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POTENTIAL PRIORITIES 

 As a rule, a kohein is not allowed to come in contact with the dead. Except for an 

abandoned corpse that had no one else to attend to its hi are his immediate relatives 

listed specifically by the Torah: His wife, father, mother, son, daughter, brother and sister. 

This makes sense. After all, these are the people closest to him. The order however, is 

somewhat surprising. Naturally, one would expect the Torah to first mention his parents, 

then (r"l) his children etc. Yet the Torah seems to place his wife above all others despite 

the fact that she's neither a blood relative, not is their relationship necessarily a 

permanent one. Logically, it should be listed after his siblings who he is related to. 

 HaRav Zalman Sorotzkin zt"l (Sefer Oznayim LaTorah) suggests the following 

approach:  As important as a child's relationship with his or her parents, it is built on the 

past. And while it is true that mesorah is extremely important, that is only because it 

serves as a window to the future. Our history is only important inasmuch as it helps us 

grow in the future. And this, is the relationship between a husband and wife. They get 

married with their eyes set on the future. B'ezras Hashem they will have children and 

raise the next generation together, but even before this (and perhaps beyond this as well) 

they will grow together, impacting on each other. Yes it is true that they are not bound to 

each other like other relatives, and their relationship might have been a relatively short 

one, but as long as they are living together, they're common goal is one of growth. As 

such, the loss of this relationship is something which needs to be mourned first and 

foremostץ 

 This is a lesson for life, the importance of which is realizing our potential.  As long 

as we live, we can continue to grow and continue to build for the future.  Everyone of us 

has something to contribute to the world and if we follow through on this, then we are 

living our lives to the fullest. 

ז“ ת ש ע א מ ו ר         פ ר ש ת  



 

 

CHODOSH IN CHUTZ LA’ARETZ 

 

 The pesukim in our parsha inform us of the prohibition of chodosh: In the times of the Beis HaMikdash, on the second night of Pesach, beis 

din would go out to the fields and harvest a bundle of the new crop of barley. The next day, this harvest was offered as the korban ha’omer and at 

which point it became permissible to eat from the new crop. Before the korban ha’omer was offered, it was prohibited to eat from the new crop, which 

is defined as any grains that had been planted since the korban ha’omer of the previous year. The prohibition is not limited to barley, but rather 

includes all five species of grain: wheat, barley, oats, spelt, and rye. This means that if a farmer planted wheat at the beginning of Nissan, he would be 

able to partake of his produce as soon as it grew and ripened. His neighbor however, who planted his crop two weeks later on chol ha’moed, may not 

enjoy his wheat until the following chol ha’moed Pesach, one year later. In the event that the korban ha’omer was not brought by the end of the day, or 

in our times, when ba’avonoseinu ha’rabbim we don’t have a Beis HaMikdash, the passing of the “first day of the omer” itself renders the new crop 

permissible.  In Eretz Yisroel, everyone agrees that chodosh is prohibited. Whether or not this prohibition applies in chutz la’aretz as well, is a matter of 

debate, and the topic of our discussion. 

 The mishna in Kiddushin  (36b) tells us that any mitzvah that is related to agriculture applies only in Eretz Yisroel, with the exception of orlah 

and kilayim, and, according to R’ Eliezer, chodosh. R’ Eliezer’s reasoning is that since the Torah says “b’chol moshvoeichem” (in all your dwelling 

places) which implies chutz la’aretz as well. The chachamim understand these words to mean that the prohibition of chodosh only applies after k’lal 

Yisroel has settled in Eretz Yisroel, as opposed to from the time of their initial entry. Although halacha usually follows the majority opinion, 

nevertheless many Rishonim (Rif, Rosh, Rambam) rule that the halachos apply in chutz la’aretz as well, since the mishna in meseches orlah tells us 

that chodosh is prohibited in chutz la’aretz as well.  The Ohr Zarua, however maintains that the halacha follows the opinion of the chachamim in 

meseches Kiddushin and one need not be concerned about chodosh outside of Eretz Yisroel. However, since we generally follow the majority opinion, 

it would seem that one indeed needs to be concerned about chodosh in chutz la’aretz as well and this is indeed the ruling of Shulchan Aruch. Yet until 

recently, very few people in chutz la’aretz have been concerned about eating chodosh. On what basis have people throughout history eaten grains 

without worry? 

 One of the first to address this issue was the Rosh who wrote in a teshuva (klal 2; siman 1) who explained that since the vast majority of 

produce available is always from last year’s crop, one can safely assume that whatever he consumes is yoshon (not chodosh). Whether or not one 

can rely on this heter nowadays is questionable. The Rosh adds however, that there were years in which sufficient grain was not available. In such a 

case, it is clear that whatever grains were available were from the new crop and prohibited. The Rosh himself, did not publicize this at the time, to 

prevent people (who wouldn’t listen) from sinning willingly. He continues to develop another heter; that of s’feik-s’feika (a double doubt), which is 

generally permitted. He reasons that perhaps this grain is from last year’s crop which is altogether permitted, and even if it is from the new crop, 

maybe it took root before Pesach and is also permitted. The Rema writes that although chodosh is prohibited in chutz la’aretz as well, one can 

consume grains freely, provided he does not know them to be chodosh, because of the above s’feik-s’feika. 

 The Bach however, takes a completely different approach, and while he agrees that one who plants grains in chutz la’aretz is prohibited from 

partaking of them until after the following omer, this only applies to grains grown by a Jewish farmer. Grains grown by non-jews outside of Eretz 

Yisroel, as are the vast majority of grains sold in chutz la’aretz, he contends, is completely permitted. See also the Be’er Hagolah who offers the 

following explanation as to why most people are not concerned about chodosh in chutz la’aretz. It should be noted however, that the Gra argues that 

this approach is without basis and may not be relied on. Most authorities do agree that the opinion of the Bach is a da’as yachid (minority opinion). 

 There is one more leniency found in the Rishonim, and that is the opinion of the Rebbi Baruch (as quoted by the Rosh) who understood that 

although chodosh in chutz la’aretz is prohibited even is the grain is gown by non-jews, this prohibition is only by rabbinic decree, and only applies to 

lands that are close in proximity to Eretz Yisroel. Accordingly, he argues, chodosh in Europe and other parts of the world is permitted. The Aruch 

HaShulchan understands this approach to be the halacha and writes that it is on this which the vast majority of people rely. 

 In recent years, more and more people in chutz la’aretz have started to be careful to eat only that which they know to be yoshon. While doing 

so is certainly commendable, those who are not machmir have what to rely on. As with all areas of halacha, one should consult his own Rav as to how 

to conduct himself based on his own personal situation and sets of circumstances. What we would like to point out however, that eating chodosh which 

was imported to Eretz Yisroel is very questionable. It is worth mentioning that, although not properly enforced, the official policy of the Rabanut 

HaRashit (non-mehadrin) is to not allow the import of items that are not yoshon. Moreover, the minhag in Eretz Yisroel is to only eat products that are 

known to be Yoshon. This is especially important for people who send packages of bought or home-baked products to their children or family who are 

living or studying in Eretz Yisroel.  
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