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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Vayishlach – Vol. 11, Issue 8 
 לז"נ הרב זלמן יוסף ב"ר אריה ליב ז"ל

)32:11קטנתי מכל החסדים (  
Hashem promised to protect Yaakov and return him safely to the land of 
Canaan. Nevertheless, as he prepared to face his brother Eisav who was 
approaching him with an army of 400 men, Yaakov became very 
frightened. Why wasn’t he confident that Hashem would protect and save 
him in fulfillment of His promise? Rashi explains that Yaakov feared that 
perhaps the miracles Hashem performed for after the promise him had 
depleted his supply of merits. 
It is curious to note that after hearing somebody make a blessing, most of 
the time we answer simply, “Amen.” However, after hearing a person say 
Birkas HaGomel, we respond, אמן מי שגמלך כל טוב הוא יגמלך כל טוב סלה – He 
who has bestowed upon you all good should continue to bestow upon you 
all good. What is unique about this blessing, and why do we respond to it 
in such a lengthy and atypical manner? 
The Gemora in Shabbos (53b) relates an interesting episode. A poor man’s 
wife passed away shortly after giving birth to a child. He didn’t have the 
means to hire a nurse-maid for his newborn, who would have died if not 
for the fact that the father’s body was miraculously transformed and 
became capable of nursing the baby. Commenting on this story, the Amora 
Rav Yosef praised the man, saying that he must have done great deeds if 
he merited such an open miracle. Abaye, on the other hand, remarked how 
lowly the man must have been that he needed a miracle performed on his 
behalf. What are Rav Yosef and Abaye arguing about, any why did Abaye 
denigrate a man whose merits were sufficient to justify the miraculous 
salvation of his orphaned child?  
In the introduction to his book, the Shalmei Nedorim explains that Abaye’s 
intent was not to say that the man was wicked. After all, he did merit such 
an extraordinary miracle. Rather, Abaye was lamenting the fact that the 
man was forced to use up so many of his merits as a result of the miracle 
that was performed on his behalf.  
With this explanation, the Shalmei Nedorim beautifully explains that 
Birkas HaGomel is recited after a person has been saved from illness or 
other potential danger. While we are happy that the person making the 
blessing survived, we are also afraid that it may have come at the expense 
of whatever merits he had accumulated until now. Therefore, a simple 
“Amen” won’t suffice, and we must add a special supplication requesting 
that the good should continue and not be depleted through this miracle. 

)32:25ויותר יעקב לבדו ויאבק איש עמו עד עלות השחר (  
Rashi writes that after ferrying his family across a stream, Yaakov 
returned to the other side for some small earthenware pitchers that he had 
forgotten. The Gemora in Chullin (91a) derives from here that the 
possessions of the righteous are more precious to them than even their own 
bodies. As we are accustomed to viewing righteous tzaddikim as totally 
divorced from all mundane physical matters, how are we to understand 
why their property is so important to them? 
The Torah L’Daas (Vol. 9) sheds light on this perplexing issue by 
recounting an amazing story. There was once a gathering of leading 
Rabbis in the house of Rav Chaim Volozhiner. In honor of the esteemed 
guests, his Rebbetzin set the table with her finest dishes and most valuable 
china. During the meeting, one of the Rabbis stood up to excuse himself, 
but accidentally pulled part of the tablecloth with him, sending everything 
that had been on the table loudly crashing to the floor.  
While everybody else was anxiously checking how much damage had 
been done, Rav Chaim confidently declared, “There’s no need to worry, 
because nothing broke.” The assembled Rabbis were astounded to hear 

Rav Chaim seemingly in denial, as he had witnessed the noisy spill 
together with them. Yet when they checked the dishes, they found them 
exactly as he had announced: completely intact and totally undamaged! 
They were astonished and demanded an explanation for this miraculous 
episode.  
Rav Chaim explained that he was careful to check and ensure that every 
ruble he received was 100% “kosher gelt,” money which was free of the 
smallest question of deceit or theft. It was with such money that he had 
purchased this china, and he knew that it must therefore be indestructible! 
In light of this story, it is now quite understandable why Yaakov and other 
tzaddikim would be so protective of their hard-earned possessions.  

יעבר נא אדני לפני עבדו ואני אתנהלה לאטי ... עד אשר אבא אל אדני שעירה 
)33:14(  

The Ponovezher Rav, Rav Yosef Shlomo Kahaneman, was once collecting 
money in New York on behalf of his yeshiva in B’nei B’rak. He was 
riding the subway, on his way to meet with a potential donor, when a 
group of unruly teenagers decided to have fun with the elderly Rabbi. 
They came over and began pestering and disturbing him. He was afraid 
that they might follow him to his destination or even attack him, but how 
could he escape them in an unfamiliar city?  
Fortunately, the Ponovezher Rav remembered that the Medrash relates 
(Bereishis Rabbah 78:15) that in Talmudic times, whenever the Sages had 
to meet with the Roman government to lobby against its oppressive 
decrees, they would first review Parshas Vayishlach, which teaches the 
rules for interacting with Edom while we are in exile. Quickly reviewing 
the parsha, Rav Kahaneman developed a brilliant plan based on advice 
given by the Gemora (Avodah Zora 25b).  
Feigning ignorance, he asked the unruly teens for directions to a certain 
part of town. Excited at their “good fortune,” they were more than happy 
to offer to personally escort him there. They told him he should get off 
with them at the next stop. When the doors opened, the youths told the 
Rav to hurry up and exit. Rav Kahaneman, pretending to be even older 
than his years, took laborious steps and “honored” them with exiting first, 
which they were more than happy to do. A few seconds later, the Rav was 
still walking toward the doors when they closed and the subway took off – 
minus his tormentors!  
The Ponovezher Rav explained that just when Yaakov thought he was 
finally free of his wicked brother, with his gifts accepted and Eisav’s wrath 
placated, Eisav offered to accompany him on his journey. Yaakov, fearing 
the spiritual influence of his evil brother, commented that because of his 
large load and small children, he wouldn’t be able to keep up with Eisav’s 
pace. He therefore proposed that Eisav proceed ahead and he would 
eventually catch up, something that he never got around to doing ... and 
teaching his descendants an eternal and invaluable lesson. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (32:23) that because Yaakov placed Dina in a box and 
withheld her from being a good influence on Eisav, he was punished when 
she was abducted by Sh’chem. What was his sin when the Gemora in 
Pesachim (49b) teaches that allowing one’s daughter to marry an 
ignoramus is tantamount to tying her up and placing her before a lion to be 
devoured? (Moshav Z’keinim, Rav Ovadiah Bartenura, Yishm’ru Daas, 
Torah Temimah Bereishis 32 footnote 9, Noam HaMussar, Ayeles 
HaShachar, M’rafsin Igri, Ma’adanei Asher 5771) 
2) The Torah teaches (32:33) that as a result of the angel’s wounding 
Yaakov in his thigh, the Jewish people do not eat the sciatic nerve. Will 
this prohibition always be in effect? (Shu”t Binyan Shlomo, S’dei Chemed 
Klalim Gimmel 36) 
3) Why did Shimon and Levi first kill the men in Sh'chem's town and only 
afterward kill Sh’chem and his father (34:25-26), when they were the 
primary perpetrators of the crime? (Bod Kodesh) 
4) Upon learning of Shimon and Levi’s tricky plan to take revenge against 
Sh’chem and his townsmen, Yaakov made no rebuke concerning their 
actions and motivations but simply expressed (34:30) his concern about 
the possibility of reprisals by the surrounding towns. Before his death, he 
castigated (49:5-7) in strong terms the violence and anger they 
demonstrated in their conspiracy. If he disapproved of their actions, why 
didn’t he admonish them immediately upon learning of their actions so 
that they could repent? (MiTzion Mich’lal Yofee) 
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Answers to Points to Ponder: 
1) The Moshav Z’keinim suggest that at this time Eisav may have been 
open to repenting, as evidenced by his offer (33:12) to travel alongside 
Yaakov, meaning equal to him in his religion. The Bartenura answers that 
Yaakov’s intentions were negative. He specifically wanted his brother to 
remain wicked so that he would not merit the fulfillment of his father’s 
blessings. The Alter of Kelm explains that although Yaakov’s actions 
were technically justified, Hashem also examined the subtle points of his 
motivation. He found that Yaakov closed and locked Dina’s box with more 
force than was necessary, thereby demonstrating a certain smugness. In the 
words of Rav Chaim Shmuelevitz, Yaakov should have instead released a 
“krechtz” (groan) as an expression of the feelings of sadness that he was 
forced to withhold his daughter from his brother. Rav Aharon Leib 
Shteinman posits that even if Yaakov was correct, he was punished for 
deciding immediately to hide her without even stopping to consider the 
possibility that she could help Eisav. Alternatively, Hashem recognized 
that even if Eisav began to repent Yaakov would still refuse to let Dina 
marry him to assist him with his growth. The M’rafsin Igri suggests that 
Dina was so lofty that Eisav could not spiritually harm her, while she 
could at least possibly help him to some degree. 
2) Rav Shlomo HaKohen of Vilna writes that in the Messianic era the 
consumption of the sciatic nerve will be permitted. He explains that there 
are 365 sinews in the human body, each of which is associated with one of 
the days of the solar calendar. The Zohar HaKadosh teaches that the sciatic 
nerve corresponds to Tisha B’Av. By dislodging it, Eisav’s angel gave 
strength to his descendants to destroy the Beis Hamikdash twice on that 
day. In the times of Moshiach, this damage will be reversed as the Temple 
will be permanently rebuilt, and the sciatic nerve will become permitted. 
The Torah alludes to this concept in stating that as a result of the angel’s 
wounding Yaakov in that place, the Jewish people don’t eat it until the 
present day, implying that there will come a time after the present day 
when it will be eaten. However, the S’dei Chemed disagrees and brings 
several proofs that it will be forbidden even in the Messianic era. 
3) Rav Berel Povarsky cites the Rambam (Hilchos Melochim 9:14), who 
explains that the townspeople were killed because one of the seven 
Noahide mitzvos is the requirement to establish courts. Because they were 
aware that Sh'chem had sinned by forcibly stealing Dina and having 
relations with her and did nothing to judge him, they were liable to be 
killed. Since the entire reason that they were killed was for their failure to 
punish Sh'chem, if Shimon and Levi had first killed Sh'chem, there would 
no longer be grounds to kill the rest of the townspeople since at the end of 
the day, his judgment had been carried out and they were no longer 
sinning by neglecting to punish him, so Shimon and Levi killed them first. 
4) Rav Avigdor Nebenzahl explains that when Yaakov confronted 
Shimon and Levi about the potential dangerous consequences of their 
actions, they defended themselves by saying that even though he was 
logically correct, they were simply unable to sit idly by and watch their 
sister be defiled. Yaakov accepted this answer until they later sold Yosef 
and ignored his emotional pleas for brotherly mercy, at which point they 
contradicted their original argument and left themselves without any 
defense for killing Sh’chem, so Yaakov rebuked them before his death. 
This explains why Yaakov said that in their rage they murdered people, 
and they willingly uprooted an ox. Rashi explains that the ox refers to 
Yosef, as it was their treatment of Yosef which brought back the original 
claim against their conduct in Sh’chem. 
© 2015 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayishlach – You Can Have Everything 
Yaakov, upon returning to Eretz Canaan, discovers that Eisav is 
approaching with four hundred men armed to the teeth.  In preparation for 
the impending confrontation with his brother, Yaakov sends emissaries to 
bring many herds of livestock to appease him.  Indeed upon meeting 
Yaakov, Eisav’s brotherly feelings and compassion are aroused.  He tells 
Yaakov, “I have a lot; my brother, let what you have remain yours.”  
Yaakov responds, “Please accept my gift which was brought to you, for 
Hashem has been gracious to me and I have everything – kol.”  Rashi 
points out that while Eisav referred to his great wealth as “rav – a lot,” 
Yaakov called his possessions “kol – everything.”  It would seem that this 
discrepancy of terminology could account for the fact that Yaakov did 
indeed part with his possessions while Eisav finally agreed to accept them.   
What is the difference?  Wouldn’t Yaakov no longer have kol if he gave 
away part of his wealth? 
The Medrash (Shir Hashirim Rabba 1,13) states, “No man dies with half of 
what he desires in his possession.  If he has 100 he wants 200; if he has 
200, he wants 400.”  You may have plenty but you could always use more.  
How then did Yaakov declare I have everything?   

Yaakov knew the secret to wealth and satisfaction.  “Who is wealthy?  He 
who is happy with his portion” (Avos 4,1).  He realized that whatever he 
owned came from Hashem as he averred, “Hashem has been gracious to 
me.”  If Hashem ordained that he should have a certain amount that is all 
he needed and therefore he had everything.  If Hashem gave him more, 
then he again would have everything.  If He took away some, then the 
remainder would be everything that he needed.  Once Yaakov had decided 
that it was appropriate to offer the tribute to Eisav, he had already 
determined that what remained was what Hashem had intended for him 
and that was everything.  Eisav, on the other hand, could always use more. 
Each of the Avos had this same attitude.  In Parshas Chayei Sarah we read, 
“And Hashem blessed Avraham with everything – bakol” (Bereishis 24,1).  
In Parshas Toldos, Yitzchak declared, “Who is the one who hunted game, 
brought it to me and I partook of everything – mikol?” (Bereishis 27,33).  
Avraham obviously did not have everything and Yitzchak certainly did not 
partake of every delicacy, yet in their eyes it was kol – everything – no 
more and no less. 
Most of us have – on one level or another – entered the rat race.  There is 
always something physical or material that we are lacking.  The problem is 
that this is a race that no one can win.  If you have 200, you want 400, and 
so on.  However, once we decide that what we have is all that we were 
meant to have at the present time, then right now we have everything.  
And if we have everything we should be happy.  As Rav Noach Weinberg 
put it, “If we are not happy with what we have right now, how can we 
expect to be happy with what we get in the future?” 
Therefore we say in bentching, “May the Compassionate One bless…us 
and all that is ours just as our forefathers, Avraham, Yitzchak and Yaakov 
were blessed with bakol, mikol and kol.  So may He bless us all together 
with the perfect blessing.”  Indeed this is the perfect blessing.  “And let us 
say Amen!” 
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Vayishlach - Defining Victory / Diverse Motivations 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's Commuter Chavrusah 
Tapes on the weekly portion: CD #923 – The Name of Binyamin Good Shabbos! 
Victory Is Defined As Achieving One's Stated Objective 
After fighting all night with the guardian angel of Eisav, the malach tells 
Yaakov "Let me go, for dawn has arisen." Yaakov responds, "I will not 
send you free unless you bless me." The malach asks Yaakov his name. 
Yaakov answers that his name is Yaakov. The malach responds "Your 
name will no longer be called Yaakov; it will be called Yisrael, for you 
have struggled with the Divine and with men and have overcome." 
[Bereshis 32:27-30] 
Yaakov has struggled with Divine refers to his wrestling with the malach. 
What does it mean "he has struggled with men and has overcome"? Rashi 
says this refers to his struggles with Eisav and Lavan. Yaakov has emerged 
victorious from his confrontations with both Eisav and Lavan.  
Rav Moshe Soloveitchik, zt"l, (Lucerne/Zurich, Switzerland) asks an 
interesting question. It is understandable to say that Yaakov Avinu was 
victorious with his uncle Lavan. Lavan tried to cheat him; he tried to rob 
him; he gave him trouble. At the end of the day, at the end of the sojourn 
in the House of Lavan, Yaakov was in fact victorious. Yaakov came out 
intact with his family and with his children and he was very successful 
financially.  
But how can we term what happened in Parshas Vayishlach (in terms of 
the encounter with brother Eisav) as a victory? Yaakov is afraid of Eisav; 
he is subservient to him; he is servile; he bows down to him continuously; 
he appeases him. This isn't victory. This is appeasement! How can the 
Torah describe this as "Sarisa im anashim vatuchal" [you have striven with 
men and have overcome]? How is Yaakov victorious if Yaakov had to pay 
Eisav off and act like a slave to him? 
Rav Moshe Soloveitchik offers a very interesting thought: If we ask this 
question, we do not understand the meaning of the word "victory". Victory 
does not necessarily mean that one vanquishes his enemy. The definition 
of victory is achieving what one started out wanting to achieve. Victory is 
achieving that goal regardless of how it is achieved. Yes, Yaakov could 
have in fact tried to tough it out with Eisav, but it may have cost him his 
family or part of his family. Yaakov Avinu was not interested in boasting 
rights, such as "I showed my brother! I really gave it to Eisav!" Yaakov 
was interested in remaining alive. He was interested primarily in being a 
servant of G-d. He was interested in preserving his family. At the end of 
the day he achieved all of those goals. 
Rav Moshe Soloveitchik told this idea over to a couple that had come to 
him for marital counselling. In marriage, as we all know, there are many 
times disagreements between husband and wife. Often the issue about 
which they argue becomes secondary to the larger issue of "Who is going 
to win?" Each side digs in their heels because they want to achieve 
victory. Rav Moshe Soloveitchik told the couple that they should each 
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define victory as achieving Shalom Bayis [Domestic tranquility] in their 
home.  
As we all know, when peace dwells between husband and wife, the 
Shechinah [Divine Presence] dwells between them. The desired goal 
should not be "I want to go to my parents for Yom Tov and you want to go 
to your parents for Yom Tov" or "I want to do it this way and you want to 
do it that way". Victory is when the Shechinah dwells between them. If the 
way to achieve "Shechina shreyua beineihem" is in fact to give in, then 
that is not considered a defeat, it is considered a victory. 
This does not only apply in relationships between husbands and wives, but 
it applies in relationships between other people as well. When people get 
into arguments (machlokes), the desire to win is so overwhelming that, at 
the end of the day, nothing else counts. All of us need to realize that when 
we have an adversary, the real adversary is not the person with whom one 
argues; the adversary is the yetzer harah [evil inclination] that tells us to 
prolong the machlokes. 
Victory is not achieved by getting one's way and not by vanquishing one's 
opponent or not by getting him to admit that he is wrong. The real victory 
is achieved when machlokes ends and the yetzer harah is defeated. We 
must always keep in mind: The adversary is not my landlord; the 
adversary is not my boss; and the adversary is not my neighbor. The 
adversary is the yetzer harah that continuously tells us "Don't give in. 
Don't be a wimp. You need to stand up for your rights!" 
A Parting Of Company Between Comrades In Arms 
The Torah records the terrible incident that happened to Dinah, daughter 
of Leah. She was violated by Shechem, son of Chamor. Shimon and Levi, 
two of Yaakov's sons, were terribly upset about this and wanted to defend 
the family honor. They devised a plan to have all the males of the town 
circumcise themselves and when they were weak, killed all of them. 
It would seem that Shimon and Levi were cut from the same cloth, so to 
speak. They apparently had similar natures, similar desires, and similar 
temperaments. Neither could stand for such injustice towards a family 
member. Although Dinah was a sister to all the brothers, it was Shimon 
and Levi who became comrades in arms in devising and executing the plan 
for revenge.  
In Parshas Vayechi, when Yaakov blesses his children, he lumps Shimon 
and Levi together. In fact, he seems to curse them rather than bless them 
and tells them "therefore I will divide them in Jacob and I will disperse 
them in Israel." [Bereshis 49:7] They were the only two tribes that did not 
get their own portion of land in Eretz Ysrael. Shimon had a portion of the 
inheritance that was granted to the Tribe of Yehudah and the Tribe of Levi 
was dispersed among the different cities of Israel. It thus seems that 
throughout their lifetime, Shimon and Levi were two peas in a pod. They 
shared this common temperament of zealousness and that's the way it was 
throughout their lives.  
And yet we see that there was a demarcation and a parting of company 
between Shimon and Levi. During the incident in the desert when Zimri, 
Prince of the Tribe of Shimon, publicly preformed an act of immorality, 
Pinchas, grandson of Aharon, of the Tribe of Levi took up the mantle of 
zealousness and killed him. In that incident, Chazal tell us, the members of 
the Tribe of Shimon sided with their prince. Ironically, a descendant of 
Levi took up arms here against his old comrade in arms, his old ally from 
the battle of Shechem. In this incident, they split and went on divergent 
paths.  
The Netziv makes an observation on the pasuk "And it came to pass on the 
third day, when they were in pain, that two of Yaakov's sons (shnei bnei 
Yaakov), Shimon and Levi, Dinah's brothers, each took his sword and they 
came upon the city confidently, and killed every male." [Bereshis 34:25]. 
The Netziv asks why the pasuk needs to tell us that Shimon and Levi were 
"two of Yaakov's sons" (shnei bnei Yaakov)? We can count! 
The Netziv answers that there were two motivating factors. Shimon and 
Levi were upset, as the pasuk describes "for he had committed an outrage 
in Israel by lying with a daughter of Yaakov – and such a thing is not 
done" [Bereshis 34:7]. The Netziv identifies the two factors as follows. 
Number one it was a shame for the family (lishkav es bas Yaakov). Then 
there was another crime as well: "Ki nevalah assah b'Yisrael" – the 
holiness of the Jewish people was violated by this act of immorality. One 
factor was Kavod Mishpacha [family pride] and one factor was Kedushas 
Yisrael [Jewish sanctity]. The Netziv suggests that they both did the same 
act of revenge but the motivations of Shimon and Levi were different. 
Shimon did it because of the affront to the family. Levi did it because of 
the violation of the sanctity of the Jewish nation, which must remain 
intact.  
The difference, says the Netziv, manifested itself generations later with the 
incident of Zimri and Pinchos. Shimon was always more interested in 
family honor and dignity. He was not motivated by Kedushas Yisrael, 
Jewish sanctity. When the prince of the House of Shimon was involved in 
an immoral act, the tribe members rallied around their prince. They came 
to the defense of their family member. Levi and his descendants did not 

focus on Kavod Mishpacha – but on the larger issue that was at stake here 
– Kedushas Yisrael. 
Shimon and Levi parted company over Kedushas Yisrael versus Family 
Pride. Shimon said "Family comes first. This is our man. This is our 
prince. We must stand up for him and do what's right for the family." Levi 
said "Shimon, sorry. This is where we need to go our separate ways."  
This is Levi following his own approach throughout all of the Torah 
(l'sheetoso). When a Tribe was needed to fight the battle of the Golden 
Calf, it was this very tribe. "Who is for G-d, gather around me. And the 
entire Tribe of Levi gathered around him (Moshe)" [Shmos 32:26]. Levi 
had the genetic capacity – when it came to defending the Holiness of Israel 
(Kedushas Yisrael) – to put aside all other considerations." This is what 
Moshe alludes to at the end of the Torah when blessing Levi: "The one 
who said of his father and mother, 'I have not seen him'; his brothers he did 
not recognize and his children he did not know; for they kept Your 
statement, and Your covenant, they would preserve." [Devorim 33:9] 
As long as their agendas coalesced, Shimon and Levi were comrades in 
arms. But at the incident of Pinchos and Zimri, there were two divergent 
agendas – Kavod Mishpacha versus Kedushas Yisrael. Levi came out on 
the side of Kedushas Yisrael and zealously defended the Honor of G-d. 
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And Yaakov was left alone; and a man wrestled with him until the break 
of dawn.(32:25) 
Having moved his family across the river to be safe from the onslaught of 
his brother Eisav, Yaakov returned alone to retrieve some small vessels 
(according to some, this would later be the jug of oil found at the time of 
the Chanukah miracle!) While doing so, he encountered an angel which 
Chazal tell us was the Ministering Angel of Eisav. 
The two began to fight, kicking up dust as they wrestled to and fro, each 
trying to control his opponent. They passed the night this way until the 
break of dawn when the angel had to leave to sing HaShem’s praise. 
Yaakov would not let the angel go until he gave Yaakov a blessing. 
This match symbolizes the daily struggle of the Evil Inclination to get each 
of us to sin. Just as Yaakov was alone, so too, no one can fight the battle 
for us. It is up to us alone to change ourselves and no one can force us to 
be good and overpower our Yetzer Hara. Indeed, if not for the fact that 
HaShem gives us the power to stand up to him, the Yetzer Hara, HaShem’s 
messenger sent to test us and strengthen our resolve, would win every 
time. However, as we see from Yaakov, we can fend him off. 
The battle raged until daybreak. This represents the end of a person’s life, 
when everything is illuminated by the truth of HaShem. The lights in the 
theater come up and all the props become visible and apparent. It is at that 
point that there is no more struggle, just a review of how well we 
performed. 
It is noteworthy, though, that the Torah doesn’t give us a “blow-by-blow” 
report of each time Yaakov overpowered the angel or the angel 
overpowered Yaakov. Undoubtedly, over the course of the night, each was 
in a dominant position at various times, and in a subordinate one at others. 
Yet, the Torah groups all of these together into “they wrestled until 
daybreak.” This is very important. 
As we said, this battle represents the battle we fight with our Evil 
Inclinations. At times, we will get the upper hand, and at other times he 
will have it. Sometimes we will succeed, and sometimes we will fail. 
However, we must not rest on the laurels of our victories nor give up when 
we are defeated. This is a match that will continue so long as HaShem 
gives us life. Even if today we are brought low, tomorrow, or even later 
today, we can get up again, dust ourselves off, and put the Yetzer Hara in 
his place. 
This is the lesson of Yaakov’s battle with the angel of Eisav. Don’t be 
content to live in this world without seeking spirituality like Eisav, and 
never feel you’ve been dragged down and beaten. We are Yisrael, who 
grapple with angels and men, and are capable. Let’s keep fighting the good 
fight. 
On May 29, 1953, Sir Edmund Hillary became the first man to climb 
Mount Everest. It wasn’t easy, and in his book, High Adventure, we learn 
that Hillary had to grow into this success. 
In 1952, he attempted to climb Mount Everest but failed. A few weeks later 
a group in England asked him to address its members. Hillary walked on 
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stage to a thunderous applause. The audience recognized an attempt at 
greatness, but Edmund Hillary only saw his failure. At one point, he 
walked to the edge of the speaker’s platform. 
He made a fist and pointed at a picture of the mountain. He then said in a 
loud voice, “Mount Everest, you beat me the first time, but I’ll beat you the 
next time because you’ve grown all you are going to grow… but I’m still 
growing!” 
Now You Know 
Eisav hated Yaakov with a passion, yet, when they met, he kissed him. 
What happened? 
Yaakov used a psychological tactic. He kept sending Eisav gifts with a 
message that “Yaakov is coming soon.” Each time Eisav heard the name 
Yaakov, he was angry, but a little less each time. In fact, by the time it was 
finished he was anxious to see Yaakov. 
Similarly, when Dina was kidnaped by Shechem, Chamor, his father was 
unnerved that Yaakov didn’t comment. He went to speak to him. 
The Torah doesn’t tell us what he said to Yaakov before his sons came 
home, but perhaps, Chamor was simply using the same tactic that 
familiarity can cause a reduction in aversion to something. It didn’t matter 
what he said, as long as he was talking to Yaakov. 
It is like eating a food one doesn’t like or listening to music he doesn’t 
enjoy. After a time, the familiarity creates a connection. 
In life too, if one consciously repeats mitzvos, they will become natural. If 
he chooses to repeat sins, those will also come easier. 
By making good choices and repeating them time after time, we will grow 
to love our new good behavior and we will become different people by 
virtue of our desire to change. 
Thought Of The Week: 
Success is the ability to go from one failure to another with no loss of 
enthusiasm. – Sir Winston Churchill 
Looking for a great Chanuka gift that will be used for years to come? Visit TheObservantJew.com/book And buy 
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Khal Machzikei Torah 
Vayishlach 5776-Tearjerkers 
In this week’s parsha we learn about the meeting between two brothers, 
Aisav & Yaakov Avinu. The Torah tells us that when Aisav saw his 
brother from a distance he ran up to him, hugged him, fell on his shoulder 
and kissed him. Then something interesting happened. The passuk says 
“Vayivku”- “they (both) cried”. Asks Rav Shimon Schwab zt”l: why were 
they crying? He posits that whatever reason is given for one of them 
crying must, too, be the reason for the other because the Torah puts both 
their crying actions in the same word “Vayivku”. [The truth is that even 
though Rashi does not give any explanation the Midrash does. It says 
based on the well-known story that as Aisav pretended to kiss Yaakov, in 
reality he tried to bite his neck. Hashem miraculously for a second turned 
Yaakov’s neck into marble causing Aisav's teeth to crumble like wax. It 
was this miracle that caused them both to cry; Aisav from the searing pain 
from his teeth, and Yaakov from the pain of a marbleized neck. This 
would seem to adequately answer Rav Schwab’s question.] 
Perhaps we can say as follows: The Gemara tells us (Sukka 52a) that at the 
End of Days Hashem will take the Yetzer Hara-Evil Inclination and 
slaughter it in front of one and all. The sinners and the righteous among us 
will all cry. The sinners will cry because they will at that point see with 
clarity how simple it could have been to control their evil inclinations and 
brush him away like a wispy hair. The righteous people will cry for they 
will realize what an up-mountain struggle they had fending off this foe 
their entire lives.  
Chazal present an opinion (see Rashi to Beraishis, 33:4)) that even though 
Aisav had intense hatred for his brother, nevertheless at this meeting for 
just a few minutes his heart miraculously melted, giving him genuine 
feelings of affection for Yaakov. This seems to mirror and perhaps is even 
a harbinger of the aforementioned future slaughter of the Yetzer Hara. For 
here, too, in order to make Aisav in a brotherly mood, it was not enough to 
give him a pep-talk about how brothers should love each other etc., rather 
Hashem had to do nothing short of eliminating his evil inclination for 
those few minutes. And just as in the future the sudden absence of the 
Yezter Hara will cause all to cry, a similar reaction took place at this 
meeting. Aisav cried for he tasted for a few minutes a life free of a Yetzer 
Hara, which gave him the clarity to see how easy it could have been to 
fend it off all along. And Yaakov, like the Tzaddikim to come, responded 
by crying over the constant battle that he had to wage in order to stay on 
life’s straight and narrow. This explains why the Torah puts both their 
cryings in one word - Vayivku, because even though they were crying for 
different reasons, it was the same cause that prompted those tears. 
It is interesting to note that there are two hints that connect Aisav (and this 
meeting) to the episode of the slaughter of the Yetzer. The Maharsha 
(Sukka 52a) uses Aisav’s homeland Har Sai’ir as a way of remembering 

the two reactions at the time the Yetzer will be slaughtered. The wicked 
will see the Yetzer as a hair whereas the righteous will see it as a mountain. 
In Hebrew a hair is a Sa’ar which has the same root letters as Sai’ir, and a 
mountain in Hebrew is Har. Furthermore, we can see another hint, for at 
the End of Days when the Yetzer will be put down it says “Bayom hahu 
yihyeh Hashem echad”- “On that day Hashem will be one”. The passuk 
here uses the same phrase “Vayashav bayom hahu” - And he (Aisav) 
returned (from the meeting) on that day”. 
Ma’aseh Avos siman Labanim- what happened to our Avos are triggers for 
our future. As Yaakov cried at his meeting in Tzaddik mode, so too we 
should shed similar tears with similar emotions in the very near future. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
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M'oray Ha'Aish 
Vayishlach - Homeward Bound  
For Yaakov, life is never simple. After being abused by his father-in-law 
Lavan, Yaakov finally makes a break, only to be chased down and 
confronted by Lavan. After they reach an understanding, Yaakov 
continues his journey home, but he must contend with his long-estranged 
brother Esav, who, last we heard, had sworn to kill him. As Yaakov heads 
toward what he imagines will be a vicious and blood-soaked showdown, 
he receives a report from his scouts that Esav is on his way to "greet" him, 
with a force of 400 men to back him up. 
Somehow, the fraught and frightening meeting with Esav passes 
peacefully; the tension between them is defused, the enmity is neutralized. 
Yaakov returns to his ancestral home in Israel (Canaan), and takes up 
residence in the environs of Shechem. And then, just when he thinks he 
can relax, the reality of being a stranger in his own land shakes him to his 
core. Yaakov is the head of a single family, a small clan living among 
larger, more powerful tribes. Although one day this land would be his, 
now it is no more than as-yet unrealized potential; the Promised Land is 
just that - a promise. Yaakov is a stranger, a minority in his own land. 
The trouble begins innocently enough: Dina, the only daughter in 
Yaakov's large family of boys, longs for the company of young women. 
She ventures out, hoping to strike up friendships with the local girls. 
Unbeknownst to her, she is spotted by Shechem, the prince of the land, 
whose lustful gaze is soon followed by action: He kidnaps and defiles 
Dina. Here, the story takes an unexpected turn: Shechem, an abusive, 
impetuous and over-indulged lad, falls in love with his victim. Smitten, he 
turns to his father to help him make the matter right; Shechem, son of the 
powerful Hamor, now wishes to marry Yaakov's daughter Dina. 
Let us look at this turn of events in context: One of the reasons Yaakov 
had left Israel in the first place (aside from the matter of his murderous 
brother) was to find an appropriate wife. For Yaakov, as for his father 
Yitzchak, the locals were off limits. Avraham's descendants were not to 
marry Canaanite women; this was of primary importance. Intermarriage 
with the locals would mean the loss of their distinct national identity and 
would therefore jeopardize their unique destiny. This new nascent nation 
had to remain focused on their mandate, and, therefore, on their 
"otherness." This was brought home most forcefully by the separation 
from Lavan, who failed to grasp the fundamental nature of this division. 
Lavan was nonplussed by Yaakov's departure; he envisioned the melding 
of the various branches of the family into one people. Yaakov had a 
different vision altogether; he knew that the future of the nation awaited 
him and his children in the Land of Israel. His mission, as the recipient of 
the blessings God had given to Avraham, set him and his descendants 
apart. 
For this reason, the Torah is completely silent regarding Dina's feelings: 
This is not a love story, it is a book about Jewish destiny. Dina's feelings 
are not pertinent to the course of Jewish history. 
Hamor is as insensitive to the great gulf that divides them as Lavan was, 
and the offer he makes in the hope of gaining Dina's hand for his son 
speaks volumes: Hamor addresses precisely the issues that Yaakov cannot 
accept: Let our families intermarry, he says. Let our sons and daughters 
become one people. In this context, the brothers' response is all the more 
loaded - with significance, but also with deceit, and perhaps with some 
cynicism. In order to assimilate among the descendants of Avraham, they 
explain, circumcision is required. Hamor's family must adopt the sign of 
the covenant God made with Avraham. This is the very sign that sets them 
apart. Did the brothers hope their demand would deter the Canaanites? Did 
they perhaps hope that Shechem and Hamor would begin to realize that 
this union would not be what they had hoped? Or did the brothers simply 
use circumcision as a means to the end they had already plotted for 
Shechem and his family - annihilation? 
Whatever the brothers' motivation may have been, Hamor and Shechem 
are not deterred. They return home, and explain the plan to their kinsman: 
For a small price indeed, we will be permitted to marry into the clan of 
Yaakov, and gradually subsume this people. The family of Yaakov will 
cease to exist as a distinct entity, and all their possessions will be ours 
(Gen. 34:23). In today's parlance, we may say that they envisioned a more 
or less hostile takeover of Yaakov's interests: eradication through 
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assimilation. Just as Shechem had already taken what he wanted in all but 
name, he now advocated that all of his countrymen do the same. 
The story devolves into vengeance and massacre: The city of Shechem is 
eradicated by Shimon and Levi in defense of their sister Dina's honor, but 
their father Yaakov deplores their violent behavior. For millennia, Jewish 
thinkers have debated the morality of their actions. Were Shimon and Levi 
no more than loathsome killers? Were they vigilantes? Had they upheld or 
violated the law? Were they justified, or had they overreacted? Were their 
goals and motivations at odds with those of their father, or only the 
methods they employed to achieve those goals? While exegetes, jurists and 
moralists continue the debate, one simple truth emerges: This was not what 
Yaakov hoped for when he headed home. He dreamed of peace, not 
bloodshed. He sought tranquility, not drama. He wanted to return to the 
Promised Land and to actively bring about the fulfillment of Jewish 
destiny - the unique destiny that he would bequeath to his children and 
their descendants. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2015/11/audio-and-essays-parashat-
vayishlach.html 
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you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Vayishlach, Lessons For The End Of Our Exile 
November 26, 2015 
Summary 
In the beginning of this week’s parasha, the Torah relates how Jacob 
prepared himself for his encounter with his brother Esau. The reason the 
Torah describes this in such detail is to teach us how to deal with Esau’s 
descendants in every situation throughout our exile. If we analyze the 
parasha we can recognize how Jacob’s problems correspond to our 
situation today. Since we have started to return in large numbers to the 
Promised Land, our enemies have only intensified their attacks. In addition 
to the missionaries, we face many proponents of different cults and 
ideologies who try to harm us spiritually. The major problems of 
intermarriage and assimilation are increasing from one year to the next. 
Jacob tried every possible way to avoid armed confrontation with Esau, as 
well as any other enemy. The different approach between Hanukkah and 
Purim stems from the different kind of danger. 
Jacob’s Preparations 
In the beginning of this week’s parasha, the Torah relates how Jacob 
prepared himself for his encounter with his brother Esau. Rashi quotes 
from the old version of Midrash Tanchuma (6) that Jacob prepared himself 
in three ways. First, he sent Esau elaborate presents in an attempt to 
appease him. Then he prayed to G-d for Divine protection. Finally, he 
prepared for warfare in case Esau would attack. 
Deal With Esau’s Descendants 
The Ramban, in his introduction to the parasha, writes that one of the 
reasons why the Torah describes this in such detail is to teach us how to 
deal with Esau’s descendants in every situation throughout our exile. It 
behooves us, says the Ramban, to emulate our righteous ancestor and 
prepare ourselves with lavish presents, prayer and escape plans to save 
ourselves in case of warfare. 
Correspond To Today 
It is interesting to note that all the tribulations that are described in the 
parasha took place at the end of Jacob’s exile, after G-d had instructed him 
to return to his father Isaac in the land of Israel. With this in mind, the 
parasha has special relevance to our era that clearly is the end of our exile. 
Many of our brethren have already returned to the Land of our forefathers, 
and many are contemplating to follow in their footsteps. If we analyze the 
parasha we can recognize how Jacob’s problems correspond to our 
situation today. 
Anti-Semitic Nations Intensified Their Attacks 
Right in the beginning of the parasha, the Torah relates how Esau 
mobilized and planned to attack Jacob. In Yalkut Shimoni (133) we find 
that Esau attacked Jacob and his family many years later, when they lived 
in the Land of Israel. Only when G-d brought about a major sandstorm that 
blinded Esau’s army of four thousand armed soldiers did Jacob’s children 
and their servants manage to overcome the enemy. In Sefer Hayashar it is 
described how seven Emorite kings drafted tens of thousands of warriors 
and went into battle against Jacob and his family to revenge the downfall 
of Shechem. In the end, they decided not to attack, as they realized that G-
d always had looked after Abraham and his offspring. Nothing has 
changed. Throughout our long and bitter exile, anti-Semitic nations have 
attacked and persecuted us. And since we have started to return in large 
numbers to the Promised Land, our enemies have only intensified their 
attacks. 
Missionaries And Cults 
Before Esau arrived, Jacob had a spiritual fight with Esau’s angel. This 
corresponds to the spiritual threat from missionaries who in the last 

decades have intensified their activities to ensnare huge numbers of 
vulnerable Jews to their beliefs. In addition to the missionaries, we face 
many proponents of different cults and ideologies who try to harm us 
spiritually. 
Intermarriage And Assimilation 
After Esau left Jacob, Jacob camped in Shechem where his daughter Dinah 
was abducted by Chamor, the son of Shechem. Unfortunately, this 
corresponds to the major problems of intermarriage and assimilation that 
we see on the increase from one year to the next. This threatens big 
segments of the Jewish people to disappear, G-d forbid, if we do not 
provide our youth with a Jewish education that enables them to withstand 
such temptation. 
Avoid Armed Confrontation 
So what can we learn from the Torah’s description of what happened to 
Jacob, and how he dealt with his troubles? We see clearly that Jacob tried 
every possible way to avoid armed confrontation with Esau, as well as any 
other enemy. Rashi (Bereishis 32:5) quotes from the Midrash that Jacob 
was just as concerned that he should not kill his adversaries, as he was 
scared that he or members of his family would get killed. When Esau came 
the second time to attack Jacob and his family, Jacob climbed to the top of 
the city wall and tried to appease him. When Yehuda saw that Esau turned 
a deaf ear to Jacob’s peace talk, he told his father that he was wasting his 
time. Only then did Jacob agree to go into battle. On the other hand, when 
Esau’s angel engaged Jacob in a spiritual battle, Jacob fought back tooth 
and nail. 
Hanukkah vs. Purim 
We may gain a better understanding of Jacob’s approach to the two kinds 
of battles with the words of Rabbi Elahanan Wasserman, the illustrious 
Rosh Yeshiva of Baranowich, who was killed by the Nazis together with 
many of his students. He points out the difference between the stories of 
Hanukkah and Purim. In the story of Hanukkah the few Chashmonaim 
entered into battle against the huge army of the Hellenists. However, in the 
story of Purim Mordechai called for the Jewish population in Shushan to 
pray and fast to annul what he understood was a Heavenly decree against 
the Jewish people. At the same time, he gathered the Jewish children and 
intensified their Torah study, and in general encouraged his brethren to 
strengthen their observance of the commandments. Rabbi Wasserman 
explains that the difference stems from the different kind of danger the 
Jewish people were faced with. At the time of the Chashmonaim, the 
Hellenists fought a spiritual battle against the Jewish people. They wanted 
us to adopt their lifestyle and abandon the ways of the Torah. The Greeks 
had been in power for many years, and as long as it was only a physical 
presence in the Land of Israel, no one fought them. Only when it changed 
from a national to a spiritual danger did the Chashmonaim engage in 
armed resistance. In this way, they emulated Jacob who fought a spiritual 
battle with Esau’s angel. However, at the time of Mordechai and Esther, it 
was a physical threat to the existence of the Jewish people. They 
understood that this was a Heavenly decree to bring them to do Teshuvah. 
They responded with a massive effort of fasting and praying, intensified 
Torah study and strengthened observance. This was similar to Jacob’s 
prayer to G-d to save him and his family from Esau, rather than going into 
battle. To be continued next week, G-d willing 
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Vayishlach 
1. Subjugation of the Physical to Achieve the Spiritual 
The Torah states when Yaakov approached Esav on his return to Canaan, 
“Yaakov raised his eyes and saw – behold, Esav was coming…he 
quickly went ahead of them (his family) and bowed earthward seven 
times until he reached his brother.” Every action of the holy Patriarchs 
was done with a specific intent and purpose. Why did Yaakov choose to 
prostrate himself seven times before Esav, his brother? Baal HaTurim cites 
a verse in Proverbs, “Yaakov bowed down seven times because, ‘The 
tzaddik falls seven times and then he rises’” Yaakov understood that by 
prostrating himself seven times before Esav it would be the equivalent of 
falling seven times. Prostration is an expression of negation and 
subordination to another. Thus, by bowing seven times before his evil 
brother, Yaakov would merit the Divine Assistance to rise and not be 
destroyed. 
The Torah tells us that Yaakov worked seven years for each of his wives. 
As the Torah states, “Lavan said to Yaakov, “…Tell me: What are your 
wages?...Yaakov loved Rachel so he said, ‘I will work for you for 
seven years, for Rachel….” Why did Yaakov offer to work for seven 
years when he could have offered to work for a shorter period of time? If 
Lavan would not have been agreeable to the lesser amount, Yaakov could 
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have then increased the years of labor until they would be in agreement. 
Nevertheless, Yaakov specifically chose to commit himself to work for 
Lavan for seven years. Ohr HaChaim HaKadosh explains that Yaakov 
understood that Lavan was a representation of evil and that he would need 
to subordinate himself to Lavan for the sake of acquiring the hand of 
Rachel in marriage. He thus chose to work for Lavan for seven years, 
based on the verse in Proverbs, “The tzaddik falls seven times and then he 
rises” Yaakov believed that after working for Lavan for seven years, his 
evil father in law would be unable to affect him or his family because he 
had risen after falling seven times. 
Chazal tell us that in order for the physical not to interfere with spiritual it 
must subordinated. By bowing seven times before Esav, Yaakov 
subordinated his physicality so that he could ultimately have the merit to 
dominate Esav. 
The Gemara in Tractate Bava Kama tells us that Rav Kahana (who was to 
a certain degree the equivalent of Reb Yochanan) summoned a Jew who 
was an informant for the Persian government. Rav Kahana warned him 
that if he should continue to inform on other Jews, he would be put to 
death because he has assumed the status of a “pursuer (rodeif).” The Torah 
tells us that one is permitted to kill the one who is pursuing another. As 
Rav Kahana was explaining this to the informant, he understood that he 
too would be informed upon by this individual to the Persian government 
and thus be killed. Rav Kahana broke the neck of the informant on the spot 
based on the principle of rodeif. Although it was permitted for Rav Kahana 
to kill the informant, he understood that G-d brought about this 
predicament to him because there was a certain spiritual liability that 
needed to be corrected. As it states, “G-d brings liability on the one who is 
liable.” He thus took upon himself a vow of silence for seven years and not 
reveal his greatness in Torah. Rav Kahana became a fugitive and needed to 
flee Babylon to Jerusalem. 
When he was in Jerusalem, he met Reish Lakish, the primary student of 
Reb Yochanan. After engaging Rav Kahana in Torah dialogue, Reish 
Lakish being overwhelmingly impressed ran to Reb Yochanan and said, 
“A lion has just ascended from Babylon!” Reb Yochanan summoned Rav 
Kahana to sit and participate in his Torah lecture and began to pose 
questions to him. Because of his vow of silence, he could not respond to 
Reb Yochanan’s Torah queries. This repeated itself seven times and again 
Rav Kahana did not respond. After being disgraced seven times, Reb 
Kahana said to himself, “Let these seven incidences of disgraces be the 
equivalent of the seven years of silence.” Reb Kahana chose to be silent 
for seven years, in order to subdue and subordinate his physicality to 
address his spiritual shortcoming that was revealed to him by needing to 
kill the informant. Ren Kahana understood that he could now shine forth 
with his spirituality and reveal who he was as a true Torah Sage. 
The Commentators explains that the number seven represents the physical. 
As we see that the process of Creation was completed within seven days. 
Only after one is has conquered and subordinated the physical barriers, has 
he removed all physical barriers and is able to ascend spiritually, 
unhindered. 
2. Yaakov’s Concern for His Spiritual Survival 
The Torah states that after Yaakov was informed that Esav was 
approaching him with 400 men, “Yaakov became very frightened….” 
Yaakov had already informed his brother Esav that he had not been 
spiritually diminished to any degree while in the household of Lavan the 
evil one, and to the contrary that he had advanced spiritually, as he had 
said, “In addition to adhering to the 613 mitzvos of the Torah, I was not 
influenced to any degree.” If so, what was the basis for Yaakov to be 
concerned that he was vulnerable to the attack of Esav? 
The Torah states in the Portion of Vayeitzei after Yaakov had awoken on 
Mt. Moriah after his dream, “Yaakov said, ‘If G-d will be with me, will 
guard me on this way that I am going, will give me bread to eat and 
clothes to wear, and I will return in peace to my father’s household, 
and Hashem will be a G-d (Elokim) to me….” Sforno explains in his 
commentary that when Yaakov had said, “Hashem will be a G-d 
(Elokim) to me..” to mean, “G-d will be my judge if I do not serve Him 
with all my might.” Meaning, G-d Who is the Merciful One will be to me 
“Elokim” to relate to me through the Attribute of Judgment. By making 
this vow, Yaakov had taken upon himself a level of service that needed to 
be at a nearly perfect level. If he were to fail even to the slightest degree, 
he would forfeit G-d’s guarantee of protection since he had asked G-d to 
relate to him through the Attribute of Justice. Why did Yaakov assume 
upon himself the strictest standard of service with the Attribute of Justice, 
when G-d would have related to him through the Attribute of Mercy. To 
be evaluated within this context of scrutiny it would be nearly impossible 
to succeed. Nevertheless, Yaakov imposed upon himself this strict and 
exacting level of service. 
Chazal tell us that when Yaakov had prayed to G-d “Protect me” he was 
supplicating G-d that he should be protected from transgressing the three 
Cardinal Sins (adultery, idolatry, and murder). Yaakov understood that he 
would be entering into a household and community that was depraved and 
sinful. In order for him to be able to survive spiritually in that 
environment, Yaakov understood that he could not waiver to any degree in 
his level of service in order to survive. If G-d would evaluate him within 
the context of the Attribute of Mercy, it would be possible for him to falter 

to some degree since the evaluation of his spiritual record would not be at 
the strictest level. Being subject to the evaluation of the Attribute of 
Justice would be a guarantee that his service of G-d would be perfect, 
despite the negative spiritual environment of Lavan’s community. 
As a result of Yaakov’s personal predicament, when he was confronted 
with the fact that his brother Esav was approaching with 400 men to do 
battle with him, he was concerned that despite his understanding that he 
had performed perfectly as a servant of G-d, he may have fallen short of 
that perfect level of service. He was thus frightened that his position had 
been compromised. He would then be vulnerable to be killed. 
The Torah tells us that when Yaakov had come to the Temple mount after 
studying for fourteen years in the Yeshiva of Aiver, “He lied on that 
place….” Rashi cites Chazal who explain that in that location he lied 
down to sleep; however, for the fourteen years when he was in the Yeshiva 
of Aiver, he did not lie down to sleep. Seemingly, the Torah is 
communicating to us the level of diligence of Yaakov’s Torah study 
during those fourteen years. What is the significance and value of this 
information? 
The Torah quantifies Yaakov as “the perfect man who dwelt in the tent 
(of Torah).” Yaakov was a personification of the Torah itself. In order to 
be able to achieve that, it is understood that his level of involvement in 
Torah study needed to be at an advanced and fully dedicated level. 
Nevertheless, the inference of Yaakov lying down on the Temple Mount 
indicates that when he had studied Torah before going to the Yeshiva of 
Aiver that he did lie down. This would indicate that lying down to sleep 
does not compromise one’s degree of commitment to Torah study nor did 
it diminish Yaakov’s level of embodiment of the Torah. If so, how do we 
discern between the Torah study that Yaakov had done during the fourteen 
years in the Yeshivah of Aiver and the first sixty- three years of Yaakov’s 
life when he studied Torah in the “tent?” 
The reason Yaakov chose to spend an additional fourteen years studying in 
the Yeshivah of Aiver, although he had dedicated his life to Torah study, 
was because he understood that he was not sufficiently prepared for the 
spiritual encounter with evil that existed outside of the Land of Israel in 
the community of his future father in law Lavan. It was not only a question 
of self-spiritualization to advance himself, but also it was a question of 
being able to survive the spiritual abyss of Charan. This being the fact, 
Yaakov could not afford to lie down to sleep during the fourteen years 
because he needed to be fully invested for the sake of spiritual survival. 
After awakening on the Temple Mount, he made a commitment to G-d that 
he was willing to be evaluated within the context of the Attribute of Justice 
because of the level of clarity that he had achieved due to his 
spiritualization. He understood that if he were not held to the absolute 
standards of the Attribute of Justice there would be room for compromise. 
The broadness of heart and clarity to understand what was needed to be 
done, came from his fourteen years of Torah study in the Yeshiva of 
Aiver. 
3. The Superficiality of Man’s Understanding 
The Torah states regarding Dinah, the daughter of Yaakov, “Dina, the 
Daughter of Leah- went out to look over the daughters of the land.” 
The Midrash asks, “Why is Dinah identified by the Torah as ‘the daughter 
of Leah’? Was she not the daughter of Yaakov? It is because just as her 
mother Leah possessed the characteristic of ‘going out’ so too did Dinah 
possess that same characteristic. Where do find the characteristic of being 
outgoing regarding Leah?’ The Torah tells us that Reuvain had found 
mandrakes in the field (dudaim) and brought them to his mother, Leah. 
Rachel, requested them from her sister Leah since she was infertile. Rachel 
understood that the mandrakes would make her fertile. had yet not 
conceived and wanted them in order to maker fertile. In exchange for the 
mandrakes, Rachel had agreed to relinquish her conjugal right with 
Yaakov to Leah for that night. The Torah states, “When Yaakov came 
from the field in the evening, Leah went out to meet him and said, ‘It 
is to me that you must come for I have clearly hired you with my son’s 
dudaim.’” Consequently, Leah bore her fifth son to Yaakov and she 
named him Yissachar. Leah’s going out to meet Yaakov was a 
manifestation of her characteristic of outgoingness. 
The Torah tells us that after Shechem had defiled Dinah, the daughter of 
Yaakov, he had asked his father Chamor to go Yaakov and negotiate for 
the hand of his daughter in marriage. The Midrash states, “Chamor said to 
Yaakov, ‘You could demand any amount of money from me for the hand 
of your daughter Dinah. I am aware that your grandfather Avraham was a 
prince. I too am a prince of the land.’ (Thus, our families are compatible 
for marriage.) Yaakov replied, ‘Avraham was not a prince, but rather, he 
was an ox (shor).’ As the verse states when Avraham hosted the angels, 
‘Avraham ran to the cattle…’ The verse in Proverbs states, ‘The amount 
of yield given by a field is determined by the strength of the ox.’ You on 
the other hand are a donkey (Chamor). One is not permitted to plow with 
an ox and a donkey that are hitched together as it is written, ‘You shall 
not plow with the ox and the donkey together… Therefore, there is no 
basis for us to enter into marriage.” This is similar to what the Torah tells 
us regarding Eliezer and the search for a wife for Yitzchak. 
When Eliezer was told to seek out a wife for Yitzchak, he had alluded to 
the fact that he had a daughter who was eligible and qualified to be the 
wife of Yitzchak, the future Matriarch of the Jewish people. Eliezer’s 
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daughter was truly devout and righteous; however, Avraham rejected the 
suggestion. Avraham said to Eliezer that he was a Canaanite. Canaan was 
a descendant of Cham. Noach cursed Canaan, who was the forbearer of the 
Canaanites. Avraham said to Eliezer, “You come from a cursed stock and 
I, a descendant of Shem (the most special son of Noach who had received 
his blessing) come from a blessed stock. Something that is cursed cannot 
cleave to something that is blessed.” Therefore, Eliezer’s daughter, as 
devout as she was, did not qualify to be the future Matriarch of the Jewish 
people. 
Eliezer had a profound understanding of spirituality and could appreciate 
Avraham’s reason for rejecting his daughter as the potential Matriarch. 
Chamor, however, had no sense or understanding of spirituality and thus 
could not appreciate the essence of Avraham’s standing as a prince. 
Avraham was a prince of G-d and not “a prince of the land.” There was no 
commonality between Chamor and Avraham. Avraham was a prince of G-
d because “he ran to the cattle.” His greatness stemmed from his 
zealousness to perform the mitzvah of hospitality with the objective to 
dispel paganism. Chazal tell us that Avraham slaughtered three calves so 
that he could provide each of his guests with the tongue, which is 
considered a delicacy. His hospitality was unique because it was not for 
the sake of satisfying his guest’s physical needs but rather it was purely to 
serve G-d. Thus, Yaakov explained to Chamor that his grandfather’s 
classification was a “shor” (ox) to convey to him that despite his title of 
“prince” he had no relevance to Avraham. 
Yaakov said to Chamor, the father of Shechem, that he is the equivalent of 
the “donkey.” It was to indicate that he is one who is devoid of spirituality. 
As the prophet Yechezkel refers to the Egyptian people as “donkeys” 
(chamor). As it is stated, “Their flesh is the flesh of donkeys.” Maharal of 
Prague explains that the word “chamor” (donkey) is derived from 
“chomer” which means material. Of all the seventy root nations, the 
Egyptian people were the most devoid of spirituality. Thus, what Yaakov 
had said to Chamor, “My grandfather Avraham is equated to the ox, is the 
spiritual being, who has no relevance to you because you are totally 
physical. Therefore there is no compatibility between our families.” 
It is interesting to note that what led to the defilement of Dinah was 
precipitated by Leah’s characteristic of “outgoingness” which her daughter 
Dinah had inherited. The Torah states in the Portion of Bereishis, 
“Vichivshah …” Rashi cites Chazal who explain, “It is the way of a man 
to pursue a woman and not a woman to pursue a man. It is considered a 
breach of modesty for a woman to be outgoing. The honor and glory of a 
daughter of a king is to be concealed….” Since Leah possessed the 
characteristic of “outgoingness,” her daughter Dinah was drawn to seek 
out the daughters of the land. Consequently, she was defiled by Shechem. 
The characteristic of “outgoingness” initially expressed itself in a very 
positive manner regarding Leah. Had Leah not possessed the characteristic 
of outgoingness, she would not have gone out to inform Yaakov that it was 
her night to be with him. As it states, “Leah went out to meet him 
(Yaakov) and said…” Consequently, Yissachar would not have been 
conceived. Yissachar, which is one of the most special tribes, was only 
conceived as a result of this characteristic. However, regarding Dinah’s 
application of this characteristic, it manifested itself in tragedy. 
We see something similar regarding the characteristic of Avraham, our 
Patriarch. The Torah refers to him as “Ha’Ivri – from the other side.” 
Chazal explain this appellation to mean that he was on one side and the 
entire world was on the other. Meaning, because of his level of belief and 
conviction, he was able to single handedly introduce monotheism to the 
world. His characteristic was being “stiff-necked” because he was 
uncompromising and unbending in his belief. Regarding Avraham’s 
application of this characteristic, he brought G-d into existence and 
changed the destiny of the world. 
The Jewish people, being the descendents of Avraham, inherited that 
special characteristic from him. However, if it is not tempered with 
holiness (through the performance of mitzvos), it would manifest itself in a 
negative manner. The Torah states after the Jewish people sinned with the 
Golden Calf, “G-d said to Moshe, Say to the Children of Israel, You 
are stiff-necked people. If I ascend among you, I may annihilate you in 
an instant…” Had Avraham not possessed the characteristic of “stiff-
necked” he would not have succeeded in establishing monotheism. 
However, if this positive characteristic is misapplied as we see regarding 
the Jewish people and the sin of the Golden Calf, it could bring about 
disaster. 
4. The Symbolism of the Ox and the Donkey 
The Torah tells us that after Yaakov had not seen his brother Esav thirty-
four years, he communicated to him through his agents saying, “I have 
sojourned with Lavan and have lingered until now. I have acquired 
oxen and donkeys, flocks, servants, and maidservants…” Yaakov had 
chosen to share with Esav his material acquisitions at the time of his stay 
with their uncle, Lavan. Yaakov was specific in identifying two of the 
species of the livestock (oxen and donkeys). Why would Yaakov want 
communicate this particular information to his brother Esav? 
Baal HaTurim explains in his commentary, “Yaakov did not mention any 
other species other than ‘oxen and donkeys’. By mentioning ‘oxen’ 
(shore)’ he alluded to Yosef (his son), who is the antagonist of Esav. The 
word ‘chamor (donkeys)’ alludes to Yissachar, (as it states in the verse, 

‘Yissachar is a strong-boned donkey…’ ) The tribe of Yissachar was 
only involved in the study of Torah. This is the fulfillment of the blessing 
of Yitzchak, ‘The voice is the voice of Yaakov….’” The blessing of 
Yitzchak to Yaakov was in effect as long as the voice was the voice of 
Yaakov (meaning engaged in continuous Torah study) then he would not 
be vulnerable to Esav (the hands will not be the hands of Esav). Baal 
Haturim continues, “The numerical value of ‘lee shore’ is ‘that Yosef was 
born’ The numerical value of ‘shore (oxen)’ is ‘keren Yosef (horn of 
Yosef)’” Esav should be aware that because of Yissachar and Yosef, 
Yaakov was not vulnerable to him. 
The Midrash tells us that when Yaakov was concerned about defeating the 
many princes of Esav, G-d said to him, “One spark that emanates from you 
will consume them all- that is the spark of Yosef.” As the verse states, 
“The house of Yaakov is fire, the house of Yosef is a flame, and the 
house of Esav is straw.” The Gemara in Tractate Bava Basra states, “The 
progeny of Esav can only fall into the hands of the progeny of Rachel.” 
The Gemara continues to explain that the Jewish people were never 
victorious in a battle against Amalek (descendents of Esav) unless the 
progeny of Rachel had participated in that battle. Why do the progeny of 
Rachel have the unique ability to subjugate and subordinate the progeny of 
Esav? 
The Midrash states, “During the seven-year engagement period, when 
Yaakov worked for the hand of Rachel, he would send gifts to his intended 
bride, but Lavan would divert these gifts from Rachel and give them to 
Leah. Leah believed that Yaakov was actually sending these gifts to her. 
Rachel, being aware of what was happening remained silent. Rachel said, 
‘If I were to tell Yaakov that the gifts that he sent to me were actually 
given to my sister Leah, he would cease sending gifts. If he were to no 
longer send me gifts, my father will not allow me marry Yaakov and I will 
be distanced from the holiness of the tzaddik.’ G-d said to Rachel, 
‘Because you remained silent (and did not reveal this to Yaakov), I swear 
on your life that in the merit of your silence I will remember you.’ As it 
states, ‘G-d remembered Rachel (to conceive Yosef)…’” 
Rashi in his commentary regarding the verse “G-d remembered Rachel….” 
cites the Midrash that tells us that G-d remembered the signs that she had 
given her sister. When they would be under the marriage canopy and 
Yaakov would ask who she was, she would respond with the code words 
that had been agreed upon between Yaakov and Rachel. They were 
‘Nidah. Challah, and Hadlakosh haneir.’ Rachel felt that if she would not 
give these words to her sister Leah, the ruse of Lavan their father would be 
revealed during the marriage ceremony and her sister would be publicly 
disgraced. Rachel therefore revealed the code words to Leah to protect her. 
Although Rachel understood at that moment that because of what she had 
done, she may not merit to be the Matriarch of the Jewish people, she 
nevertheless was agreeable to forfeit that right. 
Rachel’s silence, regarding the gifts and her transferring of the code words 
to her sister was something extraordinary and contrary to human nature. In 
order for her to behave as she did, Rachel needed to subordinate her nature 
for the sake of a spiritual objective that was the Will of G-d. Rachel had 
been barren, which is a state in which one cannot naturally conceive. She 
merited a miracle that G-d Willed that she should conceive. Just as her 
behavior was contrary to nature and was extraordinary, so too did G-d Will 
a change in the natural order, to allow a barren woman to conceive. Leah, 
who had mothered six of the twelve tribes was initially barren, G-d opened 
her womb and allowed her to conceive because she was “despised” by 
Yaakov because she did not reveal to him who she was at the time of the 
marriage. The basis for Leah to experience the miracle of conception was 
unrelated to her own merit or behavior. However, Rachel, who was the 
primary Matriarch and considered to be special to Yaakov, only merited 
the miracle to conceive Yosef because of her extraordinary behavior. She 
thus mothered Yosef, who was the equivalent of the “flame” that would 
destroy the house of Esav, which is the equivalent of “straw.” 
The only true value for the material is to facilitate the spiritual. Esav, 
however, pursued and amassed the material for its own sake. Therefore, 
Esav is compared to straw, which has no value unto itself (its value is only 
to protect the kernel of wheat). His only desire was the material for its own 
sake. He had no relevance to the spiritual. In contrast, Rachel and her 
progeny utilized the material only for the sake of the spiritual. 
Because Yosef, the son of Rachel possessed the characteristic of his 
mother, the ability to dominate the physical for the sake of the spiritual, 
Esav had reason to be take pause, before attacking Yaakov. When Yaakov 
mentioned the specific species of the “oxen and donkeys” he 
communicated to Esav that he was impervious to him within the context of 
the material and spiritual. He was not concerned about Esav’s material 
representation because Yosef dominates the material. He was secure in the 
spiritual as a result of Yissachar who was a manifestation of Yitzchak’s 
blessing to Yaakov that as long as the voice is the voice of Yaakov, the 
hands will not be the hands of Esav. 
5. The Tribe of Yissachar, the Spiritual Anchor of the Jewish People 
The Torah tells us that Yaakov communicated to Esav through his agents 
saying, “I have sojourned with Lavan and have lingered until now. I 
have acquired oxen and donkeys, flocks, servants, and 
maidservants…” Baal HaTurim explains in his commentary, “Yaakov did 
not mention any other species other than ‘oxen and donkeys’. By 



!waaBtu!Imtzw!– trcdk trcd ihc                                                              9 
mentioning ‘oxen and donkeys (shore v’chamor)’ he alluded to Yosef 
(his son), who is the antagonist of Esav. The word ‘chamor (donkeys)’ 
alludes to Yissachar, (as it states in the verse, ‘Yissachar is a strong-
boned donkey…’ ) The tribe of Yissachar were only involved in the study 
of Torah. This is the fulfillment of the blessing of Yitzchak, ‘The voice is 
the voice of Yaakov….’” The blessing of Yitzchak to Yaakov was as long 
as the voice was the voice of Yaakov, meaning the continuous study of 
Torah, then he would not be vulnerable to Esav (the hands will not be the 
hands of Esav). Every Jew has an obligation to study Torah. Why was it 
sufficient for Yaakov to allude to Esav that he had Yissachar who was 
engaged in Torah study? If the remainder of the Jewish people must also 
be engaged in Torah study, how could one tribe absolve the others from 
their obligation? 
The Torah tells us that if one wears a fourcornered garment, he has an 
obligation to tie upon its corners fringes (tzitzis). This is a positive 
commandment. Ramchal explains that if a Jew has among his wardrobe a 
garment that identifies with G-d, such as a four-cornered garment with 
fringes, it will cause his entire wardrobe to be elevated. The Torah states, 
“When an ox or sheep or a goat is born…” These are the only three 
domesticated species that qualify to be brought as an offering. Since the 
Torah identifies these specific species as having relevance to G-d, within 
the context of sacrifices, the entire species of these animals, although the 
animal may not be consecrated, are of an elevated status. 
Although every Jew has the obligation to study Torah, whenever the time 
avails itself, the Jewish people have one tribe among them that is fully 
dedicated to the study of Torah. Yissachar was continuously engaged in 
Torah study without any distraction whatsoever. All of the material needs 
of Yissachar were provided by Zevulon. Chazal tell us that because 
Zevulon understood and appreciated the value of Yissachar’s uninterrupted 
Torah study to such a degree that they would literally place the food into 
the mouths of Yissachar so that they should not be distracted from their 
studies. The mind and soul of Yissachar was totally dedicated to Torah 
study. Based on the concept explained by Ramchal, the fact that one of the 
tribes of the Jewish people was dedicated to Torah study at an exceptional 
level, the entire people are affected and elevated as a result. “The voice is 
the voice of Yaakov….” is in effect, despite the fact that the other tribes 
are engaged in other responsibilities and not in continuous Torah study. 
The Gemara in Tractate Berachos cites an argument between Reb 
Yishmael and Reb Shimon Bar Yochai regarding the understanding of the 
verse “that you may gather in your grain, your wine, and your oil…” 
Reb Shimon Bar Yochai’s position is that if the Jew adheres to the Will of 
G-d sufficiently and qualitatively, he will not need to engage in the 
material whatsoever to provide for himself. His material needs will be 
addressed and provided to him through others. In contrast, Reb Yishmael’s 
position was that one needs to engaged in the material at the time it is 
necessary in order to provide for himself the minimum necessary 
sustenance, but also engaged in Torah study. The Gemara concludes, 
“Many attempted to follow the position of Reb Shimon Bar Yochai and 
did not succeed.” Reb Chaim of Volozhin in his work Nefesh HaChaim 
explains that it is inferred from the statement of the Gemara that “many” 
did not succeed in following the position of Rev Shimon Bar Yochai; 
however, some did succeed. If one were in fact dedicated to the degree that 
Reb Shimon Bar Yochai prescribes, then he would not need to be 
concerned about his material needs. 
The Jewish people need to have a Yissachar, who is engaged in 
uninterrupted Torah study in order to provide protection against Esav. In 
conjunction with this, every Jew has his personal obligation to study Torah 
day and night, when the time avails itself. Through this level of 
engagement in Torah, the Jewish people will be provided with their 
sustenance. 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“Please save me from the hand of my brother, from the hand of Eisav, for I 
am afraid of him” (B’reishis 32:12). Targum Yonasan says that Yaakov’s 
fear was based on Eisav having the merit of honoring his father. In Iyun 
HaParasha #105, a question is posed based on Tosfos (on 25:25) quoting a 
Midrash that explains why Eisav was never circumcised. Since Eisav was 
very red when he was born, Yitzchok thought it would be dangerous to 
circumcise him on the eighth day. After a year or two, when his color 
remained the same, Yitzchok realized that this was Eisav’s natural 
complexion so he could be circumcised, but decided that since he didn’t 
circumcise him when he was eight days old, he would wait until he was 
13, the same age Yishmael was at his circumcision (see 17:25). However, 
when Eisav turned 13, and Yitzchok wanted to circumcise him, Eisav 
refused. If Eisav defied his father’s wishes that he be circumcised (a 
continual and constant defiance, since he never fulfilled his father’s 
wishes), why was Yaakov afraid that the merit of honoring his father 
would give Eisav the ability to “smite me, mother and children”? 
It should be noted that not everyone agrees that Eisav was never 
circumcised, as Tana D’vay Eliyahu (24) says Esaiv’s descendants kept 
the mitzvah of circumcision until Yitzchok died, and Agadas B‘reishis 
(58:4) says that Eisav was circumcised by his parents, but subsequently 

rejected it (see also Pirkay d’Rebbe Eliezer 29 and B’reishis Rabbah 
63:13). Nevertheless, as Rabbi Yaakov Rabinowitz, N”Y, pointed out 
when he asked me a similar question last week, Eisav didn’t really obey 
his father very much. He married women who, because they were idol 
worshippers, caused major distress to both his father and his mother (see 
Rashi on 26:35), and never changed his ways despite having to have been 
rebuked by his father. [If Avraham died five years early so as not to see 
Eisav’s wickedness (see Rashi on 25:30), his wickedness must have been 
obvious, and Yitzchok would have had to have seen it as well. When 
Yaakov, impersonating Eisav, uses G-d’s name, Yitzchok questions 
whether it was really Eisav (see Rashi on 27:21 and 27:22), so Yitzchok 
was well aware that Eisav was not a very religious fellow. It is 
unfathomable that Yitzchok didn't try to get Eisav to change his ways, yet 
Eisav didn’t change.] How can someone who went “off the derech” despite 
the aggravation it brought his parents be held up as the epitome of 
someone who honored his parents? 
In Iyun HaParasha, the question is bolstered by categorizing Eisav’s 
refusal to be circumcised as “contradicting his father’s words,” which 
violates the mitzvah of “fearing” his father (see Yoreh Deyah 240:2). 
However, “contradicting one’s father’s words” refers to when there is a 
disagreement between the father and someone else with the son supporting 
the argument of the other person. It does not seem to refer to not listening 
when the parent makes a request. [That doesn’t mean disobeying parents 
doesn’t fall under the category of not “fearing” them, it just isn’t included 
in that phrase.] Ramban (Kiddushin 34b) is then quoted as saying that the 
mitzvah to “fear your parents” and “honor your parents” are one and the 
same, but Ramban only said that in order to answer why they are not 
considered “two verses that say the same thing,” which would prevent 
them from being a source that can be applied to other laws. Even if this 
approach must be relied upon to treat the two separate mitzvos of “fearing 
parents” and “honoring parents” as one category regarding being a source 
for other laws, it is clear that they are two distinct mitzvos, and not just 
one mitzvah that has two aspects to it. As a matter of fact, despite arguing 
(at times) with Rambam’s list of the 613 Mitzvos (including when 
something he counted as multiple mitzvos should be, in his opinion, 
counted as only a single mitzvah), Ramban does not disagree with 
Rambam counting the mitzvah of honoring parents (#210) separately from 
the mitzvah of fearing them (#211), i.e. acting as if one fears them. 
Rabbi Shimon ben Gamliel is quoted (D’varim Rabbah 1:15) as saying 
that no one honored his parents as much as he (Rabbi Shimon ben 
Gamliel) honored his, adding that Eisav honored his father even more. [In 
B’reishis Rabbah (65:16), he is quoted as saying that even though he 
served his father his entire life, it wasn’t even 1/100th of what Eisav did 
for his father.] One of the specifics mentioned is that Eisav put on royal 
garments to serve his father, as (paraphrasing) “my father deserves nothing 
less” (see P’sikta Rabbasi, end of 23). Eisav excelled at the mitzvah of 
honoring his father, which Rambam (quoting the Sifra) defines as “feeding 
[him], clothing [him] and helping [him] get around.” Even though Eisav 
fell very short of fulfilling the mitzvah of “fearing” his father, which 
Rambam (again quoting the Sifra) defines as “not sitting in his place, not 
speaking in his stead and not contradicting his words,” the consequences 
of not fulfilling that mitzvah doesn’t diminish the value of the mitzvah of 
honoring his father that he fulfilled so well. [B’reishis Rabbah (82:14) says 
that Eisav only fulfilled one (single) mitzvah; since “honoring parents” 
and “fearing parents” are two separate mitzvos, the only one he observed 
was honoring his father.] There is therefore no contradiction between 
saying that Eisav was the epitome of someone who honored his father, 
even if, when it came to conducting his life the way his parents wanted, he 
didn’t “fear” them, i.e. follow their instructions the way a subject follows 
the instructions of a ruler who can/will punish those who disobey him. 
P’sikta Rabasi (ibid) tells us that the merit of Eisav honoring his father has 
kept his descendents “on top” of Yaakov’s descendants; when that merit 
wears off, Yaakov’s descendants will rise over his. It is no wonder, then, 
that as he was about to face Eisav, Yaakov was afraid that in the merit of 
honoring their father, his otherwise wicked brother might be victorious. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Vayishlach 5776 - Deveikus: A Jew's Protection 
As Yaakov returns to Eretz Yisrael, he helps his family cross the Yavok 
River, and then goes back for some small vessels that remained on the 
other side. There, he finds himself alone, confronted by a being whom 
Chazal identify as the Angel of Esav. The two engage in a fight that 
continues until the break of dawn. It seems that Yaakov will win, but just 
before the fight ends, the Angel of Esav manages to inflict a wound to 
Yaakov's thigh. Nevertheless, Yaakov prevails. 
Yaakov prevails? How was that possible? He was fighting against an 
angel, a being with superhuman powers. What chance could any human 
being, even Yaakov Avinu, have to win a battle against an angel? 
The Seforno answers that Yaakov was able to fight the angel 
through deveikus — clinging entirely to Hashem in his thought and speech. 
Rav Yerucham Brodiansky explains that when a person clings to Hashem, 
Hashem is with him and protects him. 
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If that was the case, how did the angel manage to wound Yaakov? 
The Seforno answers that the angel devised a trick that would divert 
Yaakov's attention from Hashem. He revealed to Yaakov a time in the 
future when the leadership of the Jewish People would be in the hands of 
the wicked. This pained Yaakov, diminishing his deveikus to Hashem. 
This lapse, even though it was momentary, was what enabled the angel to 
harm Yaakov. Right afterwards, Yaakov regained his deveikus to Hashem 
and was able to win the battle. 
In our times as well, adds Rav Brodiansky, Klal Yisrael is surrounded by 
enemies, both spiritual and physical, who seek to kill us. How can we 
survive and vanquish them? Yaakov Avinu shows us. If a person truly 
clings to Hashem, he gains Hashem's protection and none of these enemies 
can have power over him. 
How can we do this? What exactly does deveikus to Hashem mean? 
In The Guide to the Perplexed (3:51), the Rambam writes that simply 
believing in Hashem is not enough, one has to think about Him, 
frequently. If a person has Hashem in mind at all times and thinks deeply 
about Him and his service of Him, Hashem will give him special 
protection. Of course, a parent must devote time to thinking about the 
needs of his children, a businessman must devote time to thinking about 
his business, etc., and this is what Hashem wants. However, at other times, 
a Jew must devote all of his thoughts to Hashem and his avoda. This is 
called clinging to Hashem or deveikus. 
The Rambam notes that this is not an easy mindset to acquire. He therefore 
advises that one not try to adopt it all at once. The appropriate time to 
begin such a course of reflection is at the time of keriyas shema and tefilla. 
From there one moves on to adopting this mindset while saying blessings, 
studying Torah or doing any mitzvah. This is an avoda that takes years to 
perfect. When a person succeeds in developing this sense of deveikus, he 
will be thinking about Hashem at all times. As he wakes up in the 
morning, his first thought will be on Hashem and his avoda. 
In Nefesh Hachaim (3:12), Rav Chaim of Volozhin writes that if one 
focuses his thoughts only on Hashem, believing with all of his might that 
no other forces in the universe exist that can have any power over him, and 
that there is no reality other than Hashem, during these moments such a 
person can gain the special protection mentioned by the Rambam, even if 
he is not always living at such a spiritual level. 
When the Beis HaLevi served as Rav of Brisk, one of the storeowners in 
his kehilla came to him, terrified. 
“Rebbe! The police are looking for smuggled goods. I have merchandise 
that came from over the border and it didn’t occur to me to hold on to the 
import document that came with them. If they search my store and I 
cannot provide that document, I might sit behind bars for years. Rebbe, 
what can I do?” 
The Beis HaLevi took the man into a side room, locked the door and 
explained to him the idea of the Nefesh Hachaim mentioned above. He 
then urged him to put any worries out of his mind and concentrate on the 
thought that nothing exists but Hashem, and no power in the world can 
affect him but the will of Heaven. 
About half an hour later, the man’s wife arrived with the news that the 
police had passed by the store without searching it. Although they marked 
all the stores they intended to search with red, and his store had indeed 
been marked, as they were approaching the store the police officers began 
asking themselves: "Is this one of the stores we checked already? Was the 
red sign supposed to mark off that we should start from here or start from 
the store just after it? Never mind, let's just move on." 
May we be zoche to grow in deveikus to Hashem! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat VaYishlah: We are the Answer to Yaakob’s Prayer 
Parashat Vayishlah begins with Yaakob’s preparations for his feared 
reunion with his brother, Esav, who was coming to wage war against him. 
Yaakob offered an emotional prayer to G-d, pleading, “Hasileni Na 
Mi’yad Ahi, Mi’yad Esav” – “Save me, please, from the hand of my 
brother, from the hand of Esav” (32:11). Curiously, Yaakob refers to Esav 
here as both “Esav” and “my brother.” Why did he not simply say, “from 
my brother” or “from Esav”? Why did he emphasize that he needed 
protection from “Esav” and from “my brother” – which, of course, are the 
same person? 
The Jewish Nation throughout its history has been threatened by two 
different forms of threats. The first is “Esav” – those who, like Esav, come 
against us with force to persecute us. Most of the enemies we are familiar 
with from our history fall into this category – Egypt, Babylonia, Haman, 
the Nazis, and so on. There is, however, a different kind of enemy – “my 
brother.” This is the lure of assimilation into a friendly and open society. 
Sometimes we are threatened not by anti-Semitism, but specifically by the 
“brotherly” kindness of foreign nations, which lures us to fully integrate 
into the culture and lose our tradition and our national identity. 
It has thus been explained that Yaakob here prays for protection from both 
types of threats – from the threat of “Esav,” and the threat of “my brother.” 
We need G-d’s help to save us from both the threat of hostile enemy 

nations, as well as the spiritual threat of assimilation into a welcoming and 
inviting culture. 
In our times, unfortunately, we see the devastating effects of “my brother.” 
Tragically, the vast majority of Jews today are not halachically observan – 
despite the fact that they live in countries where Jews enjoy the freedom to 
practice Judaism. The danger of “my brother,” of an enticing culture, has 
taken its toll. Today, when we enjoy religious freedom, our greatest 
spiritual threat is not anti-Semitic persecution, but rather the lures of our 
society to which the majority of the Jewish Nation has succumbed. 
And yet, despite the widespread assimilation, we see with our own eyes 
how Yaakob’s prayer has been answered. The very fact that Judaism has 
survived, that there are still large numbers of Jews who are committed to 
faith and tradition, is the answer to Yaakob’s prayer. G-d has protected us 
over the centuries from persecution, ensuring the nation’s survival despite 
the efforts of our enemies, and He protects us in our time from the lure of 
assimilation. We, who remain loyal to our tradition, who enroll our 
children in Yeshivot, who attend synagogues, who keep Kosher, who 
study Torah and who obey the Torah’s laws despite the pressures of our 
secular study, are living proof that Yaakob’s prayer was answered. G-d has 
protected us from both “Esav” and from “my brother,” from both the 
enemies who have sought to annihilate us and the temptations that threaten 
to draw us away from our faith. We must continue working to protect 
ourselves from this threat, and to turn to G-d for the assistance we need to 
overcome the dangers of the modern world 
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Parshat Vayishlach: Self-Assessment  
By Rabbi Lawrence Teitelman 
Mara D'atra, Young Israel of New Hyde Park 
There is a popular academic joke about three scientists: a physicist, a 
biologist, and a mathematician. They are sitting in a cafe staking out a 
nearby residence when they see two people enter the house. But a while 
later, three people emerge. The physicist declares: "Experimental error, we 
counted wrong." The biologist announces: "They reproduced." The 
mathematician concludes: "If exactly one person will now go into the 
house, the house will be empty." 
Each year as I read Parashat Vayishlach I am reminded of this story of the 
three scientists, and recall an insight from Rabbi Samson Raphael Hirsch. 
Upon his return to Eretz Yisrael, Yaakov Avinu remarks (Bereshit 32:11): 
Katonti mikol hachasadim umikol haemet asher asita im avdekha, ki 
bemakli avarti et hayarden hazeh veata hayiti lishnei machanot – I have 
become too small from all the kindness and all the faithfulness that You 
have rendered to Your servant, for with [only] my staff I crossed this 
Yarden, and now I have become two camps. 
Rav Hirsch comments: I [Jacob] am not praying and appealing for myself; 
I have already received from You so much that I am unable to thank You 
for it all; I am diminished from all the kindness. One’s stature is not 
measured by the absolute amount of his accomplishments, but by the 
relative magnitude of his accomplishments compared to what he received. 
The more a person has, the greater the danger he will become diminished 
in merit. 
Like our anecdotal scientists, Rav Hirsch recognized that every individual 
must account for the differential between what comes in and what goes 
out. Yaakov was now meeting up with his savage brother Esav, and the 
Heavenly Court of Judgment was in session to decide the outcome of that 
encounter. At this vulnerable juncture in his life, Yaakov reckoned how 
the great bounty he had accumulated in the last two decades compared to 
that which he actually deserved. Unlike the case of the scientists, Yaakov 
wondered whether perhaps more had come in than gone out. 
Yaakov’s considerations are particularly striking in the context of his self-
assessment just a few verses earlier. Yaakov states seemingly without 
reservation (32:5): Im Lavan garti – I have sojourned with Lavan. This is 
famously interpreted in the Midrash cited by Rashi: vetaryag mitzvot 
shamarti – I have observed all 613 Commandments. 
Yaakov herein affirms – at least to himself – that, despite living with the 
wicked Lavan for the past two decades, he managed to perform everything 
that could have been required of him. He even anticipated and fulfilled the 
Torah that would only later be given at Har Sinai. Nevertheless, Yaakov 
was still duly concerned about whether, by virtue of those actions, he had 
accumulated sufficient merit to justify the extensive family and material 
wealth he had amassed.  
Apparently Yaakov recognized that, aside from certain objective standards 
for the Jewish people – an allegiance to the entire corpus of Torah Law – 
there are also subjective expectations of the individual Jew that are a 
function of various factors rather than held constant. 
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An earliest instance of this phenomenon is Noach, about whom it is said, 
“tamim haya bedorotav – he was perfect in his generation.” While the 
Talmudic rabbis are divided as to whether Noach would have been “more 
perfect” or “less perfect” had he lived in another generation, there is an 
understanding that “perfection” is not defined in an absolute fashion but 
rather relativistically. 
This comparison applies not only in the broader context of society but also 
more specifically to one’s family. The Midrash expresses this, albeit 
somewhat rhetorically, as “ad matai yagiu maasai lemaaseh avotai – when 
will my own actions approach those of my ancestors." The intention is 
that, aside from compliance with a fixed set of requirements, we would do 
well to look to our parents – and, more generally, the earlier generations – 
and ensure that we have reached their level of commitment. Despite the 
common temptation to chart out new territory in terms of religious 
behavior, we should not sacrifice in the process the lessons inevitably 
learned during our formative years. 
Yet, perhaps the most significant benchmark is neither contemporary 
society nor our past lineage, but rather ourselves. Included in the “ethical 
code” of Pirkei Avot is the expectation that “one’s actions exceed his 
wisdom – maasav merubin me-chokhmato.“ Notwithstanding the issue of 
how he can conduct himself beyond that which he understands, it is clear 
that the projected range of maasim expands with increased knowledge. 
In Hilkhot Teshuva, Rambam notably advises us to see ourselves as 
benonim – “average” individuals who are straddling the fence between 
tzidkut and rishut, righteousness and wickedness. Though we usually – a 
priori – consider these two categories as polar opposites, by assuming our 
position on a hairline separation, we are in fact more likely to succeed on 
the immediate opportunity. Along these lines, the famed Mashgiach of 
Ponovich Rabbi Eliyahu Dessler, in his Michtav Me-Eliyahu, notes that 
one’s nekudat ha-bechira – point of free choice – is a moving target, 
analogous to the front lines in classical warfare. The past hurdles that we 
have already overcome, and any future hurdles, are both somewhat 
irrelevant in terms of the current playing-field. The fact that, for others, 
either of the same choices may be their points of departure, does not affect 
our personal mandate. 
By virtue of his self-assessment vetaryag mitzvot shamarti, our patriarch 
Yaakov teaches that it is healthy to have internal pride in our religious 
actions and convictions. Yet, this must also be complemented by Katonti − 
whether cantillated with an azla geresh or a revia – the reminder that 
despite those achievements, we should wonder whether we have in fact 
accomplished enough. In charting our future course, we should derive 
inspiration from those around us − family legacies, good fortune, as well 
as our own latent potential. And in this fashion, the mitzvot that 
continuously emerge from our house will ensure that it really is “full.” We 
may thus confuse the scientists but we will, indeed, make our Creator 
proud. 
Shabbat Shalom 

The Weekly Sidra- "The Profundity of Mikra" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
At times, the comparison of expressions in Mikra (Scripture) can yield 
some rather interesting and unexpected results. A case in point exists in 
this week’s Sidra, wherein Ya’akov instructs his emissaries how to 
respond to his brother Aisav: 
“Then you shall say, ‘They (flocks and herds) are your servant Ya’akov’s; 
it is a present sent to my master Aisav; and, behold, also he is behind us.’” 
(B’raishis 32:19) 
Now, the term ‘is sent’ in LaShon HaKodesh (holy tongue) is ‘Sh’lucha,’ 
which appears two other times in Mikra: 
1. “And when I looked, behold, a hand was sent out to me (signifying 
punishment); and, lo, a scroll of a book was in it.” (Y’chezkel 2:9) 
2. “Naftali is a hind sent loose; he gives goodly words.” (B’raishis 49:21) 
In the text M’lay Ha’Omer (Rav Aryeh Leib Zunz 1768- 1833 of blessed 
memory) these three examples of ‘Sh’lucha’ are very fascinatingly tied 
together in the following manner. We begin with Yosef asking permission 
of the Pharaoh to inter the recently deceased Ya’akov in Eretz Canaan: 
“My father made me swear, saying, ‘Behold, I die; in my grave which I 
have dug for me in Eretz Canaan; there shall you bury me.’ Now therefore 
let me go up, I beg you, and bury my father, and I will return.” (B’raishis 
50:5) 
Now, In LaShon HaKodesh the term for ‘I have dug’ is ‘Karisi.’ That is 
the simple explanation of what Ya’akov dug. However, the Midrash 
B’raishis Rabbah 100-5, and the Tanchuma (Warsaw), Vay’chi, chapter 
#6, which is cited by Rashi, interprets the term ‘Karisi’ as ‘Kari’ which 
can be ‘a stack of money’: 
“….. It is to instruct you that when Yitzchak passed away, Ya’akov said 
(to himself), ‘Is it possible that Aisav the wicked will eventually be 
interred with the righteous (in the subterranean cave in Chevron)?’ What 
did he do? He brought all his gold and silver (that he made at the house of 

Lavan), and piled them into a stack. He then said to Aisav, ‘What do you 
prefer? This stack? Or, your eventual burial here?’ Aisav then took the 
stack, and Ya’akov took the burial.”  
Now then, continues Rav Aryeh Leib, while Aisav agreed to take the stack 
instead of his share in the cave of Chevron, after his brother Ya’akov died, 
Aisav still wanted to see the written proof of Ya’akov’s ownership of the 
cave, as we see from the Gemarah in Sotah 13a: 
“…..He (Aisav) said to them (at Ya’akov’s funeral), ‘Produce a document 
(of sale, which actually existed) for me’. They replied to him, ‘The 
document is in the land of Egypt. Who will go for it? Let Naftali go, 
because he is swift as a hind’; for it is written, “Naftali is a hind sent loose, 
he gives goodly words.” (B’raishis 49:21)”’ Rabbi Avahu said, ‘Read not 
‘goodly words,’ but rather, words of a document.’ Among those present 
was Chushim, a son of Dan, who was hard of hearing; so he asked them, 
‘What is happening?’ They said to him, ‘Aisav is preventing (the burial) 
until Naftali returns from the land of Egypt’. He retorted, ‘Is my 
grandfather to lie there in contempt until Naftali returns from the land of 
Egypt?’ He took a club and struck (Aisav) on the head so that his eyes fell 
out and rolled to the feet of (the deceased) Ya’akov. Ya’akov opened his 
eyes and laughed…..”  
In essence, concluded Rav Aryeh Leib, even though Ya’akov had given all 
his money to Aisav, as it states, “It is a present sent to my master Aisav,” 
his brother still objected to the cave’s ownership, which caused Naftali to 
be sent for the bill of sale, which eventually caused Chushim to punish 
Aisav by sending forth (as in Y’chezkel) his hand against him. 
Hence, the three terms of ‘Sh’lucha’ in Mikra hint to this very episode as 
described in Midrash and Gemarah, a fact of immense interest to any 
student of Torah. 
Of course, one must at all times realize that nothing in the Torah is random 
or arbitrary, nothing is left to chance. Rather, the Torah is the infinite and 
quintessential repository of all knowledge as described in Pirkei Avos 5-
22: 
“Ben Bag Bag said, ‘Turn it (Torah) over, and again turn it over! For, all is 
therein!”  
Yet, at the same time, much of this knowledge would be hidden from us if 
not for the inestimable comprehension of Torah which our Rabbanim of 
blessed memory possessed. This is as the Gemarah in B’rachos 55a states: 
“Rabbi Yochanan said, ‘HaKadosh Baruch Hu gives wisdom only to one 
who already has wisdom, as it says, “He gives wisdom unto the wise, and 
knowledge to them that know understanding.”’” (Daniel 2:21) 
While the other nations presumptuously assume that they comprehend 
Mikra, without even being familiar with the original languages in which it 
is written, it is only we, via our Rabbanim, who are given any sense of true 
understanding.  
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Dvar Torah - Practicing Restraint 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
Bar Kapara expounded: What is a short verse upon which all rudiments of 
the Torah depend? It is this pasuk והוא יישר אורחותיך בכל דרכיך דעהו – Know 
Him in all your ways, and He will straighten your paths. The intent of this 
verse is to serve Hashem in all our actions, from the most mundane to the 
most sublime. Normally this is understood to apply to all of our routine 
actions even those such as eating, sleeping etc. By sleeping or eating in 
order to have strength to serve Hashem one has elevated the ordinary to 
something spiritual. However, there may also be a more profound 
interpretation. 
Upon Yaakov’s return to the Land of Israel he sent messengers to Eisav 
saying:עם לבן גרתי ואחר עד עתה וכו' – I have sojourned (garti) with Lavan 
and tarried until now. Rashi interprets this to mean ‘I lived in Lavan’s 
house but I did not become a great prince, I was merely a sojourner’. 
Therefore, Eisav, you need not be envious of me for receiving our father's 
blessing, as it has not yet come to pass. Rashi continues with another 
explanation brought by the Medrash. The numerical value of garti (I have 
sojourned) equals six hundred and thirteen, indicating that Yaakov meant 
to imply that although Yaakov resided at the nefarious Lavan’s house he 
still observed the six hundred and thirteen mitzvohs of the Torah (a 
requirement of each and every Jew), and was not influenced by his wicked 
ways.  
The obvious dilemma caused by these words of Chazal (our Rabbis) is 
how was it possible to keep all six hundred and thirteen mitzvohs in 
Lavan’s house? There are many mitzvohs that can only be performed in 
Eretz Yisroel and other Mitzvohs are only required to be performed under 
certain circumstances. If so, how was it feasible for Yaakov to have 
fulfilled all of them? 
There is a simple solution to this predicament given by the Minchas 
Yehuda. The Gemarah says that there are certain mitzvohs whose 
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performance is considered as if one performed all six hundred and thirteen 
mitzvohs. An example of this would be the mitzvah of tzitzis. 
The Gemarah teaches us that כל הכופר בה כמודה בכל התורה כולה – anyone 
who renounces idolatry is like one who acknowledges the truth of the 
entire Torah. A story related to this is told about the Ba’al Shem Tov 
HaKadosh. He was once in a non-Jew’s home that was crammed full of 
idols. Upon exiting the residence the Ba’al Shem Tov conveyed to his 
disciples his extreme joy on being able to fulfill the entire Torah in one 
moment! He continued with an explanation of his puzzling words. "There 
is a prohibition which states that one may not reflect on Torah thoughts 
where there are wastes in close proximity. Idols, such as we were 
surrounded with, have the halachic significance of sewage. Therefore, by 
guarding myself from even pondering over Torah ideas while in the non-
Jew’s home, I fulfilled the entire Torah in one moment!" 
Reb Dovid of Dinov explains that this is what Rashi means ‘I resided at 
the sinful Lavan’s house yet I still observed the six hundred and thirteen 
mitzvohs of the Torah’. Lavan’s house was full of idols as is evident from 
last week’s Parsha where we read that Rachel stole her father Lavan’s 
seraphim (idols). Thus Yaakov could not learn or even think Torah 
thoughts in Lavan’s house. By refraining from studying Torah it was as if 
Yaakov was constantly fulfilling all the six hundred and thirteen mitzvohs 
of the Torah. 
Perhaps this is also what the words Rashi ends off with insinuate. “And I 
did not learn from his wicked ways.” How did I fulfill all the 613 
mitzvohs? Because I did not learn - [meaning, could not study Torah] - 
from “his wicked ways” - [meaning, because of the proximity of his idols], 
therefore it is as if I have performed all the six hundred and thirteen 
mitzvohs. 
We acquire great insight from this unique interpretation. Not only must we 
serve Hashem through our ordinary daily acts, but remembering Hashem 
in all of our ways also indicates service of Hashem under all 
circumstances. Even at a time that serving Him seems completely 
impossible (at a time that one must remove from his mind thoughts of 
holiness) he must do so solely for the reason that it is forbidden by 
Hashem. 
We can now gain introspection to the nature of Yaakov’s message to 
Eisav. What did Eisav care whether Yaakov carried out all six hundred and 
thirteen mitzvohs or not? The Klei Ya’akar explains that both of Rashi’s 
understandings were in this message that he sent to Eisav. It was a two-
fold message. One was said in a beseeching manner- ‘I, Yaakov did not 
become a great prince in Lavan’s house, I was merely a sojourner’. 
The blessing that our father gave to me obviously did not come to fruition. 
Therefore, I come to you Eisav begging you to forgive me. The other 
message was- “Beware Eisav! Although I resided at Lavan’s house, I still 
managed to observe all the six hundred and thirteen mitzvohs of the Torah. 
You must therefore be careful not to engage me in battle because I have 
gained great merit as a result of my fulfillment of the entire Torah.  
We know the great worth of Torah study that even after one has finished 
studying the merit of the Torah guards him. Mitzvohs, although they are 
very exalted, do not stand on the same level as Torah study. They only 
protect a person while he is in the process of performing them. Yaakov 
understood that Esav would perceive himself as having the upper hand 
based on the fact that Yaakov was not able to study Torah in Lavan’s 
house. He therefore sent a message to Eisav with the following 
implication: 
There is a verse that saysעת לעשות לה' הפרו תורתיך – for it is a time to act for 
Hashem, they have voided your Torah. Rashi explains this pasuk as 
follows. It is continuously a time to serve Hashem, however, it is not 
always the appropriate time to take action on His behalf. At times His 
commandments are better fulfilled through inaction and restraint. 
Therefore Yaakov sent Eisav the message, “Since I kept all six hundred 
and thirteen mitzvohs through refraining from Torah study in a place 
where it was forbidden for me to learn, it is consequently as if I have 
actually learnt and I thus have the Merit of Torah study on my side”.  
Please feel free to forward this Torah thought to anyone you feel will take 
pleasure in reading it. Feel free to contact me at Rabbisochet@gmail.com 
with any questions and comments. 
Good Shabbos. Rabbi Dovid Sochet 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  

Torah Insights - Come See For Yourself 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
During the Yom Kippur war in 1973, the State of Israel faced its most 
difficult military challenge and saw its very survival threatened by a 
coalition of Arab states. At that time our gedolim encouraged everyone to 
daven for the success of the soldiers and for the safety of the Jews in Eretz 
Yisroel. 

The war began on Yom Kippur and ended a week after Succos. On Erev 
Succos, Rav Chaim Shmulevitz gave a mussar shmuess in which he asked 
a question on this week’s parsha. The Torah tells us that when Rochel 
died, Yaakov chose to bury her on the side of the road rather than 
transporting her body to the nearby city of Beis Lechem for a more 
respectable burial. Yaakov Avinu would certainly not withhold the proper 
dignity from any person’s funeral, certainly not from his beloved wife 
Rochel. Why didn’t he provide her with a more respectable burial? The 
gemara explains that Yaakov’s intention was to provide for the needs of 
Klal Yisroel in future generations. When the Beis Hamikdash would be 
destroyed and the Jews would be driven into golus, they would pass by 
Kever Rochel and daven there. Rochel Imeinu would see her children 
crying at her grave and she would beseech Hashem to have compassion on 
them and return them from golus. 
In response to Rochel’s heartfelt tefillos, Hashem responded that He will 
indeed return them to Eretz Yisroel one day. And so, Yaakov buried her 
there on the side of the very road which the Jews would travel on their way 
out of Eretz Yisroel. 
Rav Chaim Shmulevitz asked an obvious question: If after her death 
Rochel is able to see what is happening in this world, if she is aware of her 
children’s suffering and she can daven for them, why is it necessary for the 
Jews to daven at the particular spot where she is buried? Even if her body 
had been buried somewhere else, up in heaven she would still know what 
is happening in this world. She would still know about their tragic exile 
from Eretz Yisroel and she would still daven for them? Why would the 
Jews have to be in close proximity to her grave in order for her to daven 
for them? 
Rav Chaim explained that the way neshamos of the deceased interact with 
events in this world is similar to the way people react to events we 
experience. There is a great difference between the impact of an event you 
hear about from the distance and one that happens in front of your own 
eyes. When a person knows of a tragedy that occurred, he feels bad for the 
parties involved. But when he sees the destruction firsthand, his heart is 
moved in a different, deeper way. We have all heard about the recent 
terrorist attacks in Eretz Yisroel, but when one sees the images firsthand, 
when one meets the people who have lost loved ones, it becomes more 
real, and one’s heart resonates with the human tragedy that has occurred. 
When we hear about a young mother who passed away suddenly, our 
hearts are filled with sadness. But when you go the Shul and see three 
young children saying kaddish for their departed mother, the tragedy hits 
home in a different way. Suddenly you can’t help but imagine what life 
will be like for the children who will be growing up without a mother to 
take care of them. 
Rav Chaim explained that this concept applies to neshamos as well. 
Rochel Imeinu would certainly daven that her children should be saved 
from any danger they were in. But it wouldn’t be the same. The powerful 
prayers that Klal Yisroel needed at that moment would only be aroused by 
Rochel seeing her children crying at her own doorstep, begging her to 
intervene with Hashem on their behalf. 
The gemara tells us that this is one of the reasons for the mitzvah of bikur 
cholim – visiting the sick. Even if you know your friend is sick, when you 
see his suffering with your own eyes, you will daven more passionately 
that he should have a refuah shleima. 
Sometimes we feel that we would prefer not be bothered to get too 
involved in the problems of others. Hearing about the suffering of other 
people causes us discomfort, and so we prefer to help from the distance. 
We would rather send funds then witness and experience the difficulty and 
tragedy ourselves. But one of the ways we can help other Jews in need is 
by davening for them. And our tefillos are directly affected by how deeply 
we feel the suffering of the people we are praying for. 
This concept – the power of seeing and experiencing something yourself - 
also applies to learning Torah. Sometimes it is difficult to attend a shiur so 
we tell ourselves that we can learn the same thing from a recorded 
download. But the gemara tells us that an important component of learning 
comes from seeing and interacting with one’s Rebbi. The gemara recounts 
the well known incident in which Hillel climbed on top of the roof of the 
Beis Midrash in order to see and hear through the skylight Shmaya and 
Avtalyon teaching torah. Certainly there were easier ways! He could have 
avoided the danger and the cold by simply asking someone to repeat the 
shiur over for him. He risked his health in the freezing snow because he 
wanted that additional dimension of seeing and hearing the words of Torah 
for himself. Apparently, Hillel felt that the extra benefit of being part of 
the action, was worth the great sacrifice of spending the night out in the 
cold. 
We are not called upon to make the types of sacrifices that earlier 
generations required, but we do make choices that reflect our commitment 
to torah and mitzvos. If something is important, we shouldn’t rely on 
hearing or knowing about it, but we should try to deepen the impression by 
seeing and participating ourselves. Whether to enable us to feel and daven 
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for others properly, or to gain the most out of our own learning, it’s always 
better to come and see for yourself. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
GOOD MORNING! I once saw a bumper sticker: "Hug Your Kids at 
Home; Belt Them in the Car". Obviously, the bumper sticker is a safety 
message to parents and not an invitation to child abuse. It is important to 
hug kids and to tell them "I love you!" I suspect very few of us -- or our 
kids -- ever complained that their parents hugged them too much or told 
them too many times "I love you" (unless they were teenagers...). 
A child needs to feel loved and safe. I try to ask each of my children at 
least once a day, "Do you know who loves you?" By now they know that 
the first answer is "God" (God loves each of us even more than we love 
our kids! It's important for kids to know this.) Then I ask them, "And who 
else?" And the child replies, "Daddy and Mommy!" Think what a 
wonderful epitaph it would be to have your children remember you by 
how you drove them "crazy" with hugs and kisses and asking them "Who 
loves you?" 
A child needs physical contact with his parents. Here's a fun game called 
the "Rah Game": 1) the parent thinks of a spot on his face (i.e., the end of 
his nose) 2) the child guesses the spot by touching a spot on the parent's 
face 3) if it is the wrong spot, the parent makes a funny face. 4) the child 
tries again; if the wrong spot, the parent makes a different funny face. 
When the child touches the right spot, the parent says, "RAH!" Then they 
switch roles and the child thinks of a spot on his face and has to make 
funny faces. There is a variation on this game called the "Boo Game." It's 
just like the "Rah Game," but instead of "RAH!" you say "BOO!" 
Perhaps the most precious moment of the day -- when our kids were little -
- was sitting with them on their beds as they went to sleep. I and/or my 
wife hold them and listen to them say the Shema ("Hear O Israel, the Lord 
our God, the Lord is One" and the first paragraph following in the Siddur, 
prayer book) and the blessing before going to sleep. One says the Shema 
and the blessing to affirm trust in God and that He should watch out for 
you while you sleep. What a wonderful way to end the day for a child -- to 
be held and kissed by his parents and to go to sleep knowing that God is 
watching over him. (The Artscroll prayer book has the bedtime prayers in 
English and Hebrew. You can get it at your local Jewish bookstore, at 
JudaicaEnterprises.com or by calling toll-free to 877-758-3242 FREE. You 
might also wish to buy a copy of To Raise A Jewish Child by Rabbi 
Hayim Donin; you won't regret it!) 
The old saying goes that "no one ever said on his death bed, 'I wish I spent 
more time at the office.'" There is no greater pleasure and no better 
investment in future pleasure than spending time with your children. Kids 
get the message loud and clear as to what your priorities are if you spend 
more time at work or in front of the TV than with them. People talk of 
"Quality Time" vs. "Quantity Time". Here's the truth: "Quality Time" is 
"Quantity Time"! The more time you spend with your kids, the more your 
kids know that they are priorities in your life and that you love them! Also, 
show them that you love them by praising them. For example: 
68 Ways To Praise Your Child 
FABULOUS • WOW • WAY TO GO • SUPER • YOU'RE SPECIAL • 
OUTSTANDING • EXCELLENT • GREAT • GOOD • NEAT • WELL 
DONE • REMARKABLE • I KNEW YOU COULD DO IT • I'M PROUD 
OF YOU • SUPER STAR • NICE WORK • LOOKING GOOD • YOU'RE 
ON TOP OF IT • BEAUTIFUL • NOW YOU'RE FLYING • YOU'RE 
CATCHING ON • NOW YOU'VE GOT IT • YOU'RE INCREDIBLE • 
BRAVO • YOU'RE FANTASTIC • HURRAH FOR YOU • YOU'RE ON 
TARGET • YOU'RE ON YOUR WAY • HOW SMART • GOOD JOB • 
DYNAMITE • YOU'RE BEAUTIFUL • YOU'RE UNIQUE • NOTHING 
CAN STOP YOU NOW • GOOD FOR YOU • YOU'RE A WINNER • 
REMARKABLE JOB • BEAUTIFUL WORK • SPECTACULAR • 
YOU'RE PRECIOUS • GREAT JOB • MAGNIFICENT • MARVELOUS 
• TERRIFIC • SUPERB • PHENOMENAL • YOU'RE SENSATIONAL • 
SUPER WORK • CREATIVE JOB • EXCEPTIONAL • YOU ARE 
RESPONSIBLE • YOU'RE A GOOD LISTENER • GREAT 
IMAGINATION • TREMENDOUS EFFORT • YOU CARE • 
OUTSTANDING PERFORMANCE • YOU'RE IMPORTANT • YOU 
MEAN A LOT TO ME • YOU MAKE ME HAPPY • YOU BRIGHTEN 
MY DAY • I RESPECT YOU • YOU MEAN THE WORLD TO ME • 
YOU'RE A JOY • YOU'RE A TREASURE • YOU'RE WONDERFUL • 
AWESOME • A+ JOB • YOU'RE THE BEST ... and never say "goodbye" 
or "good night" without saying I LOVE YOU! 
Torah Portion Of The Week – Vayishlach 
On the trip back to Canaan, Jacob meets his brother Esau; Jacob wrestles 
with the angel. Then they arrive in Shechem; Shechem, the son of Chamor 
the Hivite, (heir to the town of Shechem) rapes Jacob's daughter, Dina; 
Dina's brothers, Shimon and Levy, massacre the men of Shechem; 
Rebecca (Rivka) dies; God gives Jacob an additional name, "Israel," and 

reaffirms the blessing to Avraham that the land of Canaan (Israel) will be 
given to his descendants; Rachel dies after giving birth to Benjamin 
(Binyomin); Jacob's 12 sons are listed; Isaac dies; Esau's lineage is 
recorded as is that of Seir the Horite; and lastly ... the succession of the 
Kings of Edom is chronicled. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
When Jacob finds out that his brother Esau is coming to meet him, he 
prays to the Almighty to save him: 
"Save me from the hand of my brother, from the hand of Esau" (Genesis 
32:12). 
Why is "from the hand of" repeated? The Torah does not waste words. 
Once would have been sufficient. 
The reason the words "from the hand of" is repeated is to teach that when a 
brother turns into an enemy, he becomes a much more dangerous enemy 
than a stranger. Tosfot, a commentary on the Talmud (Taanit 20a) adds 
that just as a one-time beloved friend is the worst enemy, so too when two 
enemies become friends, it is the strongest of friendships. 
When you have difficulties in getting along with someone, don't think that 
just because at present you do not like each other that it will always be so. 
On the contrary, if you will be able to overcome the animosity between 
you, the former negative feelings can be transformed into extremely 
positive feelings. On the international scene we have seen countries which 
have fought bitter wars against each other finally make peace and become 
close allies. This should serve as a lesson for us in making peace with 
individuals who have quarreled with us in the past. 
Rabbi Meir Yechiel of Ostrovtzah saved the Jews of his city from a 
pogrom during the First World War. The Austro-German army left the city 
and the Russian army entered. In other places the Jews suffered greatly 
when the Russian soldiers came in. Rav Meir Yechiel called a meeting of 
the notables of his city and told them about his plan to greet the Russian 
soldiers as liberators. They would give out food and cigarettes to the 
soldiers and develop a friendly relationship with them. This is what they 
did and the soldiers acted in a very friendly manner towards the Jewish 
population of the city. 
Quote of the Week 
The best present to your child is your presence  
In Loving Memory of Geoff Frisch With Special Thanks to Gabor Szerb 
This article can also be read at: http://www.aish.com/tp/ss/ssw/352943541.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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The Threat Alleviated 
“And Yaakov became very frightened, and it distressed him. So he 
divided the people with him, and the flocks, and the cattle, and the 
camels, into two camps.” Bereshis 32:8 
In the beginning of Parashas Vayishlach we find Yaakov preparing to 
confront Eisav, with the concern that Eisav may be coming to wage war. 
Yaakov prepares to split up his camp into two groups. This simple strategy 
was arranged so that should Eisav come and attack one group, then the 
other group would be spared. The problem, however, is that when Eisav 
actually came, Yaakov’s entire camp was present. Why didn’t Yaakov 
carry out his plan? 
Rabbi Yaakov Shlomo Weinberg points out that before Eisav came, 
Yaakov spent the night wrestling with an angel. Chazal tell us that this 
angel was the uGg kJ¤rG - the heavenly representative of Eisav. After 
Yaakov emerged victorious from that fight, he realized that he would be 
victorious against Eisav and therefore felt no need to split the camps. 
A Wake-Up Call To Teshuva 
“I have been diminished by all the kindnesses and by all the truth that 
You have done Your servant; for with my staff I crossed this Jordan and 
now I have become two camps.” Bereshis 32:11 
I am afraid lest since the time that You promised me, I have become soiled 
with sin, and it will cause me to be given over into the hand of Eisav.” – 
Rashi 
It was in the year 1947, when the “smoke” of the Nazi crematoria still 
pervaded the globe. A meeting of the rabbinic leaders of the Jewish nation 
convened to deal with the multitude of problems which faced the Jewish 
people around the world. The great Rabbi Yosef Shlomo Kahanaman, 
k"mz, the head of the ecclesiastical court of Ponovizh, rose to address the 
assembly. 
“Esteemed Rabbis!” he began. “Our situation is comparable to a house 
which has caught fire. Inside was a man sleeping in his bed, who was 
obviously in grave danger. As flames shot out of the windows and smoke 
billowed out of the roof, the neighbors quickly crowded around and 
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discussed how to save their friend. They tried to remove the man on his 
bed through the door, but this failed, as the bed frame was too wide to fit 
through the doorway. As the man remained in his bed in the house, the 
crowd outside then decided to get special tools to widen the door and 
break it so that the bed would fit through. A wise man passed by and 
quickly surmised the situation. After hearing of the people’s dilemma, he 
called out to them to act. ‘You fools!’, he cried, ‘Why are you wasting 
precious time? By the time you finish breaking the door with your tools to 
get the bed out, there might not be a person alive to save! Quick! Simply 
wake up the man and allow him to get onto his own feet and save himself!’ 
” 
The Ponovizher Rov appealed to his fellow activists. “We now have been 
meeting for a few days to discuss the critical issues facing our people. We 
are searching for ways to save them from their troubles. Yet, the ground 
below us is burning as we speak! Let us deal with the core of the problem 
itself, and that is the fact that we have sinned! Hashem brings a crisis upon 
His precious people only as a means to have them return to Him and repent 
with all their hearts! Let us awaken within ourselves and within others a 
true and deep spirit of repentance, and we will no longer need to deal with 
these stop-gap measures to patch our wounds!” 
How timely are these words in our very day! Our dear Jewish brothers and 
sisters! Let us all arise to answer the call to do the will of our God, and let 
us pray fervently that our merits will be accepted upon high to save our 
people from their compounded troubles! 
To See The Potential 
“And Yaakov was left alone, and a man wrestled with him until the 
break of dawn.” Bereshis 32:25 
Yaakov had forgotten a number of small oil bottles. - Chulin 91b 
Our sages teach (Chulin 92a) that the righteous value their property more 
than they value their own physical welfare. This is determined from the 
fact that Yaakov went back across the river, thus endangering himself to 
be alone in the dark, simply in order to retrieve some small containers. 
Initially, this statement seems absurd. How can anyone consider material 
goods to be more valuable than his own self? This is even more peculiar in 
light of this being stated in terms of the righteous. Is it not they who 
recognize the paramount value of life itself? Is it not the devout ones who 
understand that material goods are mere earthly objects? 
Rabbi Meir Shapiro teaches that the explanation is that the righteous 
appreciate fully how much good can be accomplished with material items. 
They are focused on the potential that financial resources actually possess, 
and they can visualize the lives that can be renewed and the Torah and 
mitzvos that can be promoted with even a few dollars. There are things 
that can be accomplished with one’s body alone, and there are some 
accomplishments that need capital resources to finish the job. This is the 
reason the righteous cherish even small objects, for they see in them the 
great resource they represent. 
This is the vision which great people have. Yet, there are those who live 
life only in terms of what they personally stand to gain from any situation. 
This narrow perspective stunts their outlook, for they only consider value 
in terms of how any particular object can satisfy their personal agenda. 
This means that they value their own bodies more than they do the 
material objects they possess, for they do not see the chessed potential 
inherent in the ability to use financial resources to help others and to build 
Torah and promote mitzvos. 
Elusive Images 
“And Yaakov inquired, and he said: ‘Tell, if you please, your name.’ 
And he said: ‘Why is it that you ask my name?’ And he blessed him 
there.” Bereshis 32:30 
Rabbi Yehuda Leib Chasman, in his sefer Ohr Yohel, brings a parable 
of a villager from a small, undeveloped town who arrived in the city for a 
visit. He happened to enter a theater where colorful images and shapes 
were flashed upon the screen on the wall. The man had a seat near the 
back of the theater, and he realized that he would see better if he were to 
move closer. As he moved up, he also noticed that there were hardly any 
lights in the room, only those being projected from the opposite wall, far 
away. He approached the screen with a bright flashlight and beamed it at 
the screen, all in order to see better. Suddenly, though, the man was 
shocked as the light he cast caused the pictures to disappear, and everyone 
screamed out, “Turn off that light! Don’t you realize that images only 
appear on the wall when we are in the dark! When even a bit of light 
appears, the images vanish!” 
Our Sages teach us that this figure that struggled with Yaakov was none 
other than the spiritual angel of Eisav. It is synonymous with the power of 
the yetzer hara. When Yaakov inquired about how he is called, the angel 
replied, “Why do you ask?” The angel was thereby telling Yaakov that the 
very power of the yetzer hara is only in effect when a person does not ask 
or inquire about his actions. The power of evil has control as long as a 
person chooses to remain blinded and oblivious of the consequences of his 
actions. The person allows himself to live in a condition of imagined 

vanities, which, ultimately, have no lasting benefit for his soul. A person is 
satisfied with his indulgences of this world as long as he remains in the 
dark. However, as soon as a ray of light shines forth within his mind - “for 
a mitzvah is as a candle, and the Torah is as a bright light” (Mishlei 6:23) - 
he immediately recognizes falsehood for its worthlessness. He can readily 
identify how his imagination fooled him to go astray. Even a small bit of 
light can dispel all the darkness which abounds. 
True Contentment 
“Because I have everything.” Bereshis 33:11 
The daughter of Kalba Savua betrothed herself to Rabbi Akiva, then a poor 
shepherd. When her father heard this, he vowed that she would receive no 
part of his property. In the winter she married him. They slept on straw, 
and he had to pick the straw out from his hair. Said Rabbi Akiva, “If only I 
could afford it, I would present you with a golden Yerushalayim.” This 
was an ornament with Yerushalayim engraved upon it. Later, Eliyahu 
came to them in the guise of a person. He cried out at the door, “Give me 
some straw for my wife, for she is in confinement and I have nothing for 
her to lie on.” “See,” said Rabbi Akiva to his wife, “there is a man who 
lacks even straw.” - Nedarim 50a 
Rabbi Chaim Shmuelevitz notes that if Eliyahu already came to assist 
Rabbi Akiva and his wife, why did he not at least leave them some money 
with which to subsist? Instead, he merely consoled them by showing them 
that there were others even more needy than they were. 
From here we can learn that happiness and true satisfaction occur when a 
person can appreciate that which Hashem has already granted him. “Who 
is rich? One who is satisfied with his portion.” (Avos 4:1) This can 
certainly be achieved when one contemplates the lot of those who are even 
more unfortunate than oneself. This is the lesson which Eliyahu sought to 
teach Rabbi Akiva and his wife. However, had he left them a sum of 
money, they would have ultimately lost rather than gained, for “he who 
has one hundred subsequently craves to have two hundred”. (Koheles 
Rabba 1:34) There is no limit to the pursuit of material wealth. This would 
not have been any consolation to them at all. 
Considering The Severity Of The Sin 
“And the sons of Yaakov came in from the field when they heard it; and 
the men were grieved and they were very angry because he had done a 
vile deed in Israel in defiling Yaakov’s daughter, a thing which ought 
not to be done.” Bereshis 34:7 
Beis HaLevi notes that the Torah here points out that the act of Shechem 
was considered to be very serious, particularly due to the fact that it was 
perpetrated against the family of Yaakov. Since it was such a disgrace and 
defilement of the sanctity of the houseshold of Yisrael, his act was deemed 
to be a serious crime. What kind of a claim can this possibly be against 
Shechem? Was he in fact aware of the special character of the Jewish 
family to the degree that he was held accountable for defiling it? 
The Gemara (Bava Kamma 62a) presents a case where a man deposits a 
gold coin with a woman without revealing its true value to her, and only 
instructs her to be very careful with it “because it is silver”. If she, in fact, 
was negligent and it became lost, she must pay only the value of silver, for 
she did not know that it was more valuable than that, and we cannot 
demand from her more than was told to her. However, even in such a case, 
if she were to damage it directly and destroy it with her own hands, she 
must pay for the full value of gold. This is because even if it were in fact 
silver, she had no right whatsoever to destroy the coin directly. She 
therefore must pay the value of the gold coin. 
Accordingly, if the act of Shechem was allowed or even tolerable against 
even a simple family in the land, then we could not blame Shechem for not 
realizing that Dina was from such an illustrious family. Nevertheless, 
because his act was actually an outrage under any circumstances or against 
any person, he was therefore fully liable to pay “gold”. He was therefore 
punishable for the full impact of the damage which he incurred against the 
sanctity of the great family of Yisrael. 
Halachic Corner 
Is it permissible for children to drink milk after meat? The rCjn says that 
after eating meat, a person should wait six hours before drinking milk or 
eating any dairy products (t"x y"p wx s"uh). This applies to an adult. The 
hrhtn (Chulin 105a) explains that children, who digest food faster than 
adults, and in whose mouths food does not remain in the teeth as long, 
need not wait the full six hours. Nonetheless, this leniency should be 
limited to milk after fowl rather than after meat since fowl can be 
consumed faster. (Shevet HaLevi Y.D. #84) This ruling should be used 
only when it is necessary, since it is prohibited to feed a child any food 
which is forbidden, or, in fact, to accustom a child to commit any 
trangression. We may be more lenient with a child who is less than nine 
years old. He may wait only one hour, even after meat, since a hungry 
child of that age has the halachic status of a vbFx IC ihtJ vkIj - a person 
who is sick but not in a life-threatening condition. No waiting at all is 
necessary when giving food to an infant or child below the age of three. 
(van rtc ,"ua) 
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Questions for Thought and Study 
1. In many instances, we see that it«m (sheep) are considered to be the most 
valuable of one’s animals, and are usually listed first regarding one’s 
assets. Why, then, did Yaakov not mention his it«m first when describing to 
Eisav what he had? See Rabbeinu Bachya 32:6 
2. How was Yaakov’s escape strategy when he ran from Eisav different 
from when he ran from Lavan? See Chizkuni 32:23 
3. Why did Yaakov divide up his children with their mothers when Eisav 
was about to come near? See Radak 33:1 
4. Why does Hashem need to mention "c«egh WnJ" - “your name is Yaakov” 
- before giving him the name Yisrael? See Ramban 35:10 
5. Why is Reuven’s sin, which according to the Midrash is that of moving 
Yaakov’s bed from Bilhah’s tent to Leah’s tent, described in the Torah in 
much more severe terms? What did Reuven prevent from happening 
through his actions? See Malbim 35:22 
6. Why are the children of Dishan listed differently in both Pasuk 36 and 
Pasuk 36:28? See Ramban 26:26 
Answers: 
1. Yaakov did not want to mention his it«m, as it was when Yaakov was 
sent out to get the it«m, as per Rivka’s instructions, that Yaakov was able to 
get the blessings. (See 27:9) 
2. When escaping from Lavan, Yaakov was more concerned for his 
children’s safety, as Lavan would be less likely to kill his own daughters. 
Therefore, Yaakov took his children first. In connection with Eisav, he was 
more concerned about the safety of his wives, so he took them before his 
children. 
3. Because each mother worries most about her own children, Yaakov set 
up a situation where each mother would cry and beg for mercy for them. 
4. Hashem was explaining to Yaakov that earlier the Qtkn (angel) did not 
have the authority to change your name and only now is your name truly 
Yisrael. 
5. According to the Malbim, had Reuven not moved Yaakov’s bed, 
Ephraim and Menashe would have been born to Yaakov and Bilhah. This 
lost opportunity for Yaakov was considered a very serious offense by 
Reuven. 
6. The Dishan listed in Pasuk 36:26 is not the same Dishan listed in Pasuk 
36:28. Seir’s fifth son, Dishan, is listed in Pasuk 36:26, and his seventh 
son, Dishan, is listed in Pasuk 36:28. They were actually iJhs (Dishan) and 
iIJhs (Dishon), but we do not need to be specific when they are not listed in 
the same pasuk. (Ramban gives other examples of this.) 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Esav's Secret 
Everything that exists in this world has an “angel” or heavenly energy that 
corresponds to it. In this week’s Torah portion Yakov has an encounter 
with the angel of Esav. 
The Torah describes how the angel declares that Yakov is deserving of a 
new name, Yisroel. Yakov courteously asks the angel what his name is. To 
this the angel says, “Why do you ask my name?” 
At first glance it seems that Esav’s angel avoided the question. In reality 
he was answering Yakov’s question. A name is meant to describe one’s 
essence. The angel was saying, “Why do you ask,” is my name. 
Imagine that you owned a business right down the street from a fierce 
competitor. This competitor would stop at nothing to steal your customers, 
and to try to close you down. One day you hear him tell his friends that he 
hopes you don’t ask any questions about your suppliers. Knowing that he 
is not out for your good, you realize something is up. You immediately 
start asking questions of your suppliers. You reexamine the prices. You 
recheck the quality. You have been warned that your competitor is hoping 
that you don’t ask questions. 
In a similar way the angel of Esav, the angel associated with evil, told 
Yakov his secret. It is, “Don’t ask questions.” If we do ask questions then 
we will become great. Esav wishes people to remain spiritually mediocre. 
His name- the name of his game- is “don’t ask questions.” 
Many times in life we feel challenged and feel the need to lower our 
spiritual standards. Esav’s victory against goodness is not when we lower 
our standards in a moment of challenge. Esav’s ultimate victory is when 
we retain the lower standards even after the challenge has passed. 
The key to victory against Esav is to periodically ask questions of 
ourselves. We want to reassess, and make sure that the “price and quality” 
matches our current situation.  
A few years back, at a presentation promoting my book, “The Magic of 
Shabbos,” I met a gentleman who proudly told me that he has attended 
services on Shabbos morning virtually every week for the past fifty years. 
As the neighborhoods changed, the synagogue relocated, and he found 

himself driving to synagogue on Shabbos in order to attend. I asked him if 
he still continues this practice. He said, “No. Recently a synagogue opened 
within a mile of my home, so there is no longer a need for me to drive.” 
Although the gentleman was very proud that he never missed a Shabbos 
morning service, what I found admirable and remarkable is that when the 
situation changed he was willing to ask himself some key questions and 
reexamine his behavior. When he felt he could observe Shabbos properly, 
without driving, he did so. 
Similarly, we may go through times in which we cannot study Torah or 
observe kosher as diligently as we’d like. The motto of Esav is “don’t ask 
questions. Once you lower your standards- keep it that way.” The motto of 
Yakov is to be willing to question and to periodically recheck ones 
leniencies. 
There is a cute story told of a young Jewish boy who was caught by a 
group of thugs. Realizing that the situation required a bit of ingenuity, the 
boy decided to play on his adversaries’ naivete. He said, “You can do 
whatever you want to me, just please don’t throw me over the fence.” 
Thinking that something dreadful awaited the boy on the other side of the 
fence, they lifted him up and heaved him over the fence. Delighted with 
the turn of events, the precocious boy promptly ran away. 
It is not often that one’s enemy or competitor reveals his real secret to us. 
When the angel of Esav reveals that “don’t ask” is the name of his game, 
we should listen closely. When the adversary tells us not to ask, you can 
be sure that “to ask” is the path that we will pursue. 
With best wishes for a wonderful Shabbos. 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vayishlach 5776 - Man Has The Incredible Ability To Transform Hate 
Into Love, In An Instant. 
"And he [Yaakov] took from what he had with him a present to Esav his 
brother...and Esav ran toward him and embraced him..and kissed 
him..(Bereishis 32:14; 33:4)" 
As the great confrontation between Yaakov and Esav was about to take place, 
the psukim relate how Yaakov tried to appease Esav. Yaakov sent actual 
angels (Rashi), ahead of him to his brother Esav and instructed them to 
address him as, "My lord Esav, your servant Yaakov says etc." The angels 
returned and reported that their appearance before Esav had no effect. They 
told him that Esav was headed toward him with four hundred men. Yaakov 
was frightened and distressed. 
The psukim go on to relate how Yaakov then sent a magnanimous gift to his 
brother Esav. The gift consisted of goats, ewes, rams, camels, cows, bulls and 
donkeys. Yaakov instructed his servants to keep a space between each herd in 
order to magnify the size of the gift even more. When they reached Esav they 
were to say, "All this belongs to your servant Yaakov. It is a gift to my 
master Esav." 
When the great moment finally arrived, "Yaakov looked up and saw Esav 
approaching with four hundred men." Yaakov went ahead in front of his wives 
and children and prostrated himself seven times as he approached his brother. 
Esav ran toward him, embraced him and threw himself on Yaakov’s 
shoulders. "Vayishakehu," Esav kissed Yaakov and they both wept. Thus 
Yaakov's strategy succeeded in transforming Esav into an altogether different 
person. Esav no longer hated Yaakov. He loved him.  
Rashi, notes that the word "Vayishakehu - and he kissed him" is capped in the 
Torah with dots, and quotes two opinions in the Sifri concerning the purpose 
of the dots. One opinion states that Esav did not kiss Yaakov with all his heart. 
However, Rabbi Shimon Ben Yochai says, "It indicates that Esav did kiss 
Yaakov with all his heart." 
This is mystifying. How was it possible for Esav's passionate hate for Yaakov 
to turn to love? Was it humanly possible for Esav, who was consumed with 
hate and a deep rooted enmity toward his brother for many years, to now 
suddenly and instantaneously love Yaakov with all his heart? Can a human 
being, a composite of feelings, emotions, and sensitivities, function like a mere 
light switch, turning on and off at will?  
Furthermore, what did Yaakov actually do that enabled him to transform 
Esav's intense hate to passionate love? This is especially puzzling, since 
apparently even angels could not phase Esav's hatred! Was Yaakov able to do 
something that even angels were unable to accomplish? 
It seems that Yaakov's insight into Esav's internal motivations enabled him 
to entirely expel Esav's burning hatred toward him. Yaakov assessed Esav's 
inward desires and temptations, concluding that desires for money and honor 
were deeply rooted in Esav's psyche. Yaakov then proceeded to shower Esav 
with an endless barrage of monetary gifts, and herd upon herd of assorted 
animals. Yaakov also extended to Esav repeated kavod by instructing his 
servants to address him as, "My lord Esav..from your servant Yaakov...," and 
by prostrating himself before him. Esav's full concentration was now directed 
toward the pursuit and attainment of wealth and kavod, which he so deeply 
craved. Esav garnered all his energies and emotions, focusing them toward 
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that one goal - to experience the pleasure of unlimited wealth and kavod. 
These feelings overpowered, and vanquished everything that stood in their 
path, including his sense of reason. His passions now predominated 
everything. Esav’s hatred toward Yaakov was expelled from his mind. There 
was no longer room in his heart for hatred of Yaakov. Not only did Esav 
cease to be the arch enemy of Yaakov bent on his destruction, but Esav now 
loved Yaakov with all his heart, for Yaakov was the very person who was 
showering him with what he craved and desired so much - wealth and esteem. 
Thus, we gain a new insight into the extraordinary capacity of Hashem's 
creation, the human being. Despite man's deep rooted emotions and 
sensitivities, man has the ability to transform fervent hate into ardent love, in 
a split second.  
We also understand exactly, how Yaakov succeeded in turning Esav's hate 
into love. By placing Esav into a situation where his concentration and focus 
was solely directed toward the fulfillment of his heart's desires, he became 
oblivious of his original intentions(1). 
May we merit to recognize the incredible marvel of creation, the human being. 
May we recognize that the enmity harboring deep within our hearts toward our 
fellow man and neighbor can in a mere instant be changed to love.  
May we also realize that "Jealousy, temptation, and kavod, remove a person 
from the world" - not only from the future world, but also from this world. 
For when one is involved in the pursuit of these temptations, his logic ceases 
to function. He journeys through life senselessly, without a well-functioning 
mind.  
May we be zoche to journey through life with a loving heart and a clear, 
unbiased mind. Amen. 
1. All that has been said until now is in accordance with the opinion of Rabbi 
Shimon Ben Yochai that Esav kissed Yaakov with all his heart.  Esav was so 
blinded in attaining his heart's desires that his hatred toward Yaakov turned 
into love.  Thus we see a vivid protrayal of how a person who submits to his 
temptations loses total control over his senses. 
According to the other opinion in chazal that Esav did not kiss Yaakov with 
his full heart, but he was still in control of his senses, wanting to kill him, we 
see another remarkable revelation.  Esav, even as he kissed Yaakov, still 
harbored animosity toward him and desired to kill him.  Nevertheless, Esav 
uncontrollably kissed him because Yaakov showered him with kavod and 
wealth, and "blinded him."  Esav was powerless to do otherwise.  As Esav 
kissed Yaakov he surely thought to himself:  "What am I doing?  Why am I 
kissing him?  I came here to kill him!"  Thus we see here a portrait of how 
Esav, a baal taavah was caught in the web of his temptations and shackled in 
its chains.  He was unable to follow the dictates of his senses although he was 
still in control of his senses.  He was completely subservient to his 
temptations...He falls upon Yaakov's shoulder's and kisses him against his 
own will. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Feeling the Fear (Vayishlach 5776) 
23 November 2015 
It is one of the most enigmatic episodes in the Torah, but also one of the 
most important, because it was the moment that gave the Jewish people its 
name: Israel, one who “wrestles with God and with men and prevails.” 
Jacob, hearing that his brother Esau is coming to meet him with a force of 
four hundred men, was terrified. He was, says the Torah, “very afraid and 
distressed.” He made three forms of preparation: appeasement, prayer and 
war (Rashi to Gen. 32:9). He sent Esau a huge gift of cattle and flocks, 
hoping thereby to appease him. He prayed to God, “Rescue me, I pray, 
from the hand of my brother” (32:12). And he made preparation for war, 
dividing his household into two camps so that one at least would survive. 
Yet he remained anxious. Alone at night he wrestled with a stranger until 
the break of dawn. Who the stranger was is not clear. The text calls him a 
man. Hosea (12:4) called him an angel. The sages said it was the guardian 
angel of Esau.(1) Jacob himself seems sure that he has encountered God 
himself. He calls the place where the struggle took place Peniel, saying, “I 
have seen God face to face and my life was spared” (32:30). 
There are many interpretations. One, however, is particularly fascinating 
both in terms of style and substance. It comes from Rashi’s grandson, 
Rabbi Shmuel ben Meir (Rashbam, France, c.1085-1158). Rashbam had a 
strikingly original approach to biblical commentary.(2) He felt that the 
sages, intent as they were on reading the text for its halakhic ramifications, 
often failed to penetrate to what he called omek peshuto shel mikra, the 
plain sense of the text in its full depth. 
Rashbam felt that his grandfather occasionally erred on the side of a 
midrashic, rather than a “plain” reading of the text. He tells us that he 
often debated the point with Rashi himself, who admitted that if he had the 
time he would have written further commentaries to the Torah in the light 
of new insights into the plain sense that occurred to him “every day”. This 
is a fascinating insight into the mind of Rashi, the greatest and most 
famous commentator in the entire history of rabbinic scholarship. 

All of this is a prelude to Rashbam’s remarkable reading of the night-time 
wrestling match. He takes it as an instance of what Robert Alter has called 
a type-scene,(3) that is, a stylised episode that happens more than once in 
Tenakh. One obvious example is young-man-meets-future-wife-at-well, a 
scene enacted with variations three times in the Torah: in the case of 
Abraham’s servant and Rebecca, Jacob and Rachel, and Moses and 
Tsipporah. There are differences between them, but sufficient similarities 
to make us realise that we are dealing with a convention. Another 
example, which occurs many times in Tanakh, is birth-of-a-hero-to-a-
hitherto-infertile-woman. 
Rashbam sees this as the clue to understanding Jacob’s night-time fight. 
He relates it to other episodes in Tanakh, two in particular: the story of 
Jonah, and the obscure episode in the life of Moses when, on his way back 
to Egypt, the text says that “When they were in the place where they spent 
the night along the way, God confronted Moses and wanted to kill him” 
(Ex. 4:24). Tzipporah then saved Moses’ life by giving their son a brit (Ex. 
4:25-26).(4) 
It is the story of Jonah that provides the key to understanding the others. 
Jonah sought to escape from his mission to go to Nineveh to warn the 
people that the city was about to be destroyed if they did not repent. Jonah 
fled in a boat to Tarshish, but God brought a storm that threatened to sink 
the ship. The prophet was then thrown into the sea and swallowed by a 
giant fish that later vomited him out alive. Jonah thus realised that flight 
was impossible. 
The same, says Rashbam, applies to Moses who, at the burning bush, 
repeatedly expressed his reluctance to undertake the task God had set him. 
Evidently, Moses was still prevaricating even after beginning the journey, 
which is why God was angry with him. 
So it was with Jacob. According to Rashbam, despite God’s assurances, he 
was still afraid of encountering Esau. His courage failed him and he was 
trying to run away. God sent an angel to stop him doing so. 
It is a unique interpretation, sobering in its implications. Here were three 
great men, Jacob, Moses and Jonah, yet all three, according to Rashbam, 
were afraid. Of what? None was a coward. 
They were afraid, essentially, of their mission. Moses kept telling God at 
the burning bush: Who am I? They won’t believe in me. I am not a man of 
words. Jonah was reluctant to deliver a message from God to Israel’s 
enemies. And Jacob had just said to God, “I am unworthy of all the 
kindness and faith that You have shown me” (Gen. 32:11). 
Nor were these the only people in Tanakh who had this kind of fear. So 
did the prophet Isaiah when he said to God, “I am a man of unclean lips.” 
So did Jeremiah when he said, “I cannot speak: I am a child.” 
This is not physical fear. It is the fear that comes from a feeling of 
personal inadequacy. “Who am I to lead the Jewish people?” asked Moses. 
“Who am I to deliver the word of God?” asked the prophets. “Who am I to 
stand before my brother Esau, knowing that I will continue the covenant 
and he will not?” asked Jacob. Sometimes the greatest have the least self-
confidence, because they know how immense is the responsibility and how 
small they feel in relation to it. Courage does not mean having no fear. It 
means having fear but overcoming it. If that is true of physical courage it 
is no less true of moral and spiritual courage. 
Marianne Williamson’s remarks on the subject have become justly 
famous. She wrote: 
“Our deepest fear is not that we are inadequate. Our deepest fear is that we 
are powerful beyond measure. It is our light, not our darkness that most 
frightens us. We ask ourselves, Who am I to be brilliant, gorgeous, 
talented, fabulous? Actually, who are you not to be? You are a child of 
God. Your playing small does not serve the world. There is nothing 
enlightened about shrinking so that other people won’t feel insecure 
around you. We are all meant to shine, as children do. We were born to 
make manifest the glory of God that is within us. It’s not just in some of 
us; it’s in everyone. And as we let our own light shine, we unconsciously 
give other people permission to do the same. As we are liberated from our 
own fear, our presence automatically liberates others.”(5) 
Shakespeare said it best (in Twelfth Night): 
“Be not afraid of greatness: some are born great, some achieve greatness, 
and some have greatness thrust upon ’em.” 
I sometimes feel that, consciously or subconsciously, some take flight 
from Judaism for this very reason. Who are we to be God’s witness to the 
world, a light to the nations, a role model for others? If even spiritual 
giants like Jacob, Moses and Jonah sought to flee, how much more so you 
and me? This fear of unworthiness is one that surely most of us have had 
at some time or other. 
The reason it is wrong is not that it is untrue, but that it is irrelevant. Of 
course we feel inadequate to a great task before we undertake it. It is 
having the courage to undertake it that makes us great. Leaders grow by 
leading. Writers grow by writing. Teachers grow by teaching. It is only by 
overcoming our sense of inadequacy that we throw ourselves into the task 
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and find ourselves lifted and enlarged by so doing. In the title of a well 
known book, we must “feel the fear and do it anyway.” 
Be not afraid of greatness: that is why God wrestled with Jacob, Moses 
and Jonah and would not let them escape. We may not be born great, but 
by being born (or converting to become) a Jew, we have greatness thrust 
upon us. And as Marianne Williamson rightly said, by liberating ourselves 
from fear, we help liberate others. That is what we as Jews are meant to 
do: to have the courage to be different, to challenge the idols of the age, to 
be true to our faith while seeking to be a blessing to others regardless of 
their faith. 
For we are all children of the man who was given the name of one who 
wrestles with God and with men and prevails. Ours is not an easy task, but 
what worthwhile mission ever was? We are as great as the challenges we 
have the courage to undertake. And if, at times, we feel like running away, 
we should not feel bad about it. So did the greatest. 
To feel fear is fine. To give way to it, is not. For God has faith in us even 
if, at times, even the best lack faith in themselves. 
1. Bereishit Rabbah 77:3. 
2. He sets this out in his commentary to Genesis 37:2. 
3. See Robert Alter, The Art of Biblical Narrative. 
4. Rashbam to Gen. 32:29. Rashbam also includes the episode of Bilaam, 
the donkey and the angel as a further instance of this type-scene. 
5. Marianne Williamson, A Return to Love, HarperCollins, 1992, 190. 
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Rabbi Dovid Seigel 

Haftorah 
Parshas Vayishlach - Ovadia 
This week's haftorah reveals to us the true nature of Edom, descendents of 
Eisav, and displays her two-sided character. It teaches us to recognize 
Edom's perpetual hatred for the Jewish people and never to trust her 
friendship. Although there may be moments when Edom displays true 
brotherhood we must always be wary of these situations and never 
establish any close association with her. 
The haftorah opens with a moving description of a plot acted out against 
Edom, descendents of Eisav. The prophet Ovadiah says, "How was Eisav 
pillaged, his hidden treasures sought out? To the borders they sent 
you(Eisav), all of your allies enticed you: then they were able to overtake 
you." (1:6) These particular passages refer to an historic moment when the 
surrounding allies of Edom pretended to rush to her assistance in her war 
against a powerful neighbor. The allies accompanied Edom all the way to 
the end of her borders and then abandoned her, leaving her entire country 
unprotected. They returned inside her country and invaded the entire 
Edom, now in a most vulnerable state. The prophet draws our attention to 
this specific episode to demonstrate the unique character of Edom's 
"brotherhood." Historically speaking, although Edom always appeared 
politically as a true ally this relationship was only superficial and when the 
opportunity arose she would typically turn against her loyal "friends" and 
leave them stranded. This time, her allies gave her a taste of her own 
medicine and, after luring Edom into war they turned on her and pillaged 
her entire country. 
This two faced nature of Eisav was, in fact, the undertone of our Jewish 
nation's sad experiences throughout the Roman Empire, largely composed 
of the descendents of Eisav. To demonstrate this, the prophet Ovadiah 
focuses on a specific aspect of the Roman era, the role the Edomites 
played in the destruction of the second Temple. Ovadiah says, "On the day 
the nations took the Jewish people captive, and entered the Jewish gates 
casting lots over Yerushalayim, you were also amongst them." (1:11) In 
truth, the war against Yerushalayim belonged to the Romans but Edom 
could not stand idly by and therefore gladly participated in the destruction 
of the walls of the Bais Hamikdash. The Malbim (ad loc.) reminds us that 
these descendents of Edom were actually alleged Jewish converts who 
were accepted during the reign of Herod. Initially these Edomites gave the 
impression of sincerity and were warmly welcomed by the Jewish people. 
But, as could have been predicted, Edom could not be trusted and when 
the Jews were down, these "converts" rallied against their own Jewish 
"brethren" and readily assisted in destroying them. 
This two faced nature expressed itself even in the earlier Babylonian exile 
when Eisav's descendents offered their assistance in driving the final nails 
into the Jewish coffin. The Prophet Ovadiah says, "And don't stand by the 
crossroads to finish off refugees." (1:14) The Yalkut Shimoni 
(549)explains that this passage refers to the cunning strategy of the 
Edomites during our first exile. They would station themselves a short 
distance behind the Babylonian army and wait in ambush for the Jewish 
refugees. They reasoned, "If the Jews win we'll say we're here to help them 

and if the Babylonians win we'll help them kill the remaining Jews." Again 
we are reminded of the unique "brotherhood" of Edom. Due to their two-
faced character, they could easily pass for true brothers awaiting to help 
the Jews in their time of distress. But, in truth, this disguise only provided 
them a perfect opportunity to eradicate any trace of the Jewish people, 
should the situation arise. 
Edom's pattern of "brotherhood" traces itself all the way back to Edom's 
predecessor, Eisav. In this week's sedra, (Torah portion) we read that Eisav 
ran towards his brother Yaakov to embrace him. Although Eisav had been 
Yaakov's arch enemy from birth, it seems that he had undergone a sincere 
change of attitude. Yaakov had sent an elaborate present to Eisav as a 
gesture of true friendship and, for the first time in their lives, a sense of 
friendship and brotherhood developed. The Torah relates that in response 
to this gift, "Eisav ran to his brother, embraced him, and "kissed" 
him.(Bereishis 32:4) However, Chazal note the mysterious dots which 
appear inthe Torah above the word "kissed" and reveal that Eisav did not 
truly intend to kiss his brother. In actuality, he attempted to bite him, but 
was unsuccessful in his endeavor. His perpetual hatred was so deep that 
even in this true moment of friendship he could not subdue his innermost 
feelings and found himself compelled to express them. In explanation of 
this, Rashi (ad loc) quotes the classic statement of Rav Shimon Bar 
Yochai,"It is a set principle that Eisav hates Yaakov." This warns us never 
to lose sight of Eisav's inner hatred and even when true gestures of 
"friendship" are displayed never to overlook what lies beneath the surface. 
Edom, the present day Eisav will never be our true friend and we must 
always be wary of her association with us. We should never become too 
closely related to her and must always remember her true character. This 
deep seeded hatred remains throughout the generations until the final day 
when, as Ovadiah says, "The saviors will rise from Mount Zion to judge 
the (inhabitants of Eisav's) mountain and then the perfect reign will belong 
to Hashem. (1:21) 
Text Copyright © 1996 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel 
of Kollel Toras Chaim of Kiryat Sefer, Israel. 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Returning home, Yaakov sends angelic messengers to appease his brother 
Eisav. The messengers return, telling Yaakov that Eisav is approaching 
with an army of 400. Yaakov takes the strategic precautions of dividing 
the camps, praying for assistance, and sending tribute to mollify Eisav. 
That night, Yaakov is left alone and wrestles with the Angel of Eisav. 
Yaakov emerges victorious but is left with an injured sinew in his thigh 
(which is the reason that it is forbidden to eat the sciatic nerve of a kosher 
animal). The angel tells him that his name in the future will be Yisrael, 
signifying that he has prevailed against man (Lavan) and the supernatural 
(the angel). Yaakov and Eisav meet and are reconciled, but Yaakov, still 
fearful of his brother, rejects Eisavs offer that they should dwell together. 
Shechem, a Caananite prince, abducts and violates Dina, Yaakovs 
daughter. In return for Dinas hand in marriage, the prince and his father 
suggest that Yaakov and his family intermarry and enjoy the fruits of 
Caananite prosperity. Yaakovs sons trick Shechem and his father by 
feigning agreement; however, they stipulate that all the males of the city 
must undergo brit mila. Shimon and Levi, two of Dinas brothers, enter the 
town and execute all the males who were weakened by the circumcision. 
This action is justified by the citys tacit complicity in the abduction of 
their sister. G-d commands Yaakov to go to Beit-El and build an altar. His 
mother Rivkas nurse, Devorah, dies and is buried below Beit-El. G-d 
appears again to Yaakov, blesses him and changes his name to Yisrael. 
While traveling, Rachel goes into labor and gives birth to Binyamin, the 
twelfth of the tribes of Israel. She dies in childbirth and is buried on the 
Beit Lechem Road. Yaakov builds a monument to her. Yitzchak passes 
away at the age of 180 and is buried by his sons. The Parsha concludes by 
listing Eisavs descendants. 
Insights 
A Nod is as Good as a Wink to a Blind Man 
“I dwelled with Lavan…” (32-5) 
Can you imagine the Prime Minister of the State of Israel standing up in 
the Congress of the United States and warning the Americans not to mess 
with the State of Israel because we keep the whole Torah? 
Of course it would be a wonderful thing if such a statement were true. But 
even if it were true, so fine, say the Americans, “You’re a good Jew and 
you keep your Torah, but what do we care about that? We don’t believe in 
your Torah; we have a New Testament.” 
Or if he addressed the Parliament in Iran with the same claim, “Don’t fool 
around with us, Persians, because we keep the whole Torah.” I’m not sure 
that the mullahs would be terribly impressed with that assertion. 
So why does Rashi tell us that Yaakov was threatening Esav at the 
beginning of this week’s Torah portion. Rashi comments that by using the 
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word – garti – “I dwelled”, whose gematria is 613, Yaakov was warning 
Esav not to cross him, because he had been careful to observe all 613 
mitzvot even while in the house of Lavan. 
Why would Esav care that Yaakov had kept all of the mitzvot? Esav was 
not exactly the biggest believer in the mitzvot. 
And if Yaakov was warning Esav, why didn’t Yaakov say it explicitly 
instead of couching his threat in numerology? How could Yaakov expect 
Esav to pick up on such an obscure hint? 
The purpose of a mitzvah is to connect man with G-d. Not just through the 
essential connection that comes through carrying out G-d’s Will, but the 
remembrance of why I am doing this mitzvah — because G-d commanded 
me to do it — reminds me that I am doing the Will of G-d, and that in 
itself connects me to G-d. 
“I dwelled with Lavan…” 
When Yaakov spoke to Esav, he was really reminding himself that sending 
Esav a monetary tribute, dividing his camp, and preparing for war, were no 
more than physical actions designed to remind himself that G-d is the 
Cause of all causes and the Reason of all reasons 
And to remind oneself, a hint is all you need. 
Source: based on Rabbi Aharon Leib Steinman as seen in Talelei Orot 
© 1995-2015 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also 
encourage you to include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that 
you contact us beforehand for permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Vayishlach 5776 - “On Guard” 
Rabbi Paysach Krohn relates a beautiful story(1) about a Jerusalem Jew 
named Yosef Gutfarb who was extremely meticulous to always pray with 
a minyan. Even the worst weather could not deter Yosef, and he was 
invariably one of the first people to enter the synagogue whenever it was 
time to pray. If he had to travel he would ensure that would be able to 
attend a minyan along the way.  
One night Yosef arrived home at 3 a.m. and had not yet prayed ma’ariv. 
He traveled from his neighborhood of Shuafat, to the Zichron Moshe 
synagogues near the Geulah neighborhood. By the time he arrived it was 
3:15 a.m. To his dismay, the place was virtually deserted, save for one 
man who also had not yet prayed. 
R’ Yosef thought for a moment. Then he pulled out his phone and called a 
local taxi company. He asked the dispatcher if he could send eight taxis to 
Zichron Moshe. He also insisted that they all be Israeli drivers. The 
dispatcher replied, “Who has eight taxis available at this hour?” R’ Yosef 
replied, “How many do you have available?” “Five” “Okay, please send 
them as soon as possible. And remember, only Israeli drivers.” 
He then called another taxi company and asked them to send three taxis, 
only with Israeli drivers. Both taxi companies were sure a wedding had 
just finished and many guests needed rides. The cabbies were surprised 
when they pulled up in front of the deserted building of Zichron Moshe. 
R’ Yosef walked out to greet them. “Gentlemen, please start your meters. 
And then please follow me into the synagogue.” He explained to them that 
he needed them to complete a minyan so that he could pray ma’ariv. 
Although they were all familiar with reading Hebrew, some of the drivers 
were unfamiliar with the prayer text. They had to get yarmulkes from the 
glove compartment of their cars and be shown the page on which the 
service began. 
After the prayers had concluded, R’ Yosef excitedly offered to pay each of 
them for their time. But none of them would accept his money!  
The great confrontation was imminent. Yaakov and his family were 
heading home to Eretz Yisroel, and his wrathful brother Eisav was heading 
towards him, with an army poised for battle. Yaakov dispatched emissaries 
to portend his arrival. The Torah states, “He charged them saying, ‘Thus 
shall you say, ‘To my lord, to Eisav, so said your servant Yaakov: עם לבן 
עתהגר עד  ואחר   I have sojourned with Lavan and have lingered until - תי 
now’.” 
Rashi explains that Yaakov utilized the unusual terminology "גרתי" (I have 
sojourned) to intimate to Eisav that, although he had lived in the home of 
the duplicitous Lavan until now, "תריג מצות שמרתי ולא למדתי ממעשיו הרעים - 
The six hundred and thirteen commandments(2) I have safeguarded, and I 
did not learn from his (Lavan’s) evil ways.” 
Yaakov’s message to Eisav is surprising. In fact, it seems to be blatantly 
untrue! During his years in the home of Lavan, Yaakov married two 
sisters. Although Yaakov was unquestionably justified - in fact obligated - 
to marry both Rochel and Leah(3), still-in-all the Torah expressly prohibits 
one from marrying two sisters(4). Although Yaakov may have literally 
been ‘above the law’ in regards to the prohibition against marrying sisters 
for various reasons, how could he say that he observed all 613 
commandments of the Torah, when he clearly violated one(5)? 
For many summers, Camp Dora Golding, where I have spent (and spend) 
many of my summers, would host a concert. A Jewish music star/group 

would perform for the delight of the campers and staff, and it was always a 
memorable event. 
A number of summers ago, the camp hired a certain Jewish group to 
perform. The members of the group were known to be somewhat 
‘unconventional’ in their performance, sometimes becoming hippie-like 
and wild. 
Rabbi Mordechai Finkelman(6) was then the ‘spiritual leader’ of Camp 
Dora Golding, and he met with the band members beforehand in order to 
discuss various guidelines. 
Suffice it to say the guidelines were not adhered to.  
The next morning, Rabbi Finkelman spoke to the older division of 
campers. He explained that before the administration of the camp agreed to 
bring in that band to perform they had sought the counsel of Rabbi Shmuel 
Kaminetsky shlita. At the time Rabbi Kaminetsky told them that if the 
band members were “shomer Torah and mitzvos” then they could be 
brought in. 
Rabbi Finkelman noted that Rabbi Kaminetsky did not say if they were 
‘mikayem Torah and mitzvos’ they could be brought in, but rather if they 
were ‘shomer Torah and mitzvos’. ‘Mikayem’ means to fulfill, and indeed 
refer to one who is Torah observant as a mikayem Torah and mitzvos. But 
a ‘shomer’ is a guard. A guard doesn’t just react when confronted. A guard 
must be vigilant and ready; a guard must be proactive. 
Rabbi Finkelman continued by explaining that the performers who came to 
camp were good Jews with good hearts. They were mikayim Torah and 
mitzvos by observing Shabbos and putting on tefillin each morning. 
However, they could not be classified as ‘shomrei Torah and mitzvos’. He 
explained that when they met before the concert to review some 
guidelines, the bandleader replied, “Rabbi, you need to understand that 
sometimes I just lose myself in the music!” Rabbi Finkelman countered 
that a Torah Jew can never justify his actions by claiming that ‘he just 
loses himself’. He is obligated to always maintain control over himself and 
his actions. One who admits to ‘losing himself’ may be observant most of 
the time, but he isn’t much of a guard. 
With this poignant idea in mind, we can understand Yaakov’s message to 
Eisav. Yaakov did not say that in the home of Lavan he had observed all 
613 commandments, for that would indeed be untrue. Rather, Yaakov said 
that in the home of Lavan he safeguarded all 613 commandments. Yaakov 
may not have observed the letter of the law per se, but in regards to the 
spirit of the law he was meticulous to a fault. There was a precise 
calculation to his every action and he never proceeded an iota without first 
ascertaining that his actions were in accordance with the Will of G-d. In 
that sense, Yaakov was the epitome of a shomer, vigilant and attentive, to 
G-d’s Will. 
Rabbi Shlomo Wolbe zt’l clearly expresses this same idea. At the 
beginning of parshas Vayeshev, the Torah records the dreams of Yosef, 
which symbolized Yosef becoming the ruler over his brothers and parents. 
Yosef understood his dreams as being an expression of prophecy and he 
felt obliged to recount them to his brothers. His brothers did not take 
kindly to the dreams and they developed an enmity for him. 
Although Yaakov externally chastised Yosef in order to mitigate the envy 
of the brothers towards Yosef, the Torah relates “ואביו שמר את הדבר – His 
father guarded the matter.” Rashi explains that the word שמר connotes that 
Yaakov waited and anticipated the fruition of the matter. 
Rabbi Wolbe notes that when Yaakov told Eisav that he was “shomer” the 
613 mitzvos, he also meant that he waited and anticipated fulfilling the 
mitzvos. Throughout his years in the home of Lavan Yaakov was 
perpetually searching, pining, and anticipating opportunities to serve G-d 
and fulfill mitzvos(7). 
Rabbi Wolbe continues that in our daily prayers we beseech G-d, ותן בלבנו 
תורתך דברי  כל  את  ולקיים  ולעשות  לשמר  וללמד  ללמד  לשמוע  ולהשכיל  להבין   בינה 
 ,Place in our hearts understanding to comprehend and to discern – "באהבה
to perceive, to learn, to teach, to safeguard, and to perform, and to fulfill 
all the words of Your Torah with love.” 
Here too, לשמר means to anticipate and to yearn. We pray that G-d not 
only grant us the ability to understand and perform His commandments, 
but that He also grant us the wisdom to safeguard ourselves from 
transgression and fulfill our obligations properly. To do so we cannot be 
‘passive fulfillers’, we must be proactive guards. 
On Shabbos morning there is a well-known zemer (song) with the refrain, 
מחבת על  כמנחה  ירצו  לקל  הבת  עם  הבן  שבת   One who safeguards the – "השומר 
Shabbos, the son with the daughter, to G-d it is desirous like a Mincha-
offering on a flat pan.” 
The commentators explain that the shomer which the lyricist refers to is 
one who anticipates and is excited about Shabbos(8). The ‘shomer 
Shabbos’ passionately looks forward to Shabbos and prepares himself – 
mentally and physically – for Shabbos well in advance. His whole week 
centers around Shabbos, and he yearns for the holy day to commence. One 
who observes Shabbos in such a regal and excited fashion is analogous to 
one who offers a Mincha offering to his Creator. 
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The holiday of Chanukah is inextricably connected to this idea as well. In 
fact, the miracles of Chanukah would never have occurred if the 
Hasmoneans (Maccabees) did not possess this level of inextinguishable 
love. 
After their miraculous victories over the far superior Syrian-Greek forces, 
the Hasmoneans entered the Holy Temple with the intention of 
immediately resuming the daily Service, which had been stopped by the 
invading enemy. While there was plenty of oil available for lighting the 
menorah, it had all been rendered ritually impure by the Greeks. 
According to halacha, the Hasmoneans had many leniencies upon which 
they could have relied in utilizing that oil, despite its impurity. However, 
they refused to do so. They insisted on searching for ritually pure oil, 
although finding such a bottle was virtually inconceivable. The very fact 
that they found a bottle of pure oil was in itself an incredible miracle(9). 
If the Hasmoneans merely fulfilled the letter of the law the holiday of 
Chanukah would have never come about. Therefore, the Chanukah holiday 
is an elongated celebration that emerged because of those who were 
‘shomer’ Torah and mitzvos, seeking to serve G-d in the most ideal 
manner possible. 
It is for this reason that the mitzvah of lighting the Chanukah candles can 
be performed on three different levels(10). The holiday created out of 
passion and excitement contains opportunities for us to demonstrate our 
own desire to fulfill its mitzvos in the optimal manner. 
The holiday of Chanukah is essentially a celebration of our national 
unyielding passion and desire to go beyond the letter of the law and prove 
that we not only fulfill, but we seek to safeguard as well. It is a testament 
that we don’t only do what we have to do, but we seek to do whatever we 
can, however we can do it. 
“I have sojourned with Lavan, and the 613 commandments I have 
guarded” 
“Place in our hearts understanding… to safeguard” 
1. In the Spirit of the Maggid, p. 133 
2. The numerical value of the word תריג is 613, the amount of 
commandments that there are in the Torah. The letters of the word גרתי (I 
have sojourned) are the same as in the word 613) תריג). 
3. The commentaries expend great effort to explain why Yaakov had to do 
so. For example, Ramban writes that the Patriarchs only observed the 
Torah in Eretz Yisroel. It was for that reason that Rochel had to die as they 
were re-entering Eretz Yisroel. [That explains why it was permitted for 
Yaakov to marry two sisters. Many other commentaries offer lengthy 
explanations as to how Yaakov knew that he was expected to do so, 
because the Jewish people had to come from Rochel and Leah.] 
4. See Vayikra 18:18 “You shall not take a woman in addition to her 
sister.” 
5. I am grateful to my dear friend and colleague, Rabbi Yehoshua Kohl, 
who first mentioned this question. Rabbi Kohl related to me that his 
daughter had asked him this question at their family Shabbos table last 
year. 
6. Mashgiach, Ohr Hachaim, Queens, NY 
7. In fact, Rabbi Wolbe learns that this must be Yaakov’s intention when 
he said he kept all 613 mitzvos, because he clearly did not observe all 613 
mitzvos, as we mentioned. 
8. He does not seem to be referring to one who guards himself from 
desecrating Shabbos, because he makes reference to one who guards the 
Shabbos from desecration later in the song (“Kol shomer Shabbos kadas 
maychalilo”).  
9. Some commentators explain that although there was sufficient oil for 
one day’s lighting of the menorah (and thus the miracle of the burning oil 
would seem to have only been for seven days), we celebrate Chanukah for 
eight days (not seven) as the first day is a celebration of the fact that they 
found the jar of oil in the first place. 
10. The mitzvah itself is to light one candle each night of Chanukah. 
Mehadrin (beautified level) is to light a candle for every member of the 
family each night of Chanukah. Mehadrin min hamehadrin (the ultimate 
level) is to light candles for every member of the household corresponding 
to the night of the holiday. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayishlach  
15 Kiselv 5776/ November 27, 2015 
At our Shabbos table each week, I try to ask our children a challenging 
question based on the parsha, for a cash reward. 
This past Shabbos the question was: in what way is the structure of 
Parshas Vayetzei unique? How does it differ from any other parsha in the 
Torah? The correct answer is that it is the only parsha that contains no 
openings in the Torah. In other words, in a Sefer Torah there are no 
paragraph breaks throughout the entire parsha. Parshas Vayezei is a few 
long continuous columns of words. 
For those who do Shanyim Mikra V’echad Targum by reading from one 
opening in the Torah to the next, it is very challenging. For those of us 

who do it late Friday night (which during these winter Shabbosos, ‘late’ is 
around 7 p.m.) reading page after page of Unkelos without any breaks 
presents a real battle against head-bopping snoozes.  
Chazal explain that the open spaces in the Torah symbolize the need for 
one to step back and contemplate what has just occurred or has been 
taught. It is not merely for aesthetics. Rather, one must “learn” the open 
spaces, i.e. by reflecting on the lessons that were just taught. 
Parshas Vayetzei contains the story of Yaakov Avinu’s descent and 
lingering in his personal exile in the home of Lavan. One of the greatest 
challenges of exile is that one is not in control of his fate and 
responsibilities. He is under the dominion and direction of others, subject 
to their whims and demands. Often those expectations are antithetical to 
Torah values. In such an atmosphere it is all the more challenging to 
contemplate what G-d expects and demands of a person in such a situation. 
That challenge is symbolized by the lack of open spaces in Parshas 
Vayetzei. 
Yaakov Avinu demonstrated that one can, and must, maintain his integrity 
and connection to G-d even in such a challenging atmosphere. 
I don’t know if there’s any message that speaks more to our generation! 
Think about the life of the common person living in our contemporary free 
world. We go to sleep with our cell phones nearby. Many of us wake up in 
middle of the night to check email and social media posts, which severely 
hinders quality sleep. The phone alarm buzzes and we start our day by 
checking our phones. As we munch down a quick (often unhealthy) 
breakfast and sip our coffee we check the news and sports. As kids wait 
for the bus they upload selfies onto Instagram. As adults head out to their 
cars they text and make phone calls. And that’s just the morning. 
In a classic Far-Side comic, Gary Larson depicts a family staring at a wall. 
The caption below reads “what families did before television”. There was 
a time when boredom was part of life. It wasn’t pleasant but it did give our 
minds time and space to wonder and imagine. For children that enhanced 
the development of their cognitive minds, for adults it meant 
advancements in work productivity.  
When life becomes an endless marathon of effortless brain stimulation, we 
never have the opportunity for introspection and reflection. Our creativity 
and novel thinking begins to atrophy and we become mindless robots 
going through the motions without depth or meaning. 
Part of the reason we seek that constant stimulation is because we are 
afraid to be alone with ourselves. We are afraid of what we might 
encounter. But without it life is devoid of meaning and meaning is what 
makes us human. 
Yaakov Avinu was able to raise the greatest of families despite the fact 
that that he had no external space or breaks. Somehow he was able to find 
internal meaning through contemplation and reflection despite the 
demands imposed upon him. It’s something we need to learn as well. 
By now it sounds trite and clichéd but it is the truth and our only option: 
We can only connect internally if we learn to disconnect externally.  
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

Hooray For The Murderers 
The trend over the past century and especially in our current twisted times 
has been to try to discover the motives that drive people to kill other 
people. The victims being killed are many times unknown to their killers 
and are personally innocent of any guilt in their death. Their fault lay in 
being of a certain race, nationality, religious belief and even simply (and 
unfortunately) being in the wrong place at the wrong time. 
This mindset, of understanding the murderer while almost ignoring the 
murdered, reached new heights of official callousness, which bordered on 
idiocy. A Swedish official in that country’s Foreign Ministry explained 
that the massacre of one-hundred, twenty-nine innocent people in Paris 
was caused by Israel’s “occupation” of Palestine. Israel’s provocative 
stance of defending itself from Palestinian terror somehow explains and 
may even justify the murderous behavior of the radical Islamist killers in 
Paris, is apparently how he explains the situation. 
Well, Sweden is pretty much a hopeless case anyway as far as any 
sensibility regarding Israel is concerned, so we can rack up that statement 
as just Sweden being Sweden. But then along came John Kerry, the 
Secretary of State of the United States, who opined that the killings at the 
Charlie Hebo magazine in Paris a few months ago were understandable, 
though still illegal, since the magazine had sinned in publishing a cartoon 
of Mohamed in one of its previous editions. 
This gaffe was immediately pulled back by the media people at the State 
Department and Kerry then stated that there was and is no justification 
whatsoever for that or any other terror attack. But his original statement on 
the matter was a most revealing insight into the thinking and value system 
that pervades much of America’s foreign policy decisions today.  
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The media jumped all over John Kerry’s words and criticized him for 
having spoken in such terms. But they did so for the wrong reason. They 
simply missed the point. They saw his words as weakening of a basic 
principle of Western democratic societies – that of freedom of speech. But 
the real gaffe was that of a lack of a true sense of morality, of right and 
wrong, of the inherent difference between the murderer and the victim. 
Freedom of speech will be of little value in society if that society has lost 
its moral bearings and cannot clearly identify right from wrong. As 
always, Israel and the Jewish people are the canary in the mine. The world 
overlooked all Arab terrorism against Israel and Jews and then, surprise, 
surprise, New York, London, Madrid, Paris and Mali occurred. 
There are no more good guys and bad guys left in our world. Moral 
equivalency reigns supreme. There are only varying degrees of grey that 
exist, and good and evil are relative terms of reference, certainly not to be 
considered as being absolute. Israelis protecting themselves are just as 
innocent or guilty as Arabs stabbing them with kitchen knives! 
The Arabs have a grievance. And that grievance is that the Jews had the 
temerity to build a strong, prosperous, democratic state in the midst of an 
Arab region of repression, violence and constant turmoil. The existence of 
such an infidel state is sufficient enough to justify boycotts, violence and 
hatred of Israel, Jews and Judaism worldwide. 
Any sort of moral compass or direction has been completely obliterated. 
We should no longer punish or forcibly defend ourselves against the 
murderers. Rather, we should attempt to understand them, sympathize with 
them and then they will become docile and peaceful people. This Alice in 
Wonderland view of the world prevails in much of academia, media and 
government. 
The President of the United States even refuses to give the murderers a 
name and an identity lest it sound provocative and derogatory to the 
murderers amongst us. Such a lack of moral clarity is foreboding for our 
future and for world society generally. 
The European Union is busy labeling Israeli products while Europe is 
under Moslem siege from migrants, bombings and a culture war. Talk 
about misdirected priorities and inimical policies. But this is almost what 
can be expected from a society that cheers and understands murderers and 
evades any responsibilities to the victims. The injustice of this is appalling. 
However we should not be deterred from holding firm even in the face of 
such blatant hypocrisy and wooly-headed thinking. 
Eventually truth and common sense will prevail though tragically it may 
take a few more Paris massacres to drive home the essential moral truth – 
that there is a difference between murderers and their victims. Stop 
understanding the murderers, just concentrate on destroying them. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Vayishlach 
I have always wondered why the Mishnah in Avot singled out our father 
Avraham as being the person who was tested ten times in his lifetime 
rather than concentrating on the life of our father Yaakov who, as related 
in this week’s Torah reading, underwent so many tests and misfortunes. 
Yaakov finally escapes the clutches of Lavan only to be confronted by the 
threat of Eisav attempting to annihilate him. 
Yaakov is crippled physically, spiritually and financially by Eisav and his 
angel and mercenaries. Healing and recovering, Yaakov has to deal with 
the kidnapping and the assault of his daughter Dena by Shechem. The 
slaughter of the men of Shechem by Shimon and Levi is watched in 
powerless disapproval by Yaakov and, according to tradition, numerous 
armed conflicts with the local Canaanite tribes ensued. 
Yaakov’s beloved wife, Rochel, dies giving birth to Binyamin. All of this 
seems to be sufficient tragedy and difficulty for one person’s lifetime, yet 
we are all aware that the greatest test of all – the conflict between Yosef 
and his brothers lurks just over the horizon in the biblical narrative. 
Though Avraham was tested severely and often in his lifetime, it can seem 
on the surface to regard the life of Yaakov as more challenging and 
difficult than that of Avraham. Yet the champion of challenges and tests in 
Jewish tradition remains Avraham and not Yaakov. Yaakov will later 
complain to Pharaoh about the troubled life he has led but Jewish tradition 
does not recognize that statement as being of heroic stature. Rather it 
seemingly disapproves of Yaakov’s wanting a more leisurely and serene 
life. That will only be granted to him in the hereafter. 
I think that a possible difference between Avraham and Yaakov is that 
most of the tests of Avraham were explicitly ordained and instructed to 
him by Heaven itself. God, so to speak, tells Avraham to descend into 
Egypt, to cast away Yishmael, to foresee the future enslavement of his 
descendants, to sacrifice his son Yitzchak on the altar at Moriah and to 
leave his ancestral home in Mesopotamia and settle in the Land of Israel. 

Even though Heaven is aware of Yaakov’s travails and ordains them, most 
of Yaakov’s challenges and difficulties are, to a certain extent, to be 
viewed as self-inflicted. They stem from choices that he alone made. He 
chose to listen to his mother and obtain the blessings from his father, fully 
aware that by so doing he would incur his brother’s violent wrath. He 
crosses the river to confront Eisav’s angel. He is well aware that Dena’s 
brothers intend revenge for the abduction and assault of their sister. He 
openly favors Yosef over the other brothers and therefore human nature of 
jealousy and resentment must follow. 
Apparently self-inflicted tests are not the paradigm that the Torah wishes 
to establish regarding overcoming difficulties, tests and challenges in life. 
It seems that Yaakov could have avoided some of the experiences that 
befell him in his lifetime. The same is undoubtedly true of many of the 
events of past and current events in the national life of the Jewish peopel. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas Vayishlach -  “Jacob’s Strategy: A Model for Jewish 
Leadership?” 
Regular readers of this column on the weekly Torah portion are familiar 
with my style. They know that I usually focus upon some early personal 
memory and connect it to the parasha. Within each parasha, I select a less-
known incident, or relatively minor personality for reflection and 
elaboration. I rarely deal with the major issues of the Torah interpretation, 
and I steer clear from both grand philosophical themes and the upheavals 
of world history. 
This week’s column will be somewhat different from my customary style. 
I intend to go beyond my usual microcosmic interests and will instead 
relate to a macrocosmic phenomenon. I refer to the cyclical nature of 
history, a process epitomized in the old adage, “History repeats itself.” 
This phenomenon is especially important to students of the Book of 
Genesis, which is read in the synagogue every Shabbat during this time of 
year. I say this because our Sages have told us that the events of all of 
Jewish history are “repeats” of the narratives we are currently reading and 
studying. They have taught us that “ma’aseh avot siman labanim, the 
stories of the Patriarchs are precursors for what will happen to their 
descendants.” 
Rabbi Moses ben Nachman, known as Ramban or Nachmanides, commits 
himself, in his renowned commentary, to finding predictions of future 
Jewish events in the narratives of Abraham, Isaac, and Jacob. Perhaps 
more than any other traditional commentator Ramban insists that we read 
these Torah portions closely enough to be able to discover patterns of 
events that occurred to the Jewish people centuries, and even millennia, 
after the accounts described in these readings. 
It is, therefore, no wonder that Ramban finds the opening drama of this 
week’s parasha, Parashat Vayishlach (Genesis 32:4-36:43), especially 
significant. By the time we begin this week’s Torah reading, we are 
already thoroughly familiar with the enmity that Esau bears toward Jacob. 
Just two weeks ago, in Parashat Toledot, we read: “Now Esau harbored a 
grudge against Jacob because of the blessing which his father had given 
him, and Esau said to himself, ‘Let but the mourning period of my father 
come, and I will kill my brother Jacob.'” Jacob’s mother, Rebecca, knew 
of Esau’s hostility, and it was at her urging that Jacob fled Beersheba and 
sojourned for many years in the faraway land of Haran, where he married, 
raised a large family, and amassed significant wealth. 
This week, we read of Jacob’s return to Canaan, but not before he must 
deal with the unavoidable encounter with his hostile sibling. How does 
Jacob prepare for this frightening encounter? The Torah tells us that he 
prepares in several ways: he readies himself for battle, he sends gifts ahead 
to try to mollify Esau, and he prays to the Almighty. Additionally, we 
learn that he divided the people with him into two camps, reasoning that 
“if Esau comes to one and attacks it, the other may yet escape.” We then 
learn Esau approaches Jacob and his camp, accompanied by a small army 
of four hundred men. 
At this point, Jacob humbles himself extremely. “He himself went on 
ahead and bowed low to the ground seven times until he was near his 
brother.” Esau greets him, embraces him, kisses him, and weeps with him. 
But that does not bring the bowing to an end. The maids and their children 
bow low, as do Leah and her children, and even Joseph and Rachel “came 
forward and bowed low.” Jacob begs Esau to accept his gifts, and 
repeatedly refers to him as “my lord.” He does not merely humble himself; 
he subjugates himself and demeans himself before his brother. The fact 
that Esau has apparently relinquished his enmity and seems ready to 
restore brotherly relations does not convince Jacob to cease his abject 
behavior. 
Eventually, Esau and Jacob take leave of one another. Esau offers, “Let us 
start on our journey, and I will proceed at your pace.” Esau seems ready to 
offer Jacob equality. But Jacob refuses Esau’s offer and, consistently 
referring to him as “my lord,” he says, “Let my lord go on ahead of his 
servant, while I travel slowly.” Jacob seems to prefer a subsidiary status. 
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What does all of this mean for future relationships between the 
descendants of Jacob and the descendants of Esau? If one is to take the 
phrase “ma’aseh avot siman labanim” seriously, one must consider Jacob’s 
behavior as a blueprint for the Jews’ relationship with other nations for all 
future time. 
Is this the prescribed policy for the Jewish nation’s dealings with other 
nations throughout our history? Are we to bow and beg forever, ignoring 
the conciliatory behaviors that other nations demonstrate toward us? Are 
we to also reject offers of equality and insist upon subsidiary status? 
These questions call to mind the numerous occasions in our history when 
they were very relevant to Jewish policy makers. Even today there are 
those who, on religious grounds, insist that we must not assert ourselves in 
the international arena. We must avoid confrontation, even if it means 
forgoing rights and privileges. We must follow Jacob’s example, they 
argue. 
Others vehemently disagree. They see this passive behavior as surrender. 
For them, this behavior was a nearly fatal flaw that has haunted us 
throughout the many centuries of our galut. 
It is here that we are advised to carefully examine the words of those 
commentators who have explored these issues in terms of the story of 
Jacob and Esau’s confrontation. Chief among them is Ramban himself, 
who criticizes Jacob for humbling himself before Esau and referring to 
himself as “your servant Jacob.” In fact, Midrash Rabba goes even further 
and states: “The moment that Jacob referred to Esau as ‘my lord,’ the Holy 
One, Blessed Be He, said to him, ‘You have lowered yourself and 
designated him as your master eight times. I swear that I will install eight 
kings from among his descendants before your descendants ascend to 
positions of royalty.” 
How telling is the passage in Midrash Rabba, not on the Book of Genesis, 
but on the Book of Esther, which teaches us that Mordecai was chosen to 
be the hero of the Purim story, because as a descendant of Benjamin he 
could courageously and successfully defy Haman. Benjamin was the only 
one of Jacob’s children who did not bow before Esau. Benjamin was not 
yet born at the time of the story of Jacob’s encounter with Esau. 
These passages in the writings and teachings of our Sages do not see 
Jacob’s behavior as the perfect model for future relationships between the 
Jews and their enemies. They find Jacob’s behavior weak and ultimately 
ineffective. Instead, they glorify Mordecai and Matityahu, heroes of the 
stories of Purim and Hanukkah. Can it be just a coincidence that in little 
more than a week, we will recall and joyously celebrate the Hanukkah 
story and Matityahu’s courageous leadership? 
The medieval commentary authored by Ba’al Haturim puts it this harshly: 
“Jacob’s fear of Esau, addressing him as ‘my lord,’ caused his descendants 
to become exiles among the other nations.” Another commentary reminds 
us of an ancient proverb: “He who makes himself a sheep will be devoured 
by the wolves.” 
Intellectual honesty demands that I at least refer to other traditional 
commentaries which value Jacob’s behavior and do recommend it as a 
model for future confrontations between Jews and their enemies. Thus, the 
Midrash Lekach Tov suggests that all Jewish leaders who find themselves 
dealing with the leaders of other nations are to study this week’s Torah 
portion and to learn from it strategies of appeasement and compromise. 
The 16th century Jewish Italian commentator, Rabbi Obadiah Sforno, also 
adopts this position and lauds Jacob’s tactics. 
There are no easy answers to the dilemmas of leadership. But the leaders 
of today are well advised to study this week’s parasha well, with all of its 
diverse interpretations, and decide for themselves which tactics to choose 
at today’s crucial juncture of world history. Personally, I am convinced 
that if they do study the parasha, they may find that there were times when 
Jacob’s way was sadly necessary. But I wager that today, they will find the 
strategies of Mordecai and Matityahu more compelling. I pray that they 
will find them effective. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Vayishlach - Chanukah Thread 
The sun shone for him as he passed Penuel and he was limping on his hip. 
Bereishis 32:32 
Chanukah. What a fun time of year. Fattening too. It does not take long 
after Succos before local bakeries here in Israel start selling sufganiot, 
“unholy” donuts with jelly or caramel filling. It’s the first sign that we’re 
on an approach to Chanukah.  
A less obvious one is this week’s parshah, and the next two that follow it. 
For other chagim we change the Torah reading schedule to suit the time of 
year. For Chanukah, Divine Providence arranged it that the order of the 
readings can stay the same and still address the issue of Chanukah. 
The fact that Ya’akov and Eisav were twin brothers did not mean that they 
were alike. Indeed, among their many differences, the Torah explains that 
Eisav was a man of the field, out in the world plying a living, and often at 
the expense of others (Bereishis Rabbah 63:18). Ya’akov, on the other 
hand, was a pure individual, whose entire interest lay in Torah study and 

the service of God, both of which he learned about in the yeshivah of 
Noach’s descendants, Shem and Eiver (Tanchuma, Vayaishev 2). 
Although their natures were vastly different, the lives of Ya’akov and 
Eisav intersected at key points. First, after the death of their grandfather 
Avraham Avinu, during the seven days of shivah when Eisav sold his right 
of the firstborn to Ya’akov for some food. Later, when Ya’akov disguised 
himself as Eisav and took the blessing originally intended for his brother. 
The combination of these two events angered Eisav to the point of wanting 
to kill his younger brother in revenge. This, in turn, forced Ya’akov to flee 
his home and Eretz Yisroel and to seek refuge with his mother’s brother, 
Lavan, whose daughters he married.  
However, as the Midrash teaches, Ya’akov first spent 14 years in the 
yeshivah of Shem and Eiver before leaving the borders of Eretz Yisroel 
and confronting the tricky Lavan. Upon arriving in Padan Aram and 
finding his uncle’s home, he worked seven years to marry Rachel, Lavan’s 
youngest daughter. He was tricked by Lavan into marrying her older sister, 
Leah, instead.  
This resulted in an additional seven years of labor for having married 
Rachel, making his total work-years 14 altogether. This was followed by 
six years during which time he fathered 11 of the Twelve Tribes and 
amassed his own fortune. Then he received the Divine signal to return 
home to Eretz Yisroel, a two-year journey. 
Hence, the total duration of Ya’akov Avinu’s exile: 36 years.  
Though it had been Ya’akov’s intention to only marry Rachel, Divine 
Providence had planned otherwise. In spite of Ya’akov’s precautions 
against his future father-in-law’s scheme to marry off Leah first, Rachel 
sympathized with her sister’s plight, and instead succeeded where her 
father had failed. In the end, she was the one to fool Ya’akov into 
marrying Leah instead. 
This raises a question though, based upon the following statement from the 
Talmud:  
God protects animals belonging to righteous people from eating 
impermissible food, how much more so does He protect the righteous 
themselves from committing sin. (Gittin 7a)  
If so, then how could Rachel successfully make the switch if it wasn’t 
sanctioned by Heaven? 
The answer has to do with the following. When Ya’akov purchased the 
right of the firstborn from Eisav, and later, disguised as him took his 
blessings, Ya’akov became designated to marry the woman originally 
intended for Eisav: Leah. Hence, though Ya’akov’s impersonation of 
Eisav was only meant to be temporary, part of the reality of Eisav 
remained with Ya’akov even after he was already safely hundreds of miles 
away. 
Ironically, the gematria of Leah is 36.  
Not only this, but Rachel herself died, while giving birth to Ya’akov’s 
12th son, Binyomin, towards the end of Ya’akov’s 36th year in exile—at 
the age of 36. Even though it was Ya’akov’s own curse that played a role 
in his beloved Rachel’s early death, the circumstances that led to it, and 
the timing, suggest that something else was working below the surface. 
As the Talmud states, the Forefathers observed the mitzvos long before 
there had been an obligation to do so (Yoma 28b). If that had truly been 
the case, how could Ya’akov have married two sisters, something the 
Torah would eventually forbid, and Ya’akov would eventually admit: 
In the future, The Holy One, Blessed is He, will make a feast for the 
righteous on the day that He will show kindness to the seed of Yitzchak. 
After they eat and drink, they will give Avraham the “Cup of Blessing” 
upon which to bless. He will decline, saying, “I gave birth to Yishmael.” 
They will tell Yitzchak to take it and bless but he will decline saying, “I 
fathered Eisav.” They will tell Ya’akov to take it and bless but he will say, 
“I cannot bless since I married two sisters while each was alive, something 
the Torah later prohibited.” (Pesachim 119b) 
The Ramban explains: the Forefathers were only strict about adhering to 
the laws of the Torah while living in Eretz Yisroel, but not while living in 
Chutz L’Aretz. Therefore, as long as Ya’akov remained in the Diaspora he 
allowed himself to be married to two sisters simultaneously. 
The problem arose once Ya’akov Avinu returned home to Eretz Yisroel. 
Though the Torah says nothing about the situation, it was must have been 
a dilemma for Ya’akov Avinu, since:  
There are 36 krisos (sins punishable by excision) from the Torah. (Krisos 
1:1) 
one of which is being married to two sisters at the same time. When 
Binyomin was born, and Rachel died, the problem was resolved on earth 
and in Heaven. 
The following midrash helps to explain why the number 36 is dominant in 
the story of Ya’akov: 
The tribes were busy with the sale of Yosef.  
Yosef was in mourning because of his separation from his father.  
Reuven was doing teshuvah for his sin.  
Ya’akov was mourning for Yosef.  
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Yehudah was marrying.  
And while all of these events were taking place, God was preparing the 
light of Moshiach! (Bereishis Rabbah 85:2)  
In other words, the story of Ya’akov Avinu and his sons, the Twelve 
Tribes, is also the story of the Ohr HaGanuz, the Hidden Light of Creation, 
in preparation for Yemos HaMoshiach—the Messianic Era, as it says: 
All future redemptions will be supernatural and by The Holy One, Blessed 
is He, only, through the revelation of the Ohr HaGanuz. Likewise they say 
in Pesikta Rabosai (36): “For with You is the source of life; by Your light 
may we see light” (Tehillim 36:10). With which light does Knesses 
Yisroel see? This is the light of Moshiach, as it says, “God saw the light, 
that it was good” (Bereishis 1:4), that is the Ohr HaGanuz. (Hakdamos 
u’Sha’arim, Sha’ar 6, Ch. 11) 
Therefore, one should expect allusions to the “Light of 36” with respect to 
the life of Ya’akov Avinu and his sons. Or, at least to the miraculous oil it 
represents and we recall as we kindle 36 candles over the eight days of 
Chanukah. 
In fact, at the beginning of his exile, just prior to leaving Eretz Yisroel, 
Ya’akov Avinu had his famous dream about the ladder that spanned from 
Heaven to earth. The next morning, he built a monument to commemorate 
the event and the good tidings he received during the dream.  
Upon completing the monument, he then sanctified it by anointing it with 
olive oil. Apparently, according to the Midrash, this had not been just any 
jar of olive oil, but something quite special: 
From where did Ya’akov get this jar? When he picked up the stones from 
under his head and returned them in the morning, he found a stone that had 
a jar of oil in it, and he used it to pour on the top stone. When it refilled 
itself, Ya’akov knew it was set aside for God. He said, “It’s not right to 
leave this here.” (Yalkut Reuveini, Vayishlach) 
In other words, the actual finding of the jar of oil itself was a miracle, 
reminiscent of a similar miracle from the future: 
The rabbis taught: On the 25th day of Kislev begin the days of Chanukah, 
eight days during which we do not eulogize or fast. For, when the Greeks 
entered the Sanctuary they defiled all the oil in the Sanctuary, and after the 
kingdom of the House of Chashmonai was victorious, they searched and 
could only find one jar of oil with the seal of the Kohen Gadol still intact, 
sufficient for only one day of lighting. (Shabbos 21b) 
Furthermore, it seems that the oil that Ya’akov Avinu found was 
miraculous as well, since it was also self-replenishing. This was as the oil 
of the Chanukah-miracle some 1,426 years later: 
A miracle happened with [the oil the Chashmonaim found], and they were 
able to light from it for eight days. (Shabbos 21b) 
Therefore, with oil in hand, Ya’akov Avinu left for Padan Aram, where he 
spent the next 20 years of his life in the house of Lavan. Some 34 years 
later, he was finally on his way home, this time with a large family and 
much wealth. All that stood between him and a happy reunion with his 
parents was his twin brother, Eisav. 
Regarding the night just in advance of their historic confrontation, it says: 
He got up that night and took his two wives, his two handmaids, and his 11 
sons and crossed the ford of the Yabok. After he took them and had them 
cross the stream, he sent over what was his. Ya’akov was left alone. 
(Bereishis 32:23-25) 
Rebi Elazar said: He remained for small jars. From here we learn that 
righteous people value their property more than their own bodies. (Chullin 
91a) 
The Talmud says that Ya’akov risked his life by remaining on the other 
side of the Yabok river to collect together the remainder of his 
possessions, some small jars. However, perhaps these had not been just 
any small jars, but a particular one that happened to possess miraculous oil 
from 34 years ago, especially since it says: 
God said to Ya’akov, “For endangering yourself for a small container, I 
Myself will repay your children with a small container to the 
Chashmonaim!” (Midrash Tzeidah LaDerech) 
After all, what possible connection could there be between the jar that 
Ya’akov went back to recover and the one that the Chashmonaim found 
over a millennium later, if not the oil inside of it? In fact, the Midrash 
reveals that all the miracles performed with replenishing oil throughout 
Tanach, were performed with the same jar of oil, which thanks to Ya’akov 
Avinu, had become a national heritage! 
The Midrash does not include the miracle of the Menorah at the time of 
the Chashmonaim, which occurred long after the close of Tanach. It is 
logical to assume that the story was the same for that miracle as well: a 
single jar of oil that never depletes.  
This would also help to explain the other miracle of that time: the Greeks 
apparent inability to see the jar of oil and defile it. Being associated with 
the Ohr HaGanuz, it would share its properties as well, regarding which it 
says: 
[God] made a separation in the illumination of the light, that it should not 
flow or give off light except for the righteous, whose actions draw it down 

and make it shine. The actions of the evil block it, leaving them in 
darkness, and this itself was the hiding of the Light. (Sefer HaKlallim, Klal 
18, Anaf 8, Os 4) 
Hence, the actions of the Greeks and Hellenists would have made them 
blind to that particular jar of oil, because they are blind to the Ohr 
HaGanuz. 
There are other reasons to make a connection between the oil of Ya’akov 
and the oil of the Chashmonaim as well. For example, regarding the angel 
with which Ya’akov struggled and defeated, it says: 
He said to him, “What is your name?”  
He answered, “Ya’akov.” 
[The angel] answered, “No longer is it Ya’akov, but Yisroel, for you have 
struggled with angels and with men and have prevailed.” (Bereishis 32:28) 
In order to add some depth to the dialogue between the Angel of Eisav and 
Ya’akov Avinu, Rashi quotes a verse from Hoshea regarding the historical 
struggle: 
He struggled with the angel and prevailed; [the angel] wept and pleaded 
with him. (Hoshea 12:5). 
Fascinatingly, the last three Hebrew words of the verse can be read, “On 
the 25th, there was a chayn of 36,” a very Chanukah-like event to have 
occurred. Then again, it wasn’t the only one at that time:  
The sun shone for him—Lamed-Vav—as he passed Penuel and he was 
limping on his hip. (Bereishis 32:32) 
The word “for him”—Lamed-Vav—[which have the gematria of 36] refers 
to the 36 candles of Chanukah. (Maharil, Avodah Zarah 3b) 
Clearly Chanukah is a stream of thought that runs through these weekly 
readings at this time of year. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Vayishlach  
This Dvar Torah is dedicated l'iluy nishmas Harav Yona Efraim ben 
Harav Shlomo Chaim ztz"l (Yahrzeit - 22 Kislev) and Lina bas R' 
Shmaryau a"h (Yahrzeit - 12 Kislev) 
In anticipation of his meeting with Eisav, Yaakov sent a peace offering of 
numerous animals, with the hope that his generous gift would assuage any 
ill feelings that Eisav might have had toward him. After receiving 
Yaakov's present, Eisav tried convincing Yaakov to take back his gift 
since he was not lacking monetarily. In response, Yaakov pushed Eisav to 
accept the gift, "For Hashem has been gracious to me and I have 
everything (kol)" (Bereishis 33:11). While the simple translation of "kol" 
certainly refers to Yaakov's many materialistic acquisitions, Chazal 
explained Yaakov's response in reference to the spiritual arena. 
The Gemara tells us (Bava Basra 16b), "Hashem gave three people a taste 
of the next world while they were still living in this world: Avrahom, 
Yitzchak and Yaakov. This can be deduced from that which we find that 
the Torah writes "bakol" in reference to Avrahom, "mi'kol" in reference to 
Yitzchak and "kol" in reference to Yaakov." The subsequent Gemara 
makes another statement regarding the above pesukim. "There were three 
people whom the Yetzer Hara did not rule over: Avrahom, Yitzchak and 
Yaakov. This can be deduced from that which we find that the Torah 
writes "bakol" in reference to Avrahom, "mi'kol" in reference to Yitzchak 
and "kol" in reference to Yaakov." 
Rav Wolbe (Shiurei Chumash, Vayishlach 33:11) explains that there is no 
reason to understand that these two statements of Chazal disagree with one 
another. Our aim in this world is to reach a level where we "taste" Olam 
Haba while still living in this world. How does one achieve such a goal? It 
is achieved when, not merely does one rule over his Yetzer Hara, but 
actually succeeds in causing his Yetzer Hara to become subservient to 
him. In other words, the evil inclination is channeled toward the positive 
and thus transformed into "good." This is the idea intended by Chazal 
when they said, "Love Hashem with all your heart[s] i.e. your good 
inclination and your evil inclination" since even the evil inclination can be 
transformed into a tool which is used to achieve love of Hashem. 
Rav Wolbe related that when he would pass the Monastery of the Silent (in 
Latrun Israel), his heart would go out to them. They are simply misguided. 
Not only do they live their lives in celibacy and poverty, they also refrain 
from speaking. This is a degrading lifestyle, because not only do they not 
use their talents to actualize their potential, often the very opposite is true. 
Since many of them cannot overcome their base desires, their cravings find 
expression in less than noble fashions. 
The purpose of Yiddishkeit is to take all our talents and desires and 
channel them toward avodas Hashem. We are meant to marry, enjoy our 
food, sleep and talk as long as the goal behind these actions is serving 
Hashem. There is nothing greater, more fulfilling and better "tasting" than 
living an otherworldly existence right here in on earth! 
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Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 37 - The Bar Kochba Revolt 
by Rabbi Ken Spiro  
The Temple was no more. Jerusalem had been conquered. Rome had 
asserted its might and crushed the Great Revolt of the Jews. Now there 
could be quiet. 
Hardly. 
Virulent anti-Semitism continued unabated in the Roman Empire, 
generated by the Hellenists who, not happy to leave well enough alone, 
seemed determined to pour salt onto Jewish wounds. 
(This same need for overkill would be exhibited by later enemies of the 
Jews, who, having exterminated entire Jewish communities, and having no 
more Jews left to slaughter, would then go on to desecrate Jewish 
cemeteries and mutilate Jewish corpses.) 
The level of hostility and mistreatment of the Jews escalated throughout 
the Roman Empire to the extent of becoming unbearable.  
In response, the Jews revolted several times more. Each time thousands of 
their number were killed. As a result, the average Roman looked at every 
Jew as a person hostile to Rome. Jews were officially designated as having 
"enemy status" -- dediticci in Latin.  
Of course, the Jews in the Land of Israel had been crushed in the Great 
Revolt, and -- at least, right after the destruction of the Temple -- did not 
have the strength to fight. But we must remember that at this time, a 
considerable number of Jews were living outside Israel. In fact, historians 
estimate that there were about 6-7 million Jews living in the Roman 
Empire and at least 60% of that number were living outside the land of 
Israel. Places like Alexandria, Egypt (one of the most cosmopolitan cities 
of that era) alone had a Jewish population of about 250,000 and boasted 
the largest synagogue in the world.  
These Diaspora Jews (and eventually those living in Judah as well) rose in 
revolt, encouraged by blows dealt the Romans by the Parthians in 116 CE 
during the reign of Trajan. 
The Roman response, with the help of anti-Semites of the region, was to 
slaughter the Jews. Now it must be noted that while the Romans could be 
absolutely vicious and brutal in the heat of battle, they did not embark on 
any kind of policy to exterminate the Jewish people. That's something that 
you only see with Hitler and the Nazis in the 20th century. (In fact, the 
term "genocide" did not enter the English language until 1940-1945.) 
At the time, it wasn't seen as in the Roman interest to attempt a total 
massacre of the Jews. It would not have sat well with other conquered 
peoples, who might think they were next and who might rebel. The 
Romans were very practical people and this is not something they wanted. 
Hadrian  
When Hadrian took the reigns of power in 117 CE, he inaugurated - at 
least at first - an atmosphere of tolerance. He even talked of allowing the 
Jews to rebuilt the Temple, a proposal that was met with virulent 
opposition from the Hellenists.  
Why Hadrian changed his attitude to one of outright hostility toward the 
Jews remains a puzzle, but historian Paul Johnson in his History of the 
Jews speculates that he fell under the influence of the Roman historian 
Tacitus, who was then busy disseminating Greek smears against the Jews.  
Tacitus and his circle were part of a group of Roman intellectuals who 
viewed themselves as inheritors of Greek culture. (Some Roman nobles 
actually considered themselves the literal descendants of the Greeks, 
though there is no historical basis for this myth.) It was fashionable among 
this group to take on all the trappings of Greek culture. Hating the Jews as 
representing the anti-thesis of Hellenism went with the territory. (For more 
on the subject of Judaism vs. Hellenism, see Part 28 and Part 33. 
Thus influenced, Hadrian decided to spin around 180 degrees. Instead of 
letting the Jews rebuild, Hadrian formulated a plan to transform Jerusalem 
into a pagan city-state on the Greek polis model with a shrine to Jupiter on 
the site of the Jewish Temple.  
Nothing could be worse in Jewish eyes than to take the holiest spot in the 
Jewish world and to put a temple to a Roman god on it. This was the 
ultimate affront. 
Bar Kochba 
Jewish outrage at his actions led to one of the single greatest revolts of the 
Roman Era. Simon Bar Kosiba led the uprising, which began in full force 
in 132 CE. 
For many years, historians did not write very much about Simon Bar 
Kosiba. But then, archeologists discovered some of his letters in Nachal 
Chever near the Dead Sea. If you go to the Israel Museum you can see 
these letters and they are absolutely fascinating. Some of them pertain to 
religious observance, because his army was a totally religious army. But 
they also contain a tremendous amount of historical facts. We learn that 
the Jews participating in the revolt were hiding out in caves. (These caves 
have also been found - full of belongings of Bar Kosiba's people. The 

belongings - pottery, shoes, etc. - are on display in the Israel Museum, and 
the caves, though bare, are open to tourists.) 
From the letters and other historical data, we learn that in 132 CE, Bar 
Kosiba organized a large guerilla army and succeeded in actually throwing 
the Romans out of Jerusalem and Israel and establishing, albeit for a very 
brief period, an independent Jewish state. 
Bar Kosiba's success caused many to believe -- among them Rabbi Akiva, 
one of the wisest and holiest of Israel's rabbis -- that he was the Messiah. 
He was nicknamed "Bar Kochba" or "Son of Star," an allusion to a verse in 
the Book of Numbers (24:17): "there shall come a star out of Jacob." This 
star is understood to refer to the Messiah.  
Bar Kochba did not turn out to be the Messiah, and later the rabbis wrote 
that his real name was Bar Kosiva meaning "Son of a Lie" -- highlighting 
the fact that he was a false Messiah. 
At the time, however, Bar Kochba - who was a man of tremendous 
leadership abilities - managed to unite the entire Jewish people around 
him. Jewish accounts describe him as a man of tremendous physical 
strength, who could uproot a tree while riding on a horse. This is probably 
an exaggeration, but he was a very special leader and undoubtedly had 
messianic potential, which is what Rabbi Akiva recognized in him. 
Jewish sources list Bar Kochba's army at 100,000 men, but even if that is 
an overestimate and he had half that number, it was still a huge force 
(equal to four Roman legions). 
United, the Jews were a force to be reckoned with. They overran the 
Romans, threw them out of the land of Israel, declared independence and 
even minted coins. That is a pretty unique event in the history of the 
Roman Empire. 
Roman Response  
Rome could not let this be. Such boldness had to be crushed and those 
responsible punished -- brutally and totally. 
But the Jews were not easily overcome. Hadrian poured more and more 
troops into Israel to fight the Bar Kochba forces until the Romans had 
enlisted almost half of their entire army, a full twelve legions in Israel 
(three times as many as they had sent in to crush the Great Revolt 65 years 
earlier). 
Heading this mammoth force was Rome's best general, Julius Severus. But 
even with all this might behind him, Julius Severus was afraid to meet the 
Jews in open battle. This fact alone is very telling, because the Romans 
were the masters of open battle. But they feared the Jews because they saw 
them as being willing to die for their faith - a mentality the Romans 
thought suicidal. So what happened? 
The Roman historian Dio Cassius tells us: 
"Severus did not venture to attack his opponents in the open at any one 
point in view of their numbers and their desperation, but by intercepting 
small groups. Thanks to the numbers of soldiers and his officers, and by 
depriving them of food and shutting them up, he was able -- rather slowly 
to be sure, but with comparatively little danger -- to crush, exhaust and 
exterminate them. Very few of them in fact survived. Fifty of their most 
important outposts and 985 of their most famous villages were razed to the 
ground, and 580,000 men were slain in various raids and battles, and the 
number of those who perished by famine, disease and fire was past finding 
out.  
"Thus nearly the whole of Judea was made desolate, a result of which the 
people had had forewarning before the war. For the tomb of Solomon, 
which the Jews regarded as an object of veneration, fell to pieces of itself 
and collapsed. And many wolves and hyenas rushed howling into the 
cities. Many Romans, however, perished in this war. Therefore, Hadrian, 
in writing to the Senate, did not employ the opening phrase commonly 
affected by emperors: 'If you and your children are in health it is well and I 
and my legions are in health.'" 
This account of Deo Cassius - even if he is exaggerating the numbers - is 
very interesting. He tells us that the revolt was very bloody and very 
costly.  
Indeed, the Romans lost an entire legion in battle. The 22nd Roman legion 
walked into an ambush and was slaughtered. By the end of the revolt the 
Romans had to bring virtually half the army of the entire Roman Empire 
into Israel to crush the Jews.  
Why Did The Jews Lose? 
Apparently the Jews came very close to winning the war. Indeed, they did 
win for a time. Why did they lose in the end? The sages say they lost 
because they were too arrogant. Having tasted victory they adopted the 
attitude of kochi v'otsem yadea asisi es ha chayal hazeh, "by my strength 
and my valor I did this." 
Bar Kochba too became arrogant. He saw himself winning. He heard 
people calling him the Messiah. Certainly, if Rabbi Akiva thought so, then 
he had the potential to be Israel's Ultimate Leader. But all this adulation 
went to his head, and he began to lose battles. 



24                                                               waaBtu!Imtzw!– trcdk trcd ihc!
In Judaism we are taught that while people must make the effort, it is 
HaShem that wins the wars. It is not human strength nor human might 
that's doing it. 
The Fall Of Betar  
Bar Kochba made his final stand in the city of Betar, which is to the 
southwest of Jerusalem. You can go visit it today, thought ancient Betar 
has not been excavated. The Talmud (in Gittin 57a) relates what happened 
in Betar: 
"They had the custom in Betar that when a baby boy was born they 
planted a cedar tree and for a baby girl they planted a pine tree, and when 
they would marry they would cut them down and make a marriage canopy 
of the branches. One day the daughter of Caesar was passing and the shaft 
of her litter broke. They cut down a cedar and brought it to her. The Jews 
of Betar fell upon them and beat them. They reported to Caesar that the 
Jews were rebelling and marched against them ... they killed [Jewish] men, 
women and children until their blood flowed into the Mediterranean Sea ... 
It was taught that for seven years the gentiles cultivated their vineyards 
with the blood of Israel without requiring manure for fertilization." 
The city fell on the saddest day in the Jewish calendar -- the 9th of Av of 
the year 135, the same day as both the First and the Second Temple fell. 
The Romans, in their fury, did not want to allow the Jewish bodies to be 
buried; they wanted to leave them out in the open to rot. According to 
tradition, the bodies lay in the open for months but did not rot. Today, 
when Jews say the Grace after Meals, Birkas HaMazon, they add a special 
blessing (ha tov u'meitiv) as a way of thanking HaShem for this act of 
mercy in Betar. 
Exhausted, the Romans have had enough of the Jews who had caused them 
more manpower and material losses than any other people in the history of 
Empire. At the end of the Bar Kochba revolt, Hadrian decided that the way 
not to have another one is to cut off the Jews from connection to their 
beloved land. 
Next: Exile  
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
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48 Ways to Wisdom 
Way #3 Say It Out Loud 
We come from a "quiet learning" society where "shhhh" is the rule. If you 
drop a book in a university library, people jump as if a bomb went off. 
Contrast this with a rabbinic study hall, where you're greeted by a rippling 
sea of sound. The uninitiated often ask: "How can these people learn with 
so much noise?!" 
It's all a matter of habit. A country boy finds it difficult to sleep in the city 
because there's too much noise. Yet the city boy who visits the country 
also can't sleep - because the quiet is mind-racking! 
Arichas sfasayim literally means "arrange it on your lips." To gain more 
clarity and wisdom, try saying things out loud.  
Sometimes you'll see a person walking down the street talking to himself. 
Do you recall ever doing this yourself? When? Why? It's a powerful 
concentration technique. 
Every person has a mantra. The mantra is your particular music, your 
individual joy of life. Particularly in learning, there's a certain musical 
rhythm that draws you deeper into the learning. If you study long enough, 
you'll get in touch with this tune. It is a tremendous help to get your engine 
moving. Start with your tune ... and you're in! 
If you're reading, and have difficulty staying focused, start reading slowly 
out loud and you'll find it brings you right into contact. Whatever you're 
reading - even a simple newspaper - you'll have a much higher rate of 
comprehension and retention if you read it out loud. You might feel a bit 
foolish at first, but you'll eventually get the hang of it - and see the 
dividends paying off. 
Articulate Your Principles For Life 
Take a moment and think: "What am I living for?" 
Now try saying out loud: "I am living for..." 
Notice the difference? Speaking our beliefs out loud helps reveal how 
closely we actually follow our principles for living, and if they truly 
resonate within. 
We all want to be happy, successful, to accomplish. We all want to use our 
potential. We don't want to waste any part of it. We all want to be kind. 
We want closure. To be in reality. To be efficient. We want everything 
good for ourselves, our loved ones, and all humanity.  
If this is true, say out loud: "I want to be great." Repeat this to yourself, 
maybe even into a tape recorder. Hear how you sound. Find out whether 
you mean it or not. Words are "bullets" because they indicate more readily 
what a person is thinking. What comes out of a person's mouth indicates 
his present "mixture" of body and soul. 

If an important concept is hazy or difficult, explain it, articulate it, and you 
will get clarity. We can catch a flaw in our thinking - flaws we may never 
have noticed if we'd kept those thoughts locked inside our heads.  
Articulate what you are thinking, what you learn, and what you know 
about living. Don't let it lie there in the back of your head. Whenever you 
hear a piece of wisdom, turn it into a resolution - because if you don't take 
it out, it's useless. 
From Potential To Actual 
Speech is a unique human characteristic. When you want to translate 
something from a spiritual thought into a physical reality, speech is the 
method.  
When struggling with a question or problem, use your voice. It forces you 
to grapple with the strangeness and the vagueness. Bringing a thought 
from your mind into your mouth takes it from potential to actual. When we 
say it out loud, the thought becomes engraved in stone. 
The soul wants to grow, but the body is holding back. That's why you need 
to articulate ideas in a way that's convincing, to penetrate the idea into the 
body. We feel greater responsibility to carry through on what we say, 
much more than on what we think. 
Articulation bridges the gap between the demands of the body, and the 
lofty notions of the soul. 
This has practical application in synagogue life. During the silent 
"Amidah" prayer, people's lips are moving, though their voices are muted. 
And on Yom Kippur, the "Vidui" confession is said loud enough to hear 
yourself. 
Have A Dialogue 
Suppose you make a certain decision, but find yourself resisting. Talk 
yourself into it. Challenge yourself. Play your own devil's advocate. 
"I'll work on my project later." 
"I don't believe you. Convince me. The last time you said that, you didn't 
get to the project in the end." 
"That's because I got too tired." 
"So stop with the excuses! Get working on the project now, or you'll end 
up skipping it altogether!" 
Nudge yourself with words. When you wake up in the morning and don't 
feel like getting out of bed, tell yourself: "Go ahead, put one foot down. It 
won't hurt." When your emotions are down, lift yourself out of it. If you're 
angry, calm the raging beast. If you're complaining, ease the pain. Use 
whatever method it takes to turn things around. 
Tell yourself what you are about to do: "I'm going to take this ski slope 
now..." 
Similarly, before going into a threatening environment, repeat many times 
your basic set of values. It helps stabilize you. 
Of course, every power can be misused, and there's a lot of nuts out there 
talking to themselves. So it's better not to do this in public. Rather, lock 
your door and let people think you're rehearsing for an act. Argue it out 
with yourself. Call yourself names. The main thing is that by articulating 
your ideas about living, you will get clarity. 
But beware of counterproductive words. Don't say "I'm no good, I'm 
stupid, I won't understand, I'm a failure, I can't change." Before long you'll 
start believing it. You'll tear yourself down and feel like nothing.  
The idea is not to drive yourself crazy, or to make others think you've gone 
over the edge. Rather, you want to surface your rationalizations so you can 
get a clearer picture of reality. It's a way of putting the different "parts" of 
you together on the table, to get them to work in unity, and to eliminate the 
blocks that hold you back. 
Pep Talk 
Try giving yourself a daily pep talk on how much you are going to 
accomplish. 
"Today is a great day, full of possibilities. Life is beautiful and I'm 
fortunate to be alive. I'm going to be full of joy and apply all the wisdom I 
know. Today I will achieve my goals." 
Suddenly you're revved up and ready to go! 
If you have enough money, you can even hire someone to give you a pep 
talk. Otherwise, make a pact with a friend and give each other "the talk." 
Or just talk to yourself! 
Also at night, tell yourself: "Tomorrow I'm going to jump out of bed with 
energy and joy," or "I'm not going to get angry." Tell yourself why you are 
going to do it, how you are going to do it, and the pleasure you will get 
from doing it.  
You've just talked yourself into it. Now get out there and do it. 
Solve Problems Out Loud 
Thinking through a problem is only one step in the resolution process. A 
problem that remains in your mind will often go unresolved. Hearing the 
problem through your ears provides a level of objectivity and perspective, 
and helps focus your attention. 
By reviewing the issue out loud (or on paper), you'll define the difficulties. 
This will force you to search for a resolution. In a sense, you're able to 
play two roles at once: the teacher and the student. 
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Try this method of problem resolution:  
1. Write out a list of pros and cons.  
2. Assign each item a value: 1 for important, 2 for very important, 
3 for essential.  
3. Then count up the total points for "pro" and the total for "con." 
You'll have a decision, as easy as that. 
Then, once a decision is made, don't take for granted that you mean 
business. Nonsense. We sometimes make up our minds and then do not 
even try. We're just bluffing ourselves. 
Don't rely solely on your mind's decision. Whenever you make an 
important decision, tell it over to a friend and see whether he believes you 
or not. When you try to sell it to someone else, he may just tell you: 
"Baloney!" 
Imagine you've made a resolution: "Tomorrow I am going to do XYZ. I 
am really going to get what I want out of life." How do you make sure it 
gets done? Say it out loud - with clear-cut, forceful meaning. Convince 
yourself that you mean it. You're the boss. If you so demand, it is done. 
You have the willpower. When you're stubborn, nobody can move you. No 
way. You've made up your mind. Now off you go. You're on the march! 
Review Events Out Loud 
Concretize in words your experiences of the day. What does it mean? 
What I am going to do about it? And if I'm not going to do anything about 
it, why not? Deal with these issues. 
Articulate the important events of your life. Look back at a wedding, 
funeral, graduation, and say out loud: "What did I learn from this?" Strive 
to understand any experience both before and after you do it. This gives 
you more control over your life, and makes those events more integrated 
into your daily consciousness. 
Also try articulating your blessings. The extra dose of gratitude is a 
powerful tool for elevating one's level of happiness on a daily basis. 
The reward of all this articulation? You'll get to know yourself. And when 
you know what you want, you can go out and get it. If you know what's 
holding you back, you can eliminate the obstacles. If you know what your 
pleasure is, you can enjoy it. Your powers are fantabulous. 
If you do not know yourself, you are confused. You cannot get a hold of 
your powers. 
People pay a lot of money just to hear themselves talk. When you pay a 
psychiatrist $200 an hour, you have to talk a lot to get your money's worth. 
If someone would sit with you, ask you questions, and listen to you talk, 
that would be fantastic. So talk to yourself - for free! 
Do you have difficulty talking out loud to yourself? Try writing instead. 
Keep a diary. Here's how to get started: Take a piece of paper and put it on 
the table in front of you. The paper calls for you to put something on it. 
Turn Goals Into Slogans 

"It's the real thing." "Just do it." "Fly the friendly skies." The advertising 
industry spends billions to develop slogans. 
Slogans are a quick and effective way to articulate core thoughts. Slogans 
enable us to remain clear about our goals and motivations - particularly 
when we're confused, tired, or both. Slogans inspire us to keep trying when 
we feel like giving up. 
Before attempting anything, ask yourself, "What do I hope to 
accomplish?" Then put your answer into a slogan that will stick in your 
mind.  
Look through the list of "48 Ways." It's basically a series of slogans. 
Judaism's most famous slogan is the Shema: "Hear O Israel, the L-rd our 
G-d, the L-rd is One." More than just a prayer, it's a reminder of the very 
high purpose of life. 
Here's some more Jewish slogans: 
"It's a mitzvah to always be happy." 
"The external affects the internal." 
"The world stands on Torah, prayer, and kindness." 
"Everything happens for the good." ("Gam zu l'tova.") 
"HaShem is good." 
"HaShem loves me." 
To increase your focus in life, try saying these things ... out loud ... over 
and over. 
If you're really serious, ask yourself, "What am I living for?" Then 
sloganize it, to keep you focused at all times. 
The more senses you have working at one time, the deeper the impression. 
Saying something out loud means you are using every one of your bones. 
You are using your diaphragm, your brain, your ears, and your lips, teeth 
and tongue. Try to be consciously aware of involving every fiber of your 
being. When you say "Hear O Israel, the L-rd our G-d," do it from your 
toes. That makes a deep impression. It's living with everything you've got. 
Why Is "Saying It Out Loud" An Ingredient In Wisdom? 
• "Saying it out loud" helps you clarify fuzzy ideas.  
• Articulation is objectivity.  
• The more senses you involve, the more of an impression it leaves on 

you.  
• What you speak is an expression of who you are.  
• Everyone needs a sounding board, a feedback system. Do it yourself!  
• Never say, "I can't." Because then you won't, even if you could.  
• Language is the bridge where body meets the soul.  
• Talking aloud keeps you from falling asleep and day-dreaming.  
• Words are reality. "To say is to be!"  
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parshas Vayeitzei - Master of Silence 
"And Ya'akov loved Rachel, and he said, 'I will work seven years for you, 
for Rachel, your younger daughter'" (29:18). 
The Ramban attributes Ya'akov's decision to wait seven years before 
marrying Rachel, despite the fact that he was already seventy-seven, to the 
fact that (in his opinion) Rachel was only five years old at the time, and 
Ya'akov - the epitome of Kedushah - would not live with a girl who was 
too young to have children. So he opted to wait until she reached the 
minimum age of child-birth - twelve, before marrying her. Incidentally, 
this means that she died at the young age of twenty-six. 
Clearly, the love that Ya'akov bore Rachel had no connection with the 
infatuation to which the word 'love' is often connected. It can only have 
been the result of the sterling Midos that he sensed in her the moment he 
met her, Midos that rendered her the ideal choice to raise the B'nei 
Yisrael. 

Although the Torah tells us little about Rachel Imeinu, the incident that it 
is about to relate speaks volumes about her unique character. Above all, it 
is her ability to be silent that stands out - not a natural tendency to speak 
little, as admirable as that might be, but one that was based on her 
superlative Midos. Rachel was silent in order to spare her sister Leah that 
acute embarrassment of discovery when she would be unable to answer 
the prepared questions that Ya'akov would put to her. And her actions 
become all the more remarkable when one bears in mind that the 
consequences of her silence would cause her to lose her Chasan. As a 
result of her intervention, her seven-year dream of marrying Ya'akov lay 
in ruins. 
She saw her sister marrying her betrothed and she said nothing, because 
she knew that to divulge the truth would cause her the most painful 
embarrassment. More than that, she actually handed over to Leah the 
secret codes that Ya'akov had taught her, thereby enabling her to escape 
detection until the morning. Yet her incredible act of love goes still 
deeper: for not only did she stand to lose the Tzadik Ya'akov. Based on 
the initial understanding that Eisav (the older brother) would marry Leah 
(the older sister) and Ya'akov, the younger one, now that Leah was 
married to Ya'akov, the wicked Eisav would have no compunctions in 
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taking her beautiful sister in place of her. All this must have crossed 
(twelve-year old) Rachel's mind, yet her sister's shame took precedence! 
The Gemara in Ta'anis (25b) teaches us that G-d listens to the prayers of a 
person who overcomes his Midos. No wonder then, that, due to Rachel's 
Tefilos, her children were permitted to return to their borders and to 
rebuild the second Beis-Hamikdash. 
Nor was the Midah of silence confined to Rachel. The Medrash describes 
how many of Rachel's descendants inherited the ability to keep their lips 
sealed in the most amazing circumstances … 
Binyamin, Rachel's youngest son, remained silent for twenty-two years, 
hiding from Ya'akov the fact that his brother Yosef was alive and well in 
Egypt, despite the anguish that his father was suffering, because he knew 
that this was what G-d wanted. Yosef too (Rachel's oldest son), resisted 
what must have been a strong temptation to inform his father that he was 
alive, though for some reason, the Medrash does not include him in the 
current list. King Shaul, his (Binyamin's) descendant, in an unprecedented 
display of humility, informed his uncle about his search for his father's 
missing donkeys, declining to mention that he had just been crowned the 
first king of Yisrael. 
And Queen Esther, succeeded in keeping her Jewish identity secret from 
her husband King Achashverosh for years. This enabled her to spring her 
trap on Haman, catching him, as well the king, completely off-guard - 
following Mordechai's instructions. 
Note: according to the Medrash, Rachel & Le'ah were twins, who married 
Ya'akov when they were tweny-two. 
Master of Speech 
" … she (Leah) became pregnant once again and she said 'This time I will 
thank (odeh) Hashem!' So she called him 'Yehudah', and she stopped 
bearing children" (29:35). 
If Rachel was known for her ability to remain silent, Leah, the polar 
opposite of her sister, is famous for her ability to speak - particularly in 
the realm of Tefilah. 
The Medrash explains that, in spite of the fact that Rachel was Ya'akov's 
Bashert, Leah married Ya'akov before Rachel and went on to give birth to 
Ya'akov's firstborn, as a result of her ongoing Tefilos and tears - as she 
pleaded with G-d to merit marrying Ya'akov. Whereas the Torah itself 
attributes the fact that, in spite of having stopped giving birth after her 
fourth son, she went on to have to two more children, (Yisachar and 
Zevulun) - to the fact that "G-d heard her prayers". Rachel excelled in 
silence, Leah, in speech. 
Nor was that power of speech confined to Tefilah. The Medrash Rabah 
tells us that Rachel adopted the 'trade' of silence, Leah, that of thanks'. As 
the Gemara points out in B'rachos (7b), Leah, upon giving birth to her 
fourth son Yehudah, was the first person since the creation to offer up 
thanks to Hashem for granting her one son more than the average of three 
that each of Ya'akov's four wives would assumedly bear. 
And here too, like by Rachel, the Medrash describes how the Midah of 
'Hoda'ah' (which can also be translated as 'confession') recurs a number of 
times in Leah's offspring; 
Yehudah - who publicly confessed that he was the father of the twins that 
Tamar was expecting … 
David ha'Melech - who proclaimed "Give thanks to Hashem, for He is 
good … !" 
Daniel - who said "To You, G-d of my fathers, I offer thanks and praise!" 
Lavan's Party 
" … Lavan gathered all the men of the town and he made a party" (29:22). 
It is not at first clear as to why Lavan threw a party. It cannot have been a 
stag-party, since Ya'akov (the bridegroom) was not invited. The Targum 
Yonasan attributes it to the fact that, from the moment Ya'akov arrived in 
Charan, seven years earlier, the local well had never stopped flowing, a 
fact that the people considered nothing short of a miracle. So Lavan, who 
not for nothing was nicknamed 'Lavan the swindler' (Lavan 'ha'Arami' [the 
Aramite] contains the same letters as 'Lavan ha'ramai' [Lavan the 
swindler]), gathered the people to initiate a new law forbidding anyone to 
marry off a younger daughter before her older sister. And it was on the 
basis of that law that, the following morning, Lavan excused himself for 
sending Leah to the Chupah instead of Rachel. 
Interestingly, the Targum Yonasan once again points to the well, when, 
thirteen years later, Lavan pursued Ya'akov shortly after he fled from 
Charan. He explains that Lavan, who resided a distance of three days from 
Ya'akov, knew that Ya'akov had left because, for the first time in twenty 
years, the well ceased to flow. 
The Da'as Zekeinim mi'Ba'alei Tosfos offers a slightly less sophisticated 
explanation for Lavan's party. According to him, it was indeed a stag-
party which centered around Ya'akov, and his plan was to make Ya'akov 

so drunk that he would be unable to discern the difference between Rachel 
and Leah. It is highly unlikely however, that Ya'akov actually drank to 
that extent. 
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Chamishoh Mi Yodei'a 
5 Questions And Answers On Parshas Va'yeitzei 5776 - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 28, v. 10: "Va'yeilech Choronoh" - And he went to Choron - At 
the end of the previous parsha (28:2) Yitzchok commanded Yaakov to go 
to Padan Arom. In verses 5 and 7 it says that he went to Padan Arom. If 
so, why does our verse say that he went to Choron? 
2) Ch. 28, v. 11: "Va'yishkav bamokome hahu" - And he lied down in 
that place - Since he was right near a city, as it was called Luz earlier, 
why didn't he enter the city and sleep there overnight? 
3) Ch. 28, v. 11: "Ki voh hashemesh" - Because the sun had descended 
- Rashi derives from the word choice "ki voh" rather than "uvoh 
hashemesh" that the sun suddenly descended before its set time. How is 
this derived? 
4) Ch. 29, v. 9: "V'Rochel bo'oh im hatzone" - And Rochel is coming 
with the sheep - How old were Rochel and Leah when they became 
Yaakov's wives? 
5) Ch. 29, v. 13: "Va'y'cha'bek lo va'y'nasheik lo" - And he hugged 
him and he kissed him - We find the opposite order with Yaakov and his 
grandsons Efrayim and Menasheh, "Va'yishak lo'hem va'y'chabeik 
lo'hem" (Breishis 48:10). 
Answers: 
#1 1) Although Lovon originally resided in Padan Arom, after the death of 
Terach he moved to Choron to take control of property he inherited from 
Terach that was located there. Yitzchok was not aware of the move. After 
not finding Lovon there he was apprised of his move to Choron. (Baa'lei 
Tosfos) 
2) Our verse simply means that to get to Padan Arom he went in the 
direction of Choron. (Rashbam) 
3) This means he went with the anger of Eisov upon him. (Baa'lei Tosfos) 
The letter Hei at the end of this word, meaning TO, requires clarification. 
4) Choron and Padan Arom are one and the same. (Chizkuni) 
#2 Mahar"i Chalavoh says that the combination of "ki voh" can be read 
"kovoh," it was extinguished. Extinguishing something means that fuel 
was still present and it would have burned further if not for intervention. 
Similarly, the sun set suddenly before its set time. 
#3 The Chizkuni offers that he planned to travel further very early the 
next morning (probably to distance himself from Eisov as much as 
possible) and the gate of the city would still be closed, or that he simply 
couldn't find the gateway to the city at dusk, as is related in Shoftim, 
where someone wanted to enter Luz and needed help to find its entrance, 
"Ha'reini noh m'vo ho'ir." The Rokei'ach says that it is not wise for a 
foreigner to enter a city at night. 
#4 The Ramban says when Yaakov first met Rochel she was a minor and 
Leah was already an adult. Rabbeinu Bachyei writes similarly, that 
Rochel was five years old in this verse. However, Seder Olam writes that 
Rochel and Leah were twins and married at the age of twenty-one (there is 
a text of 22). On the day Yaakov received the blessings from Yitzchok 
they were born. Yaakov stayed in the Yeshivoh of Eiver for 14 years and 
worked for 7 years and then married both girls at the age of 21. 
Paa'nei'ach Rozo has an allusion for this. "Rochel bito bo'oh" (verse 6) has 
the same numerical value as "Rochel bas Yud-Dalet." 
#5 The normal order is kissing before hugging, but here, Lovon was after 
any possessions he could "liberate" from Yaakov. (Rokei'ach) 
A Gutten Shabbos Kodesh.  
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Chasidic Insights 
Chasidic Insights Parshas Va'yeitzei From 5764 Bs"D 
For sponsorships and advertising opportunities, send e-mail to:Sholom613@Rogers.Com 
Ch. 28, v. 15: "V'hi'nei onochi imoch ushmarticho" - When you have 
the constant awareness of "onochi," the first of the Ten Commandments, 
then I will guard you. (Rebbe Reb Shemlke of Nikelsberg) 
Ch. 28, v. 16: "Ochein yeish Hashem bamokome ha'zeh v'onochi lo 
yodoti" - When is Hashem's Holy Spirit present? It is when I do not give 
credence to myself, "onochi." When a person is haughty he pushes away 
the presence of Hashem. (Rabbi Yehoshua of Dzhikiv in Atteres Y'shuoh) 
Ch. 28, v. 16: "V'onochi lo yodoti" - Yaakov had always thought that 
sleeping was a necessary evil needed to rejuvenate the mind and body. 
This is why he never "went to sleep" and only catnapped at Yeshivas 
Shem v'Eiver. Now Yaakov had his first serious sleep and had a prophetic 
vision of angels and their ascent and descent. He then said, "Ochein yeish 
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Hashem bamokome ha'zeh." Indeed there is service of Hashem in this 
place where I slept. "V'onochi lo yodoti," until now I was not aware of the 
possibility of serving Hashem through sleeping. (Rabbi Yaakov Yitzchok 
of Blendov in Emes l'Yaakov) 
Ch. 28, v. 17: "Ein zeh ki im beis Elokim" - Why the double exclusion, 
"ein" and "ki im." Why didn;y Yaakov simply say "zeh beis Elokim"? 
Since the gemara P'sochim 88a says that Avrohom called the Temple 
Mount "har," and Yitzchok called it "so'deh." Yaakov called it "ba'yis" in 
our verse, to the exclusion of the names given by his father and 
grandfather, hence the words "ein" and "ki im". (Sfas Emes in Likutei 
Yehudoh) 
Ch. 28, v. 17: "Ein zeh ki im beis Elokim" - Yaakov, in his utter 
humility, could not fathom how he merited seeing such a powerful 
prophetic vision. He concluded that it was in the merit of being in such a 
sanctified location. (Admor of Alexander in Yismach Yisroel) 
Ch. 28, v. 17: "V'zeh shaar hashomoyim" - This location is the bridge 
between heaven and earth. It is the holiest location on this physical earth, 
yet experiences numerous miracles beyond the confines of nature. 
Likewise, heavenly influences flow through this location, using it as a 
conduit to bring blessing to the whole world. (Rabbi Yaakov of Ishbitze in 
Beis Yaakov) (see Droshos hoRa"n drush #6) 
Ch. 29, v. 7: "Hein ode ha'yom godole lo eis yei'o'seif hatzone" - Our 
evil inclination attempts to seduce us, claiming that when we are young 
and energetic we should pursue our desires. We have many, many years to 
repent, "hein ode ha'yom godole." However, the wise man realizes that "lo 
eis yei'o'seif hatzone," there is no set time when the shepherd, Hashem, 
collects His sheep. We do not know when our time is up, so we should 
always behave properly. (Noam Elimelech) 
Ch. 29, v. 11: "Va'yishak Yaakov l'Rochel va'yiso es kolo va'yeivk" - 
Why did Yaakov cry so loudly? This is because he saw that in the future 
coarse-minded people would incorrectly interpret his kissing Rochel as an 
act of passion. (Rabbi Shmuel Yaakov haKohein Traube shlit"a) 
Rashi says that Yaakov cried because at this moment he saw a prophetic 
vision, that Rochel would not be buried along side him. We clearly see 
that the act of kissing Rochel was a very spiritual one, since at that 
moment he merited to receive prophecy. (Rabbi Yisroel of Kozhnitz in 
Avodas Yisroel) A Gutten Shabbos Kodesh. 
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Oroh V'Simchoh 
Meshech Chochmoh On Parshas Va'yeitzei - Bs"D 
Ch. 28, v. 18: "Va'yikach es ho'evven asher som m'raashosov 
va'yo'sem osoh MATZEIVOH" - Rashi on Dvorim 16:22 d.h. "asher" 
says that a "matzeivoh" is a one stone altar, while a "mizbei'ach" is made 
of numerous stones. The Meshech Chochmoh says that Yaakov was 
particular to sanctify a "matzeivoh" altar and not a mizbei'ach altar so that 
idol worshippers would not use it afterwards. There was no fear in 
Avrohom's days of their using a single stone altar as per Rashi on Dvorim 
16:22 (Sifri piska #146) that a "matzeivoh was not used by idol 
worshipper in the days of the Patriarchs, and the reason that the bnei 
Yisroel were later prohibited to build a "matzeivoh" was that the idol 
worshippers copied our Patriarchs and instituted the use of a one stone 
altar only, so we should not emulate them. The Meshech Chochmoh adds 
that Yaakov awoke at night as indicated by verse 16 and our verse, and 
yet waited until the morning before setting the stone as an altar, because 
through his actions Yaakov was doing the spiritual groundbreaking, 
"maa'seh ovose siman labonim," of sanctifying this place as the future site 
of the Beis Hamikdosh, as is explained in the Sifri Dvorim piska #354. 
The Beis Hamikdosh may not be built at night, as per the gemara Shvuos 
15b that derives this from "u'v'YOM hokim es haMishkon" (Bmidbar 
9:15). 
On a most simple level, we can say that Yaakov preferred to take the 
stones that had experienced Heavenly intervention, as the many stones he 
placed around his head became one, as pointed out by Rashi in verse 11 
d.h. "va'yo'sem." Since they fused and became one stone, it was a 
"matzeivoh" and not a "mizbei'ach." 
Ch. 29, v. 35: "Hapaam odeh es Hashem" - Rashi (M.R. 71:6) says that 
after the birth of her fourth son, Leah found it appropriate to offer special 
thanks to Hashem for bestowing upon her the merit to give birth to four 
sons. Since Yaakov had four wives and it was known to them that he 
would have 12 sons, if his wives would equally give birth to these 12 
sons, each would have 3 sons. Now that Leah gave birth to a fourth son, 
more that her portion, she gave special thanks to Hashem. 
The Meshech Chochmoh in a homiletic manner explains that we do not 
make a blessing on three of our senses, sight, hearing, and touch. 
However, the gemara Brochos 43b derives from the words "Kole 
hanshomoh t'ha'leil Koh" (T'hilim 150:6) that we make a blessing when 
we SMELL fragrant objects. Thus upon the birth of Reuvein, whose name 
is based on "seeing" (verse 32), of Shimon, whose name is based on 

"hearing" (verse 33), and of Levi, whose name is based on "touching" 
(verse 34 as per Targum Onkeles on the word "yilo'veh," "yis'chabar") 
there was no blessing of Hashem. Yehudoh is the patriarch of the kingly 
tribe from whom Melech Hamoshiach will come, about whom the verse 
says, "VAHARICHO b'yiras Hashem" (Yeshayohu 11:3), - and he 
(Melech Hamoshiach) will be able to judge by SMELL. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Va'yeitzei 5776 Bs"D 
Ch. 28, v. 10: "Va'yeitzei Yaakov miB'eir" - The numerical value of 
these words is that of "ponoh zivoh pinoh hodoh hadoroh," as per the 
M.R. 68:6. (Baal Haturim) 
Ch. 28, v. 11: "Va'yifga bamokome va'yo'len shom" - The Sforno 
explains that "bamokome," - in THE place, refers to an area designated for 
passersby to sleep. This was common in most communities and was often 
an area that was in the street. This was the intention of the angels who 
came to S'dome, refused Lote's offer of hospitality, and said, "Ki vorchove 
nolin," - in the street, meaning the place set aside for passersby. Similarly, 
we find this by the story of pi'legesh b'Givoh, "Rak borchove al tolin" 
(Shoftim 19:20). 
Ch. 28, v. 22: "A'seir asrenu loch" - The gemara K'suvos 50a and 67b 
says that in the city of Usha it was instituted that even if one is very 
generous and gives more that a tenth of his income to charity, he should 
not give more than a fifth for fear that he will fall upon hard times and 
himself become a public ward. Thus just before one's death he is 
permitted to bequeath even more. The figure of one fifth is derived from 
the double expression "a'seir asrenu," a tenth and a tenth. 
The Shitoh M'kubetzes on K'subos 50a brings a medrash in parshas B'har 
that derives from the verse in T'hilim 112:9, "Pizar nosan lo'evyonim 
tzidkoso omeddes lo'ad," that even if one distributed more than a fifth of 
his income to the poor, he has done nothing wrong, as Hashem will surely 
replenish his shortfall. To answer this seeming contradiction the Shitoh 
M'kubetzes answers that the charity mentioned in the medrash was to 
further Torah study, and not for destitute people. He says that this 
difference is actually indicated by Rashi on our gemara who comments 
that the generosity beyond a fifth that is prohibited is for the poor, 
indicating that there might be another purpose for which it is permitted. 
This opinion is also voiced in the words of the Targum on Shir Hashirim 
chapter #8: "If one spends all his money to enable him to acquire Torah 
wisdom in 'golus,' Hashem will repay him doubly in the world to come." 
The Rambam in his commentary on mishnayos Pei'oh chapter #1 writes 
that it is a "midas chasidus" to expend beyond a fifth of one's income for 
charity. This requires reconciliation with the gemara K'subos. 
The Holy Baal Hatanya writes in I'gerres Hakodesh that since a person 
would be willing to spend more than a fifth of his income for medical 
modalities to heal himself physically, he may surely do so when 
dispensing charity as part of his teshuvoh process. 
The Shitoh M'kubetzes says in the name of the students of Rabbeinu 
Yonah of Gerona that the prohibition to give more than a fifth is limited to 
giving it in one go, but to give up to a fifth in one go and then later giving 
smaller amounts according to one's means, even though in total it will add 
up to more than a fifth, is permitted. 
He also adds that even though one is permitted to give more than a fifth 
close to his death, one should not give everything away, as it is 
appropriate to leave some possessions to be inherited by one's heirs. 
Ch. 29, v. 2: "V'ho'evven g'doloh al pi hab'eir" - The Rashbam 
suggests that the stone was placed there as a safeguard that no one should 
accidentally fall into the well. 
Ch. 29, v. 18: "B'Rochel bitcho haktanoh" - Yaakov was exceedingly 
specific in pointing out which of Lovon's daughters he wanted as his wife. 
When Lovon made the switch, what did he have in mind in order to save 
face and not be considered an outright liar? The Rosh answers in the name 
of Rabbi Dan Ashkenazi that Rochel's being a "y'fas to'ar" (verse 17) 
refers to her being tall. She was taller than Leah. Yaakov feared that 
Lovon might change Leah's name to Rochel, motivating him to give the 
other identifying features of "bitcho" and "haktanoh" as well. His fear was 
realized, as Lovon did change Leah's name to Rochel. When taken to task, 
Lovon said that he understood "haktanoh" to mean the shorter one, the 
original Leah. That is why he said, "Lo yei'o'seh chein bimkomeinu lo'seis 
haTZIROH lifnei habchiroh" (verse 26). He was careful to say "the 
YOUNGER," indicating that this was why he understood Yaakov's word 
"haktanoh" to mean the "smaller one" rather than the "younger one," as it 
was not the custom to have a younger daughter marry before an older 
daughter. He claimed that had Yaakov meant the younger daughter he 
should have said "hatziroh." 
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Ch. 29, v. 23,28: "Va'yikach es Leah vito, Va'yi'ten lo es Rochel" - 
Yaakov TOOK Leah. However, in verse 28 it says that he (Lovon) GAVE 
Rochel his daughter to him (Yaakov). 
To explain the "give" and "take" perhaps we can simply say that since 
Yaakov had already worked for 7 years as payment for marrying Lovon's 
daughter, he TOOK her. Rochel was GIVEN to Yaakov as he married her 
on credit, having not yet worked seven more years. 
Ch. 29, v. 23,28: "Va'yikach es Leah vito, Va'yi'ten lo es Rochel" - 
How old were Leah and Rochel when they married? The Rokei'ach says 
they were twins who were 21 years old, the numerical value of "v'ovo'oh" 
(verse 21). 
Ch. 29, v. 24: "Va'yi'tein Lovon LOH …… l'Leah vito" - Our verse 
refers to Leah twice when telling us that Lovon gave her a handmaid. First 
it refers to her in the pronoun form, LOH, and later by her name, Leah. In 
verse 29, where Lovon does the same for Rochel, the verse switches the 
order, by first stating that Lovon gave Rochel a maidservant and later 
referring to her in the pronoun form, LOH. Why the change in order? 
Ch. 29, v. 26: "Lo yei'o'seh chein biMKOMEINU lo'seis hatziro lifnei 
habchiroh" - Lovon delivered Yaakov a covert jab, saying that IN OUR 
PLACE we don't place the younger ahead of the older as you did when 
you deceivingly wrested the blessings from your older brother Eisov. 
(Nachal K'dumim) 
Ch. 29, v. 28: "Va'yi'ten lo es Rochel bito lo l'ishoh" - In verse 22 the 
Torah tells us that Lovon made a wedding meal for the marriage of his 
daughter Leah to Yaakov. Did he do the same for his daughter Rochel? 
Pirkei d'Rebbi Eliezer chapter #36 says that he did. However, the Daas 
Z'keinim on verse 22 says that he did not. The Ramban on verse 27 d.h. 
"v'nitnoh" says that Lovon told Yaakov that he would make a feast for the 
wedding of Rochel. What actually took place cannot be derived from 
these words of the Ramban, as Lovon didn't always keep his word. 
Ch. 29, v. 34: "Ki yoladti lo shloshoh vonim" - Later in 30:20 we again 
find Leah relating the NUMBER of sons she had, "ki yoladti lo shishoh 
vonim." Why did she mention this only after the birth of her third and 
sixth sons? The Baal Haturim answers that given the knowledge that 
Yaakov would have 12 sons, and that he had 4 wives, an equal number of 
sons for each wife to bear would be three. She therefore gave special 
thanks after she gave birth to each group of three sons, that being the 
amount that each of the wives would have had if each would have given 
birth to an equal number of sons. 
Ch. 30, v. 11: "Bogod" - Rashi explains this word/these words to mean 
that good fortune has come. Ibn Ezra says that it means a group has come, 
from the word form "g'dud." Leah and her handmaid Zilpoh now had so 
many sons that they were a fair sized group. 
Ch. 31, v. 21: "Va'yivrach Yaakov" - Why doesn't the verse say 
"va'yonos Yaakov?" The Sforno answers that the word form "b'richoh" 
refers to one who runs away before there is a situation that brings 
immediate danger. The person leaves because of a perceived impending 
danger. The word form "nisoh" is used when one runs away from a danger 
that is at hand or running away from a pursuer. 
The verse in Shmos 14:5, "Va'yugad …… ki vorach ho'om," seems to 
present no problem for the Sforno, because even though the bnei Yisroel 
ran away from Egypt, there was no pursuer or immediate impending 
danger. To the contrary, at the time of the bnei Yisroel's exit the 
Egyptians were very pleased that they left, as is written in T'hilim 105:38, 
"Somach Mitrayim b'tzeisom ki nofal pachdom a'lei'hem." They were 
suffering from the devastation of the final plague, and it was only 
afterwards that the Egyptians regained some semblance of composure and 
again returned to their folly of wanting to enslave the bnei Yisroel, and 
only then began pursuing them. 
Ch. 31, v. 22: "Va'yugad …… ki vorach Yaakov" - Our verse does not 
tell us who informed Lovon of Yaakov's escape. We find the same phrase 
in Shmos 14:5, "Va'yugad …… ki vorach ho'om," again without telling us 
who informed Paroh of the bnei Yisroel's escape. The Medrash Tanchuma 
on the verse in Shmos says that Amo'leik was the informer in both cases. 
The Baal Haturim on our verse finds a numerical indication for this. "Ki 
vorach" equals Amo'leik. 
Ch. 31, v. 32,34: "Im asher timtzo es elohecho lo yichyeh, V'lo motzo" 
- Rashi (M.R. 74:9) says that as a result of this curse Rochel died 
prematurely. Since Lovon did not find his gods, why did Rochel die 
prematurely? Yaakov stipulated, "im asher timtzo." Rabbi Yechiel Stern 
shlit"a answers that the medrash says that Lovon did search in Rochel's 
cushion and found containers. He suggests that the medrash is 
forewarning this question. Hashem wrought a miracle and changed 
Lovon's idols into containers so that Rochel should not be caught lying. 
Lovon did not realize that these were his gods, but he did find them. 
Perhaps the question can be answered with the gemara Makos 11b, which 
states that the curse of a righteous person comes to fruition even if it was 
predicated on a condition that was not fulfilled. Thus Yaakov's curse came 
to fruition even though his stipulation that it only be so if Lovon's gods 

were to be found was not fulfilled. However, there is a difficulty with this 
answer. If it is correct, why did the gemara bring a proof for this from the 
negotiation of Yehudoh and Yaakov in 43:8, and not bring an earlier proof 
from here? Possibly this is because we can refute the proof from here with 
the answer given by Rabbi Stern. 
Ch. 31, v. 43: "V'chole asher atoh ro'eh li hu" - The M.R. says that the 
size of the flock of sheep that Yaakov shepherded was double the size of 
the encampment of the bnei Yisroel in the desert. This brings the spread of 
Yaakov's flock to 24 mil. The Rambam states that when a person hires a 
shepherd and offers wages from the sheep that are tended to, but does not 
stipulate what per cent, then 1/3 of the flock is the wages of the shepherd. 
The gemara B'choros 54b says that a shepherd's view of his flock does not 
go beyond 16 mil. We can now understand Lovon's words "v'chole asher 
atoh ro'eh li hu" to mean that all that Yaakov was able to see of the flock, 
i.e. 16 mil distance, which was 2/3 of the flock, rightfully belonged to 
Lovon. In fact, however, this was not true, as the animals Yaakov had in 
his flock were all his. (Ramas Shmuel) 
This insight needs clarification. Doubling the size of the area of the 
encampment of the bnei Yisroel in the desert of 12 mil square does not 
bring it to 24 mil square, as that is quadruple the area. We must say that 
the doubling was an increase from 12 mil square to 24 mil by 12 mil. 
However, there seems to be no compelling reason to say that it was 
doubled in such a configuration. Quite to the contrary, the flock should 
have been spread out in a square that is 12 times the square root of 2, or 
approximately 16.97 square mil, since this would have allowed Yaakov 
the maximum viewing of the flock, as per the above-mentioned gemara.  
Ch. 31, v. 52: "Im ani lo e'evore ei'lecho es hagal ha'zeh v'im attoh lo 
saavore eilay es hagal ha'zeh v'es hamatzeivoh hazose" - Why did 
Lovon mention only the hill regarding himself, and both the hill and the 
monument regarding Yaakov? Horav Sholo-m Schwadron zt"l answers 
that these were objects that acted as witnesses to their covenant. For a ben 
Noach one witness is sufficient, while for a ben Yisroel two are required 
(Rambam hilchos m'lochim 9:14). 
A Gutten Shabbos Kodesh.  
Feel Free To Distribute By Copy Or Electronically. Feedback Is Appreciated. To Subscribe, Kindly Send Request To: Sholom613@Rogers.Com 
This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that this 
notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel  
 

Rabbi Yaacov Haber 

TorahLab 
It Begins At Home 
This week’s Dvar Torah is dedicated to Mrs. Toby Singer who passed into Gan Eden this past 
week. Growing up in Buffalo, NY, Mrs. Singer’s home was my second home. She taught me by 
example about Judaism, Torah and life. It was there that I learned about the light of Shabbos 
and the happiness of Mitzvos. It was largely due to her influence that I left Buffalo at an early 
age to attend some of the best Yeshivot in the world. I honor her memory with gratitude and 
awe. May her wonderful children be comforted. May she exert her influence in the Heavens to 
bring peace and safety into Israel and the world. 
When pain and suffering hit the world, it might be because we couldn’t 
find it in our heart to forgive our brother, spouse or neighbor. 
Jacob dreamed of a ladder. In the dream Angels of G-d climbed up the 
ladder and then Angels came back down. 
Angels originate in the Heavens. You would think that Jacobs dream 
would be far more accurate if the Angels in the dream would have first 
descended and then climbed back up! If they start on top they must come 
down before going up. 
Jacob’s dream was seminal to understanding our life mandate, Judaism, 
and the way the world works. The Kabbalists teach us that the ladder 
Jacob dreamt of represents the interactive relationship between Earth and 
God. Its feet were firmly embedded in the ground but its head was in the 
Heavens? Earth and Heaven are connected. God stood at the top of the 
ladder; while we stand at the bottom. Angels travel up and down. 
What happens in the Heavens directly affects what is happening on Earth. 
The dream taught Jacob that what happens on Earth directly affects what 
happens in Heaven. There is a ladder that reaches from Heaven to Earth 
and it is full of traffic. There are Angels representing the Heavens that are 
descending into Earth and there are Angels representing us that reach to 
the Heavens. 
What comes first? Is it our actions that affect the Heavens that in turn 
affect our lives? Or, is it the Heavens that affect our lives that in turn 
affect the Heavens? 
Picture the rain cycle. Water is on the earth, the water evaporates and 
forms a cloud, and the cloud then bursts and replenishes the world with 
water. If we pollute the water on Earth it returns to us in the form of acid 
rain. A polluted liquid evaporates and descends in an unhealthy form, not 
necessarily where it went up. Pollution can evaporate in New York and 
rain down in Canada, Africa or in Asia. 
So too, our actions are the positive or negative energy of creation. If there 
is safety in Tel Aviv or Paris, it might just be because of a random act of 
kindness in Pittsburgh. If there is unrest and fear in the world, it might be 
because we couldn’t find it in our heart to forgive our brother, spouse or 
neighbor. 
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The good and bad we do form the raw material for the energy that then 
creates and recreates the world every second. Charity begins at home! 
Immediately preceding World War II, the heat of world politics reached a 
crescendo. In a small town in Poland some young students asked their 
sagacious teacher the Chafetz Chaim whether it would be appropriate for 
them to contribute to the betterment of the world by leaving the yeshiva 
and joining the underground or pursuing some other involvement in world 
issues. 
The Chafetz Chaim replied with a legendary statement. The Torah which 
we study and the acts of kindness that we do in our small unknown town 
of Radin, is directly affecting the discussions taking place at this moment 
in the British parliament. 
Jacobs dream tells it all. The Angels of G-d went up and then they went 
down. It starts with our hearts. It begins with our deeds. Whatever we 
think, say, do or feel climbs right up that ladder and shakes up the 
Heavens. The Angels then descend and bring back to the world whatever 
we put forth. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Vayeizei 5776 - Sheepish Leadership 
Sheep. You wouldn't think they'd play a major role in determining our 
leaders, but they did. The Midrash says that one of Moshe's defining acts 
that moved G-d to choose him as the leader of Israel was his attitude 
toward his animal flock. Once a ewe wandered from the pack, and Moshe 
scoured the desert to find it. He finally found the parched and exhausted 
creature, and he fed and carried her back to the rest of the flock. G-d was 
impressed. On the way home, Moshe saw a very fascinating sight. A 
burning bush. The rest is history. 
King David was also a shepherd. The Midrash tells us that David's 
handling of sheep was also the impetus for G-d to choose him to lead His 
flock. David had a very calculated grazing system. First he would allow 
only the young sheep to pasture. They would eat the most tender grass. 
After they finished, David allowed the older sheep to graze. In this 
manner the tougher meadow grass was left for those sheep with stronger 
jaws. The Midrash tells us that G-d was impressed with David's abilities 
to discern the different needs of varying age groups and foresaw in those 
actions the leadership qualities needed to be King of Israel. 
So much for the careers of two of our greatest Jewish leaders as 
shepherds. What troubles me is this week's Torah portion which contains a 
long episode that also deals with sheep. It expounds in detail exactly how 
Yaakov manipulated genetics and had the acumen to cultivate an 
amazingly large and diverse flock. However, I am troubled. Why is a long 
narrative of seemingly inconsequential breeding techniques detailed so 
intricately? The Torah spends nearly twenty verses on a half-dozen 
varieties of sheep colors and explains how Yaakov bred them. Why are 
such seemingly insignificant breeding details given so much play in the 
Torah? Let us analyze the story: 
Yaakov worked fifteen years for his father-in-law, Lavan. No matter how 
arduously he toiled, Lavan constantly tried to deny Yaakov compensation. 
Finally, he forced Yaakov to accept a share in the sheep as wages, but 
only with certain stipulations. He would only compensate him with sheep 
that were an mutation from the normal flock. First, he set Yaakov's wages 
to be paid with only speckled lambs that born of Yaakov's flock. Yaakov, 
in a procedure that would have astounded even Gregor Mendel, produced 
sheep exactly according to those specifications. Next, Lavan allowed him 
striped sheep. Again, miraculously Yaakov cultivated his flock to produce 
a bounty of striped sheep! The Torah repeats the episode in various colors 
and stripes. What could be the significance of its importance? 
The Story 
Rabbi Aryeh Levin was once standing outside his yeshiva in Jerusalem 
while the children were on a 15 minute recess break. His son, Chaim, a 
teacher in the yeshiva, was standing and observing, when suddenly his 
father tuned to him. "What do you see my son?" asked Rav Aryeh. 
"Why," he answered, "children playing!" 
"Tell me about them," said Reb Aryeh. "Well," answered Reb Chaim, 
"Dovid is standing near the door of the school, with his hands in his 
pockets, he probably is no athlete. Moishie is playing wildly, he probably 
is undisciplined. Yankel is analyzing how the clouds are drifting. I guess 
he was not counted in the game. But all in all they are just a bunch of 
children playing." Reb Aryeh turned to him and exclaimed, "No, my son. 
You don't know how to watch the children. 
"Dovid is near the door with his hands in his pockets because he has no 
sweater. His parents can't afford winter clothes for him. Moishie is wild 
because his Rebbe scolded him and he is frustrated. And Yankel is 
moping because his mother is ill and he bears the responsibility to help 
with the entire household. 
"In order to be a Rebbe you must know each boy's needs and make sure to 
give him the proper attention to fulfill those needs." 
The Message 

Yaakov had a very difficult task. His mission was to breed twelve tribes -- 
each to be directed in a unique path. Some sons were to be merchants, 
others scholars. Judah was destined for royalty, while Levi was suited to 
be a teacher of the common folk. Each son, like each Jew, had a special 
mission. Hashem needed a father for the twelve tribes who would not 
breed all his children in the same mold. If Moshe's and David's destinies 
were determined by their care and compassion for their animal flock, 
perhaps Yaakov's development of twelve tribes was pre-determined by his 
development of a wide array of his flock. Only someone who knew how 
to cultivate unity in diversity would know how to produce the forebearers 
of the Jewish nation. 
Good Shabbos©2015 Rabbi Mordechai Kamenetzky 
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Vayeitzei - My Help Is Only from Hashem 
Ya'akov departed from Be'er Sheva and went toward Charan. (Bereishis 
28:10) 
I will lift my eyes unto the mountains, from whence my help will come" 
[Tehillim 121:1]. Ya'akov said to himself, "When Eliezer, Avraham's 
servant, went to get Rivkah, he took 'ten camels,' etc. with him, and I don't 
have even one necklace or bracelet [as a dowry]!" He then admonished 
himself: "What am I doing?! Shall I abandon hope in my Creator? My 
help shall come from Hashem, Who made the heavens and the earth." 
(Bereishis Rabbah 68:2) 
From my sefer, Trust Me! Excerpted from the Beis Ha-Levi Al Ha-Torah. 
The Midrash interprets the word "my help" as applying to marriage. 
Hence, Ya'akov was saying, "Regardless of my financial situation, I don't 
have to worry, because my wife shall be provided by Hashem, Creator of 
Heaven and Earth." 
This Midrash teaches us about Ya'akov's tremendous bitachon. Even when 
a person trusts that the Almighty will help him, there is a natural tendency 
to consider the various possibilities that He might employ to bring about 
the desired end. It is obvious that something needs to happen in order for 
any goal to be realized. Thus, when a person desperately needs money, he 
attempts to figure out how the Almighty will send it to him. Will a fortune 
suddenly come his way, or an inheritance? Or perhaps he will be 
presented with a good business deal? Maybe a check will unexpectedly 
arrive in the mail from his uncle? How will it happen?! Such musings 
would not appear to indicate a lack of bitachon, for in any event the 
person knows that he alone has no way of realizing the goal and he must 
rely totally on Hashem. 
Initially, Ya'akov Avinu also engaged in such calculations. "Eliezer, my 
grandfather's servant, had untold riches with which to attract a prospective 
bride for my father, while I have nothing. How will the Almighty 
orchestrate things for me?" 
However, on consideration, he dismissed this line of thought, thinking, 
"Isn't this a lack of bitachon? Why should I limit my trust to believing that 
Hashem will employ natural cause and effect to bring me my wife? My 
help is from Hashem alone, and He can even send my "helpmate" without 
any cause at all!" 
The Proposition 
R. Shalom Schwadron in She'al Avicha v'Yagedcha, vol. 1, p. 200. 
A man once complained bitterly to the Lelover Rebbe about the problems 
he was having in making ends meet. His family was suffering terribly, and 
he had come to ask the Rebbe whether he should leave Europe and go to 
America (the goldene medina, where the streets were said to be lined with 
gold, but where Torah observance was shaky, at best). 
The Rebbe replied, "Let me tell you a story, and you'll understand the 
answer to your question on your own." 
In a little shtetl there lived a Rav who was widely respected as a great 
Torah scholar. However, though he may have been rich in wisdom, he was 
financially impoverished, living from hand to mouth. Moreover, he had a 
growing mountain of debts and there was no relief in sight. His village 
was quite small and there were very few Jews there, all of them as poor as 
he was. What kind of salary could they pay him? 
One day, two men came to see this Rav. They were wealthy Jews from a 
nearby city, and they wanted him to arbitrate a lawsuit between them. 
They explained that at the moment they weren't prepared for the actual din 
Torah, and they proposed that the Rav come with them to hear the case in 
their city. Of course, they would remunerate him for all his efforts. They 
even mentioned an amount, a handsome sum that would go a long way 
toward easing his financial burden. The Rav listened to their proposal and 
replied, "Please wait here for a little while. I have to go into the next room 
and daven Minchah. Afterwards I'll let you know my decision." 
When the Rav returned, he apologetically informed his visitors that he 
wouldn't be able to travel with them. The two men were dumbfounded. 
How could the Rav pass up such an offer? They tried to convince him to 
change his mind, but he remained firm in his decision. 
After they left, the Rebbetzin, who had been listening to the entire 
conversation from the kitchen, rushed into the room where the Rav was 
and burst into tears. "How could you have done such a thing?!" she cried. 



30                                                               waaBtu!Imtzw!– trcdk trcd ihc!
"They presented you with a golden opportunity, and you refused it." She 
added almost as an afterthought, "And why did you daven Minchah before 
replying? What was that all about?" 
The Rav answered her, "When they first made their proposal, I didn't 
know whether to accept it or not. On the one hand, we need the money 
desperately. On the other hand, it would mean a lot of time in traveling 
and remaining in their city for the interim, and I wasn't sure whether it 
was worth all the precious Torah study I would forfeit as a result. So I 
went to daven, hoping that in the meantime I'd figure out what to do. 
While praying I reached the blessing: 'Bless for us... this year... for the 
good.' And I started thinking, what does it mean to ask Hashem to bless 
the year? This blessing implies that the Almighty showers us with His 
bounty and bestows all manner of goodness upon us. Where does all this 
blessing come from? From His holy throne straight down to us in this 
world. This is a distance of uncountable miles. The Gemara states that the 
distance from the earth to the first firmament is equivalent to a journey of 
five hundred years, and the width of the first firmament is the same. From 
there to the second firmament takes another five hundred years, and so on 
(Pesachim 94b). The Almighty sends His bounty from such a distant 
place, but to Him it is nothing. 
"I said to myself, seeing that Hashem sends His blessing from so far away, 
must it only go to the big city where those rich people live? If He's 
sending it from such a great distance, then the little further it will have to 
go to come straight to my home surely doesn't make any difference. 
Therefore, I decided not to go. If Hashem wants to provide me with 
money, He'll send it straight to my house." 
In the end, this is exactly what happened. The two men returned, the din 
Torah was arbitrated in the Rav's house, and the Rav was paid the sum of 
money they had originally offered. 
This was the answer given by the Lelover Rebbe to the poor Jew who 
asked if he should travel to America to seek a more viable livelihood. 
R. Moshe Feinstein summed up the difference between a person who has a 
lot of bitachon and one who has little, as follows: One who has just a little 
bitachon makes all sorts of calculations and preparations to lay the 
groundwork for Heavenly assistance. However, one who is strong in his 
bitachon makes no such efforts, trusting that Hashem will bring whatever 
he needs at the proper time. (Ha-Otzar Ha-Amiti, by R. Michoel Holton) 
Wishing everyone a Gut Shabbos! 
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Publishers), and "Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your 
subscription, please contact: rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il 
Jerusalem, Israel 732-370-3344  
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayeitzei 
He reached the place and spent the night there because the sun had set. 
(28:11) 
Darkness can be overwhelming. The symbolism inherent in darkness can 
be debilitating, since it evokes hopelessness; when there is no hope, there 
is no life. Hope is the candle that lights up the darkness, regardless of the 
size of the candle. Sadly, consistent with the well-known proverb, too 
many of us are too busy cursing the darkness to seek out a candle to 
counteract the darkness. We are too intensely involved in complaining 
about the miserable hand that has been dealt to us to focus on the positive, 
in order to engender hope into our lives. 
Yaakov Avinu had two seminal experiences which took place at night: the 
famous dream; and wrestling with the "man," who was Eisav's patron 
angel. He entered into each situation filled with fear and trepidation, and 
he emerged a stronger, more resolute person. His emunah, faith, in 
Hashem upheld him throughout the darkness of night, throughout the 
ordeal, lighting up his path. Yaakov symbolizes triumph over adversity. 
He was the Patriarch who initiated Tefillas Maariv, the Evening service. 
He taught his descendants that, even in darkness, Hashem is with us, and 
we must entreat His favor. Yaakov taught us that, with emunah, we can 
light a candle and overcome the darkness. 
One who has faith in his heart and a candle in his hand does not 
experience the darkness. The amount of darkness one experiences is 
commensurate with the amount of faith he maintains. Our people are aptly 
called Bnei Yisrael, after the Patriarch who taught us to light up the 
darkness with our emunah in Hashem. With emunah in Hashem, our 
vision becomes clear, allowing us to see through life's ambiguities and 
adversities. This indomitable faith has carried us through the worst epochs 
of our tumultuous history. 
I cite three vignettes, two of which are well-known. Nonetheless, they 
have a common lesson which should be reiterated: A Jew who has emunah 
does not experience darkness. He has a built in generator that lights up the 
way for him. Horav Ezriel Tauber, Shlita, writes that the sadistic Nazis 
were not satisfied with destroying Jewish lives; they resented the Jewish 
spirit. Thus, they did everything within their power to ravage and utterly 
abase the Jewish spirit. A Jew who died with pride was a greater anathema 
to them than a Jew who lived. In order to carry out their diabolical goal, 
they hung a Paroches, curtain-- stolen from the Ark where the Torah 

scrolls of a destroyed synagogue had originally been placed -- over the 
entrance way to the gas chamber. Embroidered on the velvet were the 
words: Zeh HaShaar l'Hashem, tzaddikim yavou va, "This is the gate of 
Hashem, the righteous shall enter therein." 
Their hope was that the sight of the holy Paroches on the door of the gas 
chamber would provoke such hopelessness and despair in the condemned 
that they would abandon their faith as they made their final mortal walk. 
At the last moment of their lives, they would revile their Creator. 
The Nazis did not know the Jewish spirit. Such human refuse is so distant 
from the spiritual dimension that they did not realize that, when the Jew 
came to this outrageous spot, he was filled with an indescribable spiritual 
revelation. These words situated in that spot brought light to the Jew's 
darkness. He now saw clearly the beauty and inspiration of his faith. 
Suddenly, their souls awoke within them, as a new strength coursed 
through their ravaged bodies. Their spirits soared as they went to their 
final destination with song and dance. They were leaving a world where 
such filth dictates life and death and has the power to create such misery 
for humanity. They looked at the words, and they knew - clearly and 
without a doubt - that this gate, the gate to the gas chamber, was truly the 
gate that led to Hashem. The gentile world that surrounds us does not 
realize the inextricable bond that exists between Hashem and His children 
- the Jewish People. Even those who have regrettably distanced 
themselves from Him still maintain a sort of relationship which even they 
themselves have difficulty explaining. Yet, it is there - often arousing 
them when they least expect it. 
It occurred in Poland at the end of World War II. European Jewry had 
been decimated. Somehow, small groups of children had been housed by 
gentiles, many in monasteries, where the Abbots thought they were 
reclaiming a prize for their lord. True, they had saved the physical lives of 
these children, but, if they could get away with it, they were not going to 
release these children to become Jewish - again! They had them, and they 
would baptize them. Unless incontrovertible proof was presented that 
these children were Jewish, they were remaining in the monasteries. 
Horav Eliezer Silver, zl, the legendary head of Vaad Hatzalah, the relief 
and rescue organization that addressed the physical and spiritual needs of 
the survivors of the Holocaust, appeared together with Horav Gorfinkel of 
England at a monastery and demanded that the Abbot release the Jewish 
children that were housed in his facility. The Abbot's response was 
simple: "Prove that they are Jewish." "We will return at the children's 
bedtime, and we will then prove to you that these children are, in fact, 
Jewish." The Abbot thought they had lost their collective minds. How 
could two or three minutes before these children retire for the night prove 
that they were Jewish? 
Dozens of Jewish boys and girls were held "captive" in the monastery. I 
say captive, though they had not really been kidnapped, but the gentiles 
were never giving up a Jew whom they felt they could convert to their 
religion. This was part of their dogma. As long as Jews believed in 
Hashem, it impugned the integrity of their faith. The Abbot knew quite 
well which children were Jewish and which were not. After all, he had 
been present when their parents, out of desperation, gave them these 
children, as they themselves were being deported to their deaths. There 
was no way the Abbot would return these children to their true faith. All 
proof of their religious identity had perished in the fires of the Holocaust. 
The two rabbanim did not agree. They knew that Jewish parents imbued 
their children from the moment of birth with an indomitable faith, with a 
light against the world's darkness. They would prove to the Priest that a 
Jewish child does not lose sight of his faith, regardless of how dark it is, or 
how dark one makes it for him. When the two rabbanim arrived at the 
prescribed time, the Abbot was waiting-with a mocking smile across his 
face. He was confident that no children would be leaving today. Nothing 
that could prove the children's origins had survived the flames. 
The young eyes peered silently - almost longingly - from every side, 
watching as two bearded figures made their way to the room where they 
were gathered. A small group of children in their bedclothes - boys with 
no yarmulkes, their payos shorn, a group of young boys and girls who, for 
all intent and purposes, looked and thought like goyim. 
Suddenly, one of the bearded figures walked to the middle of the room, 
climbed atop a chair and just stood there - smiling at the children. Then, in 
the din of the silence, his voice rang out, uttering just six words: "Shema 
Yisrael Hashem Elokeinu, Hashem Echad!" 
As if by some mysterious cue, the silence was broken as the thin voices 
cried out: "Mama! Mama!" Tiny forms jumped from their beds, "Mama! 
Mama! Where are you?" They had never forgotten the good night kiss 
their mothers had given them when they recited Shema Yisrael before 
retiring to bed. These were the last words that had been instilled years 
ago. These were the words for which they had been longing. 
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The Abbot hung his head in shame. He knew that he had been defeated. 
The light that had permeated their Jewish hearts had risen to guide these 
children back home. 
Our last vignette is about Rav Meir Feist, zl, an individual whose life 
personified light, despite being plagued with what many would consider 
extreme darkness. Confined to a wheelchair since the age of four, when 
both of his legs had become paralyzed, he suffered from a number of other 
chronic diseases as well. For more than half of his life, he had lived alone 
in the world, without the support and comfort of family and friends. Yet, 
he continued to amaze the medical world, who had written him off at age 
forty. At age sixty-eight he was niftar, passed away, from an illness 
unrelated to his chronic health problems. 
This was a man who always manifested a joyful countenance: he never 
deferred to depression; he displayed incredible patience; and he actually 
felt that he was the beneficiary of eminent good fortune. It could actually 
be said that happiness was an integral component of his being. How did he 
do it? He understood that living a Torah life, ensconced in a Torah 
environment, was the most rewarding life one could lead. There is no 
greater source of pleasure than that which emanates from connecting with 
the Torah. This was the secret of his "happy" life. He understood that 
every day that he lived serving Hashem and learning His Torah was 
infinitely invaluable. Thus, despite his severe handicaps, his life was filled 
with joy. He saw no darkness - only light. 
He stepped near and rolled the stone from the mouth of the well. (29:10) 
Rashi teaches that Yaakov Avinu was able to roll the stone off the well 
with the same ease as one removes a stopper from a bottle opening. Are 
Chazal that impressed with Yaakov's physical strength that they feel it is a 
necessary lesson to impart to us? Are we that interested in our Patriarch's 
physical prowess? Furthermore, in Tefillas Geshem, we say, Yichad lev 
v'gal even mi'pi be'er mayim… Baavuro al timna mayim, "He dedicated 
his heart and rolled a stone off the mouth of a well of water… For his 
sake, do not hold water back!" What merit does Yaakov's physical 
strength serve for us? Last, if Yaakov Avinu had truly been that strong, 
why did he not employ his strength to -- once and for all -- put Eisav in 
his place? Why did he shirk from Elifaz when he came at his father's 
behest to eliminate Yaakov? 
Horav Meir Chadash, zl, explains that our Patriarch was, indeed, a very 
strong man, but this strength was used only in pursuit of his avodas 
Hashem, service to the Almighty. He deferred his opportunity to be with 
his father, and chose instead to escape to Charan, because he did not want 
to chance a confrontation with Eisav. He was prepared to give away all of 
his money to Elifaz, rather than to battle with him. He used his strength 
only for such a noble purpose as providing chesed, kindness, enabling the 
people to draw water from the well. He used his strength to overcome his 
strong desire to put Lavan in his place, when he had the opportunity to 
avenge his honor. He demonstrated his strength by not resorting to 
bloodshed, instead seeking avenues of compromise. The merit that 
Yaakov used his physical advantage only for spiritual goals is what stands 
on our behalf. Our Patriarch understood that everything which is placed at 
our disposal is not for our personal advantage, but for the purpose of 
enabling us to help others and to further our own spiritual development. 
And he (Yaakov) rolled the stone from the mouth of the well. (29:10) 
Yaakov Avinu exhibited brute force when he rolled the heavy stone off 
the well. Was Yaakov attempting to impress Rachel Imeinu with his 
strength? Clearly, he had a deeper message to convey to his future wife 
than his brawniness. Furthermore, when Yaakov Avinu cried following 
his encounter with Rachel, Rashi explains that this weeping was the result 
of his seeing b'Ruach HaKodesh, Divine Inspiration, that Rachel would 
not be buried near him. If his vision was so penetrating that he could see 
the future, he obviously saw that Rachel was a righteous and virtuous 
woman who would certainly not be impressed by his display of physical 
strength. 
The Arizal teaches that the Tanna, Rabbi Akiva, was a nitzutz, holy spark, 
of Yaakov Avinu. Likewise, his wife, Rachel, daughter of Kalba Savua, 
was a nitzutz of Rachel Imeinu. The similarities continue: Rabbi Akiva 
was originally a shepherd, as was Yaakov; our Patriarch was married to 
two women, as was Rabbi Akiva (Rachel, daughter of Kalba Savua, and 
the wife of Turnusrufus). 
With this in mind, Horav Pinchas Friedman, Shlita, observes how Hashem 
weaves a complex web, a variegated mosaic, so that all the neshamos, 
souls, created by Him will one day find their proper and complete tikkun, 
repair. Rachel Imeinu was born to Lavan, who wanted to destroy Yaakov 
and, by extension, his future descendants. Yaakov was able to extract her 
from the spiritual dross of Lavan's klipah, spiritual husk/shell, thereby 
facilitating her rise to Matriarchal status. Rabbi Akiva's holy soul was 

trapped within the shepherd Akiva until his future wife, who was a spark 
of Rachel Imeinu, married him and encouraged his Torah study which, in 
turn, catalyzed his rise to the pinnacle of Torah eminence and leadership. 
She somehow knew in her heart that she "owed" something to this man, as 
reparation for Yaakov saving Rachel. In other words, Yaakov "rescued" 
Rachel's nitzutz; later on, Rachel, daughter of Kalba Savua, returned the 
favor by rescuing Rabbi Akiva, who was a nitzutz of Yaakov Avinu. How 
little we know of Hashem's manipulation of "life." 
Chazal reveal another reason that Rabbi Akiva turned to Torah. At an 
advanced age, after having lived a life of complete illiteracy, he chanced 
upon a large stone resting upon the top of a well. He asked how the 
furrows had been carved out in the stone. The response he received was 
that water was constantly dripping upon the stone. The great sage derived 
a compelling lesson from this. If water, which is soft, can carve out a 
stone, Torah, which is strong and hard as steel, would surely penetrate his 
soft heart. Immediately, he decided to turn to a life of Torah study. The 
rest is history. 
Rav Friedman applies this Chazal to the "stone" which our Patriarch 
encountered upon the well. At the moment that he saw the stone resting 
upon the well, Yaakov saw that, one day, Rachel, daughter of Kalba 
Savua, would rescue Rabbi Akiva from the spiritual morass that had 
overtaken him. In order to allude to this event, which would take place 
centuries in the future, and to signal to Rachel that "her" efforts carried 
out through Rachel, daughter of Kalba Savua, would achieve successful 
fruition, he "rolled" the stone off the top of the well. The word used to 
"roll" (the stone), va'y'gal, alludes to the word gilui, reveal, denoting 
Yaakov's revelation to Rachel. This was no ordinary rolling of the stone; it 
was a portent for the future. This was not an act of chivalry as some might 
erroneously think. It was Yaakov intimating his and Rachel's role in 
Divine Providence. 
And (Yaakov) cried out in a loud voice. (29:11) 
The Torah informs us that Yaakov Avinu wept when he met Rachel 
Imeinu for the first time. Rashi gives us two reasons that the Patriarch 
wept. Horav Arye Leib Heyman, zl, addresses both reasons, seeking the 
Divine Providential factor in each one, and explaining how it impacted 
our People for generations to come. The first reason that Rashi gives is 
that Yaakov saw b'Ruach HaKodesh, by Divine Inspiration, that he would 
not be buried with Rachel. He would be buried in the Meoras 
HaMachpeilah, while Rachel would be buried on the road near Bais 
Lechem. 
We wonder why, specifically at this point in time, our Patriarch was 
Divinely informed of his "burial"? Was it necessary for him to know then 
that Rachel would not be buried near him? Furthermore, Chazal teach that 
Rachel forfeited her burial next to Yaakov as a result of the incident with 
Leah Imeinu concerning the dudaim. Apparently, she demonstrated a lack 
of respect concerning Yaakov's holy stature. While this may explain the 
reason that Rachel was denied her burial plot next to Yaakov, it does not 
explain why Yaakov was compelled to relinquish his place next to Rachel. 
The mere fact that we perceive Yaakov's weeping as an indication that he 
was pained by this decision means that he must have done something 
inappropriate to in some way warrant this change. 
Let us go back in time, to the story of Yaakov appropriating the blessings 
from Yitzchak Avinu, his father. These blessings were originally destined 
for Eisav, but Yaakov arrived first. After all, he had purchased the right to 
those blessings from Eisav. How conveniently Eisav forgot the sale that 
he had made. When Eisav arrived to receive his blessings and discerned 
that Yaakov had received them instead, he raised his voice in a loud cry. 
Two tears (some say three) escaped from his eyes; this was sufficient for 
Eisav to condemn his brother. 
While Yaakov actually had done nothing wrong, the Heavenly scale, 
which measures right and wrong to the hairbreadth, took note that Yaakov 
had caused Eisav to weep. Because he had taken the bechorah, birthright 
of the firstborn, Leah, who originally had been destined for Eisav, was 
now transferred to Yaakov. Thus, by extension, the burial place next to 
Yaakov, which had previously been designated for Rachel, was passed on 
to Leah. Yaakov caused Eisav to weep; he lost the privilege of having 
Rachel's grave next to his. 
We now turn to the second reason quoted by Rashi that Yaakov cried. He 
had arrived empty handed. Although his father, Yitzchak Avinu, came to 
his mother, Rivkah Imeinu, with material gifts consisting of gold, silver 
and jewelry, Yaakov had nothing. He had lost all of his possessions to 
Elifaz, Eisav's son, who was dispatched by his father to kill him. True, 
trading his possessions for his life was fortunate, but Yaakov was still 
penniless. For this, he wept. 
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Let us take a moment to ruminate over this reason thatYaakov wept and 
how it later manifested itself. Imagine if Yaakov had not met Elifaz, and 
instead had arrived at Lavan's home with a full complement of gold, silver 
and jewelry. Seeing all of this material wealth, the crooked Lavan would 
have extended himself backwards for this distinguished guest. Does one 
think that Lavan would have had the audacity to switch Leah for Rachel if 
Yaakov would have been his wealthy nephew? Never! It is only because 
Yaakov was penniless that Lavan took advantage of him. Yaakov wept 
because he knew his newly arranged poverty was the reason that he would 
have to slave seven years for Rachel. There is, however, a flipside. Had 
Eisav not sent Elifaz to impoverish Yaakov, our Patriarch would have 
married Rachel without any mishap. As a result, Leah would have been 
married to her designated - Eisav. In other words, by sending Elifaz, Eisav 
lost out on Leah. Baruch Hashem! 
What is my crime? What sin did I commit that you were in such hot 
pursuit of me? (31:36) 
After over two decades of being cheated and surrounded by his evil 
father-in-law, Lavan, Yaakov Avinu left in the hope of finally having a 
home undisturbed by the nefarious machinations of his father-in-law. 
Lavan, of course, accused our Patriarch of every evil endeavor known to 
man. Yaakov's response? "What is my crime?" No screaming; no 
shouting; no malediction; just a relaxed and calm, "What did I do?" How 
did he contain himself after so many years of suffering and degradation? 
Horav Reuven Karlinstein, Shlita, explains that Yaakov did not respond to 
Lavan, because he was acutely aware that Lavan was merely a pawn, part 
of Hashem's Divine Plan. A Jew who lives with such awareness takes a 
blas? attitude to life's experiences. He knows that he does not call the 
shots; Hashem does. He might as well accept what comes at him. Ranting 
and raving will not alter the sequel to his story. 
So many factors are instrumental in Hashem's determination of what, 
when and how He will have the final curtain played out. We are not privy 
to all of the factors, and certainly not to the decision-making process. We 
must, however, never lose sight of the big picture. Every decision that we 
make must take Hashem into consideration. The issue of secular education 
was once raised in Lithuania. The government felt that the Jewish school 
children should have their secular education during the morning hours 
together with gentile children. During the latter part of the day, if the 
Jewish children desired to study Torah subjects, they were free to do so. 
The primary times of the day, when the children's minds were sharp, 
should be devoted to secular knowledge. Obviously, two things were 
wrong with this demand: the child's minds would not be functioning at 
their optimum acuity in the afternoon; studying secular subjects together 
with gentile children would be damaging to their spiritual health. The 
problem quickly reached crisis proportion. 
The Ponevezer Rav, zl, Horav Yosef Kahaneman, was a very wise man, 
and he knew that the only way to overturn this decree was with sharp 
logic. The Lithuanian ministers were not moved by tears - only 
rationalism. The Rav asked to meet with the education minister. He asked 
that a dispensation be made on behalf of the Jewish children, so that they 
could learn secular studies in the afternoon. The education minister was 
very understanding, listening respectfully to the Rav present his case. He 
then asked, "Rabbi, you have not explained to my why the Jewish children 
are unable to study secular disciplines together with our wonderful 
Lithuanian children. Is there something different in the way you teach 
secular studies so that you must study separately?" 
"Yes, we count differently than you. For example, you begin counting 
with zero, one, two, etc. We begin nothing with "zero." Every subject, 
every issue, every occurrence, begins with the number "One," the One G-
d in whom we believe!" 
It is a basic tenet of our belief that nothing "just happens." Every 
occurrence in life is pre-ordained by the Almighty. The sooner we learn to 
accept this verity, the less complex life will be. 
Hashem s'efasai tiftach u'fi yagid Tehilasecha. My Master, my lips you 
should open, and my mouth shall relate Your Praise. 
Before we even begin the primary tefillah, Shemoneh Esrai, it is 
incumbent upon us to reflect that entreating Hashem, the capability of 
praying to Him, is in and of itself a gift. For what were our lips and our 
tongues, the entire vocalization dynamic, created? Certainly not for 
devarim b'teilim, idle/wasted speech. Indeed, at this moment, we should 
pause to reflect upon the facts that Hashem created us for a purpose and 
that every component of our body is to serve Him. Our lips, which protect 
what exits our mouths, are there to guard what we say. Without Hashem, 
articulating would be impossible. Prayer is a gift, an opportunity availed 
to us so that, upon reflection of all the good that He has done for us, we 
are able to offer Praise to Him. This is our mindset as we begin Shemoneh 

Esrai. Thus, Hashem s'fasai tiftach becomes a powerful and compelling 
statement, which actually colors and gives meaning to the Shemoneh 
Esrai. A proper and meaningful, "Hashem s'fasai tiftach," entreating that 
He open up our lips, together with a penetrating reflection concerning 
what we actually use our lips for, will determine the tenor and acceptance 
of the upcoming Shemoneh Esrai. 
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And Ya'akov awoke from his sleep and said, "Surely Hashem is present in 
this place and I did not know!" And he became frightened and said, "How 
awesome is this place! This is none other than the abode of G-d and this is 
the gate of the heavens!" (Bereishis 28:16-17). Rashi explains, AND I 
DID NOT KNOW, for had I known it, I would not have slept in such a 
holy place as this. 
This passage conveys to us a very powerful message. Our Patriarch 
Ya'akov just received the most important blessings of his life. Indeed, all 
of his progeny, the entire Klal Yisroel, nurtures, until this very day, from 
those very blessings. Contemplate for a moment on their content: "I am 
Hashem, G-d of Avraham your father and G-d of Yitzchak; the ground 
upon which you are lying, to you will I give it and to your descendants. 
Your offspring shall be as the dust of the earth, and you shall spread out 
powerfully westward, eastward, northward and southward; and all the 
families of the earth shall bless themselves by you and by your offspring. 
And behold, I am with you; I will guard you wherever you go, and I will 
return you to this soil; for I will not forsake you until I will have done 
what I have spoken about you" (Ibid., 13-15). 
Ya'akov's entire future lied in these words. He was promised the Land of 
Israel; dominion over his enemies; he was assured that he, and not his 
brother Esav, is the chosen one to sire the Treasured People; and, most 
important, Hashem promised never to forsake him, even in Exile, until he 
would return home to the Promised Land. This is the assurance that the 
Jewish People would never be rejected or replaced with another nation. 
And yet, Ya'akov would have forfeited all of this, and would not have 
slept there, had he been aware of the holiness of the site! 
One might argue that all of these blessings were "in Hashem's interests." 
For reasons unknown to us, it was Hashem's intention in the creation of 
this world that there be at least one nation, selected specifically to serve 
Him with dedication. Perhaps, "for the sake of Heaven," Ya'akov would 
have been correct in ignoring the sacredness of the site, even had he 
known, in order to achieve the goal which Hashem desired. 
But this is simply one of the many shrewd seductions of the Yetzer Hara; 
to convince people that they should do what is wrong, for Hashem's sake. 
In the Talmud (Berachos 61a) it is taught that the Yetzer Hara lives at the 
entrance to both parts of the heart. Reb Chaim Volozhener explains 
(Nefesh Hachaim, Sha'ar 3, Perek 4) that although the right part of the 
heart is the dwelling place of the Yetzer Tov; while the left part is the 
place of the Yetzer Ra, nevertheless, in his shrewdness, he chooses to stay 
in the middle so that he can even appear to his victim as if he were really 
the Yetzer Tov, presenting a mitzvah rather than a sin. One must see 
through this deception, though, and uncover the real face of his petitioner; 
discovering the true nature of what is being proposed as something evil 
and not at all good. 
There are many people who work for the benefit of Klal Yisroel, in 
various ways, who believe that they can violate the Torah, for the sake of 
the Torah. This is a grave mistake. Someone once told me about someone 
he knew whose fund-raising methods were halachically questionable. 
When he asked him about it, the fellow replied, "I'm not doing it for 
myself. I'm doing it for the yeshiva!" He retorted, "On the contrary, if you 
were doing it for yourself, I would understand your persuasion. But how 
can you possibly rationalize doing something for the Torah which the 
Torah specifically forbids?" 
Reb Ya'akov Kaminetsky ztvk"l, the Man of Truth, would often admonish 
that one cannot "bribe" Hashem by offering Him a mitzvah in place of a 
transgression. We are commanded to do our best to establish Torah in the 
world, but only according to the guidelines of the Torah. Had Ya'akov 
Avinu known that he was standing at a holy site, he would not have slept 
there; irrespective of what he would have lost because of it. 
That is the way of the true Servant of Hashem, and that is the way we are 
expected to follow in. May Hashem protect us from all of the Yetzer 
Hara's seductions, and may we always practice the Torah in truthfulness. 
Then we will be truly happy in this world and in the World-to-Come. 
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