewish customs and particularly 
in any written Jewish law, has never been met with a 

happy reception and easy acceptance in the Orthodox Jewish 
world. Divergence in methods of prayer, manners of dress 
and societal structure, amongst hundreds of other fluctuating 
issues, have been topics of erstwhile discussion and heated 
debate over the last several centuries.

One issue in particular which is connected to this week’s 
upcoming events is the time honored custom of celebrating 
Lag B’omer and particularly the massive undertaking in 
Meiron at the kever, the final Resting place, of Rav Shimon Bar 
Yochai.  Hundreds of thousands of Jews descend upon Meiron 
on this day to pray and daven on the Yartzait (anniversary of 
death) of one of the greatest people we have known in our 
nation’s history.

Yet, the question we all have heard is, why are we 
celebrating this day? 

To be sure, the Rama (O.C. 493, 2) paskens that Lag 
Be’Omer is a day of increased Simcha and therefore we should 
celebrate it. The Mishheh Berurah (S.k. 8) writes that the 
cause for our joyous posture is because the famous students of 
Rabbi Akiva, who were passing away from a plague stopped 
dying! 

The Pri Chadash (ibid. s.k. 2) questions the reasoning for 
such a thesis, for where is the cause or reason for joy in that 
they stopped……….. dying? 

He subsequently answers that although the 24,000 students 
died and it was an inestimable tragedy, there was a reason to 
commemorate the five remaining Students who did not die 
and who, in fact, became our link in the chain of tradition. 
They were the last surviving students of Rabbi Akiva who 
transmitted the Torah to the next generation and their survival 
in the midst of devastation was a cause for some happiness. 

Another reason suggested by many Gedolim for this day’s 

TO CELEBRATE LAG HA’OMER
R’ Akiva Eisenstadt  Rosh Kollel
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R’ Akiva Eisenstadt

uniqueness and celebration is in commemoration of the day 
when Rabbi Shimon Ben Yochai left this world.  And it is at 
this point where some of the greatest poskim felt that there 
was a need for an explanation. 

No less a personage than the Chasam Sofer1, The Shem 
Aryeh2 and Rav Yosef Shaul Natanson3 inquired and wrote 
about this Yom D’Helula, day of celebration, in honor of the 
Rashb”i’s Yartzait.

Normally, on a day when a Gadol has passed away, or on 
a relative’s yartzait, the Halachah (O.C. Siman 580 Sif 2) has 
been to commemorate that day by fasting, praying and giving 
Tzedaka. It’s a day of seriousness and introspection. On the 
7th of Adar we don’t find people rejoicing for it was the day 
of Moshe Rabbeinu’s death. To change a minhag or halachah 
leaves much room for dissention and begs for a justification 
of any change.

There’s an interesting and similar question in the Responsa 
of the Minchas Yitzchok4 regarding the custom of giving tikun 
on the day of a parents’ Yartzait. 

The custom was and still is to provide an array of food 
for the people in shul in order to commemorate the memory 
of a relative’s yartzait.  The question posed to the Minchas 
Yitzchok was whether or not it was permitted to stop or 
disrupt such a custom. 

The Minchas Yitzchok is hard-pressed to find a source for 
the custom as there is no clear consensus or halachah written 
about it, neither in the Talmud nor in the Poskim. 

Yet, he writes it is an old and ancient Minhag, and one 
simply does not trifle with something which has been accepted 
as a valid custom in Klal Yisroel, especially if there is a rhyme 
and reason for the Minhag. 

That reason can be found the Sefer Chesed L’Avraham 
who conveys an interesting idea. It was, and is, the accepted 
halachah from the Shulchan Aruch to fast on a yartzait and that 
indeed does not change. Yet, the Rabbonim realized that this 
custom would most probably just fall by the wayside. Most 
of the people, they felt, were of a weaker constitution, they 
worked too hard, they were exhausted and they just couldn’t 
fast. So the Rabbonim decided that an acceptable alternative 
to remember the deceased and help his sojourn in the next 
world would be to give charity (Tzedaka), invite people over 
for a Tikun (Hachnosas Orchim) and when they would make 
a Blessing (Berachah) in memory of that person’s Neshama 
that in it of itself would be enough of a tikun.

 Similarly, one could ask, as many Poskim do ask: what is 
the deal with the simcha on the day of the passing of Rabban 
Shimon Bar Yochai? A Gadol passes and we play music and 

dance?
It seems that the Chasam Sofer and Rav Yosef Shaul 

Natanson, due to the above reasons, were actually against the 
overtly joyous celebrations in Meiron. While the Chasam Sofer 
writes that a pilgrimage to the gravesite of the Rashb”i to pray, 
say Tehillim and commemorate his life is a wonderful thing, 
the celebration of his times were a strange and insupportable 
way to do so.    

However, the Shem Aryeh writes that he had found a 
reason for the Minhag which has become part and parcel of 
minhagei Klal Yisroel. 

The Gemarah Shabbos (33a) tells us that when Rabban 
Shimon Bar Yochai incited rebellion against the Roman 
Empire they were looking to kill him. For twelve years he sat, 
hid and learned in a cave with his son, R’ Eliezer, until the 
decree was finally rescinded. He lived out a long life and was 
buried by his friends and family in Meiron. This turn of events 
was nothing short of a miracle as it was known that those 
executed by the Roman Government were never allowed to 
be properly buried. 

The Miraculous fact that he escaped, hid, lived, taught 
Torah to the next generation and was buried in an honorable 
manner is the reason why we are celebrating on this day and 
by his final resting place. We’re not celebrating his death, 
but his life and what it had lead to, what had become of 
it and for the way he had impacted the nation as a whole. 
And that celebration takes place on the day of his Yartzait to 
commemorate the concept that he was able to live a full life 
of greatness. 

The Chid”a and B’nai Yissoschar suggest that, as opposed 
to the death of Moshe Rabbeinu which was so devastating in 
that it resulted in people forgetting vast amounts of Torah5, 
the day that the Rashb’i died was the same day on which he 
directed his students to write down and revealed  many of the 
secrets of the hidden Torah. This inflow of Torah Knowledge 
is the reason we celebrate happily on this auspicious day. (and 
the reason we light fires etc. See R’ Heshy Kahan’s excellent 
Halachic treatise on the various minhagim of Lag B’omer)

In an interesting twist the Chid”a writes in his Sefer 
Maaris Ayin that while the tradition is that the yartzait of 
Rabban Shimon bar Yochai is on Lag B’omer, there is also the 
writings of Rav Shmuel Vital whose version of the writings 
of the Ariza”l does not mention anything about Lag B’omer 
being the date of the passing of Rabban Shimon Bar Yochai 
and he would not have left out that fact if it were the accepted 
tradition.. 

Therefore, the Chid’a subsequently suggests that the 



Q: What are the various minhagai availus that are kept 
during sefiras ha’omer?

A:  While some people refrain from haircuts/shaving and 
music/dancing from the beginning of Pesach until lag b’omer, 
there are others who refrain from Rosh Chodesh Iyor until 
Shevuos.1 Within this latter custom there are some who refrain 
from right after Rosh Chodesh Iyor and go all the way until 
Shevuos, while others start the minhag availos from right 
before Rosh Chodesh Iyor and therefore complete their 33 
days of mourning at the start of sh’loshes yamai hagbaloh.2 
Also to note are those who refrain from haircuts and shaving 
from the beginning of Pesach until Erev Shevuos. For those 
keeping  that custom, the exemptions of Lag B’Omer or being 
a ba’al bris (mentioned below) would not apply.3 [It should be 
understood that this minhag Arizal is not because of availos 
but rather for reasons that are kaballistic in nature that are 
beyond the scope of this article]. 

Q: Is one required to maintain his minhag from year to 
year?

A: Although some poskim advise one to stay with the same 
custom each year and changing it would require hatoras 
nedarim,4 other poskim permit one to change his custom 
from year to year without having any halachic concerns.5 In 
a situation where one has to attend a wedding of someone 
who is not being noheg availos (and he is), he should ask a 
competent halachic authority how to proceed, as although R’ 
Moshe Feinstien zt”l ruled that one may go,6 there are many 
poskim (specifically those in Eretz Yisorel) who do not permit 
one to stay for the music and dancing part of the wedding.

Q: Is the wife of the household required to take on her 

R’ Akiva Eisenstadt

husband’s minhag in regards to sefiras ha’omer?

A:  Although generally the wife follows the husband’s 
custom’s, for both leniencies and stringencies,7 if a husband 
allows his wife to follow her family’s specific mourning 
period then she may do so. Similarly, if for whatever reason 
the wife wants to change her minhag one year, she may follow 
a custom that differs from her husband.8

Q: Are there any leniencies in regards to taking a 
haircut/shaving during one’s mourning period of sefiras 
ha’omer? 

A: The custom to refrain from haircuts and music is equally 
obligated on both men and women, however if: 

	 the woman has a pressing need to get a haircut9 
	 one is the mohel, sandek or father of a child who’s 

bris is taking place during sefira (he may even do so 
the day before the bris, prior to nightfall)10 

	 one will be ridiculed at his workplace and/or risk a 
loss of money for not shaving11 

then there are those poskim who would permit one to take a 
haircut/shave during that time. 

Q: May one shave before going on a shidduch meeting?

A: This would be subjectively dependent on the situation. 
If the boy feels that the he stands to lose substantially by 
showing up with an unkempt beard then there are those 
poskim who would permit one to shave.12 If the other side 
would be completely understanding of the situation13 then this 
heter would not apply. It should be noted that those who are 
lenient permit this only for the first meeting where the initial 
impression is more delicate. 

R’ Heshy Kahan|Chaver HaKollel

HALACHIC PERSPECTIVES: HILCHOS MINHAGAI AVAILUS OF SEFIRAH

importance of Lag B’omer is that it was the day that Rabbi 
Akiva regrouped from the death of 24,000 Talmidim and went 
forth to continue and transcend what he had gone through to 
further the greatness of Torah. One of those Talmidim, and 
one of the premier and greatest among them, was Rabban 
Shimon Bar Yochai. The persistence and continuation of 
Torah, despite what they faced in those days, is what we are 
supposed to be celebrating.

Have a Wonderful Shabbos and A joyous Lag B’omer.

FOOTNOTES
1.  Shu’t Chasam Sofer Y.D. 233
2.  Shu”t Shem Aryeh siman O.C. Siman 14
3.  Shu”t Shoel U’Meishiv Mahadurah CHamisha, siman 39
4.  Chelek 6, Siman 135
5.  Masechta Temurah daf  15b
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R’ Heshy Kahan
Q: Does the minhag not to listen to music apply to recorded 
sound as well?

A: Although the minhag to refrain from listening to music was 
originally enacted in reference to live music, majority of the 
contemporary poskim extend this prohibition to listening to 
music from a tape recorder/CD/Mp3/Ipod just as well.14 

Q: Does the prohibition extend to acappella as well?

A: There are opinions that go both ways15 and if one finds him 
or herself in a situation that requires this kind of music (i.e. a 
mother that needs to keep a pleasant atmosphere in the home 
to maintain her sanity), one can be lenient.  

Q: What should one do if he finds himself in an area where 
music is being played?

A:When one finds himself in a situation where there is music, 
however his intention is not to listen such as: 

•	 being put on hold while on the telephone 
•	 riding in an elevator 
•	 being driven in a taxi 
•	 shopping in a department store 

 one need not have any halachic concerns.  

Q: Are there any situations where one may turn on music 
while being noheg availus?

A: If one is unable to fall asleep without background music he 
may do so providing it is not music of simcha. This concept is 
based on the fact that since this kind of music (i.e. classical, 
or chazanus) will not lead to “rekudim u’michalos” (dancing 
in circles, that which the original minhag was enacted for) one 
may rely on those poskim who are lenient.  Additionally, there 
are those who permit one to play an instrument if he is learning 
how to play or if he needs to play for his livelihood.  If one 
is medically required to exercise and needs to listen to music 
as a background tempo in order to make the workout possible 
then that too would be permitted.  If one can manage without 
such high tempo music and be able to exercise regardless then 
that would obviously be more halachically preferable.  

    

Q: May one purchase new clothing during the y’mai 
availus of sefiras ha’omer?

A: There seems to be no accepted issur in purchasing new 
clothing during the days when one is being noheg availos.  

Even for those communities who do have the minhag not to 
buy things that require a shechiyanu (i.e. new apartment, new 
suit, fruit etc.), one would be permitted to make renovations 
on his apartment while he is being noheg availos as this does 
not require a shechiyanu.  

Q: Is there any concern with cutting one’s nails during the 
time that one is being noheg availus during sefira?

A: Cutting nails anytime during y’mai sefirah is permitted and 
poses no halachic concerns. 

 FOOTNOTES
1. Rama 493:3
2. M.B. 493:16, Aruch Hashulchan 493:6
3. Sharai Teshuvah 493:4
4. Oral Psak said B’Shem R’ Aharon Kotler Zt”l
5. Igros Moshe O.C.  1:159, 2:95
6. O.C. 1:159
7. Minchas Yitzchok 4:83
8. According to R’ Moshe zt”l this is based on the fact that there 

will be 33 days of mourning no matter which custom is kept, 
hence it’s not really going against the custom of her husband

9. Igros Moshe Y.D. 2:137
10. M.B. 493:12
11. Igros  Moshe O.C. 2:102
12. Oral Psak said b’shem R’ Dovid Feinstein Shlita
13. In fact many times the girl would find it offensive that the boy is 

not in sync minhag yisroel, and he would actually stand to lose 
by shaving as opposed to the other way around.

14. Tzitz Eliezer 17:33, Igros Moshe O.C. 1:166
15. See Sh”Ut Shevet Haleivi as well as Sh”Ut Tzitz Eliezer who 

allude to this form of music.
16. As the listening is not being done for Simcha purposes but rath-

er to ward off anxiety etc. It is for this same reason that  playing 
music to prevent one from falling asleep at the wheel would be 
permitted as well.

17. Har Tzvi: 121
18. Psak said B’shem R’ Chaim Pinchas Schienberg zt”l
19. Igros Moshe O.C. 3:80
20. Oral Psak heard from R’ Shlomo Pearl Shlita
21. Kaf Hachaim 493:4
22. Y’Chaveh Da’as 3:30
23. Kaf Hachaim 493:17
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The verse in this week’s perasha states “You shall not 
desecrate My holy name, I should be sanctified among 

Benei Yisrael ” (22:32), is an instruction for us to never do 
anything to dishonor the name of Hashem.

The basic understanding of this verse is that a Jew should 
not do anything to tarnish the reputation of Judaism. More 
so, a Jew has the responsibility to do things within his life 
that exemplify what it means to be a G-d fearing person. The 
Shulchan Aruch (Yoreah Deah 157) conveys that the highest 
form of sanctification of Hashem’s name is martyrdom, 
meaning a Jew should give up his life rather than desecrate 
G-d’s name by public apostasy.

These explanations have at its core the individual’s 
responsibility to maintain the dignity of Judaic persona to the 
public at large.

Yet, quite interestingly, we see that Rav Moshe Feinstein 
(1895-1986) takes an expanded view on this verse by 
questioning the very placement of its instruction. If we view 
the commandments prior to this, they are the invalidation of a 
sacrifice which is less than eight days old, the prohibition of 
slaughtering an animal and its offspring on the same day, and 
the prohibition of intending to do part of the Temple service 
outside of its proper place or after the time frame designated 
for this.

What do these commands have to do with not desecrating 
Hashem’s name?

He explains a novelty regarding the verse - every mitzvah 
that we perform is an opportunity to sanctify Hashem’s name. 
This explanation is applicable, whether we are among many 
people or if we are in the privacy of our homes. Sanctification 
of Hashem’s name, according to Rav Moshe Feinstein, is a 
constant present feature within our lives.

This conveyance of how one continually is able to 
sanctify Hashem’s name, can give us insight into some other 
unique verses in this week’s perasha. In the 23rd chapter, from 
verses 9 until 22, we get a description of the Omer offering, 
the counting of the seven weeks, and the culmination of 
arriving at Shavuot. Yet, upon the descriptive verses pertinent 
to Shavuot, there is no indication of what we conceptually 
understand Shavuot to be. There is not a commemoration of 
the receiving of the Torah, nor do we see stated that we shall 
celebrate the fact that we were by Har Sinai. In fact by all 
accounts, the day appears to be one solely celebrating the 
harvest rather than the receiving of Torah by Har Sinai!

If we take a moment, to peruse the other descriptive 
holidays within the Torah we see a stark contrast between their 
depictions and that of Shavuot. For example when indicating 

the aspects of Pesach, we see written within the Torah the 
celebratory functions of matzah, maror, and the bringing of 
the korban pesach, which all have anchored attachments to the 
theme of the holiday itself. By Sukkot, we see the dwelling in 
“huts”, the taking of a beautiful fruit (etrog) and the lulav, all 
correlating to the theme of the holiday itself.

Yet here by Shavuot, we as Jews are celebrating the receipt 
of the Torah, but where are the pertinent mitzvot attached to 
the holiday commemorating this theme?

Rabbi Nathan Cardozo Shlita brings us a unique teaching 
which may shed some light on our question. The Pirkei Avot 
(3:10)  states, “Rabbi Dostai ben Yanai said in the name of 
Rabbi Meir: “Whoever forgets even one thing of his Torah 
learning, Scriptures regards him as though he his liable to 
pay with his life, for it is said, ‘ Be careful and guard your 
life greatly, lest you forget the things you saw at the time of 
revelation at Har Sinai with your own eyes, and lest they be 
removed from your heart, your entire lifetime, and you shall 
inform your children and your grandchildren of them… ‘” 
(Devarim 4:9-10).

What exactly is this teaching trying to convey?
Why would a person forgetting Torah which he had 

learned be comparable to forgetting the episode of standing 
at Har Sinai?

Is not forgetfulness part of the human condition?
Also, it is understandable that those which were actually 

there at Har Sinai and actually saw what occurred can be held 
to such a high pedigree of responsibility, but all of us, which 
were not actually there and are only learning about it, why 
would we be put on equal footing as them?

The Ramban (1194-1270) gives us the vantage point of 
lucidity, by conveying that this teaching within Pirkei Avot is 
not indicative of content learned, rather it is an illustration of 
the circumstances surrounding the learning process. Meaning 
the circumstances of our receiving the Torah back at Har Sinai 
should be comparable to how we receive the words of Torah 
today on a daily basis. The revelation of learning, of opening 
oneself to Torah as we did on that day in the past should never 
be forgotten and we are required to make it that way today in 
the present. 

Therefore, we are stating something revolutionary here. 
Holidays such as Pesach and Sukkot are commemorating 
a past experience. They have mitzvot which envelop its 
celebration to bring one’s mindset to the experience of the 
past that we are identifying with.

The Torah is not a past experience that we are trying 
to identify with; it is pertinent in the here and now. The re-
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PARSHAS EMOR; THE GIFT OF SHABBOS
R’ Boruch Yechiel Schreiber

The K’sav Sofer brings a Midrash Pliah this week which 
states that Hashem always rests his Shechina during 

Shabbos, even during “Shabbos shel Chol”. Literally Shabbos 
shel Chol means a weekday Shabbos. What is the meaning of 
a weekday Shabbos, and what is the Midrash teaching us.

I believe there is an important message being relayed in 
the words of this Midrash. On Yom Tov we say Mikadesh 
Yisroel Vihazmanim”; Yom Tov is sanctified through Klal 
Yisroel. On Shabbos we just say Mikadesh Hashabbos. We 
don’t mention Klal Yisroel.

I once heard from HoRav Moshe Wolfson Shlit”a, who 
explained the fundamental difference between Yom Tov and 
Shabbos. Yom Tov is a time destined for great kedusha. But it 
is up to us to generate that Kedusha. Thus the Kedusha is only 
brought down with the help of Klal Yisroel. Therefore we also 
mention Klal Yisroel in the Brocha.

Shabbos, on the other hand, is a gift. The Torah clearly 
states “See Hashem has gifted you Shabbos”. The Mishna tells 
us in Avos that Shabbos is a gift from Hashem to Klal Yisroel. 
A gift is something one receives gratis. You don’t work for it, 
or need to earn it. Therefore the kedusha of Shabbos is direct 
from Hashem without any involvement on our part. For this 
reason, the Brocha doesn’t mention Klal  Yisroel. 

But, says Rav Wolfosn, although Shabbos is a gift and 
doesn’t need any assistance in bringing down the kedusha, 
nevertheless if we don’t prepare ourselves properly we won’t 
necessarily feel the gift of Shabbos. If we aren’t properly 
prepared for Shabbos, it is similar to someone who receives 
an expensive wine as a gift but drinks it in a dirty and smelly 
glass. Obviously he won’t appreciate the delicious wine. 
The same is with Shabbos, if we just eat and sleep away the 
Shabbos we won’t appreciate or feel the tremendous gift that 
lies within the Shabbos.

Perhaps this is what the Midrash is teaching us. Hashem 
always rests his Shechina on us during Shabbos. The Kedusha 

is there, we don’t need to do anything to generate that 
Kedusha. This gift of Shabbos is even available for someone 
who has a “Shabbos of Chol”, a weekday Shabbos. Meaning 
someone who doesn’t behave on Shabbos as he should, and 
his Shabbos unfortunately looks like a regular weekday. 
Nevertheless the Shechina is there, waiting for him to feel it 
and become elevated by it. 

On one hand this is very encouraging. Shabbos is a gift 
and is waiting for us to enjoy it and to become uplifted by it. 
At the same time it is also an important lesson. There is a great 
gift waiting for us to enjoy and to enhance our lives, don’t 
squander the opportunity.  

I once heard a moshol from Rabbi Eli Monsour Shlit”a. 
Imagine someone purchases expensive box seats to a ball 
game. He spends a lot of money to buy the tickets, and comes 
early and stays until the end of the game. When he gets home 
and his acquaintances asked him if he enjoyed the game, he 
replies that his seat was very comfortable and he slept the 
entire time! His friends look at him incredulously. “For that 
you spent your time and money?! You can sleep at home in 
your own bed?!”

The friend looks back at them and exclaims, “Why, it 
doesn’t say anywhere on my ticket that I can’t sleep. I can do 
whatever I want in my seat!”

Obviously he missed the boat. Of course it’s not illegal to 
sleep through the game. But why would someone spend the 
time and money and waste the opportunity of enjoying the 
show. 

The same is with Shabbos. Of course we are allowed 
to sleep through Shabbos (provided we daven and eat the 
Seudos). But why waste such an opportunity? Shabbos has so 
much greatness waiting for us to enjoy. Grab the opportunity. 
Spend time with your children;  learn and daven properly. Feel 
the Kedusha and allow it to be a great start for the next week. 

I want to share a moving and short story with you. There 

creation of the experience of receiving the Torah is not a 
commemorative event solely celebrated on Shavuot, but it is 
an ongoing procession.  The words of the Torah continue to be 
revealed, every moment that we open a sefer, go to a class, or 
recount what we have learned.

Torah must be something that we see as a part of our daily 
lives. It is a part of every instant and every breath. It is in 

this regard that the sanctification of Hashem’s name becomes 
highlighted in what Rav Moshe Feinstein describes as being 
what we do both publicly and privately.

Sanctification of Hashem’s name emanates from the 
constant attachment we have to the words of the Torah,

This attachment allows for every moment to be a revelation 
of the Torah at Har Sinai - all we need to do is receive it. 
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is a little seven year old girl who is courageously battling 
leukemia since she was just two years old. This week she 
underwent a crucial procedure  which, be”h can be a turning 
point to her full recovery.

Last week, a video clip circulated of this little girl dancing 
, while the world famous Yaakov Shwekey gave her a full 
private concert to celebrate her birthday.  Two unaffiliated 
girls were taken with the contagious emotion, and they were 
each individually inspired to observe the Shabbos this coming 
week. 

Subsequently the message spread, and more and more 
people came forward to strengthen their Shabbos observance 

in her Zechus. Indeed Shabbos proclaims, “If you keep me, I 
will watch over you”. 

The doctors, surgeons, and nurses can only do what is 
humanly possible. But if we strengthen our Shabbos, we bring 
immeasurable brocha and kedusha into our lives as well as 
bring refuah and beracha to others who desperately need it as 
well. 

Let us make a commitment to be michazik in any way our 
Shabbos. Let’s do it for ourselves, let’s do it for Klal Yisroel. 
And Please Daven for RUCHAMA MALKA BREINDEL 
BAS SHAINA SHIFRA among all the other Cholei Yisroel

In this week’s parshah, the expression Shabbos shabbason 
is used twice, once with regard to Shabbos (23:3) and 

once with regard to Yom Kippur (23:32). But with respect 
to Shabbos, the Torah writes that it is a Shabbos LaHashem, 
while with regard to Yom Kippur, the Torah writes Shabbos 
shabbason lachem. This should catch us all by surprise. 
Shabbos is all about oneg – lachem, while Yom Kippur is 
all about Hashem. Why with regard to Yom Kippur does 
the Torah say lachem and with regard to Shabbos the Torah 
says LaHashem? R’ Shalom Shwadron explains that on 
Yom Kippur we spend all day in shul, davening and coming 
closer to Hashem, and so the Torah tells us – this is all really 
lachem – it is for your benefit. On the other hand, Shabbos 
is a day of rest and enjoyment – menuchah and oneg. It is 
very easy to forget Hashem, and so the Torah stresses that it 
is LaHashem – remember to intend that your menuchah and 
oneg be performed for the sake of Heaven. Certainly, Hashem 
gave us a day of rest and a day to enjoy, but we do it because 
Hashem commanded and not because it’s simply good and 
enjoyable for us. R’ Shalom continues: We daven on Shabbos 
that we should have a menuchah sheleimah – a complete rest 
– she’atah rotzeh bah – that You want. It is a wonderful day 
of rest – but it’s a rest that You Hashem want.  And then we 
continue: Yakiru banechah v’yeidu – we recognize the fact – 
ki mei’itchah hi menuchaschem – we recognize that the entire 
lachem – all the enjoyment – we have on Shabbos is from You 
and we wish to channel it all towards You.

A number of times on Shabbos we daven ve’yanuchu 
bo Yisroel, Yisroel should rest on it [Shabbos]. In the re’tzei 
section of Birchas HaMazon we daven she’lo te’hei tzara, 

ve’yagon, veanachah beyom menuchaseinu. It would make 
sense to daven every day in bentching that we should not 
experience troubles and worries. Why do we daven for this 
specifically on Shabbos? R’ Shalom explains that this tefillah 
is preceded with yom zeh gadol ve’kadosh hu le’fanecha 
lishbas bo ve’lanuach bo be’ahava kemitzvas retzonecha, for 
this day is great and holy before You, to rest on it with love like 
You commanded us and like You want. Why do we rest? Why 
do we enjoy ourselves? Because we want to do your will. And 
therefore we ask that on Shabbos specifically we should not 
have troubles and sorrows. We beseech Hashem to give us the 
ability to fulfill this great mitzvah or resting on and enjoying 
Shabbos. We are not davening a general tefillah not to have 
troubles. That is certainly something we should always daven 
for. On Shabbos we are davening that we have the ability to 
fulfill the mitzvah of Shabbos properly and at the same time 
we are internalizing the truth that all the enjoyment we have 
over Shabbos should be channeled towards Hashem.

The Torah tells us to bring a minchah chadashah on 
Shevuos. This minchah is different than other Menachos in 
that other Menachos may not be chometz, while this one must 
be baked chometz. Why so? The reason, says R’ Shalom, is 
that this is the minchah for Shevuos – the minchah for the day 
we received the Torah. And Torah is anything but bland. On 
Shevuos, the korban must be geshmak because the Torah – 
and living a Torah life – is geshmak. One must enjoy Torah; 
one must enjoy living the Torah. And so its korban is chometz 
and not simple and bland matzah. The minchah on Shevuos 
is called Minchah Chadashah. The Kli Yakar explains that 
this teaches us to treat the Torah as new each day. And if one 
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learns properly, he will indeed find newness and sweetness in 
the Torah that he did not experience yesterday. He can truly 
experience a new Mattan Torah each day. An integral part of 
Torah and living a life of Torah is feeling a newness each and 
every day. 

R’ Shalom points out a difference between the korban 
brought on Shevuos and the Omer korban brought on Pesach 
(from which we count until Shevuos). The Omer is brought 
from barley, while the shtei halechem on Shevuos is brought 
from wheat. The Omer korban allowed everyone to begin 
eating from the new crop of wheat, while the shtei halechem 

on Shevuos allowed the new crop of wheat to be brought in 
the Beis HaMikdash. The Korban Omer which permitted the 
eating of the new crop is brought from barley – animal feed 
– to hint to us that while we certainly must eat, we should 
remember that eating is an animalistic need. Do not make 
it so important. And therefore the korban which renders the 
new crop permitted is brought from animal feed. But the shtei 
halechem permitted the new crop into the Beis HaMikdash. 
Our spiritual food is important – and therefore it is brought 
from wheat – giving primacy to our spiritual needs. 

 

Rabbi Avraham Greenwald

OUR BIGGEST PRAISE
R’ Ari Mandel

The end of this week parsha discusses the well-known 
episode of the mekalel. The pasuk states, ‘And the son of the 
Israelite woman pronounced the [Divine] Name and cursed. 
So they brought him to Moshe. His mother’s name was 
Shelomis bas Dibri, of the shevet of Dan.’ (24; 11)

Rashi comments and says that the reason why we mention 
his mother’s name is to tell us the ‘shevachin shel Yisroel’; the 
praise of klal Yisroel, which was, that only she was involved in 
immoral behavior.’(24; 11) In all the years bnei Yisroel were 
in Egypt only one person acted inappropriately, and that was 
her. This was a praise to the level of kedusha in which the bnei 
Yisroel lived with in Egypt. 

At the end of parshas Shelach however, by the incident of 
the mikoshesh eitzim, one who violated the sacred Shabbos, 
Rashi speaks disparagingly of bnei Yisroel by saying ‘for they 
had kept only one Shabbos, yet on the second one, this man 
came and desecrated it. (15; 32)  

On the surface it seems a little perplexing. By the 
mikoshesh eitzim you had one person commit an aveira in 
which Rashi commented that it was a humiliation for the entire 
nation. But here, which seems very comparable, we have one 
person who committed an aveira yet Rashi commented to the 
contrary-by praising klal Yisroel. What can be the difference 
in these two similarities that would cause such a significantly 
different opinion from Rashi?

Reb Moshe Druk, Shlit’a offers the following idea. 
Two individuals can be walking down the same street at 

the same time. If you were to analyze it, one of them can see 
certain things that the other one cannot. The way Hashem 
setup the world is that people only see the things that they 

deserve to see. A person who is not strict with himself on what 
and where he looks, will come into contact with inappropriate 
things because he created a callous attitude in his mindset. 
However, a person who was walking down the street and saw 
someone doing a type of chessed was because he must have 
had a connection to that particular deed; one sees what he 
has a spiritual connection to. On the reverse side, if you see 
something that you shouldn’t have, that was because your 
spiritual safeguard was not up to par.

By the event of the mikosesh he carried out his aveira 
in the eyes of the public-he was mechalel Shabbos in front 
of the masses and many people witnessed it. The mere fact 
that they witnessed it was showed them that they had some 
type of connection to chillul Shabbos. But this woman, she 
performed her aveira in the privacy of her own tent. Only 
one person doing a heinous act and nobody else heard it. This 
confirmed that no one else had a connection to that kind of 
behavior! What bigger praise can there be for klal Yisroel than 
that? Living all these years in the filthiest country at the time, 
yet no one was exposed to such low morals. 

A person has to know that whatever they’re exposed to 
they have a connection to. The more we watch ourselves and 
battle the daily obstacles before us, the more we can protect 
ourselves and our neshomas from inappropriateness. By 
distancing ourselves and being careful what we see can ensure 
us that we have no connection to this filthy world and it will 
allow our very surroundings to be the ultimate proof of that.
May we all be zoche to have only spiritual eyes and ears. 



A PROJECT BY THE MANHATTAN BEACH COMMUNITY KOLLEL

If You Would Like To Subscribe To The Weekly "Shtieble" Please Email Mbkollel@aol.com  - To Dedicate An Issue Please Call 917-312-0951


