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Vayetze
ויצא
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           420
Maariv                                                 after mincha

שבת ויצא
Candle Lighting                                           413 PM
Mincha                                                        423 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                           1:45 & 4:05 PM
Maariv                                                         515 PM
Shabos Ends                                                521 PM

Please refer to  
YIMidwood.ORG 
for all other zmanim

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

In an undated letter to his son, R’ 
Simcha Zissel Ziv z”l (died 1898) 
pointed out how great Lavan’s 
spiritual potential was and how low 
he stooped nevertheless.  Lavan 
must have been a great man, for the 
Torah mentions his blessings not 
once, but twice. Before his sister 
Rivkah left to marry Yitzchak, he 
blessed her (24:60), “May you be 
myriads of thousands.” And, the 
Torah records that he blessed his 
daughters before parting from them 
(32:1). Lavan said to Yaakov (31:29), 
“It is in my power to do you harm.” 
And, since Hashem had to appear to 
Lavan in a dream and warn him not 
to harm Yaakov, we can assume that 
Lavan could have harmed our 
Patriarch. This also indicates Lavan’s 
greatness. [Presumably, only a great 
person could harm Yaakov.]  
Nevertheless, Lavan demeaned 
himself in ways that he never would 
have had he known that the Torah 

הגליון מוקדש לז"נ
מרת דרעזיל בת ר' אפרים 

פישעל ע"ה
יאהרצייט ו' כסלו

ומרת רחל בת ר' ברוך ע"ה
יאהרצייט ז' כסלו

ת.נ.צ.ב.ה
==============================

Time and space
ג. "ויפגע במקום - ויקח מאבני המקום - 

וישכב במקום" - לפי שעתידים להיות שלשה 
בתים באותו המקום, והם: בית המקדש שבנה 

שלמה המלך, בית המקדש השני שבנו עולי 
בבל, והבית השלישי אשר עתיד להבנות, ולכן 

הזכירה כאן התורה שלש פעמים את שם 
"המקום": "ויפגע במקום וילן שם כי בא 

השמש" - רמז לבית הראשון וחורבנו... "ויקח 
מאבני המקום" - רמז לבית השני שלא 

תהיינה שם כל מתנות ד' בשלמות [רק מאבני 
המקום...], "וישכב במקום ההוא" - רמז 

לבית השלישי שעתיד להבנות במהרה בימינו, 
כי בו תהיה המנוחה והנחלה האמתית, לקיים 
מה שנאמר: "ושכבתם ואין מחריד" [ויקרא 

כ"ו, ו'].
[עפ"י אברבנאל ורבנו בחיי].

===========================
would record them. These 
statements reveal his true character. 
He said to Yaakov, for example 
(29:14), “Nevertheless, you are my 
flesh and blood!” At first glance, this 
is a praiseworthy sentiment, but what 
did Lavan mean by the word, 
“Nevertheless”? He meant, “I would 
have preferred that my relatives bring 
me gifts; nevertheless, you are my 
flesh and blood, so I will take you in.” 
(Even so, Rashi notes, Lavan 
immediately put Yaakov to work as a 
shepherd.) Lavan was great enough 
to acknowledge to Yaakov (30:27), 
“Hashem blessed me because of 
you.” The same Lavan said (31:43), 
“The sheep are my sheep, and 
everything that you see is mine.” 
Lavan observed the laws of family 
purity even more strictly than we do 
(see Ramban to 31:35), yet he 
frantically searched for his lost idols.  
What is the lesson that we can learn 
from Lavan? It is: “One deficiency 
can ruin a great deal of good” 
(Kohelet 9:18). Lavan’s greatness did 
not save him from falling to a very 
low level. (Ohr Rashaz No. 143; also 
printed in Chochmah U’mussar No. 
106) The verse from Kohelet 
quoted above can also be translated, 
“One sinner can ruin a great deal of 
good.” R’ Simcha Zissel writes: This 
is why Chazal say, “Distance yourself 
from a bad neighbor.”  To what may 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע נחת  בעושר ואושר ואריכת ימים   
בבריאות בזה ובבא עבגצב"ב 

============================== 
this be likened? To one person who 
carries a deadly illness. All alone, he 
can wipe out an entire city. The same 
is true of a person who is spiritually 
ill. (Chochmah U’mussar)

Rabbeinu Nissim z”l (“Ran”; Spain; 
1290-1375) finds a number of 
lessons in this parashah, in which 
Yaakov leaves Eretz Yisrael and then 
returns to it, regarding the 
uniqueness of the Land. We read 
(28:12), “He dreamt, and behold! A 
ladder was set earthward and its 
top reached heavenward; and 
behold! angels of Elokim were 
ascending and descending on it.” 
If the verse is speaking of angels, 
one would have expected them to 
first descend from Heaven and only 
afterward to ascend. Rather, writes 
Ran, the verse is alluding to 
tzaddikim, for whom Eretz Yisrael is a 
unique place to grow in spirituality 
and rise heavenward. Why then does 
the verse also speak of descending? 
This teaches that no one rises all of 
the time, for life is a constant cycle of 
spiritual gains, followed by setbacks, 
followed (hopefully) by further gains. 
We read further (28:15), “Behold, I 
am with you; I will guard you 
wherever you go, and I will return 
you to this soil; for I will not 
forsake you until I will have done 
what I have spoken about you.” 
This teaches that one who leaves 
Eretz Yisrael requires special 
protection. At the end of the 
parashah, where Yaakov returns to 
Eretz Yisrael, we read (32:2), 
“Yaakov went on his way, and 
angels of Elokim encountered him. 
Yaakov said when he saw them, 
‘This is a G-dly camp!’ So he 
called the name of that place 
‘Machanayim’ [literally, ‘Two 
Camps’].” From the verse’s 
statement that Yaakov “encountered” 
angels, we learn that Eretz Yisrael is 
a land where angels are commonly 
found. Why did Yaakov call the place 
where he encountered them 
“Machanayim”? Because the world is 
divided into two camps–the Heavens, 
which is the venue of spiritual beings, 



and the earth, which is the venue of 
physical beings. Eretz Yisrael, 
however, is itself “Two Camps,” for 
both the physical and the spiritual are 
found there. (Derashot Ha’Ran)

ויפגע במקום וילן שם כי-בא השמש ויקח 
מאבני המקום וישם מראשתיו וישכב במקום 

ההוא
It is written, “And he took stones 
(pl.) from the place” and it is also 
written “and he took the stone 
(singl.)”. Rebbi Yitzchok explains, ‘it 
teaches that all of the stones came 
together to one place and each stone 
said, ‘the tzaddik should rest his head 
on me.’ A Tanna taught, ‘all of the 
stones merged into one’.(Chulin 
(91b)) Tosafos comments, “Simply, 
these pessukim can be explained 
that Yaakov took one stone from the 
many stones that were there. Zera 
Shimshon asks what is Tosfos 
coming to teach us? Is he asking a 
question or giving an answer to a 
question? Or is he simply telling us 
what is the simple explanation of the 
pessukim? He answers that Tosafos 
is coming to explain the question of 
the Gemorra. Meaning. The Gemorro 
here is NOT asking that there is 
simply a contradiction between two 
pessukim the way that the Gemoro 
asks contractions in many other 
places in Shas. In most of other 
places we could understand the topic 
there according to each of the two 
pessukim. The problem is, though, 
that we don’t know which of the two 
pessukim is to be understood at face 
value and which one has to be 
explained some other way. 
Therefore, the Gemorra asks that 
there is a contradiction between the 
two pessukim.Here, however, since 
Yaakov didn’t need a whole lot of 
stones for a pillow under his head, 
seemingly the second possuk, that 
he took only one stone, is the possuk 
that should be taken at face value. 
The Gemorro is therefore really only 
asking what does it mean that he 
took many rocks (the first possuk)? 
R‘ Yitzchak answers that really 
Yaakov only wanted to take one 
stone. However when he began to 
take A stone, all of the rocks came 
together (to be able to serve the 
tzaddik) so Yaakov ended up taking 
“from the STONES (plural) of the 
place.” However according to this 
arises a new question; what does the 
second possuk, that he took only one 
stone mean? To answer that 
question the Gemorra quotes the 

Tanna that they all merged together 
into one. According to this both 
pessukim do not contradict each 
other; he initially took a lot of stones, 
then they merged, and he ended up 
putting only one stone under his 
head. This is a simple and 
straightforward way to learn the 
Gemorra.Tosfos however rejected 
this understanding of the Gemorra 
because according to this it should 
have said that Yaakov “took the 
stones of the place” which would 
imply that he took all of the stones 
there and not “from the place”, which 
implies only a portion of them. 
Therefore Tosafos learned that the 
Gemorra initially understood that he 
took only one stone from the many 
that were there, like the simple 
understanding of the pessukim. The 
Gemorro asked, though, why did the 
Torah mention that he took from all of 
the stones of the place? What is the 
difference if there was only one 
stone, and he took that one individual 
stone, or if he took one stone from 
many? To answer this question, R‘ 
Yitzchak says that it is to allude to the 
fact that they all came together to 
have the zechus that the tzaddik put 
his head on them! According to this, 
concludes Zera Shimshon, it could be 
that R‘ Yitzchak doesn’t agree with 
the Tanna that all of the stones came 
together since we can understand the 
pessukim without the fact that all of 
the stones merged.Another 
possibility, suggests Zera Shimshon, 
is that R‘ Yitzchak is really explaining 
the Tanna; the reason that the Tanna 
said that all the stones merged into 
one stone is because they all came 
together in order that the tzaddik will 
put his head on them. (Zera 
Shimshon)

“He lay down in that place.” 
(28:11)  Rashi writes: “In that place 
he lay down, but for the prior 14 
years he did not lay down at night for 
he was studying Torah in the house 
of [his ancestor] Ever.”  R’ Michel 
Barenbaum  (mashgiach of Mesivta 
Tifereth Yerushalayim in New York) 
asks: How is it possible for the Torah 
to omit such a detail regarding 
Yaakov’ life? He answers that the 
Torah is teaching us Yaakov’s 
greatness. To him it was nothing to 
study Torah for 14 years without lying 
down in bed. To the contrary, it was 
obvious to Yaakov that one cannot 
go to the world of a Lavan without 

such preparation.  We are taught in 
Pirkei Avot: “If you have studied 
much Torah, do not be impressed 
with yourself; for that reason you 
were created!” A Jew must recognize 
that the goal of his existence is Torah 
study. King David said (Tehilim 
119:162), “I rejoice over Your word 
like one who finds a great treasure.” 
The Chafetz Chaim explained: If one 
stood before a treasure of gems 
knowing that he had only a limited 
amount of time to gather the stones, 
would he waste a moment? This is 
how David felt, and everyone should 
feel, about Torah study. (Sichot 
Mussar)  
=========================

Ladder up
 "והנה סלם מוצב ארצה" - סולם בגימטריא 

ממון, וגם כן בגימטריא עוני [כולם עולים 
למספר מאה שלשים ושש] - משום רמז כי 

את זה ישפיל ואת זה ירים... וכמו כן "סלם" 
בגימטריא "סיני", שהראהו הקב"ה ליעקב 

מעמד הר סיני 
[בעל הטורים]. 

זאת ועוד אחרת: סולם והוא מוצב ארצה זה 
ממון שאין בו ממש, אבל אם יזכה האדם 

לדעת מה לעשות בממונו, אז "וראשו מגיע 
השמימה" - יוכל על ידי ממונו לעלות ולהגיע 

למדרגה עליונה...

[בשם הבעש"ט זי"ע].

==========================
ויחלם והנה סלם מצב ארצה וראשו מגיע 

השמימה והנה מלאכי אלקים עלים וירדים בו
He dreamt, and behold! A ladder 
was set earthward and its top 
reached heavenward; and behold! 
angels of G-d were ascending and 
descending on it. (28:12) What did 
this dream symbolize? R' Moshe 
ben Maimon z"l (Rambam / 
Maimonides; 1194-1270) writes: 
"Angels" is a reference to "prophets, 
In order to effectively teach the 
nation, a prophet must first "climb the 
ladder" to "certain known levels." 
There, the prophet obtains G-d's 
teachings. Then he must come down 
to the people's level, bringing G-d's 
message and teachings with him. 
(Moreh Nevochim) What are the 
"certain known levels" to which 
Rambam refers? R' Shem Tov ben 
Yosef Ibn Palquera z"l (Spain; 13th 
century) explains: A would-be leader 
needs a certain understanding of how 
G-d runs the world. This is why 
Moshe Rabbeinu requested (Shmot 
33:13): "Make Your way known to 
me!" However, not everything that a 
prophet learns while climbing the 
"ladder" has practical value for a 
leader. This is why Rambam writes 
that a prophet must climb the ladder 



to "certain known levels." A would-be 
leader also must be willing to come 
down from the ladder. Dealing with 
the common man is a "descent" for a 
great person, but it is a sacrifice that 
a leader must make. (Commentary 
on Moreh Nevochim) Rabbeinu 
Nissim ben Reuven z"l (Barcelona, 
Spain; 14th century) offers a different 
interpretation for Yaakov's dream: 
Man has two drives within him - the 
spiritual drive which has the potential 
to raise him upward, and the physical 
drive which has the potential to drag 
him downward. Of course, any 
thinking person wants to use his 
spiritual potential to its fullest and 
climb ever higher. One must know, 
however, that it is impossible to climb 
all the time. Inevitably, one will 
sometimes go up and sometimes go 
down. Knowing this, a person can 
take precautions to ensure that his 
"descents" will be as short as 
possible. (Derashot Ha'Ran) 

ויאמר הן עוד היום גדול לא-עת האסף המקנה 
השקו הצאן ולכו רעו

Lo, the day is yet long; it is not the 
time to gather the cattle (29:7) "The 
day is yet long" - the great and 
powerful Day of the L-rd is 
approaching; "it is not the time to 
gather the cattle" - there's no time to 
waste accumulating possessions in 
this temporal world, as every moment 
is precious. (Ma'ayanot HaNetzach)
The day is yet long (29:7) Such is 
the way of the world: When a person 
is in his prime, he sees no need to 
hurry, as he still has plenty of time to 
devote to refining his character - "the 
day is yet long." When that 
long-delayed time comes, however, 
he finds that the day is almost over. 
(Maharish of Mezritch) 

It is not yet time that the cattle 
should be gathered together; 
water the sheep, and go and feed 
them (29:7) Rabbi Meir of 
Premishlan used to pray: "Father in 
Heaven! If it is not yet time to gather 
the lost flock of Israel in the Final 
Redemption, at least bless them 
abundantly from Your full and Holy 
Hand, that they may be able to 
anticipate and look forward to Your 
salvation, may it come speedily in our 
day. (L'Chayim)

ויהי כאשר ראה יעקב את רחל בת לבן אחי 
אמו ואת-צאן לבן אחי אמו ויגש יעקב ויגל את 
האבן מעל פי הבאר ויׁשק את צאן לבן אחי אמו
“And it was, when Yaakov saw 

Rachel, daughter of Lavan his 
mother's brother, and the flock of 
Lavan his mother's brother, 
Yaakov came forward and rolled 
the stone off the mouth of the well 
and watered the sheep of Lavan 
his mother's brother.” (29:10) Why 
does the Torah reiterate so many 
times that Lavan was the brother of 
Yaakov’s mother? Rabbeinu Bachya 
z”l (Spain; 14th century) answers: 
The Torah is informing us that 
everything Yaakov did for the evil 
Lavan, he did to honor his own 
mother. Alternatively: One might 
have thought that Yaakov obtained 
the strength to lift the stone off the 
well because of a desire to impress 
Rachel, whom he was seeing for the 
first time. Therefore, the Torah tells 
us that Yaakov’s actions were 
motivated entirely by his desire to 
fulfill his mother’s command that he 
travel to Lavan’s home. (Commentary 
on the Torah)

ועיני לאה רכות ורחל היתה יפת תאר ויפת 
מראה

An Astonishing Midrash  “The eyes 
of Leah were tender” (29:17) 
therefore it says (Yirmiyah 31:15-16): 
“Restrain your voice from weeping . . 
. for their is hope for you ultimately . . 
. and the children will return to their 
borders.The verse quoted from 
Yirmiyah speaks to Rachel. What 
connection does it have to Leah? R’ 
Yehonatan Eyebschutz z”l (died 
1764) explains: The gemara asks: 
The Torah does not speak 
disparagingly of animals (see 
Bereishit 7:8); how, then, can it speak 
disparagingly of Leah’s eyes? The 
gemara answers that the Torah is 
praising Leah. Her eyes were tender 
because she cried at the thought 
that, as the elder daughter, she might 
be expected to marry Esav, the elder 
son of her aunt Rivkah. Chazal say 
that in the merit of these tears, Leah 
earned the right to be buried with 
Yaakov. This meant, however, that 
Rachel, Yaakov’s favorite wife, could 
not be buried with him. The above 
verses from Yirmiyah are Hashem’s 
consolation to Rachel: “I want you to 
lie by the side of the road so that you 
can pray for your children when they 
are taken into exile. Do not cry 
endlessly, however, for there is hope. 
The children shall return to their 
borders.” (Midrash Yehonatan) 
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Dedicated by Dr. Meir & Shandee Fuchs

in loving memory of 
Sam & Helen Fuchs 

(Shmuel Moshe & Chanah ז"ל)
===============================
MODERN DIAGNOSTIC LABORATORY INC.

שומר שבת
1412 Bayridge Ave (69th St)
5205 New Utrecht Avenue

1726 Ocean Avenue (Aves. L-M)

Tel: 718-837-LAB2 (5222)

============================

PRESSERS BAKERY
1720 Avenue M

Shabsi & Judy Klein 375-5088  
 ===========================

Come Join the
Young Israel of Midwood

Morning Kollel
Monday through Friday 9:30 to 12:00

MorningKollel.com
========================================

Dr. Joel S. Rosenshein PhD
Diagnostic and Counseling Services

Family Specialist
718 758-9213

To reserve the 
YIM Banquet hall 

Contact 
Shuie Horowitz @ 718 252 5726

ysandf@aol.com
You can pay all your debts to

The Young Israel of Midwood 
via Credit Card

 go to YIMidwood,org
Y.I.M  FREE LOAN FUND                     

CALL MICHAEL STEIN 917-612-8829 
ויאמר אלי מלאך האלקים בחלום יעקב ואמר 

הנני
"An angel of G-d said to me in the 
dream . . . `Raise your eyes, if you 
please, and see that all the 
he-goats mounting the flocks are 
ringed, speckled, and checkered, 
for I have seen all that Lavan is 
doing to you'." (31:11-12) Rashi z"l 
writes: Although Lavan had 
separated the marked sheep so that 
the sheep should not give birth to 
young marked similar to them, angels 
brought them from the flock which 
had been placed in charge of Lavan's 
sons to the flock in Yaakov's charge. 
R' Yisrael Meir Kagan z"l (the 
Chafetz Chaim; died 1933) asks: Isn't 
that stealing? He explains: G-d 
decrees on Rosh Hashanah what 
income and how many assets every 
person will have during the coming 
year. One will never earn a penny 
more, nor a penny less, than what 
G-d decreed on the preceding Rosh 
Hashanah. Understanding this fact is 



the key to many good character 
traits, including not losing one's 
temper and having bitachon / trust in 
G-d. It is impossible for another 
person to deprive you of the income 
and assets that G-d decreed would 
be yours that year. If one person 
steals from another, cheats another 
in business or damages another's 
property, halachah permits the victim 
to institute legal proceedings to 
recover what was his. But, halachah 
does not permit a person to get angry 
or take revenge. Indeed, it makes no 
sense to do so. Rather, one must 
recognize that the perpetrator was 
merely the unwitting agent to fulfill 
G-d's decree. By the same token, the 
Chafetz Chaim asks, what sense 
does it make to steal? If G-d decreed 
on Rosh Hashanah that one will earn 
a certain amount of money, one will 
earn that money. There is no 
shortage of ways that G-d can bring 
money to a person honestly, and 
there simply is nothing to be gained 
from stealing or cheating. Moreover, 
if one steals more than he was meant 
to have, he can be assured that it will 
not remain with him. As the Gemara 
(Sanhedrin 8a) teaches: "G-d says to 
the wicked, so-to- speak: `Why do 
you trouble me to return stolen 
property to its owners'?" [Ed. note: 
The reason it appears to us that 
cheaters and thieves prosper is 
because we cannot see the whole 
picture. For example, we do not know 
whether the person who cheated on 
his income taxes would have 
received a large bonus or won the 
lottery had he been honest.] Lavan 
cheated Yaakov repeatedly, thus 
forcing G-d to reimburse Yaakov. 
That is what the angels that Yaakov 
saw in his prophetic dream were 
doing. Lest you ask: How could 
sheep that belonged to Lavan be 
transferred to Yaakov? The verse 
answers this by saying, "I have seen 
all that Lavan is doing to you." G-d 
knows what rightfully belongs to 
whom and He ensures that no one 
has more or less than was decreed 
to be his share. (Shemirat Halashon: 
Sha'ar Hatevunah - Hamaayan)

יש-לאל ידי לעשות עמכם רע ואלהי אביכם 
אמש אמר אלי לאמר השמר לך מדבר עם 

יעקב מטוב עד-רע
“It is in my power to do you all 
harm, but the G-d of your father 
addressed me last night, saying, 
‘Beware of speaking with Yaakov 
either good or bad’.” (31:29) We 

say in the Pesach Haggadah, 
“Pharaoh decreed only against the 
males, while Lavan wanted to uproot 
everything.” Where in the Torah do 
we find that Lavan had such plans? 
R’ Yitzchak Isaac Chaver z”l 
(1789-1852; rabbi of Suvalk, 
Lithuania) answers: There is no hint 
of this in the Torah. Rather, it is an 
oral tradition passed down by the 
Sages. Even Yaakov Avinu was not 
aware of the extent to which Lavan 
conspired against him. He continues: 
What befell the forefathers 
foreshadows what will befall their 
descendants. We, too, are not aware 
of the extent to which our enemies 
conspire against us. Even so, just as 
G-d saved Yaakov, He saves us as 
well. (Haggadah Shel Pesach Yad 
Mitzrayim)

R’ Nissim ben Yaakov z”l (“Rav 
Nissim Gaon”) died approx. 1050  R’ 
Nissim was born and lived in 
Kairouan, Tunisia. He was a disciple 
of his father, to whom the famous 
Iggeret R’ Sherirah Gaon had been 
addressed, and also of R’ Chushiel. 
(The Iggeret/Epistle was a letter from 
the Babylonian rosh yeshiva listing 
the chain of tradition of the Oral Law 
from the beginning of the sages of 
mishnah until his time.) R’ Nissim 
himself maintained an active 
correspondence with R’ Hai Gaon 
(939-1038), the son of R’ Sherirah. R’ 
Nissim also corresponded with R’ 
Shmuel Hanaggid in Spain, and 
transmitted R’ Hai’s teachings to him. 
(Later, R’ Nissim’s daughter married 
R’ Shmuel’s son, R’ Yosef.) Some 
consider R’ Nissim, R’ Shmuel and R’ 
Nissim’s colleague in Kairouan, R’ 
Chananel ben R’ Chushiel, to 
constitute the first generation of the 
era known as the “Rishonim.” 
(Meaning “Early Ones,” this title 
denotes the 500-year period between 
the decline of the Babylonian 
academies and the expulsion of the 
Jews from Spain.) R’ Nissim is best 
known today for his work 
Hamaftei’ach/The Index, the 
surviving part of which is printed 
under the title “Rav Nissim Gaon” in 
the margin of the first three volumes 
of the standard Talmud edition. The 
purpose of this work, R’ Nissim 
explains in the introduction, is to 
cross-reference Talmudic statements 
to elsewhere in the Talmud where 
they are explained more fully. In his 
introduction, printed at the front of 

Masechet Berachot, R’ Nissim 
identifies 50 categories of out-of- 
context Talmudic statements (i.e., 
where a sage’s statement is found in 
the Talmud in other than its logical 
place). Another part of the 
introduction explains why it was fair 
on G-d’s part to give the Torah to one 
nation out of all of mankind. (Note 
that the title, “Rav Nissim Gaon,” is a 
misnomer, because R’ Nissim was 
not technically a gaon, i.e., a 
Babylonian sage. Only more recently 
has the term come to mean “genius,” 
as in “Vilna Gaon.”) R’ Nissim also 
wrote other works which have been 
lost, but which are quoted by later 
sages. According to some, R’ Nissim 
was the teacher of the “Rif” — R’ 
Yitzchak Alfasi. R’ Nissim should 
not be confused with his namesake 
who wrote a commentary on Rif’s 
work. (The Artscroll Rishonim p.57; 
Hakdamat R’ Nissim Gaon; Shem 
Hagedolim, Hamaayan) 
===========================

יהי רצון מלפניך ה' אלקי ואלקי אבותי 
שתשלח מהרה רפואה שלמה מן השמים 

רפואת הנפש ורפואת הגוף  לחולים 
אליהו זאב בן בריינדל

הרב משה יהודה בן שרה
אברהם פנחס בן שרה עטל

ישראל יוסף בן יוכבד
דוד בן טובשין

חיים משה בן שרה
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
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