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WHAT WE HAVE LOST 

  

“Al naharos Bavel … by the Rivers of Babylon, there we sat and also we 

wept when we remembered Tzion…. If I forget you, then let my right hand 

forget its skill; let my tongue adhere to my palate, if I fail to remember you, 

if I fail to elevate Yerushalayim above the foremost of my joys….” (Psalm 

137) 

  

At midnight, holy Jews sit on the floor and say these words with tears. 

  

It may seem paradoxical to remember these words on Rosh Chodesh 

Adar, because “when Adar begins, we increase joy.” (Taanis 29a), but 

perhaps weeping for the Bais Hamikdosh is actually the basis of simcha. 

As the Talmud says, “Whoever mourns for Yerushalayim will merit to 

witness its rejoicing ….” (Bava Basra 60b) 

  

My friends, this is what life is about: building a Sanctuary, a place where 

the Presence of G-d will dwell. As it says, “V’asu li mikdash … They shall 

make a sanctuary for Me, so that I may dwell among them….” (Exodus 

25:8) The Holy Temple was destroyed not by the strength of our enemies, 

but rather because our spiritual level had deteriorated. The upside of this 

is that we can do teshuva and create the environment in which it can be 

rebuilt. In the past, we once stood on the level at which we merited to 

dwell in the Presence of G-d. Soon, the Presence of the King will once 

again transform the entire world into a place of moral and physical purity. 

  



My wife showed me an article which said environmental pollution kills nine 

million people per year. Pollution is indicative of today’s world situation. 

Moral pollution brings on physical pollution, just as moral pollution caused 

the destruction of the world in the generation of the Flood.  

  

“Once Rabbi Meir died, there ceased to be composers of parables. Once 

Ben Zakkai died, there ceased to be diligent [scholars]; once Ben Zoma 

died, there ceased to be to be experts in exegesis; once Rabbi Akiva died, 

the glory of Torah ceased; once Rabbi Chanina be Dosa died, there 

ceased to be people of deeds; once Rabbi Yose Katonta died, there 

ceased to be pious men; once Rabbi Yochanan ben Zakkai died, the 

splendor of wisdom ceased; once Rabban Gamliel the Elder died, the 

Glory of Torah ceased; once Rabbi Yishmael ben Pavi died, the splendor 

of the Kehuna ceased; once Rabbi died, humility ceased as well as dread 

of sin. Rabbi Pinchas ben Yair says: From [the time] the Temple was 

destroyed, chaverim and high-born men have been ashamed and their 

heads have been covered and men of merit have been impoverished. But 

strong-armed men and slanderers have triumphed….” (Sotah 49a) 

  

“Rabbi Chiya bar Ami said in the name of Ulla, from the day the Temple 

was destroyed, Hakadosh Baruch Hu has nothing in His world but the four 

amos of halachah.” (Berachos 8a) The “four amos of halacha” are the 

Torah Scholars. They are the window through which the Light of Torah 

enters this world. This light enables this world to exist.  

  

Two weeks ago, in the Haftara for the Torah Portion of Yisro, we read the 

prophet’s vision of the Heavens. Here is how he describes the behavior of 

the angels: “one called to another and said, ‘Holy, holy, holy is Hashem 

….” (Isaiah 6:3)  

  

“The significance of these words is explained in Avos d’Rabbi Nassan 

(12:6), which notes that one angel calls out to the other, ‘You begin the 

praise of Hashem because you are greater than I.’ The other responds, 

‘No, you begin … because you are greater than I.’ This is very different 

from a human being, whose desire for leadership and honor makes him 

feel that he is more worthy than his colleagues, and thus deserves to be 

first in every initiative…. Only a great person will be able to give up 

something that could be his and allow it to be taken by another person.” 

(Rabbi Avrohom Pam zt”l on the Haftara for Yisro) 

  



 

There are people walking the earth, even in our times, who resemble 

these angels in their greatness. Anyone who has merited to visit a Torah 

sage has seen a face which reflects the brilliance of Heavenly light. There 

is overwhelming darkness in this world, but there are a few places where 

the Light of Heaven shines. 

  

Literally a few minutes ago I heard a story about the legendary Rosh 

Yeshiva of Chofetz Chaim, Rabbi Henoch Leibowitz zt”l. Once Rabbi 

Leibowitz entered an optician’s store. The owner, an observant 

Jew, wanted to give him glasses for nothing, but he knew the Rosh 

Yeshivawouldn’t hear of it, so he made up a price – seventy-five dollars – 

well below his cost. The Rosh Yeshiva said, “I’m sure you are charging me 

half the price,” and wrote out a check for $150. (Heard from Dr. Ari 

Teitelbaum) 

  

The light emanating from the Sanctuary and the Holy Temple was the 

source of all earthly light. Today that light emanates from Torah sages. 

The light we see with our eyes is but a pale reflection. Can we 

comprehend what we are lacking? 

  

“The light that Hashem created on the first day, man could [use]it [to] 

survey [everything] from one end of the world to the other end …. Once 

[however, when] Hashem looked at the generation of the Flood and the 

generation of the Dispersion, and He saw that their deeds were perverse, 

He proceeded to hide [this light] from them …. And for whom did He hide 

this light? For the righteous people in the future. (Chagigah 12a)  

  

“May You shine a new light on Tzion and may we all speedily merit its 

light.” (Shacharis) 
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Ancient Ideas for the Modern Mind 
  

        

       After receiving the Torah, the Bnei Yisrael obtained the ability to connect to Hashem on a 

much deeper level. Through the study of the Torah and keeping its laws, they could come closer 

to Hashem and build a relationship with Him. And with all that, they were now given the 

opportunity to build the Mishkan, which would house the Shechinah of Hashem in their midst. 

This was the central location that the whole nation would turn to as a place of worship and 

experiencing the Presence of Hashem in their lives. 

       Beginning with this week’s parsha, Parshas Terumah, the next several parshiyos detail the 

construction of the Mishkan, including its structure, utensils, and everything else that went with 

it. This week, I would like to discuss the Aron, the Golden Ark. While we have discussed it in 

previous years, there is a specific idea I’d like to focus on which shows us the depth behind 

every detail of the Mishkan’s construction. 

ּנּו“        רּו ִמֶּמֽ א ָיֻס֖ ֹ֥ ים ל ְה֖יּו ַהַּבִּד֑ ן ִיֽ ָאֹר֔  The staves shall remain in the rings of the Ark; they may“ ”ְּבַטְּבֹע֙ת ָהֽ

not be removed from it” (Shemos 25:15). Like each of the major utensils of the Mishkan, the 

Aron had poles placed on its sides so it could be easily carried through the desert. However, 

unlike the other utensils, the pasuk tells us the poles of the Aron were never to be removed; 

Rashi says forever. This shows us that they were not simply for travel convenience. What was 

the true purpose behind these poles? 

       There are several explanations in the commentaries which I will bring in chronological 

order. The first comes from the Da’as Zekeinim. The Aron was the holiest of all the utensils used 

in the service of Hashem. No one was allowed to look at it because of its extreme holiness. It 

was kept in a room called the Kodesh Hakedoshim, the Holy of Holies, in which no one was 

allowed to enter except for the Kohen Gadol on Yom Kippur; the holiest man on the holiest day 

of the year, and only after much preparation. When the nation traveled, it was kept under a 

covering before any of the movers went in to carry it out. It follows that Hashem didn’t want 

anyone needlessly touching or jostling the Aron; and the people probably were afraid to do much 

around it anyway! Therefore, the poles were to remain in place so that people didn’t have to 

physically handle the Aron more than necessary. They would pick it up when they left and put it 

down when they arrived with no extra actions needed. 

       The second explanation comes from Rabbi Shimshon Rafael Hirsh. He first mentions that as 

no one ever entered the Kodesh Hakedoshim, it was hard for the presence of the Ark to impact 

the nation since it was never seen! The poles helped solve this. Both in the Mishkan and later in 

the Beis Hamikdash, the poles would press against the curtain separating the Kodesh 

Hakedoshim from the adjoining room. Anyone who was outside the room could see the 

impression of the poles and remember that the Aron was inside the next room. 

       He goes on to say another explanation. The Aron, Menorah, and Shulchan each symbolized 

a different idea benefiting the Jewish People. The Aron represented Torah. Rav Hirsh explains  
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that the poles were kept in the Aron to show that the Torah can be transported to wherever the 

Jewish People go. While the Shulchan and Menorah represent material sustenance and 

intellectual clarity, those brachos are only complete when the nation resides in Eretz Yisrael. The 

bracha of Torah, however, is not bound to Eretz Yisrael and can be studied and used as a source 

of spirituality even when the nation resides in exile.  

       (Chazal teach us that there is no comparison to the Torah of Eretz Yisrael, and I don’t 

believe Rav Hirsh is arguing on this point. There is a unique kedushah to Eretz Yisrael that 

allows Torah to be studied on an incredible level, unmatched anywhere else in the world. 

However, the connection to Torah is a personal one, unrelated to locale. This is unlike material 

and spiritual life which is only complete when living in Eretz Yisrael.) 

       Finally, Rabbi Yaakov Kaminetzky explains based on a gemarah in Pesachim (53b) that 

whoever supports Torah learning will sit together with those who learn it in the World to Come. 

By telling us to never remove the poles, the supports of the Aron, Hashem is showing us that this 

is indeed true. The supports are one with the Aron itself and therefore remain connected to it 

forever. 

Shabbat Shalom!   

        

        

 

For any questions, comments, or to subscribe to our email list, please email us at 

AIMeMTorah@gmail.com. 

Check out our archive of hundreds of Divrei Torah and Podcasts at 

oldideasforthemodernmind.blogspot.com 

Don't forget to check out hashkafahandbook.com to learn about my book, Reality 

Check.  

Check out our other AIMeMTorah projects at nationswisdom.blogspot.com. 
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Shabbos, Feb 17 2018 � ח“ב' אדר תשע  

OVERVIEW of the Daf 

עבודה זרה ל
 ג“

Placing beer into the wine containers of an idolater 

 
 איבעיא להו מהו ליתן לתוכו שכר

T he Gemara discusses wine containers and barrels owned by 

idolaters, and beverages owned by Jews placed into them. 

When the question was asked by the students in the beis 

midrash regarding putting beer which is made from barley into 

these wine containers, Rav Nachman and Rav Yehuda ruled 

that it is prohibited to do so.  Rava permitted it. 

The Gemara then tells the story of Ravina, who permitted 

Rav Chiya b. R’ Yitzchak to put beer into wine barrels of idola-

ters.  Rav Chiya mistakenly put wine in the barrels instead.  

When Ravina heard about this error, he insisted that his ruling 

to allow placing beer in the container was correct, and that the 

mistake of Rav Chiya was an unusual oversight. 

The Rishonim offer various interpretations regarding the 

precise issue involved in this question and answer.  Rashi ex-

plains that the taste of beer cancels the taste of the forbidden 

wine, as we find is the case with salt brine and fish hash (mories).  

The question is whether beer is comparable to wine which is 

placed in the containers of idolaters, which becomes prohibited 

because the wine in the walls flows into the Jew’s wine and ru-

ins it.  On the other hand, we know that when water is placed 

in these containers the water dilutes the wine which flows from 

its walls, and the water is permitted.  The question was whether 

the beer is similar to water, and permitted, because the taste of 

the forbidden wine is nullified. 

Ra’aved learns that the basis for the question was that beer 

may certainly be placed in these containers, as it ruins the taste 

of any wine that might flow into it.  However, the question was 

whether the sages ruled that the container must be koshered 

before placing beer into it as a precaution that one might inad-

(Continued on page 2) 

Distinctive INSIGHT 
1)  Pilgrimages (cont.) 

Shmuel’s ruling regarding the permissibility of doing busi-

ness with a Jew on his way to or from a pilgrimage is unsuccess-

fully challenged. 

A Baraisa provides guidelines for doing business with Jews 

and idolaters who are on their way to or from an idolatrous fair. 

The Gemara clarifies why there is a difference between a 

Jew and an idolater who is on his way back from the idolatrous 

fair. 

Reish Lakish qualifies the Mishnah’s ruling related to doing 

business with idolaters on their way home from a pilgrimage. 

 

2)  Containers owned by idolaters 

A Baraisa discusses the use of containers owned by idola-

ters. 

R’ Pappa clarifies the Baraisa’s last ruling related to pouring 

pitch into a container and thus rendering it permitted for use. 

This explanation is unsuccessfully challenged. 

R’ Zevid offers an alternative explanation. 

R’ Pappi suggests an application of R’ Zevid’s explanation 

but it is rejected. 

A related incident is cited. 

The ruling that emerges from this incident is further ex-

plained. 

A Baraisa discusses the use of earthenware utensils obtained 

from idolaters. 

The Gemara inquires whether the Baraisa’s last ruling relat-

ed to using brine of muryas may be used initially or only after 

the fact. 

It is demonstrated that this method may be used even ini-

tially. 

The process of burning out earthenware of nesech wine is 

discussed. 

The Gemara presents a dispute whether beer poured into a 

prohibited container becomes prohibited. 

Two related incidents are recorded. 

R’ Yosana in the name of R’ Ami rules that a nesser contain-

er can never be purged. 

The Gemara explains what is a nesser container. 

Another incident is cited. 

Two types of earthenware utensils that do not absorb taste 

are identified. 

R’ Assi and R’ Ashi disagree about the permissibility of 

earthenware drinking cups. 

Two versions of the dispute are noted. 

The Gemara gives a ruling on this matter. 

R’ Zevid discusses the status of different types of earthen-

ware. 

Meraimar disagrees with R’ Zevid’s ruling. 

The Gemara begins a challenge to Meraimar’s ruling.   � 

 

1. Under what conditions is it permitted to do business 

with someone returning from a pilgrimage? 

 _________________________________________ 

2. What is the method of “kashering” containers previously 

used to store nessech wine? 

 _________________________________________ 

3. Is it permitted to store beer in container that previously 

held nessech wine? 

 _________________________________________ 

4. What is the point of dispute between R’ Zevid and 

Mereimar? 

 ________________________________________ 

REVIEW and Remember 



Number 2026— ג “עבודה זרה ל  

Issuing a decree after one incident 
 ואפילו הכי לא חש לה למילתא אמר אקראי בעלמא הוא

Nevertheless, he was not concerned about the matter.  He said that is 

was an isolated occurrence 

T he Gemara relates that Ravina permitted R’ Chiya the son 

of R’ Yitzchok to put beer into leather containers that had previ-

ously held wine belonging to idolaters.  The basis for his allow-

ance is that the taste of the beer nullifies the taste of the wine and 

it remains in the walls of the utensil rather than entering the 

beer.  R’ Chiya the son of R’ Yitzchok erred and stored wine in 

the utensil rather than beer.  When Ravina found out about the 

error he did not see fit to prohibit storing beer in these utensils 

out of concern that someone else would also make a mistake and 

store wine instead of beer. 

Terumas Hadeshen1 extrapolates from this that there is no 

need to issue a decree when a mistake happens only once.  He 

wrote this in response to one of the Torah leaders who suggested 

instituting a decree in response to the following error.  A married 

man was away during Chanukah and he did not light Chanukah 

lights at his lodging because he assumed his wife was lighting for 

him in their home.  His wife did not light at home on her hus-

band’s behalf because she assumed that he was lighting at his 

lodging.  The Torah leader suggested instituting a decree that a 

married man should light Chanukah lights when away from 

home so that this error does not occur again in the future.  Te-

rumas Hadeshen rejected the suggestion asserting that decrees are 

not made in response to an incident that happened once. 

In a similar vein Pri Chadash2 cites the opinion of Knesses 

Hagedolah3 who wanted to prohibit frying food in matzah flour 

during Pesach.  The rationale for the decree was that once a wom-

an fried fish in matzah flour during Pesach and her neighbor mis-

takenly thought it was regular flour and the next day she fried 

fish in regular flour.  To prevent this error from recurring Kness-

es Hagedolah asserted that a decree should be issued prohibiting 

frying food in matzah flour during Pesach.  Pri Chadash rejected 

the suggestion since our Gemara teaches that decrees are not is-

sued when a mistake happens only once.   �  
 שו"ת תרומת הדשן סי' ק"א. .1
 פרי חדש או"ח סי' תס"א ד"ה עוד. .2
 �כנסת הגדולה או"ח שם בתשובה בהגב"י.     .3
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The Nature of the Material 
  "כי תיבעי לך דשיעי..."

A n area of halachic inquiry of inter-
est to many older people involves the sta-

tus of dentures. Does one require sepa-

rate dentures for milk and meat? Must 

one do hagalah on dentures before Pe-

sach? 

When the Shut Sheila Shalom, zt”l, 

was asked to rule on this question he re-

plied that there was no halachic problem 

regarding milk and meat. “In Avodah 

Zarah 33 we find that there are substanc-

es that do not absorb. Even dentures 

made of bone must surely be fashioned in 

a manner so that they do not absorb. In 

addition, one surely cannot eat or drink 

anything hotter than a keli sheni. And 

most foods are not even yad soledes bo in 

any event.  

“One may well wonder why it is per-

mitted to eat meat and then milk since 

perhaps something was absorbed and 

who can say with certitude that nothing 

will come out? We can ask the same ques-

tion about one’s natural teeth. The obvi-

ous answer must be that the Torah was 

not given to angels and the same reply 

applies to this question about dentures.  

“Nevertheless, before Pesach one is 

certainly required to do hagalah since 

even an infinitesimal amount of chometz 

is prohibited on Pesach.”1 

The Darchei Teshuvah, zt”l, recounts 

that when he went to Vienna he asked a 

professor about dentures without explain-

ing why he needed to know about them, 

and the professor confirmed what the 

Maharsham had surmised. “Dentures are 

never made of a substance which can ab-

sorb. This is to ensure that there is not 

residual matter in the dentures that could 

breed various kinds of dangerous germs 

which could be hazardous to a person.” 

Nevertheless, the Darchei Teshuvah 

concludes that a yarei Shamayim will use 

two pairs of dentures, one for milk and 

one for meat. And all the more so must 

he take care to do hagalah on them be-

fore Pesach.2    � 
 רשו"ת שאילת שלום, מה"ת, קצ"ה .1

 �    דרכי תשובה, ס' פ"ט, ס"ק י"א .2

STORIES Off the Daf  

vertently put wine into the container.  The opinion which per-

mits it holds that we are not concerned that permitting beer 

might lead to confusion and that wine might be put into the 

container before it would be koshered.  In the case of Rav Chi-

ya, where this exact mistake occurred, Ravina still dismissed it 

as an anomaly. 

Ritva explains that the question was whether beer itself can 

act as a koshering agent to purge an idolater’s container from 

its forbidden wine as we find is the case with brine and fish 

hash.  Their beer had a strong sharpness due to the taste of the 

hops which were used in its production.  Or, perhaps brine and 

fish oils are stronger than the beer, and only they have the abil-

ity to kosher the containers. 

Rosh learns that the beer placed into these containers is 

permitted, even if  the beer does not have a sixty-to-one ratio 

against the walls of  the barrel.  The reason to permit this is that 

the wine contained in the walls is already considered tainted (

 �   .as it mixes with the beer (פגום

 (Insight...continued from page 1) 



Sunday, Feb 18 2018 � ח“ג' אדר תשע  

OVERVIEW of the Daf 

עבודה זרה ל
 ד“

Adding wine to muries 
ההוא ארבא דמורייסא דאתי לנמילא דעכו אותיב רבי אבא דמן  

 ‘עכו  נטורי וכו

T he מורייס of an idolater, a concoction made from oils 

of fish innards, is prohibited for a Jew to eat, and, accord-

ing to R’ Meir, it is also prohibited from benefit (Mishnah, 

29b). The reason is that idolaters regularly mixed wine into 

this mixture, or that fats from non-kosher fish might be 

mixed in to it. The sages prohibit eating מורייס, but they 

did not prohibit deriving benefit from it. Our Gemara cites 

a Baraisa where we find that מורייס made by an expert chef 

is permitted. The reason is that an expert would not blend 

foreign substances in his recipe for מורייס. 

The Gemara then quotes Avimi b. R’ Avahu who says 

that sometimes even the muries of an expert would be pro-

hibited. The procedure was that water and salt were added 

to the muries in order to remove part of the fat. The first 

and second time this water and salt is added, the amount of 

fat was abundant, so no wine was added. However, the 

third time this was done, it was common even for an expert 

to add some wine to augment its taste, and the wine was 

beneficial. Therefore, from the third time and beyond, the 

muries even of an expert was prohibited. 

The Gemara brings a story of a boat stocked with 

muries which arrived at the port at Acco. R’ Abba assigned 

guards to make sure no wine was added to its contents. 

Rava questioned the efficacy of this gesture. Rava asked, 

“Who guarded it until it arrived at our port?” In other 

words, what guarantee was there that the muries on board 

had not already been contaminated? 

R’ Abba explained that at the point of origin of this 

boat, the cost of wine was much higher than the value of the 

muries. No one would have added the expensive wine to 

enhance the taste of the less valuable muries. In Acco, how-

ever, the cost of wine was cheaper, and it was less than the 

muries, so there now existed a great incentive for the mer-

chants to add wine. It was also not reasonable to say that the 

sailors had brought wine via the city of Tzor, where wine 

was also inexpensive, because the tides and currents of the 

water there were dangerous. 

Tosafos explains that the muries on the boat was that of 

an expert, and it was noticeable that it had not had water 

and salt the first two times. Maharsha explains that wine 

was not needed to improve the muries, and the guards were 

stationed to ensure that no wine was brought because of 

(Continued on page 2) 

Distinctive INSIGHT 
1) Containers owned by idolaters (cont.) 

The Gemara concludes presenting its unsuccessful chal-

lenge to Meraimar’s position that glazed earthenware utensils 

used for nessech wine regardless of their color may be used. 

A related incident is recorded. 
 

2) Grape seeds and grape peels 

A Baraisa rules that grape seeds from idolaters that are 

moist are prohibited but those that are dry are permitted. 

R’ Yehudah in the name of Shmuel defines these terms. 

Rabbah bar bar Chana in the name of R’ Yochanan fur-

ther elaborates on the halachos of grape seeds and peels from 

idolaters. 

The Gemara discusses five items that are permitted after 

twelve months. 
 

3) Muries 

A Baraisa teaches that muries obtained by professionals 

is permitted as is chilak. 

Avimi the son of R’ Avahu cites another Baraisa that 

qualifies the leniency of using muries made by a professional. 

A related incident is recorded. 
 

4) Cheese of Beis Unyaki 

Reish Lakish explains why cheese from Beis Unyaki is 

prohibited from benefit. 

This explanation is unsuccessfully challenged. 

Another unsuccessful challenge to the explanation of 

Reish Lakish is presented. 
 

5) Ox waste 

R’ Achdavoi in the name of Rav rules that betrothal with 

the waste of an ox that is stoned is valid but not if it comes 

from an ox used for idolatry. 

(Continued on page 2) 

 

1. Is a fast for part of a day considered a fast? 

 _________________________________________ 

2. What utensils become permitted after a period of twelve 

months? 

 _________________________________________ 

3. Is all muries purchased from professionals permitted? 

 _________________________________________ 

4. Why is a betrothal performed with the waste of an ox 

that is stoned a valid betrothal? 

 ________________________________________ 

REVIEW and Remember 



Number 2027— ד “עבודה זרה ל  

Kashering earthenware utensils 
 התורה העידה על כלי חרס שאינו יוצא מידי דופנו לעולם

The Torah testifies regarding earthenware utensils that it (prohibited 

taste) does not leave the walls of the utensil ever 

T he Gemara declares that the taste of nessech wine con-
tained in the walls of an earthenware barrel never leaves. To-

safos1 challenges this declaration from the Gemara in 

Zevachim (96a) that teaches that it is possible to kasher a non

-kosher earthenware utensil by putting it into a kiln. How 

then could our Gemara declare that the taste of nessech wine 

can never be removed? Tosafos answers that putting an earth-

enware utensil into a kiln does not cause the prohibited taste 

to leave the walls of the utensil; rather it is considered as 

though a new utensil was manufactured that does not have 

the prohibited taste in its walls. Talmidei R’ Yonah2 further 

explain that when one puts an earthenware utensil in an ov-

en it does not extract the taste from the walls, which is the 

normal process of kashering; rather it completely burns up 

the taste leaving a “new” utensil in its place. 

Tosafos3 challenges his own explanation from a state-

ment of the Torah. The Torah declares (Vayikra 11:35) that 

when an earthenware oven or stove become tamei it should 

be broken. If it is possible to remove prohibited taste by put-

ting an earthenware utensil in a kiln and it emerges a “new” 

utensil why shouldn’t one be able to also put a tamei utensil 

into a kiln and when removed it should be considered “new” 

and completely free of tum’ah? R’ Shimshon of Shantz4 an-

swers that the option of using a kiln to make a “new” utensil 

applies only to pots and other utensils but is not a valid 

method for ovens and stoves. When it comes to earthenware 

dishes in general that absorbed prohibited taste they are con-

sidered “new” when put into a kiln since that is not their 

normal manner of usage. In contrast, it is normal for earth-

enware stoves and ovens to reach the temperature of a kiln 

and in fact, that is how they absorbed prohibited taste in the 

first place. As such, they do not become “new” when put into 

a kiln.  � 
 ה שאינו “ד‘ תוס .1
 ה דמדייתי“יונה ד‘ תלמידי ר .2
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The White Garments 
 במה שימש משה 

R av Shmuel Ehrenfeld, zt”l, the Av 
Beis Din of Mattersdorf, would often 

travel to Belz to visit the rebbe, Rav Yis-

sachar Dov of Belz, zt”l. During his vis-

its he would either stay with Rav Ah-

raon of Belz, zt”l, the son of the rebbe, 

or with the rebbe’s son-in-law, Rav 

Pinchas of Ostila, zt”l. 

The rebbe drew him very near, of-

ten giving him great honor. One Shavu-

os, he even received the aliyah when the 

Aseres Hadibros are read, a very great 

honor. He afterwards commented that 

he was certain that this honor was only 

given to him because he was a direct 

descendant of the Chasam Sofer, zt”l. 

When the rebbe was living in the 

town of Ratzfert, Rav Simcha Bunim 

Ehrenfeld, zt”l, once paid the rebbe a 

visit. While the two spoke in learning 

an interesting question came up, which 

Rav Simcha Bunim answered from a 

statement on today’s daf. 

The rebbe asked Rav Simcha 

Bunim in a puzzled tone, “What is this 

I hear that in Mattersdorf the custom is 

for the father of the child, the mohel, 

and the sandek to wear a kittel during 

the bris?” 

Rav Shmuel replied that he believed 

this custom had been extracted from 

the Gemara. “On Avodah Zarah 34 the 

gemara speculates whether Moshe 

Rabbeinu wore priestly garments during 

the seven days that he did the avodah. 

Did he wear them or, because he was 

not actually a kohen, did he wear white 

garments while he served instead? The 

Gemara offers two answers, and both 

sources maintain that he wore the white 

garment while he served. 

“We see that when a non-kohein 

does avodah he must wear a white gar-

ment. In view of the Midrash Rabbah 

in Parshas Yayeira which teaches that a 

bris is like bringing a korban and offer-

ing incense, it is not difficult to under-

stand why the custom in Mattersdorf is 

to wear white!”  � 
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The Gemara offers a logical explana-

tion for this ruling and one that is based 

on a verse. 

Rava asserts that both of these rul-

ings can be derived from the Mishnah.� 

 (Insight...continued from page 1) 

the cheap price. If the boat was filled with standard muries, 

there would have been a suspicion that wine had already 

been added to improve the taste, even though wine was 

expensive. Maharsha notes that Rashi explains that an ex-

pert’s muries is ruined with wine the first two times it is 

blended, but Tosafos disagrees and says that wine is not 

needed for taste.  � 

 (Insight...continued from page 1) 
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A stabilizing agent is not nullified 
 כיון דאוקמיה קא מוקים חשיב ליה כמאן דאיתיה לאיסוריה בעיניה

R’  Yishmael asked R’ Yehoshua why the cheeses of non-

Jews were not prohibited from benefit. The reason they are 

prohibited for eating is because the non-Jews used to have 

the milk curdle in the stomachs of  goats used for idolatry.  

Accordingly, the cheeses should also be prohibited from ben-

efit.  Nevertheless, instead of answering this question, R’ Ye-

hoshua channeled the discussion to a different topic. 

Our Gemara presents possible answers that R’ Yehoshua 

could have given, and it analyzes why he did not suggest this 

answers.  Perhaps R’ Yehoshua could have noted that the 

cheeses were not prohibited from benefit, because even 

though they were formed in the stomachs of animals used for 

idolatry, the prohibited element of the cheese is not intact 

and not tangible at this stage of the cheese’s production.  In 

fact, this seems to be the exact reason why the sages who ar-

gue with R’ Meir hold that muries (the fish-innard hash) is 

permitted for benefit.  Nevertheless, the Gemara explains 

that cheese produced in the stomach of an animal used for 

idolatry is worse, because the enzymes of the stomach of the 

prohibited animal act as a stabilizer.  Although this catalyst is 

no longer present in the final product, its presence is still 

significant, and the cheese should remain prohibited for ben-

efit.  This is why R’ Yehoshua did not offer the answer that 

the prohibiting element of the cheese is not present in the 

current form of the cheese. 

The Rishonim discuss the reason why a stabilizing ele-

ment does not become nullified, even when diluted by a 

thousand times its volume of permitted substance.  Rashba 

(to Chullin 116a) explains that the effect of the stabilizer is 

noticeable in the product.  We therefore consider the prohib-

ited substance to be present, even though it is not capable of 

contributing any taste.  The issue is that it is still considered 

(Continued on page 2) 

Distinctive INSIGHT 
1)  Ox waste (cont.) 

Rava concludes explaining how both rulings regarding be-

trothal with ox waste can be inferred from our Mishnah. 

The Gemara explains why R’ Yehoshua did not respond to 

R’ Yishmael’s argument in the Mishnah. 
 

2)  “Your love is better than wine” 

R’ Dimi explains the meaning of the verse that states, “Your 

love is better than wine.” 

The reason R’ Yehoshua asked about this pasuk is ex-

plained. 

The reason for the decree against cheese is identified. 

The reason why R’ Yehoshua did not want to give the rea-

son for the decree is explained. 

R’ Yirmiyah challenges this explanation and an alternative 

explanation is suggested. 

Shmuel offers a third rationale for the prohibition against 

eating cheese of non-Jews. 

This explanation is unsuccessfully challenged. 

Three additional reasons for the prohibition against eating 

cheese of non-Jews are presented. 

It is explained how the last reason is consistent with R’ 

Eliezer as well as R’ Yehoshua. 

The Gemara questions why according to the last two expla-

nations the cheese is not prohibited from benefit and the mat-

ter is left unresolved. 

The Gemara presents an exposition of the verse that follows 

the one already cited. 
 

3)  MISHNAH:  The Mishnah enumerates different food items 

that are prohibited from consumption but permitted for bene-

fit. 
 

4)  Milk 

The Gemara searches for the rationale behind the prohibi-

tion against consuming milk acquired from non-Jews. 

The reason given for the decree against milk of non-Jews is 

unsuccessfully challenged. 
 

5)  Bread 

R’ Kahana in the name of R’ Yochanan emphasizes that 

bread baked by a non-Jew was not permitted by Beis Din. 

The reason it was necessary to emphasize this point is ex-

plained. 

A second version of this story is presented. 

Two qualifications are added to the leniency that allows 

one to consume bread baked by a professional baker. 

A related incident is recorded. 
 

6)  Oil 

Rav and Shmuel disagree about the reason oil of non-Jews 

was prohibited.    � 

 

1. What is most beloved to the Jewish Nation? 

 _________________________________________ 

2. What is the reason Chazal prohibited cheese of idolaters? 

 _________________________________________ 

3. In what way is a scholar similar to balsam oil? 

 _________________________________________ 

4. What is a פלטר? 

 ________________________________________ 

REVIEW and Remember 
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Cholov Yisroel 
 חלב שחלבו עכו"ם ואין ישראל רואהו

Milk that an idolater milked without a Jew watching him 

P ri Chadash1 rules that whenever there is no concern that 

non-kosher milk would be mixed into kosher milk it is permit-

ted to consume milk obtained from a non-Jew.  Chasam Sofer2 

disagrees with this position.  It is true that the concern that 

was the impetus for the decree was the concern that non-

kosher milk may be added to kosher milk; nevertheless, once 

the decree was established it applies in all circumstances.  

Therefore, even in a circumstance when there is no concern 

that non-kosher milk is being added to kosher milk, the in-

junction applies and it is prohibited to consume milk obtained 

from a non-Jew if a Jew did not witness the milking. Teshuvas 

Divrei Yisroel3 writes that there is a tradition from Divrei 

Chaim that is claimed could be traced back to Moshe 

Rabbeinu that the prohibition against milk obtained from non

-Jews is not only based on the concern for non-kosher ingredi-

ents.  The concern for non-kosher ingredients is the reason 

that Chazal revealed to us but there are other reasons that 

were not revealed.  Accordingly, even in a circumstance where 

the revealed reason no longer applies it is possible that the hid-

den reason still applies. 

Regarding milk that is processed under government super-

vision Rav Moshe Feinstein4 wrote that there is sufficient basis 

for one to adopt a lenient approach and one should not pro-

test those who accept this lenient ruling.  The basis for this 

leniency is that the companies are afraid to mix in non-kosher 

milk since they would incur a fine if they were to be caught 

doing so.  In this first response he adds that pious people ( בעל

 should not rely on the leniency.  In a second response5 he (נפש

wrote that the leniency should only be utilized in a location 

where cholov Yisroel is not available but if cholov Yisroel is 

available one should use cholov Yisroel even if it is more ex-

pensive than the non-cholov yisorel milk.  � 
 פרי חדש יו"ד סי' קט"ו סק"ו. .1
 חת"ס יו"ד סי' ק"ז. .2
 ו.-שו"ת דברי ישראל (וועלץ) ח"ג סי' קמ"ה .3
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A Leap of Faith 
   "לא מגלו טעמא עד תריסר ירחי שתא..."

I n 1933 Germany, just after Hitler 

ym”sh rose to power, the German Reichs-

tag decided that shechitah was inhumane. 

Since Germans were clearly the kindest of 

civilized nations, it would surely be im-

moral to tolerate cruelty to animals in 

such a progressive country! They therefore 

banned shechitah unless the animals were 

first stunned electrically. Perhaps it is not 

surprising that the Germans were so scru-

pulous regarding cruelty to animals at the 

expense of the Jews before the war. Later, 

during WWII, committing the most hei-

nous crimes against Jews was part of the 

national effort yet it was still a serious 

felony to be cruel to animals.  

A group of German rabbis came to 

Rav Chaim Ozer Grodzensky, zt”l, to ask 

if pre-stunning an animal before shechi-

nah was halachically permitted.  

“This is forbidden,” Rav Chaim Ozer 

decisively replied.  

“Could you please tell us why?” asked 

the representatives. “Not that we our-

selves doubt this conclusion, chas v’sha-

lom, but in Germany there are those who 

keep kosher but have a difficult time ac-

cepting the decisions of the poskei hador 

purely on faith. It will be much easier to 

convince them to follow the gezeirah if we 

can explain it to them in a way they un-

derstand.” 

“I am not permitted to divulge rea-

sons at this time,” replied Rav Chaim Oz-

er. “And this is actually discussed in a 

clear Gemara in Avodah Zarah 35. There 

we find that Ula says that when they 

made a decree in Ma’arava they would 

not reveal the reason for this until a full 

year had past. Perhaps there will be peo-

ple who disagree with the need for the 

decree and mock it.  

“Rashi explains that by not revealing 

the reason for the decree such scoffers 

will not want to analyze it since they don’t 

understand it. They will assume that the 

sages must see potential destruction if this 

decree is not implemented and so they 

themselves are the ones who don’t have 

the insight to see the reason behind their 

decision.”1   � 
  �      הרב מפוניבז , ח"א, ע' ש"ג1
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present, and not that it is still contributing a taste.  The Mor-

dechai (to Chullin, Ch. 8, #533) explains that a stabilizing 

agent is considered as if it continues to contribute a taste to 

the final product. 

Magen Avraham (442: #9) discusses whether the princi-

ple that a stabilizing agent remains intact is a Torah princi-

ple, or whether it is only rabbinic.  The opinion of the Issur 

v’Heiter is that such a substance is nullified according to the 

Torah, but the rabbis rule that it remains a factor even if it is 

physically outnumbered.  The opinion of the Tur is that the 

Torah itself considers this type of substance to remain signifi-

cant due to its contribution to the final development of the 

product.  Chok Yaakov notes that the interpretation of the 

Magen Avraham in the Tur might not be accurate, and that 

Tur might actually agree that this is a rabbinic concept.    � 

 (Insight...continued from page 1) 



Approximately four years ago, I started out on a new journey. When I started writing a Dvar 
Torah weekly, my life changed drastically. Hashem gave me an opportunity to reach out and 
interact with you weekly, giving both of us an opportunity to transform the world! 
 
 
This thought of  Hashem giving us an opportunity to do His commandments reminds me of 
something from this week's parsha. In parshas terumah, we read about the mishkan. Not only 
was the Mishkan moved around very often but it was an honor and privilege to be chosen for 
that job. 
 
 
Similar to the opportunities we had moving the mishkan, we also have opportunities every single 
day. We are Hashem's people so carrying out His missions is still huge and will ultimately lead 
to building a permanent home in yerushalayim! 
 
 
My mission this year is to continue doing my best to inspire myself and others. I would like to 
thank each and every person who has made this happen till this point and those who will 
continue being partners with me in bringing moshiach! 
 
 
Good shabbos 
 
All the best 
Avroham Y Ross 



 

‘Building the Mishkan in our heart’ 

 The aeroplane, bearing its precious cargo, attempted once more to land on the runway. 

Again the pilot was refused permission to land and circled in the skies above the airport. 

‘Please, please, let me land!’, urged the pilot. ‘No, no, no!’, squeaked the air traffic controller. 

In a last attempt at a successful landing, the pilot held up a bag of pretzels for the air traffic 

controller to see. That did the trick! ‘Permission granted!’ and the plane landed safely 

disgorging its nutritious cargo straight into the mouth of the controller to the absolute delight of 

the pilot. 

 ‘Is this a familiar story?’ ‘No, not in my wildest imagination!’ ‘Well, let’s paint the 

scene from a different angle …’ 

 Yoini’s Mammy has prepared a delicious meal for her eighteen-month-old treasure. But 

her precious sheifele is decidedly unimpressed with spoonful after spoonful of mashed potato 

and mince. He sees the spoon approaching his mouth. He purses his lips tight, turns his face 

away in a grimace, groaning as if he is being punished. ‘Please, my little one, it’s really 

yummy’.’ Yoini is not cooperating. A new tactic is called for. Yoini loves watching aeroplanes. 

Mammy takes a spoon of food. ‘Look, Yoini, an aeroplane! Watch it fly around the room’. 

Yoini is entranced; he watches Mammy’s hand hold the ‘aeroplane’ guiding it around Yoini’s 

head. ‘Permission to land?’, asks ‘pilot’ Mammy as she brings the laden spoon to land in 

Yoini’s mouth. Yoini shakes his head adamantly – ‘permission refused!’ After circling several 

more times around Yoini’s head, exasperated Mammy plays her last card and holds up a bag of 

pretzels. ‘Two pretzels for one spoon’, she bargains with recalcitrant Junior. Yoini opens his 

mouth wide and the ‘aeroplane’ finally disgorges its nutritious cargo therein. And surprise, 

surprise, Yoini asks for more. Weary Mammy is elated. She hugs and kisses her precious 

infant… 

 This week’s Parsha opens with Hashem’s request to the Jewish People:  ל ָראֵּ י ִישְּ נֵּ ר ֶאל בְּ בֵּ דַּ

רּוָמִתי חּו ֶאת תְּ ֶבּנּו ִלבֹו ִתקְּ ת ָכל ִאיׁש ֲאֶׁשר ִידְּ אֵּ רּוָמה מֵּ חּו ִלי תְּ ִיקְּ  Speak to the Children of Israel and they‘ – וְּ

shall take to Me a portion, from every man whose heart will motivate him you shall take My 

portion.’ Rashi explains the word  תרומה as ‘something set aside’: ‘they shall set aside some of 

their money for Me as a contribution [towards the building of the Mishkan, the Tabernacle]’. 

 These words, explains the Midrash1, were said in a conciliatory tone, appreciative of the 

magnitude of the request. ‘I know it is difficult for you, but please give up some of your money 

for the building of the Mishkan.’ The Midrash connects the words in our Parsha -   נֵּי ר ֶאל בְּ בֵּ דַּ

ל ָראֵּ ב  - Speak to the Children of Israel’ to the words of the Prophet Yeshaya2‘ -  ִישְּ ל לֵּ רּו עַּ בְּ דַּ

ִם רּוָׁשלַּ  Speak to the heart of Jerusalem.’ Yeshaya the Prophet is to address the broken‘ – יְּ

remnants of Klal Yisroel; they have lost everything – the Beis Hamikdash, their land, their 

wealth. ‘Speak to them, console them, appease them.’ In the same manner that Yeshaya was to 

speak to the Jewish People – in a לשון פיוס, so too Moshe Rabbenu would convey Hashem’s 

request in a לשון פיוס. 

 Rav Yehuda Leib Chasman in his sefer 3אור יהל expresses his astonishment. The 

Gemara4 tells us that every Yid came out of Egypt leading ninety donkeys laden with the silver 

                                                           
1 The Baal Haturim on this verse quotes the ילקוט. 
2 40:2 
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and gold of Egypt. At the Yam Suf, they were enriched even more with the treasures that the 

Egyptian army had brought with them. Now Hashem is coming to ask each of them, in a tone 

of ‘Please, I know it’s a lot to ask’, for a minute proportion of their immense wealth. Look 

what Hashem has done for them. They were dejected slaves in Egypt, without hope of freedom. 

Hashem liberated them. They witnessed numerous miracles performed on their behalf. They 

were privileged to the greatest revelation of Hashem’s glory, at the Red Sea and at Mount 

Sinai. They are the דור דעה, the generation with the greatest understanding of the importance of 

spiritual matters. And yet … Hashem still has to use a לשון פיוס!  

 A human being is a fusion of the physical and the spiritual, a body and a soul. The 

physical body does not understand the yearning and the thirst of the soul for spiritual matters. 

Man’s materialistic spirit is unwilling to bend before the feelings of the soul. It is like an infant 

that is distressed that his mother is ‘forcing’ him to eat. His mother has to ‘plead’ with him and 

‘do her a favour’ to eat the food that is good for him. When eventually the infant agrees to eat, 

he feels that he has done his mother a tremendous favour. 

 Hashem understands the nature of man. Despite the immense wealth that he has 

showered on His people, He knows that without a לשון פיוס, the materialistic body will block 

the soul’s נדיבות הלב, its generosity of spirit. The body will counter with such thoughts as: ‘I 

cannot give away my ‘hard-earned’ money.’ 

 But when the body is interested in a particular project – its physical desires have been 

aroused – then the ‘hard-earned’ money is donated enthusiastically. We see this in the incident 

of the Golden Calf. When they were asked to contribute towards the making of the idolatrous 

image, they did so willingly. There was no need for פיוס. 

 To break down the barrier between the desires of the body and the yearnings of the soul, 

Hashem had to encourage His people to see the immeasurable value of the Mishkan. It would 

provide them with purity and holiness, with atonement and forgiveness. His words of פיוס 

enabled them to release their souls’ desire to cleave to their Creator from the shackles of the 

body’s objections. Hashem had said: ‘Make for Me a place of  – 5תֹוָכם ִתי בְּ נְּ ָׁשכַּ ָדׁש וְּ ָעשּו ִלי ִמקְּ וְּ

holiness, and I will dwell in their midst.’ Our Sages note that Hashem did not say ‘Make for Me 

a Mishkan and I will dwell in it’. He said תֹוָכם  in their midst’, that is, in the heart of every‘ – בְּ

single Yid.   

Rav Chasman draws a powerful lesson. It was the שבירת הרצון, the breaking of the 

body’s domination of our desires, which created the Mishkan and brought the Divine Presence 

into our hearts. He shows us the power of breaking the hold of our רצונות, the power of the body 

over the soul. Our Sages express the same idea in the following words: 6 פתחו לי פתח אחד של

 Open for Me an opening the size of the‘ – תשובה כחודה של מחט ואני פותח לכם פתחים כפתחו של אולם

eye of a needle, and [in response] I will open for you an opening like the door of a great hall.’ 

A small effort in Teshuvah will result in an outpouring of Divine beneficence. 

The Rebbe, Reb Mordechai from Kuzmir brings a beautiful Gematria. The words -  חּו ִיקְּ וְּ

רּוָמה  the request to donate to the building of the Mishkan, the Tabernacle – have the same – ִלי תְּ

numerical value [821] as שפע ברכה והצלחה – ‘an outpouring of blessing and success’. 

May we all merit in our עבודת השם, our service of the Almighty, to ‘an outpouring of 

blessing and success’! 

                                                           
5 25:8 
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Avodah Zarah Daf 31 

Idolater’s Wine  

 

Rabbi Assi said in the name of Rabbi Yochanan who said in the 

name of Rabbi Yehudah ben Beseirah: There are three levels 

of prohibited wine:  

1. Wine that was definitely poured as a libation to an idol 

- from which it is forbidden to derive any benefit, and 

of which a quantity (from a corpse) of the size of an 

olive causes a stringent tumah (if one carries it, or if he 

under the same roof as it).  

2. Ordinary wine of idolaters (which we do not know if it 

was used as a libation) - from which it is forbidden to 

derive any benefit, and it can transmit tumah as a 

beverage with a quarter of a log (if it becomes tamei 

through a sheretz, it may contaminate other drinks or 

foods; it, however, is not intrinsically tamei like 

definite nesech wine).  

3. Wine of a Jew that had been deposited with an 

idolater is prohibited for drinking, but the benefit of it 

is permitted.  

 

The Gemora asks: But have we not learned in a Mishna: If one 

deposits his produce with an idolater it is considered as if it 

were the idolater’s own produce regarding tithes or Shemittah 

produce (for we suspect that he exchanged the Jews item for 

his own). [Accordingly, the wine that the Jew deposited with 

him should be forbidden for benefit!?] 

 

The Gemora answers: In our case he designated a separate 

corner for it (and gave the Jew the key; there areno grounds to 

suspect that the wine was exchanged).  

 

The Gemora asks: If so, it should be permissible for drinking as 

well!? The Gemora provides support for this from a braisa 

quoted by Rabbi Tanchum of Parvad: Wine which had been 

deposited with an idolater is permissible for drinking.  

 

Rabbi Zeira answered: There is no difficulty here, for that 

braisa is according to the opinion of Rabbi Eliezer and Rabbi 

Yehudah ben Beseirah is following the opinion of the Rabbis, 

for it has been taught in a different braisa: If one buys or rents 

a house in a courtyard of an idolater and fills it with wine, and 

the key or seal of the place is in the hand of a Jew, such wine 

is permitted (even for drinking) by Rabbi Eliezer, but the Sages 

forbid it. (30b – 31a) 

 

How Many Seals? 

 

Rabbi Chiya the son of Rabbi Chiya bar Nachmeini said in the 

name of Rav Chisda, who said in the name of Rav, and some 

say that Rav Chisda said it in the name of Ze’iri, while others 

say that Rav Chisda said: I was told by Abba bar Chama that 

Ze’iri said it: The halachah is in accordance with Rabbi Eliezer 

(that one seal is sufficient in this case). 

 

Rabbi Elozar said: Everything (that needs to be protected from 

an idolater) is considered guarded by one seal, except wine, 

which is not considered guarded by one seal. Rabbi Yochanan, 

however, said: Even wine is considered guarded by one seal.  

 

The Gemora notes: They do not disagree with each other, for 

Rabbi Yochanan follows the opinion of Rabbi Eliezer (that one 

seal is sufficient even with regards to wine), and Rabbi Elozar is 

in accordance with the Sages (who maintain that one seal is 

not sufficient by wine). 

 

Some have the following version: Rabbi Elozar said: Everything 

(that needs to be protected from an idolater) is considered 
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guarded by a seal within another seal, except wine, which is 

not guarded even by a seal within a seal. Rabbi Yochanan, 

however, said: Even wine is considered guarded by a seal 

within a seal.  

 

The Gemora notes: Both of these opinions are in accordance 

with the Sages, and it is regarding the following that they 

differ: Rabbi Yochanan holds that the Sages only disagree with 

Rabbi Eliezer where there is but one seal, but if there is a seal 

within another seal, they also permit it; while Rabbi Elozar 

holds that even in the case of a seal within a seal, they prohibit 

the wine. 

 

Rava explains what, for example, is a seal within another seal: 

A basin placed over the mouth of a barrel, and it is pasted (with 

clay) to the barrel, and a seal is stamped into the clay; 

otherwise (if it is not pasted to the barrel with clay), it is not a 

seal within a seal. 

 

Another example: A basket fastened tightly to a barrel (that is 

sealed with clay) is a seal within a seal, but if it is not fastened 

tightly, it is not a seal within a seal (for it can be removed with 

very little effort). 

 

Another example: A (tied) leather flask (filled with wine) within 

a leather pouch (which is also tied); if the seal of the leather 

flask is facing down, it is a seal within a seal, but if the opening 

is facing up, it is not a seal within a seal (for it can be untied 

with relative ease). If he bends the closed opening of the 

leather flask inside the pouch and then ties the pouch and seals 

it, it is also considered a seal within a seal. (31a) 

 

Cuthean Towns 

 

The Gemora cites a braisa: Formerly the ruling was that wine 

of Ein-Kushi (a town of Cutheans) is forbidden because of (the 

adjacent town of) Biras-Serika; and that of Barkasa is forbidden 

on account of Kefar-Parshai; and that of Zagdur is forbidden 

because of Kefar-Shalim. [Since they were in close proximity to 

a town of idol worshippers, we were concerned that the 

idolaters touched the wine.] 

 

The Gemora asks: What did they hold in the beginning, and 

what was their later opinion?  

 

The Gemora explains: At first they held that a Cuthean is not 

particular about idolater’s coming in contact with the wine 

whether the barrels were open or closed; but subsequently 

they held that they are not particular only in the case of open 

barrels, but regarding closed barrels, they are particular 

indeed (for otherwise, they will not be able to sell it to 

observant Jews). 

 

The Gemora asks: Is it then permitted in the case of closed 

barrels? But the following braisa contradicts it: If one sends a 

barrel of wine with a Cuthean (and there is a concern that he 

allowed an idolater to come into contact with the wine), or fish 

brine or muryas (fish oil mixed with pieces of the innards of 

fatty fish) with an idolater (and there is a concern that he 

exchanged the brine of the kosher fish with that of a non-

kosher fish, or he switched the muryas (which can only be made 

with kosher fish) with wine (for muryas is an expensive item)); 

if he (the recipient) can identify the sender’s seal and the 

closure (that the idolater did not tamper with it), it is 

permitted, but if not, it is forbidden (even though the barrel is 

closed!?). 

 

Rabbi Zeira answered: There is no difficulty: The first braisa is 

discussing a case where the Cuthean is in the city (where he 

does not want people to see an idolater touching his wine), and 

the other braisa refers to a case where he is on the road (and 

has no such concern). 

 

Rabbi Yirmiyah challenged this: But did not that the barrels in 

the city come through the road?  

 

Rather, he answers: The first braisa is discussing a case during 

the season of the wine presses; since there are many people 

on the road then, he would be afraid to let an idolater touch it, 

for if it would be detected, it will cause him a loss. (31a – 31b) 

 

Beer of Idolaters 
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It has been stated: Why has beer of idolaters been forbidden?  

 

Rami bar Chama said in the name of Rabbi Yitzchak: It is 

because of intermarriages (for people would go to parties at 

the houses of idolaters, and eventually marry their daughters). 

Rav Nachman said: It is because it might have been left 

uncovered. 

 

The Gemora explains that this concern only refers to a place 

where the water is allowed to settle until it clarifies. 

 

The Gemora asks: If so, it should be permitted when it ages, 

for Rebbe said: Aged liquid is permitted, for the snake venom 

would not allow it to age; so also, liquid which is fermented, is 

permitted, for the snake venom would not have allowed it to 

ferment!? 

 

The Gemora answers: Aged beer is forbidden as a safeguard 

against the new beer.  

 

Rav Pappa used to drink the beer of idolaters when it was 

brought out to him by the door of the idolater’s shop. Rav 

Achai used to drink it when it was brought to his house.  

 

The Gemora notes: Both of them held that the reason for the 

prohibition is because of intermarriage, but Rav Achai took an 

extra precaution. 

 

Rav Shmuel bar Bisna went to the town of in Margevan. They 

brought him wine, but he would not drink it. They then 

brought him beer, but he did not drink that either.  

 

The Gemora explains his rationale: He did not drink the wine, 

as there was a suspicion (that they were using the wine of idol 

worshippers), and he did not drink their beer, for there is the 

suspicion of a suspicion. [This way, people would not drink their 

wine.] 

 

Rav said: The beer of an Aramean is permitted; still, I would 

not allow my son Chiya to drink it. 

 

The Gemora explains this seemingly perplexing statement: Rav 

suspected it of being left uncovered; but the bitterness of the 

hops burns up any venom that might be in it. Nevertheless, it 

can prove injurious to one who is already sick, and his son 

Chiya, since he was ill, should therefore abstain from drinking 

it. 

 

Shmuel said: All creeping animals have poisonous venom; but 

that of a snake is fatal, while that of other animals have no fatal 

effect.  

 

Shmuel said to Chiya bar Rav: Son of a scholar. Come and let 

me tell you a good thing which your father Rav used to say. The 

reason why those bloated Arameans, who drink uncovered 

liquid, and nevertheless, suffer no fatal consequences, is 

because through eating abominable and creeping creatures, 

their bodies become hot and burn up the venom. 

 

Rav Yosef said: The beer vinegar of an Aramean is forbidden, 

for they mix sediment of nesech wine into it.  Rav Ashi said: If, 

however, it is brought out from their storehouses (where it is 

kept for a long time), it is permitted, for if it contained wine 

sediment, it would spoil with time. (31b – 32a) 

 

INSIGHTS TO THE DAF 

 

Stamps on Food Products 

 

Our sugya explains that one should stamp any food products 

that come within reach of a gentile who might exchange it for 

forbidden foods. Therefore, if food was not stamped and there 

is a reasonable chance that a gentile switched it for some 

advantage, it must not be eaten as long as it cannot be 

identified. 

 

About pieces of fish, meat, wine and techeiles, Chazal were 

stricter and decreed that one stamp does not suffice (Avodah 

Zarah 39a-b).  

 

mailto:info@dafnotes.com


 

- 4 -   
 Visit us on the web at dafnotes.com or email us at info@dafnotes.com to subscribe © Rabbi Avrohom Adler 

L’zecher Nishmas HaRav Raphael Dov ben HaRav Yosef Yechezkel Marcus O”H 

 

The Rishonim have different opinions as for the reason. 

According to Rashi (ibid, s.v. Asurin), as they are expensive, 

there is a greater suspicion that a gentile might forge the first 

stamp while according to Rambam (Hilchos Maachalos Asuros, 

13:10), Chazal were stricter with these products as someone 

who consumes such food or uses false techeiles transgresses a 

prohibition of the Torah. 

 

Do devalued products need a stamp? This discussion has 

serious implications. For example, if the value of one of the 

above products has decreased, then according to Rashi, it 

needs only one stamp. But according to Rambam, since it 

involves a prohibition of the Torah, it still requires two stamps. 

On the other hand, if the price of some other product 

increases, Rashi would demand two stamps (Remo in Toras 

Chatas, kelal 32, din 10; ‘Aroch HaShulchan, 118:2) while 

Rambam would demand only one as does as it does not involve 

a prohibition of the Torah. The halachah was ruled according 

to Rambam (Shulchan ‘Aruch, Y.D. 118:1; see ibid, who cites 

possibilities to rely on one stamp also regarding prohibitions 

from the Torah; the Remo writes that after the fact 

[bedi’avad], one may rely on Rabeinu Tam’s opinion that two 

stamps are needed only in the event of a suspect Jew and not 

in the event of a gentile). 

 

HaGaon Rav Moshe Feinstein zt”l (Responsa Igros Moshe, Y.D., 

I, 56) emphasizes that the need of two stamps for certain foods 

is present only if neither of them is absolutely reliable. If one 

stamp, however, cannot be forged, it suffices. 

 

Types of stamps and forgeries throughout the generations: 

We now proceed to the types of stamps in use over the years. 

Our Gemora mentions six types of stamps: sealing with clay, a 

cork, a knot, a sign, a lock and a key. After the completion of 

the Talmud, people were accustomed to mark products, such 

as cheese, with the letter ches – for chosam (“stamp”) – or kaf 

for kosher (Responsa Rashba, I, 109). In that era gentiles were 

unfamiliar with Hebrew letters and there was no suspicion that 

they would be forged (see Remo Y.D.130:8). Gentiles 

eventually became familiar with the letters, so they were no 

longer used and cannot be regarded as stamps (Responsa 

Levushei Mordechai, 3rd ed., Y.D. 7). Since then, and with the 

development of industry, labels and seals came into use on the 

food or the wrappings, featuring the word kosher or chosam 

(Perishah, 130, S.K. 15). Once forgeries became common, each 

shochet and bodek was given a stamp with his signature. The 

poskim point out that though these stamps could also be 

forged, Jews relied on the fact that gentiles refrained from 

falsifying them for fear of the government, which strictly 

punished forgers. On the other hand, the authorities paid no 

attention to a gentile who stamped a certain food “kosher,” 

though it was not so, as this was not considered forgery (see 

Responsa Maharit, I, 12; Responsa Maharsham, III, 10; 

Responsa Zichron Yehudah, Y.D. 5). 

 

DAILY MASHAL 

 

The Reason for Ben Dama’s Death 

 

The Gerer Rebbe offers an interesting explanation: Our sugya 

relates that Ben Dama was bitten by a snake. For that reason 

people spoke about him as though he had transgressed some 

decree of Chazal, as we are told: “…and he who breaks a fence 

will be bitten by a snake” (Koheles 10:8), and from which bite 

he cannot be cured. Ben Dama therefore sought to be cured to 

prove his innocence and even turned to Yaakov Ish Kefar 

Sachniya, a mumar. When he died before he had a chance to 

be cured, his uncle, Rabbi Yishmael, therefore said, “You did 

not transgress the words of your companions who said, “…and 

he who breaks a fence will be bitten by a snake”. In other 

words, Rabbi Yishmael informed everyone that his sister’s son 

did not die because of some transgression whose punishment 

is to be bitten by a snake without a cure (Imrei Emes, Likutim). 
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מלך של ואהוב   
 

Ma’amar by the Tolna Rebbe* 
 
The Midrash (Pirkei De’Rabbi Eliezer, 43) teaches: 
 
אחר ארבעים שנה רצה משה להזכיר לישראל ואומר להם זכורים אתם שאמרתם במדבר הזה היש ה' בקרבנו אם 

אין, אלא אמר משה, אם אני אומר להם כך הרי אני מגלה את פניהם, והמגלה פנים לחבירו אין לו חלק לעולם 
 הבא. אלא אני אומר להם כך מעשה עמלק, והם מבינים מה שכתוב לפניו. 

 
למה הדבר דומה, למלך שהיה לו פרדס אחד וכלב קשור בפתח הפרדס והמלך יושב בעליותיו צופה ומביט  משל

כל מה שבפרדס. נכנס אוהבו של מלך לגנוב מן הפרדס ושיסה בו את הכלב וקרע את בגדיו. אמר המלך, אם אני 
מר לו הראית אותו כלב שוטה איך אומר לאוהבי, למה נכנסת לתוך הפרדס, הרי אני מגלה את פניו. אלא, הריני או

קרע את בגדיך, ולא היה מבין שאתה אוהבי. כך אמר משה, הרי אני אומר להם לישראל מעשה עמלק ומיד הם 
 מבינים מה שכתוב לעיל. לפיכך אמר להם משה, זכור את אשר עשה לך עמלק.

 
After forty years, Moshe wanted to remind Yisrael and tell them, “Do you remember that you said in this 
desert, ‘Is G-d in our midst or not?’ (Shemos 17:7).”  However, Moshe said, “If I tell them this, then I will 
embarrass them, and one who embarrasses his fellow has no share in the next world.  Instead, I will tell 
them the story of Amalek, and they will then understand what is written before it.” 
 
To what may this be compared – to a king who had an orchard and a dog tied at the entrance to the 
orchard, and the king sat in his upper floor carefully watching everything in the orchard.  The king’s 
friend came to steal from the orchard, and he instigated the dog against him, and it tore his garments.  
The king said, “If I say to my friend, ‘Why did you come into the orchard?’ I will then embarrass him.  
Instead, I will say to him, ‘Did you see that wild dog, how it tore your clothing, not realizing that you are 
my friend?’”  Similarly, Moshe said, “I will tell Yisrael the story of Amalek, and they will immediately 
understand what is written previously.”  Therefore, Moshe said to them, “Remember that which Amalek 
did to you” (Devarim 25:17). 
 
The Pnai Menachem1 (Tetzaveh-Zachor, 5754, ד"ה זכור) made the following comment in reference to 
this Midrash: 
 

ם אהובי המלך, החטא הגדול ביותר הוא השכחה, היש ה' בקרבנו אם אין, שעמלק משכיח מבני ישראל שה
שהשי"ת בקרבם, וזהו שגונב הזכירה מהם ומזה נעשה זכר עמלק שנכנס הכלב בבני ישראל, וזהו חלק עמלק 

 שבכל אחד, ועל כל יהודי מוטל לדעת ולזכור שהשי"ת נמצא בקרב ישראל.
 

The greatest sin is forgetting, [asking,] “Is G-d in our midst, or not?”  Amalek makes Bnai Yisrael forget 
that they are beloved to the King, that Hashem is in their midst, and in this sense he [Amalek] steals this 
memory from them.  This is why we must remember Amalek, that the dog attacked Bnai Yisrael – 
referring to the element of Amalek within each person.  It is obligatory for every Jew to know and to 
remember that Hashem is found among Yisrael. 
 
This is the most important thing that every Jew must remember at every moment – that he is  אהובו של

 beloved to the Almighty.  He must not allow his heart or his mind to accept the yetzer ha’ra’s claim ,מלך

                                                           
* Delivered on Motzaei Shabbos Parshas Teruma, 5761 (2001). Adapted into English by David Silverberg. 
1 Rav Pinchas Menachem Alter of Ger, the sixth Gerrer Rebbe, 1926-1996. 



that he is no longer beloved to HKB”H, that he has already fallen from this stature.  He must remind 
himself constantly that every Jew is אהובו של מקום in every situation in which he ever finds himself.  
Hashem’s love for him never ceases. 
 
The question, however, arises, why was Moshe reluctant to remind Bnai Yisrael of their asking  'היש ה

 because of the embarrassment this would cause them?  Throughout Sefer Devarim we בקרבנו אם אין
find Moshe reprimanding Bnai Yisrael for the sins they committed in the desert.  For example, recalling 
the sin of the spies, he says: 
 

...ותרגנו באהליכם ותאמרו בשנאת ה' אותנו הוציאנו מארץ ולא אביתם לעלות ותמרו את פי ה' אלוקיכם 
 מצרים...ובדבר הזה אינכם מאמינים בה' אלוקיכם...

 
“You refused to go [to Eretz Yisrael], and you disobeyed the word of Hashem your G-d… You accused in 
your tents, saying, ‘It is because G-d despises us that He took us from the land of Egypt…’  In this matter, 
you do not believe Hashem your G-d…” (Devarim 1:26-27, 32) 
 
Later in Sefer Devarim (9:7), Moshe says,  למן היום אשר יצאת מארץ מצרים עד בואכם עד המקום הזה

 from the day you left the land of Egypt until you arrived at this place, you were…“ – ממרים הייתם עם ה'
unfaithful to G-d.”  He then adds, ממרים הייתם עם ה' מיום דעתי אתכם – “You have been unfaithful to G-d 
from the day I first knew you” (9:24). 
 
Moshe criticizes the people in Sefer Devarim in the harshest terms, without worrying about the 
embarrassment it would cause them.  Why when it came to the specific sin of היש ה' בקרבנו אם אין did 
Moshe find it necessary to remind them indirectly, by recalling the story of Amalek? 
 
Perhaps we might answer that the battle against Amalek is a fierce, ongoing struggle which never ends, 
as the pasuk says, מלחמה לה' בעמלק מדור דור – “G-d has a war against Amalek in every generation” 
(Shemos 17:16).  Moshe Rabbenu foresaw that in the final generations before the redemption, people 
will be weak and fragile, such that if they hear harsh words of criticism, their spirits will be shattered and 
they will leave the path of Torah altogether.  In this spiritually impoverished, orphaned generation, 
when people suffer from the worst kind of confusion, the hearts will not be capable of absorbing direct 
words of criticism.  And thus specifically in regard to the war against Amalek, Moshe expressed his 
criticism indirectly, by way of a subtle allusion – “Did you see that wild dog, how it tore your clothing?”  
His intent was to indicate to us the proper approach in our generation, when people are incapable of 
handling harsh words of criticism.   
 
This is our primary challenge in our times – to follow the model of ימין מקרבת, drawing people close, to 
emphasize to every Jew that he is a prince, a beloved friend of the King, and that the King’s love for him 
is never diminished even one iota.  In any situation a Jew finds himself thrust into, and even if he has 
regressed and fallen ten steps backwards, HKB”H’s love for him is still firmly intact, and he remains 
 Even if he entered the King's orchard and stole His fruits, and the wild dog tore apart all  .אהובו של מלך
his clothing, he is still אהובו של מלך.   
 
The Rambam (Hilchos Megilla 2:17) rules: 
 

מוטב לאדם להרבות במתנות אביונים מלהרבות בסעודתו ובשלוח מנות לרעיו, שאין שם שמחה גדולה ומפוארה 
אלא לשמח לב עניים ויתומים ואלמנות וגרים, שהמשמח לב האומללים האלו דומה לשכינה, שנאמר להחיות רוח 

 שפלים ולהחיות לב נדכאים.



 
It is preferable for a person to increase his gifts to the poor rather than to increase his feasting and his 
sending packages to his friends, for there is no greater and more glorious joy than bringing happiness to 
the poor, the orphans, the widows and the foreigners, for one who brings joy to these downtrodden 
people resembles the Shechina, as it says, “to revive the spirit of the lowly and to revive the heart of the 
downtrodden” (Yeshayahu 57:15). 
 
The concept of מתנות לאביונים refers to giving gifts to those who are “hungry” in any sense of the term, 
and there is no greater אביון (“pauper”) than those whose spirits have fallen, who think they are no 
longer beloved to the King and are no longer worthy of being called His precious children because of 
what they have done.   Now is the most appropriate and auspicious time to raise their spirits, to bring 
encouragement to those who feel down, to recognize and understand that each and every Jew is  אהובו

   .a prince, and that the value of each Jew’s soul is priceless ,של מקום
 
As a young man, I heard a remarkable story from Rav Shultz, who lived in Bayit Vegan and had the great 
privilege of hosting in his home Rav Aharon of Belz 2 זיע"א during the summer of 5707 (1947).  One day, 
the Rebbe saw a Jewish child with pei’os extending down the sides of his head – a rare sight in those 
days.  The Rebbe showed the youngster great affection (if I recall correctly, he stroked the boy’s cheek), 
and said with great emotion that after all that Am Yisrael had experienced during the war, when the 
wicked tyrant sought to obliterate the memory of the Jewish Nation, there still is a precious Jewish child 
who outwardly looked Jewish. 
 
A few moments later, the Rebbe זיע"א asked his attendant to bring him water, and he washed his hands.  
He said he needed to penalize himself for saying what he had just said.  “Is it only because Am Yisrael 
endured all this suffering that we see the precious value of that Jewish child?  No!   אלע יודישע קינדער

אלע יודישע  :He had his attendant say with him three times  ”![All Jewish children are good] זענען גוט

 .קינדער זענען גוט
 
All Jews are princes, אהובי המלך.  We must feel immense gratitude for this unconditional love, this 
complete love which never ends.  And we must help and strengthen each and every Jew, giving 
encouragement and reassurance.  In this merit, HKB”H will shower us with special love and blessing, and 
bring us great joy with the arrival of Mashiach, במהרה בימינו, אמן. 
 

 הוקדש לעילוי נשמת

  הרה"ח ר' שמואל בן הרה"ח ר' ישכר דוב ז"ל טייכמן

 ת.נ.צ.ב.ה. נלב"ע ג' שבט 

 
 

                                                           
2 The fourth Belzer Rebbe, 1880-1957. 



 Volume 3  issue 17

� Donated by  the Accad Family לעלוי נשמת אברהם בן גרסיה

Terumah /פרשת תרומה                            בס״ד

To sponsor a bulletin, please call (732) 703-4310 �1

Shabbat Schedule  

Friday/ ערב שבת 
Hadlakat nerot 5:15 
Mincha 5:10 
Followed by:  
Shir Hashirim  
Arbit 

Shabbat/שבת  
Shachrit/korbanot 8:00 

Hashem Melech 8:15 

Shema Magen Abraham 8:50 
Shiur Chovot Halevavot 

Afternoon/שבת 
Shiur halacha 3:20 

Kids Tehilim  4:35 

Mincha 4:35 

סעודת שלישית 
 Shekia 5:35

 Rabbi’s lecture 6:15

 Arbit

 Rabenu Tam 6:47

Bachurim Program  

        Mincha 5:05

 Seudat shelishit

  Arbit

   Learning

21 Cedar Street  Lakewood NJ

Hakadosh Baruch Hu told Moshe to instruct Bnei Yisrael to build a 
Mishkan in which will be a place for the dwelling of the Shechina. One of 
the Keilim of the Mishkan was the Aron Hakodesh in which the Torah and 
the tablets of the Aseret Hadiberot would be inserted. The measurements 
were 2 ½ Amot long and 1 ½ Amot wide and 1 ½ Amot high. There were 
three Aronot, one inside the other. The outer and inner Aronot were made of 
pure gold and the middle Aron was made of wood. A crown of gold 
ornamented the top of the Aron and a cover on which were two Kerubim 
carved out of gold. These Kerubim were a sign of the loving kindness that 
Hashem has for Klal Yisrael. Rabbi Shimshon Raphael Hirsch Zt”l asks; the 
middle Aron is the least conspicuous of the other Aronot and also the least 
precious of them. They are of gold and they are seen outwardly and 
inwardly, whereas the wooden Aron is vaguely seen. If so, why then do we 
call the Aron, Etz Hayim, the wooden Aron of life, it should be called the 
golden Aron of life? As our Rabbis teach us, that each Keli in the Mishkon 
had a different purpose and a lesson for us to learn from. The purpose of the 
Aron was to teach us that the life of Bnei Yisrael is only for learning Torah 
following its Misvot through the Torah. Klal Yisrael are blessed with 
Parnassa through the Shulhan, Hochma through the Menorah, and Kapara 
via the Mizbeyach. Rabbi Hirab explains the meaning of the three Aronot. 
The wooden Aron symbolizes growth, as trees constantly grow upwards and 
produce fruits; similarly the Torah enables one to grow spiritually and 
produce fruits. The actions of all Misvot produce constant Beracha in the 
world and give off spiritual energy to all existence and to mankind. Gold is 
an element of solidity, non-wavering and solid and pure. The outer and 
inner Aronot protect the wooden Aron from decay. What does all of this 
teach us? The outer Aronot are one’s actions, public and personal acts 
showing the pureness of the individual. The inner Aron is a sign of his 
spiritual accomplishments and his Midot. The purity of the Neshama 
embellishing every act of kindness and love is worthy to be represented by 
gold, because these acts are pure and solid and not wavering, a purity of a 
truly committed Jew to Hashem. If the wooden Aron is the basis of the 
Torah, why then is it hidden in between the golden Aronot, shouldn’t it be 
seen? The answer is that a Torah scholar and Talmid Hacham must be 
humble, and not show off his greatness, even though his greatness is 
revealed through his vast knowledge of Torah. Even that is done with great 
humility as if he doesn’t know much and he hides behind the greatness of 
his Rabbis. The Divine Presence was always above the Aron Hakodesh as 
long as Bnei Yisrael were learning Torah and following its commandments. 
  

Terumah
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Rav Elazar Menachem Mann Shach zt”l, the great Ponovezher rov was a 
tremendous talmid chochom and masmid. He would become so involved in 
the gemora he was learning, he would often times become unaware of his 
surroundings. There were times where a thought or question would enter his 
mind and he would climb a ladder to retrieve a sefer that had to do with the 
question. When everything became clear and resolved in his mind, R’ Shach 
would suddenly realize that he was atop a ladder and wondered how he had 
gotten there! 
Once during the very turbulent times in Eretz Yisroel prior to the 
establishment of the state, the police became suspicious of the home in 
which R’ Shach was staying. This was during a time where there was much 
underground activity, revolts and general unrest in the country. The police 
stormed the house and demanded that a search be conducted. Upon reaching 

a locked door, the officers banged and banged but to their chagrin there was no answer. The homeowner realizing that 
his door was about to be broken tried desperately to convey that the great rov, R’ Shach was learning within. The 
police remained skeptical but were finally convinced to go outside the house and take a peek into the room through 
the window. Sure enough, there was R’ Shach learning and the police, finally satisfied, vacated the premises. 
When R’ Shach emerged, his host questioned as to why he could not interrupt his learning to open the door and show 
that there was no illegal activity going on within. They had almost broken the door down! R’ Shach looked at his host 
bewildered. He didn’t know what he was talking about, so immersed was he in his learning that he hadn’t heard a 
thing! 
But R’ Shach’s ears were attuned to opportunities for mitzvos which came his way. R’ Shach worked in a yeshiva 
which was quite a distance from his home, forcing him to remain in that city for the duration of the week and return 
home for Shabbos. During the dangerous times of arab attacks on yidden, the roads were extremely dangerous and R’ 
Shach was unable to go home even for Shabbos. One Friday, while the hostess was preparing food he suddenly heard 
her baby cry. She stopped what she was doing to go calm her baby but was surprised to hear that her baby had 
stopped rather abruptly. Not sure what had happened, she hurried to the room to find none other than her choshuveh 
guest, R’ Shach, who has holding her baby in one hand and a gemora in the other, chanting, “Lekovod Shabbos 
kodesh”. The woman quickly asked R’ Shach to continue learning as she would tend to the baby but he declined 
explaining, “Since I cannot prepare the foods lekovod Shabbos, I could assist by taking care of the baby enabling you 
to cook and thus take part in preparing for the heiligeh Shabbos.” Upon hearing the baby cry, he had happily grabbed 
the opportunity to help prepare in honor of the Shabbos queen. 

The Keli Yakar explains another idea about the Aron. Its measurements were all halves 2 ½ - 1 ½ - 1 ½. This 
was to remind each person that even if you accomplish greatness in Torah, you are only half way, since the 
Torah is endless so try to accomplish as much as you can, showing your real love for Hashem. As Rabi Yohanan 
Ben Zakai said in Pirkei Abot – Even if you learned a lot of Torah, don’t feel that you accomplished enough, 
because this is why you were created; to be a vessel so Hashem can grant you as much Torah as you can, in 
order to bless you with life and happiness. 

Shabbat Shalom  
Harav Ezra Zafrani 

STORIES OF OUR GEDOLIM 
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SALMON -The tiny salmon is born in a stream somewhere in the Northwest or along the 
coast running up into Alaska. Its tummy still has part of the yolk sac, and this will provide 
it with food until it can eat regular food. It hides under pebbles and slowly grows. 
Then the small salmon leaves the shallow brook where it was born and swims down into 
the larger rivers. But that little brook is imprinted on its brain. Its parents were born there; 
its grandparents, and ancestors all began their lives in that quiet place. 
From the shallow stream, the salmon travels till it reaches a lake and there it grows big 
and strong. 
When it is 8 inches [20.3 cm], it knows to leave the lake and swim down one river into 
another and finally to the Pacific Ocean. 
Arriving there, it pauses and gets used to a total change: from fresh water to salt water! 

For a time it swims around in the brackish (half sea and half fresh water) of the bay, and 
then out it goes into the broad Pacific. Far and wide it travels in every direction. Time passes. 
Schools of sockeye salmon are known to travel 9,000 miles [145 m] while in the Pacific Ocean. Always swimming, always 
searching for food, on and on they go. While still 9-10 inches [22.8-25.4 cm] in length, our salmon feeds on plankton, which 
are tiny sea life. As it grows larger, it begins to eat shrimp. Doing so turns its flesh pinkish, although its skin will remain 
silvery in color. 
How long it is in the Pacific varies with different types of salmon. Pacific sockeye remain 4 years before reentering the 
freshwater rivers. Our salmon is now quite large. It is 6-7 pounds [2.72-3.18 kg] and 20 inches [50.8 cm] long. Far out in the 
ocean, the urge comes, and it turns and heads homeward. Surely it will never remember how to locate that entrance bay again, 
much less the tiny stream it was born in! Or will it.... 

Of the hundreds of outlets into the Pacific, it heads to exactly the right one. Then it pauses in the brackish water for a few 
days to adjust to fresh water again. (Which itself is amazing; most fish never can make such an adjustment.) 
Scientists think that the salmon locates that entrance river by the sun. It is thought that they can tell direction by the sun even 
on a cloudy day. Entering the fresh water river, our salmon smells the odor of one tiny creek, its home. Even though 
thousands of creeks lead into the rivers, and hundreds of rivers lead into still larger ones, our salmon is thought to be able to 
identity the right one by a tiny chemical odor in the water that registers in its brain -after four years away from that creek. 
Millions of odors, but the salmon recognizes the correct one. There are special smell detectors in its nostrils, and scientists tell 
us that the salmon can identify one odor out of a billion other odors! One part in a billion! And it has not smelled that odor 
since it was a tiny infant! 
Up the rivers it goes; from one into another, and then into lakes with many rivers feeding into them. The young salmon selects 
the right one and goes on. Past the dams erected by modern man it goes, hurling itself time after time up rapids, white water, 
over boulders, small waterfalls, and manmade "fish-ladders." On and on it swims. 
During the entire trip upstream our salmon eats nothing. It lives on body tissue and fat. As a result of not eating, its skin 
changes from silver to an orangish red. The carotene from the shrimp it earlier ate is now tinting the thinner skin. 
Nothing but bears, eagles, and people stop it. On it goes over every barrier. With a good swimming start, it can clear 10-foot 
[30 dm] waterfalls, even though it might take 8 or 9 tries to do it. 
Up rivers, lakes, into more, and finally it re-enters its own little stream, the stream where it was born. It has arrived at the 
same little creek, the same pebbles and gravel. 
Now the large fish is tired. The females lay eggs and the males fertilize them with milt. The 10,000 mile [1,6093 km] journey 
that began 4 years earlier is complete. Exhausted, our salmon floats downstream and dies. It lived a full life and accomplished 
its task. 

Hakadosh Baruch Hu has given this fish amazing abilities and willpower in order to achieve this voyage home. Why did 
Hashem give it this instinct? I cannot tell you, however one thing is certain that these phenomena are here to grab our 
attention and realize that there is an all powerful and mighty Creator who created this world!! 

Rabbi Eliyahu Tobal

HASHEM’S AMAZING WORLD/ נפלאות הבורא 
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Weekly Halachot - הלכה למעשה

1.Food or liquid that is poured from a k’li rishon has the 
ability to cook. Therefore, one may not pour from a hot 
water urn onto food that was not fully cooked. 

2. One may not pour hot water into a cup or a bowl which 
contains some drops of cold water. One should first dry 
the cup, or at least shake out the water, before pouring the 
hot water from the k’li rishon into it. However, according 
to some poskim, if the liquid was once boiled, it is 
permitted. 
  
3. One may not pour from one k’li rishon into another. 
Therefore, if, on Shabbat, one notices that the food which 
is on the fire is too dry, one may not add hot water to it – 
not even from another pot that is on the fire. This 
stringent view is the Sephardi opinion. According to other 
poskim, however, one may pour hot water from a k’li 
rishon into a pot of dry food on the fire. This is the 
Ashkenazic ruling. 
  
 4. One may pour hot water from a k’li rishon into a cup
 or a bowl of cold water on Shabbat. However, one must
 be certain that the resulting temperature will be less than
 One can be (פחות מיד סולדת בו) the temperature of cooking
 certain that if there is more cold water than hot water, the
 hot water will not cook. If one would like to wash his
 face with warm water, he may fill up a bowl with cold
 water and add some hot water. One may not pour hot
 water from a k’li reshon into a cup that has some cold
 liquid concentrate.

5. Any food or liquid that was boiled, and then transferred 
from one vessel into another vessel (a bowl, cup, or pot) 
generally does not have the power to cook. The 
Hachamim refer to this second vessel as a k’li sheni. One 
may add cold water, milk or lemon juice to a k’li sheni. 

6. There are types of food which can be cooked, even 
after being transferred into a k’li sheni. Foods that are 
easily cooked, such as eggs or thin fish, are forbidden to 
be put in a k’li sheni. Many poskim consider tea an easily 
cooked food, and, therefore, one may not add tea into a 
k’li sheni. Because of a the lack of certainty in 
differentiating between foods which are easily cooked 
and foods which are not, many poskim rule that one must 
assume that all foods can be cooked in a k’li sheni. Yet 
foods that are certain not to be easily cooked such as 
spices, oil or water are permitted to put into a k’li sheni. 

One may add a slice of lemon or mint leaves into a k’li 
sheni. Similarly, one may add raw onions into a k’li sheni. 

7. Foods which were previously cooked may be added into 
a k’li sheni. Therefore, one may add instant coffee, sugar 
or salt into a k’li sheni. 

8. Some poskim say that it is forbidden to add raw food 
into a k’li sheni because the onlooker may assume that one 
may add raw food into a k’li rishon. Yet, other poskim 
dispute this, maintaining that it is obvious that one is not 
cooking in a cup or a bowl, which are the vessels 
generally used as a k’li sheni. 

9. Some poskim rule that hot food transferred into a k’li 
sheni, which still retains a temperature close to boiling, 
has the power to cook certain foods or liquids which are 
put into it, just like a k’li rishon does. However, other 
poskim rule that hot food transferred into a k’li sheni does 
not have the power to cook, even if the food was boiling. 

10. A ladle which is used to take out hot food or soup from 
a k’li rishon is considered like a k’li rishon. Accordingly, 
one may not take out hot soup from a k’li rishon with a 
ladle, and pour it onto uncooked food. However, some 
poskim rule that a ladle used to remove hot food from a 
k’li rishon has the status of k’li sheni. Yet, all agree that if 
the ladle was left in a k’li rishon until it was boiling, it is 
considered a k’li rishon. 

11. One should be careful, when taking hot soup out of a 
k’li rishon with a ladle, that the liquid from the ladle does 
not get poured back into the k’li rishon.. However, if there 
are only a few drops on the ladle, one may put it back into 
the k’li rishon., even if the drops have cooled off. 

12. According to some poskim, the leniencies regarding a 
k’li sheni (that even very hot food transferred into a k’li 
sheni does not have the power to cook) apply only to 
liquid foods. According to this view, solid foods which 
have been transferred into a k’li sheni do have the power 
to cook, as long as these foods are still hot. Therefore, one 
should not put raw spices on a hot potato, or on a hot piece 
of chicken. The Sefardi custom, however, is to be lenient. 

Rabbi Michael Levy

The Laws of Cooking on Shabbat  





The Weekly Haftorah
By: Reuben Ebrahimoff – The Haftorahman

The Haftorah for Parshat Terumah

The Haftorah is read from Melachim 1 (the Book of Kings 1), 5:26-6:13
King Shlomo (Solomon) constructs the Beit HaMikdash

The entrance to the Beit HaMikdash – King Solomon’s Temple
according to one interpretation.

The connection of the Haftorah to the Parsha: The Parsha tells us about the 
construction of the Mishkan - The Tabernacle (traveling temple), which housed the 
sacred objects of the Jewish people. The Mishkan contained the Ark of the 
Covenant with its Cherubim (golden winged angels), the Ten Commandments, the 
Menorah, and the Sacrificial Altar. It was built after at the beginning of Israel's 
40 year journey through the Sinai Dessert and stood for another 440 years in  the 
land of Israel. In the Haftorah we read about the building of the Beit HaMikdash 
(the Holy Temple), which replaced the Mishkan.   



The storyline of this week’s Haftorah: The Haftorah starts with the mention of 
King Solomon’s great wisdom and continues with King Solomon and Hiram, King of 
Tyre  making a peace treaty (Tyre-which is located in what is Lebanon today). 
The Haftorah discusses the manpower that King Solomon recruited for the 
building of the Holy Temple. He had 30,000 men to work in Lebanon, rotating 
10,000 at a time. He sent each man up to Lebanon for one month after which time 
they were able to stay home for a two month stretch. There were 150,000 men 
working on the Temple with 3,300 supervisors. They started with moving huge 
stones to build the foundation of the Temple. The construction began 480 years 
after the Exodus and in the fourth year of King Solomon’s rule (he was 16 at the 
time). 

The temple was 60 cubits long, 20 cubits wide and 30 cubits high. A cubit is 
roughly 18”. The text continues with additional specific information as to how the 
Temple was built.  Once the temple was finished King Solomon paneled the temple 
with cedar boards and planks. The Haftorah concludes with Hashem’s promise to 
King Solomon, “As for the temple you are building, if you follow my Torah I will 
keep my promise that I made to you and your father King David; I will dwell among 
you and I will not abandon you”. 

In the time of the Beit Hamikdash there was only one place to worship God. Israel 
was a United Monarchy, Jerusalem was it’s capital, King Solomon’s Temple stood on 
Mount Zion. There were 613 observable commandments. Israel was ruled by a king. 
The Kohanim & Levi’im presided over the temple. there was three pilgrimage 
holidays being observed. Prophets, the messengers of Hashem  foretold the 
future. 



King Solomon by: Gustave Dore

King Solomon’s Biography:

• The meaning of his name is "peace" or "prosperity.”

• Had seven names, Shlomo, Yedidyah, Kohelet, Agur, Yakeh, Lemuel, and 
Ithiel. His father was King David.

•  Was crowned as king at the age of 12!  He ruled for 40 years and passed 
away at the age of 52. As King, he led the building of the Beit HaMikdash, 
starting at 16 years of age, which lasted for 7 years.

•  He was extremely wealthy; by some estimates his wealth increased by 
$250 million dollars a year. He was famous for his stables that housed 
40,000 horses and 12,000 horsemen.  King Solomon had 700 wives and 300 
concubines.

• Is quoted as the smartest man to ever live. He was able to give 3,000 
explanations to every Pasuk in the Torah. He knew all 70 languages spoken in 
the world at that time as well as possessing the ability to communicate with 



all the living creatures in the animal kingdom. Once the Queen of Sheba 
traveled 7 years by caravan just to meet him and quiz him with regards to 
his wisdom. After their first meeting, the Queen of Sheba remarked that 
the King was much wiser than his reputation had suggested.

• Founded 3 cities; the fortress city Megiddo, Hazor and Gezer in the north 
of Israel. 

• Instituted, among others, the two mitzvot of Eiruv and Nitelat Yadayim 
(the ritual washing of hands) and the third blessing in Birkat Hamazon of 
Bonei Yerushalayim.  The Eiruv is a string surrounding an outer perimeter of 
an area thus designating it as a permissible place to carry things on 
Shabbat.

• Authored 3 books: 1) Kohelet, Ecclesiastes 2) Mishlay, Proverbs, which 
concludes with the song Aishet Chayil sung on Erev Shabbat. 3) Shir 
Hashirim, Song of Songs.

Famous Phrases: Mishlay, Proverbs 4:2-3, “Aytz chaim he lamachazikim bah, 
v’somcheha me’ushar. De’rache’ha darchei Noam, v’chol nesevoseha shalom”,”It is a 
tree of life for those who grasp it, and its supporters are praiseworthy. Its ways 
are ways of pleasantness and all its paths are peace”. These verses are recited by 
the Congregation as the Torah is placed into the Ark.

Haftorahman’s lesson of the week: We must remember what Hashem says, “Build 
me a House of Prayer and you will always find me there”. The message is “Don’t 
stay home on Shabbat; come to Synagogue”. 

What is the origin of the word Synagogue? Here’s a few answers. 
•  from Late Latin synagoga "congregation of Jews”
•  from Greek synagoge "place of assembly, synagogue," literally "meeting, assembly," 
•  from syn- "together" + agein "bring, lead"
•  Used by Greek translators of the Old Testament as a loan-translation of late 

Hebrew keneseth "assembly"  beth keneseth "synagogue," literally "house of assembly.”

This week, go out of your way to invite someone, who normally wouldn’t have 
attended services to pray with you in Synagogue. Helping someone come closer to 
God is a big mitzvah. 



Timeline: Dor L’Dor Ephraim Waxman Feldheim Publishers        



Map: This story took place in Jerusalem.  

 

Written by:  Reuven Gavriel ben Nissim Ebrahimoff 5773 - 2013
E-mail:  Haftorahman@Haftorahman.com
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Weekly Parsha with Rabbi Dovid Steiman Shlita   * Project of  “LIFE OF TORAH” 
 

Self-Sacrifice 
 

            The parshah of Terumah describes the building of the Mishkan. Hashem commanded us that all the 

necessary materials should come from our own possessions. “Hashem spoke to Moshe, saying: Speak to Bnei 

Yisrael, and have them take for Me a portion; from every man whose heart inspires him, you shall take My 

portion” (Shemos 25:1-2). 

            The words “give” and “take” describe the transfer of an object. “Take” indicates the beginning of an action 

and “give” the end. First a person takes something into his hands, and then he gives it to the recipient. Since the 

goal of Hashem’s mitzva was the building of the Mishkan, it would have been appropriate for the posuk to use 

the word “give.” The fact that it uses the word “take “induces us to learn something from it. 

 

                        One year, a day before Yom Kippur, Rebbe Levi Yitzchak of Berdichev told his congregants that 

when each head of the household will bring a kvitel, he should donate one ruble per family member, to gain 

atonement. For the Yiden of Berdichev, this was a considerable sum. However, they understood that if the Rebbe 

demanded so much money he was trying to be mevatal a very harsh gezeira, and they did their best to comply. 

            That entire day Rebbe Levi Yitzchak received visitors, and collected funds. One of these people was a 

woman who was holding the hand of her little son, who was dressed in torn clothing. She cried out to the Rebbe, 

“I am a poor widow. There is barely enough food in the house for me and my little boy. I don’t have the money 

that Rebbe is asking for.” 

            “I am sorry, “said the Rebbe, “but if you do not bring me two rubles, I will not be able to help you.” 

            The widow left the synagogue in tears. She pleaded with every passerby to have mercy on her and her son, 

and give her money.  

 
 

 
 

 
 

 

 

 

 

 

 

 

 

 
 

     חשנת תשע" תרומהפרשת    



            An hour before sundown, she returned to the Rebbe. She sighed with complete exhaustion: “I spent the 

whole day running from person to person, but I only managed to collect one ruble. Please accept it for my son. 

May he be inscribed for a good year. As for me, whatever will be will be.” 

            Rebbe Levi Yitzchak leaped from his seat and cried out, “Riboino Shel Oilom, Look down at this woman! 

She is ready to “give away her heart” for her son. I beg You, have rachmanus on all of Your children, and be 

mevatal the terrible gezeira” 

 

            Hashem wanted the Yiden to donate some of their possessions to the Mishkan. He did not want them to 

just give with a mechanical action, but to take part of their hearts as they began their action, together with their 

gold and silver, and then bring the truma. 

            Hashem wants our self-sacrifice. He wants us to serve Him with feeling, with the awareness that there is 

nothing more important than his ratzon. At present, we are not called upon to rebuild the Beis Hamikdash. 

Instead, we are called upon to put our hearts into rebuilding our true connection with the Riboino Shel Oilom, 

when we are davening, learning Torah, and caring for others. That is the spiritual foundation of the upcoming 

geulah.  

 

Wishing You All An Uplifting Shabbos! 

 

 

To receive our parsha sheet email to lifeoftorah@gmail.com 
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The Heart Brings Down the Shechinah 
Parshas Terumah 

 

Hagaon Harav Yaakov Moshe Katz Shlit"a 
 
Immediately after the parashiyos of Mattan Torah - Parashas Yisro and Parashas Mishpatim - we 

begin the parashiyos of the Mishkan. The Ramban, in his introduction to Sefer Shemos, explains 

that the first level of Klal Yisrael’s geulah was leaving Mitzrayim. The next level of geulah was 

Mattan Torah, and the pinnacle ofgeulah was the Mishkan, where the Shechinah rested on Klal 

Yisrael and they returned to the level of their forefathers. 

 

It’s no coincidence that hashraas haShechinah occurred immediately after Mattan Torah, for the 

site of hashraas haShechinah was on the aron, which contains and represents the Torah. This 

teaches us that the primary hashraas haShechinah in Klal Yisrael derives from the power of the 

Torah. 

  

On the words רּוָמה חּו ִלי תְּ ִיקְּ ל וְּ ָראֵּ נֵּי ִישְּ ר ֶאל בְּ בֵּ  the Midrash wonders why, in instructing Klal Yisrael ,דַּ

to donate to the Mishkan, the Torah used the word חּו ִיקְּ נּו they should take, rather than ,וְּ ִיתְּ  they ,וְּ

should give. The Midrash 

answers that when they were giving to the Mishkan, they were actually receiving. 

  

What were they receiving? One answer in the Midrash is that they were receiving Hakadosh 

Baruch Hu Himself; another answer is that they were receiving the Torah. The two are essentially 

synonymous, as we know that קודשא בריך הוא ואורייתא חד הוא. 

  

Chazal also note that the word תרומהcontains the letters that spell תורה, plus a 'מ, conveying that 

Klal Yisrael received the Torah, which was given in forty days. The Midrash then goes on to note 

that the Torah is called ח טֹוב חּו hence -ֶלקַּ ִיקְּ  .וְּ

  

Recognizing the Value of the Gift 
Initially, continues the Midrash, Klal Yisrael did not recognize what a special gift the Torah was, 

and Hakadosh Baruch Hu therefore told them to look at the radiance of Moshe’s face when he 

came down from Har Sinai and see what Torah does to a person. Then, Klal Yisrael saw how 

special the Torah is. 
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This Midrash begs explanation. Klal Yisrael had just experienced Mattan Torah, where they saw 

the mountain being raised, the heavens being opened, and the fire, lightning, and thunder of 

Maamad Har Sinai. That wasn’t enough to show them how special the Torah is? 

  

Perhaps we can explain the Midrash through a diyuk in the passuk:רּוָמה חּוִלי תְּ ִיקְּ  Terumah, Chazal .וְּ

say, is a reference to Torah. Of course Klal Yisrael knew the Torah is special. But what effect 

does it have on them? That, they didn’t know, and that’s what Hakadosh Baruch Hu was 

emphasizing when He said: חּו ִיקְּ רּוָמה ִלי וְּ תְּ . 

  

“Look at Moshe Rabbeinu,” Hashem said. “He went up on Har Sinai for forty days, and he 

returned with karnei hod.” 

  

What’s the significance of forty days? Chazal explain that it takes forty days for a baby to be 

formed and have the din of a person. After Moshe Rabbeinu learned Torah for forty days, he 

came down from Har Sinai with newfound radiance, like a new creation. That’s the effect that 

Torah has on a person. Seeing this, Klal Yisrael recognized the beauty of Torah, and then they 

wanted to become new creations themselves and acquire the shine and the beauty that the Torah 

confers on a person:  ָרּומ חּו ִלי תְּ ִיקְּ הוְּ . 

  

How is this accomplished? Through nedivus halev, as the passuk states:ֶבּנּו ִלבֹו ת ָכל ִאיׁש ֲאֶׁשר ִידְּ אֵּ  .מֵּ

The Gaon, on Shir Hashirim, wonders why the Mishkan had to be built through voluntary 

donations. Why didn’t Hashem simply obligate the Yidden to give? 

  

To answer this question, he cites Chazal’s teaching on the passuk: תִ  נְּ ָׁשכַּ ָדׁש וְּ ָעשּו ִלי ִמקְּ תֹוָכםוְּ י בְּ , They 

shall make me a Sanctuary and I will dwell in them. We would think the passuk should have 

said: תֹוכו ִתי בְּ נְּ ָׁשכַּ ָדׁש וְּ ָעשּו ִלי ִמקְּ ֹוְּ , They shall make me a Sanctuary and I will dwell in it. But Chazal 

explain that the purpose of the Mishkan was that Hashem should dwell בתוך כל אחד ואחד. The 

Gaon explains that hashraas haShechinah happens in the heart of a person - but only when 

there’s ֶבּנּו ִלבֹו  .ֲאֶׁשר ִידְּ

  

The construction of the Mishkan brought all of Klal Yisrael together for a single cause. In that 

sense, the Mishkan unified all of Klal Yisrael, and was the culmination of Klal Yisrael’s nedivus 

halev. This caused the Shechinah to rest on every individual. 

  

Klal Yisrael as a nation, along with each individual, donated their hearts, as it were, to Torah. 

Whether it’s kvias ittim laTorah, or carefully fulfilling the Torah’s halachos and mitzvos, or 

supporting Torah, we all form one unit of nedivus, of uniting our hearts for Torah. That’s what 

causes hashraas haShechinah in the hearts of Klal Yisrael. 

  

This is the meaning of the words in Shir Hashirim: ֲהָבה  The inside of the Mishkan is .תֹוכֹו ָרצּוף אַּ

the love and nedivus halev of Klal Yisrael: of people getting up early to learn, of people staying 

up late to learn, of people learning when they’re tired, of people supporting Torah, of people 

living lives of Torah and exhibiting mesirus nefesh for Torah. Every person displays love for 

Torah in his own way, and this brings Klal Yisrael together and causes hashraas haShechinah in 

the hearts of Klal Yisrael. 

  

When there’s hashraas haShechinah inside the heart, then the person changes. He becomes 

uplifted, and merits the karnei hod, the manifestation of the radiance and beauty of a Yid. 

  

The Midrash Rabbah states that Moshe Rabbeinu wondered how it was possible to contain the 

Shechinah within a physical dwelling, considering that Hakadosh Baruch Hu fills the entire 
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universe: בֹודֹו לֹא ָכל ָהָאֶרץ כְּ  Hakadosh Baruch Hu assured him that there was no need to build .מְּ

Him a massive palace: He could dwell in a small place the size of the Mishkan. This shows us 

that Hashem doesn’t make excessive demands of people. Don’t think that in order for the Torah 

to have an effect on you, you have to perform extraordinary feats, such as learning eighteen hours 

a day, or giving millions of dollars to yeshivos. Every person on his level, with his connection to 

Torah, with his kvias ittim and support of Torah, displays nedivus halev in his own way. As long 

as you’re doing, and you’re trying, the Shechinah will dwell upon you and uplift you. 

  

Stay Young! 
The aron, which contains the Torah, was the primary site of hashraas haShechinah. Upon it were 

two keruvim, and the Baal Haturim cites the Gemara that states that one of the faces of 

the keruvim was that of a naar, a youth, alluding to the passuk in Hoshea that states: ל ָראֵּ ר ִישְּ ִכי נַּעַּ

הּו  . ָוֹאֲהבֵּ

  

What is this youthfulness that Hashem loves? A youth is always looking to grow, and he 

approaches opportunities for growth with excitement and hislahavus. It’s so important for us to 

always maintain that youthful excitement and try to shteig and grow. 

  

At first, Klal Yisrael didn’t understand how profoundly the Torah affects us, but when we see 

the kedushah and uniqueness of Moshe Rabbeinu and all of the talmidei chachamim around us, 

that gives us the youthful cheishek to grow and become special, too. With the Torah, we can all 

grow, each person in his own way, and that will uplift us and bring the Shechinah into our homes 

and our lives. 

  

Since Hashem and the Torah are one entity, the more we connect to the Torah, learn Torah, and 

dedicate our lives to the Torah, the more we bring Hakadosh Baruch Hu into our lives, and the 

more the Shechinah dwells in our hearts and beautifies us. 

  

When we demonstrate our nedivus halev together - each one of us in our way - and resolve 

together to reinforce our commitment to Torah, we have a special koach. 

  

The Chofetz Chaim wonders how it was possible for all of Klal Yisrael to declare, in 

unison, naaseh venishma. How could an entire nation utter these words at the same time, 

spontaneously? Do Yidden ever agree on anything? All of them? Obviously, this was a miracle. 

The Chofetz Chaim explains that the reason Hashem brought about this miracle is that when 

Yidden make a kabbalah together, it has a special strength for everyone to mechazek the other 

one. 

  

So let’s be mekabel together now to become more connected to the Torah, and think about how 

we can upgrade our nedivus halev and express a youthful desire to grow and bring out our beauty 

and radiance. We should all be zocheh to have more hashraas haShechinah in our lives and in our 

homes, as the passuk says: ִמי ִכיר ֶאת ׁשְּ זְּ ָמקֹום ֲאֶׁשר אַּ ָכל הַּ ֶליָך ּובֵּ  ,(referring to the Torah)בְּ ִתיָךָאבֹוא אֵּ כְּ רַּ , 

with all the brachos. 
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“The essence of God’s greatness is that the very 
person who is most distant from Him can and should 
serve Him… There is a common misconception among 
young people that this principle does not apply to them, 
for a person may think he has too deeply tainted himself 
and has done too much wrong. But the truth is just the 
opposite – this principle applies especially to him! A 
person’s main test in life, and the essence of the refining 
process he must undergo, is that through all the declines 
and falls and through all that he experiences, he should 
not allow himself to become distanced from God, from 
Torah or from prayer” (Healing Leaves, p. 65).

I know it’s not Sukkot season, but I have a related 
thought. You see, being handy is not one of my good 
qualities, and while I know others who appreciate the 
handyman qualities that building a sukkah tends to 
bring out, I personally get stressed by the experience. A 
few years ago, I invested in an expensive type of sukkah 
that was guaranteed to just “snap together,” no tools 
necessary! Well, all I can say is that I had a difficult time 
figuring out exactly where the tall and heavy boards 
were supposed to “snap together.”

Now consider how awkward it was for the Jews 
journeying for so many years in the desert to be lugging 
with them all the components of the Tabernacle, 
assembling and disassembling this structure at every 
stop. Surely it would have been easier to set up a 
permanent structure. What was the purpose of all the 
schlepping?

Additionally, when the Tabernacle was set up, there 
were very strict rules based on its sanctity regarding 
who could go where. Someone who violated these rules 
was liable to the death penalty. Yet after the Tabernacle 
was disassembled and moved, its previous resting place 

retained zero sanctity. If we compare the Tabernacle 
with its permanent replacement, the Holy Temple, the 
difference is striking. Even today, the Temple Mount 
retains a level of sanctity that restricts Jews from entering 
its precincts. Why was the Tabernacle different?

By building the Golden Calf, the Jews stumbled in the 
cardinal sin of idol worship. God’s awesome revealed 
glory that they had just experienced at Mount Sinai 
during the Giving of the Torah became hidden from 
them. Because of this, the Land of Israel, the place where 
Godliness is openly revealed, was also inaccessible to 
them. Therefore they were forced to journey from place 
to place in a barren desert, so far removed from the 
Promised Land that lay just ahead.

But even in moments like these, God does not forsake 
us. Inasmuch as every place is filled with God’s glory, 
God chooses to reveal Himself openly only in places of 
sanctity. Yet even when we are so distant, if we choose 
to search for Him and call out to Him, there is a place 
above time and space where we can access the most 
awesome levels of Godliness, a place of no boundary.

Therefore God commanded us to take gold, silver 
and copper – the very same materials that were used 
to construct an idol – and build for Him a temporary 
home, the Tabernacle. The same materials that brought 
about so much evil now brought redemption. Despite 
their having been used for unholy purposes, and in 
general being materials used for mundane work and 
trade, God revealed to us that even they could become 
a transformative instrument. Precisely because the 
holiness revealed at the places where the Tabernacle 
stood was so great, this holiness could have no 
permanent setting.

God’s greatness is unfathomable. Let us always search 
for it.

   Based on Likutey Halakhot, 
Geviyat Chom MeYesomim 3

The Distance Is An Illusion
By Yossi Katz



One of the main mitzvot of Purim is matanos l’evyonim, 
giving gifts to the poor. Breslover chassidim would point 
out that Rebbe Nachman taught that giving charity is 
an avodah, a Divine service, that requires an investment 
of effort (Likutey Moharan II, 4). Charity is the means 
to open all the doors and channels of blessing, and 
needs to be undertaken with focused attention. This 
obviously applies even more on Purim, when we have 
an obligation to give charity to two deserving parties, 
even if we don’t have many resources of our own.

A certain Breslover chassid was feeling resentful about 
always being approached to donate to supposedly 
worthy causes. He asked a friend for advice on how 
to give charity with an open heart. The friend replied, 

“Rebbe Nachman explained that whenever something 
gets you angry, you need to transform your cruelty to 
compassion. By putting yourself in the position of the 
poor – really identifying with their pain and struggle – 
you’ll feel real compassion for them. Then you’ll want to 
help them in any way possible.”

Reb Mordechai Barbinitzer was a wealthy man who gave 
large amounts of charity to the poor. Everybody loved 
him; his heart was wide open to anyone who needed his 
assistance. Although he was very well-to-do, whenever 
he arrived in Uman he would not hire a wagon to carry 
him from the train station to the kloyz (the Breslov 
synagogue), which was quite a distance away. People 
naturally wondered why he didn’t take a wagon as the 
wealthy usually do.

“If I take a wagon, it will be very difficult for me to 
empathize with how hard it is for the poor, who have to 
walk this distance,” he explained. “So I walk to see how 
they feel, and make sure to open my heart and purse to 
support them.”

Reb Mordechai owned a factory that manufactured 
soap. Once, a few drops of a caustic chemical dripped 
on his hand and he got a nasty burn. He turned to Rabbi 
Levi Yitzchak Bender, who was present at the time, and 
said, “Look how hard we work, even burning our hands! 
But we’re willing to do all this to earn more and more 
money, so that we’ll be able to provide for the poor!”

Based on Siach Sarfey Kodesh VI:284, IV:456

Pathways is a weekly publication. To subscribe, please 
visit breslov.org/pathways. To make a dedication, 
please email pathways@breslov.org.

SPEECH.  17. Speech derives from the Divine aspect of 
Gevurah, which denotes strength and severity. Therefore 
all speech must be sweetened through studying Torah 
and speaking words of goodness and holiness. This is 

the reason we must be so 
careful to avoid any form 
of degenerate speech, 
especially derogatory 
comments about other 
people. More than anything 
else, this applies to the way 
we talk about the Tzaddik. 
To cast aspersions on the 
Tzaddik arouses the force 
of severity in the world, 
and can cause the Tzaddik 
to fall from his level if he 
lacks sufficient force to 
sweeten it. He may even 
die because of this, and 

then the harsh forces are sweetened by the departure 
of his soul from the world.

18. When a person sits down and starts discussing 
someone else it is a “day of judgment,” for he is in effect 
sitting in judgment on his neighbor. You must be very 
careful about this. Take a good look at yourself and 
ask if you are worthy to pass judgment on your friend. 
Judgment belongs to God, as our Rabbis said, “Do not 
judge your friend until you have reached his place” 
(Avot 2:4). Who really knows the place of his neighbor, 
and who can come there except God alone? (Likutey 
Moharan II, 1:14).

Advice (Likutey Etzot) translated by Avraham Greenbaum
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Open Hands, Open Hearts
By Yehudis Golshevsky



 "ועשו ארון עצי שיטים" )כה,י(

כל מבנה בית הכנסת וצורתו מכוון כנגד בית המקדש. ארון הקודש ובו ספרי  -מכתב סופר )ח"ב, ס' א'(

 קודש הקודשים ובו לוחות העדות וספר תורה שבארון... כנגד -תורה 

 

The Aron Hakodesh that fell 

 Last year, in the Belz Hasidic Yeshiva in Boro Park (aka shtiebel 39), they were doing 

renovations. Due to concerns of theft, the valuable Torah scrolls that were in the Aron Kodesh 

before renovations, were kept securely housed in a massive safe. One of the workers, Reuven, 

was near the safe when it fell on him! It appeared to the other workers that he surely must 

have been crushed to death under its weight. New York Fire department and Hatzoloh raced in. 

Incredibly, when the rescuers managed to hoist the safe off of him he was found to be alive and 

well, albeit a bit shaken up. The story as it was later pieced 

together  was that the locked and impenetrable  door to 

the safe had miraculously opened as it crashed down on 

him and made a small pocket for his body enabling him 

to breathe and survive in "one piece". 

Does Reuven have to recite the Bracha which is recited 

when a miracle happens   זה במקום נס לי שעשה ברוך ’?  

Answer: 

Rabbi Avigdor Neventzal – He may make a Bracha, however, without mentioning 

Hashem’s name. The Shulchan Aruch holds that one should recite this Bracha but only if it is for 

a rescue or recovery that is above and beyond nature. In other words, if the event was  truly 

miraculous (and not merely very fortunate). Examples  such as surviving a grave illness or a car 

accident or burglary may be within the laws of nature, (so  they may not qualify as miracles 

according to the Shulchan Aruch interpretation). 

A clear example of a miracle that is above and beyond nature is the story, (about a thousand 

years ago, 1039 on the Gregorian calendar) about the mother of the great Rashi. She was 



pregnant with him, and an evil man tried to run her over with his horse and wagon. She was 

saved because the solid rock wall (which she was cornered into) opened and allowed for her 

safe passage. 

 Therefore Reuven should say the bracha  “שעשה לי נס”  but WITHOUT saying Hashem’s name , 

and he should  certainly “bench gomel/ הגומל ברכת  . 

On the other hand, Rabbi Yaakov Ariel believes that Reuven must recite the 

Bracha ' הזה במקום נס לי שעשה ' because - a miracle happened to him. When the Shulchan 

Aruch writes that one should recite a Bracha on miracles that are above and beyond nature, 

that also includes any rescue or recovery that is VERY unusual. 

Therefore Reuven SHOULD say the Bracha. 

***** 

The perfect costume? From Shut Devar Chevron 

 

With Purim less than a month away, 12 year old Shimi was completely preoccupied with 

what was to be his Purim costume; He constantly thought of his options. But even with 

parade of ideas, (a surgeon, a peacock, a pizza delivery man…to name a few) he 

ultimately rejected them all. They were either too typical, too juvenile, too boring, or just 

lacked the “cool” factor. Finally, one day, in class, he came up 

with the “perfect” costume. He could barely contain his 

excitement as he ran home to tell his mother. He wanted to 

dress up as …a terrorist (replete with a fake gun, knife, 

explosive vest and even a scarf fashioned as a mask)! He felt 

it would be cool to scare little kids…His mother was both 

appalled and horrified. Besides this being morally 

reprehensible… was this even halachically permissible? 

 

Answer : 

Rav Dov Lior- Shimi should  NOT wear this costume... 



The first reason is that to to dress up as a terrorist acknowledges and even bestows 

some honor on such wicked creatures. Rather those creatures should be humiliated. 

Secondly, there is a security and safety issue…Shimi could be mistakenly perceived to 

be an actual terrorist and this could potentially lead to tragic consequences.  

 

Comment (Daniel Kirsch) – similarly (although not exactly the same point) Rabbi Chaim 

Kanievsky, heard from his father, the Stipler zt "l, that in the yeshiva he attended in 

Novardhuk, they would traditionally reenact parts of the Purim story. Sadly many of the 

actors who  played Haman in these plays (over the years ) went "off the derech" (the 

righteous path) .It can’t be known but it should be considered that one’s life may be 

adversely affected even by dressing up as a “rasha” (wicked man).(brought in Sichot 

Rabbi Chaim Kanievsky on Purim). 

 

 



 Parsha Shiur by Rabbi Mayer Friedman 

 

 תרומהפרשת 

 

י ֹקָמתוֹ  י ָרְחּבֹו ְוַאָמה ָוֵחצִׁ י ָאְרּכֹו ְוַאָמה ָוֵחצִׁ ם ָוֵחצִׁ ים ַאָמַתיִׁ טִׁ  ְוָעׂשּו ֲארֹון ֲעֵצי שִׁ
 “They shall make an ark of acacia wood, two and a half cubits its 

length, a cubit and a half its width, and a cubit and a half its height” 

(25:10) 

When Hashem told Moshe to make the various vessels in the 

Mishkan, everything was commanded in singular form, taught to Moshe as 

an individual.  The lone exception is the Aron, the command for which was 

given in plural, directed toward the nation as a whole.  Why was the Aron, 

the symbol of Torah, communicated to the entire community in this way? 

The Or HaChaim writes that no single individual Jew can fulfill the 

entire Torah.  For example, a Kohen cannot fulfill the mitzvah to give 

certain gifts to a Kohen, a Levi cannot fulfill the mitzvah to give maser to a 

Levi, and a Yisrael cannot fulfill the many mitzvos that are done when 

performing the sacrificial service in the Bais HaMikdash.  However, as a 

member of the wider Jewish community, we can have a share in the joint 

fulfillment of all 613 mitzvos.    Every Jew is important and we all need one 

another.  The command to build the Aron had to be addressed to the 

community as a whole because no individual can fulfill the entire Torah 

alone. 

Another answer is that every single individual has a share in the 

Torah, so every individual was to have a share in constructing the symbol of 

the Torah.  Nobody can claim to have done more than his fellow for the 

Aron because everyone has an equal share in Torah.  The Chofetz Chaim 

adds that the Torah is the property of all the Jewish people.  The person who 

learns Torah has the same share in it as does the person who supports and 

strengthens Torah.  Every person has a portion in it and each should strive to 

serve Hashem in his own way with the unique talents and abilities that 

Hashem gave him.  No person can say that he does not have to learn Torah 

or know Torah.  The Torah does not belong to a select few individuals.  It is 

the possession of each member of the Jewish people. 
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Another idea behind the plural form of this command is that Torah 

can only be properly studied and understood as part of a community.  One 

who studies on his own is liable to make mistakes.  The study of Torah 

requires colleagues, partners, teachers and supporters.  It is an endeavor that 

one cannot undertake single-handedly.  Among the 48 prerequisites for the 

acquisition of Torah listed in Pirkei Avos (6:6) are “closeness with 

colleagues and debate among the students.” Hashem communicated this 

important message by addressing the commandment of the aron in plural. 

 

יד ים ְלָפַני ָתמִׁ ְלָחן ֶלֶחם ָפנִׁ   ְוָנַתָת ַעל ַהשֻּׁ
“And you shall place on the table showbread before Me at all times” 

(25:30) 
 Kli Yakar notes that the bread in the Mishkan, which symbolize a 

person’s material needs, is described as being “before Me” because our daily 

bread is provided directly from Hashem in a pleasant way and with an open 

hand when a person asks for it.  However, when a person asks Hashem for 

extra luxuries, they may be given begrudgingly, in a way such that the 

petitioner will not ultimately benefit greatly from that which Hashem gives 

him. 

 Just as Hashem gives to us in this way, we have a responsibility to be 

there for others with a pleasant demeanor.  We may not fulfill every need 

that someone else has, but we can certainly fulfill their basic human need to 

be noticed and to feel valuable.  When a guest visits our shul or when a new 

person moves into our neighborhood, we should go over and greet them 

warmly without waiting for them to make the first move.  This makes the 

newcomer feel very special and important.   

There are two mishnayos in Pirkei Avos which teach the importance 

of this middah, one explicitly and one tangentially.  The explicit teaching is 

in Avos 4:15, which states: “Be the first to greet every person.”  The other 

reference is in the story of R’ Yose ben Kisma’s refusal of an offer to move 

away from a town populated by Torah scholars in Avos 6:10.   The story 

begins with R’ Yose relating that “once I was traveling on the road and a 

man encountered me and greeted me, whereupon I returned his greetings.”  

Why is this exchange of pleasantries an important part of the story?  The 

Medrash Shmuel explains that because Torah scholars were usually careful 
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to be the first to greet others, the fact that someone else greeted R’ Yose first 

in this instance is notable precisely because it was the exception rater than 

the norm.  Perhaps that is why R’ Yose said that “a man encountered me,” 

indicated that the other man spotted R’ Yose before he saw him coming.   

Alternatively, R’ Yose was engrossed in thoughts of Torah so he did not 

notice the man approaching him.  Either way, R’ Yose records the exchange 

because it was abnormal for him to be the one returning greetings rather than 

offering  them first. 

 

Rosh Chodesh 

 Why did Hashem make the calendar in such a way that Rosh Chodesh 

had to be declared anew based on testimony from two witnesses each 

month?  Why not use a preset calendar according to Torah law, as we do 

today in the absence of a Sanhedrin?  Rabbi Friedman suggests that perhaps 

Rosh Chodesh is such an important day that Hashem wanted the whole 

Jewish world to be thinking about it and wondering when it would be.  

When people would be talking about it and anticipating the signal that 

witnesses had arrived, they would bear in mind that Rosh Chodesh is not just 

another day on the calendar.  It serves an important function as a day of 

atonement for all the misdeeds of the previous month, so that they don’t pile 

up.  The day before Rosh Chodesh is observed by pious people as Yom 

Kippur Katan, a day of fasting and introspection.  Rosh Chodesh is a very 

important day and we should not let it go by without contemplating its 

meaning. 

 

Parsha Shiur by Rabbi Mayer Friedman 

Written by Michael Gutmann 



 

בני מלאים לאפוד ולחשןאבני שהם וא  

Shoham stones and filling stones, for the Eiphod 
and for the Choshen (25:7) 

The Torah lists the many different materials that 

were donated and used for the construction of 

the mishkan. The last two items that are 

mentioned are the priceless Shoham stones and 

Miluim (filling) stones for the eiphod and 

choshen. 

The Ohr HaChayim wonders why these were 

mentioned last if they carried such a high value? 

The gemara in Masechta Yoma (75) explains that 

these stones could not be purchased anywhere 

because they had fallen from heaven. There was 

no effort involved in procuring these stones. 

However, the gold, silver and copper listed in 

these pessukim came to them through great toil 

and self-sacrifice. These were washed up onto 

the shores of the sea and subsequently gathered 

together by the people as payment for their 

many years of slave labor at the hands of the 

Egyptians. These were a people that had 

absolutely none of their own possessions for 

centuries. For them, the gold and silver 

represented their very first earnings and they 

willingly gave it away for the mishkan.  

Mesiras nefesh (self-sacrifice) carries a far 

greater weight in shomayim than something that 

just comes with no effort at all. While it’s true 

that these precious gems and stones have a 

tremendous value down here in this world, in the 

world of truth the only mark on the report card 

that counts is the one found in the effort column. 

Shlomo Hamelech writes, “ רחוקאשתחילמיימצאו

 A good wife, who can find? Where -מפניניםמכרה

can one find a woman of valor? Her sale price is 

very distant from that of pearls. Can such a 

women even be found?” But then, towards the 

end of the same paragraph, he writes “ בנותותרב

 על עלית ואת חיל כולנהעשו  -many women have 

excelled to become such a woman, but you far 

surpass them all.” Which one is it? Is Shlomo 

Hamelech telling us that such a woman cannot be 

found at all, or that there are many and this 

particular one is unique because she is the cream 

of the crop? 

I heard from Rabbi Zev Leff shlita the following 

answer. The comparison drawn over here is to 

pearls. In order to find pearls, one must dive into 

the ocean collecting oysters. There are times 

when the diver’s efforts will net him no results 

for days and even weeks, and other times one 

diving trip can be a complete success. It is 

essentially pot luck whether the precious pearl 

will be found or not. 

Shlomo Hamelech tells us, “Do you think that an 

eishes chayil is just found?” They dont just fall 

from the heavens and are certainly not the pot 

luck of finding a precious pearl. A good wife 

doesn’t just happen! She is the product of a 

home, a school and a community, and even that 

is not enough. She must still put in her own 

efforts and make the right decisions. This cannot 

be found.  

However, many daughters have in fact succeeded 

in working hard and becoming such women. 

Rabos banos asu chayil- they worked hard and 

excelled, strove and eventually succeeded in 

becoming such great woman. This is not found at 

all but rather developed.   

The avnei shoham and avnei miluim fell from the 

sky, but that is not what true greatness is. It is 

the gold, silver and copper which they gave of 

themselves. Those are the ones that are deemed 

to be mentioned first on the list. That self-

sacrifice, that is where true greatness lies.  

Good Shabbos,    מרדכי אפפעל 

דרכים 
 בפרשה
       תרומה

 

R’ Mordechai Appel, an 

alumnus of Yeshivas 

Mir Yerushalayim, is a 

regular Maggid Shiur 

in the Toronto 

community. 
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The Pessukim in this week’s Parsha tell us the measurements of most of the Keilim in the Mishkan. The three
measurements of the Aron, interestingly, all have halfs in them - 2 and a half amos length, 1 and a half amos

width and 1 and a half amos height. All the Meforshim discuss this. Why is this so? The most common and
popular explanation is that the Aron represents the Torah, and the Torah is teaching us that as much as we
learn, we are still only half way there and we should always work harder to learn more.

Rav Meilech Biderman Shlit”a in his Be’er Haparsha gives another answer which is just the opposite. The
Possuk in Parshas Bereishis says c`n aeh dpde - Hashem saw that everything was very good. The Medrash says

that “Tov” refers to the Yetzer Tov and “Me’od” refers to the Yetzer Harah. What does this mean? Why is c`n
referring to the Yetzer Harah? The Rebbe, Rebbe Yehoshua of Belz Zatza”l, explains that if a person only wants
to be the very best and he will not appreciate anything less than perfect, he should know that that is the advice
of the Yetzer Harah. That is the trick of the Yetzer Harah to bring a person to be y`iin and give up Chas V’shalom.
Of course a person should aim to reach great heights in Torah and Avodas Hashem, but that does not mean
that anything less is Possul or worthless, Chas V’shalom. Just the opposite, every part is very precious and worth
a lot. That is the lesson from the halfs of the Aron. Every part is very choshuv. And yes, perhaps even half a
page or less, every single line, of a Dvar Torah is also something. This is the lesson of the Aron. We must
appreciate every word of Torah that we learn and every Mitzva that we fulfill.

Have a gutten and zeesen Shabbos and Chodesh,
lrwpitx`b iax

**********
We wish a hearty Mazel-Tov to the following dgny ilra:
*Rabbi and Mrs. Mordechai Berliner and their Mechutanim, Rabbi and Mrs. Nutti Cohen on the Chasuna of their children, Rabbi
and Mrs. Eliyahu Cohen, with special Mazel-Tov to our esteemed Menahel, Rabbi and Mrs. Pirutinsky Shlit”a, the entire Berliner,
Pirutinsky,  Cohen  and  Basch  families,  especially  all  our  dear  talmidim.              *Our  dear  neighbors,  Rabbi  and  Mrs.  Pesach
Hakohen Metchik on the Bar-Mitzva of their son, Gavriel, with a special Mazel-Tov to the entire families and the entire
neighborhood.            *Rabbi and Mrs. Yisroel Alt on the birth of their daughter.           *Rabbi and Mrs. Yaakov Aryeh Ferber on the
birth of their son, with a special Mazel-Tov to the entire Ferber and Leiser families, especially our dear neighbors, Rabbi and Mrs.
Leiser.          *Rabbi and Mrs. Moshe Darabaner on the Bar-Mitzva of their son, Chaim Naftoli Avrohom.         *Rabbi and Mrs.
Eliyahu Halevi Nirenberg on the birth of their daughter, with a special Mazel-Tov to the entire Nierenberg, Kushner, Heineman
and Rokowsky families.         *Rabbi and Mrs. Peretz Chaim Katz and our dear talmid on the Bar-Mitzva of their son and brother,
Tuvia.          *The entire families of Baruch Hagever and Asher Yivtach on their children’s beautiful Mitzva Chasuna. It turned out
to be much greater than they could ever have imagined. Busses showed up from across the entire tri-state, and bochurim came from
every Yeshiva possible. There was just enough food for the first thousand people and the rest ordered from Smart-Glatt and
Bite-Right. They really appreciate all of the people who added so much to their special Simcha.
Mazel-Tov and much Nachas to all the families and the entire Klal Yisroel.

***********
Parshas Teruma - Chinuch Chizuk Supplement

This week has been designated as the Shabbos of Chizuk for the Lakewood Rebbeim. The greatest Chizuk
for a Rebbi is when he finds ways that he can improve and upgrade his teaching. The truth is that the Chinuch
in general is Boruch Hashem so good that it is hard to find a place for Chizuk. After searching and speaking to
other Rebbeim and some Menahalim, we found some place for Tikkun. This is something which is not universal.
Those who think it applies to them can use it and those who feel it does not apply to them, should disregard it.
We asked numerous people a very simple question, “Is there any area or anything in your school that you feel
needs some Chizuk?” One person said that his school is better than ever and they are close to perfect. Many
others said that the learning is going unbelievable but the Derech Eretz needs Chizuk. Almost everyone said that
they find that there is a decline in the area of respect and Derech Eretz. A few said that the concentration of the
boys in the recent years has been deteriorating. One very Choshuv’e Menahel from Monsey said that he finds
that they can use some Chizuk in the area of zeiwp. He would like his classrooms to be cleaner at the end of the
day. Some said they would like to see an improvement in the area of Yiras Shamayim. And then there is the old
problem of bullying which still needs Tikkun. There are many areas which we could discuss, but for now we
would like to talk about one area and that is the area of Derech Eretz. The area of Derech Eretz is really very
broad, but any improvement in any part of Derech Eretz will be a great gain and we will try to explain.



c"qa
We will start Bezras Hashem with a beautiful vort from Rav Avigdor Miller Zatza”l which was related to

us by Rav Chaim Goldblatt Shlit”a. The famous Gemara in Maseches Kidushin says that dxez iz`xa rxd xvi iz`xa
oilaz - Hashem created the Yetzer Harah and the way to fight and overcome it is through the Torah. Torah is the
protection and safeguard against the Yetzer Harah. There is another Gemara, however, in Maseches Avodah Zarah
(on Daf :d) that says clearly that Torah alone is not enough and it requires Gemillus Chassadim too. The Gemara
says mxvi cia mixeqn md oi`e mcia xeqn mxvi - micqg zelinbae dxeza oiwqery onfa ,l`xyi mdixy`. The first Gemara says that
Torah alone is enough and the second Gemara says that Torah alone is not enough. Rabbi Goldblatt Shlit”a
asked this question to Rav Avigdor Miller Zatza”l many years ago. Rav Miller answered that really the first
Gemara is right that Torah alone is enough to fight the Yetzer Harah, but the second Gemara is teaching us what
Torah is and how to learn Torah. Torah itself needs a vessel to hold the Torah. The vessel is the person and the
person has to be a mentch. This means that he must excel in Gemillus Chassadim. He must be a person who has
Derech Eretz and is able to do for others and help others besides for himself. This is a mentch and a vessel who
is able to provide a home for the Torah.

Let us try to explain this a little more. Everything in the world is made of two parts. There is the xneg
and the dxev - the material and the form. A building is made of bricks and the bricks and all laid properly in
the right shape to form the building. A pile of bricks is plain xneg without any dxev. A picture is a dxev without
any xneg. A picture of a house is not a house and a person cannot live in a picture of a house. Everything needs
to have a good xneg and a good dxev. Torah alone is xneg and the most precious xneg in the world but it needs a
dxev. It needs to be formed in the person who is learning it. This is possible when the person is a mentch. The
Torah can take a shape and have a dxev in the person who is a mentch. It comes out that Torah alone is xneg and
needs the Derech Eretz to form it into the proper dxev. If a talmid sits in class with Derech Eretz then he can be a
vessel for Torah and if not, Chas V’shalom, it will be very difficult for him to be a vessel for Torah.

There was once a Mesivta Rebbe who would take walks with his talmidim and they would talk in
learning as they walked around the block. The boys loved it very much and gained a lot from the learning. The
talmidim figured out many years later that they gained even more from something else. While they were
walking, the Rebbi would teach the talmidim how to walk like a mentch. He would teach them not to walk
faster or slower than him. He would teach them how to remain focused on the person they were walking with
and not to look around and get distracted. The talmidim said that years later these lessons remained with them
long after they forgot the learning. They learned how to be a mentch. There is a Rebbi in first grade who always
tells his talmidim to eat with their mouths closed. Day in and day out he reminds them about this until they do
it naturally. Years later these boys appreciate the great lesson they learned. There is a certain Veteran Menahel
who is known for his pleasant “Good Morning” with a bright smile and that makes an everlasting impression
on every single talmid of his forever and ever. These are a few small examples how to make a talmid into  a
mentch and a vessel for Torah. There is one school that takes great care in keeping their grounds and buildings
clean. The boys are taught not to throw any wrappers or garbage on the floor and they respect it. They made a
study and figured out that these talmidim automatically tucked their shirts in and dressed neater. They have
become more of a mentch and greater vessels for Torah. And yes after many years they did shteig more overall.

Many Rebbeim do not have a lot of extra time to work on these areas. Some Rebbeim may claim that they
are not equipped to deal with this. They may believe that their expertise is in teaching the xneg. There is room
to say that this is really the job of the Parents at home or the Hanhala to work on, and “it is not my job.” Even if
all these claims are true, perhaps if the Rebbeim would understand the great benefits and vital importance of
these improvements, they would find a way to squeeze in a small lesson here and there. If we have a good
product and a good system and we have the chance to make it even better, who could say no. This is a matter
of helping generations. Each talmid is the future of Klal Yisroel and his Chizuk is the Chizuk of Klal Yisroel.

I hope it is okay for me to bring up these ideas and share them with our esteemed readers. I hope that
only true Chizuk for all will come from these words.

**********

 micqg zelinbae dxeza oiwqery onfa ,l`xyi mdixy`
mxvi cia mixeqn md oi`e mcia xeqn mxvi



 

 

 

דבס"  
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי

 

Terumah 5778- Square Town 

 

In this week’s parsha Hashem 

instructs Moshe to construct a Mizbayach. 

Unlike any other object mentioned in the 

parsha, the Mizbayach’was a square. One 

has to wonder why it was significant to be 

shaped so.  

 The Gemara (Sukkah 56b) tells us 

about Miriam the daughter of Bilgah who 

(unfortunately left the fold and) had 

married a Greek king. When the Greeks captured the Bais Hamikdash, she entered the Temple, 

and kicked the outer Mizbayach with her sandaled feet and proclaimed in Greek “Oh wolf, oh 

wolf, how long will you keep on wasting Jewish money (referring to the obligation of a Jew 

to bring karbanos)?” Why did she specifically target the Mizbayach as the place upon which 

to vent her heretic feelings? Surely the Aron or the Menorah, objects that represent Torah, 

would have been more suitable for her agenda? 

 Rabbi Dovid Cohen shlit”a (Avraham Yagel Yitzchak Yeranain, Pages 35-39) suggests 

the following. The Talmud Yerushalmi tells us that G-d did not create anything that was shaped 

like a square. Rav Shamshon Refael Hirsch explains this with a beautiful analysis of some of 

our shapes. Everything made by Hashem has Him as its nucleus. And since Hashem’s 

capabilities are equally powerful in all directions, His creations are circular, with any point of 

the circumference equidistant from the center. The square, however, contains certain points 

that are further away from the center than other areas. This is not inherently a G-dly shape. It 

represents that Hashem graciously allows man to spiritually improve on His creation; as a 

matter of fact, He embraces the handiwork of man, and encourages man to spiritually enhance 

His initial creation. Man-made growth does have the ability to be unequal from its center. Each 

human’s handiwork differs from his fellow man, allowing one to stretch the boundaries of a 

circumference carving out one’s own corner, perhaps becoming a hypotenuse in life’s finished 

product. Circles therefore represent “ma’aseh Elokim” – G-d’s handiwork, and squares, 

“ma’aseh yedai Adam” – man’s handiwork.  

 Perhaps we can add that the Hebrew word for being square is רבוע.  The outside spells 

 within him”. According to Rav Hirsch these two perfectly“ -בו evil, while inside spells-רע

positioned words capture the goal of man; to ward off the רע- the evil inclination, and keep it 

outside of בו- his essence, his core. This is how one improves and breaks through the circles 

of creation. 



 

 

Also, the numerical value of the word רבוע is 278. I found that Rav Zvi Elimelech 

Paneth (in his commentary to Igra D’Kalla) mentions that the tally of all the first letters of the 

following passuk,  ַֹום יֶקר בַ ְיִהי וַ ֶרב עַ ְיִהי וַ ְיָלה לַ ָרא ק ַַלחֶׁשְך וַ ֹום יאֹור לַ ים -ִה -ל  אַ ִּיְקָרא ו
ָחדא ַ  (Berashis, 1:5) is also 278. According to Rav Hirsch it is exquisite!  For that passuk sums 

up Hashem’s completion of the first day of Creation, when He made Earth. At first glance it is 

indeed round, but lying prominently in the wings is mankind, with the ability to fashion the 

square-278. 

 [Man and woman joining together in marriage is a classic example of ma’aseh Elokim 

fusing together with ma’aseh yedai Adam. We know that forty days before one is born a 

Heavenly voice announces, “The daughter of so-and-so will be married to so-and-so." (Sotah 

2a). Marriage is thus Hashem’s handiwork. But to make a marriage really work there is a 

necessity of human input from the husband and wife, so we also have the presence of man’s 

handiwork.  

 That is why every marriage has the symbol of the circle; the ring the Chassan places 

on the Kallah’s finger, and the square, the canopy under which the Chassan & Kallah stand. 

(See Rabbi Cohen’s piece for a slightly different analysis.) 

In addition, the Tikkunei Zohar tells us that the wedding ring itself should be square on 

the outside and round on the inside. There are many reasons for this, but it is fair to say we can 

add the above concept of the circle/square theme of marriage as an explanation.] 

Greek ideology eschews the concept that man can add his input onto this world, to 

improve on its original design. Because everything was created perfect. And the physical 

beauty of everything is the be all and end all of its existence. It is to be shown off and paraded, 

but cannot be improved. Therefore, the Greeks during the second Bais Hamikdash attacked 

three specific areas of yiddishkeit, all areas that demand man’s participation for improvement. 

a) Milah, b) Rosh Chodesh, a man-made calendar, and c) Shabbos, which needs man's efforts 

so one day it will be ushered in for eternity. 

 Now we can understand, says Rabbi Cohen, Miriam’s abhorrence towards the 

Mizbayach. The Halacha is that the Mizbayach had to be perfectly square. This of course tells 

us that the Mizbayach represents man’s handiwork. The Mizbayach and its ability to facilitate 

a forgiveness for man’s sins allows man, through his efforts, to rise to heady heights. After all, 

Rav Avahu tells us that a ba’al teshuva – a repentant person- stands in a higher place than a 

complete tzaddik. Man can with the Mizbayach’s help, improve on the original design made 

by Hashem. This was the antithesis of Greek ideology, and that is why the Mizbayach was the 

object specifically targeted by Miriam.  

 This idea, I believe, explains why we daven every Rosh Chodesh “Mizbayach chadash 

betziyon tachin”- “You (Hashem) please prepare for us a new Mizbayach”. The question is 

asked: why are we focusing our prayers specifically for another Mizbayach, and not the more 

usual general request for a Bais Hamikdash? The answer might be as we said earlier, that Rosh 

Chodesh symbolizes man’s ability to spiritually enhance Hashem’s world, something that is 

symbolized, too, by the Mizbayach and its square qualities. It is therefore most appropriate that 

we single out the rebuilding of the Mizbayach during our Rosh Chodesh prayers. 



 

 

 [Perhaps also the struggle of the Jews against the Greeks is alluded to in the minhag of 

the dreidel on Chanukah. We Jews believe in the fusion of the circle and the square, something 

that was being denied by the Greeks. We therefore take a four-sided square dreidel and spin it 

around and around until the square becomes but a blur and looks like a circle, creating the 

perfect synthesis of circle and square, Hashem’s Handiwork together with man’s.]

It is interesting to note that although we know the Luchos were two tablets made of 

stone, their shapes are not described by the Torah. The custom however, going back many 

centuries, is to display them as being square at the base with the tops rounded off. [See Torah 

journal Oraisa, Volume 13 for a scholarly discussion on this topic by Rabbi Amihud Levine.] 

According to Rav Hirsch it makes perfect sense. For the first set of luchos were stones provided 

by Hashem - His handiwork. But after the sin of the Eigel, the Bnai Yisrael could not handle 

having such pure stones, therefore Hashem directed Moshe that he should participate in the 

making of the stones for the second set – man’s handiwork. 

  The shape of our Luchos wants to recognize both sets. Therefore, we square away the 

base, symbolizing the second set – man’s handiwork, and we round off the tops in circular 

fashion to remind us of the first set – Hashem’s handiwork. 

 In 1912 Baron Pierre de Coubertin, the founder of the modern Olympic Games 

designed a symbol for the Games. It is composed of five interlocking rings, colored blue, 

yellow, black, green, and red on a white field. How befitting a symbol this is for what is today 

the only remnant of ancient Greek ideology. The Games, after all, honor the perfection of the 

creation of the human body and ignore man’s inner growth and expansion.  

 There are no squares at the Olympics, just circles. We, however, yearn yet again for a 

Mizbayach with sharp edges and strong lines, representing man’s ability to overcome life’s 

struggles and his progress will be re-established for all to see. 

Have a great Shabbos and Rosh Chodesh, 

 

Rabbi Nosson Greenberg 

 

Rav, Khal Machzikei Torah Far Rockaway, N.Y.              

ravgreenbergkmt@gmail.com 

 

Be sure to catch my weekly Chumash Shiur on Torahanytime.com 

 

 

(This Dvar Torah was first published six years ago during the Summer Olympics of 

2012. I present it again (with a couple of additions) due to its obvious relevance to the Parsha 

and Rosh Chodesh.) 

 

 



*Miller’s Musings פרשת תרומה* 

*The Space to Connect* 

  

The holiest place on earth, the Mishkon, and the most hallowed place 
within this sacred structure, the Holy of Holies.  One cannot even 

begin to imagine its consummate purity and divinity.  It was from here 
that all G-d’s influence and blessings emanated and from here that G-

d spoke to the Jews through His intermediaries.  But from where 
precisely did Hashem’s voice come out?  It was from the space 

between the two Keruvim (angelic forms) that stood atop the Ark of 
the Covenant. The question we must ask is what it was about that 

particular gap between these winged beings that made it the perfect 
place for this role? 

  

Of all that is contained within Judaism, it may be said to revolve 
around three principal entities: Hashem, the Torah and the Jewish 

people. The Zohar tells us that these are all one (requiring elucidation 
beyond our discussion’s scope).  Yet our holy teachings tell us of the 

manner in which they are connected.  In the four letter name of 

Hashem, the last three letters represent these three elements.  The ‘ה’ 

at the beginning is G-d, the ‘ה’ at the end symbolises the Jewish 

people, and the ‘ו’ in between is the Torah that links them. The two 
Keruvim correspond to G-d and His people, who faced each other 
when in a positive relationship, but away from each other when the 
Jews caused the bond to fracture.  So, says the Nesivos Sholom, in 

line with what we said, that which was between them must by 
necessity be a place of Torah, fitting in with the Ark being where the 
Tablets and Torah scroll were stored. This space was therefore the 
perfect place from which Hashem’s utterances would be heard, the 

messages that would connect G-d with His nation.  
  

An undeniable part of human nature is our instinct to rebel against that 
which we are instructed. So when we are told to connect with Hashem 

through His Torah, we inevitably look for other means by which to 
form this bond.  Whether it be meditating on some Tibetan peak or 
using all manner of mediums and materials to try to experience the 



infinite, these are empty and futile approaches that in truth may be an 
excuse to give in to that which we crave for ulterior motives. But our 

beliefs are clear. The only true, authentic way to form a deep and 
profound relationship with Hashem is by learning and living His 

Torah.  No matter what our level, no matter what part of Torah we 
relate to, it is only here that we will find what brings the greatest 

pleasure, our connection with G-d. 
  

*May we use the gift of Shabbos for Torah and Connection* 

  
  לעילוי נשמת לאה בת אברהם

 גרשון לעילוי נשמת שרה יעל בת

 לרפואת אלימלך יהושע אהרון בן דבורה רבקה
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Conduit for Blessing 
Adapted from a shiur given by the Tolner Rebbe shlita, Terumah 5763 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  

In parshas Terumah the psukim say, ( כד-שמות כה, כג ועשית שלחן עצי שטים אמתים ארכו ואמה רחבו “ (

וצפית אתו זהב טהור ועשית לו זר זהב סביב .וחצי קמתו ואמה , And you shall make a table of shitim 

wood, two cubits long and one cubit wide and a cubit and a half tall. And you shall overlay it with 

pure gold and make for it a golden molding around it.” Rashi comments, “ סימן לכתר  -זר זהב 

 a golden molding – a symbol of the ,מלכות שהשולחן שם עושר וגדולה כמו שאומרים שולחן מלכים

royal crown, as a table is an emblem of wealth and greatness, as they say, ‘a royal table.’” 

Rashi’s comment is based on a Midrash, which says, (שמות רבה לד, ב) “ שמעון בן יוחאי ג'  בירמר א

כתרים הם כתר מלכות וכתר כהונה וכתר תורה כתר מלכות זה השלחן דכתיב בו זר זהב סביב כתר כהונה 

וכתר תורה זה הארון דכתיב בו זר זהבזה המזבח דכתיב בו זר זהב סביב  , Rabi Shimon ben Yochai 

said, there are three crowns, the crown of majesty, the crown of Kehunah, and the crown of 

Torah. The crown of majesty, this is the shulchan, as it says regarding it, ‘a golden molding around 

it.’ The crown of Kehunah is the mizbeach, as it says, ‘a golden molding around it.’ The crown of 

Torah is the aron, as it says, “a golden molding around it.’”  

Additional Explanation 
It is noteworthy that Rashi in his comment on our possuk, saw it fitting to add an additional detail 

and wrote “ כמו שאומרים שולחן מלכיםשהשולחן שם עושר וגדולה  , as a table is an emblem of wealth 

and greatness, as they say, ‘a royal table,’” whereas on the psukim that discuss the aron and the 

mizbeach, where Rashi cites the same Midrash that explains the correlation between those 

vessels and the crowns of Kehunah and Torah, he does not offer any additional explanations, 

simply writing, (שמות כה, יא) “ סימן לכתר תורה והוא , and it is symbolic of the crown of Torah,” and, 

 it is symbolic of the crown of Kehunah.” What point was Rashi ,סימן הוא לכתר כהונה“ (שמות כה, לג)

emphasizing by mentioning this element in our possuk?Q1  

A Majestic Table 
The example that Rashi cites, “ שולחן מלכים כמו שאומרים , as they say, ‘a royal table,” must also 

be explained, as those words do not appear in any possuk in Tanach, and although there are 

several places ( עבודה זרה לח.יבמות מו.,  ) where Chazal make reference to a ‘שולחן מלכים,’ there does 

not appear to be any inherent connection between a table and majesty, rather Chazal were simply 

referring to a majestic table, and they could just as well have referred to anything else of majestic 

bearing in such a fashion, such as, ‘כסא מלכים, a majestic chair,’ or ,’ארמון מלכים, a majestic 

palace.” We must therefore attempt to understand what the connection is between royalty and 

a table specificaly.Q2 

It is also unclear who Rashi is referring to when he writes ‘כמו שאומרים, as they say,’ and when 

they say it?Q3 
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Dovid Hamelech 
Additionally, the Baal Haturim on our psukim writes that the word ‘זהב,’ has the same numerical 

value as the name ‘דוד,’ which hints to us that Dovid Hamelech merited the crown of royalty. As 

the aron and the mizbeach also had a golden molding, and the possuk that mentions the golden 

molding of the aron appears earlier in the parshah, why did the Baal Haturim wait until the psukim 

that discuss the shulchan to cite this remez?Q4  

Conduit for Blessing 
The Ramban quotes Rashi and adds that there are deep secrets in what Rashi wrote. He explains 

that at the time of the creation of the world, it was created ‘יש מאין, something out of nothing,’ 

subsequently, any further creation had to be ‘יש מיש, something from something,’ and therefore 

even the greatest Tzadik and miracle worker cannot create something from nothing. He brings 

examples from Tanach that show this principle, the first from when Elishah Hanavi blessed the 

flask of oil that did not empty until it had filled many vessels, and the second from when Eliyahu 

Hanavi blessed the container of flour that miraculously did not empty. The Ramban goes on to 

explain that this was the sod of the Mitzvah to have a shulchan in the Mishkan that was set with 

the  פניםהלחם , as its purpose was to function as a conduit to bring Divine sustenance and blessing 

into the world, by being the ‘יש’ that would be blessed to increase with abundance which would 

pass on into the homes of Klal Yisrael. 

Rabeinu Bachaye adds that this phenomenon is hinted to in the root of the word, ‘שולחן, table,’ 

which he explains is derived from the word, ‘שולח, to send,’ as it is through the שולחן that Hashem 

sends blessing into the world.  

Still Connected 
Chazal tell (.ברכות נה) us that although we no longer have the mizbeach to atone for our sins, the 

table in a person’s home can atone for him instead. Similarly although we no longer have the 

golden shulchan of the Beis Hamikdash, if a person eats with the proper intentions and in the 

proper fashion, then the table in his house can fulfill the spiritual role of the shulchan, and bring 

blessing into the world ( ונתן אתד"ה עיין כלי יקר, ומאור עיניים ליקוטים  ).   

The Table of a Talmid Chacham 
In order to tap into this source of blessing we must analyze Chazal’s description of the proper way 

to behave at the table so that we can implement it ourselves. The Gemarah (:בבא בתרא נז) tells us 

several facts about the table of a Talmid Chacham. The first description is, “ שני שלישי גדיל ושליש

 two thirds is covered with a table cloth, and one third is revealed and that ,גלאי ועליו קערות וירק

is where the dishes and vegetables are.” We see from this that the table of a Talmid Chacham is 

organized and neat, in contrast to the table of an Am Haaretz, which the Gemarah describes as, 

“ למדורה וקדרות מקיפות אותהדומה  , comparable to a bonfire, surrounded by pots.” The 

implications of an organized table is that the Talmid Chacham is in control of his eating, and 

therefore he eats in an orderly fashion, whereas the Am Haaretz is controlled by his physical 
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desires and throws himself into his eating with abandon, which is symbolized by the lack of order 

at his table.  

The Ring 
The next point in the description of a Talmid Chacham’s table is, “טבעתו מבחוץ, its ring is on the 

outside.” The Rashbam explains that this ring is used to hang the table on the wall after it has 

been folded up after use. The Gemarah then asks that there is a different ברייתא which says that 

the correct position of the table is with the ring on the inside, next to the person eating, and 

resolves this contradiction by explaining that when a person has a child eating with him it is 

correct to position the table with the ring on the outside so that the child does not play with it 

and rock the table, and when one is eating alone it is correct to position the ring on the inside so 

that the servants will not bump into it as they walk by.  

From this we can learn several points. Foremost, that the table of the Talmid Chacham is not a 

mainstay of the room, as it does not take up a prominent place in his lifestyle. He eats only as 

much as he needs to, and when he finishes, he folds it up and puts it away. 

We also see that it is important that the table of the Talmid Chacham should be controlled in an 

adult fashion, and not be subject to the whims of a child, who may flip it over in his immaturity. 

This is to be interpreted both literally and figuratively.  

Additionally, we see that the Talmid Chacham is careful not to hinder other people or impose 

upon them unnecessarily through his eating, as he is careful where to put the ring, so that the 

servants are not hindered by it. 

Self-Control 
The general picture that emerges from Chazal’s descriptions is that a Talmid Chacham eats in a 

controlled fashion that reflects his attitude towards eating and gashmius in general. With this we 

can explain the connection between the table and the concept of ‘מלכות, majesty.’ The definition 

of a מלך, a king, is someone who is a ruler, generally over a land or a province. The concept of 

 a trait, i.e. the ability to govern and control, which all people possess to ,מידה however, is a מלכות

some extent even if they are not in a position of power over other people.  

It can therefore be explained that on a personal level the extent of a person’s ability to govern 

can be determined by examining their eating habits. The more a person is able to maintain control 

over his physical desires, specifically his appetite, the more he has the ability to function with 

 .in other capacities as well ’מלכות‘

The Gemarah (:ברכות כז) tells us that when Rabi Elazar Ben Azaria was offered the position of Rosh 

Yeshiva, his response was, “ ביתיאיזיל אימליך באנשי  , I will first go and check with the members of 

my household.” The Rizhiner Rebbe explained that his response is to be understood on a deeper 

level, and that the word ‘אימליך, I will check,’ can also be interpreted as, ‘I will rule.’ According to 

this he explained that Rabi Elazar Ben Azaria was responding that before he accepted the role of 

Rosh Yeshiva, he first wanted to examine his personal behavior and see if he governed his 
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household in the proper fashion, before he could consider taking on any additional 

responsibilities.  

Personal מלכות 
Since we have established that one’s behavior at the table reveals his level of personal מלכות, we 

can now understand that there is much more of a connection between a table and מלכות than 

with any other vessel or piece of furniture.A2 

According to this we can also understand why Rashi added extra explanation in his comment 

regarding the golden molding of the shulchan, as he was emphasizing the unique connection 

between the shulchan and the midah of מלכות.A1  

That is a שולחן מלכים! 
As a person’s table reveals their level of personal מלכות, and the blessings that Hashem send us 

through the שולחן are contingent on its being used with the proper level of holiness, by eating as 

a part of one’s Avodas Hashem, according to the underlying principles delineated by Chazal in 

their description of a Talmid Chacham’s table, we can therefore conclude that Rashi was telling 

us that the way to determine if one has reached the required level in this Avodah is if those who 

see his table, and the manner with which he eats at his table are so impressed by his behavior 

that they exclaim, “this is a שולחן מלכים!”A3   

 דוד מלך ישראל חי וקיים
We can also understand that the reason that the Baal Haturim saw it most fitting to bring the 

remez to Dovid Hamelech in his comment on our possuk, regarding the shulchan, is because Dovid 

Hamelech was the embodiment of the midah of מלכות, of which the shulchan is an indicator. 

Additionally, Dovid Hamelech, and all that he represented, has an element of immortality, as even 

though Dovid may have passed from this world, nevertheless, Chazal ( כה. ראש השנה ) tell us, “ דוד

 ,that in a spiritual sense, Dovid Hamelech’s legacy lives on eternally. So too ”,מלך ישראל חי וקיים

we see that even though we no longer have the shulchan in the Beis Hamikdash, nevertheless, its 

spiritual essence continues to exist, as represented in the holiness and majesty of the shulchan in 

the Jewish home.A4  

Through taking this message to heart and ensuring that our behavior around the table is 

appropriate for בני מלכים, children of royalty, with self-control, and with the intent to serve 

Hashem through our eating, may His Divine presence be revealed through our actions, and may 

we merit success financially, and in all of our endeavors, amen, KY”R. 
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ASCENDING THE 
MOUNTAIN
Rabbi Paysach Krohn

It was just last year on my birth-
day, Tu B’shvat, that someone 
told me something which left me 

so inspired and invigorated. “You 
should know that the day you were 
born years ago was the day that G-d 
decided the world could no longer 
exist without you.” I have person-
ally found this message so touching 
and empowering. The same is true of 
each and every one of us. When you 
were born, it was because G-d decid-
ed that the world needs you. I don’t 
have to be like you and you don’t 
have to be like me, and both of us 
don’t need to be like him or her. But 
each of us was put into this world be-
cause we specifically are needed.   

What then is important in our 
lives? If we would like to develop 
into that person we were created 
to become who has their priorities 
straight and understands what life is 
about, what would that look like?

Mitch and Steve Barnett, two 
friends of mine, who are today 
known as Michoel and Simcha, 
came a long way. Having grown up 
irreligious, their dedication towards 
growing in Judaism and becoming 
more and more identified as Torah 
Jews is a sure sense of inspiration. 
Besides being identical twins, their 
interests and hobbies are almost 
identical too. On one occasion, Sim-
cha shared an incident with me that 
left him with a profound message. 

For one, he and his brother love 

bike riding. They have joined various 
bike clubs over the years and traveled 
to numerous places. On one occasion, 
they decided to take a trip to New 
Zealand. After traversing through 
the North Island and taking a ferry, 
they arrived at the South Island and 
began biking up the mountainous 
terrains there. As it turned out, the 
first mountain they encountered was 
extremely steep and difficult to ride 
up. All the bikers struggled to pedal 
and maneuver their way around, and 
they didn’t seem to be getting any-
where.  

Finally, though, one of the bikers 
stopped and dismounted his bike. 
Removing his backpack, he took out 
a heavy book and threw it down. He 
then took out a crowbar along with 
some other tools, and also dropped 
them to the ground. With his load 
now lightened, he got back on his 
bike and started peddling back up 
the mountain, which he did with 
much greater ease. The rest of the 
riders quickly noticed what this one 
biker did. Without thinking twice, 
everyone else followed suit and also 
began emptying heavy or unneces-
sary items from their backpack and 
lessening their load. 

“Rabbi,” Simcha said, “after I be-
came religious, I realized something 
phenomenal. This bike ride repre-
sented my journey in becoming a 
Torah observant Jew.” Unsure what 
he meant by this statement, I asked 
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him to please explain. “I realized 
that if I wanted to climb to the top 
of the spiritual mountain, there was 
a lot of baggage I needed to get rid 
of. There were many things which I 
needed to change, readjust and give 
up for the sake of achieving my jour-
ney in becoming the person I wished 
to become.”

I was taken aback to hear such pro-
found words. But I was even more 
shocked when my son, Avraham, 
returned home an hour later. “Did 
you hear what Simcha said?” I asked 
him. “It’s a Pasuk!” he said. “What 
do you mean?” I asked in confusion. 
“The idea which Simcha shared with 
you comes from a Pasuk in Tehillim! 
Dovid Hamelech says, “Who is the 
one who will ascend the mountain of 
G-d, and who will stand in the holy 
place? The one who has clean hands” 
(Tehillim 24:3). It is the one who is 
not carrying a heavy, burdensome 
load who will be able to make it to 
the top of the mountain. That is ex-
actly what Simcha was referring to. 

Shortly thereafter, I located on 
my bookshelf a book of mine called 
Mikdash Me’et, a commentary on Te-
hillim. I wanted to see if the author 
had anything to say in relation to this 
verse. Sure enough, he cites the Ole-
los Ephraim, a commentary authored 
by the Kli Yakar, who interprets this 
phrase beautifully. Dovid Hamelech 
wishes to teach us that if we wish to 
ascend to the top of the mountain 
in spirituality and Torah, we cannot 
carry a heavy burden. What does this 
heavy burden consist of? In Hebrew, 
the word for load or burden is maas-
ah (comprised of the letters mem, sin, 
aleph). The word maasah is an acro-
nym for mammon (money), s’malos 
(clothing), ochel (food). If all a per-
son pursues in life is making money, 

dressing in the fanciest clothing and 
eating only the best and most delec-
table foods, it is will be very difficult 
to make it up the mountain. 

We all certainly need money, 
clothes and food, but that is not 
meant to be the priority of our lives. 
If it becomes our focus, it weighs us 
down and makes it that much harder 
to continually grow spiritually and 
wholeheartedly dedicate ourselves 
to the pursuit of Torah and mitzvos. 
We are all here in this world for a 
purpose and are meant to direct our 
efforts and energy in attaining that 
end. What will propel us forward 
is focusing our vision on what will 
bring us closer and ease the process 
and ensuring that we remove any ex-
tra luggage which holds us down and 
pulls us back.  

But there is more to the picture. 
One of the greatest things we can 

do in life is learn to live not only for 
ourselves, but for others. Rav Chaim 
Volozhiner, in fact, told his son that 
the few most important words to al-
ways live by are, “A person was not 
created to merely help himself, but 
to help others.” Hashem puts us into 
this world to develop certain talents 
with which to serve Him and in-
spire others. With our capabilities, 
we are to ask ourselves, “What can I 
do to contribute to the world?” We 
can choose to lead self-centered lives 
wherein we overly focus and indulge 
in the luxuries of money, clothes and 
food, or we can turn our attention 
towards loftier and more important 
matters. We most certainly require 
these needs in life, but we can never 
let them overtake and consume our 
days, weeks and years.

Rebbetzin Esther Jungreis a”h, 
who survived as a child during the 
war years, rebuilt herself, her family 

and so many others to become dedi-
cated and committed Jews despite all 
odds. Founding the Hineni organiza-
tion, she successfully brought count-
less Jews back to their roots. I had 
the unique opportunity of speaking 
to her several times throughout the 
last years of her life, during which 
she told me something I will never 
forget.  

“For years after my husband 
passed away, it was difficult for me 
to open his books and look at them. 
Every time, I would inevitably see 
his handwritten notes on the side 
and cry. His handwriting was some-
thing which touched me and was 
so special. One night, my daughter 
opened one of his books and found 
a note inside. When I read it, it 
touched me profoundly. As I wrote 
in my own book Life is a Test, I felt 
that this note was meant for me to 
read. He wrote, ‘A long life is not 
good enough, but a good life is long 
enough.’ Those words will always re-
main with me.” Such powerful and 
penetrating words need no elaborate 
commentary. Use your days to grow 
spiritually yourself, help others grow, 
and together, everyone will ascend 
the mountain. 

On one of my touring trips to Po-
land, I led a group to the cemetery 
of the second Gerrer Rebbe, the Sfas 
Emes. Passing away in 1905, the Sfas 
Emes only lived to be fifty-eight 
years old. When he passed away, 
one of his sons turned to the other 
and said, “Well, at least our father 
had arichus yamim (length of days).” 
“What do you mean?” the other 
brother replied. “He only lived to 
be fifty-eight!” “I didn’t say he had 
arichus shanim (length of years); I 
said he had arichus yamim (length of 
days).” No one can guarantee longev-
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ity for no one knows what tomorrow 
will bring. But every one of us can 
guarantee arichus yamim. We all can 
make each day meaningful and use it 
to accomplish so much. 

That is the motto by which Rabbi 
and Rebbetzin Jungreis lived and so 
must we. A good life, full of accom-
plished days is a real life. 

What can we realistically do on a 
daily basis to live with this attitude?

The Chofetz Chaim (Ahavas 
Chesed, ch. 12) writes that not a day 
should go by without a person per-
forming an act of kindness. Prac-
tically speaking, keep a notebook 
where you can write down what 
act of kindness you did each day. In 
a short time, that notebook will be-
come of your most treasured posses-
sions. It need not be something of 
major consequence; just something 
small, where you think of another 
and extend yourself for them.

Let me share with you a couple of 
examples.

Rita Slamowitz related to me how 
she once went to pay a shiva call to a 
woman in her nineties living in New 
York whose husband had passed 
away. Unfortunately, this elderly cou-
ple never had any children, and here 
was this woman mourning for her 
husband all alone. One afternoon, 
Mrs. Slamowitz told me, a young 
couple walked into this ninety-year-
old woman’s home to comfort her 
over the loss of her beloved husband. 
Nobody knew who they were. They 
took a seat and sat quietly, until amid 

the woman talking, they began ask-
ing her some questions about her 
late husband.

At one point, the woman turned to 
the young couple and said, “I hope 
you don’t mind me asking, but did 
you know my husband? I don’t rec-
ognize you.” The couple smiled and 
said, “No, we did not.” “So what are 
you doing here?” she asked. “Well, 
we receive the Hamodia newspaper, 
and every week the organization 
Mis’askim, which helps attend to 
people who have passed away, lists all 
the people in various communities 
who are sitting shiva. If we notice 
that someone is sitting shiva alone, 
without any children or relatives, we 
go and pay them a visit.”

Just imagine. Here is a couple who 
is completely unaware of these indi-
viduals and families who have passed 
away, yet they make an effort to trav-
el there and comfort them. They re-
alize that when a Jew is down and 
out, and they can do something to 
help and alleviate the situation, they 
will do so. That is what it means to 
live for others.

Let me give you another small ex-
ample.

In the shul where I daven in Kew 
Gardens, New York, there is what is 
called the ‘Beis Midrash of  Mordechai 
HaTzaddik’ every year on the day 
of Purim. Fathers, sons, uncles and 
grandparents all gather together an 
hour before Mincha in the after-
noon to learn. Following Mincha, all 
the young children line up wearing 

their costumes in front of the rabbi 
and receive a small Purim gift of gelt 
(money). It is something all the chil-
dren look forward to.

A friend of mine, Nigel Collins, 
lives in Manchester, England. He is a 
wonderful fellow who is a great pho-
tographer. One year, he was visiting 
me for Purim and he decided, all by 
himself, to take a picture of each 
child as they stood next to the rabbi 
and received their special Purim gift. 
No one asked him to do so.

The amazing part was that within 
a few hours, he had gotten every pic-
ture developed and had it distributed 
to every family in the neighborhood. 
Each family received a picture of 
their child smiling in their costume 
next to the rabbi. Nigel was in no 
way obligated to do this, but out of 
the goodness of his heart, he brought 
much joy to many children and their 
families.

That is what it means to think out-
side of yourself and lead a life where 
your priorities are in order. It is a 
mindset which places others at the 
height of importance and constantly 
thinks of what can be done to bring 
oneself and others to a higher point 
on the mountaintop. And then, 
sooner than later, we will all find 
ourselves together at the peak of the 
mountain, with our hands free of 
heavy and burdensome loads, and in-
stead full of eternal spiritual reward.

IN A HEARTBEAT 
Rabbi Yoel Gold

It was 3:30 am and Rabbi Mor-
dechai Solten awoke with chest 
pains. He wasn’t sure if he was 

experiencing some indigestion prob-
lems or something more serious. Just 

to be on the safe side, though, he 
woke up his wife who called Hat-
zolah. Within seconds, the Hatzolah 
volunteers were at the door.

“We pulled up to the house within 

thirty seconds of being called,” the 
Hatzolah members reported, “and 
met the gentlemen at the front door. 
We could see that he was in distress 
and uncomfortable.” Hatzolah had 
brought along with them a special 
high-tech machine called a Lifepak 
12, a defibrillator, pacing device 
which runs tests on the heart. The 
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Hatzolah members figured that they 
would hook him up to the cardiac 
monitor as they were right there and 
it wouldn’t hurt to double check if 
anything was going on. 

Rabbi Solten immediately said 
that he was not feeling well. Within 
seconds, his eyes rolled back and he 
began to have a seizure.

The Hatzolah members looked at 
the cardiac monitor and noticed that 
he was in cardiac arrest. He had just 
died in front of them. 

“We shocked him to jumpstart his 
heart and bring him back to life,” 
the Hatzolah members said. “Within 
thirty seconds, he was speaking with 
us again, knew where he was, knew 
his name and wanted to know what 
had happened. “I feel tremendous 
gratitude to Hatzolah,” Rabbi Solten 
said. “My wife’s gratitude, my chil-
dren’s gratitude and my entire fam-
ily’s gratitude doesn’t end.”

Hatzolah vehicles are generally 
equipped with defibrillators, but 
never with a Lifepak 12. Why then 
did the Hatzolah volunteers have this 
machine? And why were paramedics 
there? Moreover, why was Hatzolah 
seconds away from the house at 3:30 
in the morning?

Here is the amazing story.
“I received a phone call on Tisha 

B’av from a relative of mine up in 
the Catskills mountains,” one Hat-
zolah member said, “and they told 

me that their son hadn’t been feel-
ing well for a few days. They called 
Hatzolah, as the boy felt very weak. 
As was discovered, his heart rate was 
very slow and the Hatzolah team felt 
that it would be best to bring him to 
the local hospital. His parents were 
insistent on calling their son’s pedia-
trician, who felt that it would be best 
if the boy were brought to the chil-
dren’s hospital in Philadelphia. We 
gathered a Lakewood Hatzolah crew 
together and began heading out to 
Philadelphia. Due to the nature of 
the boy’s symptoms, we decided to 
bring along some advanced life sup-
port equipment including a Lifepak 
12. We met up with paramedics on 
our way and continued on to Phila-
delphia.”

By the time we reached Philadel-
phia and were done with the entire 
trip, it was four hours later during 
the wee hours of the morning. The 
crewmember who was driving was 
extremely exhausted and missed the 
first exit. The driver also missed the 
second exit, which would have got-
ten us to Lakewood a few minutes 
later. We ended up taking the next 
exit, in Freehold, New Jersey, which 
put us an extra fifteen minutes out 
of the way. 

“As we pulled into Lakewood, we 
all looked at each other and noticed 
how we could barely keep our eyes 
open. It was then, as we drove down 

Countyline Road, that we received 
the call. It was a wife calling regard-
ing her husband who was complain-
ing about chest pains and was very 
nervous. We figured that instead of 
having other Hatzolah members get 
out of bed, we were just a couple of 
blocks away, and we might as well 
head over there and see what is go-
ing on.” 

And so, as it turned out, a Lake-
wood Hatzolah vehicle and a team 
of paramedics with the exact equip-
ment needed were on their way to 
Rabbi Solten’s doorstep at 3:30 in the 
morning even before he woke up. 
Every second counted to get them 
exactly where they needed to be at 
the right second. “The world stopped 
for me,” Rabbi Solten later recount-
ed. “Everybody was there for me 
when I needed them to be.”

Many times in life we feel as if we 
are up against a brick wall. Wheth-
er it be difficulties finding a job or 
a shidduch, or the struggle of raising 
children, we must remind ourselves 
that long before we even know there 
is a problem, Hashem has already 
prepared the solution. All that Hash-
em wishes is for us to turn to Him, 
trust in Him and ultimately come 
closer to Him. Every day is another 
gift and every day is another reason 
to say thank you.

A SHORT MESSAGE FROM
Rabbi Moshe Tuvia Lieff

Rav Avigdor Miller’s grandson 
once observed how Rabbi 
Miller filled up a basin with 

water and plunged his head un-
der the water for a certain number 
of seconds. He then lifted his head 

and took a deep breath of fresh air. 
“Zaidy,” the young boy asked, “what 
are you doing?” “On every breath I 
take I ought to thank Hashem. I just 
did this because I want to experience 
what it really means to appreciate 

the ability to breathe.” The small 
blessings of life are so ever great. Ap-
preciate them, think about them and 
use them to spur you to make the 
most of every breath given to you. 



By Yosef Chesny 

 

Parshas Terumah 

Serving Hashem with Our Heart 

The Arizal was the greatest mekubal of the 

past few hundred years. He reached great 

spiritual heights that were beyond the grasp of 

most people. What was it that facilitated his 

attainment of such lofty levels? He himself 

gave the answer to this question. Everything 

that he attained was only through the joy that 

he had when he did a mitzvah. 

It’s not enough to fulfill the mitzvohs; true 

connection to Hashem is formed through the 

joy and excitement of a mitzvah.  

If you were raising funds for a worthy cause 

and one person thrillingly gave you a hundred 

dollars whereas another person begrudgingly 

donated two hundred, who would you feel 

closer to? The same rule applies to avodas 

Hashem; closeness is generated through 

serving Him with joy and excitement. 

What was the catalyst that prompted Hashem 

to have us build a Mishkan for Him to connect 

to us? The  י"ז( בי אליהודתנא(  relates, “When 

Klal Yisroel accepted the Torah with Simcha, 

Hashem said ‘build for me a mishkan’”. Their 

acceptance was not enough; it was only 

because they accepted it with joy. The desire 

to serve Hashem is what generates  השראת

 השכינה.

The parsha begins with an appeal for 

donations; Hashem has all the resources at His 

disposal; why did He need our contributions? 

Meforshim explain that it was not our money 

that he needed rather it is our heart. By parting 

with our gold and silver for Hashem’s sake, 

we demonstrated our love for Him and our 

desire to be close to him. This נדיבות הלב is 

what was needed to build a Mishkan. 

The Torah gives a list of all the materials 

needed: gold, silver, etc. it seems to be in 

order of value, yet it ends off with gems which 

are worth more than gold. Why is it in this 

order?  

R’ Avraham Shmulevitz, in the name of his 

father R’ Chaim, explains as follows. The list 

is not in the order of value: rather, it’s in order 

of נדיבות הלב. There are some people that have 

such a strong desire to give that they are 

willing to part with their gold. Others are only 

prepared to part with their silver. Others only 

have enough of a desire to part with textiles. 

The gems were brought by the נשיאים but they 

did not demonstrate excitement by bringing it 

right away. For this reason it is mentioned last. 

The materials are in order of the נדיבות הלב; 

this is because Hashem did not need the 

materials; what he needed was the desire to 

give. 

This same rule applies to our avodas Hashem: 

He does not need results; what he wants to see 

is our desire. 



 
To subscribe: email rJosilowski7@gmail.com 

For questions or comments please call 773-578-3620 
 לע"נ אבי מורי ר' אברהם יצחק בן ר' מרדכי זצ"ל

 

There was once a Yungerman who had high 

ambitions in avodas Hashem. He strived for 

perfection, yet he found himself far from from 

his ideals. He went to the Slonimer Rebbe for 

some chizuk. He told the Rebbe, “I feel like I 

am not accomplishing any of my goals. When 

I leave this world I will come with nothing 

more than my lofty ambitions. On my 

tombstone all they will write is "פ"נ בעל מבקש" 

“Here lays a man who had lofty ambitions”. 

What is going to be with me?” 

The Rebbe replied, “If I go to a cemetery and 

see such a מציבה, that is where I will daven; 

because all Hashem wants from us is our 

desire; not our achievements.” 

Both בתי מקדש were destroyed; the Mishkan 

was not; it is hidden away intact. Why did it 

have this special protection? 

The ( תנא דבי אליהו)כ"ה  says that it is because it 

was built with נדיבות הלב. Hashem cherishes 

this to such an extent that He can’t see it go to 

waste. This is how important it is to serve Him 

with our heart. 

We are now entering the month of Adar. 

Chazal say that in this month we have to 

increase our happiness. What is it that we are 

excited about during Adar? 

 What are we celebrating on Purim? The Gr”a 

explains: on every YomTov we have the 

spiritual עבודה as well as the physical 

celebration )חצי לה' וחצי לכם(, Yom Kippur is 

the exception. Purim is the celebration of Yom 

Kippur.  

What is the meaning of this? R’ Malkiel 

Kotler explains as follows: on Yom Kippur we 

received the second Luchos. It would have 

been appropriate to celebrate on that day. Yet, 

this is not possible because to receive the 

second Luchos requires the avoda of Yom 

Kippur. When is it that we celebrate it? On 

Purim. At that time Klal Yisrael saw how 

Hashem was with them. This gave them an 

appreciation for serving Him. Thus they 

reaffirmed their acceptance of the Torah; this 

time with excitement. What is it that we are 

celebrating? We are celebrating receiving the 

second Luchos. Thus Purim in essence is the 

celebration of Yom Kippur. (As recorded in ‘Why We 

Weep pg. 168. See there for this discussion at length.) 

This is the Simcha of Adar; we are celebrating 

our connection to Hashem. It is the element of 

our Avodah that Hashem cherishes. It is what 

forges the strongest connection to Hashem. 

Let us take advantage of the spiritual energy 

of this time of year; let’s increase our Simcha 

in serving Hashem. Through this we can reach 

the highest of levels.  

 

Correction:  

In the beginning story last week: the Skulener 

Rebbe is a son of the previous Rebbe, not a 

grandson. 

 

 

I will be giving a Teleconference class on 

behalf of Aneinu this coming Wednesday at 

9:15 PM EST. about Purim.  

646-558-6338 Pin# 30671#    

The archive will be available on Kol Halashon,  

718-906-6400. 0ption 1, 5, 10, 1, 480.  

 



There is a famous question on the second pasuk of this week’s parsha. Why does 

the pasuk say “they should take for me terumah”?  It should have written ‘give to 

me terumah’?  The Ben Ish Chai answers with a marvelous mashal. There was a 

man who lived in the city his whole life. One day, he decided to take a trip into the 

country.   There, in the country, he met a farmer who was planting seeds. The 

visitor watched in horror as the farmer took wheat kernels and threw them into 

the ground. He couldn’t restrain himself any longer and he shouted at the farmer 

‘you fool, why are you wasting those kernels? How will you be able to make bread 

now?’ The farmer laughed at the foolishness of the visitor and told him to come 

back in a few months and he will see who is the fool is. He came back and saw that 

the few kernels that he wasted had multiplied substantially.  

The Ben Ish Chai explains that when a person gives tzedakah it might be viewed as 

wasting his money. A person works hard, earns money and then a poor person 

comes along and asks for help. One might look at this scenario and ask why should 

he give away his money and how will he replace it.  You need money to make 

money. The pasuk is teaching us that, truthfully, when we give tzedakah we are the 

ones that end up taking. The investment in tzedakah is eternal and the return is a 

constant bracha for the giver and their families.   

 

The Medrash (Shemos Rabbah 33:1) relates a parable 
where a king asks his son-in-law to make sure that there is 
always a room for him to stay, when he visits his daughter 
and son in- law. Hashem asked us to build a Mishkan for 
Him to “dwell” amongst us. Rav Elimelech Biderman 
explains based on the Alshich, that we should ensure that 
Hashem has a presence in our lives, no matter where we 
are! Rav Elimelech Biderman relates that once, someone 
who was suffering great hardships complained to his 
Rebbe that he could not endure the tests from Hashem 
any longer. The Rebbe told him, “Take three pots, and fill 
them with water. In one pot put a raw potato, in the 
second pot put a raw egg, and in the third pot add some 
coffee, sugar and milk. Place them all on the stove to cook 

for an hour and then come back to me and show me the 
results.” An hour later the man returned to his Rebbe and 
showed him that the raw egg became hard, the hard 
potato got soft, and the boiling water turned into a sweet 
cup of coffee. The Rebbe explained the message he was 
trying to convey. “The boiling water represents life’s tests. 
Tests change people. It toughens the soft people, softens 
the tough individuals, and it can make someone become 
sweet, like a cup of coffee. It all depends on the type of 
person we are. All of our challenges can change us. They 
are opportunities for us to grow and to become a better 
person. The test will end when the cooking is done, and 
we have made the necessary changes in ourselves that 
have brought about the challenges in the first place!”   

Make Me A Place 

Why does the parsha of Terumah 

come after Mishpatim? The Pardes 

Yosef writes that this is to teach us 

that you must check all your 

business transactions to make sure 

that they are in accordance with 

halacha.  Only once you have 

verified that you have Kosher 

money may you start to give it 

away. One shouldn’t give tzedakah 

with ill gotten money. The 

Maharsha in Kesuvos writes that 

many Jews obtained monies 

through means that don’t follow 

the dictates of the Torah. Then, 

they try to right their wrong and 

justify their actions by giving 

tzedakah. Don’t take it, that money 

is just a mitzvah that came through 

an averiah.     

 

Kosher Money 

  

Renov Family in memory of ה  “ע רב יוסף בן אליהונ ה“לע  

The Farbman  Family in memory of  ה “נ מרדכי לייב בן ישראל אנשיל  ע“לע  

 פרשת תרומה

The Gift that Keeps on Taking 



The construction of the Aron was different from the other vessels of the Mishkan. They all had rings and 
poles to transport them. However for all the other vessels the poles could be removed when the Jews were 
camping. However the poles of the aron could never be removed. As the pasuk states “In the rings of the 
Aron the staves shall be, do not remove them from them  the rings of the Aron” (Shmos 25, 15) ”. The 
Alshich comments that that Aron represents the Torah, while the poles  represents the people that support 
the Torah.   This means the ones who support Torah should never remove themselves from the Torah. R’ 
Eliyahu Miller  suggests that this could be referring to the support a wife gives her husband in his limud 
Hatorah. That she never remove herself from that support, and through his Torah she is carried in Olam 
Haba.  He further suggests that this is one of the reasons that the chosson  gives the kallah a ring. That ring 
represents the rings of the aron where the poles go, this support should be constant. 

There is a famous question on the second pasuk of this week’s parsha. Why does the pasuk say, “They should take for me terumah”?  It should have 
written ‘give to me terumah’?  The Beis Halevi answers, in reality, only money that you give to tzedakah is truly yours. That is what you take with you to 
Olam Haba.  

      There was once a man who had a court date for committing treason; he was being sentenced to death. He wanted to find someone to act as a 
character witness in the case. He approached his closest friend who knew him like no one else and asked him to please come tell the king about how 
good  he was , and how he would never do such a crime. The friend said “Sorry I can’t, I do not want to be associated with you, for I might be found guilty 
by association.” The fellow then went to his own family to ask for help. They said “We will escort you to the palace, but we will not go in with you”. The 
fellow was completely broken and was just wandering around the streets. He bumped into an acquaintance that he knew from around and asked him to 
help. The man said “Of course I will help you; I wouldn’t want anything to happen to you”. The Chofetz Chaim explains we will all have a big court date in 
Olam Haba. Our possessions which to some are there best friends don’t help in our court case. Even our family only accompanies us to the grave, they 
don’t come with us. However our  mitzvos which we do, even on occasion, a random act of chesed, giving some money to a person who is struggling, 
being pleasant to a stranger . All these” acquaintances”, accompany us to our big court date. This is what the pasuk means that You should take.  All these 
mitzvos, we do not give, rather we take them as our advocates. 

Center Beam 

To sponsor future editions email yrichtman@ygft.org 

"The center crossbar shall go through the middle of the beams, from one end (of the Tabernacle) to the other" (Exodus 

26:28). What lesson for life can we learn from the crossbeam? Targum Yonoson, an Aramaic translation and commentary 

of the Torah, informs us that the center crossbar was made with wood that came from the trees that Avraham planted. 

Rabbi Mordechai Mann of Bnai Brak commented that these trees were planted by Avraham for the purpose of    

doing kindness for travelers -- to provide them with shade. The center crossbar was placed right in the middle of the       

tabernacle to remind us that even when we are devoting ourselves to serving the Almighty, we should never forget to have 

compassion for our fellow men, who are created in the image of the Almighty. (R’ Zeilig Pliskin) 
 

 

When Taking is Giving 

פרשת תרומה    

 Unwavering Support 
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 Parshat Terumah: Tribute to the Tachash

While most of the materials Hashem asked 
Bnei Yisroel to contribute to the building of the 
mishkan are familiar, there is one that is 
unknown to us. This is the skin of the tachash 
which was used as a covering above the 
mishkan. The Gemara Shabbos explains that 
this was a beautiful, multi colored animal that 
existed only at that time, neither before from 
creation nor after. Onkelos writes that the 
tachash sos gavna, rejoices and prides itself 
in its colors. Shenayim Mikra explains the 
words differently. Sos can be read as six 
(shesh) colors. Ohel Yosef writes that this 
represent the six emanations through which 
God is manifest in the world. The seventh 
sefirah is malchut, the sovereignty of God 
Himself, above all the others and above the 
mishkan. 

The Shvilei Pinchas questions, haughtiness is 
antithetical to God’s presence. How could the 
tachash who was prideful be used for the 
mishkan? The Tal Hashamayim answers that 
the tachash took pride for the short time that it 
was in the service of Hashem. Even a Torah 
scholar can have a small bit of measured 
pride for doing Hashem’s will, writes Hashir 
Vehashevach. Therefore the tachash must be 
other worldly, created from outside this world 
to exist for only a short time to help us feel 
Hashem’s presence, for only in the mishkan 
where Hashem presence is manifest can we 
find pride (haughtiness) and greatness 
(ga’avah u’gedulah) together. 

The Shvilei Pinchas notes that each side of 

the mishkan represented one of our 
forefathers. The right side represented 
Avraham and his attribute of chesed 
(kindness); the left side represented Yitzchak 
and his attribute of gevurah (strength). But 
there was a center bar that went from one side 
to the other, bridging the gap and joining the 
two. This represents Yaakov whose attribute 
was tiferet, glory and splendor which is the 
point at which chesed and gevurah meet in 
balance. The Shvilei Pinchas cites the Alshich 
in noting that the first beit hamikdosh was in 
the merit of Avraham but was destroyed 
because of Yishmael. The second beit 
hamikdosh was in the merit of Yitzchak but 
was destroyed because of Esav. The third beit 
hamikdosh will be built in the merit of Yaakov 
and will incorporate the hidden elements of the 
mishkan within it. Likewise, as the middle link 
in attributes, Yaakov incorporates within 
himself the attributes of Avraham and Yitzchak. 
This idea brings us back to the tachash. 
Avraham is the white of kindness and Yitzchak 
is the red of strength. Yaakov is represented 
by green. (Green is the middle color of the 
rainbow, bridging the opposite extremes.) The 
tachash was important because its skin had 
the ability to incorporate many colors and 
create a beautiful synthesis to create tiferet, 
splendor. Tachash is an anagram for Torah, 
chaim (life) and shalom (peace). Yaakov 
represented each of these elements. He sat in 
the tents of Shem and Ever and studied Torah. 
The Gemara says Yaakov never died, (chaim), 
and he was able to create the balance and 
peace between the gentle chesed of Avraham 

and the harsh strength of Yitzchak, hence 
shalom. However, when the forces of evil 
corrupt this balance, we get the reverse 
anagram, shachat, destruction. Like the 
tachash, Yaakov takes pride in synthesizing 
these elements and creating a new and 
beautiful “color.” It is this synthesis that covers 
the entire Mishkan and is the source of 
shalom. The Chasam Sofer adds that unity of 
purpose creates this peace. 

Rabbi B. Z.  Firer explains that the just as the 
tachash contained many different, beautiful 
hues so too although Bnei Yisroel are centered 
around one unchanging body of law, each 
group brings their individual beauty and 
perspective in the form of custom and tradition. 
The mishkan itself is exact, but the tachash 
that surrounds it represents our diversity and 
individuality. Therefore there were twelve 
distinct tribes. Each of us is a unique combina-
tion of nature and nurture with a unique path 
and goal to serve God. In the same manner, 
the tachash was also created to fulfill a unique 
purpose in a specific moment of time, notes 
Rabbi Frand. Like the tachash, continues 
Rabbi Brazil, we can each be happy and proud 
when we realize that there is none other like 
me who can fulfill my specific purpose on 
earth. The tachash teaches us that our 
diversity and multiple hues present a beautiful 
and textured setting for Hashem’s presence to 
rest among us, for although each of us is 
unique, together we represent the glorious 
multiplicity of the universe and our unique 
placement within it.
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Simcha- The Essence of  Purim

Based on a Naaleh.com shiur by  Rebbetzin Tziporah Heller

 Shidduchim: How to Find Your Soul Mate
Part IV

We know there is an obligation to be happy on 
every yom tov as it says, “V’samachata 
b’chagecha.”  But Purim is unique in that the 
simcha starts on Rosh Chodesh Adar and 
continues to grow throughout the month until 
it peaks on Purim. Why is Purim different?  In 
order to understand this we need to examine 
the story of the megilah. The Torah hints to 
Purim in the verse “V’anochi hastir hastir et 
panai…- I will hide my face...”  The word 
hastir hints to Esther. It depicts a difficult time 
where Hashem was not seen as he should 
have been in this world.  We find this hidden 
in the words of Haman when he comes to 
convince Achashveirosh to destroy the Jews. 
“Yesh no am echad mefuzar um’efurad bein 
ha’amim…-there is one nation that is spread 
out among the nations.” Yesh no comes from 
the root word yashen (asleep). Haman told 
Achashveirosh, the Jews are spiritually 
asleep. They are not careful or enthusiastic 
enough when performing mitzvot. Hashem 
has abandoned them and will not save them.  

On a superficial level it looked like the 
relationship between Hashem and the Jewish 
people was no longer what it was. This reality 
was based on the behavior of Klal Yisrael 
when they attended the party of Achashveirosh 
where immorality and total physical indulgence 
abounded. It was a tremendous chilul Hashem 
(desecration of Hashem’s name). Hashem was 
hidden from the picture when in fact our 
mission was to reveal Him. 

Chilul Hashem brings punishment in its wake 
and that in itself is a desecration of His name. 
This should be most painful for us, galut 
ha’Shechina, the exile of the Divine Presence 
which cannot be with us due to our sins. It 
should hurt us to see the downward spiritual 
spiral of the Jewish people. When we cause 
Hashem to be hidden, other nations who look 
up to us don’t see Him either, and that is chilul 
Hashem. How can we correct  this? The 
answer lies in the blessing we say after 
reading the megilah, “Hadan et dineneinu, 

hanokem et nikmateinu...- the one who judges 
our case and takes revenge for us.” This is 
how Hashem helps us rectify chilul Hashem. 
Hashem is above pain or anger and no 
creature can affect him.  The revenge is for us, 
to helps us correct what went wrong and return 
to Him.  In this way we can move from a 
situation of haster, where Hashem is hidden, to 
a situation where He is revealed.  Megilah 
comes from the root word l’galot, to reveal. 
The miracle of Purim caused Hashem to be 
recognized by us and all the nations and this 
removed the desecration.  

It says, “Kel nekamot Hashem.” Nekamot 
appears between two names of Hashem which 
indicate mercy. Although at times we may sin 
and cause chilul Hashem, Hashem has 
compassion and allows us to return. He help 
us get closer to Him in a way that will be more 
revealed and open and this takes away the 
desecration of His name.

Meeting casually where all you can see at first 
is if you’re attracted to the person is the worst 
way to check out a potential shidduch. When 
trying to investigate, try to get good 
references. The best are people who have 
known the person over a long period of time. 
If you ask them specific questions you can get 
a pretty fair picture. I haven’t found that 
people can conspire with each other to hide 
the facts. Avoid asking questions that 
engender cliché answers. Try to get a third 
party to do the asking as people are much 
more open if they are not speaking to the 
people directly involved.  

Everyone has chinks in their armor.  Some-
times you might meet a person you like, 
admire, and feel you can build with, but he’s a 
little shorter than you had in mind or not 
exactly from the same place in society you 
are or there’s not as much money there as 
you would’ve hoped for. It’s very nice if you 
could have an eight page wish list and find 
every item on the list, but it usually doesn’t 
happen.  A man once went to the Steipler for 
a blessing to find his soul mate.  He came 
back a year later and the Steipler said, “You 
were here last year.”  The man answered, 

“Yes, but I’m still single.” The  Steipler then 
said,  “You’ve already met your soulmate ten 
times, but you’re looking for something that 
doesn’t exist.”

Hashem wants us to grow by learning to 
contend with people who have flaws. There 
are very few faults, even objective physical 
flaws, too big to handle. I was once speaking 
to Rav Berel Auerbach, the brother of Rav 
Shlomo Zalman, and he said that in his 
experience there are only three things that are 
so difficult that very few people have the inner 
flexibility to deal with them. The first is a 
stubborn person, one who can only see their 
side of the story.  The second is a person with 
a terrible temper. The third is a fool, a person 
who can’t think rationally and makes decisions 
without perceiving what the likely outcome will 
be.  Of course everyone has flaws, but what 
we have to question is what it is we want the 
most. When you get to know a person, what 
you’re trying to move towards is having a 
common sense of identity, where your goals 
are united enough that you and your other half 
will be able to feel like a team working 
together. 

“I deserve,” are two dangerous words you 
should avoid.  “I went to BJJ, I am an idealistic 
person, I’m a teacher, I deserve a Torah 
scholar.”  Or, “I’m a professional, I deserve 
someone with it, what could that matchmaker 
have had in mind when he introduced me to 
him.” Nobody is going to marry you to be your 
status symbol, your trophy, or your bank 
account.  The key word is the ability to build, 
not what you think you deserve. You could say, 
“I could be a rebbetzin, I could support 
someone in learning, I could sustain him 
emotionally because I believe in what he’s 
doing.”  Or, “I want to be able to give, I want to 
be able to make the sheva brachot for the poor 
Russian bride, I want to have parlor meetings 
in my home, I want to be a living kiddush 
Hashem, I could be a good partner with my 
husband the lawyer.”  In each of these cases 
the person is still saying I want something 
specific, but it’s coming from a place of giving 
not of taking. We tend to buy in to trophyism. 
We convince ourselves we can only build with 
whatever society is selling at the moment. As 
we grow in maturity, worrying about what 
others will say becomes less relevant.  What 
matters most is the person’s inner essence 
and the potential to build. 



Insights from shiurim by 
Rav Moshe Boyer shlit"a  

in the "Veyoatzeinu" 
courses on Understanding 

the Nefesh 

“Let them make Me a sanctuary that I may dwell 
among them.” [Shemot 25:8]

In our parsha, the Jewish people are commanded to 
establish a Mishkan (Tabernacle) - a temporary dwelling 
for Hashem in the desert: “Tell Bnei Yisroel to bring Me 
gifts; you shall accept gifts for Me from every person 
whose heart so moves him… gold, silver, and copper… 
And let them make Me a sanctuary that I may dwell 
among them,” [Shemot 25:8]. Later, before entering the 
land of Israel, they are commanded to build the Holy 
Temple which will act as a permanent dwelling: “The 
site that the L-rd your G-d will choose amidst all your 
tribes as His habitation, to establish His name 
there,” [Devarim 12:5].  

The Zohar says of our parsha: “The design of creation, 
the design of the Mishkan, and the design of man are all 
one.” What is the significance of a dwelling place for 
Hashem in this world? Why was the Mishkan built 
using the materials of this world? And, what is the 
fundamental difference between the Mishkan in the 
desert, and the Holy Temple in Yerushalayim?

Imagine a tourist visiting Yerushalayim during the times 
of the Temple. He would see people walking their 
cattle, sheep and goats on the roads leading to the 
Temple. Upon their arrival at the Temple, the Kohanim 
(priests) would rush to greet them and receive the sheep 
and cattle destined to be sacrificed on the altar. The 
Kohanim would then slaughter, offer up as a sacrifice, 
roast, and eat the livestock in various places throughout 
the Temple. Some people would bring different meal-
offerings, while others would perhaps bring their first 
fruits. This tourist would stand in amazement, admiring 
the sights, savoring the smells, and wonder if he arrived 
at one of the greatest restaurants in the world. The meat 

is plentiful, masses of people are eating and drinking, 
and the decor is gorgeous and dignified - an 
extraordinary and unusual place indeed.

But What About Serving G-d?

But, is this how a Holy Temple should look? Is this the 
intention of the verse, "Make Me a sanctuary,” and as 
Rashi comments: “Make for Me a holy house?” After all, 
we know the halachot of how a beit midrash should 
look, and in a beit midrash, you sit and learn and pray! 
But in the Holy Temple, people are busy distributing 
and consuming meat, pouring wine, bringing offerings 
and first fruits, the Levites are singing, and let’s not 
forget all that gold and silver. Why did G-d desire that 
we engage in these activities in His House? What is the 
service of the L-rd in these matters?

The Sages teach us a valuable principle, [Tanchuma, 
Nassa 16]: “The Holy One, blessed be He, desired a 
dwelling place in the lower worlds.” The whole purpose 
of creation was that man should find G-d in this 
physical, mundane world, and this brings the highest joy 
up above. Man was put in this world to elevate the 
material and to make it spiritual, and this was the whole 
purpose of the Holy Temple.

The Temple was a place of intense spiritual 
concentration. When one came to the Temple with his 
animal sacrifice, meaning, with his animalistic and 
materialistic character, he could find G-d within the 
material because of the high spiritual potency. A few 
moments ago one may have been walking with his 
cattle or sheep, and all he saw was an animal, but when 
he entered the Temple, he saw something else - a 
hidden spiritual dimension.

ינמז
תאיציו תסינכ

תבשה

ץקמ תשרפ
ח״עשת הכונח
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Parshas 
Terumah

                      
19:04..........16:51............םילשורי
18:05 ..... ...17:06 ...........קרב ינב
18:14..........17:14 ............ןילקורב
18:10..........17:04 ...............ןודנול
19:02...........17:56..................זירפ
19:20........18:32............פ.ס ליזרב
18:52 ........17:42............ןפרווטנא
19:10..18:18.................ס וקיסקמ
20:24............19:29..א.ב הניטנגרא

נ״הדה ש״צומריע

Mishkan and Mikdash



asks of us to build Him a Mishkan. The commentaries 
explain that the difference between the Holy Temple 
and the Mishkan represents the difference between the 
tzadikim and the ba’alei teshuva. The Temple is like the 
perfect tzadikim, who were already on a very high level 
at the time of their conception, just as the place where 
the Temple was built was already sanctified from the 
beginning of creation. The Mishkan, on the other hand, 
is like the ba'al teshuva. He must build himself from 
scratch so he may elevate holiness from the lowest 
places. Places which the perfect tzadik cannot access.

Where Ba'alei Teshuva Stand

At the revelation at Mount Sinai, it says: “Moshe 
approached the thick cloud where G-d was,” [Shemot 
20:18]. He passed through the darkness, cloud, and 
fog. But at the erection of the Mishkan, it says, “Moshe 
could not enter the Tent of Meeting because the cloud 
had settled upon it,” [Shemot 40:35].  Rabbi Eliezer 
Ze'ev from Kritchnev asks in his sefer, “Raza D’uvda,” 
Why couldn’t Moshe, who was privileged to approach 
the thick cloud at Mount Sinai, approach the Tent of 
Meeting when the cloud covered it? He explains that 
Mount Sinai related to the Holy Temple, which 
corresponds to complete tzadikim, so Moshe (who was 
a complete tzadik) could approach the dark cloud. But 
the Mishkan relates to ba’alei teshuva, and the cloud 
that covered the Tent of Meeting came to show the 
Children of Israel that the Almighty had accepted their 
teshuva (repentance). Therefore, Moshe Rabbeinu, who 
was completely righteous, could not enter the Tent of 
Meeting. He wasn't on the level of the ba'al teshuva!

The seforim say that in the future when the Third 
Temple will be built, the Mishkan will also be re-
created and will continue to exist, because the Mishkan 
is eternal. A person who is not wholly righteous must 
not look upon himself as inferior. He must not compare 
himself to others. His life-journey takes him through all 
the places the righteous are not able to reach. This is 
his mission in life and the whole purpose of creation - 
that the Almighty should find a dwelling place in the 
lowest worlds. This is what he came into the world to 
do, and through doing this, he brings the greatest 
pleasure to his Maker.

The Power of the Temple 

Of course, a person who attained such spiritual insight 
would eventually come to uncover the spirit that lies 
within his physical makeup. Upon his return home, this 
spiritual revelation would continue to illuminate his 
daily life. The purpose of the Temple was to connect 
our world with the spiritual world.

What is the nature of the Mishkan and how did it differ 
from the Holy Temple? As is well known, the site of the 
Holy Temple was sanctified long ago - from the time of 
the six days of creation. At its center lay the “Even 
Hashesia” (The Foundation Stone) from which all 
creation emanated. This accounts for the great power 
and spiritual concentration of the Holy Temple, and its 
ability to influence and illuminate every Jew who 
walked into it. The Mishkan, on the other hand, was 
erected in the desert, “A great and terrible wilderness 
with its serpents and scorpions,” [Devarim 8:15]. The 
desert represents a low place, dominated by the forces 
of impurity. Furthermore, the Mishkan erected each 
time somewhere else - it had no fixed location.

A Place of Venomous Snakes and Scorpions

The above mentioned reveals something remarkable in 
serving Hashem. Every Jew has within them an aspect of 
the Holy Temple and the Mishkan. The Temple relates 
to those on a high spiritual level, such as complete 
tzadikim. When they come in contact with the material, 
they elevate it and reveal the spirituality within it. On 
the other hand, the Mishkan relates to those who feel 
that the evil inclination is fighting for control of them - 
they are the ba'alei teshuva. When the Yeitzer Hara 
battles man from all directions, the Almighty says: 
“Make Me a sanctuary that I may dwell among you. 
Know this - that your job in this low place you find 
yourself in, is to build for Me a Mishkan. You must 
elevate the little bits of good out of the forces of evil. I 
ask of you to make for Me a sanctuary, even in these 
dark places; in the midst of your greatest difficulties.”

A Jew wanders the hot desert, tired, with no water, in a 
place full of serpents and scorpions. After going through 
so many difficulties and struggles, he asks himself: 
“What am I doing here in this desert?” He sees his 
friend who is on a higher spiritual level than he - what a 
special servant of Hashem! Such beautiful prayer and 
singing! And, he thinks to himself, “What's happened to 
me? I am like a desert. The Yeitzer got a hold of me, 
degraded me and brought me down to my current state. 
But it is precisely in these low places that the Almighty 



 
 

always try to be completely happy with his lot - not 
constantly looking to have more; rather to be satisfied 
with what he merits to have. Thus, the complete 
numbers represent the completeness one should feel 
with whatever Hashem has given him. 

Rav Yaakov Moshe then added another very ex-
tremely important and vital lesson for life: The Aron 
had another aspect to it that is meant for us to inter-
nalize in regard to our relationship with Torah. The 
Aron had gold on the outside and gold on the inside. 
He explained this with a parable:  

If a person buys second-hand furniture, some-
times they dress it up on the outside so well that it 
looks as good as new! However, the reality is that 
inside, underneath all the upholstery it is very worn-
out material. When the children begin to use the 
furniture for just a few weeks, all of the mirage begins 
to peel away, revealing a very bad piece of furniture 
within.  

The Aron, on the other hand, was specifically 
made in such a way that it was gold on the outside 
and gold on the inside too. This teaches us what Torah 
is supposed to do to a person. Torah is not something 
of superficiality or actions alone; it must permeate the 
person with true golden sincerity through and 
through. 

At the tragic levaya of our beloved executive 
director, Rabbi Yehuda Harbater a”h, his son Reb 
Nisson said: “My father was completely p’nim! He 
did not fall to any superficiality whatsoever! It was 
truth, through and through! His Torah, his Mitzvos 
were all about p’nim - the inside...” 

May Hashem bring true comfort to his beloved 
family, the Darchei Family, and to all of Klal Yisrael. 

Besiyata diShmaya. 

 
 
 

 

•

 

Eternal Lessons of the Mishkan 

 
                                                                                                                                      

                                                                                                                                                                                              

 

Our Parasha teaches us about the Mishkan and 
the holy vessels within it. Besides for the inherent 
Torah details themselves, each of the vessels and its 
halachos and intricacies reveal to us eternal lessons 
for life. For today, let us take some time to focus on 
the Aron and its very great teachings, the foremost of 
which are the lessons of Torah - as the Aron itself 
represents Torah. 

Last year I was zocheh to hear the magnificent 
words of Rav Yaakov Moshe Katz shlita, a rebbi in 
Mir Yerushalayim, who explained as follows: the 
Torah teaches us about the Aron’s measurements, 
and it is fascinating to note how they are all broken 
up into halves.  

The Kli Yakar explains beautifully: When it 
comes Torah - and really all spiritual matters - a 
person has to always look at himself as if he is 
‘deficient’ and needs to strive to complete himself. 
He should never be satisfied with the status quo but 
should forever be looking to grow. In a sense, he has 
to view himself as a ‘half’ that still needs to be 
perfected further (notwithstanding the great princi-
ple of constantly recognizing one’s accomplishments 
and achievements which will serve as a foundation 
for his continued growth). 

Rav Yaakov Moshe compared this whole con-
cept to that of marriage; as Chazal teach us, an 
individual is considered as if he is only ‘half a person’ 
until he marries - and only together can husband and 
wife complete one another, unifying to create one 
whole. In a number of places Chazal compare the 
relationship between a Yid and the Torah to that of a 
chosson and kallah, and thus, in spiritual terms as well, 
one needs Torah and Mitzvos to be complete. 

On the flip side, the Kli Yakar explains, the Shul-
chan in the Mishkan had measurements that were 
specifically not halves; they were all whole numbers. 
Why? Because the Shulchan represents this material 
world. When it comes to the physical blessings that 
one merits from Hashem in this world, he must 
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