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What questions from the Passover Seder do people 
really want answers to? 

 

 
 

We asked: The Passover Seder, by 

design, is full of questions, from the 

Four Questions at the beginning, to the 

“Who Knows One?” song at the end. 

Those are a good start, but what 

questions about Passover do people 

want answered today? 

We answered: An excellent place to go 

for real questions that people have 

actually posed about almost any topic in 

Judaism is the online Jewish Q&A 

community — Mi Yodeya. 

Mi Yodeya (whose name comes from the 

“Who Knows One?” song) is the Jewish 

corner of a wonderful network of Q&A 

sites called Stack Exchange. Through 

open access, massive peer review, and a 

careful focus on clear, specific questions 

and answers, Stack Exchange has 

spawned successful Q&A communities 

on topics from electrical engineering to 

the English language. 

Over the past six years, the community 

at Mi Yodeya has asked and answered 

more than sixteen thousand questions 

about all kinds of Jewish topics. In this 

volume, we have collected and edited 

some of our best material that relates to 

the Passover Seder. 

When you read these questions and 

answers, imagine that you’re listening in 

on a conversation among your friends, 

around a Seder table. You’ll notice some 

pronouncing Hebrew differently, or 

sticking to English. One may be well-

versed in Chassidic sources, while 

another is particularly fond of medieval 

commentators. Even when matters of 

Jewish law are discussed, the aim of the 

conversation is to learn together, not to 

tell each other what to do, so you plan to 

talk to your own rabbi before acting on 

any legal statements you hear. 

You may even be inspired to join the 

conversation. You are quite welcome to! 

Each question has a web address printed 

beneath the title that will lead you to the 

original Q&A post on Mi Yodeya. If you 

follow it, you’ll find additional answers 

that we couldn’t fit here, links to sources 

and related information, and the records 

of many community members working 

together to continuously improve each 

other’s contributions. If you want to 

contribute an additional answer, you can 

do so right there. If you are inspired to 

ask a follow-up question, find the “Ask 

Question” button at the top. As soon as 

you add your new question or answer, 

you’ll be enriching the Internet with 

your particular expression of Jewish 

curiosity or knowledge. 

Finally, if you find Hagada – Mi 

Yodeya? valuable, please consider 

sharing it with your friends. Print up an 

extra copy, and give it to someone else 

who will like it. Or, just email your 

friends the link s.tk/miyodeya, so they 

can download this volume and print it 

for themselves. 

Chag kasher vesameyach! 

The Mi Yodeya community 

Passover 5776 

http://mi.yodeya.com/
http://s.tk/miyodeya
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The Seder 

How can I make an engaging seder? 
mi.yodeya.com/q/15277 
mi.yodeya.com/q/15285 
mi.yodeya.com/q/15278 

Double AA asked: I’m going to be at a seder this year with other adults who are all 

relatively familiar with the text and structure of the haggadah. Most have heard many of 

the classic divrei torah many times. I’m looking for a way to “spice up” the seder. 

Has anyone been to a seder with similar company and found it to be a new and 

invigorating educational experience? What techniques did they use? Longer divrei 

torah? Shorter divrei torah? Themed divrei torah? What about pausing the haggadah in 

the middle and switching texts to: Chumash? Talmud Pesachim? Shulchan Aruch? In 

what other unique ways can I “cause us to view ourselves as if we ourselves had left 

Egypt” and get involved in the seder? 

Monica Cellio asked: I sometimes find myself at a seder where most of the people are 

not interested in the religious content – the seder to them is a family reuinion with 

traditional elements. All of the attendees are teens or adults. 

I have already (mostly) found ways to fulfill my own halachic obligations in such a 

setting. What, if anything, can I do to liven up this kind of seder and pique others’ 

interest? Should I bring midrashim that aren’t in the haggadah (maybe people like 

stories)? Should I ask questions (that I’m prepared to then answer if needed) about the 

haggadah? Can I somehow make the theme of redemption more personal, in a way they 

could relate to? (How?) 

Double AA asked: And what about the beginners? I’m going to be at a seder this year 

with young children who are familiar with the basic structure of the haggadah. Some will 

likely have some of the classic divrei torah prepared for them to say. I’m looking for a 

way to “spice up” the seder. 

Has anyone been to a seder with similar company and found it to be a unique and 

effective educational experience? What techniques did they use? Quick interesting divrei 

torah? Themed divrei torah? Skits? Games? What about pausing the haggadah in the 

middle and switching texts to: Chumash? A picture book about korban pesach? In what 

other unique ways can I “cause the children to ask questions” and involve them in the 

seder?

 

http://mi.yodeya.com/q/15277
http://mi.yodeya.com/q/15285
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Eytan Yammer began: It seems like you wanted some practical tips. I have run many 

successful sedarim with differently engaged Jews. There are a couple of things that I do 

to engage people who may not be initially interested in sharing their thoughts. 

1. Go around the table and have everyone finish a sentence: “Slavery is...”, 
“Freedom is... “. 

2. Do some prep work and print out a different quote for each person at the table. It 
can be from literature, Torah, art, whatever. Last year I chose several about the 
value of telling stories. At the beginning of the seder I give each person a few 
minutes to read the passage and then ask them to speak up if it applies or if they 
find it relevant to the discussion taking place later in the seder. 

3. When you prepare think of questions more than answers. If you ask people and 
really listen to their answers they are much more likely to engage than if you tell 
them divrei torah.  

4. It may also be worthwhile to email the attendees a short essay, dvar torah, or 
collection of food-for-thought questions a week or so before the sedarim so that 
they come to the seder more prepared. 

5. There are some people who will connect more through art than through reading 
and words. Before Yom Tov print out several depictions of the four sons or the 
splitting of the sea and pass them around the table. People who are artistic will 
love that you are reaching out to them where they are as opposed to presuming 
that they must come to you. 

The more prepared you are the better you will be able to direct the conversation without 

taking it over.  

jake suggested a few ideas: 

 Get into “round-table” discussions related to the Exodus somehow, in which 
everyone is encouraged to voice their opinions on the subject at hand. For 
example, citing the Midrash about how the redemption was deserved by the Jews 
for not changing their “Jewish” attire and names can incite a socio-historical 
discussion about the role of assimilation in Jewish history. The ten plagues can 
incite a philosophical discussion about Pharaoh’s free will. The passage about 
God directly redeeming the Jews (not by angel or messenger) can incite a 
theological discussion about God’s providential role in general. There are so 
many topics one can relate to the haggada, and sometimes you’d be surprised at 
who has strong opinions about certain subjects. 

 A lot of singing. People who attend the seder for ritualistic purposes often want to 
hear the “classic traditional” songs (i.e. “Ha lachma anya”, “Mah Nishtana”, 
“Avadim Hayinu”, “Dayenu” etc.) Find someone with a voice who knows the 
tunes and have him/her lead the singing. 

 For those who get bored in the middle, have the table sprinkled with stuff to do, 
like those kind of trinket-puzzles that can take time to solve, or little toys that are 
fun to play with. (You’d be surprised how much stuff you can find that can be 
indirectly “Passover-related”, e.g. pyramid puzzles, hopping frogs, wind-up 
locusts, etc.) This usually works to occupy kids and even bored adults. 
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Andrewmh20 said: As a person who has had numerous seders with young children I 

would highly recommend they be given the opportunity to act out the yetziah story if 

they are so inclined; perhaps during Shulchan Orech. 

Also, maybe for the 10 plagues you can use different manipulatives to show each of them 

(or act them out). 

If a child has a D’var Torah they learned in school, let them say it and be excited to share 

with everyone else, and have everyone else appear excited to hear from them. 

Really though, I think the skits work best to make the seder “more interesting” and to 

involve everyone. 

Seth J answered: If everyone is respectful and well behaved, I wouldn’t be too 

surprised if they’ll go along with the “let’s all take turns reading” approach. They might 

not get through the entire thing, and you may find yourself reading the rest on your own 

during dinner, but give it a shot and see how far you can get with them. A lot of times, 

people, after going through the Haggadah for the first time (or first time in a long time) 

look back at it and say, “Wow, that was actually a lot more interesting than I 

expected/remembered.” 

That, and good wine. 

Madeleine said: Make it clear from the start if there is anything that anyone wants to 

know, he should jump in and ask. Arrange some sort of signal ahead of time to recognize 

an interruption in the reading, so that they can easily ask their question in a timely 

manner. It could be a something like snapping of the fingers, a clap, whatever, to just 

attract attention of whoever is reading. The answer(s) generated should keep people 

interested, laughing, and more comfortable to ask additional questions.

 

What do the haggadah section titles mean and where do they 
come from? 
mi.yodeya.com/q/14604 
mi.yodeya.com/q/14628 

Ari A asked: What are the literal translations of the different section titles of the 

haggadah? That is, what exactly do kadesh, urchatz, etc. mean? 

Seth J asked: What is the historical origin of the section titles of the Haggadah?

 

http://mi.yodeya.com/q/14604
http://mi.yodeya.com/q/14628
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msh210 translated: The meanings are: 

 Kadesh is the masculine imperative: make kidush! (or: sanctify!) It’s also a bare 
infinitive. 

 Urchatz or r’chatz is the masculine singular imperative: (and) wash! 

 Karpas is a matter of much discussion1, but it’s some sort of vegetable. 

 Yachatz is the masculine singular third-person future-tense transitive: He will 
divide. 

 Magid is the masculine singular present tense: I/you/he tells. 

 Rochtza is a non-finite form: wash/washing. 

 Motzi is the masculine singular present tense: I/you/he removes. 

 Matza is non-chametz bread. 

 Maror is some kind of vegetable. 

 Korech is the masculine singular present tense: I/you/he wraps. 

 Shulchan orech is the masculine singular present tense: I/you/he sets a table. It 
could also mean “a table sets (something)” but that seems less likely. 

 Tzafun is a participle (an adjective formed from a verb): hidden. 

 Barech is the masculine singular imperative: bless! It’s also a bare infinitive. 

 Halel is the masculine singular imperative: praise! It’s also a bare infinitive. It 
also seems to be a noun: praise. 

 Nirtza is the masculine singular present or masculine singular third-person past 
tense: I am/he is/it is/you are/he was/it was accepted/wanted. 

Alex commented: Machzor Vitry (section 65)2 attributes the origin to Rashi. 

Hazmana Lepiyut3 says that it has also been attributed to R. Shmuel of Falaise, one of 

the Tosafists (mid-13th century), but that the true authorship is unknown. 

(It was actually originally just one of a lot of mnemonics for the order of the Haggadah 

composed by various rishonim. Another one, from Maharam Rothenburg, is printed in 

Hagahos Maimonios in the standard editions of Rambam, end of Hil. Chametz 

Umatzah. R. M.M. Kasher’s Haggadah Shleimah has these two plus a dozen or so others. 

Apparently this one won out because of its simplicity and brevity.) 

                                                             
1 See What does the word Karpas mean? on page 11. 
2 hebrewbooks.org/pdfpager.aspx?req=9377&pgnum=489 
3 www.piyut.org.il/textual/690.html 

http://www.hebrewbooks.org/pdfpager.aspx?req=9377&pgnum=489
http://www.piyut.org.il/textual/690.html
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 The Seder Plate – ְקָעָרה

The Beitzah for the Seder Plate 
mi.yodeya.com/q/15996 
mi.yodeya.com/q/15997 

Seth J asked: Why do we use an egg [Beitzah] specifically on the Seder Plate to 

represent the Festival offering [Korban Haggigah]? What is the appropriate way to 

prepare the Beitzah for the Seder Plate?

Double AA said: The Taz (OC 473:4) suggests the reason is so that we can eat it, 

because it is forbidden to eat roasted meat on the Seder night. 

The Mishna Berura there quotes two other reasons. First, that we use an egg, which is 

commonly served at a meal to mourners, to represent our mourning the loss of the Beit 

HaMikdash and the Korbanot. Second, the word for egg in Aramaic is ביעא which is 

symbolic of the phrase יתנא למפרק רחמנא בעי  (a plea for redemption). 

The Shulchan Aruch there says that the custom around him was to cook the egg in liquid. 

The Mishna Berura there explains that this is because the egg represents the Korban 

Chagigah which, unlike the Korban Pesach, could be either roasted or cooked in liquid. 

The Rama there notes that the custom in his city is to have the egg roasted, as was 

certainly a permissible way of preparing the Korban Chaggigah. 

The Aruch HaShulchan (:9) suggests that the custom in Ashkenaz developed out of 

deference to the rejected opinion of Ben Teima (Pesachim 70a) that required the Korban 

Chaggigah to be roasted as well. 

ׁש  Kadesh – ַקדֵּ

Why do we link Shabbat with the Exodus from Egypt? 
mi.yodeya.com/q/485 

Isaac Moses’s four-year-old son asked: Why do you say “Mitzrayim” in Kiddush 

every week? “Mitzrayim” is a Pesach word! 

Isaac Moses elaborated: In other words, why do we refer to Shabbat as 

“commemorating the Exodus from Egypt”? Isn’t it really all about God’s completion of 

Creation? 

Tack-on question: Once you’ve established that Shabbat is linked both to Creation and to 

the Exodus, why is the terminology in Kiddush for these links slightly different? Shabbat 

is called “ ה זִָכרֹון ית ְלַמֲעשֵּ ׁשִּ ְברֵּ ” – “a memorial to the deed of Creation” and “ יַאת זֵֶּכר יצִּ  לִּ

ְצָריִּם .”commemorating the Exodus from Egypt“ – ”מִּ

Alex said: On a literal level, there’s the idea that the Exodus – which the entire Jewish 

http://mi.yodeya.com/q/15996
http://mi.yodeya.com/q/15997
http://mi.yodeya.com/q/485


ה"ב  

9 
 

people experienced, and in which G-d manipulated and subverted nature as He pleased 

– serves as proof that G-d originally created that same natural order out of nothing.  

Perhaps, then, that also explains the different terminology of  Shabbos is a .זכרון .vs  זכר

 a remembrance, of the Exodus, because it is something that the people who first ,זכר

received this mitzvah remembered personally (and could transmit this to us, their 

descendants); whereas it is only a זכרון, a memorial, of Creation, since that is something 

that we know of only by tradition. 

See Kuzari 1:11ff; also discussed by the commentaries to Exodus 20:2 and Rabbeinu 

Bechayei to Deut. 5:15. 

Jewish Jon added: God’s taking the Jews out of Egypt was the first time God 

intervened with the natural order since creation. Acknowledging that God took us out 

from Egypt and changed the natural order is testimony that God created it, too. 

Alternatively, referencing that God took us out of Egypt, changing the natural order, is 

testimony that God created, and continues to actively play a role, in the world. Not only 

that, but He did it for us. The leaving of Mitzrayim is also symbolic of nationhood, which 

led to religion together as a nation, without which there would be no commandment of 

keeping the Sabbath. 

Barry said: The Talmud in Pesachim (117b) states: 

  היום בקידוש מצרים יציאת שיזכיר צריך

One must mention the Exodus from Egypt during Kiddush. 

This is derived from Scripture. 

I once saw a pilpul explanation from Rabbi Jonathon Eibuschutz. It is written that Jews 

were to be exiled for 400 years (counted from Isaac’s birth), and a second verse states 

430 years. What happened to the extra 30 years?  

The decree was intended for the six days of the week only. Pharoah had them work on 

the Sabbath as well, which was one seventh more than originally decreed. One seventh of 

the 210 years of that they were actually enslaved equals exactly 30 years. Thus the 

Sabbath was instrumental in allowing the Jews to leave Egyptian bondage earlier. 

Therefore it is mentioned in the Kiddush. 

 

Nozir and the four cups of wine 
mi.yodeya.com/q/8139 

jutky’s son asked: A nozir is not allowed to drink wine (or grape juice). How can he 

fulfill the mitzvah of drinking four cups of wine at the Passover seder?

 

http://mi.yodeya.com/q/8139
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WAF and Alex answered: An article on haoros.com4 lists many of the standard 

sources and their silence on this question, and adds that it is equally askable regarding 

kidush on shabas. It then concludes with a suggestion (in the name of a chain of Rebbes 

from Lubavitch) that since mitzvos lav lehanos nitnu — the commandments were not 

given for derivation of pleasure — the wine that a nazir drinks to fulfill his obligation on 

the night of Pesach is not included in the prohibition against his [pleasurable] drinking 

of grape products. However, the same author (R. Yehudah Leib Groner) revisits this in 

the next issue of the journal,5 and brings various sources that seem to indicate that a 

nazir indeed may not drink wine for the arba kosos. 

Alex added: If he can indeed drink wine for this purpose, then that’s that. 

Otherwise, though: there are opinions that even for the Four Cups one can use chamar 

medinah (a beverage used as the national drink of importance, e.g. mead in those days) 

— Rema to Shulchan Aruch, Orach Chaim 483:1. Now, a nazir is permitted to drink 

those; he’s prohibited only to consume grape products. So he might be able to use 

chamar medinah for his Four Cups. 

 Urechatz – ּוְרַחץ

Does everyone wash? 
mi.yodeya.com/q/6530 

Gershon Gold asked: I have heard different minhagim regarding washing at Urchatz. 

It seems that in some families everyone washes and in others only the homeowner or 

seder leader does. Does anyone have sources as to the different minhagim or know of 

any others?

 

Yahu said: The opinion of most poskim (as per Shulchan Aruch Orach Chayim 158:4 

and Biur HaGra 12) is that one must wash without a beracha before eating a food that 

has been dipped in one of the halachic “drinks” (wine, blood, oil, milk, dew, honey, and 

water) and has not been dried. 

In the Magen Avraham there, he does bring in the name of the Lehem Hamudos that 

there are those who do not wash for dipped foods based on an opinion of the Baalei 

Tosafos. 

Based on all the above the custom at the Seder depends on the family’s tradition 

regarding this halacha: 

Sefardim and many Ashkenazim: Everyone washes for Urchatz but without a berachah. 

                                                             
4 www.haoros.com/archive/index.asp?kovetz=920&cat=9&haoro=2 
5 www.haoros.com/archive/index.asp?kovetz=921&cat=9&haoro=12 

http://mi.yodeya.com/q/6530
http://www.haoros.com/archive/index.asp?kovetz=920&cat=9&haoro=2
http://www.haoros.com/archive/index.asp?kovetz=921&cat=9&haoro=12
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Some Ashkenazim: Just the one leading the Seder washes as a way of evoking questions 

from the children (as per Shulchan Aruch Orach Chayim 473:6; B’er Heiteiv 17). 

 

 Karpas – ַכְרַפס

What does the word Karpas mean? 
mi.yodeya.com/q/27464 

Yehoshua asked: At the seder on Pesach we eat karpas (a fresh vegetable customarily 

dipped in salt water). What does this word actually mean and where does it come from?

 

Shimon bM brought: According to Jastrow, the word כרפס refers to an umbelliferous 

plant (one that has stalks branching out from a common stem, forming a flat or curved 

surface), like parsley or celery. It is not clear what the word’s etymology is, or whether or 

not it is related to its homonym, כרפס, which turns up in Tanakh. That word, appearing 

in Esther 1:6, refers to a fine fabric, like linen (according to Hebrew and Aramaic 

Lexicon of the Old Testament [sic]) or cotton (according to Brown-Driver-Briggs 

Hebrew and English Lexicon). It is related to the Aramaic כרפסא and the Arabic كرباس 

(karbās), both of which derive from the Sanskrit karpāsa and the Greek καρπασος, 

meaning “cotton plant”. 

According to Rashi (cf: Genesis 37:3), this word is synonymous with פסים, which appears 

both as a reference to the clothes that Yaakov gave Yosef, as well as in 2 Samuel 13:18, in 

reference to the clothes that Tamar was wearing when Amnon sent her away. According 

to Rabbi Manoach ben Yaakov of Narvona (MT Hilkhot Chametz uMatzah 8:2), the 

reason that we dip this type of vegetable on Passover Eve is to remind ourselves of the 

dipping of Yosef’s coat into blood, which resulted in the servitude of his entire family and 

their offspring. 

 Yachatz – יַַחץ

How can two contradictory ideas exist in Matzah? 
mi.yodeya.com/q/37081 

RCW asked: Matzah embodies two ideas: poor man’s bread (slavery) and free man’s 

bread (the bread that was made in haste when they left Egypt). These ideas seem to 

contradict one another; how can they both exist in one חפצא של מצוה, object of the 

commandment? 
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Furthermore, if you look at Rabban Gamliel’s statement that one has to speak of three 

things in order to fulfill one’s obligation), he only lists the one explanation of “free man’s 

bread”. Why is the other idea of lechem oni (poor man’s bread) not included?

 

jake said: Given the proliferation of published commentaries on the haggada these 

days, I’m sure there are an abundance of answers to this question. The two most famous 

answers, though, come from earlier commentaries. 

The first is from Abarbanel,6 who asks this in connection to what “לחם עוני” means. What 

is “poor bread”? Answering that “poor” refers to the composition of the dough as well as 

its quality of being filling in small amounts, Abarbanel writes that in “Ha Lachma Anya”, 

we refer to matza by its inherent qualities of paucity, while only later in the haggada do 

we discuss what the matza represents, which is freedom and redemption. 

The second answer comes from the Maharal,7 whose writings on a haggada (although 

not initially composed as a commentary to the haggada necessarily) were clearly meant 

as a response to Abarbanel’s haggada. Matza is called lechem oni because it is the poor 

man’s bread. But poverty and freedom are not contradictory ideas; on the contrary. 

Poverty is essentially freedom in that one who is anchored by his wealth and possessions 

is not as free as one who is not. Thus matza’s designation as לחם עוני is itself a 

representation of freedom and redemption. 

 Magid – ַמִגיד

ַתנָהנִׁשְ ַמה     – The Four Questions 

When was matzah eaten besides for Pesach? 
mi.yodeya.com/q/27639 

Charles Koppelman asked: The first of four questions specifically says, “On all other 

nights we eat chametz or matza, why on this night only matza?” 

While I understand that it’s halakhically acceptable to eat matzah when it isn’t Pesach, 

was there a time when people regularly ate matzah outside of Passover?

 

user4523 found: The Binyan Ariel8 writes: 

According to what would appear to be the simple understanding of this stanza – 

that on all other nights we can eat either chametz or matzah, whichever our heart 

desires – it should have written “we eat either chametz or matzah”, like it wrote 

in the last stanza “we eat either sitting or leaning”. Or better still, it should have 

                                                             
6 Zevach Pesach, commentary on הא לחמא עניא 
7 Gvurot Hashem, commentary on הא לחמא עניא 
8 Written by R. Saul Lowenstam, Amsterdam, 1778 
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written “on all other nights we eat chametz”, like it wrote with maror ”on all 

other nights we eat other vegetables”. Why does it say chametz and matzah? 

However, it seems to me that we can explain the wording of this stanza according 

to what the poskim and commentaries wrote – that the matzah that we eat to 

fulfill the mitzvah of matzah is a commemoration of the thanksgiving offering. 

Because there are four categories of people who are obligated to give thanks to 

Hashem, and the mnemonic to remember them is חיי״ם – one who has recovered 

from sickness (חלה), one who has returned from sea (ים), one who has been 

released from captivity (יצא מאסורים), and one who has crossed a wilderness 

 And all of these four things happened to Yisrael – they were released from .(מדבר)

slavery, they were healed from their spiritual sickness, they crossed the sea, and 

they crossed the wilderness. 

Now, the thanksgiving offering can be eaten on the day that it is brought and the 

following night, and there is a mitzvah to eat it. Therefore, the son asks: Why is it 

that usually when there is a mitzvah to eat bread, that is, the thanksgiving 

offering, we eat both chametz and matzah, because the mitzvah includes eating 

them both (the thanksgiving offering is accompanied by forty loaves of bread - 

thirty unleavened (matzah) and ten leavened (chametz)). So why on this night 

when we are eating as a commemoration of the thanksgiving offering are we not 

eating chametz and matzah together, and instead we are eating only matzah? 

 

Answers to the Mah Nishtanah 
mi.yodeya.com/q/37041 

user3329 asked: Almost every small Jewish child learns the Mah Nishtanah, 

sometimes even in multiple languages. However, when they are done, the question 

remains. 

Where in the Haggadah are the four questions answered? Where in the Haggadah do we 

find direct answers to the questions asked?

 

Shimon bM offered: I’ll deal with one potential aspect of your question, and hopefully 

others will be able to add more: to what extent are the questions in Mah Nishtanah 

answered within the text of Mah Nishtanah itself? This issue is discussed at length by 

Prof. Richard C. Steiner of Yeshiva University,9 which I will summarise below. 

There are at least three different ways of construing the number of questions in the Mah 

Nishtanah, at least one of which provides answers. The differences in interpretation boil 

                                                             
9 "On the Original Structure and Meaning of Mah Nishtannah and the History of its 
Reinterpretation" (JSIJ 7 [2008], 163-204). The article can be read online at 
www.biu.ac.il/JS/JSIJ/7-2008/Steiner.pdf 
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down to three different ways of construing the word mah (מה), and three different ways 

of construing the particle she- (ש). Those different interpretations are as follows: 

1) Mah (מה) = “What?”; she- (ש) = “[such] that”. 

“What differentiates this night from all other nights, such that [examples A, B, C, 

D]?” 

This interpretation of the two lexemes (mah and she-) has great precedent, and elicits a 

reading of the text in which there is a single question: what is it about this night to have 

produced these four differences between it and all others? 

2) Mah (מה) = “Why?”; she- (ש) = “for”. 

“Why is this night different from all other nights? For, [examples A? B? C? D?]” 

This is the best attested interpretation of the text, although it too can be understood in 

three different ways: 

1. Four questions: why is this night different in respect of example A? In respect of 

example B? In respect of example C? etc.; 

2. Five questions: Why is this night different from all other nights? Why do we do 

example A? Why do we do example B? etc.; 

3. One question, and four answers: Why is this night different from all other 

nights? Because of example A, because of example B, because of example C and 

because of example D. 

3) Mah (מה) = “How!”; she- (ש) = “for” (idiomatically, “why”) 

“How different this night is from all other nights! Why, [examples A! B! C! D!]” 

This interpretation also has some precedent, though it yields a reading of the text in 

which there are no questions, being a rhetorical assertion only, and therefore one in 

which it also requires no answers. 

The only construals of the text that require an answer are those found in interpretation 1 

(a single question), interpretation 2.1 (four questions) and interpretation 2.2 (five 

questions). Where the first (1) asks about the general nature of the evening, and the 

second (2.1) about the specific things that we are doing, the third (2.2) combines them 

both together. You might suppose that the entirety of the haggadah is an answer to that 

first question, while the second (why do we do examples A, B, C and D?) is answered 

more specifically at various junctures within it. 
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Fascinatingly, the 1609 Venetian Haggadah was printed with three different translations: 

Yiddish, Judeo-Italian and Judeo-Spanish. All three of these translations rendered 

the mah (מה) in Mah Nishtanah differently: 

 Yiddish: וואז (“What?”); 

 Judeo-Italian: ַפיר ַקי (“Why?”); 

 Judeo-Spanish: קואנטו (“How!”). 

I encourage you to read Prof. Steiner’s full article, which is considerably more thorough 

than what I have presented here. 

Y ez said: The Maharal in Gevuros Hashem Ch. 52 suggests two answers to this 

question: 

First answer: 

אמר שמשיב על פסח מצה ומרור כאשר מגיע לשם... וכן על שאנו דודאי התשובה הוא בסוף המ

ומפני שיראה  ’מסובין משיב בכל דור ודור חייב אדם לראות את עצמו כאלו הוא יצא ממצרים וכו

 עצמו כאילו יצא ממצרים יש לעשות הסבה

The answer is at the end in the description of the Pesach sacrifice, matzah, and 

marror, when he gets there... and that which we lean is answered in the 

paragraph in which we declare that in every generation one must see one’s self as 

if he himself left Egypt, and therefore he should lean. 

Second answer: 

הוא זה... אלא ששואל מה ענין זה לנו כי מה קרה לנו ...  כי מה נשתנה שאלת חכם... ויודע

 ומתרץ עבדים היינו לפרעה

Mah Nishtana is the question of a scholar... and he understands the meaning of all of 

these things... rather he is asking what does this have to do with us, and what 

happened to us... and the answer is “we were slaves to Pharaoh etc.” 

Double AA provided support10 for the first answer based on early manuscripts of the 

Mishna (Pesachim 10:4-5), which asks three questions in the Mah Nishtanah, 

corresponding to the three explanations Rabban Gamliel gives. 

 

 We were slaves – ֲעָבִדים ָהיִינּו

“If God had not delivered us from Egypt we would still be 
slaves”? Really? 
mi.yodeya.com/q/9944 

Monica Cellio asked: One part of the Pesach seder that has always bothered me is 

saying that if God had not taken us out of Mitzrayim at that time we would still be slaves 

today. This seems lacking in faith in God; surely if not then, He would have had His 

                                                             
10 mi.yodeya.com/a/22796 

http://mi.yodeya.com/q/9944


ה"ב  

16 
 

reasons and would have redeemed us at a later time. Why do we hold that that single 

point in time was our only opportunity for redemption from slavery? Even if this 

translation of mesheubad is flawed, it still sounds like this was pretty much our last 

chance.

 

Menachem quoted: The Maharal of Prague (Gevurot Hashem 61) explains what 

happened when the Jews left Egypt: 

The Exodus of Egypt, he suggests, was not merely a political and geographical 

event, in which slave laborers were allowed to leave a country and forge their own 

destiny. It was also an existential mutation, in which the gift of freedom was 

“wired” into the very psyche of a people. With the Divine liberation from 

Egyptian bondage, a new type of person was created — the Free Man: The 

individual who will never make peace with oppression and who will forever yearn 

for liberty. The Exodus implanted within the soul of the Jew an innate repulsion 

toward subjugation and an inherent quest for liberty.11 

If G-d had waited even a second longer to take the Jews out of Egypt it would have been 

too late. G-d could have taken them out later, but by that point they would never have 

been able to change their state of mind. They, and by extension we, their descendants, 

would have always considered themselves slaves. 

The “Free Man” of the Maharal could never have existed. 

You can take the Jew out of Egypt, but you can’t take the Egypt out of the Jew, so to 

speak. 

As it was, the Jews didn’t feel truly free of the Egyptians until they saw their bodies 

washed up on the shore of the Red Sea, and even after that they complained many times 

in the desert that they wished to go back to Egypt. (In fact, if I remember correctly, this is 

one of the reasons given why the Jews had to wait a generation before entering the land.) 

So it’s not that that was a single point of redemption, as much as it was the last possible 

time the Jews could have remained in Egyptian bondage and still been able to recover 

when rescued. 

Shmuel Brin added that we were already idolaters and 4/5 of us didn’t want to leave 

Mitzrayim; if we had stayed any longer, we would have been too far gone. 

Shalom expounded: Had God not taken us out of Egypt, then we, our children, and 

our grandchildren would have been indebted to Pharaoh. The Hebrew is me-she-ubad, 

as used regarding real estate on lien for paying potential debts. 

                                                             
11 Quoted from: theyeshiva.net/Article/View/55/The-Consciousness-of-Freedom 
 

http://theyeshiva.net/Article/View/55/The-Consciousness-of-Freedom
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Had things worked out for our release in other fashions, we would have still owed 

Pharaoh one. Only by the dramatic show that it was clearly G-d’s power, and not 

Pharaoh’s, could we escape feeling indebted to Egypt. 

Though note that 800+ plus years later, when Israel was under Babylonian sovereignty 

and things went south, to whom did the Jews go running? Egypt! Apparently the 

connection runs deep. 

 

 Four sons – ַאְרָבָעה ָבנִים

Why is the wicked son sanctioned for doing what the wise son 
does? 
mi.yodeya.com/q/22332 

Nathan asked: In the Passover Hagada we’re told about the four sons. The second one 

is called wicked because he asks, “What is this service to you?!” (“ לכם הזאת העבודה מה ?”) 

(emphasis mine), while the first one is wise because he asks, “What are the testimonies, 

the statutes and the laws which the L-rd, our G-d, has commanded you?” (“ העדות מה  

אתכם אלוקינו ה׳ ציווה אשר והמשפטים והחוקים ?”).  

Both of them ask about the second person (you), and not the first (us). Why is the second 

one considered wicked because of this, while the first one’s distancing from everybody 

else is not even mentioned?

 

Michoel brought: HaSeder Ha’aruch (134:9-13) collects several answers to this 

question: 

1. The wise son says “אתכם” since he did not personally hear the command, and he is 
referring to the generation which left Egypt. Since he mentions Hashem (“Which 
the L-rd, our G-d has commanded”), he is not excluding himself. However, the 
wicked son who does not mention Hashem in his words is considered to be 
excluding himself. (Machzor Vitri) 

2. Although “אתכם” is written without a vov, it should be read with a choylam, 
meaning “אותי ואתכם”. (Machzor Vitri based on Sotah 34a) 

3. The reason why the Chocham says “אתכם” is because we do not slaughter the 
Korban Pesach for a minor, and therefore it is not considered as if he is excluding 
himself. (Shibaley Haleket, Chukus Hapesach and more) 

4. The Chocham asks about a command that Hashem commanded and therefore 
says “אתכם” since he wants to hear the command the way it was given. Whereas, 
the Rosha asks not about the command but about the actual practice and 
excludes himself by saying “לכם”. (Ma’asey Nissim) 

Seth J explained: In each case, far too much emphasis is placed on the words “to you”, 

and not enough on the rest of the verse. 

http://mi.yodeya.com/questions/22332
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The wicked son says, “What is this service to you?” He just plainly lays out that he 

doesn’t have any interest in it whatsoever. 

The wise son, on the other hand, says, “What are the testimonies and the statutes, which 

HaShem, our G-d, has commanded you?” He clearly includes himself in the community 

by recognizing his own relationship with HaShem, but he doesn’t understand what the 

service is about or how it relates to him, but he wants to understand it, so the response 

given is about the laws as a means to engage him in further study. 

 

How do we know the wicked son would not have been 
redeemed? 
mi.yodeya.com/q/6952 

yydl asked: The Haggada speaks about four sons, the second of whom is called 

“wicked”. He distances himself from G-d’s commandment, and in turn is told that if he 

had been in Egypt he would not have been redeemed. How can we say that? How do we 

know?

 

Alex answered: Well, we do have the precedent12 that four-fifths (or even more) of the 

Jews in fact did not want to leave Egypt and serve Hashem, and died during the Plague 

of Darkness. So based on the attitude that this second son shows towards the mitzvos of 

Pesach, there is indeed a good likelihood that he would have been in that category, G-d 

forbid. 

That said, the Lubavitcher Rebbe zt”l explains13 that in this rebuke there is actually an 

implied positive statement. “Had you been there, in Egypt, where being part of the 

Jewish People was a matter of one’s choice,” we tell him, “then you might well have 

remained where you were. But you are living now, after the giving of the Torah, when 

Hashem chose us as His people, and this remains true no matter what choices you make. 

So it is inevitable that you will do teshuvah and be redeemed, along with all other Jews, 

from our current exile, with the coming of Moshiach – may it be soon.” 

josh waxman explained: The Wicked Son says “ לכם הזאת העבודה מה ”, or “what is this 

service to you?” Thus, he has renounced a portion in the offering, as the Haggadah 

continues, interpreting his statement as “‘to you’ but not to him”. Meanwhile, in the 

plague of Death of the Firstborn, Hashem only skipped over the houses of those who had 

offered the Paschal Offering. 

He would not have made it to the geulah. 

Menachem said: G-d’s message to Pharoah was “Let my people go so they may serve 

me.” 

                                                             
12 Rashi to Exodus 13:18, quoting from Midrashim Mechilta d’Rabbi Shimon and/or Tanchuma 
13 Likkutei Sichos; Vol. 1 p. 252, vol. 11 p. 2 

http://mi.yodeya.com/questions/6952
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The four fifths of the Jews who died in Egypt were Jews who did not want to leave Egypt. 

So the Rasha, who excludes himself from serving G-d, would not have wanted to leave 

Egypt, since he had no interest in serving G-d. If he had been there, he would not have 

been redeemed.  

 

רֹאׁש חֶֹדׁש   Perhaps, from Rosh Chodesh – יָכֹול מֵּ

Why are the commandments for Rosh Chodesh and Passover in 
the same paragraph? 
mi.yodeya.com/q/26956 

Isaac Moses asked: The reading for Parashat Hachodesh consists of a single 

paragraph in the Torah, Exodus 12:1-20, whose main topic is God’s commandments 

related to the Passover offering and holiday observance that would be coming two weeks 

later, when He would take the Jews out of Egypt. First, however, there is one verse (12:2) 

that give the commandments to observe Rosh Chodesh upon observing the new moon 

and to count Nisan as the first Jewish month. These two topics are part of the same 

speech from God to Moshe and Aharon, without any strong indication, such as a new 

“And God said,” that there’s a change of topic. 

Why are these commandments mixed together in the same stream of prophecy and in 

the same paragraph in the Torah?

 

Double AA answered: The Kli Yekar explains that Nissan is the month when the sun 

is in the constellation Aries, a sheep. We know the Egyptians worshiped sheep (Genesis 

46:34 and Exodus 8:22). By slaughtering a sheep in the month of the sheep, God was 

showing the Egyptians His power over their gods. This connection also helps us 

understand how counting Nissan (the month of the sheep) as the first month helps us 

remember the Exodus. 

Fred said: The Ibn Ezra (ad loc.) writes that without the commandment to set the 

months, we would observe the holidays by season (e.g. shamor es chodesh ha’aviv, 

v’chag hakatzir bikkurei ma’asecha, etc.). However, setting the halachic calendar is an 

intrinsic part of the holidays so the commandment of “hachodesh hazeh” is appropriately 

placed with the first instance of holiday related commands. 

Additionally, the Ibn Ezra writes that the centrality of y’tzias mitzrayim in terms of the 

many mitzvos dependent upon it makes it appropriate for Nisan to be the head of the 

months. This connection makes the placement of “hachodesh hazeh” contextually 

appropriate. 

http://mi.yodeya.com/questions/26956


ה"ב  

20 
 

Isaac Moses came back to answer his own question: 

R’ Samson Raphael Hirsch construes the commandments of both Rosh Chodesh and the 

Passover offering as means toward fulfilling God’s promise/commandment in Exodus 

6:7: 

י ... י ֶאְתֶכם ְוָלַקְחתִּ י, ְלָעם לִּ יםקִּ לֵּאֹל ָלֶכם ְוָהיִּיתִּ  

and I will take you to Me for a people, and I will be to you a God ... 

According to R’ Hirsch (in his commentary on 6:7 and then on 12:3-13 ), God designed 

the Passover offering experience as the process that would transform the crowd of 

dehumanized, dispossessed slaves that was the Israelites into a nation – His nation. I’ll 

summarize some of the relevant points here, but as usual, I recommend reading through 

his entire magnificent treatment of this portion yourself. 

 ... they shall take to them every man a lamb ... 

Each individual gained personhood by acquiring personal property and by 

becoming eligible to be an agent for others. 

 ... a lamb, according to their fathers’ houses, a lamb for a household; 

God gathers the individuals first into families and extended families. 

 And if the household be too little for a lamb, then shall he and his neighbour next 
unto his house take one according to the number of the souls; according to every 
man’s eating ye shall make your count for the lamb.  

What cements a bunch of agency-endowed individuals into a Jewish nation is 

mutual aid. If one person has more than he needs, he contributes the extra to 

help someone else who doesn’t have what he needs. 

 The lamb is always associated with the shepherd leading it around. When the 
Israelites offer one, representing themselves, they’re submitting to God’s 
guidance and leadership. A whole nation doing this becomes God’s nation. 

God took the Israelites to be His nation via this initial Passover offering. He will be to us 

a God throughout the generations through regular relationship-renewing meetings 

between God and nation. This section of the Torah describes both monthly and annual 

meetings. 

First, in 12:2: 

ים רֹאׁש, ָלֶכם ַהזֶה ַהחֶֹדׁש אׁשֹון, ֳחָדׁשִּ י, ָלֶכם הּוא רִּ .ַהָשנָה ְלָחְדׁשֵּ  

This month shall be unto you the beginning of months; it shall be the first month 

of the year to you.  

R’ Hirsch notes the significance of the word “ָלֶכם” – “unto you (pl.)” here, in light of the 

rules we have for inaugurating a Rosh Chodesh. Each monthly meeting with God is 

established not by God, not by astronomical phenomena, not by individual Jews, but by 

the Jewish nation as a whole, through its leadership – the Beit Din. 
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R’ Hirsch translates “חֶֹדׁש” not as “month” but as “renewal of the moon,” which serves as 

a reminder for us to renew our relationship with God. As a result of these periodic 

rejuvenations, we won’t slide into the sort of absolutely obstinate God-ignorance that 

was cultivated in the stagnant culture of Pharaoh’s Egypt. 

Similarly, the annual holiday of Passover (commanded in 12:14-20) brings us back each 

year to the original moment of God’s taking us to be His nation and invites us to re-

commit ourselves to His shepherding. Like the command for Rosh Chodesh, this 

command (in 12:16) uses the word “ָלֶכם” – “unto you (pl.)” to put the responsibility for 

this annual re-connection on the nation as a whole. Now that God has taken us to be His 

nation, we and He can work together, month by month, year by year, to forever ensure 

that He is our God.  

 

 And also the nation that they will – ְוַגם ֶאת ַהגֹוי ֲאֶׁשר יֲַעבֹדּו ָדן ָאנִֹכי
serve – I will judge 

Did hardening Paro’s heart mean he wasn’t really responsible? 
mi.yodeya.com/q/12200 

Monica Cellio asked: As a child I often wondered how, if God kept hardening Paro’s 

heart after each plague, it could really be Paro’s fault. It sounds like God was setting him 

up to fail, and while that’s God’s prerogative, it seems kind of unfair, and we hold that 

God is just. 

Now I realize (as an adult) that that’s not really what’s going on, but it’s still troubling. If 

Paro was evil and deserving of retribution then he shouldn’t have needed help; if, as 

suggested by some commentaries I’ve read, he was actually ready to relent but God 

needed to demonstrate His power to the world, then it makes me wonder why miracles 

can’t stand on their own. (If Egypt needed to receive the plagues then God could have 

just done that without giving Paro a chance to repent.) 

So my question is: why did God need to harden Paro’s heart and, in particular, what are 

good ways to explain this to children?

 

Jake answered: God never takes away a person’s free will. 

If God wants to influence a person’s choice, He does just that – influences it. He does not 

force it. He will manipulate external factors so that the decision will be influenced in a 

certain direction. 

Let me give an example: Bill is buying a new car. He has free will to choose whichever 

model car he would like to buy. Now, suppose for whatever reason, God would like Bill to 

choose model X. Bill might be influenced in his decision by several factors: (1) Bill’s 

neighbor got model X and loves it. (2) Bill’s friend got competing model Y, and Bill 

doesn’t want to look like a copycat. (3) Bill hears of someone who got in a terrible 

http://mi.yodeya.com/questions/12200
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accident due to a car that lacks feature A, which model X is known for. (4) Bill will have 

had a childhood experience involving model X or similar, which makes him sentimental 

toward it. Etc., etc. 

Because of these factors, Bill chooses model X. He is not forced to, but is influenced in 

his decision by external factors, which are perhaps manipulated by God to push him 

toward this decision. 

Similarly, “God hardened Paro’s heart” means that God provided experiences in Paro’s 

life and surroundings to influence his decision to not allow Israel to leave Egypt. He still, 

using his free will, could have made the right decision, but he willingly chose not to. It 

might not have been as easy to make the right decision, but he is still responsible for not 

doing so. Thus, he was justly punished. 

Now, why did God need to “harden” Paro’s heart? The answer commonly given for this is 

that God wanted Israel to be slaves in Egypt for a certain amount of time as a 

prerequisite for properly accepting the Torah. Egypt is described as a “furnace of iron” 

(I Kings 8:51), in which the metal is rid of imperfections and prepared to be formed 

properly. Additionally, God felt that the plagues on Egypt were also necessary to show 

Israel and the rest of the world how powerful and devoted He is. Therefore, God wanted 

Paro to make the decision to keep Israel in Egypt for their own benefit. 

(This answer is based broadly on Abarbanel.) 

Dov F said: The Rambam addresses this question in Hilchos Teshuva 6:3 and says 

quite simply that yes, sometimes free will is withheld from someone. The reason it was 

not unfair to punish Pharaoh after his heart had been hardened and he’d lost his free will 

is because he deserved it. Rambam explains that since he had plotted and carried out 

such wicked things, he simply did not deserve the chance to be absolved of his sins 

without punishment, and so as part of his punishment remorse was blocked from him 

and his heart was hardened. 

Gershon Gold answered: The explanation I have heard, from the Seforno to 9:35, is 

that had Hashem not hardened Paro’s heart then his actions would not have been by 

choice: he would have necessarily sent them out after each plague because the plague 

would have been so severe as to remove his free choice. Because Hashem hardened his 

heart, he was able to make a decision, which test he failed.

 

זֹו ַהֶדֶבר – ְביָד ֲחָזָקה  – With an outstretched hand – this is the 
pestilence 

What animals were killed by hail, if they were all already dead 
from pestilence? 
mi.yodeya.com/q/8168 

jabal asked: The fifth plague, pestilence, killed all livestock except that of the Israelites. 

Yet we see Moses warned the Pharaoh to bring his cattle to shelter before the seventh 

http://mi.yodeya.com/questions/8168
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plague, hail, and the verse states that many animals were killed by the hail as people had 

not brought them in. How can this be?

 

Menachem answered: What the verse actually says (Exodus 9:3, emphasis mine) is: 

behold, the hand of the Lord will be upon your livestock that is in the field, 

upon the horses, upon the donkeys, upon the camels, upon the cattle, and upon 

the sheep, a very severe pestilence. 

This limits the scope of the plague to the animals in the field. Hence, any animal brought 

inside was not afflicted. So when verse 9:6 says “all the livestock of the Egyptians died”, 

it is referring to all the livestock that were in the scope of the plague: every one of the 

animals in the fields died. (Rashi to 9:10 based on the Mechilta.) 

Then the plague of boils, which was non-lethal, afflicted every Egyptian person and 

animal, regardless of whether they were inside or not. (Exodus 9:10.) 

Then came the plague of hail, and Moshe warned the Egyptians that any animal or man 

left outside would get killed by the hail (Exodus 9:18–19), but any animal or man 

brought inside will be safe. Verses 20–21 tell us that the “G-d fearing” Egyptians brought 

their servants and animals inside, but the rest of the Egyptians did not. Verse 25 then 

tells us: 

The hail struck throughout the entire land of Egypt, all that was in the field, both 

man and beast, and the hail struck all the vegetation of the field, and it broke all 

the trees of the field. 

Once again only the animals in the field were struck, animals that were inside were 

unharmed by the plague.  

Incidentally, this answers something else. In Exodus 14:6–7, it says that Pharaoh 

harnessed his chariot, and took 600 chariots with him. Where did those horses come 

from? Weren’t all the animals killed in the plagues? The animals came from the “G-d 

fearing” Egyptians, who brought their animals inside for the plagues. (Rashi 14:7.) (This 

is why I put “G-d fearing” in quotations. They may have been scared of G-d’s plagues, but 

as soon as they saw that their free labor had left, they gladly offered their horses to try 

and get the Jews back). 

jake answered: Abarbanel, in his description of the pestilence, writes that part of the 

greatness of this plague was that the Jews in Egypt were able to profit from it. The Jews 

had an abundance of livestock (they lived in Goshen for this reason, as we see in Genesis 

47), and were able to sell animals to the Egyptians after the plague for exorbitant prices. 

It seems, according to this theory, that the Egyptians did indeed have animals that were to 

be afflicted with boils in the subsequent plague and then killed if left outside during the 

plague of hail (barad).
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 Ten plagues – ֶעֶשר ַמכֹות 

“Moshe cried out” – really? 
mi.yodeya.com/q/245 

Isaac Moses asked: Pharaoh, plagued with frogs, asks Moshe and Aharon to “entreat” 

God to remove the plague and says that he’ll respond by releasing the Israelites. Moshe 

agrees, and then we have (Exodus 8:8): 

עִּם ְוַאֲהרֹן מֶֹׁשה ַויֵּצֵּא ים ְדַבר ַעל ה׳ ֶאל מֶֹׁשה ַויְִצַעק ַפְרעֹה מֵּ ְלַפְרעֹה ָשם ֲאֶׁשר ַהְצַפְרְדעִּ  

And Moses and Aaron went away from Pharaoh, and Moses cried out to the 

Lord concerning the frogs that He had brought upon Pharaoh.  

I’ve always had a problem with the verb “cried out” here. It seems to me that people “cry 

out” about things that are really, really bothering them. In fact, this would seem to be the 

pattern the other times we have “ַויְִּצַעק” in the Torah: 

 Esav, upon learning that Ya’akov had taken their father’s blessing. (Genesis 
27:34) 

 Starving Egyptians, begging Pharaoh for food. (Genesis 41:55) 

 The Israelites, when a wrathful fire from God was burning them for being 
whiners. (Numbers 11:2) 

 Moshe, when his sister was afflicted with Tzara’at. (Numbers 12:13) 

So, what was bothering Moshe so much here that he “cried out”? The frogs weren’t 

plaguing him, and I assume that he didn’t love Pharaoh like a sister. Why not just say to 

God “Pharaoh said he’d let us go if You take away the frogs. Could You please do that?” 

Why did Moshe have to get so emotional about his oppressors’ frog problem?

 

Alex brought some answers: 

Daas Soferim has an interesting take on it. 

Really, he says, Pharaoh didn’t deserve to have the plague taken away at this point. 

However, Moshe wanted to do him a favor and make it possible for him to recognize 

Hashem’s greatness (by seeing how Hashem removes the plague at his, Moshe’s, 

request). 

So he had to “cry out” because he was asking for something undeserved. 

Building on this, then, I think the implication is also that with this word the Torah is 

underscoring Moshe’s greatness. He could have just left Pharaoh to stew in his own 

juices and take the full punishment he deserved; instead he chose to not only get 

involved, but indeed to “cry out” about it as if it personally affected him or his family – 

all because he had in mind the ultimate goal of getting Pharaoh to acknowledge Hashem. 

A couple of the classical commentators address this as well. 
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Ibn Ezra writes that Moshe, on his own initiative, had given Pharaoh the option when the 

plague should be gone (8:5-6) – without first consulting Hashem whether this was the 

right thing to do, or whether the stated deadline was acceptable to Him. Now he was 

concerned that Hashem might not approve of this, and so he felt the need to “cry out” 

that Hashem should follow through anyway, so as not to put him to shame. 

Sforno takes a different tack. Ordinarily, the Talmud (Sanhedrin 64a, et al) tells us, “G-d 

does not grant just half of a petition.” But here Moshe was telling Pharaoh that the frogs 

would disappear from the dry land but remain in the Nile (8:5, 7); to accomplish this 

required extra-fervent prayer. 

Shalom said: I don’t think this is the simple answer, but it is nonetheless an interesting 

answer from the Sifsei Chachamim: normally, prayer should be “just loud enough to hear 

yourself” – but with all the frogs croaking, Moshe had to scream! 

 

What was the Arov? 
mi.yodeya.com/q/13458 

Double AA asked: The fourth plague is Arov, commonly translated as wild beasts. 

The word I think most literally translates to “a collection” or in this case, maybe along 

the lines of “a swarm” (consider the word “eiruv” from “to mix up” the reshuyot 

[domains] in a community). 

First, how do we know the word here refers to wild beasts? Second, more importantly, 

does anyone provide an alternative explanation for the contents of the plague?

 

jake said: Most of the commentators understand ערוב – Arov as being derived from the 

word for “mixture”, the animals being a “mixture” of a certain type. What type is subject 

to speculation. Shemos Rabbah (11:3) brings a difference of opinion between R’ 

Nechemia and R’ Yehuda as to what type of animals were involved: either insects or what 

we would think of as wild animals (like lions, leopards, bears, etc.) respectively. 

(Incidentally, the preceding midrash (11:2) seems to say that birds were involved as 

well.) 

What necessitates that the mixture be of animals specifically? The hint is Tehillim 78:45: 

עַ ; ַויֹאְכלֵּם, ָערֹב ָבֶהם יְַׁשַלח םַוַתׁשְ , ּוְצַפְרדֵּ יתֵּ .חִּ  

He sent among them swarms of flies, which devoured them; and frogs, which 

destroyed them. 

It has to be something that can “devour them”. Wild animals make sense. Some 

commentators (e.g., Rashi and Abarbanel) prefer more reptilian or rodent-like animals 

or other venomous creatures. According to others (e.g., Shadal) Insects that bite can also 

be considered to “devour” their victims, if there’s enough of them. (See Shadal.) 

http://mi.yodeya.com/questions/13458
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Also, see Bechor Shor, who compares “ נְנִּי יחַ  הִּ ֶהָערֹב ֶאת ּוְבָבֶתיָך ּוְבַעְמָך ּוַבֲעָבֶדיָך ְבָך ַמְׁשלִּ ” 

(Shemos 8:17) with “ ָבם ֲאַׁשַלח ְבהֵּמֹות ְוֶׁשן ” (Devarim 32:24). 

The only interpretation I know of that does not derive ערוב from “עירוב – mixture” is that 

of Rashbam, who derives it instead from “ערב – evening”. He explains that the plague 

entailed a pack of wolves descending upon Egypt. These wolves are called ערוב because 

they attack primarily at night.  

 

ַמכֹות ֲחִמִשים ָלקּו ְבִמְצַריִם  – In Egypt, they were struck with 50 
plagues 

What were the 300 plagues of the Exodus? 
mi.yodeya.com/q/7965 

SLaks asked: The Haggadah says: 

מכות ומאתים חמשים לקו הים ועל, מכות חמשים לקו במצרים  

In Egypt, they were struck with 50 plagues, and by the Sea [of Reeds], they were 

struck with 250 plagues 

What were these 300 plagues?

 

Alex opened with: 

R’ Moshe Cordovero (Ramak), in his commentary Tefillah Lemoshe on the siddur, lists 

the following: 

 For each of the Ten Plagues – the respective manifestations of “af,” “evrah,” 
“zaam,” “tzarah,” and “mishlachas mal’achei ra’im” that were evident in each 
one – totaling fifty (as per R’ Akiva). 

 The fifty plagues at the Sea. For some of them he lists sub-aspects too, but he says 
that since we don’t have a detailed description of all of the events there, he’s 
unable to provide the complete enumeration. 

josh waxman added: Alongside Alex’s answer, I would posit that they never had in 

mind specific identified plagues, and might even look at you strangely for trying to 

identify them. It strikes me more along the lines of ‘kol ha-marbeh lesaper bitzias 

mitzrayim, harei zeh meshubach’ (‘Whoever exceeds in recounting the Exodus from 

Egypt, behold this is praiseworthy’.); as well as what immediately follows these 

deductions in the haggadah, ‘kamma maalos tovos laMakom aleinu’ (‘How many levels 

of goodness did the Omnipresent grant us!’). In other words, creative derashot + math to 

stress how much Hashem did for us. Trying to identify each one would be missing the 

forest for the trees. Certainly so if Rabbi Yossi, Rabbi Eliezer, and Rabbi Akiva intended 

no specific trees. 

Menachem cited one more possibility: 

http://mi.yodeya.com/questions/7965
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The Lubavitcher Rebbe brings down in his Haggadah, quoting the Rambam’s Pirush 

Hamishnayos Avot Chapter 5 Mishnah 4, that while tradition tells us that there were 

many more plagues by the sea than in Egypt, there were only 10 types of plagues. They 

were all the same types of plagues which happened in Egypt, and at the Sea they split 

into numerous parts (how many depends on who you ask). The Rambam tells us that this 

is hinted to us from the verse in Shmuel 1 (Chapter 4, Verse 8): 

Woe is unto us! Who will save us from the hand of this mighty God? This is the 

God who smote the Egyptians with every sort of plague in the wilderness. 

The Rambam says that “every sort of plague in the wilderness” refers to the plagues that 

happened in the desert by the Red Sea (since it is self-understood that Egypt was not a 

wilderness). 

The Rebbe points out that this way the Haggadah doesn’t contradict what it says in Avos 

deR’ Nosson (Chapter 33), and in (at least) one version of the Mishnayos in Avot Chapter 

5, that there were 10 plagues in Egypt, “and 10 plagues visited on the Egyptians at the 

sea.”

 

 Dayenu – ַדיֵּנּו

Where did the Egyptians get the wealth they brought to the sea? 
mi.yodeya.com/q/13898 

Menachem asked: In Shemot 15:22, Rashi says: 

Moses led Israel away: lit., made Israel journey. He led them away against 

their will, for the Egyptians had adorned their steeds with ornaments of gold, 

silver, and precious stones, and the Israelites were finding them in the sea. The 

plunder at the sea was greater than the plunder in Egypt, as it is said: “We will 

make you rows of gold with studs of silver” (Song of Songs 1:11). Therefore, he 

had to lead them against their will.14 

But in Shemot 12:36, Rashi says: 

and they emptied out: Heb. ַויְנְַצלּו. Onkelos renders: י נּוְורֹוקִּ , and they emptied 

out. 

Furthermore, in Bereshit 45:18, Rashi describes the emptying of Egypt as: 

the best of the land of Egypt: [I.e.,] the land of Goshen. He prophesied but 

did not know what he was prophesying. They (the Israelites) would eventually 

make it (Egypt) like the depths of the sea, which have no fish. (From Avoth 

d’Rabbi Nathan, second version, ch. 43; Ber. 9b.) 

                                                             
14 All translations of Rashi from www.chabad.org. 

http://mi.yodeya.com/questions/13898
http://www.chabad.org/
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My question is, if the Jews emptied out Egypt before they left, where did all the “gold, 

silver, and precious gems” which the Egyptians adorned their steeds with come from?  

On the other hand, if the Jews left more gold in Egypt than they took with them, how can 

we consider what the Jews did “emptying the land of Egypt”?

 

Alex answered: Mechilta (to 14:6)15 states that Pharaoh emptied out his treasury and 

disbursed it among his army, to induce them to pursue the Jews (with the promise, too, 

of dividing all of the spoils equally with them). 

Presumably, no one had gone to Pharaoh to “borrow” gold and silver. (Indeed, the 

command (Exodus 11:2) was that the Jews should request “each man from his neighbor, 

and each woman from her neighbor” – pretty clearly excluding the royal household.) So 

when the Torah says that they had “emptied out Egypt,” it must be referring to the 

belongings of the common people. (This also would explain how the plunder from the 

drowning of the army exceeded what they took away from Egypt: in an autocratic 

monarchy like Egypt, the king’s wealth probably far exceeded that of all his subjects 

combined.)

 

How would Har Sinai without the Torah have been enough? 
mi.yodeya.com/q/1456 

Shlomo asked: In the Hagada of Peasach it says “even if he brought us to Har Sinai but 

didn’t give us the Torah it would have been enough.” What would be the purpose of going 

to Har Sinai if we didn’t get the Torah? How would that be enough?

 

Alex answered: When the Jewish People reached Mount Sinai, the Torah (Exodus 

19:2) describes their encampment in the singular form – ההר נגד ישראל שם ויחן . Rashi, 

citing Mechilta, states that this means that they really felt unified, “as one person, with 

one heart.” 

That unity among Jews, then, was by itself worth reaching Sinai in order to achieve. 

(Alshich to this verse16 associates their ability to achieve such unity with the idea that 

their zuhama (spiritual filth) disappeared at that point.) 

josh waxman said: 

1) Dayeinu does not mean that it would have been enough for us, as in it being an end in 

itself, but rather that it would have been sufficient cause for us to give praise to Hashem. 

Each step in the process was wonderful and deserving of our praise. 

2) This was a fulfillment of a Divine promise in Shemot 3:11-12: 

                                                             
15 hebrewbooks.org/pdfpager.aspx?req=40607&pgnum=83 
16 hebrewbooks.org/pdfpager.aspx?req=40268&st=&pgnum=130 

http://mi.yodeya.com/questions/1457
http://hebrewbooks.org/pdfpager.aspx?req=40607&pgnum=83
http://www.hebrewbooks.org/pdfpager.aspx?req=40268&st=&pgnum=130
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11 And Moses said unto God: ‘Who am I, that I should go unto Pharaoh, and that 

I should bring forth the children of Israel out of Egypt?’ 

12 And He said: ‘Certainly I will be with thee; and this shall be the token 

unto thee, that I have sent thee: when thou hast brought forth the people out 

of Egypt, ye shall serve God upon this mountain.’ 

Jeremy suggested: We still would have been a nation, and then could have formed our 

own set of ethical laws. That seems to have worked out well for the Greeks around the 

same time. B”H we got the Torah instead, and have since long outlasted our secular 

contemporaries.

 

ל ַרָבן ַגְמִליאֵּ  – Rabban Gamliel 

Rabban Gamliel says we must mention moror at the seder. Is it 
just a word association? 
mi.yodeya.com/q/56188 

Avrohom Yitzchok asked: Rabban Gamliel requires us to mention three things at 

the seder and gives the reasons. 

ינּו ֶׁשָהיּו ֶפַסח זְַמן אֹוְכלִּים ֲאבֹותֵּ ְקָדׁש ֶׁשבֵּית בִּ  ַהָקדֹוׁש ֶׁשָפַסח ׁשּום ַעל? ָמה ׁשּום ַעל, ַקיָם ָהיָה ַהמִּ

י ַעל הּוא ָברּוְך ינּו ָבתֵּ ְצַריִּם ֲאבֹותֵּ .ְבמִּ  

The Pesach [Passover] sacrifice that our ancestors were accustomed to eating when 

the Temple existed, for the sake of what [was it]? For the sake [to commemorate] 

that the Holy One, blessed be He, passed over the homes of our ancestors in Egypt.17 

For the korban pesach, the offering for the festival, the reason to mention it could be that 

the Torah says: “The Lord will pass to smite the Egyptians, and He will see the blood {of 

the korban pesach} on the lintel and on the two doorposts, and the Lord will pass 

over the entrance, and He will not permit the destroyer to enter your houses to smite”. 

We mention matzo because we were redeemed from Egypt and the matzo was 

evidence for this as Ikar Tosfot Yom-Tov quotes the Rambam to say: because there 

was no time for the dough of our forefathers to rise until the Holy One, Blessed be He 

was revealed to them and redeemed them as it says and they baked the dough, etc. 

So for these first two, there is a direct link between the thing to mention (Pesach 

and matzo) and the thing we ate, whereas for the moror the reason to mention seems 

just to be an association of words. 

How do we explain the reference to the reason to mention moror from Rabban Gamliel?

 

                                                             
17 www.sefaria.org/Pesach_Haggadah,_Magid,_Rabban_Gamliel's_Three_Things 
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Double AA answered: In old manuscripts of the Mishna18 (and in the 

Rambam’s Haggada19), the questions are actually phrased “על שם מה” not “על שום מה”. 

Thus the “reasons” we are giving are based on the names. See, for example, the 

commentary in ברכת מרדכי, found at HebrewBooks.org. 

“Sabba, why do we eat this thing called Pesach?” “Well, it’s because God skipped 

(Pasach) over our houses when he killed the firstborns back when we were in Egypt. 

Have I told you that story? A long time ago...” 

“Sabba, why do we eat this thing called Matza?” “Well, it’s because we had to bake flat-

bread (Uggot Matzot) when we were fleeing slavery in Egypt. Have I told you that story? 

A long time ago...” 

So too in your case: 

“Sabba, why do we eat this thing called Maror?” “Well, it’s because the Egyptians 

embittered (Mareru) our lives back when we were enslaved in Egypt. Have I told you 

that story? A long time ago...” 

What follows are my own thoughts: 

The verses cited as proof-texts are not found in the Mishna or in the Yerushalmi, and in 

our printings of the Bavli they are in brackets. The stated reason for the name Matza is 

just שנגאלו that we were redeemed. Perhaps the original answer of “Matza Al Shem 

Mah?” was something like this: 

“Sabba, why do we eat this thing called Matza?” “Well, it’s because God took us out 

(Motzi) of our slavery in Egypt. Have I told you that story? A long time ago...” 

Isn’t Sabba punny? :) 

josh waxman said: I am not sure I would agree with the premise of the question, that 

the reason to mention these (two of) three things is because (for Pesach) the Torah says 

the Lord will see the blood and not smite and because (for matza) that it is evidence. 

Rather, the most immediate cause of Rabban Gamliel’s opinion is the word Zeh, within 

the command to relate the story of the Exodus. Shemot 13:8 reads: 

נְָך ַביֹום ַההּוא לֵּאמֹר: ַבֲעבּור זֶה ָעָשה וְ   ַגְדָת ְלבִּ ְצָריִּם ה׳הִּ מִּ י מִּ אתִּ י ְבצֵּ לִּ  

And you shall relate to your son on that day saying: Because of Zeh (this) Hashem did 

for me when I left Egypt. 

Zeh is taken, midrashically, as something you can point to. For instance, the word zeh by 

the construction of the Menorah is the spark for the midrash that Moshe did not 

understand its complex construction until Hashem showed him a Menorah made of 

flame. The same for the half-shekel, where the word zeh is a spark for saying that 

Hashem showed him the coin out of fire. 

                                                             
18 jnul.huji.ac.il/dl/talmud/mishna/selectmi.asp 
19 mechon-mamre.org/i/3509.htm 
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 teaches us that the mitzvah of telling the story of the Exodus is only at the time ַבֲעבּור זֶה

when the (Pesach) Matzah and Maror are resting before him. That is, he is supposed to 

be able to point to these symbols and say “because of this”, indicating these physical 

items. 

Once these items are meant to be pointed out, as an essential part of the commandment 

(such that “whoever does not say these three things has not fulfilled his obligation”), we 

may then search for the significance. And perhaps the mentioning of the significance is 

also essential to the mitzvah, as the “baavur” (because of) of “baavur zeh”. Then we find 

elaboration of the significance of the three. 

Further, the connection is not just linguistic, in the sense of a pun. It is 

called maror because it is indeed bitter. And so it represents bitterness, just as the 

Egyptians in a non-taste fashion embittered the lives of the Hebrews. 

 

 Rochtza – ָרְחָצה

What is the source of netilat yadayim before eating bread? 
mi.yodeya.com/q/8319 

nute asked: Where do we learn that we need to wash hands before eating bread? Why? 

And why bread and not other food?

 

YDK answered: The Aruch haShulchan 158:1-2 brings the 2 main reasons: 

1. To protect against defiling Teruma (on a rabbinical level), we are careful to wash 
for regular food as well. 

2. Cleanliness leads a person to purity and holiness. Based on where the Torah says 
“v’hiskadishchem”- sanctify yourselves (Vayikra 11:44), we wash our hands and 
dry them prior to eating. 

There is an argument as to which is the main reason. The Aruch haShulchan (158:4) says 

that according to Tosafos on Pesachim 115, the main reason for Netilas Yadayim is 

cleanliness, with the Trumah protection idea being secondary. (Based on the Tos. that 

we don’t have a mitzvah to wash on wet foods.) 

Accordingly, the reason we only wash on bread is because the rabbinical mitvah of 

washing was only mandated where cleanliness was noticeable (Aruch haShulchan 158:3). 

That is by a bread which is not done with a quick bracha-eat-bracha, but is done as a 

meal with a long bentching. (The idea of cleanliness always applies, but without a 

specific mitzvah.)  

http://mi.yodeya.com/questions/8319
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ַמָצה-מֹוִציא  – Motzi-Matza 

Why do we say Pesach seder brachot both nights? 
mi.yodeya.com/q/7175 

Monica Cellio asked: During the Pesach seder, but not during the rest of Pesach, we 

say the mitzvah b’rachot (“asher kidshanu b’mitzvotav”) for matzah and maror. So it 

seems that we are only commanded in this for the night of the seder. But in the diaspora 

we have two seder nights and we say these b’rachot both nights. Doesn’t that mean that 

one of those nights is the wrong time and thus we’re saying blessings in vain? Why is this 

OK?

 

Shalom said: Good question. The same question comes up with all the blessings 

regarding a second-day yom tov on the Diaspora; e.g. kiddush and shehechiyanu on the 

second night of Sukkot, Shavuot, and Shmini Atzeret. 

Until the Jewish calendar was fixed in place (around the year 500 or so), those in the 

Diaspora were keeping two days, going “maybe yom tov is really Tuesday, maybe it’s 

really Wednesday” (or whatever days of the week). However, past that point in time, the 

two-day-Diaspora practice became established rabbinically as the formal requirement – 

“keep two days as full yom tov in the Diaspora.”  

So we say all the yom tov blessings because we’re obligated, rabbinically, to treat it as full 

yom tov (or as full seder). 

As for blessings in vain, the problem is saying a blessing that’s not needed. Once it was 

established as obligatory, then it’s no longer in vain! (For instance, using G-d’s name for 

the sake of teaching how to do prayer is not “in vain”, and I know of one cantorial 

recording that in fact does so.)  

 Maror – ָמרֹור

When do you eat the charoset? 
mi.yodeya.com/q/358 

Sam asked: During the seder, are you really not supposed have any charoset left on 

your maror when you eat it? Why is this? When do people actually get to eat 

the charoset?

 

Ahron said: When one eats the marror, he is obligated to dip it into charoses and then 

to shake off the charoses before eating it. If the charoses remains on the marror, it 

would give off its sweet taste to the marror that is supposed to be bitter (Shulchan Aruch 

475:1). 

http://mi.yodeya.com/questions/7175
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When one eats the korech (matzah with maror), the Shulchan Aruch (ibid.) rules that 

one must follow the same procedure. However, the Rema (ibid.) notes that the custom is 

not to do so. Today, though, the general custom is to use charoses at korech as well (see 

Aruch HaShulchan 475:8, Mishnah Berurah 475:19). While the Beis Yosef rules that one 

does not need to remove the charoses for the korech (see Kaf HaChaim 475:32), 

many poskim do require the charoses to be removed before eating the korech (Kitzur 

Shulchan Aruch 119:7, Mishnah Berurah 475:17). If one is careful about gebrochts, he 

should ensure that the charoses that he uses is dry and that it is removed before 

the marror comes in contact with the matzo (Siddur HaRav). 

It is the custom among Belz Chassidim to eat the leftover charoses at the Yom Tov 

daytime meals. 

 

ְך  Korech – כֹורֵּ

Why do we quote the pasuk from Pesach Sheni for Korech? 
mi.yodeya.com/q/26958 

‘not-allowed to change my name’ asked: At the seder, by Korech (the sandwich) we 

state 

So did Hillel do. When the Temple was standing he would bind [meat from the] 

Pesach [offering] Matzah and Marror and eat them as one. As the verse states 

(Bamidbar 9:11) ... on Matzah and Marror you shall eat it [the korban Pesach]. 

My question is why do we cite a verse from Pesach Sheni instead of the very similar verse 

(Shemos 12:8 – “... roast with fire, and Matzah – on Marror you shall eat it”) from the 

original Pesach commandment?

 

Michoel found multiple answers: 

The Lubavitcher Rebbe explains in his Haggada (Likkutey Taamim Uminhagim): 

The verse regarding the original Korban Pesach (Shemos 12:8) – “ ואכלו את הבשר גו׳

יאכלוהו מרורים על ומצות ” (They shall eat the flesh, roasted over the fire, and unleavened 

cakes; with bitter herbs they shall eat it) would seem to come as a counter-proof to 

Hillel’s opinion that one must bind the Pesach, Matza and Maror together. The Mechilta 

there deduces from the superfluous word “they shall eat it”, that even if one does not 

have Matza or Maror, he should still eat the Korban Pesach. Thus, the verse is 

emphasizing how each Mitzva is independent, the opposite to the point Hillel wants to 

make. Additionally, the simple reading of the verse seems to be (as the Ramban there 

renders it) that only the Maror needs to be eaten with the Pesach but there is no 

evidence that the Matza must as well. It is only from the later verse regarding Pesach 

Sheini that we derive this obligation, which we apply to Pesach Rishon as well. (He notes 
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at the end that there are those who have an alternate text that substitutes the verse from 

Pesach Rishon.) 

Rabbi Menachem Mendel Kasher deals with this question at great length in Torah 

Shleima20. From a quick glance through it, it seems as if he tries to prove that the correct 

text should cite the verse from Pesach Rishon. 

One of the Belzer Rebbes (quoted in Hagadas Kol Yehudah) explained that the words 

“ שנאמר מה לקיים ” (to fulfill that which is written) are not merely coming to bring 

Scriptural evidence to the previous statement (for if so it should have used the more 

common expression “ שכתוב כמו ” – “as it is written”). It is also a prayer that we should 

speedily merit to fulfill that which is written with an actual Korban Pesach when 

Moshiach comes. Being that we already missed the first Korban Pesach, we pray that we 

should at least make it in time for the Pesach Sheini (and not have to wait a full year), 

and thus we bring a verse regarding the Pesach Sheini. 

ְלָחן ְך ׁשֻׁ עֹורֵּ  – Shulchan Oreich 

Hardboiled eggs and salt water at the Seder? 
mi.yodeya.com/q/15998 

Seth J asked: How widespread is the custom of eating a hardboiled egg in salt water at 

the Seder, and what are the source and reason behind it? Is it codified anywhere?

 

Menachem said about the egg: The Remah (Shulchan Aruch Orach Chaim 576:2) 

says that some people have the custom to eat eggs at the Seder, as a sign/remembrance 

of mourning. 

He posits two reasons: 

 The first night of Pesach is always the same day of the week as Tisha Be’av 

 To remember the destruction of the Temple. Were it not for the destruction we 
would be eating the Korban Pesach. 

The Mishna Berurah (:11) brings a third reason, from the GR”A: 

 As a remembrance for the Chagigah (generic holiday offering) offering that was 
also brought and eaten that night. (Therefore the egg from the seder plate should 
be taken and eaten.) 

We do not make a difference between the first night and the second night – Mishna 

Berurah ibid:11,13 and Be’er Hetiv ibid:2. 

No mention of dipping in salt water is made. Askmoses.com21 mentions that it is a 

tradition. 

                                                             
20 Vol. 11 pg. 97-100 and pg. 210-213. 
21 www.askmoses.com/en/article/581,165566/Why-is-there-an-egg-on-the-Seder-Plate.html 
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Toras EMES 613 said about the salt water: The Encyclopedia Yehudit suggests that 

the salt water is for the following reasons, though I don’t know what the source is for 

what is written there or if the suggestion offered is their own. This relates to the reason 

given for the egg as having to do with the destruction of the Beis HaMikdash. 

 Salt water symbolizes the tears that were wept over the destruction of the Beis 
HaMikdash. 

 It symbolizes the crying of the B’nei Yisrael due to extent of the slavery in Egypt. 

 It symbolizes a remembrance of our crossing the Red Sea (which was salt-water). 

 

 Tzafun – ָצפּון

Why is it ok to pay the kids for the afikoman? 
mi.yodeya.com/q/14462 

Monica Cellio asked: Most Pesach sedarim feature the afikoman hide-and-seek 

game; either the children steal it and ransom it back or the parents hide it and (in my 

experience) pay a prize to the child who finds it. At most of the sedarim I’ve been to, this 

has been a cash payment. 

Why is it ok to handle and transfer money on Pesach? And does (or should) this custom 

change when Pesach is on Shabbat?

 

YDK explained the custom: I cannot speak for those who literally give cash (or any 

gift) on Yom Tov as this is considered a business transaction and is rabbinically 

forbidden as a safeguard of the labor of writing. But there is more leeway to talk 

about the transaction on Yom Tov. 

Transferring an object to another’s possession is definitely a violation of business 

activities. Talking about business is not a violation of the above, but is a violation of 

Yishaya 58:13-14 which warns to steer clear of “your business actions”. All would agree, 

though, that if the business is not personal but spiritual (chafatzecha excludes cheftzei 

shamayim), one would be permitted to talk about business. For example, one would be 

allowed to tell a mohel that he is interested in hiring him for a job. 

There is a debate over how much one can talk about (Rema OC 306:3 and 6). Can I 

actually set a price with the mohel and strike a deal? Some say this is still permitted since 

it is spiritual business. Others say this is too close to the rabbinic decree of business 

activities (similar to transferring objects) which was forbidden under all circumstances 

(MB 306:14). (The Mishna Berurah 306:32 equates the debate in 306:3 to 306:6 as well.) 

Interestingly, whereas in 306:3 the Rema sides with the stricter approach to forbid 

making the deal (“v’chen ikar”), he says in 306:6 that the custom is to be lenient and 

make specific pledges to charity or to pay the chazan (“v’haminhag l’hakil”). 
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So, since you are setting a price for a spiritual deal to eat an afikomen (that you can just 

take another out of the box does not undermine the spiritual aspect of the 

“stolen” matza), and you are not transferring the possession since it’s already yours, you 

are at least in line with the “custom”. 

Isaac Moses added: I’ve never seen cash payments, but I have seen gifts literally 

changing hands. Due to the laws of muktzeh (the prohibition to handle things that 

cannot be used on Shabbat/Yom Tov), I have trouble believing that the former could be 

permitted. The latter, as I understand it, is also an issue, due to the prohibition of 

making transactions (kinyanim) on Shabbat/Yom Tov. That issue can be circumvented, I 

think, by having a third party accept the gifts on behalf of the intended recipients before 

Yom Tov. This is OK to do without their knowledge because “zachin le-adam shelo 

befanav” – “we can do unmitigated good for someone without their presence (or 

knowledge).”And Alex added: On top of that, if the recipients are children (under age 

12/13), who can’t really halachically acquire things on their own behalf anyway, then if 

the parent gives the child the afikoman present, there’s no real transfer of ownership.

 

Can you provide more information? Is there any support for paying money to the 

children at the seder, or is that just an error on the part of the people doing it? 

 

Why is there Pesach Sheini – The Second Passover? 
mi.yodeya.com/q/1259 

Yirmeyahu asked: What is the primary/basic reason why one has a second chance to 

bring the Korban Pesach (Passover Sacrifice) on Pesach Sheni (a month after Passover)? 

Other mitzvos, such as hearing the shofar or other special korbanos (sacrifices) do not 

have a similar way of making up for the missed opportunity.

 

Isaac Moses suggested: The first reason I can think of is purely historical. 

The origin of this holiday is an episode recorded in the Torah (Numbers 9:1-14). On the 

first anniversary of the Exodus, God commanded the Israelites to once again bring a 

Korban Pesach. There was a group of people who were ineligible to participate at the 

time due to recent contact with human remains. They went to Moshe and Aharon and 

asked why they should be prevented from being part of this Korban along with the rest of 

the Israelites. God responded by commanding them and people who might have this 

problem in the future to perform a make-up Pesach one month later. 

So, you could say that the reason this holiday in particular has a make-up date is because 

this incident happened when the recurring holiday was just being founded, which didn’t 

happen with other observances. 

Of course, you’re left with a few issues:  

http://mi.yodeya.com/questions/1259
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 Why did people make a fuss about this observance and not about others (at least 
as far as we can see in the Torah)?  

 Didn’t God intend this to be part of the Torah’s rules before the incident 
happened? 

I’m sure that plenty has been written about this, but here’s how I see it conceptually. The 

Korban Pesach demonstrates the bringer’s membership in the Israelite Nation. One clue 

to this is in Exodus 12:26-27, where the Torah gives an explicit meaning for the 

observance: It represents God passing over the Israelite homes, which bore the blood of 

the Korban on their doorposts, when He smote the Egyptians. 

Another clue is in the complaint of the people for whom Pesach Sheini was apparently 

founded. They specifically say “Why should we be prevented from bringing God’s Korban 

... among the Children of Israel?” Apparently, the tie to the community represented by 

this Korban was an important part of their concern. 

So, I suggest that both these people’s motivation and God’s was to make sure that this 

central rite of affiliation was available to every Israelite. 

May the Israelites of today once again demonstrate to God that we can’t bear to be 

prevented from bringing the Korban Pesach, and may He respond by once again giving 

us an avenue for bringing it. 

Barry corrected: Actually, it isn’t the only one. The korbanot brought on each festival 

also come with make-up days (7 or 8 days after the onset of the obligation). 

Missed tefillah, which were modeled on korbanot, can be made-up for one period after 

the cessation of the previous period. For example, if one missed Ma’ariv, it can be made 

up the following morning up until the end of the Shacharit period. 

The mitzvah of Milah is primarily the 8th day after birth, however if one misses it it can 

be made up afterwards. This is referred to as “tashlumin” by the Rokeach and others. 

The mitzvah of Havdalah can be made up for 3 days after the closing of the Shabbat. If 

one misses the night Seudat Shabbat, it can be made up the next day. 

Fasting, if one couldn’t do it, can also be made up on any subsequent day, preferably the 

very next day. (Today it isn’t considered obligatory any more, due to the weakness of our 

generation.) 

Many other examples exist as well. 

Menachem responded: One could perhaps argue that all those make-ups are an 

extension of that mitzvah (e.g. one is required to make a separation between Shabbos 

and the weekday – this obligation extends till Tuesday night). Pesach Sheni, on the other 

hand is a separate mitzvah. 

The Sefer Hachinuch has it as Mitzvah 380. He says that celebrating Pesach is so 

important because it showed the whole world that G-d is in control and powerful, and 

has the power to renew/create the world ex nihilo. G-d gave us Pesach to celebrate this. 
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Since this lesson is so important, if one missed the opportunity G-d gave him another 

opportunity to celebrate this. 

 

ְך  Barech – ָברֵּ

How do we understand “I never saw a tzaddik be abandoned…”? 
mi.yodeya.com/q/3772 

Just Wondering asked: At the end of bentching (bircas hamazon) we say that “I was 

young, and I also became old, and I never saw a righteous person be abandoned, and his 

children asking for bread”.  

How do we reconcile that with the poverty that we see all the time?

 

Alex offered a couple of possibilities, culled from midrashim and commentaries: 

 Keli Yakar to Deut. 15:10, and Malbim on this verse (Ps. 37:25), say that it means 
that you will never find that both the tzaddik and his children will be poor; it 
may be that one or the other of them will be, though. 

 The Midrash (Vayikra Rabbah 35:2) takes נעזב, translated above as “be 
abandoned” (passive voice), in the active sense: “even though his children and 
descendants may be begging for bread, I have not seen this tzaddik [apparently 
referring to Yaakov] abandoning his fear of G-d.” 

 Tanchuma (Miketz 6) similarly explains that it means that Hashem never allows 
the world to be bereft of tzaddikim. 

Yosef added: In his Koren Sacks Siddur, Chief Rabbi Jonathan Sacks renders it as, in 

paraphrase, “I never looked on while a tzaddik was abandoned…”; that is, it is a 

declaration (or aspiration) of the person who recites the prayer, of what his response to 

poverty will be.  

 

How can we drink wine after the Afikomen? 
mi.yodeya.com/q/15425 

Gershon Gold asked: Mishna Berura 478:1:2 says that you should not drink anything 

other than water after the Afikomen in order not to lose the flavor of the Matza. How 

then can we drink cup 3 and cup 4 of wine after the Afikomen? Does that not take away 

the flavor of the Matza?

 

Fred said: The Tamlud (Pesachim 119b) mentions the prohibition against eating after 

the final matzah (which is known nowadays as the afikoman). There are different 

opinions among the poskim as to the reason for this and whether this also implies a 

http://mi.yodeya.com/questions/3772
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prohibition against drinking. The Rashbam (ad loc., s.v. אפיקומן המצה אחר מפטירין אין ) 

writes that the reason to not eat afterwards is to prevent weakening the taste of the 

matzah. Apparently on that basis, the Rif (Pesachim 27a) and the Rambam (Hil. 

Chametz uMatzah 8:9,10) prohibit eating or drinking anything aside from water after the 

afikoman. 

The Mordechai (on Arvei Pesachim, 38b) writes that a significant amount of the matzah 

taste survives the seder even if someone forgot to eat the afikoman. He rules 

(commentary on the Seder, 34a) that the problem with drinking more wine is that it 

would give the appearance of adding to the mandated four cups. He therefore rules that 

one may drink more wine after the meal is over and the table is cleared. The Ran 

(Chidushei HaRan, Pesachim 119b) agrees with the Mordechai’s reasoning. 

The Rosh (Pesachim 10:34) rules based on the Yerushalmi (Pesachim 10:6) that the 

reason for not drinking more wine is to remain sober enough to stay awake and expound 

on the exodus from Egypt. Therefore, he rules, drinking anything aside from alcoholic 

beverages is permitted after the afikoman. The Tur (OC 481) quotes the same ruling in 

the name of Rabbeinu Yonah. 

We see that the four cups of wine instituted by the sages take priority over the objective 

of not drinking after the afikoman; despite the Yerushalmi’s statement to not drink wine 

between the third and fourth cups so as not to become inebriated, the Yerushalmi 

requires drinking those third and fourth cups. Even according to the opinions that 

prohibit drinking wine because of it’s attenuating effect on the matzah taste, the required 

final two cups of wine that were explicitly instituted by the sages (Pesachim 99b) take 

priority over the Talmud’s implicit prohibition against drinking after the afikoman. Still, 

one should avoid drinking more than that and thereby preserve whatever matzah taste 

survives the last two cups. 

Note that the Shulchan Aruch HaRav (481:1) writes that it is proper to be stringent on 

the first night of Pesach if possible, and that, aside from the third and fourth cup of wine, 

only mild drinks like water, ginger ale, tea, or mild apple juice should be consumed after 

the afikoman. The Mishna B’rura (481:1) endorses this ruling.  

 

What do you do with Kos Shel Eliyahu? 
mi.yodeya.com/q/6936 

yydl asked: The minhag is to fill up an additional cup towards the end of the seder 

known as Kos Shel Eliyahu. I was just wondering what the various minhagim are as to 

what to do with it after the seder is over.

 

http://mi.yodeya.com/questions/6936
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Alex said: The Chabad minhag is to pour it back into the bottle after הבאה לשנה 

 to the א-לי אתה ואודך While this is being done, everyone at the table sings .בירושלים

tune22 composed by R’ Shneur Zalman of Liadi. 

Gershon Gold said: My father always used it the next day for Kiddush, and that is 

what I do. 

JXG said: My great-grandfather’s practice was to pour wine from the Kos shel Eliyahu 

into each person’s fourth cup. (My grandmother used a spoon.) 

I don’t have a source or even a reason for the practice, but when I asked around I was 

told that it was an affirmation of early Religious Zionism, since Eliyahu’s cup represents 

the fifth expression of redemption, “v’heveti,” G-d’s bringing us to the land of Israel. To 

show that this redemption has started again, everyone drinks from the wine.  

 Hallel – ַהלֵּל

Are you supposed to do the responsive parts of Hallel at the 
Seder? 
mi.yodeya.com/q/401 

Isaac Moses asked: At a Pesach Seder, when you get to the parts of Hallel that are 

done responsively in a congregation, are you supposed to do them responsively? Does 

the answer depend on how many people are at the Seder?

 

Ahron said: If there are three people who recite the Hallel together, the two responsive 

readings (the four verses ending “Ki LeOlam Chasdo” at the beginning of Psalm 118 and 

the four “Ana Hashem” verses toward the end of that psalm) are recited as in the shul: 

the leader recites each of the “Ki LeOlam Chasdo” verses and the others answer “Hodu” 

(and the next verse quietly; in some communities the leader recites “Hodu” quietly with 

the others), and the leader, followed by the others, recites each of the “Ana Hashem” 

verses. 

For all Hallel recitations throughout the year, only men are obligated, and it is indeed 

preferable to ensure that there are at least three adult men at the Seder to recite the 

Hallel (Shulchan Aruch 479:1). However, at the Seder, women are also obligated to recite 

the Hallel; thus, they – and children who have reached the age of beginning to learn 

(chinuch) – can be counted at the Seder in the count of the three people for these 

recitations (Magen Avraham and Taz ibid.). 

                                                             
22 www20.chassidus.com/audio/nigun/03-03-Keili-Atoh-from-The-Alter-Rebbe-Heichal-
Neginah.mp3 
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If there are only one or two obligated persons at the Seder, one should not use the 

repetitive reading (Mishnah Berurah 479:11). 

 

 Nirtza – נְִרָצה

How do I get myself to yearn for moshiach if I’m comfortable in 
the diaspora? 
mi.yodeya.com/q/26908 

Monica Cellio asked: Intellectually I know that we’re supposed to yearn for the 

coming of the moshiach and the in-gathering in Eretz Yisrael. I know that one of the 

Rambam’s 13 principles calls for this. We pray for this multiple times per day. 

In my head I know all that, but not what to do if I’m not feeling it. (Never have; this isn’t 

a regression.) I’m actually pretty comfortable here in the American diaspora, and a part 

of me wonders if, had I lived then, I would have returned from Babylon – not because I 

want to be “bad” but because inertia plus lack of yearning tends to mean you stay put. 

I can’t be the first person who’s struggled with this, saying the prayers but doubting them 

as they pass my lips, trying to align head and heart in the correct direction. Has anyone 

who struggled with this and conquered it written about it – what did he do that worked, 

what new perspective helped him, etc.?

 

nikmasi said: I will tell you something that has completely changed my avodas 

Hashem. You have to stop focusing on yourself and start focusing on God. This sounds 

very simple but in practice is very hard to do. That means coming to terms with the fact 

that, in whatever way we can understand this, God is (k’vayachol) pained or unhappy 

that his children are in exile and that his house is gone.  

In practical terms, for me, I have found that means talking to God, as often as possible. 

The idea is to “interact” with God in a real and meaningful way as often as possible and 

to verbally call attention to it when you do it. For example I walk past a delicious 

smelling treif pizza place and say, “God, that food smells delicious but you commanded 

me not to eat it, so I want you to know the reason I’m not going inside there right now is 

because I value your will and want to keep your commandments.” 

Over time I have found that this has made God a lot more “real” to me. Then you get to 

Tisha B’Av and it really starts to hit you, or you see tragedy in today’s world and it hits 

you. This is not how things are meant to be. But now you see those things and it prompts 

you to dialogue with God. “Please God end the suffering of your people.”  

Suddenly there is a new perspective. Sure life is good for many Jews in the diaspora 

(Baruch Hashem) but when that happiness comes at the expense of another who is so 

saddened by the situation that is exactly what the Talmud (Gittin 58a) describes as the 

http://mi.yodeya.com/questions/26908
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source for the exile in the first place. How petty have our lives become that having a nice 

house and physical comforts makes us forget that God Almighty has no home? Then it 

becomes much easier to relate to really wanting Moshiach. 

(Please note I don’t know you at all and nothing in this answer should be taken as a 

personal criticism. It is a general statement about the attitude of some Jews in Diaspora.) 

Isaac Moses said: R’ Dr. Shmuly Yanklowitz poses a very similar question23 and 

quotes the following answer from Mesillat Yesharim, Chapter 7. (The translation is the 

one quoted by R’ Yaklowitz.) 

 כדי, ברצונו שיזדרז לו היא טובה עצה, כראוי בו לוהטת הזאת החמדה אין אשר האדם ואולם

 שיותר ובודאי, הפנימית מעוררת החיצונה התנועה כי, בטבע החמדה בו שתולד מזה שימשך

.מהפנימית החיצונה היא בידו מסורה  

The best advice for the person in whom this desire does not burn is that he 

consciously enthuse himself so that enthusiasm might eventually become second 

nature to him. External movement arouses the internal, and you certainly have 

more of a command over the external than the internal. 

R’ Yanklowitz goes on to interpret these instructions as a call to “take on spiritual 

practices which help to cultivate the internal desire for an ideal world and external 

practices that help to be makriv the geulah (bring near an ideal human society).” 

He doesn’t specify what these practices may be, but there are any number of suggestions 

out there. (As a seasonal starting point, R’ Daniel Z. Feldman suggests24 selling your 

chametz! His books may provide even more to-the-point ideas.) If you do things that are 

prescribed for hastening the Redemption with that purpose in mind, it will help bring 

your emotions toward that purpose as well. 

Kordovero said: When we return to Israel, it won’t just be a matter of speaking a 

different language or living in a different house. Our entire existence as Jews will be 

completely different, and immeasurably better. All the infighting and divisions among 

the Jewish people will be gone. Achdut (unity) and ahavat Yisrael (brotherly love) will 

be complete. Our avodat Hashem, individually and communally, will be on an infinitely 

higher level in every way under Moshiach’s leadership. 

More generally, in the Messianic era all the unnecessary suffering in the world will end. 

The many millions of people who are killed or live miserable lives because of war, crime, 

oppression, illness (often preventable or treatable), or unjust or incompetent 

governments will live lives of peace, happiness and spirituality. (The ones who were 

killed with have to wait until the Resurrection, of course.) 

In sum, I relate more to the various Messianic era-related brachot in the Amidah by 

thinking of them as ways of imploring Hashem to bring about the completion and 

perfection of the world for the benefit of all people. 

                                                             
23 www.jewishjournal.com/socialjusticerav/item/a_reflection_on_messianic_yearning 
24 text.rcarabbis.org/bringing-the-geulah-through-mekhirat-chametz-by-daniel-z-feldman 
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Dan added: This place is great. We are lucky to have it. But the presence of the 

shechina is mighty tempting and when I daven, I think about what I can do to get to that 

even better situation.

 

Chad Gadya: The price of a kid goat 
mi.yodeya.com/q/16261 

Fred asked: Was the fair market value of a kid goat really two zuzim? This song is of 

course allegorical, but, if the value given is highly inaccurate, is the discrepancy in value 

symbolic beyond the symbolism of the value itself?

 

Murex answered: A colleague of mine reminded me that there is actually a Gemara in 

Berachos 44b that describes a young healthy goat as a ‘bar zuza’, meaning it costs 

one zuz. He explained that although Chad Gadya states that the goat was bought for 

two zuz, there are major commentators (see Haggados of the Vilna Gaon and Chasam 

Sofer) that explain that the repetition of “Chad Gadya, Chad Gadya” means to hint that 

the song is actually referring to two goats. This would fit very neatly with the price of 

two zuz. As to the deeper reference and meaning of the two goats, see the above-

mentioned haggados. 

Menachem suggested: Perhaps the point is exactly that. In the eyes of the nation the 

Jews’ value was minimal. G-d bought us for dirt cheap. 

 

How much is two Zuz worth in current US Dollars? 
mi.yodeya.com/q/27516 

Ari asked: As mentioned in the Passover Hagaddah, how much is “2 zuz” worth in 

current US Dollars? Please note there may be different types of zuz: “זוזי פשיטי” and “ זוזי

 .(Gemara Ketuvot 67a) ”ממש

An Aish HaTorah article25 appears to imply 2 zuz is worth $7.50, based on the value of 

silver coins. But that seems cheap for a little goat, even one that can be eaten by a single 

cat. 

So what’s two zuz worth? How much did this baby goat go for in USD?

 

Ariel answered: It’s virtually impossible to compare money from such a long time ago. 

                                                             
25 www.aish.com/atr/Ketubah_200_Zuz.html 
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Common comparisons are: 

 Value of precious metal. 

 Cost of a day’s meal. 

 Value of a day’s labor. 

Each measure will give you a different number. For a goat probably a day’s labor is the 

best measure, since that’s what you would have to do to get one. 

A day laborer in those days would earn about one dinarii (same as a zuz) per day. 

Federal minimum wage in the US for a day’s labor is about $58 (in 2013), so your goat 

cost about $116. Although practically speaking most people can expect more since state 

minimum wage is higher, and someone earning minimum wage with a family (which is 

comparable to the situation back then) would get a large refund on their tax return. So 

the real number is probably higher. 

A price based on precious metals you already know: $7.50. 

In terms of food a zuz is worth about $20 according to a Wikipedia article.26 So that 

would make the goat’s price $40. 

Rabbi Michael Tzadok explained: An article from JLaw27 talks about the 200 zuz of 

a ketubah, covering a range of opinions from $750 to $1,000,000. Current custom in 

Israel is to not evaluate the actual worth of Talmudic coins but to equate it to purchasing 

power, technically known as relative worth. According to the Rabbinate the current 

relative worth of 200 zuz is equivalent to $50000 USD. In October 2012 I was maseder 

kiddushin in the US. I asked Rav Ovadia Yosef, before I wrote the ketubah, if the $50k 

stipulation should also be included in an American ketubah, where it wasn’t mandated 

by state law and there were differing opinions concerning the value of a zuz, and he told 

me that it should still be written explicitly that 200 zuz is equal to $50000 USD. 

So 50000/200=250. 250*2=500. So 2 zuz is $500 (or possibly considerably less if you 

follow another valid opinion). 

Michoel added: R’ Chaim Naeh points out (Shiurey Torah Siman 1 footnote 21) that in 

post-talmudic halachic works, the term zuz was used loosely for whatever coin their 

country happened to use. Chad Gadya is attributed to the Rokeach, so it may have 

referring to German currency. 

 

Why do we sing “Echad Mi Yodeya”? 
mi.yodeya.com/q/857 

shy”k asked: Why do we sing the song “Echad Mi Yodeya” at the seder?

 

                                                             
26 en.wikipedia.org/wiki/Denarii 
27 www.jlaw.com/Articles/KETUBAH.pdf 

http://mi.yodeya.com/questions/857
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b a answered: Rabbi Y. L. HaKohen Maimon suggests28 that the reason why we say 

Echad Mi Yodeia at the seder is to strengthen our belief in the oral Torah. 

In the times of the ge’onim, Karaites were disputing the authenticity of our traditions. 

For this reason, the ge’onim arranged to say things such as Rabbi Yishma’el’s thirteen 

rules every day, to say a hataras nedarim at the beginning of the holiest day of the 

year (Karaites deny that it is even allowed by the Torah to annul vows, disputing the 

weak exegesis of לו מוחלים אחרים אבל דברו יחל לא הוא ), and other such things, in order to 

instill in the nation the firm belief in G-d’s Torah, written and oral. 

Along these lines, they established that we should say “Echad Mi Yodeia” in which we 

say: Our G-d is one, and He doesn’t have a son or any other partner in running the 

world; the only two and three we have are the two tablets and the three patriarchs. He 

especially emphasizes the connection between the five books of the Torah and the six 

orders of Mishnah. 

In conclusion, we say “ מדיא עשר שלושה .” Rabbi Maimon suggests that these are not G-d’s 

thirteen attributes of mercy as they are normally understood to be, but rather Rabbi 

Yishma’el’s בהן נדרשת שהתורה מדות עשרה שלוש . 

SimchasTorah recalled: I heard all of the niggunim in Nirtzah are since you are 

supposed to be busy with Yetzias Mitzrayim the whole night (a halacha, unlike Shavous, 

where it is a minhag). This is a riddle that we are supposed to figure out its deeper 

meaning. (Haggadah Shlall Rav) 

yitzchak said: Another answer given by various Chassidish rebbes, though I have yet to 

find it in print, is that Echad Mi Yodea is nothing more nor less than a drinking song. It’s 

late at night, you’ve had four cups of wine (probably larger than the minimum size). In 

that state people tend to sing loudly and off-key about whatever is on their minds and – 

so the chassidish teaching goes – what is on a Jew’s mind other than God? I doubt this 

was the original intention of the composer, but it’s an interesting perspective. 

 

Why does Echad Mi Yodeya stop at 13? 
mi.yodeya.com/q/64360 

Gershon Gold asked: The song “Echad Mi Yodeya” traditionally sung at the Pesach 

Seder goes up to number 13. Why does this song not go higher or lower than 13? 

 

We don’t know – do you? If so, please drop by and offer your answers. 

                                                             
28 Chagim UMo’adim pp. 171-192, especially p. 191. 
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Meanwhile, the Mi Yodeya Community has been crowdsourcing answers for each 

number from one up into the three-hundred-thirties, and counting; here is a small 

selection of our additions:29 

Fourteen are the books of the Rambam.30 (Shalom) 

Fifteen were the cubits of the Flood.31 (Alex) 

Sixteen are the maneh of the myrrh.32 (Jeremy) 

Seventeen were the Yovel cycles.33 (Alex) 

Eighteen are the years before marriage.34 (Yahu) 

Nineteen are the years of the calendar.35 (Alex) 

Twenty is the age of the Draft.36 (Isaac Moses) 

Twenty-one are the days between the straits.37 (Ariel) 

Twenty-two are the lines in a mezuzah.38 (Alex) 

Twenty-three are the judges of a small high court.39 (Yahu) 

Twenty-four are the divisions of the kohanim.40 (Alex) 

Twenty-five are the letters of Sh’ma.41 (Shalom) 

Twenty-six is the gematriya of the Tetragrammaton. (Jeremy) 

Twenty-seven are the letters (including final forms). (Isaac Moses) 

Twenty-eight are the “times” in Koheles.42 (Alex) 

Twenty-nine is the height of the red line.43 (Alex) 

Thirty is the age of strength.44 (Bas613)  

                                                             
29 For everything we've come up with, see mi.yodeya.com/questions/tagged/mi-yodeya-series. 
30 Or sing it: 14 are the books of the Mishneh ... Torah. 
31 Above the mountaintops (Genesis 7:20), or the whole world (Bereishis Rabbah 32:17). 
32 ... and the cassia, spikenard and saffron in the incense in the Temple (Keritot 6a). 
33 From the conquest of the land of Israel until the destruction of the first Temple. This was the 
only period in history when Yovel was binding (Erchin 12b). 
34 Avot 5:21 
35 A complete calendar cycle (of regular and leap years) is 19 years. 
36 Numbers 1:3 
37 "The Three Weeks" between the 17th of Tamuz and the 9th of Av. 
38 Shulchan Aruch, Yoreh De'ah 288:11 
39 Sanhedrin 2a-b 
40 Kohanim were divided into groups (mishmaros), each of which served in the Temple for one 
week at a time. 
41 There are 25 letters in "ל יקוק ֱאֹלקֵּ ינּו יקוק ֶאָחד ם ְכבֹוד ַמְלכּותֹו " mirrored by 25 letters in ,"ְׁשַמע יְִּשָראֵּ ָברּוְך ׁשֵּ

ָוֶעד ְלעֹוָלם ". 
42 "A time to be born, and a time to die," etc., in Ecclesiastes 3:2-8. 
43 29 tefachim is the midpoint of the height of the Altar in the Temple. This was marked with a red 
line around the Altar. The significance of this demarcation was that the blood of certain offerings 
had to be applied to the upper half of the Altar, and of others to the lower half (Rambam, Beis 
Habechirah 2:6-8). 
44 Avot 5:25 
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Credits 

Who made this? 
If you will ask: Who wrote and put together this Hagada supplement? All of the 

questions and answers have names associated with them, but most of them aren’t full 

names, and some of them don’t look like normal names at all. Also, someone must have 

tied it all together into this beautiful volume. Who? 

One could answer: This project would not have been possible without the efforts of 

many people, starting with the people in the Mi Yodeya online Jewish Q&A community 

who wrote the questions and answers. The names on the questions and answers are the 

usernames the authors chose for use on Mi Yodeya. Some of them are real names, while 

others are pseudonyms. The members of the community choose how much information 

to share about themselves in their user profiles on the website. Here are the web 

addresses of the authors’ profiles: 

Ahron - mi.yodeya.com/u/139 

Alex - mi.yodeya.com/u/37 

andrewmh20 - mi.yodeya.com/u/2246 
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Ariel46 - mi.yodeya.com/u/76 
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b a - mi.yodeya.com/u/1569 

Barry - mi.yodeya.com/u/71 

Bas613 - mi.yodeya.com/u/10 

Dan - mi.yodeya.com/u/1362 

Charles Koppelman - 

mi.yodeya.com/u/1498 

Double AA - mi.yodeya.com/u/759 

Dov F - mi.yodeya.com/u/1601 

Eytan Yammer - mi.yodeya.com/u/1351 

Fred - mi.yodeya.com/u/1442 

Gershon Gold - mi.yodeya.com/u/200 

Isaac Moses - mi.yodeya.com/u/2 

jabal - mi.yodeya.com/u/561 

jake - mi.yodeya.com/u/489 

Jeremy - mi.yodeya.com/u/456 

Jewish Jon - mi.yodeya.com/u/80 

                                                             
45 Page 43. 
46 Page 46. 

josh waxman - mi.yodeya.com/u/458 

jutky - mi.yodeya.com/u/205 

JXG - mi.yodeya.com/u/494 

Kordovero - mi.yodeya.com/u/2384 

Madeleine - mi.yodeya.com/u/819 

Menachem - mi.yodeya.com/u/603 

Michoel - mi.yodeya.com/u/1535 

Monica Cellio - mi.yodeya.com/u/472 

Murex  - mi.yodeya.com/u/5396 

msh210 - mi.yodeya.com/u/170 

Nathan - mi.yodeya.com/u/508 

nikmasi - mi.yodeya.com/u/2110 

‘not-allowed to change my name’ - 

mi.yodeya.com/u/1561 

nute - mi.yodeya.com/u/659 

Rabbi Michael Tzadok - 

mi.yodeya.com/u/184 

RCW - mi.yodeya.com/u/161 

Sam - mi.yodeya.com/u/9 

Seth J - mi.yodeya.com/u/5 

Shalom - mi.yodeya.com/u/21 

Shimon bM - mi.yodeya.com/u/1659 

shlomo - mi.yodeya.com/u/107 

Shmuel Brin - mi.yodeya.com/u/732 

shy”k - mi.yodeya.com/u/114 
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http://mi.yodeya.com/users/1362/dan
http://mi.yodeya.com/u/1498
http://mi.yodeya.com/users/759/double-aa
http://mi.yodeya.com/users/1601
http://mi.yodeya.com/users/1351
http://mi.yodeya.com/users/1442
http://mi.yodeya.com/users/200
http://mi.yodeya.com/users/2
http://mi.yodeya.com/users/561
http://mi.yodeya.com/users/489
http://mi.yodeya.com/users/456
http://mi.yodeya.com/users/80
http://mi.yodeya.com/users/458
http://mi.yodeya.com/users/205
http://mi.yodeya.com/users/494
http://mi.yodeya.com/users/2384
http://mi.yodeya.com/users/819
http://mi.yodeya.com/users/603
http://mi.yodeya.com/users/1535
http://mi.yodeya.com/users/472
http://mi.yodeya.com/u/5396
http://mi.yodeya.com/users/170
http://mi.yodeya.com/users/508
http://mi.yodeya.com/users/2110
http://mi.yodeya.com/users/1561
http://mi.yodeya.com/users/659
http://mi.yodeya.com/u/184
http://mi.yodeya.com/u/161
http://mi.yodeya.com/u/9
http://mi.yodeya.com/users/5
http://mi.yodeya.com/users/21
http://mi.yodeya.com/u/1659
http://mi.yodeya.com/users/107
http://mi.yodeya.com/users/732
http://mi.yodeya.com/users/114


ה"ב  

48 
 

SimchasTorah - mi.yodeya.com/u/87 
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Last but certainly not least, we would like to thank Stack Overflow and its design wizard 

for their help in turning a collection of text into an attractive and well-designed book: 

Jin - mi.yodeya.com/u/417  Stack Overflow, Inc. - 
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If you liked Hagada – Mi Yodeya?, you’ll love: 

 

Days of Awe – Mi Yodeya? 

a machzor companion full of questions and answers about Rosh Hashanah, Yom 

Kippur, and the days in between 

Chanukah – Mi Yodeya? 

eight two-sided pages of questions and answers on eight Chanukah themes 

Purim – Mi Yodeya? 

our Purim book, with real information about Purim and some silly stuff, too 

 

Visit s.tk/miyodeya today to download them and print them out, or to offer feedback 

on any of our publications.  
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