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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Behar 5776 - Sustenance, Torah and Shabbos 
Introduction 
In the difficult economic times that are currently prevalent, it is worth 
noting that the coming week’s parasha provides the solution. It is said 
(Vayikra 26:3) im bichukosai teileichu, if you will follow My decrees. 
Rashi quotes the Toras Kohanim that interprets this verse to mean, “if 
you toil in Torah,” then you will receive all the blessings mentioned 
further on. The Medrash (Vayikra Rabbah 35:1) states that it is said 
(Tehillim 119:59) chishavti derachai vaashivah raglai el eidosecho, I 
considered my ways and returned my feet to Your testimonies. Dovid 
HaMelech said, “Master of the world! Every day I calculated where I 
would go, and my feet brought me of their own accord to the 
synagogues and study halls.” This is what is meant when it is said “and 
returned my feet to Your testimonies.” 
Running to your sustenance or away from it? 
The Pinei Menachem writes that it is said in the name of one of the 
Mussar giants that he once witnessed a person running. The mussar 
giant queried the person regarding his destination and the person 
responded that he was running to attain his livelihood. The Mussar 
giant asked, “how do you know for certain that the destination which 
you are running to is where you will find your livelihood? Perhaps 
your sustenance is right here and your running is distancing you from 
it.” The Pinei Menachem writes that perhaps this is the meaning of the 
Medrash that Dovid declared, “Master of the world! Every day I 
calculated where I would go, and my feet brought me of their own 
accord to the synagogues and study halls.” A person thinks that he will 
go after hours to grab more business in another place, when in reality, 
the opposite is true. One who enters the study hall to engage in Torah 
study is the one who really attains something.  
Torah is primary and earning a livelihood is secondary 
Let us understand this idea. HaShem certainly wishes that a person 
should make a living, and one never knows from which source he will 
earn his livelihood. How can a person then justify his time studying 
Torah if at that time he is really required to earn a livelihood? While 
there are no clear answers to this question, it would appear that even 
according to the opinion of Rabbi Yishmael (Brachos 35b) that one 
must study Torah and conduct himself in the ways of the world, one’s 
thoughts should always be on returning to the study hall to engage in 
Torah study. Regarding Torah study it is said (Yirmiah 33:25) koh 
amar HaShem im lo brisi yomam valaylah chukos shamayim vaaretz lo 
samti, thus said HaShem: If My covenant with the night and with the 
day would not be; had I not set up the laws of heaven and earth. The 
Gemara (Pesachim 68b) understands that this verse means that if not 
for the Jewish People engaging in Torah study, the world would not 
have reason to be in existence. One can certainly admit that one was 
not created to earn a livelihood. Rather, earning a livelihood is a 
penalty for Adam HaRishon having sinned, and so that one should not 
remain idle. Thus, while one is required to earn a livelihood, his 
thoughts should always be on the true accomplishment in life, which is 
the study of the Holy Torah.  
The Shabbos connection 
The Medrash (Tana Divei Eliyahu) states that HaShem tells the Jewish 

People, “although you work during the six days of the week, Shabbos 
should be entirely Torah.” The Zohar states that the six days of the 
week find their source of blessing in Shabbos. It would behoove all of 
us to strengthen our Shabbos observance and toil in the study of Torah 
on Shabbos, and then HaShem will surely provide us with a proper 
livelihood, which we can use to serve Him even more.  
Shabbos in the Zemiros 
Shimru Shabsosai 
The composer of this zemer is Shlomo, a name formed by the acrostic 
of the first four stanzas. Nothing definite is known about him, although 
some speculate that he was the famous Shlomo ben Yehudah ibn 
Gabriol. The zemer concentrates on the requirement to honor the 
Shabbos with culinary delights and closes with the assurance that the 
observance of the Shabbos will herald the final Redemption.  

ִמְּזֵקַני ְוִהְתּבֹוְננּו, ָׁשִני ִעם ֵׁשׁש ִּבְגֵדי , wear linen garments and scarlet wool, 
learn to do so from my Sages. The simple explanation of this passage is 
that one should follow the instruction of the Sages who said that one 
should wear different clothing on Shabbos than one wears during the 
week. Alternatively, we can suggest that the letter “shin” can be 
interchanged with letter “sin,” and instead of reading the word ֵׁשׁש, we 
read the word ָׂשׂש, rejoicing. We can interpret the word ָׁשִני to mean 
 change, which teaches us that it is snot sufficient to merely ,שינוי
change one’s clothing in honor of the Shabbos. Rather, the externals 
should influence the internal, and one should rejoice with the arrival of 
the Holy Shabbos. Indeed, the Medrash (Bereishis Rabbah 11:2) states 
that the shine of ones face on Shabbos is different than that of the 
weekday.  
Shabbos Stories 
Good Shabbos to the trees 
Rabbi Yissachar Frand writes: Rav Mordechai Gifter (1916-2001) 
related an incident involving the Ponovezer Rav (1886-1969). In a 
Shemittah year, the Ponovezer Rav went over to a tree, kissed the tree 
and said “Good Shabbos to you.” Just like there is a special day - 
Shabbos - on which we have to feel special, so too in Eretz Yisroel 
during the Shemittah year, it is Shabbos for the land.  
There’s always a better tomorrow 
Rabbi Eliyahu Hoffman writes: A teacher once told me: “Even when I 
get very upset at a student; even when I've had to punish him severely, 
and inside I'm burning at his lack of derech eretz (manners), I still 
smile at him and tell him “A gutten tug” before he leaves my 
classroom. I know tomorrow he’ll be back, and even though today was 
a total failure, tomorrow is another day, and hopefully a better one. But 
if he thinks that I’ve given up on him, why should he even bother 
trying harder tomorrow?” 
Rabbi Hoffman writes further: It is told that, as an orphaned boy just 
past the age of bar-mitzvah, Yisrael Meir Kagan - later known as the 
Chofetz Chaim - studied in Vilna under a renowned teacher and mentor 
whose other disciples were four and five years his elder. Yisrael Meir’s 
great mind, it seems, came to the attention of the city's powerful 
Haskalah (“Enlightenment”) movement, which sought to introduce 
Yeshiva students to the world of secular culture. The maskilim ran a 
government-sponsored academy in the city, and they greatly desired to 
lure the young prodigy to join their academy. In his own quiet but 
determined way, Yisrael Meir resisted all their attempts.  
On one occasion, the dean of the academy challenged him: “Do not the 
Sages state, of those who toil in Torah, ‘You are fortunate, and all is 
good for you! (Tehillim 128:2)’ – ‘you are fortunate in This World, 
and all is good for you in the World to Come! (Avos 6:4)’ Now, can 
you honestly tell me that this is so? So many Torah scholars live in 
abject poverty and deprivation! Where is the happiness? Where is the 
fortune?”  
“Show me true toil in Torah,” the youth answered with quiet 
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conviction, “and I will show you true happiness and fortune.” [For 
Love of Torah p. 151-152]  
Rabbi Hoffman writes further: There’s another reason why our humble 
Torah and mitzvos may in fact be very dear in Hashem's eyes. The 
Chofetz Chaim used to explain this with a parable: In the early 1900’s, 
in a large Russian city, a grain merchant complained to the Chofetz 
Chaim about his difficulty making a living. At the time, there was an 
abundance of grain, and the Chofetz Chaim was surprised that with 
such favorable conditions it was hard to be successful.  
“It’s a buyer’s market,” the merchant said. “There’s so much grain to 
be sold that the buyers pick and choose only the highest grade - and 
that at bargain prices. Plus, they force me to extend them credit, and it 
takes me forever to see my money. They leave me with all the low-
grade produce, which I'm forced to sell for almost nothing to farmers 
and cattle-raisers for animal feed.”  
Many years later, after WW1 had taken its toll, and food and produce 
were scarce, the Chofetz Chaim again met the merchant. “How’s 
business?” he asked.  
“Rebbe, Baruch HaShem it’s great! There’s a severe shortage of grain 
on the market. Whenever I have grain to sell, the buyers line-up in 
anticipation. An ad-hoc auction ensues, and I’m able to sell my 
produce at a very handsome mark-up. They’re so desperate to buy that 
they don't even check the quality – they’re ready to take shipment 
immediately, sight unseen! And they pay up-front in cash. I make more 
today on one wagon-load of grain than I did years ago on a month's 
worth!” 
“Do you hear?” the Chofetz Chaim used to tell people when he would 
relate this incident. “When there’s abundance, things are cheap and 
buyers are picky. But when there’s a shortage, prices are high and no 
one even checks to see how good the merchandise is! In our 
forefathers’ times - in the times of the Tanaim, Amoraim, Geonim, 
Rishonim - even the early Acharonim, there was a great abundance of 
Torah. Their minds were brilliant, and they had tremendous patience 
and discipline. Back then, only the purest Torah - that learned with a 
perfect heart and righteous intentions (lishma) - was acceptable.  
“But in our times,” he would say, “there’s such a severe shortage of 
Torah and mitzvos that they’re ‘selling’ at massive premiums - and 
Hashem hardly even checks the quality of the ‘merchandise!’ ‘Just 
bring me all your Torah and mitzvos,’ He says. Nowadays, whatever a 
Yid can do has value we can’t even begin to estimate!”  
A learned Talmid Chacham once remarked to me, “Who can imagine 
the sechar (reward) for those who choose to dedicate their lives to 
Torah study in our times, when there’s so much out there to distract 
and divert, and when true dedication and commitment are such rare 
qualities.” Our mitzvos may indeed pale in comparison to the deeds of 
earlier generations, but when there's a shortage in the market, and 
we’ve got the merchandise, we’d be fools not to maximize our leverage 
and “sell” whatever we possibly can. (www.Torah.org) 
Shabbos in Halacha  
 Smoothing – ממרח
2. Practical Applications  
C, Smoothing Egg Salad 
It is praiseworthy to avoid smoothing the surfaces of an egg or tuna 
salad, or a platter of mashed potatoes, to make it appear more 
presentable. 
D. Icing a Cake 
It is praiseworthy to avoid spreading icing evenly over a cake. 
E. Spreading Butter on Bread 
It is permissible to spread butter, cream, jelly or any other food 
substances on bread, so long as one does not intend to make the surface 
appear smooth.  
New Stories - Behar 5776 
A Special Kaddish for a Fallen Soldier 
I took our Birthright group to Mt. Herzl, Israel’s national military 
cemetery. Little did we know what was awaiting us. 
by Doron Kornbluth  
Monday, May 16th, 2016 was a hot day in Israel. As a guide for 
Birthright, I reminded everyone about hats and water, and made sure 
the group wasn’t out in the sun for too long. We were on a tight 
schedule and went to Mt. Herzl, Israel’s national military cemetery. 
Little did we know what was awaiting us. 

I was guiding a group of students from Penn State organized and led by 
their beloved Aish Rabbi David Grant and his wife Esther. 
Our first stop was near the grave of Theodor Herzl. Who was he? What 
did he do? Then, we stopped in front of Yitzchak Rabin’s grave and 
learned lessons from his life and assassination. 
My next stops are usually the graves of the missing soldiers, the Old 
City Memorial and the Dakar submarine monument. Noticing the heat 
and checking the time, I realized that, unfortunately, we couldn’t do it 
all today. Instead, I changed course towards more recent graves (Yoni 
Netanyahu, Michael Levine, Roi Klein and Max Steinberg) that seem 
to touch American college students’ hearts. 
But on the way I made one extra stop. I like to explain what Jewish 
graves look like and the meaning of the writing on the tombstone. So I 
randomly stop at an unknown grave to teach a little and show honor to 
a soldier that may not get many visitors. After all, the cemetery is huge 
and has almost 4,000 graves, but relatively few are of ‘well-known’ 
people. And since most of the dead were young and unmarried, few of 
them have descendants, so as the years go by, they will most likely 
cease to have any visitors at all. 
I stopped at a grave on a path I’d never been on before. The group 
gathered around. I described what a Jewish grave looks like, in 
particular a military grave and I read the words in Hebrew out loud. 
Something sounded wrong. I read them again and translated into 
English. 
Moshe (Milton) Gavrer 
Son of Menucha and Avrohom-Dov 
Born in the USA 
Made Aliyah (Moved to Israel) in 1947 
Died in Battle in Jerusalem on the Eighth of Iyar 1948 
27 years old at his death 
May His Soul be Bound in the Binding of Life 
When I got to the Hebrew date, the eighth of Iyar, my heart stopped. I 
was speechless. 
Everyone looked at me, trying to find out why I stopped talking and 
why I suddenly looked like I was in shock. 
I felt goose bumps as time stood still. 
We just had the new month of Iyar last week and Israel’s Independence 
Day a few days ago… what was the Hebrew date today? I thought to 
myself, It can’t be… but it is…. 
I asked Rabbi Grant and our Israeli madricha, Adina what the Hebrew 
date was, and they confirmed what I already knew. It was the eighth of 
Iyar. 
I couldn’t move. I couldn’t talk. I started to cry. 
I had never stopped anywhere near this grave before and yet out of 
almost 4,000 graves God guided us to Moshe (Milton) Gavrer’s grave - 
on his yahrzeit, - the eighth of Iyar. 
Milton was an American boy who served in the American military in 
WWII, becoming a sergeant, and moved to Israel as soon as he could 
in order to use his skills to defend Jews. He was killed by a sniper at 
the Jerusalem Railroad station on May 17, 1948 (8 Iyar 5708). He was 
27. 
Has anyone visited his grave? It’s hard to know - I found no records of 
his family. It seems that he wasn’t married and didn’t have any 
children. He was born in 1921 so it unlikely any siblings are still 
around and considering how hard travel was then, it isn’t even clear if 
his parents were even able to visit, or when they passed away. 
Did anyone say Kaddish for him? 
Yes. 
We did. Rabbi Grant led us in one of the most moving prayers I’ve 
ever experienced. We placed stones on the grave and silently departed. 
Sometimes, I think I’m guiding while, in reality, I’m being guided. 
Sometimes, we think we’re all alone while, in reality, we’re all 
together. (www.aish.com)  
Shabbos Ta’am HaChaim: Behar 5776 Is sponsored  לזכר נשמת האשה
 החשובה מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה ת.נ.צ.ב.ה.
Sponsorships $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363  
To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other 
Divrei Torah on www.doreishtov.wordpress.com 
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
This Land Is Your Land(1) 
When you come into the land that I give you, the land shall observe a 
Shabbos rest for Hashem. For six years you may sow your field, and 
for six years you may prune your vineyard… 
Meshech Chochmah: Two opinions in the gemara(2) face off against 
each other regarding the attitude of a seller. One opinion has it that 
sellers part with the land they relinquish with a jaundiced eye. The 
transaction should be assumed to be constructed narrowly; the buyer is 
entitled to the bare minimum of what the document or agreement 
explicitly states, to the exclusion of rights and privileges that 
conceivably could have been bundled together with the land. A 
dissenting opinion sees the seller transferring property with a generous 
spirit. Various privileges that naturally “go” with the land can be 
assumed to have been implicit in the agreement. 
The existence of two contradictory opinions indicates to us that there is 
some truth to both of those positions. Both are defensible! In 
examining the parallel case of a gift – rather than a sale – we find no 
disagreement. All agree that a gift comes with the trimmings. One who 
bestows a gift does so from a place of generosity.  
Keeping this distinction in mind, let us return to our pesukim. The first 
serves as an introduction “When you come into the Land that I give 
you…” Should you think that the laws of shmitah are meant to limit 
your enjoyment of the Land into which I lead you, says Hashem, think 
again! The land is a gift, and gifts are given generously! It could not be 
otherwise. A sale would require some payment, some consideration 
given by the buyer to the Seller. Is there anything you can give Me?  
You must understand shmitah otherwise. I wish you to fully enjoy the 
land and its produce. The gift is predicated, however, on you living up 
to a standard of holiness/ kedushah, and treating the Land as holy as 
well. “The Land shall observe a Shabbos rest for Hashem.” The 
holiness of the Land is such that even if part of it is dedicated by you to 
Me, the laws of shmitah must be observed!(3) I desire that you fill 
yourselves with the good of the Land. But the seventh year must testify 
to the place of the miraculous in My providence. Were there no other 
purpose for shmitah – and there certainly are! – it would be worthwhile 
to display the constancy of the miraculous, as the special blessing of 
the Land in the sixth year sustains it through the entire seventh.  
Chazal(4) take note of the similarity between our “Shabbos rest for 
Hashem” and the Shabbos mentioned in Bereishis. This observation 
may have halachic importance. The styles of Shabbos and Yom Tov 
clash. Shabbos is set and fixed. It is just-so. Man has no say in 
determining to which calendar day it attaches. That decision is literally 
made in Heaven. Yom Tov, on the other hand, is set and determined by 
Man. Beis din, the Jewish court, has significant leeway in manipulating 
the date upon which an upcoming holiday will fall by accepting or not 
accepting witnesses who sighted the new moon, and in arranging 
ordinary and full months on the calendar. In our davening, we bless 
Hashem who “sanctifies Shabbos,” but who “sanctifies Yisroel and the 
[special] times,” meaning that He sanctifies Yisroel, who then use that 
holiness to sanctify the holidays. 
This difference in style carries over to shmitah and yovel as well. 
Shmitah is a Shabbos, as shown above. Thus, if the preparatory steps 
leading to shmitah are not in place, shmitah will arrive on its own. 
Should the beis din not count off the years leading to shmitah as they 
are supposed to; should people fence off their property and prevent all 
entry – the laws of shmitah will still apply. The seventh year is a 
Shabbos, and Shabbos comes and goes as it pleases. 
Regarding yovel/ the fifteeth year, however, the Torah instructs,(5) 
“You shall sanctify the fiftieth year.” The Torah treats yovel in much 
the same way that it treats Yom Tov. Both require sanctification by 
Man. Should the court fail to herald the yovel year through sounding 
the shofar; should servants not be freed, or land not returned to its 
familial owners – the other laws of yovel will simply not apply. There 
will be no prohibition in such a case of working the land. 
Shmitah signifies Hashem’s role as Creator, and therefoe as Master and 
Owner of the land. Yovel, on the other hand, hinges upon awarding 
freedom to servants. It takes us back conceptually to winning our 
freedom from servitude in Egypt. Remembering the Exodus is an 

essential theme of each Yom Tov, a day that achieves its holiness only 
through the declaration of Man. 
1. Based on Meshech Chochmah, Vayikra 25:2-3 
2. Bava Basra 62B 
3. If a vineyard is made hekdesh, the laws of ill apply – Yerushalmi 
Pesachim 4:9 
4. Toras Kohanim 1:2 
5. Vayikra 25:10 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Behar – Vol. 11, Issue 33 
 לז"נ רבקה בת נתנאל ז"ל
 לזכות עוזר ליב בן בריינא
This week's issue of Parsha Potpourri is dedicated l'zecher nishmas Rivka bas Nesanel z”l, whose yahrtzeit is on Tuesday (23 Iyar); and by an 
appreciative reader in honor of and as a merit for me (Ozer Leib ben Bryna). Please have them in mind when reading and discussing this issue, and the 
Torah that is learned should be a merit for them and their families. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. Also, if you know of 
a shul, yeshiva, seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know. Wishing you 
all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)25:2כי תבאו אל הארץ אשר אני נתן לכם ושבתה הארץ שבת לד' (  
Parshas Behar begins by introducing us to the mitzvah of Shemittah 
(the Sabbatical year), which requires us to allow the land in Eretz 
Yisroel to lie fallow every seven years. In Parshas Bechukosai, Rashi 
writes (26:35) that the Jewish people sinned by neglecting to observe 
70 Shemittah years during the time that they lived in Eretz Yisroel, so 
they were correspondingly exiled to Babylon for 70 years in order to 
allow the land of Israel to rest in compensation for the 70 Shemittah 
years when it was denied respite.  
Rav Yaakov Kamenetzky finds this statement incredulous. How is it 
possible that during the 490 years that the Jewish people lived in Eretz 
Yisroel during the period of the first Temple that they completely 
disregarded the mitzvah of Shemittah? It is incomprehensible that such 
great and righteous leaders as Dovid, Shlomo, Yehoshafat, and 
Yoshiyahu who ruled during this period would allow such an important 
mitzvah to be neglected on a national level. 
Rav Yaakov answers this question based on an original insight into the 
structure of Parshas Behar and Parshas Bechukosai, the subjects of 
which he posits are all interrelated. Parshas Behar begins with the 
mitzvos of Shemittah and Yovel (the Jubilee year). It continues to 
discuss many other mitzvos, all of which he maintains are connected in 
some form to these two mitzvos. Specifically, the parsha proceeds to 
discuss the sale and redemption of ancestral land, the sale and 
redemption of houses in walled and unwalled cities, and the acquisition 
and freedom of servants and slaves, all of which are related to 
Shemittah or Yovel. Additionally, Rashi writes (26:1) that all of the 
topics discussed in Parshas Behar are potential punishments for 
somebody who fails to observe the laws of Shemittah, as he will first 
be forced to sell his possessions. If he refuses to correct his ways, his 
fortune will continue to decline until he is compelled to sell his 
ancestral land, his house, and ultimately himself into slavery. 
Parshas Bechukosai begins by discussing the importance of Torah 
study, not merely engaging in it, but toiling in it with all of one’s focus 
and energy (Rashi 26:3). Rav Yaakov suggests that this is also a 
continuation of the themes of Parshas Behar, as when a person is 
working, it is difficult for him to properly concentrate on Torah study 
when he is constantly faced with so many other obligations and 
responsibilities that distract his mind. When the Torah specifies that 
the land must lie fallow in the Shemittah year, the purpose of this 
mitzvah is not only to strengthen the farmer’s trust in Hashem, but also 
to free him from the pressures of work for an entire year of intensive 
toil in Torah study. 
During the festival of Sukkos that follows the Shemittah year, there is a 
mitzvah of hakhel, in which all of the Jewish people are commanded to 
gather together to hear the reading of the book of Devorim by the king 
(Devorim 31:10-11). Why is this mitzvah specifically performed at the 
conclusion of Shemittah? Since the Shemittah year serves to enable the 
Jewish people to engage in concentrated Torah study, the period of 
Yomim Tovim that immediately follows it is considered a continuation 
of that uplifting process, culminating with the mitzvah of hakhel in 
which the entire nation gathers together to collectively celebrate their 
year of spiritual growth and achievement. 
In light of this explanation, Rav Yaakov suggests that when Rashi 
writes that the Jewish people were exiled as a punishment for 
neglecting 70 Shemittah years, he doesn’t mean that they transgressed 
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the prohibition against working the land every seven years, as they 
certainly observed the letter of the laws of Shemittah and allowed the 
land to lie fallow. Rather, their mistake was that they failed to use their 
free time productively. The Torah intends “vacation” to be used for 
Torah study and spiritual accomplishments, not for catching up on 
sleep and replacing one set of distractions with another. Fortunately, 
the Jewish people learned their lesson, and they used their 70 years in 
exile in Babylon to lay the foundation for Talmud Bavli, which 
represents the ultimate in toiling to understand the depths of the Torah, 
and by correcting the mistakes that led to their exile, they merited 
returning to Eretz Yisroel. 

)25:8וספרת לך שבע שבתת שנים שבע שנים שבע פעמים (  
After relating the mitzvah of allowing the land to rest every seven 
years during Shemittah (the Sabbatical year), the Torah adds an 
additional requirement to count a series of seven cycles of Shemittah, 
as well as the years within each cycle, at which point work working the 
land is once again forbidden during the fiftieth year, which is known as 
Yovel (the Jubilee year). Although we certainly must keep track of the 
years and cycles in order to know when to allow the ground to lie 
fallow, why does the Torah mandate an actual mitzvah of counting the 
years and cycles? 
In Pirkei Avos (1:15) Shammai teaches that one should make his Torah 
study fixed. In his commentary on this Mishnah, Rav Ovadiah 
Bartenura explains that a person's primary occupation throughout the 
day should be studying the Torah, and whenever he grows weary and 
needs a break, he may engage in mundane work. He should not adopt 
the opposite approach of spending the bulk of his waking hours 
involved in his job and studying Torah only when he has a bit of free 
time. 
While it would certainly be ideal if everybody could devote the bulk of 
the day to Torah study, the S'fas Emes acknowledges that this is not 
always a realistic plan. Therefore, he suggests an alternative 
explanation for the obligation to make one's Torah's study fixed. He 
explains that the factor which determines what is considered the 
primary focus of a person's day is not the number of hours in which he 
is occupied in each activity, but what he mentally prioritizes and looks 
forward to as the most important part of his day.  
If he works long hours to provide for his family but is constantly 
gazing at the clock to see how many hours remain until the shiur 
(class) that he attends, he has made Torah study the primary activity of 
his day. By the same token, somebody who is enrolled in a yeshiva but 
regularly checks his watch to see how much time is left until the end of 
the learning period or how many weeks remain until the end of the 
z'man (semester) is demonstrating that even though he spends 
countless hours in the study hall, the activities to which he most looks 
forward are mundane in nature. 
In light of this explanation, the S'fas Emes explains that farming is an 
extremely labor-intensive profession. The amount of time and physical 
energy that a farmer must devote to his field in pursuit of a successful 
harvest is tremendous. In order to help him keep his priorities straight, 
the Torah commands the Sanhedrin to count the Shemittah cycles and 
years as a means of reminding the farmers to focus on looking forward 
to the Shemittah and Yovel years, during which they will be required 
to put their farm equipment away and spend an entire year engaged in 
uninterrupted Torah study. 

וכי תשיג יד גר ותושב עמך ומך אחיך עמו ונמכר לגר תושב עמך או לעקר 
 משפחת גר

)25:47-48אחרי נמכר גאלה תהיה לו אחד מאחיו יגאלנו (  
The Torah discusses the case of a Jew who has reached such desperate 
straits as to have no other option but to take the degrading step of 
selling himself as a slave, not even to a Jewish master but to a non-Jew. 
Rashi notes that although the law is that he will automatically go free 
in the next Yovel year, the Torah obligates his relatives to redeem him 
immediately so that he not remain a slave and learn from his new 
master’s foreign ways. 
The Darkei HaShleimus notes that Rashi explains (26:1) that the 
passages in Parshas Behar are written in a specific order to hint to a 
chronological order of events and punishments. A person who refuses 
to observe the laws of the Shemittah year will suffer financial 
misfortune and be forced to sell his possessions. If he refuses to correct 
his ways, his fortune will continue to decline until he is forced to sell 

his ancestral land, his house, and ultimately himself, not to a Jewish 
owner but to a non-Jewish master.  
If we would witness this tragic chain of events transpiring, it would be 
very natural for us to feel no pity for somebody who not only blatantly 
transgressed the mitzvos, but stubbornly refused to open his eyes and 
accept the Heavenly rebuke. We would feel a certain satisfaction 
knowing that he is finally receiving what is coming to him. We would 
be tempted to leave him enslaved until he naturally goes free in the 
Yovel year, and we would certainly be unwilling to spend money to 
redeem him. However, it is precisely on such an individual – one of 
Hashem’s children – that the Torah has mercy and commands that he 
should be immediately redeemed to prevent him from falling even 
farther. This lesson teaches us the importance of never giving up hope 
on the soul of even one of our Jewish brethren, no matter how distant 
and estranged they may seem at present. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Gemora in Shabbos (69b) records a dispute regarding the law 
for somebody who finds himself lost in the desert, and because he 
doesn’t know what day it is, is unsure when to observe Shabbos. One 
opinion maintains that the person should observe the next day as 
Shabbos and then count an additional six days before again observing 
Shabbos, while the other opines that he should first count six days and 
only then observe the first Shabbos. In the event that one is lost in 
Israel and doesn’t know when the Shemittah year is, would the same 
dispute apply as to how to proceed, and if not, what should one do if he 
finds himself in such a situation? (Mishmeres Ariel) 
2) Rashi writes (25:14) that when a person buys products, he should 
buy them from a Jew, and when he sells merchandise, he should sell to 
a Jew. Although a person is required to spend money for the 
performance of mitzvos, to what extent is he required to buy from a 
Jew or sell to him if it would be cheaper or more profitable to make the 
transaction with a non-Jew? (Ahavas Chesed Dinei Mitzvas Halva’ah 
5:7, Ayeles HaShachar) 
3) In Parshas Behar, Hashem promises (25:19), “You will eat and be 
full.” In Parshas Bechukosai (26:5), one word is added – “You will eat 
your bread and be full.” What is the reason for this change? (Imrei 
Deah) 
Answers to Points to Ponder: 
1) The Mishmeres Ariel notes that the Gemora explains the reason for 
each of their positions. The first opinion derives his opinion from the 
first person, Adam, who was created on Friday. For Adam, Shabbos 
was the next day, followed by six days of the week and then another 
Shabbos. The other position focuses on the Creation of the universe, 
and from this perspective, first there were six days of the week and 
only then came Shabbos. According to their reasoning, in the case of 
Shemittah, where the Jewish people entered the land of Israel and spent 
14 years conquering and dividing it before the laws of the Shemittah 
cycle became applicable, both opinions would agree that somebody in 
such a situation would first plant for six years and then observe the 
seventh year as Shemittah. 
2) The Chofetz Chaim writes that just as a person is obligated to 
spend money for the performance of other mitzvos, so too should he 
spend money on the mitzvah to buy from a Jew. Therefore, even if a 
non-Jew offers to buy something for a little more money or if an item 
can be purchased for slightly less money from a non-Jew, it is still 
preferable to make the transaction with a Jew. Unfortunately, he 
doesn’t specify how much money is considered “a little” for this 
purpose. Rav Shach rules that if the merchandise made by the non-Jew 
is superior to that of the Jew, it is permissible to buy from the non-Jew. 
3) The Imrei Deah cites Rashi’s comment (26:3) that the blessings in 
Parshas Bechukosai are specifically addressed to those who toil in 
Torah study. The Mishnah in Avos (6:4) teaches that the proper diet 
for a Torah scholar is a simple one, consisting of bread and water and 
no luxuries. Tosefos in Kesuvos (104a) writes that before a person 
prays that Torah should enter his body, he should first pray that 
delicacies should not enter his body, as a focus on earthly pleasures is a 
deterrent to success in spiritual pursuits. For this reason, Parshas 
Bechukosai, which is addressed to Torah scholars, stresses a diet of 
only bread. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Behar 
Vayikra 25:29 
And if a man shall sell a residence house in a walled city its redemption 
can take place until the end of the year; its period of redemption shall be 
a year. 
Rashi 
And its redemption can take place: Rashi: of the house. 
This is a simple and short comment. 
Questioining Rashi 
A question: What has Rashi told us that we wouldn't have known without 
his comment? 
What Is Bothering Rashi ? 
An Answer: The verse begins with "If a man shall sell" etc. It would seem 
that the subject of the verse is the man who sells. So the verse might mean 
"His ( not "its") redemption will be etc. That is the man who sold it has a 
year to redeem it. 
How does his comment deal with this? 
Understanding Rashi 
An Answer: Clearly Rashi says that is not correct. The suffix " vav " refers 
back to the house that was sold - its redemption is a year. 
But how do we know Rashi's interpretation is correct? 
Is there any evidence to support his understanding? 
Evidence For Rashi 
An Answer: The next verse (30) says :" And if it will not be redeemed " 
etc. The passive "it will not be redeemed" is evidence that we are referring 
to the house. Otherwise if it referred to the seller it would have said "And 
if he did not redeem it" 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parhas Behar – Hold Your Tongue 
When we think of Shmiras Halashon – guarding one’s tongue, we 
automatically assume that this refers to guarding our tongue from 
speaking lashon hara.  However, Rav Avrohom Pam asserts that there 
is another aveira which is just as destructive as lashon hara that arises 
from an unguarded tongue.  It is called ona’as devarim – hurtful 
words.  The Torah states, “Each of you shall not aggrieve his fellow 
and you shall fear G-d; I am Hashem your G-d” (Vayikra 25,17).  The 
pasuk in Mishlei (12,18) dramatically describes this aveira: “There is 
one who speaks [harshly] like the piercing of a sword, but the tongue 
of the wise heals.” 
Rav Pam points out how common this aveira is.  It can be found in 
almost every home, in every family, in every business and in every 
community – and even in the Bais Hamedrash.  Verbal jabs are dished 
out on a regular basis, from “innocently” poking fun to vituperating 
and degrading. Sometimes it seems as if these remarks just roll off of 
our tongues quite perfunctorily with almost no forethought.  At other 
times they are intentional assaults on a person’s character.  These 
verbal assaults can even reach the dreadful point of halbanas panim – 
public humiliation, a very egregious aveira.  
Rav Pam is amazed by the callousness and cruelty of such speech.  
Whether it is merely one word or a whole diatribe, it has the capacity 
to destroy another person’s self-esteem, wreck marriages, distance 
children and shatter communities. 
But what should we do when we have been attacked, when someone 
else has stabbed and wounded us with his verbal sword?  Isn’t it only 
fair to give him a taste of his own medicine?  No, this does not 
constitute a heter to commit ona’as devarim.  But must we take it 
sitting down?  Definitely not!   Stand up, catch your breath, hold your 
tongue and resolve to prepare yourself to merit one of the greatest 
accolades possible: “Those who are shamed but do not shame, those 
who hear their disgrace and do not respond, who serve Hashem out of 
love…about them the Scripture (Shoftim 5,31) states, ‘those that love 
Him are like the sun rising with all its power!’” (Maseches Gittin 36b).  
There is yet even another bonus in store for such restraint.  The 
Gemara in Rosh Hashana (17a) teaches us that whoever does not exact 

measure for measure is forgiven for all his sins.  Not bad for a few 
minutes of guarding one’s tongue!  
Rav Pam proceeds to examine the other side of the coin. What happens 
when we say a kind word to another person?  A cheerful “good 
morning” or a sincere “how are you doing” can breathe fresh life into 
our spouses, our children, our friends or even a stranger.  
In Hebrew the pasuk regarding ona’as devarim reads, “Lo sonu ish es 
amiso.”  The word “es” while not translatable into English, always 
implies an aspect not specifically mentioned in the pasuk.  There is 
someone else besides “amiso” – one’s fellow Jew – that one must not 
aggrieve.  Who could that possibly be?  Answers the Chofetz Chaim: 
oneself. 
With this profound chiddush the Chofetz Chaim makes it clear that 
there is a huge difference between giving yourself mussar and 
harassing yourself.  One is constructive criticism and the other is 
destructive criticism.  Criticism that will not be well received or will 
not motivate one to change is harassment i.e. ona’as devarim, 
regardless of whether its target is someone else or oneself. 
We must begin listening to every word that we utter, whether speaking 
to others or to ourselves.  The words should be constructive, 
considerate and sensitive. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 33 
This issue is sponsored In honour of R' Michoel Cohen n"y  
Parshas B'har - Sh'mitah & Yovel 
(Adapted from the Torah Temimh) 
"And you shall sanctify the fiftieth year. And announce freedom in the 
land for all its inhabitants. It shall be Yovel for you, and you shall 
return, each man to his heritage and each man to his family" (25:10). 
Based on the words "freedom for all its inhabitants", the Gemara in 
Erchin (32b) learns that Yovel only applies when all its inhabitants are 
living in Eretz Yisrael. This in turn, has two implications: 1) that all 
twelve tribes occupy the land in its entirety, and 2) that everybody is 
living on his ancestral plot of land. Here we have two reasons as to 
why, min ha'Torah, Yovel does not apply nowadays - since not only 
are most tribes still in Galus, but even those of us who have returned 
are not living on the plot of land designated to each family by 
Yehoshua bin Nun. When Mashi'ach comes, both of these issues will 
need to be rectified before Yovel will be reinstated. 
As a matter of fact, Yovel has not been in effect for over two and a half 
thousand years - since Reuven, Gad and half of Menasheh were taken 
into exile by Sancheriv in the days of Chizkiyahu ha'Melech. 
The above is based on the B'raysa in Erchin, which we cited above, 
and like which the Rambam Paskens. Tosfos in Gitin however (on Daf 
36a), citing Rabeinu Tam, disagree with this ruling; as they maintain 
that they kept Yovel during the era of the second Beis ha'Mikdash, 
even though the Ten Tribes had not returned from Galus. 
As far as Sh'mitah is concerned, most Poskim agree that, when the 
Torah introduces the Yovel year with the words "And you shall count 
seven lots of seven years", it is actually comparing Sh'mitah to Yovel, 
in which case, as long as Yovel does not apply, Sh'mitah does not 
apply either. Consequently, the accepted fact that Sh'mitah applies 
nowadays refers to Sh'mittah de'Rabbanan, though the Chachamim did 
not institute Yovel mi'de'Rabbanan. 
The Rambam does not state his opinion with regard to Sh'mitah 
nowadays. However, the Kesef Mishnah and others deduce from his 
words that in fact, it is d'Oraysa. Refer to the Torah Temimah (note 55) 
who disagrees with their interpretation of the Rambam, and who 
maintains that according to the Rambam too, Sh'mitah nowadays is 
mi'de'Rabbanan. 
All the Dinim pertaining to tilling the land in the Sh'mitah-year, pertain 
also to the Yovel. However in addition, the Torah adds three Dinim 
that apply to Yovel exclusively: 1) blowing the Shofar on Yom Kipur 
of the Yovel, 2) setting free all Jewish servants and 3) the reverting of 
land to its original owner - the latter two took place following the 
former. The prohibition of tilling the land in the Yovel are dependent 
upon the above three Dinim that are peculiar to the Yovel - if, for 
whatever reason, they were not kept, one may till the land throughout 
the Yovel year. 



!waaBtu!sic!– trcdk trcd ihc                                                                 7 
In fact, the Tana'im in Rosh Hashanah (Daf 9b) argue as to which of 
the three Dinim is crucial in this regard. The Rambam Paskens that all 
three are. Consequently, if the Shofar was not blown on Yom Kipur, 
there are no Jewish servants to be set free, or no land to be returned, 
the Sh'mitah laws pertaining to the land will not apply and the fruit will 
not be Hefker (Refer to Torah Temimah, note 56). 
Living in Eretz Yisrael 
"I am Hashem your G-d who took you out of the Land of Egypt to give 
you the land of Cana'an, in order to be for you a G-d" (25:38). 
This Pasuk reiterates what the Torah already taught us twice in Sh'mos 
- that Yisrael left Egypt with the express intention of going to Eretz 
Cana'an (as it was then called) - as G-d had promised the Avos. 
The Gemara in Kesubos (110b), derives from the last words in the 
current Pasuk that, not only is it a Mitzvah to live in Eretz Yisrael, but 
that, faced with the choice of living in Eretz Yisrael in a town that is 
inhabited by gentiles or in Chutz la'Aretz in a town inhabited by one's 
fellow-Jews, one should opt for the former. The reason for this 
seemingly strange ruling is because living in Eretz Yisrael places one 
under the jurisdiction of G-d who personally supervises Eretz Yisrael, 
as the Torah clearly states in Eikev (11:12), when it describes Eretz 
Yisrael as "The land over which Hashem watches from the beginning 
of the year to the end". 
This being the case, leaving the land entails leaving the jurisdiction of 
G-d and entering that of the celestial superpowers, who govern all the 
other nations. Hence Chazal said that 'Someone who lives in Chutz 
la'Aretz is considered as if he does not have a G-d'. 
Before citing the Gemara in Kesubos, the Rambam (in Hilchos 
Melachim, 5:12) rules (in Halachah 9) that one is only permitted to 
leave Eretz Yisrael for one of the following four reasons: 1) To study 
Torah, 2) To find a wife, 3) to rescue one's property or one's friend 
from the hands of a gentile, or 4) for matters related to Parnasah. In all 
these cases however, he writes that after achieving the above-
mentioned goals, one is obligated to return to Eretz Yisrael. Moving 
permanently from Eretz Yisrael he permits only in cases of extreme 
famine, and even then he frowns upon those who do - citing Machlon 
and Chilyon who left Eretz Yisrael on account of famine - and look 
what happened to them! 
The Gemara there (on Daf 112a) describes how one sage would kiss 
the archway of the border town Acco upon entering it whilst another 
would roll in its dust, in fulfillment of the Pasuk in Tehilim (102:15) 
"For your servants cherished her stones and favoured her dust". 
Rashi, commenting on the above Pasuk in Tehilim, cites a Medrash 
that when King Yechonyah and his entourage went into exile to Bavel, 
they took with them some dust of Eretz Yisrael, with which they built a 
Shul. 
The Gemara there (on 111a) also says that if someone is buried in 
Eretz Yisrael it is as if he was buried underneath the Mizbe'ach (he 
attains some degree of atonement), though this is no comparison to 
somebody who lives in Eretz Yisrael, who, the Gemara explains, lives 
without sin! It also states that a person who walks four Amos in Eretz 
Yisrael is assured of a place in Olam ha'Ba. Although these statements 
would appear to be connected with the sanctity of the land and the fact 
that the Shechinah dwells there¸ they nevertheless beg explanation. 
(See Maharsha there DH 'Kol ha'Dar' & Ke'ilu Kavur'). 
Finally, the Gemara there writes that those who are buried in Eretz 
Yisrael will be spared the painful experience of rolling there 
underground when Techi'as ha'Meisim takes place. 
The dead will come back to life in the clothes in which they were 
buried. 
Techi'as ha'Meisim 
The Gemara in Kesubos (Daf 110b) describes some of the wonders that 
we can look forward to when the dead come back to life - an 
experience which only those who study Torah (and the women who 
encourage them) will merit: 
Wheat will sprout and grow like date-palms. To circumvent the 
problem of harvesting it, G-d will cause a wind to harvest it in the form 
of flour, which people will collect (reminiscent of the Manna in the 
desert) and take home to sustain their families. 
The wheat kernels will be the size of the two kidneys of a large ox. 
Trees will also produce loaves of bread on a daily basis. 

People will drive out into the field with a wagon or a ship and they will 
return with a grape, which they will place in a corner of the house. 
That grape will contain a measure of thirty Sa'ah of wine, which they 
will squeeze out with their hands without any effort. 
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Rabbi Yissocher Frand 

RavFrand 
Let Him Who Is Without Guilt NOT Throw The Last Stone  
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: CD #945 – How Much Is Too Much? Good 
Shabbos! 
The Sforno Argues “Let Him Who Is Without Guilt NOT 
Throw The Last Stone” 
The pasuk in Parshas Behar teaches “If the hand of an alien and 
a resident with you will achieve, and your brother becomes 
impoverished with him, and he is sold to an alien, resident with 
you, or to an idol of an alien’s family” [Vayikra 25:47]. The Torah 
is talking about a person who is so poor that he eventually 
needs to sell himself to a non-Jewish resident of Eretz Yisrael (a 
Ger Toshav whose relatives are idol worshippers) or to an “Eker 
Mishpachas Ger” which Rashi interprets as one who is sold to 
an idol itself, to be a servant for it. Rashi clarifies that the Jewish 
“servant of the idol” does not engage in actual worship of the 
idol, but he is its servant “who chops wood and draws water.” In 
other words, he might be the gardener or the maintenance man 
for the church, rather than taking part in its rituals – but he 
needed to sell himself to the church, nevertheless. 
The next pasuk continues: “After he has been sold, he shall 
have redemption; one of his brothers shall redeem him.” 
[Vayikra 25:48]. The Torah says that we should try to redeem 
such a fellow. This means that if he owed X amount of dollars, 
so his only recourse was to sell himself to be a janitor in this 
church another Jew should bail him out – pay off the debt and 
redeem him so that he can start his life all over. 
What type of person are we talking about over here? The Sforno 
writes on this last quoted pasuk – a person should not say, “I will 
throw a stone after the one who has fallen down already.” Rashi 
[on Vayikra 26:1] explains that we are talking about a person 
who was so money hungry that he did not keep the laws of 
Shmitah [the Sabbatical year requiring farmers to let their land 
lie fallow]. As a punishment, he suffers financial setbacks such 
that he needs to sell his movable property. If he does not 
recognize the warning sign and repent, he eventually needs to 
sell his land. Finally – if he does not repent – he fall so far down 
financially that he needs to sell himself. 
Therefore, we are talking about someone whose belief in the 
Almighty was weak. He did not keep the laws of Shmitah; he did 
not act properly; and that is why he wound up in this situation. 
We might say he deserved what happened to him. Let him 
remain as the janitor of the church. He deserves it! 
To counteract this train of thought, the Sforno emphasizes, “No, 
do not say he deserves it. I will put the last nail in his coffin. Bail 
him out!” 
This is an important lesson to us all: No matter how far a person 
may have drifted, we always need to try to rescue him. There is 
no person that is beyond redemption. A person with proper 
Torah values will not look down on someone in an unfortunate 
situation and say, “This person did it to himself”. 
In Brisk, a young fellow went “off the derech“. He became an 
anarchist and burned an effigy of the czar. This was not twenty-
first century America. This was Czarist Russia where there was 
no such thing as “Freedom of Expression”. This bochur from 
Brisk was certainly not an upstanding member of the Jewish 
community. He was an anarchist. The Czarist government 
arrested him and they were planning to execute him. 
Rav Chaim Soloveitchik told his community, “The boy is Jewish. 
We need to raise funds for Pidyon Shevuyim [redemption of 
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captives]. We need to bail him out.” People began to murmur 
against Rav Chaim. “This person did it do himself. What kind of 
idiot burns the czar in effigy?” This fellow certainly did not learn 
in the Brisker Kollel by Rav Chaim! 
However, Rav Chaim was insistent. It was the eve of Yom 
Kippur and everyone came to shul for Kol Nidre. Rav Chaim did 
not come to shul. They went to his house and told him they 
could not start Kol Nidre without their Rabbi. Rav Chaim said, “I 
am not coming to shul to start Yom Kippur until everyone goes 
home and brings money to redeem this Jewish captive.” So it 
was. The community needed to go around ON YOM KIPPUR to 
raise money and redeem this anarchist. 
Everyone had the attitude of “It’s his own fault. He deserves it. 
Let us throw the final stone onto his coffin.” However, this is not 
the Torah’s outlook. The Hashkafas HaTorah is “After he was 
sold, he shall be redeemed; one of his brothers must redeem 
him.” Even though he did it to himself and even though he did it 
to himself not only through his own mistakes, but also through 
his own religious laxity – still the Jewish attitude is – redeem 
him, anyhow. 
In our time, when unfortunately many of our fellow brethren in 
Israel find themselves in unfortunate situations of their own 
doing, precisely because they were not honest and they did not 
faithfully fulfill Torah standards in their own behavior, the attitude 
cannot be “Listen, the person deserves it. He did it to himself. 
Let him sit and rot.” “After he is sold, he shall be redeemed; one 
of his brothers should redeem him.” 
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“…and they shall be for you, the days of the seven Sabbatical years, 
forty-nine years.” (Leviticus 25:8) 
In Parshas Behar, the Torah introduces the laws of Shemita and Yovel. 
Every seven years the land would remain unplanted and unworked as if 
it were ownerless. The produce which comes forth during that time has 
a special holiness and must be treated accordingly, and it may not be 
sold. 
At the end of seven of those cycles, the next year would be designated 
Yovel, the 50th Jubilee year, and it had all the same agricultural laws 
as the Shemita year. In addition, any Jewish slaves would be freed 
(prompting the inscription on the Liberty Bell in Philadelphia) and any 
land that had been sold would return to its previous owners. In essence, 
the land was leased and could not be sold. 
These last two items reflect HaShem’s ownership of the world and how 
Mankind are HaShem’s servants. Every fifty years, they would 
proclaim liberty throughout the land for all its inhabitants. This was not 
only physical, but spiritual. It was a reminder that we are but 
temporarily on this world and our ultimate freedom is being connected 
to G-d. 
Rashi tells us that this posuk teaches that even if you didn’t keep each 
Shemita, you should nevertheless observe the Yovel. Though the time 
for calculating the Yovel is “seven Shemitas” the Yovel is actually 
after forty-nine years regardless of whether one fulfilled the mitzvah of 
Shemita or not. 
The Kli Yakar makes a comment about the word, “lecha,” for you, 
which is striking. He says that the idea of Yovel is connected to a 
person’s life, as hinted to by the use of the word “yemei, the days of.” 
Typically, a full life is considered to be seventy years. The first twenty 
years, however, a person is not liable for his sins at the hands of 
Heaven, so Kli Yakar takes these out of the equation. 
That leaves fifty years, the numerical value of the word, “lecha.” 
Essentially, these are the days we need to make count. Like Sefira, 

with each passing year a person should make a calculation and ensure 
that he has made the most of that time. And this is when Rashi’s 
explanation comes into play. 
He said that if a person had not kept the Shemitas, he should still keep 
the Yovel. Similarly, even if a person hasn’t made the most of his life, 
the time will come when he is ‘liberated’ from this world. 
Therefore, the lesson we should take is that whatever has past has past, 
and the focus should be on whatever you can yet achieve before the 
bell rings and life is over. 
One night, R’ Yisrael Salanter, the great mussar master, walked past 
the home of a shoemaker. Despite the late hour, the shoemaker was 
still hard at work by the light of a dying candle. 
“Why are you still working,” he asked. “It is very late and soon that 
candle will go out.” The shoemaker replied, “As long as the candle is 
still burning, it is still possible to accomplish and to mend.” 
R’ Yisrael spent the entire night excitedly pacing his room and 
repeating to himself that urgent life lesson: “As long as the candle is 
still burning, it is still possible to accomplish and to mend.” This is a 
lesson we should remember always. 
Now You Know 
In Pirkei Avos, Elisha ben Avuya says that one who learns while he is 
young is likened to ink written on new paper. 
His mind is receptive and will retain what he learns like fresh paper 
clearly holds what is written upon it. 
One who learns when he is old, however, is likened to ink written upon 
smudged paper, in which the words will not be as pristine or clear. As 
it has previously absorbed other ink, everything new will be somewhat 
affected by it. 
While his statement is essentially correct, and teaches us the 
importance of training someone properly when he is young, it implies 
that there is not much point in learning later in life. That is not true. 
The Gemara relates that at Elisha’s bris, his father saw two 
Chachomim engaged in Torah study who became surrounded by a holy 
fire. His father said, “I will teach my son Torah so he may also bring 
down such a fire.” 
Elisha ben Avuya later became a heretic and was referred to as 
“Acher,” the ‘other’ one. The Gemara tells us that his upbringing for 
ulterior motives tainted him. 
When he was urged to repent by R’ Meir, he refused, declaring that it 
was too late for him. This was his fundamental error. 
Ideally one should follow G-d from the outset, but it is never too late to 
begin doing what is right. 
Thought Of The Week: 
Don’t be afraid to give someone a second chance – even if that 
someone is you. 
Mazel Tov to Yehudah and Debra Inger of New City, NY on the 
occasion of Moshe’s Bar Mitzvah. May you have much Yiddishe 
Nachas from him and your entire family. 
©2016 – J. Gewirtz Time is of the essence! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to 
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Selling the Land, Redeeming the Land 
Among the mitzvos relevant to land in Eretz Yisrael delineated in 
parashas Behar is the commandment regulating the sale of ancestral 
agricultural land. All such land cannot be sold permanently; the land 
returns to its original owner at yoveil (25:13,28) and, in light of this, 
the purchase price reflects the number of years until the yoveil (ibid. 
15-16). Thus, selling ancestral land is more similar to a lease rather 
than to a sale. 
The Torah provides for three ways in which the land can return to its 
original owner. The first entails a relative of the seller paying the 
balance left to the "purchase price" dependent on how many years have 
lapsed under the ownership of the buyer (v. 25). For example, if there 
were ten years left to yoveil and the land was "leased" for $10,000 and 
three years elapsed, the "redemption" price would be $7,000. The 
second method consists of the seller himself redeeming the land in a 
similar way (v. 26-27). On a simple level, the reason that this option is 
not mentioned first is that the seller needed the money he received for 
the sale for basic needs and usually would not have funds available to 
buy back his land; a relative, though, might, as the Torah states: "When 
your brother (relative) becomes impoverished and sells his ancestral 
land..." (v. 25). However, the seller might find funds from some other 
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source at some point before yoveil and wish to redeem his land; in such 
a case, the Torah compels the buyer to honor this request. The final 
way in which the land returns is, as mentioned above, when yoveil 
arrives and the "leasing price" has been expended; then the land returns 
to the seller without a need for any compensation from the seller to the 
buyer (v. 28). 
Ohr HaChayim presents an enlightening teaching concerning the 
process of redemption of the Jewish people alluded to by this set of 
halachos. Here we summarize his approach with some additions. The 
Gemara (Sanhedrin 98a) teaches that there are two basic methods 
through which redemption can occur. The prophet Yeshaya states 
concerning the Final Redemption: "ani Hashem b'ita achishena - I, G-d, 
will rush it (the redemption) in its time" (60:22). Commenting on the 
seeming self-contradiction in this passuk - "on time" is not "rushed" - 
R' Yehoshua ben Leivi answers that if the Jewish people merit, the 
redemption will be rushed; if not, it will come on time. Elsewhere 
(ibid. 97b) the Gemara records two views concerning the cause of 
redemption. Whereas R' Eliezer's view is that national repentance is a 
necessary precondition for redemption, R' Yehoshua maintains that 
redemption can occur even without teshuva. Presumably, though, R' 
Yehoshua agrees to R' Eliezer's contention that redemption can come 
earlier as a result of national teshuva.(1) 
In light of the above, Ohr HaChayim teaches that selling land in Eretz 
Yisrael alludes to Hashem's "selling" his inheritance, namely, the 
mikdash, and allowing it to be seized and destroyed by our enemies. 
The righteous leaders of the generation are charged to redeem the 
inheritance of "their relative", a reference to the close connection that 
the righteous have with G-d. How do they accomplish this? By leading 
their generation in national repentance, they can bring about a "rushed" 
redemption and restore the "relative's", i.e. Hashem's, mikdash.(2) 
But if this does not occur, there is another possibility of rushing the 
redemption. The Jewish people themselves, even if they do not repent, 
can atone for their sins through the suffering that they undergo in the 
exile. This is the purpose of the chevlei Mashiach, the tumultuous, 
painful world events preceding the messianic era. This is similar to the 
extra harsh labor in Egypt which, according to many commentaries, 
was brought about by Hashem to rush the redemption after only 210 
years of exile before its predetermined 400 year timeframe. This track 
is parallel to the seller redeeming his own field. 
But even if both of these approaches fail - neither national repentance 
occurs nor can the Jewish people withstand the necessary yissurin to 
expiate their sins and rush the redemption, the ge'ula will occur in its 
time even without repentance. This approach is prophesied by the 
prophet Yechezkel: 
Therefore, tell the House of Israel: So says Hashem Elokim: I do not 
act for your sake, House of Israel, rather for My Holy name which you 
have desecrated among the nations which you have entered. And I 
shall sanctify My great Name which is desecrated among the 
nations...and all the nations shall know that I am Hashem...when I am 
sanctified through you before their eyes. And I shall take you from the 
nations, and I shall gather you from all the lands and bring you to your 
own soil. And I shall sprinkle pure waters upon you and you shall be 
purified from all of your contaminations...And I shall give you a new 
heart and a new spirit I shall place in you...And I shall arrange it so that 
you shall walk in My statutes and My laws you will keep and do. And 
you shall dwell on your land and you shall be a nation unto Me and I 
shall be your G-d. (36:22-28) 
It would appear from this passage that although the beginning of the 
redemption process can occur without teshuva, the final stage will 
indeed be accompanied by repentance enabling the Jewish people to be 
in a state fitting for the elevated spiritual state of the world at the time 
of the Final Redemption. 
The Chafetz Chayim was once asked that if the generations of the holy 
Tannaim and Amoraim did not merit redemption, if the generations of 
the Rambam and Ramban were not redeemed, if the generations of the 
Noda BiHuda and the Chasam Sofeir remained in exile, with such great 
leaders and most of the Jewish people observing Torah and mitzvos, 
how can we in our generation with lesser leaders and so many Jews no 
longer loyal to Torah and mitzvos expect to rush redemption? The 
Chafetz Chaim responded based on the Ohr HaChayim's remez. As the 
seller approaches closer and closer to yoveil, the "buy-back" price 
becomes less and less. True we might not be on the level of previous 
generations. But since they were more distant from the final date of 

redemption, they required a greater degree of repentance and yissurin 
to merit a rushed one. We, on the other hand, who are living much 
closer to the final date and have in our "wallet" all of the accumulated 
merits of all of the previous generations, can bring about a rushed 
redemption even with a much lesser level of suffering and teshuva. 
The world as we encounter it today is quite a frightening place. 
External threats to the security of the State of Israel and Jewish people 
are everywhere, internal threats of nouveau "religious" practices 
threatening the stability of our mesora, and the general breakdown of 
moral and family values in general society all form part of a web of a 
seemingly hopeless state. An awareness of the fact that our 
steadfastness to the values of the Torah in these tumultuous times not 
only assures our personal and national eternity but also impacts upon 
the time of the Final Redemption serves to strengthen our efforts at 
remaining loyal to Hashem, His Torah, and His mitzvos. 
1. There are two different versions of this passage. One implies that R' 
Yehoshua agrees that teshuva is a necessary prerequisite for 
redemption. But, unlike R' Eliezer, he maintains that it is sufficient for 
the repentance to be out of fear. R' Eliezer insists that the teshuva be 
purely motivated - out of love. This version seems to have been 
adopted by Rambam (Hilchos Teshuva 7:5). The second version 
implies that R' Eliezer is the one who envisions a possible redemption 
with any type of teshuva even one motivated by fear; R' Yehoshua 
maintains that redemption can occur even with no repentance as an act 
of Divine mercy. This is the simple reading of the proof texts that R' 
Yehoshua adduces in this Gemara to prove his point. It is this second 
version that Ohr HaChaim assumes. (See HaTekufa HaGedola by Rav 
M. M. Kasher for a lengthy discussion of this point.) 
2. Ohr HaChayim adds a frightening comment that the leaders of the 
generation will have to give an accounting regarding if they did their 
utmost to bring this about. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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Behar - Seasons in the Sun  
Shabbat is a day of rest. The Torah teaches us that just as people need 
to rest one day in seven, so, too, the land of Israel, which is sensitive in 
more ways than we might have imagined, must rest for one year in 
seven. This sabbatical year, known as shmittah, is referred to as 
"Shabbat Shabbaton," a "super-Shabbat" or "double Shabbat." 
Moreover, at the end of seven cycles of sabbatical years, we are 
commanded to observe the Jubilee (Yovel), in a sense pressing a "reset 
button," reverting all land in Eretz Yisrael back to its ancestral 
ownership.> 
You shall count seven sabbatical years, that is, seven times seven 
years. The period of the seven sabbatical cycles shall thus be 49 years. 
Then, on the 10th day of the seventh month, you shall make a 
proclamation with the ram's horn. This proclamation with the ram's 
horn is to be made on Yom Kippur. (Vayikra 25:8-9) 
This seems somewhat awkward: Why is Yom Kippur designated as the 
day to begin the Jubilee Year? Logic would dictate that Rosh 
Hashanah, the day that begins the new year, should also mark the 
beginning of the Jubilee Year. Why does the Torah command us to 
delay the ceremony until Yom Kippur? As we shall see, two factors are 
at play, and understanding them will solve our dilemma. 
Yom Kippur is generally considered the holiest day of the year. Aside 
from the prohibition of work, which is a standard feature of every 
Shabbat and festival, there is an additional prohibition of food and 
drink. Perhaps this is why the Torah calls Yom Kippur Shabbat 
Shabbaton (Vayikra 23:32), making it sound very much like a "double 
Shabbat;" on this day, we rest from work and rest from food. Another 
"double Shabbat" is the holiday of Shavuot. Seven weeks, beginning 
on Passover, are counted, and the fiftieth day is declared a festival. As 
opposed to the usual cycle of six days followed by Shabbat, or even six 
years followed by shmittah, Shavuot is based upon seven times seven; 
once again, Shavuot could be considered a "Shabbat Shabbaton." 
The Jubilee Year (Yovel, in Hebrew) is a macro-version of these 
smaller cycles - Shabbat, Shavuot, and shmittah. In the weekly cycle, 
we count seven days; in the shmittah cycle, seven years. In the yearly 
cycle of holidays, we count seven weeks from Passover, and on the 
fiftieth day we celebrate the festival of Shavuot. On this day, the Torah 
was given to the nation that had been waiting expectantly from the 
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moment of the Exodus until the Revelation at Sinai. Unfortunately, this 
is not the day we actually received the Torah. Moshe ascended the 
mountain to receive the Tablets from God and bring them down to 
earth, but the people below became fidgety, and made a Golden Calf. 
They were not ready to receive what God had given; the precious 
Tablets of Stone were destroyed. 
Moshe ascended once again, interceded on behalf of the people and 
begged God to forgive them, and eventually received the second 
Tablets - on Yom Kippur, the day that would forever be associated 
with forgiveness. The root of this forgiveness lies in our being willing 
and able to receive the Torah on that day. In a sense, then, Yom Kippur 
is a spiritual "reset button," cancelling debts we have incurred through 
sin throughout the year, just as the Yovel "resets" ownership and 
cancels monetary debts, cleaning the slate and allowing us to begin 
again as a society. This parallel is the first factor that explains the 
connection between Yovel and Yom Kippur. 
To understand the second factor, we must appreciate the inner 
workings of the Jewish calendar. Our calendar is complicated: While 
the months are dictated by the new moon, the days begin and end with 
the rising and setting of the sun. While the date of the holidays are 
dependent on the appearance and disappearance of the moon, Shabbat 
is dependent on the setting of the sun at the end of the sixth day. 
Shabbat was established directly by God; every seventh day since 
Creation has been, and always will be, Shabbat. No human input is 
involved. The holidays, on the other hand, have been "subcontracted" 
to man: The Jewish court decides when the new moon has appeared 
and, as a result, when the holidays begin. In a sense, we may say that 
the lunar cycle is a metaphor or an expression of our relationship with 
God: The moon's light is a reflection of the sun; it has no luminescence 
of its own. Thus, the power of the Jewish court to determine when the 
holidays will be celebrated is a reflection, as it were, of God's mastery 
of time, space and matter. Our mandate is given to us by God. The sun, 
the source of light and sustenance, represents God; the Jewish People 
is represented by the moon, as we reflect and imitate God's creative 
and sustaining powers. (Of course, this is only a metaphor; the sun has 
no power of its own, and should never be an object of worship.) 
So much for days and months; years are more complicated. Jewish 
holidays are comprised of both an historical and an agricultural 
component, and are therefore connected to particular seasons. For this 
reason, the calendar must be adjusted: The lunar months must maintain 
fidelity to the seasons of the solar year. And so, the Jewish calendar is 
comprised of solar days, lunar months, and solar years (with periodic 
corrections to compensate for the differences between them). 
Then end of 12 lunar months will inevitably be ten days shorter than 
the solar year. Therefore, while Rosh Hashanah marks the start of the 
new calendric year, it is, in fact, ten days short in terms of the 
completion of the solar year. Thus, the calendar is adjusted every few 
years by the addition of an extra month, so the holidays remain in their 
proper seasons. 
This unique system was the basis for a fascinating teaching of The 
Vilna Gaon (found in his commentary to Sifra De'tzniuta chapter 2) 
that has far-reaching religious ramifications: The differential between 
the solar and lunar systems explains the efficacy of the ten days 
between Rosh Hashanah and Yom Kippur, known as the "Ten Days of 
Repentance." These ten days are the gap between the solar and lunar 
years, but in more than pure mathematical terms. Have we ever 
stopped to consider why it is that increased acts of kindness and more 
stringent observance during these ten days are effective in tipping the 
balance for the year that has just ended? If, in fact, Rosh Hashanah 
marks the beginning of a new year, would it not make far more sense 
to attempt to influence the balance sheet before the year's books are 
closed? How can acts performed on or after Rosh Hashanah impact the 
previous year? The Vilna Gaon explains that these ten days are, in fact, 
the last ten days of the previous solar year. The lunar year ends ten 
days earlier, and is marked by Rosh Hashanah, but the next ten days 
are a sort of calendric ex territoria; they are the point at which two 
systems overlap, and are therefore most efficacious for stock-taking, 
reevaluation, repentance -"reset." 
Similarly, the Chatam Sofer (in his commentary on Vayikra 25:9) 
records an insight he learned from his teacher, Rabbi Pinchas 
Horowitz, that involves this ten-day overlap: Due to the discrepancy 
between the lunar and solar years, the Jubilee year begins on Yom 
Kippur - ten days after Rosh Hashanah. The New Year is, indeed, 

celebrated on Rosh Hashanah, but the fiftieth year of the cycle, 
dictated by the agricultural calendar and thus by the sun, does not 
begin until ten days later, bringing us to Yom Kippur. 
While we may wonder at the mathematical symmetry with which our 
calendar reconciles two systems and creates a unified Jewish calendar, 
we must not overlook the deeper philosophical message: The 
reconciliation of the lunar and solar cycles, which represent the 
Children of Israel and God, respectively, is imbedded in the Jewish life 
cycle. On Yom Kippur, full reconciliation is achieved - both in the 
mathematical sense and in the spiritual sense. On this day, we accept 
the Torah - the second Tablets, given to us despite our sins. On this 
day, in the Jubilee Year, we return the land to its proper owner. On this 
day, as our lunar months once again align with our solar years, we 
reconcile the sun with the moon, symbolic of the People of Israel 
redoubling their efforts towards reconciliation with God. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/05/audio-and-essays-
parashat-bhar.html 
This article can also be read at: http://www.aish.com/tp/i/moha/379634191.html 
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Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure donation at: 
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Torah Attitude 
Parashas Behar: Everyone Is More Worthy 
May 26, 2016 
Summary 
The Torah prohibits buyers and sellers from deceiving one another. The 
Torah prohibits hurting a fellow Jew verbally. We may not inquire 
regarding an item if we have no intention to purchase it. We may not send 
someone on a wild goose chase. We are prohibited from reminding both 
the “ba’al teshuva” and the convert of their past. If someone is afflicted 
with pain and suffering, we should not say that the pain is a punishment 
for his misconduct. Verbal abuse cannot be reversed. Verbal abuse 
dishonours G-d. The prophet Eliyahu disguised himself as an ugly stranger 
to test a rabbi. In the world to come we find that the ones who were 
“seated up front” in this world may be “seated at the back” there, and vice 
versa. The Alshich and the Ramban in his letter to his son teach proper 
conduct. The Torah attitude is that we should look at every person as being 
more worthy than us. 
Deceiving Buyers And Sellers 
In this week’s parasha, it says, (Vayikra 25:14) “When you make a sale to 
your fellow or make a purchase from the hand of your fellow, do not do 
injustice to one another.” A little further in the text it says, (Ibid 25:17) “A 
man shall not do injustice to his fellow, and you shall fear your G-d…” An 
obvious question arises from these two verses. Why is this prohibition of 
doing injustice repeated one verse after another? Rashi quotes the Talmud 
(Bava Metzia 58b) that explains that the first verse prohibits a seller to 
overcharge for his merchandise. Likewise, the buyer may not accept 
valuable merchandise for less than its value, if the seller is not aware of its 
real value. 
Verbal Damage – No Intention To Purchase 
The second verse instructs us not to upset a fellow Jew through our speech. 
The Talmud (ibid) mentions a number of examples. A person may not 
inquire about the price of merchandise that he has no intention to buy. For 
example, we may not inquire about the price charged by one merchant in 
order to get a lower price from another merchant, or to confirm that we 
paid a good price for something we already bought. Obviously, there is no 
problem to shop around and make inquiries to find out who sells a certain 
item at the best price. For in this instance there is a real possibility that one 
will purchase the item from any of the vendors. 
Wild Goose Chase 
The Talmud continues to explain that we may not give misleading advice 
to each other in jest, or for some other reason. This includes sending 
someone on a wild goose chase. 
Ba’al Teshuva And Converts 
Likewise, we may not remind someone of his past. This especially applies 
to a secular person who became a “ba’al teshuvah” or a convert. We have 
to be very careful not to refer to their lifestyle before undertaking their 
commitments to Judaism. In regards to the convert, the Torah wants us to 
be especially cautious and adds an extra prohibition, as it says: (Shemos 
22:20) “You shall not do injustice or oppress a convert …” 
Pain And Suffering 
Furthermore, says the Talmud, if someone is afflicted with pain and 
suffering, we should never suggest that the pain is a punishment for his 
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misconduct. The Sefer HaChinuch (para.338) explains that anything that 
would hurt or upset the feelings of others is included in this prohibition. 
The Sefer Yereim (para.51) takes it a step further and says that even to 
make someone uncomfortable by showing a disparaging or similar 
expression is included in this prohibition. 
Serious Offence 
We see here the high standards the Torah expects of us. No other judicial 
system would deal with any of these cases. The truth is that it goes even 
further. Not only does the Torah prohibit this conduct, but the Talmud 
(ibid) teaches that the prohibition of hurting someone else verbally is more 
serious than harming the person financially. The Talmud offers three 
comments in this connection: (1) in regards to the prohibition against 
verbal abuse the Torah says, “And you shall fear your G-d”. That in itself 
indicates the seriousness of the offence; (2) when you hurt someone 
verbally, you hurt the person, whereas when you hurt someone financially 
you are “only” hurting his assets; and (3) verbal abuse cannot be reversed. 
Once the damage is done, no apology or excuse can fully reverse the 
damage. On the other hand, in most cases financial damages can be 
reversed through compensation. 
Dishonouring G-d 
The Alshich gives an additional reason why the Torah concludes this 
prohibition with the words “and you shall fear your G-d”. He explains that 
we must be aware that if we hurt another person verbally, we are not only 
showing disrespect for that individual, we are also being disrespectful to 
G-d. For every Jew has a Divine spark. And when we address another 
person we actually address his Divine spark as well. 
The Rabbi And The Ugly Stranger 
The Talmud (Taanis 20) relates a story about a certain Rabbi who was 
returning home from his mentor. He was in high spirits after learning so 
much Torah. On the way, he met an extremely ugly person. Our sages 
explain that this was really the prophet Eliyahu in disguise who had come 
to test him. As they met, Eliyahu greeted him. However, in his elated 
mood, the Rabbi did not return the greeting. On the contrary, he said, “You 
ugly person. Are all the people in your town so ugly?” Eliyahu answered, 
“I don’t know, but why don’t you go to the craftsman that made me and 
tell him what an ugly vessel he produced.” Immediately, the Rabbi 
realized that he had sinned. He lowered himself from his donkey, and 
prostrated himself in front of the stranger. He begged him for forgiveness. 
Eliyahu said, “I will not forgive you until you go to the craftsman who 
made me and tell him what an ugly vessel he produced.” All the way to 
town, the Rabbi walked behind the stranger. As they arrived at the town, 
the townspeople came out to honour the Rabbi. Eliyahu asked, “Who are 
you honouring?” They answered, “The Rabbi who is travelling behind 
you.” He said, “If this is a Rabbi, may there not be many like him.” “What 
happened,” asked the townspeople, and Eliyahu related the events to them. 
The townspeople begged Eliyahu to forgive the Rabbi because he was 
such a great scholar. Eliyahu agreed to forgive him on condition that he 
would never repeat this kind of behaviour. After this experience the Rabbi 
felt he had to make a public statement to show his remorse. He gave a 
lecture where he spoke about how a person shall always be humble and 
soft like a reed, and not arrogant and hard like a cedar tree. 
The World To Come 
The Alshich elaborates on this subject and writes that a person should 
never feel superior to anyone. Only in the World to Come will we find out 
who is really great and who is not. As the Talmud (Pesachim 50a) says, 
“In the world to come, the ones who were seated up front in this world 
may be seated at the back, and vice versa.” The Alshich relates that a 
certain individual honoured everyone he met and always felt that others 
were more worthy than him. He explained his conduct in the following 
way: “If the other person is younger than me, he is likely to have fewer 
sins than I. If he is older than me, he is likely to have more merits than I. If 
he is a greater scholar, I must honour him for that. If I am a greater scholar 
than him, then my wrongdoings are more serious than his, for he was not 
aware of the pitfalls as I was.” 
Ramban’s Letter 
The Ramban, in his famous letter to his son, teaches him a similar way of 
conduct. He says, “If you meet an affluent person you must honour him for 
his virtues. If you are more affluent or smarter than him, you have to 
realize that your obligations are greater.” 
Exceedingly Humble 
This is what our sages teach, “Be exceedingly humble in front of every 
individual” (Pirkei Avos 4:4-12). Look for the positive in every person and 

consider him more worthy than you. With this kind of attitude, we will 
never hurt or do any injustice to each other. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Behar 
1. Forfeiting One’s Share in Eternity 
The Torah in the Portion of Behar discusses the laws pertaining to the 
observance of the Sabbatical year. After the Torah concludes discussing 
the laws, the verse states, “When you make a sale to your fellow….” 
The Midrash cites a verse from Proverbs, “ ‘The one who is 
overwhelmed with the desire for wealth has an evil eye. He does not 
know that diminishment will come upon him.’ This verse is referring to 
many individuals…One of these individuals is the one who engages in the 
sale of the produce of the Sabbatical year which is not permitted. The 
cause of his transgression was that he was overwhelmed with the desire 
for wealth. If he does not repent and make the correction for the wrong 
that he had done, ultimately it will cause a diminishment, which is the sale 
of his personal effects…There is another example of one who was 
overwhelmed by his desire for wealth was Ephron the Hittite. He was the 
one who had sold the cave of Machpelah to Avraham our Patriarch to be 
the burial location for Sarah, his wife. After Avraham had asked him the 
purchase price of the Machpelah, Ephron responded, ‘My lord, heed 
me! Land worth four hundred shekels; between me and you what 
is it?’ (Although he was asking Avraham for an enormous sum, he 
attempted to make it seem insignificant between the two of them.) When 
Avraham began to weigh out the silver before him, Ephron saw the 
enormous pile of wealth before him, he became overwhelmed and he 
expressed himself immediately, ‘Only the best of graves shall you have!’ 
G-d said, ‘Because you were so taken by the enormous amount of silver, I 
swear by your life that in the end you will have deficiency.’ What was 
the deficiency? Reb Yehudah bar Levy Bar Shalom said that until 
Ephron had taken the silver from Avraham, his name is written in the 
Torah it was in its full form (spelling- including the letter ‘vav’). 
However, after he had taken the payment that Avraham had given, his 
name is written in a deficient form, with the letter ‘vav’ deleted.” 
Rabbeinu Bachya explains in his commentary that the name Ephron in 
its deficient form (with the ‘vav’ deleted) has the same numerical 
value as “Aayin raa (evil eye).” Although Ephron had the opportunity to 
facilitate the purchase of a tzaddik, which would have given him a 
share in eternity, because of his overwhelming greed for wealth he 
forfeited his portion in the ultimate recording of eternity, which is the 
Torah itself. His name is thus recorded in a diminished form. 
The Midrash in the Portion of Vayeishev states, “When one performs 
a mitzvah one should do it with a joyous heart. Had Reuvain known 
that the Torah would attest to the fact to his true intent in placing his 
brother Yosef in the pit was so that he should ultimately return to rescue 
him, Reuvain would have carried Yosef on his shoulder and taken him to 
his father Yaakov. If Aaron would have known that the Torah would 
have recorded how he came out to greet his brother Moshe in the desert 
with a joyous heart, he would have gone out to greet him with musical 
accompaniment. Had Boaz known his roasting of the kernels for Ruth 
would be recorded, he would have brought her fattened cows. In the 
past if one performed a mitzvah with a joyous heart it was recorded by 
the prophets. However, today that there are no prophets, who records 
these deeds for posterity? It is Eliyahu and Moshiach who record it 
and G-d signs upon it….” When one performs a mitzvah with joy, his 
action become part of eternity. 
To be recorded in a positive context in the Torah has the ultimate 
value. Ephron is recorded in a context in which he facilitates the 
acquisition of a tzaddik. However, because he was overwhelmed when 
he saw the wealth, which was an expression of his greed, he caused his 
mention for eternity to be “Aayin raa (evil eye).” Although he did not 
appreciate the loss that is communicated by the Torah regarding his status; 
nevertheless, his diminishment is considered to be the ultimate loss. The 
Mishna in Ethics of Our Fathers states, “…Calculate the cost of a mitzvah 
against its reward…” If one focuses on the ultimate value of a mitzvah, 
regardless of its cost factor, its innateness is part of eternity, one will 
never hesitate to actualize the mitzvah. 
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2. Man’s Behavior, a Reflection of One’s Essence 
The Midrash cites a verse from Proverbs, “ ‘One who is overwhelmed 
and driven by the accumulation of wealth has an evil eye. He does not 
understand that ultimately it will bring about his diminishment.’ This verse 
is referring to many people throughout history.…To whom does the verse 
in Proverbs refer? It refers to those who profit from the produce of 
the Sabbatical year. They are only driven by their desire of wealth, 
regardless of its consequences.” The Gemara in Tractate Kiddushin 
states, “ See how negatively impactful are the gleanings of the 
Sabbatical year! If one is not sensitive to the law and engages 
commercially in the produce of the Sabbatical year he will ultimately 
need to sell his movable assets. (This individual believes that profiting 
from the produce of the Sabbatical year, although it is forbidden will 
increase his wealth. …If after needing to sell his movable assets the 
individual does not take heed to his financial reversal and continues to 
willfully engage in the produce of the Sabbatical year he will need to sell 
his fixed assets….If he still does not take heed and correct his ways he 
will need to sell himself as a slave even to a pagan master…” 
The Gemara asks, “Why initially does it state that if the individual is not 
‘sensitive’ to the law and transgresses and later it states that if he 
transgresses? Rav Huna explains, ‘When one initially transgresses a 
prohibition and repeats that behavior, it is permitted to him.’ Would 
you think it becomes permitted to him because he transgressed? It is 
definitely not permitted’ however he perceives it as if it were permitted to 
him. He thus behaves in a manner as if he is doing nothing wrong.” What 
is the meaning of this? 
Rabbeinu Yonah writes in the Gates of Repentance that when one sins for 
the first time in a particular area, his degree of culpability is not as great 
as one who repeats the sins in the same area of prohibition. This is 
because initially one was not aware of his vulnerability in that area and 
thus came upon sin without realizing his degree of susceptibility. 
However, once one transgresses and realizes that he has a vulnerability 
in this area, he must take the proper precautions to guarantee that he will 
not repeat his sin again. Thus, the repeated offender has greater culpability 
because he did not value the wrong sufficiently to address the areas of his 
weakness. It is evident that this individual was not sufficiently concerned. 
Rabbeinu Yonah states that it is similar to a dog who regurgitates and 
returns later to eat its vomit. He writes, “The Wrath of G-d will be upon 
the one who repeats his transgression…” 
If one fails in a particular area and understands that he did wrong, 
his conscience will prevent him from repeating the transgression. 
However, if he desires to once again to repeat and engage in the 
forbidden behavior, then he must suppress his conscience in order to 
allow him to transgress. He thus must perceive the action as something 
that is permitted so as he does not live with guilt. 
The Gemara in Tractate Berachos states, “If one sees a Torah sage 
sinning in the nighttime period, one should assume that perhaps he had 
repented by the morning. Not perhaps, but he had definitely repented 
by the morning.” Why must one assume that the Torah sage “definitely” 
repented? Evidently, the ordinary person does not necessarily repent after 
transgressing. The Gemara in Tractate Yomah tells us that a true Torah 
sage is one whose external behavior is consistent with his inner 
commitment to Torah. He is not merely a repository of Torah 
knowledge but rather the Torah sage is one who has fully internalized his 
Torah study and lives it every moment in all aspects of his life. Such an 
individual lives his life totally based on the truths of the Torah. The 
only reason he falters is because he had a temporary lapse of clarity 
due to his human frailty. However, because he is continuously engaged 
in Torah study, he will appreciate the wrong and repent immediately. In 
contrast, an ordinary person who has not integrate Torah into every 
aspect of his life will sense the wrong and be pained by it and thus does 
not repent immediately. 
Chazon Ishe z’tl writes in one of his letters that the greatest pain that he 
ever experienced was when he sinned. Although his sin may have been in 
a minute area that most individuals would not even consider it to be a 
transgression. For an individual with his level of clarity and sanctity, 
any failing is painful because he fully internalized and appreciated the 
wrong. For example, it is written about Chofetz Chaim z’tl that before 
Yom Kippur he would repent for the forty-five minutes of time throughout 
the year that he may not have engaged in the Torah to its fullest (bitul 
Torah). One should be taken aback by the mere fact that he kept a 
record of every moment of his year and how it was utilized and 
invested. In addition, one needs to appreciate what the Chofetz Chaim 

considered to be bitul Torah. It is only because of his level of sensitivity 
to holiness that he was able to understand and appreciate what was 
considered a spiritual failing. If the average person does not engage 
in Torah study for one hour a day, it will not seem as a grave issue. 
If that same individual misses an entire day of Torah study, it may also 
not seem as a major spiritual failing because he will relieve his 
conscience by minimizing the wrong and putting it in a permitted 
context. Thus, this the application of one doing something that is wrong 
and perceiving it as permitted. 
3. Discerning Between the Physical and Spiritual 
The Torah tells us that on the seventh year of the Sabbatical Cycle 
(Shmita), all agricultural activities must cease. Although one will not 
plant his field during the seventh year (only in the eighth year will he 
plan) and thus will not have the new crop available to him until the ninth 
year, the Torah tells us that one should not be concerned as it states, “You 
shall perform My Decrees, and observe My Ordinances and 
perform…The land will give its fruit and you will eat to be sated...” 
Rashi cites Chazal who explain, “There will be blessing in one’s 
innards.” Meaning, although one will only eat a miniscule amount of 
produce, he will be nourished and sated. The Mishna in Tractate 
Yomah tells us that during the reign of Shimon HaTzaddik, the High 
Priest, a special blessing existed within the showbread. If a Kohen would 
eat as little as the equivalent of a bean-sized portion of the showbread 
he would be satiated. Similarly, the produce of the sixth year that is eaten 
in the seventh year will contain a special blessing that will allow the 
individual who eats even a miniscule amount to be fully nourished and 
satiated. 
The Torah continues, “If you will say: What will we eat in the seventh 
year? -Behold! We will not sow and not gather in our crops! I will 
ordain My blessing for you in the sixth year and I will yield a crop 
sufficient for the three-year period.” Sforno explains, “If the Jewish 
people will not have faith in G-d and will question the fact that they will 
be satiated with a lesser amount of food, then G-d will command His 
blessing to come upon the physical to provide a yield that will be the 
equivalent of three years.” If the Jewish people will be lacking in their 
faith in G-d, not being certain that eating less will be the equivalent of 
having more, then G-d will provide a quantity that they will see that 
they will have enough food for the three-year period. If they have faith in 
G-d then the less will be the equivalent of more; however, if they do not 
have sufficient faith then G-d will give them quantitatively a three-year 
crop in the sixth year of the sabbatical Cycle. 
The Torah tells us that when Moshe returned to Egypt and presented 
himself to the Jewish people as the Redeemer, the verse states, “The 
people believed…” The Midrash states, “The moment they believed, 
the bondage ceased. “ Why was this so? Maharal of Prague z’tl in his 
work Gevuros Hashem explains that the concept of effect and dominance 
have relevance to the physical. Something that exists within the spiritual 
realm is not affected. The Jewish people, being slaves in a pagan 
environment for an extended period of time were fully influenced and 
effected by their pagan masters and the environment of Egypt. The 
spiritual erosion of the Jewish people was something that was not out 
of the ordinary because there is a concept within the physical realm of 
“cause and effect.” They were fully affected and thus became pagans. 
However, if regardless of the environment and negative influences one is 
unaffected, it is a demonstration of a characteristic of the spiritual realm, 
which is to remain unaffected. The moment the Jewish people declared 
their belief in Moshe as the Redeemer, meaning they believed in G-d 
as the Omnipotent Being, they ceased to be affected beings. They thus 
assumed a spiritual classification, which cannot be affected, thus 
causing the bondage to cease. A slave is totally dominated by his 
master in every aspect of his being. A person who lives his life as an 
affected being can be dominated. However, the Jewish people when they 
declared their belief in G-d and Moshe being His agent, they 
demonstrated that they are no longer affected beings. Thus, the bondage 
could no longer continue. 
The Gemara in Tractate Taanis states, “…Blessing only comes upon 
something that is concealed from the eye, not something that is measured, 
weighed, or counted.” Why is this so? Anything that is quantified either 
through measure, number, or weight is no longer subject to blessing. 
Maharal of Prague explains that the concept of a blessing is something 
of spiritual nature, which is within the realm of the unlimited and has no 
relevance to quantification. Thus, once one’s harvest is quantified, it is no 
longer be subject to blessing because it has assumes a physical status. 
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When one has faith in G-d and fully believes that having less will not 
deny him his material needs, although it is contrary to rational thought, 
one will merit that the less will be the equivalent of the more. It is 
because accepting G-d’s Word as fact is not within the realm of the 
physical and thus his belief causes him to assume a spiritual profile, which 
has no relevance to quantity. In contrast, if one needs physical 
assurances, because G-d’s Word is not sufficient for him to be confident 
that he will have enough, then G-d will provide His blessing in a manner 
that manifests itself in the physical. Therefore, the crop of the sixth year 
will be the equivalent of a three-year yield. 
4. All Ends in Holiness 
Ramchal writes in his work The Way of G-d that when G-d created the 
world, He created it should have an entity of “time.” Within the entity of 
time there are instances that are considered to be “holy (kodesh)” and 
other times to be “ordinary (chol).” Within the times that are kodesh 
there are various levels of holiness, with Shabbos being the most holy. 
Festivals, Chol HaMoed (intermediary days), and Rosh Chodesh (the 
beginning of the new month) all have their own particular levels of 
holiness. 
Ramchal writes, “The majority of the days of the year are ordinary 
(chol), because they possess no sanctity. The number of days that are 
holy are holy were designated to be so were decreed to have the degree 
that is necessary in order to maintain the balance of existence. The days 
of the year are cyclical and are composed of cycles of seven (sixth 
ordinary days and closing with the seventh day that is holy). Why is 
number seven the basis for the cycles? It is because G-d brought about 
all existence in seven days. Every aspect of existence is contained 
within the number seven. It is thus a complete measure because that 
unit of time was needed to bring about existence. More than seven was 
not necessary because His Divine Wisdom decreed it to be so. The 
number seven spans all existence and all time periods.” King David 
writes in Psalms, “For a thousand years in Your sight is but a day…” The 
Gemara explains that each of the seven days of Creation corresponds to a 
thousand years of existence. Just as G-d Created existence in six days 
and refrained from His creative activity on the seventh day, Shabbos, so 
too will physical existence extend for six thousand years (corresponding to 
each day of Creation) and in the seventh thousandth year the world will 
remain fallow (non-existent state). It will only be in the eighth thousandth 
year that G-d will recreate existence in its perfect state. 
Ramchal continues, “Whatever the cycle may be, it always ends with a 
period of sanctity - the week ends with the Shabbos (which is innately 
holy) and the cycle of six years ends with the Shmita year (Sabbatical 
year which is holy). Since these cycles end with a period of holiness 
every aspect of the cycle is affected and impacted by it since it is 
attached and related to the holiness of the conclusion. For example, the 
Shabbos elevates the entire week since it is the conclusion of the cycle. 
As a result of this, all existence ultimately ends with holiness. This is 
the great gift that was given to the Jewish people, because G-d wants 
them to be a holy people. He did not give this to the nations of the world 
who have no relevance to holiness.” What is the basis for holiness? 
Mt. Sinai assumed a holy status only when the Divine Presence 
descended upon it. After the Divine Presence ascended, it reverted back 
to its ordinary status. Holiness comes upon something, only if G-d 
associates Himself with it. The Jewish people are holy only because G-d 
chose to take them as His people. Thus, there is a bond between G-d 
and His people. The land of Israel is the holy land because it is His 
location. The Gemara in Tractate Kesubos states, “One who lives 
outside of the Land of Israel, it is as if he has no G-d.” Maharsha in his 
commentary (based upon Ramban) explains that the world was divided 
among the seventy root nations of the world. Each location has relevance 
to that particular nation. Every nation was given an archangel to oversee 
its existence and function. All sustenance that comes from G-d to every 
nation is transmitted through the archangel of each nation. The Land of 
Israel has no archangel associated with it, because G-d Himself 
directly oversees all of its needs. Thus, all the sustenance and influences 
relating to the Land of Israel emanate directly from G-d without an 
intermediary. This is the basis for the holy status of the Land of Israel. 
Similarly, Shabbos is holy because of G-d’s relevance to it. So too is 
the seventh thousandth year of existence (the time the world will be 
fallow) holy because of its equivalence to Shabbos. 
The ultimate purpose of existence is to acknowledge and understand that 
G-d is the Creator and the One Who has dominion over all. Since 
every day of the week is attached to the Shabbos, each day although it 

may be ordinary in its own right has relevance to holiness and the 
acknowledgement of G-d as the Creator. There is a positive 
commandment to remember the Shabbos and sanctify it. Every day we 
recite a Psalm related to that day of the week. On Sunday we say, “It is 
the first day of the Shabbos..” Monday is the “second day of the 
Shabbos..” etc. By counting towards the Shabbos we acknowledge the 
objective of the week which is the Shabbos. By relating each day of the 
week to the Shabbos one fulfills the positive commandment of 
remembering the Shabbos and sanctifying it. The Gemara in Tractate 
Beitza tells us that Shammei the elder would go to the market on the first 
day of the week and purchase a quality steer for the Shabbos. Every 
subsequent day he would go out again to seek out another steer that 
may be of a greater quality for the Shabbos. His perspective of every day 
was to acknowledge the special status of Shabbos. The produce of Shmita, 
the seventh year, is holy because it is the yield of the land that is holy. 
However, this level of holiness only manifests itself in the seventh year 
which is the commemoration of G-d being the Creator of existence. 
5. The Eternity of the Thanks Offering (from Emor) 
The Torah states, “…When you bring the Thanks Offering (Korban 
Todah)…” The Torah tells us that when one survives an extraordinary 
event one must bring a thanks offering to acknowledge that it was 
only because of G-d’s Kindness that he was able to survive. The Mishna 
tell us that if one returns safely after traversing a desert or from sailing 
the high seas, or is released from prison, or recovers from a serious 
illness, one must give a Thanks Offering in order to express one’s 
recognition that it was only due to G-d’s Will that he is alive. 
The Thanks Offering is a meal offering that is comprised of forty loaves 
of bread, ten of them were leavened. All other meal offerings in order 
to be valid needed to be unleavened. If so, why does the Thanks 
Offering contain loaves of bread that are leavened (chametz)? Sforno 
explains that if one had no degree of sin he would not have any 
spiritual claim against him. If he were exposed to danger he would not 
die because he has no degree of culpability. When one is in a 
dangerous situation, his spiritual record his examined. If he is culpable 
then he will die. Therefore if one survives a dangerous situation he must 
bring a Thanks Offering to G-d that he was saved despite the fact that he 
was culpable from sin. Since chometz represents sin, it is appropriate 
that a portion of the Thanks Offering is leavened, although it is a meal 
offering. 
The Midrash states, “…At the end of time all sacrifices will cease to be, 
except for the Thanks Offering, which will remain in effect forever. All 
thanks will come to an end but giving of thanks to G-d will not come to 
an end.” Why is this so? Maharal of Prague explains by citing the 
Gemara tells us that this world is similar to the nighttime period and the 
world to come is similar to the daytime period. During the night 
everything is distorted and it is difficult to see clearly. Ramchal writes in 
the Path of the Righteous that at night one may see something to be a tree 
but as he approaches it he sees that it is in fact a person. Despite the 
distortion of the physical world, one is able to gain clarity and see things 
as they truly are through the study of Torah. Darkness in the physical 
world stems from the evil inclination and the evil inclination is 
incapacitated through the Torah, which is the illuminator. As it states, 
“Neir mitzvah v’Torah orh (mitzvos are the fuel and Torah is the 
light).” At the end of time, evil will be vanquished from the world. 
There will no longer be an evil inclination. Therefore, darkness and 
confusion will be replaced by light and clarity. Therefore, Maharal 
explains that at that time it will become clear to mankind how much one 
must give thanks to G-d. One will no longer have a sense of 
entitlement because there will be nothing obscuring G-d’s involvement in 
his life. This is the reason the Thanks Offering will never cease. 
Maharal of Prague in his commentary on the Megillah of Esther cites 
Chazal who state that Yom Kippur (the Day of Atonement) can also be 
interpreted as K’ Purim (a day that has a semblance of Purim). Seemingly, 
one would think that these two days are the antithesis of one another. 
Yom Kippur is the most solemn day of the year, during which one fasts 
and is in a state of deprivation in order to achieve atonement and 
rehabilitate one’s spirituality. In contrast, Purim is a day of rejoicing, 
and feasting. How could these two days have any degree of similarity? 
Maharal explains that Yom Kippur is a day in which one is fully focused 
on repentance and atonement. Because one is removed from all the 
physical amenities that are normally required, one is able to achieve a 
level of clarity to understand and appreciate G-d and thus come to a state 
of remorse and to a commitment to do His Will in the future. 
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On Purim, the Jewish people also came to a level of exceptional clarity 
regarding their relationship with G-d. On Purim, after realizing that G-d 
has saved them at the last moment from imminent annihilation, they 
reaffirmed their acceptance of the Torah out of love for G-d. They 
understood that G-d’s intervention at that last moment was a 
demonstration of His unlimited love for them. This is the commonality 
between Yom Kippur and Purim. On both occasions, the Jewish 
people are able to achieve a unique level of clarity regarding G-d and 
His Kindness. Similarly, at the end of time the Thanks Offering will not 
cease because mankind will have a special level of clarity. 
The Gemara in Tractate Sukkah tells us that at the end of time G-d will 
destroy the evil inclination. At this time, the devoutly righteous 
(tzaddikim) will cry and the evil ones (reshaim) will cry. The evil will 
cry when G-d will show them how minute their evil inclination truly was. 
They will see that their inclination was no more than a hairbreadth. 
They will cry and say, “How was it possible that such an insignificant 
power control our lives and we were not able to conquer it!” In 
contrast, the devoutly righteous will cry because at the end of time G-d 
will show them the enormity of their evil inclination, which is the 
equivalent of a large mountain. They will all be overwhelmed with tears 
saying, “How were we able to conquer such a mountain?” One would 
think that the devoutly righteous should rejoice that they were able to 
defeat the evil inclination. Maharsha explains that the tzaddik may have 
believed that it was through his good deeds and spiritual advancement 
that he defeated the evil inclination; however, at the end of time it will 
be revealed to him that it was only through Divine Assistance that he 
was able to do so. The tzaddik will cry because he had not seen the truth 
before it was revealed to him. 
 

Rabbi Shlomo Katz 

HaMaayan 
Walk, Don't Run  
Volume 30, No. 32 20 Iyar 5776 May 28, 2016 
Daf Yomi (Bavli): Kiddushin 78 
On this day, the 20th of Iyar, in the second year after the Exodus, Bnei 
Yisrael journeyed away from Har Sinai. Midrash Yelamdenu criticizes 
Bnei Yisrael, saying that they left Har Sinai “like a child fleeing from 
school.” How are we to understand this? Doesn’t the Torah (Bemidbar 
10:11) say that Hashem commanded Bnei Yisrael to travel? Indeed, at 
that point, before the sin of the Spies, they were destined to enter Eretz 
Yisrael almost immediately, which itself would have given them a 
great spiritual “lift”! 
R’ Nosson Zvi Finkel z”l (1849-1927; the Alter of Slobodka) explains 
that Hashem judges not only our actions, but the attitudes that 
accompany those actions. Our Sages’ criticism of Bnei Yisrael is not 
for the act of traveling, but for the feelings with which they traveled. 
Though they left Har Sinai for the noblest of reasons–to travel to Eretz 
Yisrael–they still should have felt some regret over leaving Har Sinai. 
Apparently they did not; in some measure, however small, they were 
glad to leave the place where they had learned so much Torah. (Ohr 
Ha’ztafun Part I, p.203) 
R’ Yaakov Yisrael Baifus shlita add: Bnei Yisrael’s experience is 
relevant to each of us. Granted, there are times when one must stop 
learning Torah to attend to other matters. However, the midrash is 
teaching, when one must close his sefarim / Torah books, it should be 
done with regret, not like a child happily fleeing from school. (Lekach 
Tov p. 94) 
“Speak to Bnei Yisrael and say to them, ‘When you come into the 
land that I give you, the land shall observe a Shabbat rest for 
Hashem.” (25:2) 
Rashi z”l writes: This means a rest in honor of Hashem in the same 
sense as these words are used in the case of the weekly Shabbat (Shmot 
20:10) where “Shabbat La’Hashem” cannot mean “a day for G-d to 
rest.” 
R’ Eliezer Lipman Lichtenstein z”l (1848-1896; Nowy Dwor, Poland) 
explains: On Shabbat, we are commanded to rest, and to cause our 
animals and belongings to rest as well. If such a thing were possible, 
we also would cause our land to rest and our crops not to grow on 
Shabbat. However, Hashem imposed laws of nature on the world. 
Therefore, our crops do continue growing on Shabbat. In exchange, we 
let our land rest for His honor every seventh year–one seventh of the 
time, as if it had rested one day each week. (Shem Olam) 

“You shall perform My chukim / decrees, and observe My mishpatim 
/ ordinances and perform them; then you shall dwell securely on the 
Land.” (25:18) 
Chukim are laws whose reasons we do not know; for example, kashrut 
or shatnez. Mishpatim are laws that we would perform even if the 
Torah had not commanded them, because they are logical; for example, 
honoring parents, not stealing and not murdering. Why, regarding 
chukim, does the Torah promise that we will dwell securely in our 
Land if we “perform” them, whereas regarding, mishpatim, the Torah 
expects us to “observe” and “perform” them? 
R’ Chaim Abulafia z”l (1669-1744; Eretz Yisrael and Izmir, Turkey) 
explains: Our Sages say that a person should not say, “I don’t like the 
taste of meat and milk together” or “I don’t enjoy wearing wool and 
linen together.” Rather, he should say, “I am sure I would like it very 
much, but what can I do? The Torah forbade it!” Rambam z”l writes, 
however, that this attitude is appropriate only regarding chukim. After 
all, if not for the Torah’s command, there would be no logical reason 
not to eat meat and milk together and not to wear wool and linen 
together. In contrast, if a person would say, “I am sure I would like 
committing murder or stealing, but what can I do? The Torah forbade 
it!” it would be morally reprehensible. This, continues R’ Abulafia, 
answers our question. Regarding chukim, it is sufficient to perform 
them. It is not necessary to “observe” the mitzvah in the sense of 
agreeing with it. Not so regarding mishpatim; one must not only 
“perform” them, he must “observe” them in his thoughts as well. (Etz 
Ha’chaim) 
R’ Uri Sherki shlita (rabbi and educator in Yerushalayim) observes: 
When Rambam writes that it would be morally wrong to say, “I would 
like to steal, but what can I do? The Torah forbade it!” he is not 
referring merely to the act of stealing. The moral imperative not to 
steal also dictates the attitude one has toward another’s property. 
Therefore, one should not even think, “Of course I will not steal, 
because that is morally wrong. However, I still desire the other 
person’s property and I would take it if not for the fact that the Torah 
forbade it.” A moral person does not even desire another’s property. 
(Be’ur Al Shemoneh Perakim p.194) 
“If you will say, ‘What will we eat in the seventh year?’” (25:20) 
R’ Yisrael Isserlin z”l (author of Terumat Ha’deshen; died 1460) asks: 
Why would people worry about what they will eat in the seventh (i.e., 
the shemittah) year? In the seventh year they will eat the produce of 
the sixth year. If they have anything to worry about at all, it should be 
the eighth year! 
He answers: It is human nature for people to hoard their belongings for 
the future. Thus, when they realize that there will be no harvest in the 
seventh year, they will hoard the produce of the sixth year to eat in the 
eighth year. Then they will worry, “What will we eat in the seventh 
year?” (Beur Mahari) 
“The word of Hashem came to me, saying: ‘Behold! Chanamel, son 
of Shallum your uncle, is coming to you to say, “Buy for yourself my 
field that is in Anatot, for the right of redemption is yours”.’” (From 
the haftarah – Yirmiyah 32:6-7) 
In the continuation of the haftarah, after fulfilling Hashem’s command 
and buying the field, Yirmiyah asks Hashem the meaning of His 
command. To paraphrase: The Babylonians are besieging 
Yerushalayim and will soon destroy the Temple, and You want me to 
invest in real estate? Hashem responds (verse 27), and with this the 
haftarah ends, “Behold! I am Hashem, the Elokim of all flesh; is 
anything hidden from Me?” 
What was the purpose of Hashem’s command that Yirmiyah buy his 
cousin’s land, and why didn’t Hashem answer Yirmiyah’s question? R’ 
Nosson Friedland z”l (1808-1883; one of the earliest European rabbis 
to speak and write extensively about the idea of mass resettlement of 
Eretz Yisrael) explains: 
On the eve of the destruction of the Temple, Hashem was revealing to 
Yirmiyah one of the ways by which the Final Redemption may take 
place. Specifically, if Hashem will see that the Jewish People 
demonstrate their love for Eretz Yisrael by buying property to build 
homes and farms, He will hasten the Redemption. In that event, 
mashiach will arrive as a powerful king (see Daniel 7:13). Otherwise, 
he will arrive as a “poor man riding on a donkey” (Zechariah 9:9). 
Why didn’t Hashem answer Yirmiyah’s question? Because the Jewish 
People have free will to determine whether or not to bring this 
prophecy to fruition, i.e., whether to rebuild the Land. If Hashem had 
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spelled it out for Yirmiyah, that would have made the outcome a given, 
thus depriving us of our free will. (Kos Yeshuah U’nechamah p.61) 
Letters from Our Sages 
This letter was written by R’ David ben Shlomo ibn Zimra z”l 
(“Radvaz”; 1479-1573), Chief Rabbi of Egypt and a prolific author. 
You asked me to tell you my opinion whether the dead that Hashem 
will resurrect [at “Techiyat Ha’meitim”] will die again, because you 
have seen different opinions about this. 
Answer: We learn in Perek Chelek (Sanhedrin 92a), “The tzaddikim 
that Hashem is destined to resurrect will not return to dust, as it is 
written (Yeshayah 4:3), “Of every remnant that will be in Zion and 
every remaining one in Yerushalayim, ‘Holy’ will be said of him, 
everyone who is inscribed for life in Yerushalayim.” [Says the 
Gemara:] “Just as the Holy One exists forever, so they will exist 
forever.” Lest you ask: what will be during those years when the world 
is being renewed, as it is written (Yeshayah 2:17), “Hashem will be 
exalted all alone on that day”? [The question refers to our Sages’ 
teaching that, during the seventh millennium, the physical world as we 
know it won’t exist. The Gemara answers:] Hashem will give them 
wings and they will hover over the waters . . . Lest you say that this 
will cause the tzaddikim pain, it already is written (Yeshayah 40:31), 
“Those whose hope is in Hashem will have renewed strength. They 
will grow a wing like eagles, they will run and not grow tired, they will 
walk and not grow weary.” . . . [Radvaz continues:] It is apparent from 
the Gemara’s statement that the tzaddikim that Hashem is destined to 
resurrect will not die. Rather, they will live long lives, they will have 
both body and soul, and they will use their physical senses to serve 
their Creator. During the seventh millennium, their bodies and flesh 
will be purified like that of Eliyahu and Chanoch [both of whom went 
up to Heaven alive], or close to that level, so that they can “float” 
without becoming tired, and they will bask in the light of the 
Shechinah without food or drink, as did Moshe and Eliyahu [see Shmot 
23:18 and Melachim I 19:8, respectively]. Our Sages called this 
“having wings” to help us understand, for there is no physical activity 
that appears to require as little effort as a bird flying. This is the 
pinnacle of all the levels attained by tzaddikim and those who serve 
Hashem, the goodness hidden away for them, that which no eye has 
seen except His, may His Name be Blessed; thus He will do for those 
who wait for Him. (She’eilot U’teshuvot Radvaz II No. 839, quoted in 
Eretz Yisrael B’safrut Ha’teshuvot p.240) 
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Rabbi Dov Kramer 

Taking A Closer Look 
“When you enter the land that I (G-d) am giving you, and the land 
shall rest a Shabbos for G-d. Six years you shall seed your field and six 
years you shall prune your vine, and you shall gather its produce. And 
in the seventh year, a sabbatical of rest shall be for the land” (Vayikra 
25:2-4). Chasam Sofer (Chidushay Chasam Sofer) asks why the Torah 
mentions the Sabbatical Year (25:2, “and the land shall rest”) before 
the six years of working the land (25:3). After all, the cycle doesn’t 
start with Sh’mita (the Sabbatical Year) followed by 6 years of work, 
but by working the land for six years followed by Sh’mita (as 
evidenced by Sh’mita being called “the seventh year,” as well as by the 
49th year being Sh’mita and the 50th being Yovel), mirroring the six 
days of creation/work followed by the day of rest, Shabbos. Why is the 
land resting mentioned before the six years of work if the work is done 
before the land rests? 
Chasam Sofer suggests several answers. First (or at least quoted first in 
the Sefer) he says that once the nation entered the Promised Land, the 
land no longer produced things naturally. Rather than the produce 
growing based strictly on the laws of nature G-d set up and constantly 
maintains, once G-d’s treasured nation was there, the land’s production 
was the result of a direct spiritual pipeline from Above, similar to the 
physical manifestation of the Mun in the desert and the complete 
loaves of bread that, in the future, the land will produce (see Shabbos 
30b). Therefore, the land did rest, from the physical “work” it had been 
doing before the nation entered the land, right away, even before the 
nation performed any manual labor for those first six years. (This was 
followed by an even higher level of rest, a “Shabbos Shabbason,” 
when the nation didn’t work the land at all during the seventh year). 

Later (in the Sefer), Chasam Sofer suggests that rather than 5:2 
referring to the land resting every seventh year, it refers to “the people 
who live on the land” resting every seventh day. If they rest every 
Shabbos, they will merit being successful during the six years that they 
work the land. 
Another suggestion he makes (quoted in the 2 volume “Likutim”) is 
based on the land doing two types of “work,” growing food for us to 
eat and “accepting those who sleep in the dirt,” as we bury the dead in 
the ground. He says that in the future, when there is no more death (so 
the second type of “work” will no longer be done), the ground will still 
produce food, thereby leaving only one type of work for the land to do. 
Since the laws of Sh’mita were said at Sinai, and after we accepted the 
Torah “the angel of death had no authority over us” (Avodah Zara 5a), 
at that point in time there would have been no death, and therefore no 
need for burial. Rather, “the land will rest” from this type of work. The 
only work that applied would have been the six years of producing 
food, after which (during the seventh year) the land will rest from this 
type of work as well. 
This suggestion is based on the assumption that when the verse says 
this was commanded “on Mt. Sinai” (25:1) it means during the first set 
of 40 days, before the sin of the golden calf (which brought death 
back). However, Ramban (25:1) says explicitly that it was taught 
during Moshe’s last 40-day stay atop Mt. Sinai, which was after the 
angel of death could once again create the need for burial. 
Nevertheless, Chizkuni (25:3) says that this section was taught before 
its parallel in Parashas Mishpatim (Sh’mos 23:10-11), making it 
possible that it was in fact taught to Moshe before the sin of the golden 
calf. [This ends my quoting of Chasam Sofer’s thoughts, and mine 
about them.] 
Another possibility is based on Midrash HaGadol (at the end of the 
introduction to Parashas B’har) expounding upon the M’chilta (Yisro 
2) regarding the importance of keeping Sh’mita in order to keep the 
land; “The Holy One, blessed is He, said to Moshe, ‘go and say to 
Israel that I only brought them into the Land of Israel on the condition 
that they accept upon themselves the mitzvah of the seventh [year].’ 
How do we know this? From the way the verses read regarding 
[Sh’mita], “and G-d spoke to Moshe at Mt. Sinai, speak to the Children 
of Israel, when they enter the land, and the land shall rest a Shabbos for 
G-d.” It is the juxtaposition of keeping Sh’mita and entering the land 
that teaches us that if not for our fulfilling the mitzvah of Sh’mita we 
wouldn’t have been given the Promised Land, a message that could 
have been lost if the six years of working the land was mentioned 
before the refraining from work in the seventh. 
Similarly, Moshav Z’kaynim says that if we don’t keep Sh’mita (in 
previous cycles), we will not be given the opportunity to “work the 
land” in upcoming cycles. This can be a result of becoming poor as a 
punishment for not keeping Sh’mita, thereby being forced to sell the 
land, or because we were exiled from the land for not keeping Sh’mita 
(see Midrash Tanchuma, B’har 1/2) or having to alternate years of 
working the land to let it replenish itself (see Ramban on 25:3), thereby 
working the land fewer than six out of every seven years. Either way, 
the ability to be able to “work the land for six years” is contingent 
upon “letting the land rest in the seventh year,” and since doing the 
former is contingent on doing the latter, the cause was placed before 
the consequence. 
Malbim says that just as we are required to have our animals rest on 
Shabbos (see Sh’mos 20:10), the land is supposed to “rest” on Shabbos 
too. Although we aren’t allowed to work the land on Shabbos anyway 
(or have others do it for us), because of the work done for six days 
(including watering it and fertilizing it), the land still “works” (things 
grow) on Shabbos. In order to compensate for this, we give the land a 
whole year off every seven years, thereby letting it rest the same 
number of days over a seven year period that it would have had it been 
able to rest one day every week. It can therefore be suggested that the 
introductory “and the land shall rest a Shabbos for G-d” is not referring 
to the seventh year, but the seventh day of the week; since the land 
should rest every Shabbos day (5:2), but can’t, “you shall work the 
land for six years” (5:3) and refrain from working it the entire seventh 
year (5:4) instead. 
[It should be noted, though, that working the land for six years and 
resting during the seventh being commanded before working for six 
days and resting on the seventh (Sh’mos 23:10-12) sort of undermines 
Malbim’s approach. However, if the Sh’mita commandment in Vayikra 
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came before the one in Sh’mos (as Chizkuni says), it was already 
established that the seventh year is compensation for all the lost 
seventh days. Besides, it makes more sense thematically to put 
Shabbos (23:12) next to the holidays (23:14-17) and Sh’mita (23:10-
11), when the poor can eat whatever the land produces (23:11) next to 
treating those less fortunate properly (23:6 and 23:9).] 
Even though the commandment to rest on the seventh day (Sh’mos 
20:8-11) also starts by telling us to keep Shabbos before mentioning 
the “six days of work” despite the six work days preceding the seventh 
day, the commandment can’t start by saying “you shall work for six 
days” if the whole point is resting on the seventh. (As opposed to 
Sh’mita, where there is already an introductory “when you enter the 
land,” so the “and you shall work the land for six years” can be part of 
the introduction rather than the beginning of the commandment.) And 
Shabbos had already been commanded (at Marah and regarding the 
Mun), so it was already a known entity. [The same can be said if the 
Sh'mita in Mishpatim was taught before this one.] Nevertheless, it can 
be suggested that just as we are supposed to keep Shabbos in mind the 
entire week, we should keep Sh’mita in mind the entire six years, as 
not working the land in the seventh year acknowledges that it is really 
G-d’s land, not ours (see Vayikra 25:23), something we should keep in 
mind while working it those six years. And this might be enough of a 
reason to mention the land resting during the seventh year before 
mentioning the six years of work that precede it. I will take it a step 
further though, and suggest that as important as it is to keep this in 
mind every year (not just in the seventh), it is that much more 
important to communicate this before the land was first given to us. 
“When you enter the land that I (G-d) am giving you,” don’t work the 
land those first six years thinking that it really belongs to you, whereby 
having to refrain from working it during the seventh year is perceived 
as something being taken away from you. Rather, know from the outset 
that “the land shall rest a Shabbos for G-d” in a few years, because it is 
really His land, something to keep in mind even during the “six years 
[that] you shall work the land.” 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Keeping Focused On Our Mission 
Jews are expected to avoid enslaving themselves at all costs. In Parshas 
Behar numerous halachos are taught concerning this principle.If a 
Jew’s livelihood dwindles to the point that he sells himself into 
slavery, his relative is expected to redeem him (Vayikra 25:48). If the 
relative fails to do so, it is every Jew’s obligation to make sure that the 
master does not abuse his slave (ibid. 53). In addition, a Jew’s term of 
servitude cannot go beyond the 49-year term known as “Yovel” (ibid. 
54). 
Afterwards, Hashem declares: “Because the Children of Yisrael are to 
Me as slaves; they are My slaves, whom I took out of the Land of 
Egypt” (ibid. 55). Why does Hashem have to state twice that the Jews 
are His slaves? 
The Sages (Kidushin 22b) explain that the verse stresses that we must 
be Hashem’s slaves alone, and not slaves of other slaves. One might 
think: “What is wrong with selling myself as a slave on condition that 
whenever there is a mitzvah I have the right to do it? If the master 
agrees to buy me on such terms, what’s wrong?” 
To this Hashem replies that we must be His servants exclusively. No 
other yoke must be upon us. A Jew’s energy and resources must be 
devoted only to Hashem. Moreover, a Jew’s mind must be free to focus 
solely on Hashem, unencumbered by any other servitude. 
Rabbeinu Yonah states (Shaarei Teshuva 2: 21) that we should 
envision ourselves as if we have been sent to this world on a mission to 
do Hashem’s will. When we come to the Next World, we will have to 
testify that we were faithful to our mission. As we go about investing 
efforts in the various aspects of our lives, we must make sure that our 
energy is going toward advancing our true purpose in life; our sole 
mission. 
If we cultivate other interests, devoting our time and resources to 
different matters until avodas Hashem becomes secondary, how 
embarrassing it will be to testify on our day of judgment! 
There is a problem, though: Each of us bears in some way the yoke of 
earning a living. This means dealing with pressure. When a person is 
under pressure, this might cause him to put in too much effort into his 
livelihood. His focus is now turned away from avodas Hashem. 

The sages give us a practical solution. In Pirkei Avos (3), it states that 
one who accepts upon himself the yoke of Torah is freed from the yoke 
of livelihood. The Chofetz Chaim (Shemiras Halashon, Shaar HaTorah 
3) says that “accepting the yoke of Torah” means that after consulting 
one’s Rav to determine how much of his day must go toward Torah 
study — that amount of time each day must be inviolate. Although he 
may devote a few hours each day towards his livelihood, this must 
never be at the expense of his fixed times for learning. 
Consider a Jew on his way to the beis medrash to start his morning 
learning seder, when he is suddenly offered a lucrative business deal, 
or is informed about a problem that will cost him dearly if not 
addressed immediately. Accepting the yoke of Torah means that he 
must not forego his morning seder. He may reason that today, he will 
be full of worry or misgivings about the deal he passed up — how 
much will he learn anyway? The sages urge him: Do not give in! Hold 
on to your fixed times for Torah study as if your spiritual life depends 
on it. When a Jew does this, promise the Sages, Hashem will help ease 
his financial burden, enabling him to put his mind fully into his 
learning. 
How does this work? The Sefas Emess explains, when Hashem 
declares: “You are My slaves,” this means He does not want us to have 
any other yoke upon us. If we show Hashem that we truly want His 
yoke, and want to be His slaves alone, Hashem will certainly help us. 
Rav Yosef Shalom Elyashiv was known for his rigid adherence to his 
learning sedarim. Many times people tried to enlist his participation in 
matters of great importance to the Torah-observant public, but he kept 
his personal involvement to a minimum, so as not to take away from 
his learning seder. 
One notable exception was when Rav Shach founded Degel HaTorah, 
holding two major rallies, one in Jerusalem and the other at the Yad 
Eliyahu Stadium in Tel Aviv. Due to the political situation prevailing 
then in Israel, the founding of Degel HaTorah was viewed in the 
international news media as an event of historic importance. When Rav 
Shach insisted that Rav Elyashiv attend, he agreed. 
Indeed, Rav Elyashiv’s attendance made a tremendous impact, as his 
willingness to give of his time for such an event was the greatest 
demonstration of how important it was. 
When the event came to a close, many people approached Rav 
Elyashiv to thank him for his participation and describe the effect his 
attendance made on the public. Rav Elyashiv’s main concern was to 
get home as soon as possible. 
“I’m missing 2 and a half hours of learning,” he told one of his 
grandchildren. This grandchild relates that soon after Rav Elyashiv 
arrived at home in the middle of the night, he made up his lost 2 and a 
half hours of learning — even though this meant losing more than half 
of his usual night’s sleep. 
May we be zoche to accept the yoke of Torah! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Behar: Financial Security 
The Torah in Parashat Behar presents one of the more surprising 
Misvot governing interpersonal relations, namely, the prohibition 
against charging interest (25:36). When a person needs a loan, we are 
to lend him money for free, without charging any interest. 
Several questions arise concerning this prohibition. First and foremost, 
what’s wrong with charging interest? One who lends money is unable 
to use that money in the interim; it is no different than lending a car, 
which the owner is then unable to use until it is returned. Why, then, 
does the Torah allow leasing out one’s car for money, but not lending 
money on interest? Secondly, although the Torah here in Parashat 
Behar addresses specifically the case of an impoverished person in 
need of loan, our Sages derived from other sources that the prohibition 
applies even to wealthy people who need a loan to expand their 
enterprises. Why does the Torah forbid charging interest to a wealthy 
person, who would have no problem at all paying the interest? Another 
seemingly strange Halacha regarding interest is that the prohibition 
applies even if the borrower agrees to the arrangement. A person may 
not lend money on interest even if the borrower insists that he would 
be happy to pay whatever percentage the lender demands. In fact, the 
borrower himself is forbidden to pay interest. Why? 
The Keli Yakar (Rav Shlomo Efrayim Luntshitz, 1540-1619) explains 
that the prohibition against interest has nothing to do with our concern 
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for the borrower’s financial wellbeing. If it did, then it would not apply 
in cases of a wealthy borrower or if the borrower agrees to pay interest. 
Rather, the Keli Yakar writes, a person who lends on interest is at risk 
of losing his faith in G-d as the One who exerts full control over our 
livelihood. In any profession or business, success is never guaranteed. 
A person can lose his job or clients, a competitor can get in the way, 
the product or service can become obsolete, or other things can go 
wrong. When a person lends on interest, however, he feels secure in 
his profits. He has the borrower caught in his web, and even if the 
borrower is unable to pay, the lender can keep the collateral. And so 
making a living through money lending, the Keli Yakar asserts, does 
not come with the kind of risk to which the Torah wants us to expose 
ourselves in regard to our livelihood. We are to feel financial security 
only through faith, with the knowledge that it is G-d, and only G-d, 
who provides us with our needs. 
For this reason, the Keli Yakar explains, this prohibition applies to 
both poor and wealthy borrowers: since the idea is to prevent the 
lender from feeling too confident, the borrower’s financial status is 
immaterial. And, we now understand why a borrower may not agree to 
pay interest, as he thereby contributes to the lender’s sense of security. 
This also explains why this prohibition is mentioned here, in Parashat 
Behar, where the Torah speaks at length about the Misva of Shemita 
(the Sabbatical year). Shemita marks the ultimate test of faith, 
requiring a farmer to essentially shut down his business for an entire 
year, as he must refrain from all agricultural work and allow anyone 
who wants to take the produce. The farmer must rely on G-d’s promise 
that the sixth year’s yield will suffice until new produce is planted and 
harvested after Shemita. One cannot observe Shemita unless he fully 
believes in G-d’s unlimited ability to provide his sustenance, regardless 
of his efforts. 
These two laws – the prohibition against interest and the law of 
Shemita – seek to remind us that while we can and must put in a hard 
day’s week to earn a living, ultimately, our livelihood depends solely 
on G-d, and we must therefore turn to Him at all times and ask for His 
continued blessing. We must remember that there is no such thing as 
“financial security” – except when we place our trust in G-d and have 
complete faith in His unlimited ability to provide for us and for our 
families. 
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Parshat Behar - Lag Ba'Omer 
By Rabbi Moshe Rabinowitz 

Rabbinic Intern, Young Israel of Flatbush 
After diligently counting 32 days of the Omer we arrive at the 33rd 
day, commonly known as Lag Ba’Omer. On Lag Ba’Omer, regardless 
of which custom one keeps in relation to the laws of mourning during 
the S’fira period (The 49 days between Pesach and Shavuos), it is a 
day of celebration. 
Why do we celebrate on Lag Ba’Omer? In order for us to understand 
the celebration we must first understand why there is this period of 
mourning. Our sages explain that over 2000 years ago there lived a 
great sage, one of the greatest sages that ever lived, his name was Rabi 
Akiva. Rabi Akiva was unique among the sages in that he began his 
meteoric rise to greatness at the age of 40 having studied little Torah 
before that time. 
The Talmud in Tractate Yevamos (62b) tells us that Rabi Akiva had 
24,000 students. They were the greatest sages of their generation; they 
just had one flaw, that they did not respect each other properly. The 
Talmud tells us that because of this flaw they were punished and they 
all died in a plague. The plague occurred between Pesach and Shavuos, 
and during that time each of Rabi Akiva’s 24,000 students suffered a 
painful death. That is why this period is a time of mourning. 
The day of Lag Ba’Omer is special because on this day the students of 
Rabi Akiva ceased dying. There are two opinions regarding this; either, 
the plague had ended, or provided a brief respite amidst the plague 
which resumed afterwards. Regardless of whether the plague ended on 
Lag Ba’Omer or continued through to Shavuos, it resulted in the death 

of all Rabi Akiva’s students. In that case what celebration is the cause 
for celebration? 
The answer is alluded to in that same portion of the Talmud. “Rabi 
Akiva said: If a man studied Torah in his youth, he should also study it 
in his old age; if he had disciples in his youth, he should also have 
disciples in his old age.” The Talmud explains that after this 
tremendous tragedy befell Rabi Akiva. He went on to teach five more 
students from whom disseminated the Oral Torah as we know it today. 
The celebration of Lag Ba’Omer is not so much that the students of 
Rabi Akiva ceased dying; rather it is a celebration of Rabi Akiva’s 
strength to persist and ensure the continuity of Torah. 
Lag Ba’Omer is also a time to remember a vital teaching of Rabi 
Akiva, a lesson which was internalized by his five new students which 
prevented them from meeting the same end as their predecessors. The 
lesson is that of Veahavta Lireiacha Kamocha. 
Rabi Akiva teaches us that the words in the Torah “Veahavta Lireicha 
Kamocha” you shall love your fellow as yourself, is the “Klal Gadol 
BaTorah”, great rule of the Torah. What Rabi Akiva meant, according 
to many commentaries, was that in order to fully acquire Torah and be 
a disseminator of Torah one must behave in the proper manner to one’s 
colleagues. If you can’t do that then it is not befitting for you to be a 
disseminator of the Torah, it is not suitable for you to be a link in the 
chain of Klal Yisroel’s mesorah. Rabi Akiva’s first students neither 
internalized this lesson nor practiced it therefore they couldn’t be the 
disseminators of Torah for that generation. However, Rabi Akiva’s five 
later students took this lesson very much to heart and were successful 
in becoming integral links in the great chain of our mesorah. 
One possible lesson that can be taken from Lag Ba’Omer and the entire 
S’fira is the lesson of Veahavta Lireicha Kamocha. The forms of 
mourning we practice during this time remind us of the first students of 
Rabi Akiva, their flaw,and their downfall. The celebration of Lag 
Ba’Omer is the positive aspect, the message of Rabi Akiva and his five 
remaining students and the power of treating one’s friend with the 
proper respect. Having mastered the attribute of Veahavta Lireicha 
Kamocha these five students were able to succeed in carrying the 
burden of teaching Klal Yisroel where 24,000 sages had failed. 
May we all internalize this message thereby acquiring the tremendous 
power of unity which will enable us to accomplish great things both in 
the physical realm, and the spiritual realm far beyond that which we 
could accomplish alone. 
Chag Sameach 

The Weekly Sidra- "A Most Miraculous 
Mitzvah" 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 

The beginning of this week’s Sidra introduces us to the Mitzvah of 
‘Shmitas Kar’Ka’os,’ or the release of fields in the seventh year: 
“And the HaShem spoke to Moshe at Mount Sinai, saying. ‘Speak to 
the B’nai Yisroel, and say to them, “When you come into the land 
which I give you, then shall the land keep a Shabbos to HaShem. Six 
years you shall sow your field, and six years you shall prune your 
vineyard, and gather in its fruit. But in the seventh year shall be a 
Shabbos of rest to the land, a Shabbos for HaShem; you shall not sow 
your field, nor prune your vineyard.”’” (Vayikra 25:1-4) 
Concerning this phrase, “At Mount Sinai,” Rashi cites the Toras 
Kohanim (B’har #1 page 105): 
“What (special relevance) does the subject of Sh’mita have with Mount 
Sinai? Were not all the Mitzvos stated from Sinai….?  
Rashi answers (from the Toras Kohanim): 
“….. However, (this teaches us that) just as with Sh’mita, its general 
principles and its finer details were all stated from Sinai, likewise, all 
of them (Mitzvos) were stated, their general principles (together with) 
their finer details from Sinai. This is what is taught in the Toras 
Kohanim.” 
Basically then, the Torah compares the Mitzvah of Sh’mita to all the 
other 612 Mitzvos in the Torah. Just as Sh’mita, its general principles 
and its finer details were all stated from Sinai, so too were all the other 
Mitzvos, their general principles and finer details all stated from Sinai. 
Of course, to anyone who has ever pondered this particular Toras 
Kohanim, the obvious question is why specifically does the Torah opt 
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to compare the Mitzvah of Sh’mita, and not any other Mitzvah, to all 
the other Mitzvos? What is so unique about Sh’mita? Fortunately, we 
have a very noteworthy answer to this question from the Chassam 
Sofer (Rabbi Moshe Sofer [Schreiber] 1762- 1839) of blessed memory. 
The Chassam Sofer learns that the Mitzvah of Sh’mita is a sign to all 
that the Torah in fact, emanated from heaven. For, it is the manner of 
farm laborers to leave their fields fallow for several years in order that 
they gain in growing strength. However, Moshe Rabbeinu (through 
HaKadosh Baruch Hu) commanded that just the opposite be done. That 
is, for six consecutive years sowing shall take place, and only on the 
seventh year the fields remain fallow. 
Now, relates the Chassam Sofer, it is quite understandable that the 
B’nai Yisroel would be very concerned regarding this seventh year: 
“And if you shall say, ‘What shall we eat the seventh year? Behold, we 
shall not sow, nor gather in our produce.’” (Vayikra 25:20)  
This is precisely why Moshe (in the name of HaKadosh Baruch Hu) 
made the following promise to the B’nai Yisroel: 
“Then I will command My blessing upon you in the sixth year, and it 
shall bring forth fruit for three years.” (ibid. 25:21) 
That is, the fields would gain tremendous miraculous growing strength 
in the sixth year even though they were still being used. This growing 
strength would not only take care of the seventh year, it would take 
care of an addition two years as well. 
Now, proposed the Chassam Sofer, when thought about, this was quite 
a risky promise. After all, how was it possible to guarantee an entire 
nation of something that would occur in the future? For, if the 
assurance did not hold true, everyone would have perished of 
starvation, and the authority of the Torah would G-d forbid, have been 
overthrown. People would then heaven forfend, have said that the 
Mitzvah of Sh’mita was invented by Moshe, and not given by 
HaKadosh Baruch Hu.  
Therefore, continues the Chassam Sofer, the true meaning of the Toras 
Kohanim is as follows. Why is the Mitzvah of Sh’mita mentioned in 
connection with Sinai, while no other Mitzvah is? And, the answer is 
that when it comes to the specific Mitzvah of Sh’mita we see the 
miraculous and out of the ordinary gaining of growing strength in the 
fields in the sixth year, sufficient to supply three years. 
Or, simply put, concludes the Chassam Sofer, the only Mitzvah of the 
613 which by the express promise of HaKadosh Baruch Hu brings 
about a universal miracle, such as we see of the sixth year’s uncanny 
growing strength, is the Mitzvah of Sh’mita, which proves beyond any 
doubt that this Mitzvah is from heaven. So too, be assured, were the 
other 612 Mitzvos stated at Sinai from heaven, even though their 
accomplishment does not yield to anything miraculous. 
Without question, we now understand the true relevance and 
uniqueness of the Mitzvah of Sh’mita in that its accomplishment brings 
about miraculous results. That is the sign of which the Chassam Sofer 
spoke earlier. And so, what might have always been a difficult issue to 
grasp, is simplified by our esteemed Rabbanim of blessed memory.  
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Dreams and Reality 
By Rabbi Moshe Shulman 

Mara D'atra, Young Israel of St. Louis 
Every once in a while a phrase emerges from the language of rabbinic 
literature that is so powerful it takes on a life of its own, and becomes 
an idiomatic and cultural expression far beyond its original context. 
One such phrase is מה ענין שמיטה אצל הר סיני − ma inyan Shmittah etzel 
har Sinai, “what does Shmittah have to do with Sinai?” In Modern 
Hebrew this phrase challenges the connecting between two seemingly 
unrelated things. 
In its original context, the phrase comes from the opening question in 
Rashi’s commentary on Parshat Behar. The book of Vayikra begins 
after the creation of the Tabernacle. HaShem called Moshe from the 
Tent of Meeting…(Vayikra 1:1). From that point forward, all 
communication between HaShem and Moshe took place from the 
Tabernacle itself. Sinai was abandoned, bereft of any holiness, as the 
shchinah (G-d’s spirit) moved from it to the Holy of Holies. Yet, in 

regards to the mitzvah of Shmittah in Parshat Behar, we find “HaShem 
spoke to Moshe at Mount Sinai saying…” 
The conclusion must be that this portion was articulated much earlier, 
back before the Tabernacle was built, back at Mount Sinai. So, why 
mention it here, at the end of Vayikra? Rashi says it is to teach us that, 
although many mitzvot were articulated post Sinai, from the 
Tabernacle or the Plains of Moav, in fact the source of all the mitzvot 
comes from that revelation experience at Sinai (Bavli Zevachim 115b). 
The broader question, however, to which Rashi alludes, is why choose 
this particular mitzvah of all the 613 commandments, through which to 
teach us this lesson? What is it about the mitzvah of Shmittah in 
particular that demonstrates the deeper connection to Sinai? It is this 
mystery that has given rise to the idiomatic expression mentioned 
above. What does Shmittah have to do with Sinai? Perhaps Shmittah at 
Sinai teaches us something far beyond the message of the Divine origin 
of the mitzvot… it teaches us something about the very core of Torah. 
For the Jews who stood at Sinai, mere months after leaving Egypt and 
obtaining their freedom, the mitzvah of Shmittah was a unique 
mystery. Emerging from the depths of slavery, the Jews understood 
commandments such as faith in One G-d. They understood mitzvot 
such as Shabbat, which spoke to their faith in HaShem, and expressed 
itself in a frame of reference they readily understood and could relate 
to (i.e. collecting the manna). However, for a people that had spent 
centuries in slavery, and were now wandering through the desert with 
no food or water, for a nation that had never experienced freedom let 
alone self-governance or land-ownership, the details of Shmittah and 
yovel − letting the land lie fallow, releasing debts, returning land to its 
original ownership generations down the road − seemed as far removed 
from their reality as the Torah’s laws of slavery seem removed from 
our reality today. To them, the laws of the “Sanctity of the Land of 
Israel” seemed like a dream. They “heard the laws” but understood 
them as a far-away dream. Land to call their own and the 
responsibilities of that ownership must have seemed fanciful and 
fantastic. Perhaps that’s the deeper meaning of the phrase: שמיטה מה ענין 
 What relevance did the laws of Shmittah have for the Jews – אצל הר סיני
at Mount Sinai? 
Therein lays the answer; for the Torah gives us the ability and the 
means to transcend the here and now, let go of the limitations of the 
rational and focus on the world, not as it is today, but as we would like 
it to be. The Torah challenges us to dream about the world we want to 
create. It gives us the mitzvot and the spiritual tools to not only dream 
about tomorrow, but to help make that tomorrow a reality. 
Shmittah was a message of hope and optimism. It told us of a time we 
would become a nation, with a land, a people at the heart of history, 
shining forth principles of freedom and equality, expressing the idea of 
the Divine spark of every human being. And this dream shall become a 
reality because we can make it so. It was a dream in which the 
principle of “You shall proclaim liberty throughout the land and to all 
its inhabitants…” (Vayikra 25:10) would become enshrined on the 
bells and halls of freedom-loving nations throughout the world! And it 
is we Jews that would teach them. Shmittah at Sinai taught us how to 
dream of achieving great things, not just for ourselves and our families, 
but for our people and the world. 
We have seen this lesson many times in history, including and 
especially in our time. Imagine what a Jew in 18th Century Eastern 
Europe would have said to the suggestion that in less than two 
centuries Jews would be sovereign in their own land and that Israel 
would be home to the largest concentration of Jews in the world, and 
would be leading the human race in the field of technology and 
science? No doubt, they would have dismissed it as a pipe dream. 
Yet again we managed, with the help of G-d, to turn that dream into a 
reality, by recognizing what we learned from Shmittah at Sinai: We 
don’t need to constrain our dreams to fit our reality. We can transform 
our reality to fit our dreams! We can create a nation where Shmittah 
and all the laws of the sanctity of the Land, are observed, where the 
Jewish nation thrives and, despite the efforts of the anti-Semites of 
history old and new, the Jewish People live, and thrive, and share their 
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vision for a world of faith, freedom and liberty with all Peoples willing 
to listen. 
לארץ תתנו   redemption can come to this land and its people. It − גאולה 
may be a dream. But dreams become realities if we make them so. 
Shabbat Shalom 

Torah Insights - Firm, Fair and Freindly 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
During one of the earliest capital campaigns of the Lakewood Yeshiva, 
a brochure was prepared depicting what the new Yeshiva building 
would look like. When the Rosh Hayeshiva, Rav Aharon Kotler z”tl, 
saw the drawing, he insisted that it be modified because the rendering 
had some slight differences from the actual project. Although to most 
people the slight variation might have seemed insignificant, to Rav 
Aharon, complete honesty was so important that he would not sanction 
even the slightest misrepresentation nor utilize any means of 
fundraising that did not conform to the highest possible standards of 
integrity. 
One of the numerous commandments that relate to being honest in our 
business dealings is found in this week’s parsha. The Torah tells us 
“V’chi simkeru mimkar l’amisecha, al tonu ish es amiso – when selling 
merchandise, do not cheat your friend”. When buying or selling 
merchandise, one must make sure not to overcharge or underpay. 
While we intuitively recognize the importance of integrity and we try 
to impart its importance to our children, the following midrash places 
the importance of financial integrity on a higher level than most of us 
would have expected. It also gives us insight in how to impart this and 
other educational lessons in challenging circumstances. 
When Dovid Hamelech decided to build the first Beis Hamikdash, 
Hashem informed him that that privilege was reserved for his son, 
Shlomo Hamelech. After Dovid would die, his son Shlomo would 
build the Beis Hamikdash. There were some people who used this 
information to taunt Dovid. They would muse: “When will Dovid die 
so that we can finally have a Beis Hamikdash?” Dovid himself 
contemplated that perhaps it would be worthwhile for him to pass away 
early - after all why should one man’s life stand in the way of building 
the Beis Hamikdash? 
Hashem responded to Dovid: “I will absolutely not reduce your life 
even by a moment. The kindness and justice that you perform is more 
valuable to me than the many korbanos which will be sacrificed in the 
Beis Hamikdash.” In his role as king, Dovid adjudicated many 
financial lawsuits, and the justice that he produces was so valuable in 
Hashem’s eyes, that it surpassed the building of the Beis Hamikdash. 
The commentaries all wonder: What was unique about Dovid 
Hamelech’s acts of kindness and his performance as a judge? Certainly 
he ruled properly and was the cause of money being reinstated to 
victims of dishonesty. But there were many judges both before and 
after Dovid who did similar work. What was unique about the court of 
Dovid Hamelech? 
The Y’dei Moshe explains that whereas there were many tzadikim who 
did chesed, and many judges whose courtrooms upheld justice, Dovid 
combined kindness and justice into single acts - something not done by 
other judges. Dovid had a unique approach when ruling on a financial 
litigation. He would not simply issue his ruling and have his court 
officers enforce his decision. Instead he would spend time explaining 
his ruling to the litigants. He would be so persuasive in presenting to 
the guilty party why he should be honest and return the money, that by 
the time Dovid was done, the person felt that Dovid was doing him a 
favor by making him return the money. This was the simultaneous 
justice and chesed that Dovid performed that was so valuable in 
Hashem’s eyes. 
The singular challenge that Dovid faced in this accomplishment is 
familiar to parents and teachers who attempt to imparting important 
values while maintaining a loving relationship. Dovid Hamelech was a 
righteous man who abhorred dishonesty. His responsibility to maintain 
law and order was constantly challenged by those attempted to rob and 
cheat. When serving as a judge and identifying the guilty party, he 
must have felt disappointed and even repulsed by the actions of the 
thief. Nevertheless, rather than get angry at this Jew, Dovid tapped into 
another, equally important emotion – the love for every Jew regardless 
of his current religious state. Dovid made sure to not only enforce but 
to teach and inspire love for every Jew. That requires dedication, 

concern and love. Dovid was able to simultaneously merge his 
conflicting feelings – the revulsion together with the affection, the 
disappointment together with the love. In this way he was able to 
enforce justice while at the same time not only enforcing values, but 
teaching them, and inspiring people to grow in their honesty and strive 
to improve their level on integrity. 
As parents we often experience similar emotions. Our children may 
sometimes act in ways that are profoundly disappointing. So 
disappointing in fact that we take it personally, and struggle to separate 
ourselves emotionally from the child’s indiscretion. We struggle to 
maintain the absolute love and commitment we naturally have towards 
our children when they disappoint us so painfully. And sometimes our 
reactions belies that weakness, and sends our children the wrong 
message. We may criticize too sharply, or show our disapproval in a 
way that is more about the parent frustration than the ideal educational 
experience for the child. 
From this chazal we see our ability to simultaneously experience, 
nurture, and give expression to these opposite emotions. We can be 
extremely disappointed while at the same time remember the 
paramount importance of turning this inappropriate behavior into a 
learning experience. This does not mean sacrificing or even 
compromising proper educating, nor tolerating that which should not 
be tolerated. Just as Dovid did not sacrifice justice in order to be kind 
to one and all. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com  

Verbal Assault 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Our Parasha states, [25:14] “When you make a sale or a purchase from 
the hand of your neighbor,’ AL TONU ISH ET ACHIV’, you should 
not wrong one another”. This phrase refers to business conduct, not to 
act unjustly to one another. There is then a second phrase, just three 
pesukim further [25:17]” VELO TONU ISH ET AMITO” –“And you 
shall not wrong one another”. Our Sages (Bava Metzia 58b) reinterpret 
the latter injunction as not merely reiterating the earlier prohibition, but 
instead, introducing a new type of injury, “ONA’AT DEVARIM”, 
verbal hurt, rather than “Ona’at Mammon”, monetary harm. 
Verbal hurt , or Ona’at Devarim , can be just as devastating as physical 
hurt. The Mishna and Gemara list several examples of Ona’at Devarim 
and when categorizing them we see a pattern similar to physical 
injuries. Just as by physical injuries, the Nezek, Tzaar, and Boshet- 
damage, pain and embarrassment, are each aspects of the injurious 
action that is inflicted on a fellow Jew and must be paid for, so too, the 
verbal assault of Ona’at Devarim shares the same three pronged focus, 
prohibiting words that cause financial harm, psychological pain, and 
embarrassment to another person. 
One of the examples of Ona’at Devarim-“loss of money” listed in the 
Mishna (Bava Metzia 58b) is when a potential buyer asks the seller for 
the price of an item when he has no interest in purchasing the object. 
When the seller submits a price, the buyer, being embarrassed to admit 
that he had no interest in purchasing the item, will decline the seller by 
claiming that the item is overpriced causing its devaluation in the eyes 
of other consumers, causing the seller to suffer by lowering the price 
and forfeit a percentage of his profit. 
A second focal point of Ona’at Devarim Is “Boshet”- causing 
embarrassment. The Rambam’s example of this, [Hilchot Mechira 
14;14], is by posing a question to an individual whom you know is 
ignorant in the matter in order to put that person ‘on the spot’ and 
watch them stammer and plead ignorance. Such behavior would 
likewise violate the prohibition of Ona’at Devarim. 
The dominant feature of Ona’at Devarim, though, is the aspect of 
psychological pain. Reminding a repentant and convert of their prior 
deeds and the deeds of their parents, are two chief examples of Ona’at 
Devarim mentioned in the Mishnah. Furthermore, the Barayta 
mentions that responding to an individual’s tragic misfortune, illness, 
or suffering by saying “No innocent person would suffer without 
having done something wrong”- would similarly violate the prohibition 
of Ona’at Devarim. 
The Torah’s sensitivity towards verbal assault and the financial harm, 
psychological pain, and embarrassment that result from it requires even 
greater attention in an age of ever increasing methods of 
communication, audience and performance. The Gemara’s position that 
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Ona’at Devarim is more severe than Ona’at Mammon by dint of its 
personal and irreversible nature resonates today to us at an even greater 
degree than ever before.  
Special care should be taken regarding Ona’at Devarim particularly in 
these days of “Sefira”, between Pesach and Shavu’ot to avoid 
situations of verbal assault upon any members of our community, our 
neighbors, friends, and most of all, our immediate family. Shabbat 
Shalom from Yerushalayim.  
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Behar 5776  
GOOD MORNING! When is life so miserable, so painful, so 
meaningless that you pull the plug and let your loved one die? What if 
one has Lou Gehrig's Disease (ALS) and can only move his eyelid? 
Recently, I read the story of Dr. Rahamim Melamed-Cohen in "The 
Hero Within" which appeared as an article on Aish.com and is a 
chapter in Sara Yocheved Rigler's delightful book God Winked -- 
Tales & Lessons from my Spiritual Adventures. The following is 
drawn from her writing. 
At age 57 came the onset of ALS which progressively paralyzed his 
body over the next 18 years. Six years into the disease his lungs were 
affected by the paralysis. The medics arrived as he stopped breathing, 
resuscitated him, rushed him to the hospital. The decision: put him on 
the respirator ... or let him die? 
There are those who would argue, what purpose has his life? He has no 
independence -- he has to rely upon others for everything. What joy 
would he have? What meaning? What contribution to humanity? 
His wife, Elisheva, made the decision to have him put on a respirator 
rather than letting him die. 
Did she make the right decision? How has his life worked out? How 
does he feel about his life? 
While he could still speak clearly he gave lectures on education 
methodology. His activities include: email correspondence, meeting 
with people, counseling, administering a yeshiva, praying three times a 
day, going to synagogue on Shabbat, attending theater and weddings -- 
and he has written 8 books -- most of them by using a computer that 
types by tracking his eye movements! 
How does he feel about his life? Initially, he wasn't sure that it was the 
right decision to put him on the respirator. Now, he asserts, "If they 
had let me die, I would have missed the best and most important years 
of my life." "These are the most beautiful and happiest years of my 
life." 
What does he think is his purpose in life? "I feel that I have a task: to 
give to other people encouragement and strength." "I think I 
understand better than most people how to appreciate the important 
things in life, and to ignore those things that aren't important." Our 
Torah heritage teaches that we come in to this world to do tikkun (to 
repair the world, rectify it). Dr. Melamed-Cohen believes, "My person 
tikkun is my effort to fulfill mitzvahs (the Almighty's commandments) 
as much as possible, to exert a beneficial influence on people, and to 
bring people closer to faith in the Creator." 
What has he learned from his daily struggle? "Before, I didn't believe 
that I have such inner strength. I learned that every human being has 
sparks that he can transform into a burning flame." 
Why do people with terminal illness or serious disabilities give up? Dr. 
Melamed-Cohen believes that: 1) they expect life to be easy 2) they 
have not been taught to stand up to challenges 3) they behave 
according to societal expectations. 
Does he believe that his life is an exception for people with ALS? 
"Maybe I am special, but the principles can be applied to other people 
as well. Not everyone has to produce so much, but everyone can fulfill 
his life in his own way. Rather than always talking about 'death with 
honor,' why not put the same effort into sustaining 'life with honor'? 
They can do this by encouraging patients and by bringing them 
volunteers to help them. Instead of prodding them to finish their lives, 
prod them to live their lives." 
His goal for the future? "I want to stay alive for many more years and 
not miss out on even one moment of my life. I want the opportunity to 
actualize the true me, to enjoy others and to be enjoyed by others, and 
to convey the message of optimism and that life is holy." 
What does he advise those who feel that they can't go on with their 
lives because of something they are lacking -- a spouse, children, a 

good job, money...? "Don't despair, be optimistic, and work on joy in 
your heart. No matter what you're lacking, think of what's possible to 
do in your present situation." 
Torah Portion Of The Week - Behar 
The Torah portion begins with the laws of Shemitah, the Sabbatical 
year, where the Jewish people are commanded to not plant their fields 
or tend to them in the seventh year. Every 50th year is the Yovel, the 
Jubilee year, where agricultural activity is also proscribed. 
These two commandments fall into one of the seven categories of 
evidence that God gave the Torah. If the idea is to give the land a rest, 
then the logical plan would be to not plant one-seventh of the land each 
year. To command an agrarian society to completely stop cultivating 
all farm lands every 7th year, one has to be either God or a 
meshugenah (crazy). No sane group of editors would include such an 
"insane" commandment in a set of laws for the Jewish people; only 
God could command it and ensure the survival of the Jewish people for 
following it. 
Also included in this portion: redeeming land which was sold, to 
strengthen your fellow Jew when his economic means are faltering, not 
to lend to your fellow Jew with interest, the laws of indentured 
servants. The portion ends with the admonition to not make idols, to 
observe the Shabbat and to revere the Sanctuary. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And you shall blow the shofar on the tenth day of the seventh month, 
on the Day of Atonement shall you sound the shofar throughout all 
your land. And you shall sanctify the fiftieth year, and proclaim liberty 
throughout the land to all its inhabitants; it shall be a jubilee for you, 
and you shall return every man to his possession, and you shall return 
every man to his family" (Leviticus 25:9,10). 
What lesson for life can we learn from this verse? 
The Sefer HaChinuch teaches a lesson regarding coping with suffering 
from the commandment to blow the shofar in the fiftieth year, the 
yovel (Jubilee year). The reason for this is that on the yovel the 
servants were set free. When a master had a servant for a long period 
of time, it was difficult for him to lose the helping hand. The shofar 
was blown for the master to realize that he was not the only one to free 
his servant. Rather, the same was happening to everyone else who had 
servants. The knowledge that others are also suffering in the same way 
makes it much easier to accept hardships. 
There are many difficulties in life that people subjectively make worse 
for themselves because they feel that they are the only ones who are 
suffering. The more you realize that each person has his own life-
problems, the easier you will find it to cope in a positive way with your 
own. While not everyone will have the same problems as you do, 
everyone does have hardships and tests. Gain greater awareness of the 
suffering of other people and you will be able to put your own 
suffering in a perspective that will decrease the pain. 
Quote of the Week 
If logic tells you that life is meaningless and not worthwhile, 
don't give up on life -- give up on logic 
In Loving Memory of Stephan Igra Chaim Leib ben Yitzchak  
In Loving Memory of Roslyn Kurlansky, her children 
In Loving Memory of my wife, Maddi, Marty Patrick 
This article can also be read at: http://www.aish.com/tp/ss/ssw/380409341.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Weekly Chizuk 
Lag B'omer - Starting From Scratch At 70 
(Excerpt from "Chizuk!") 
During the Sefira period we mourn over the deaths of the 24,000 
talmidim of R. Akiva. The gemara (Yevamos 62b) discusses the 
incident: 
Rabbi Akiva had 12,000 pairs of disciples … and all of them died at 
the same time because they did not treat each other with respect. The 
world remained desolate until Rabbi Akiva came to our Masters in the 
South and taught the Torah to them. These were Rabbi Meir, Rabbi 
Yehuda, Rabbi Yosi, Rabbi Shimon and Rabbi Elazar ben Shammua; 
and it was they who revived the Torah at that time. A Tanna taught: 
"All of them died between Passover and Shavuos". Rabbi Chama ben 
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Abba, or some say, Rabbi Chiya ben Abin said: "All of them died a 
cruel death." What was it? Rabbi Nahman replied: "Croup." 
Lag b'Omer, in contrast, is a sudden burst of elation in total contrast to 
the solemnness of this time. The Gra(1) writes that on Lag b'Omer the 
plague ended and the talmidim ceased to die. The Mashgiach, Rav 
Zeidel Epstein, zt"l, comments(2) that there is a very important lesson 
to be understood from the biography of R. Akiva. At the age of forty, 
he started from scratch and labored twenty-four years, managing to 
become one of the greatest Torah scholars of his day. He amassed 
24,000 talmidim. Suddenly, he lost them all in the short span of just 
over a month. Here was the greatest Rosh Yeshiva of the generation. 
He had been surrounded by crowds of the best Talmudic scholars of 
the time. He had spent the major portion of his life building up the 
largest and most renowned yeshiva in the world. And suddenly, he was 
thrown into solitude and loneliness. 
He had started learning at the age of 40 and had spent 24 years 
amassing his talmidim and building his great Yeshiva. So he was 
probably over seventy by this time. How terrible a tragedy this was for 
a man of his age, to endure such a misfortune and start anew - opening 
a new yeshiva with only five talmidim. To any ordinary person it 
would have been an overwhelming task. 
But R. Akiva didn't despair. He started all over again! And in doing so, 
he succeeded in saving Torah in Klal Yisroel. The whole Talmud we 
have, our sole remnant of the Oral Tradition, is due almost entirely to 
those five new talmidim. This is a brilliant image of how important it is 
not to despair. One must fight his impulses, fight his situation, and trust 
in Hashem Yisborach that He will send him the Geula. 
(3)In 1923, the Chofetz Chaim zt"l traveled to Vienna to participate in 
the Agudas Yisroel convention, and he spent some time together with 
R' Avraham Mordechai Alter zt"l, the Gerrer Rebbe. In the course of 
their discussion, the Chofetz Chaim cited the verse from that week's 
parsha (Devorim 13:5): "Acharei [literally, 'after'] Hashem, your God, 
shall you follow and Him shall you fear; His commandments shall you 
observe and to His voice shall you hearken; Him shall you serve and to 
Him shall you cleave." The Chofetz Chaim commented: 
"Our Sages observe that the Torah uses two words for 'after' - 
'Acharei,' which means 'long after' (or 'far away') and 'achar,' which 
means 'soon after' (or 'close'). Why does our verse use 'acharei,' 
implying that one should follow Hashem from a distance? In fact, one 
should become as close to God as possible!" He explained: Sometimes 
a person becomes depressed, and he feels that he is standing on the 
brink of a cliff as far from God as can be. He is confident that Hashem 
will not help him at this moment. One should know that such feelings 
are the work of the yetzer hora. Hashem is a Jew's "Father" at all times, 
and He accepts His children when they return to Him and saves them 
from all troubles. Even when one is "acharei," "far away," he should 
not despair of following Hashem. This is the meaning of the words in 
the High Holiday prayers, "Fortunate is the man who will not forget 
You, and the human being who will find strength in You." 
The Gerrer Rebbe responded: "Now I will try to interpret this verse in 
the manner of the Chassidim. Specifically when a person feels distant 
from Hashem, that is when he can best follow Hashem, as it is written 
in Tehilim: 'God is close to the broken-hearted'." 
It was near the end of his life and the Chofetz Chaim was in a summer 
cottage near Radin. He was heart-broken over the persecutions of Jews 
in Russia. He saw their situation as the severing of an entire limb of the 
Jewish body from its life-sources of Torah and mitzvos. "There is only 
one real hope," he said - "Moshiach must come soon. The Final 
Redemption must come sooner or later, but it is up to us to hasten its 
arrival. We must demonstrate our overpowering desire for Moshiach. 
How many of us religious Jews who say 'Ani Maamin' every day truly 
long for his coming? Why don't we cry out to Hashem to help us? This 
is no time for silence! 
"Even in the Egyptian exile the Torah says that only when B'nei 
Yisrael cried out for help - then did their outcry go up to Hashem. We 
must do the same now! 1 must go to Vilna to Reb Chaim Ozer - 
without him nothing can be done!" 
His family and students were aghast. He was over ninety years old and 
he could scarcely leave his armchair for the length of a day. He might 
not survive the difficult trip to Vilna. They pleaded with him to 
abandon his plan, but he would not be dissuaded. The goal was worthy 
of even mesiras nefesh. They told him that Reb Chaim Ozer was a man 
of halachah and action; such ideas as the Chofetz Chaim's were out of 

his domain. He smiled as if to say, What do you know of Reb Chaim 
Ozer? 
To his deep regret, the journey to Reb Chaim Ozer never took place. 
Had they met, who knows? 
Wishing everyone a Gut Shabbos! 
1. See Mishneh Berura 493:8 and Sha'ar Hatzion 10  
2. See Ha'aros by Moreinu Harav Zeidel Epstein, zt"l, vol. IV, p. 154.  
3.Otzrosaihem Shel Tzaddikim. 
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Gem Of The Week From RSR”H 
What's Wrong With Charging Interest 
The Torah does not see interest as unlawful or immoral. If that were the 
case, it would not also have prohibited with equal severity the act of 
paying interest, nor would it have limited the prohibition to Jews. 
Rather, ribbis proclaims that Hashem owns all our possessions, just as 
shmittah and yovel show His rule over our property. Interest is not 
incompatible with justice, but it is incompatible with the ideas on which 
Jewish society is built. 
If we were the owners of our money, and our loans came entirely from our 
own free will, then ribbis would be neither neshech for the borrower nor 
tarbis for the lender. After all, the borrower may have made a profit, so 
interest does not take a bite, neshech, out of his assets—it would represent 
only part of the fruit the money yielded in his hands. By the same token, it 
would not represent an increase, tarbis, in the lender’s assets—from a 
business point of view, he is under no obligation to lend any money. The 
capital could just as well have made money in his hands. Hence, interest is 
only compensation for the profit that might have been lost by lending out 
the money. This is the non-Jewish view of interest. 
The Jewish point of view, however, is that our money is not really ours. 
Control over it belongs to Hashem, and He commands us to give some of 
our assets—which are His, but happen to be in our hands—to our brother, 
to enable him not only to survive but to support himself. Until now, it was 
our money. Now, by the Will of G-d, it is his. 
The money the borrower spends is not ours. It is his. His earnings are a 
product of his own work, with his own money. If we charged interest, we 
would be taking a bite from what belongs to him. At the same time, it 
would not be compensation for what we could have earned, as we have no 
right to use the money ourselves. G-d, the owner of all things, has placed 
the money at his disposal. 
By fulfilling this mitzvah, we acknowledge that Hashem is the master of 
all our assets. For this reason, the Torah concludes the laws of lending 
with ”Ani Hashem elokeichem asher hotzeisi eschem mei’eretz 
Mitzrayim.” 
When Hashem took us out of Egypt and gave us the right to own property, 
as human beings and free people, he bound us together into a community. 
It is not the poor who must seek out the wealthy; it is the duty of a wealthy 
man to seek out a neighbor who can benefit from his wealth. 
All the poor man can get from the rich is material help. But for the rich 
man, the poor are the means to carry out his spiritual task—paying G-d the 
tribute He expects in return for every penny He gives us. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch 
zt”l’s commentary on Chumash, with permission from the publisher. 
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The Blessing Of Shemitta 
“And the resting of the land shall be for you to eat, for you and for your 
slave and for your maidservant and for your hired worker and for your 
tenant who reside with you.” Vayikra 25:6 
The Zohar (II 62b) describes Shabbos as the day “from which the six days 
of the work week derive their blessings”. We are often accustomed to 
thinking that we work all week long, and that which we produce by means 
of our hard work is what we have for Shabbos. The Zohar is teaching us 
that the truth is actually the reverse. Shabbos is the source of all blessings, 
and that which is granted to us on Shabbos flows to the coming six days. It 
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is the Shabbos that is the origin of all we acquire, and it is during the week 
which follows that we enjoy the benefits of what Shabbos has provided for 
us. 
Sefer Likutei Yehuda notes how our verse teaches us that this is also the 
case regarding the Shemitta and the six years which follow, when we 
plow, sow, and reap the produce of our land. We should not think that 
when Shemitta finally arrives we will survive it by eating that which we 
have stored up from the previous six years. Rather, it is the observance of 
the Shemitta year itself that causes us to merit to have success and bounty 
in our efforts in the agricultural realm during the coming six years. This 
can be read directly into the translation of our verse. “It shall be the resting 
(Shemitta) of the land” - and if it is observed properly - “there shall be for 
you to eat”. 
Fifty Productive Years 
“And you shall count for yourself seven sabbaths of years, seven times 
seven years; and they shall be for you the days of seven sabbaths of 
years, forty-nine years.” Vayikra 25:8 
The fact that the Torah refers to the counting as being “for yourself” 
suggests that there is a comparison with and relationship between the 
counting of the Yovel cycle and the numbers associated with the life of a 
person. In fact, the functional years of a person’s life are about fifty. In 
Tehillim (90:10) it states that a full life is seventy years. The first twenty 
years are not included as entirely productive years, as is evidenced by the 
fact that a person is not liable for his actions in the heavenly court until he 
reaches the age of twenty. A young person is not yet settled, and his 
capacity to understand cause and consequence is not developed when he is 
inexperienced, so that his actions are less morally significant. From the age 
of twenty, a person should count the years he has remaining, during which 
he can implement the best strategy with which to acquire wisdom and 
accumulate Torah knowledge. 
Kli Yakar explains that the message of our verse could be understood to 
convey this thought. “If you will count for yourself” and aim for that 
which is in your best interest for your spiritual growth, then “they shall be 
for you”. This means that you will succeed in achieving what you set out 
to accomplish. But if a person only sets out to amass fortunes and to hoard 
wealth for himself, then he will not keep his catch for himself, because it 
will be left for others to have and enjoy. A person can only hold onto what 
he has for a limited number of years, and “from the fiftieth year and on” 
(after the twenty initial years of his life) “you will not plant and you will 
not harvest”. This means that all that you have worked to gather and hold 
will be available for everyone to use freely, for at the end of one’s life, one 
cannot maintain a hold on his possessions anymore. In order for a person 
to remember this lesson always, the Torah commands us to observe the 
fiftieth year as a Yovel, during which we cannot plow or harvest. In this 
way, we are to realize that just as we are to sanctify the fiftieth year of the 
Shemitta cycle, so should we sanctify and direct our lives in a non-selfish 
manner, for we are not the masters of the fields. 
Communal And Personal Obligations 
“If your brother becomes impoverished and his hand falters in your 
proximity, you shall hold onto him - proselyte and resident - so that he 
can live with you.” Vayikra 25:35 
Alshich notes that the verses in this chapter are expressed in the plural, 
“You shall perform ("o,hGgu") My decrees - as the mitzvos of Shemitta 
apply to the nation at large. However, our verse introduces the mitzvah of 
supporting an impoverished Jew. Here, the Torah uses the singular tense - 
“IC Tezjvu" - “And you shall hold onto him.” The reason for this contrasting 
change is to illustrate that the mitzvah of tzeddakah is incumbent upon 
each individual, and no one should shirk his duty and shift it upon the 
community. The Torah addresses each individual and guides him to do his 
personal role to assist and support those who are needy among our people. 
The Reward For Faith 
“And the land will give its fruit and you will eat to satisfaction; and you 
will dwell securely upon it.” Vayikra 25:19 
The promise here is that the land will give its fruit and that we will be 
satisfied as we reside securely in the land. Interestingly, though, this 
pledge is presented even before the Torah mentions the concern about the 
questioning and skeptical voices of the nation as they ask (Verse 20): 
“What shall we eat during the seventh year?” Why does the Torah address 
the needs of the seventh year before the question is posed by the people? 
Sforno notes that this promise is directed to those of firm faith. They trust 
with a full heart in the Torah and are sure that Hashem will care for His 
loving people. There is a great reward for them, and they are to be 

handsomely repaid for their confidence. For them, the Torah gives 
assurance that “you will eat and be satisfied”. The volume of produce may 
be the same as other years but the nutritional value of the fruits will be 
plentiful, similar to the measures of manna, which sufficed for adults and 
children alike, as Chazal state (Sifra): “One eats a little and it is blessed in 
his belly.” In the same way, the produce of the sixth year will suffice also 
for the seventh. 
An additional benefit derived from the fact that the food will suffice for 
both years is that Bnei Yisrael will not have to bear the shame of hunger 
among the nations, for they will not have to travel to other lands to buy 
produce, as our pasuk says: “And you will dwell securely upon it.” 
Contrastingly, for those who question and wonder aloud, “What will we 
eat?”, the Torah offers a blessing of a lower caliber. They are not told that 
they will be satiated, but only that the volume of grain in the yield will be 
tripled. They will be required to toil and work to harvest the miraculously 
generated increase, and they will be treated to fill their silos, but the 
promise of security and satisfaction may elude these skeptical souls. 
No Justifications 
“And when you make a sale to your fellow or when you buy from the 
hand of your fellow, do not cheat one another.” Vayikra 25:14 
A grammatical analysis of the verse reveals that the “cheating” is 
expressed in a plural form - “UbIT kt” (“you -plural- shall not cheat”), rather 
than the singular form of vbIT t«k or vbIh t«k, which would translate as “you 
(singular) shall not” or “he should not” cheat. Why is this prohibition 
expressed in the plural form? 
Alshich points out that many times when treachery or swindling is 
involved, both parties are affected. One party deceptively presents a faulty 
product, while the other offers coins or another financial remuneration 
which is lacking in full value (either in quality or value). The verse in 
Yeshayahu (1:22) reflects this phenomenon, as we find, “Your silver has 
become dross, your wine has become diluted with water.” Each party 
might justify his misrepresenting his side of the deal by figuring that the 
other party will probably try to cheat him as well. 
Nevertheless, there is no excuse for anyone to cheat another. Even if both 
parties are at fault, the Torah does not condone such action. This is 
indicated in the plural form of the command - cheating and misleading is a 
crime, even if both parties are guilty. 
Halachic Corner 
Pirkei Avos: Chapter 4 
When a person, after death, arrives at his final judgment, among the 
questions asked of him is whether, in his business transactions, he dealt in 
an honest fashion (Shabbos 31a). Since this, in fact, is the first question in 
this crucial interrogation, we see that honesty is of the utmost importance. 
The Shulchan Aruch places Hilchos Masa U’Matan after Hilchos Tefila 
and before Hilchos Brachos, implying that business is a component of a 
day-long continuum of Avodas Hashem (See M.B. 156). 
Since the prohibition of stealing applies to theft of even less than a Peruta 
(Ch. M. 359.1), one should use the same strict standard used for chametz, 
which is also prohibited even in a miniscule amount. The prohibition 
applies to the property of a Jew or a non-Jew (Ch. M., ibid.), and one who 
steals from either is disqualified for testimony (Radvaz). Rambam (G’neva 
7:8) writes, “One who cheats a Yisrael or a non-Jew by measuring or 
calculating incorrectly transgresses a vGg, t«k, and is condemned.” 
The Be’er HaGola quotes the Sefer Chasidim that those who publicly 
sanctified the name of God by dealing with non-Jews above the letter 
of the law left their wealth to future generations, while those who 
lacked the foresight to deal in this way lost their wealth due to the 
hostility generated by their way of doing business. 
Questions for Thought and Study 
1. When did the beginning of Parashas Behar take place with respect to the 
rest of Sefer Vayikra? See Ibn Ezra 25:1 
2. What is the difference between the word "r«nzT" (literally “prune”) found 
in Pasuk 25:3 and when found in Pasuk 25:4? See Rashi 25:4 
3. According to the Gr”a, who else is proclaimed “free” ("rIrs o,treU") 
with the onset of Yovel? See Ha’amek Davar 25:10 
4. What were the two parts of the blessing that Bnei Yisrael will receive if 
they keep Shemitta? Was everyone worthy of both blessings? See Malbim 
25:20 
5. What is the difference between 25:35, where the Torah says "Qng hju" - 
“and he shall live with you”, and the next pasuk where it says "Wng Whjt 
hju" - “and your brother shall live with you”? See Ramban 25:35 
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6. According to the Kli Yakar, what is the underlying principle of the 
prohibition against lending with interest? See Kli Yakar 25:37 
Answers: 
1. It took place before all of Sefer Vayikra, as all of the initial 
commandments of Sefer Vayikra were given in the Ohel Moed (See 
Vayikra 1:1), which was constructed after the giving of the Torah. It is 
mentioned here as preconditions to entering Eretz Yisrael. 
2. "r«nzT" can mean to “plant” vines or to “prune” vines. (Both actions are 
beneficial to a vineyard.) In Pasuk 25:3, "r«nzT" is referring to planting, 
while in Pasuk 25:4 it is referring to pruning. 
3. Any soldiers who are stationed away from home are commanded to 
return home on the Yovel year. 
4. One blessing is that the sixth year of the Shemitta cycle will provide 
crops for three years. That is not as supernatural, for having a good crop 
can be provided by Hashem any time. The second miracle was that the 
lesser amount of food would satisfy someone for a longer period of time. 
This required pure belief (vbUnt) in Hashem, and not all were worthy to 
receive this miracle. 
5. Some say that it is just to strengthen the first commandment, so it is 
repeated. Others (Ramban in Baba Metzia 62a) say that the second 
mention is a new positive commandment to return the prohibited interest 
that one may have received on a loan. 
6. Kli Yakar says that all business dealings require one to pray to and rely 
on Hashem that he will be successful. When one lends with interest, he is 
fixing his profit and appears to deny his reliance on Hashem for success. 
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Rabbi's Message 
Lag B'Omer Reflections: o Illuminate the Darkness 
Pesach marks the time of redemption from the slavery in Egypt; 
Shavuos marks the time when the Torah was given. The days of 
counting between Pesach and Shavuos are days of transition between 
freedom and what exactly what we intend to do with that freedom. The 
goal each year is to arrive at Shavuos with the perspective that our 
freedom shall be channeled to Torah- To exercise our freedom through 
moral and noble choices. Remarkably, this time of the Omer is 
associated with two great heroes of the Jewish people: Rabbi Akiva, 
and his student Rabbi Shimon bar Yochoie. 
The tragedy that occurred to Rabbi Akiva during this time is well 
known. Rabbi Akiva established a network of students through whom 
he planned to reinvigorate the Jewish people during that generation 
after the second Beis Hamikdash was destroyed. But his network of 
thousands of students was killed out in a plague during this time. 
Although Rabbi Akiva undoubtedly was shaken by the loss, he tried 
again, this time with just a handful of students, to train the leaders of 
the next generation. Rabbi Akiva's fortitude became a beacon for all 
time of how much can be accomplished even in the midst of sorrow, by 
a person who does not allow himself to be broken. "Rabbi Akiva 
laughed," is the way the Talmud records the legacy of this great Jew. 
Rabbi Akiva was able to discover the positive, and the opportunity, 
even in times of challenge. 
One of the great men in this second group of Rabbi Akiva's students 
was Rabbi Shimon bar Yochoie. An expert in the more hidden parts of 
Torah (Kabbalah) Rabbi Shimon had to hide for many years from the 
Romans. After finally emerging from hiding and having a long and 
distinguished career of teaching Torah and advocating for the Jewish 
people, Rabbi Shimon gathered his students on Lag B'Omer, and 
declared that this day- which is the day he would die- shall be viewed 
as a holiday. It was on this day that he completed his distinguished 
career as a teacher and revealed many secrets of Torah to his students. 
Rabbi Shimon did not see his dying day as one of sadness. He saw it as 
the great culmination of his Rebbe's work to rebuild the Jewish people 
despite the trying times. 
It is not surprising that Lag B'Omer is associated with lighting bonfires 
in the darkness. As one stands by the glowing embers one realizes the 
power of light to dispel darkness. There is a certain serenity to standing 
next to the fire that illuminates the darkness.  
Rabbi Akiva and Rabbi Shimon lived in challenging times. It was a 
time of Roman persecution, a time that plague wiped out a cadre of 

elite students. The Omer count is associated with mourning to 
commemorate this painful time. But it is also associated with a sense of 
unbridled joy when we commemorate Lag B'Omer and realize the 
power of a Jew who continues to illuminate the world despite the 
darkness. 
With best wishes for a wonderful Shabbos! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the 
Vaad of Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and 
virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His 
book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2016 by TEACH613TM  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Family Feeling (Behar 5776) 
16 May 2016 
I argued in Covenant and Conversation Kedoshim that Judaism is more 
than an ethnicity. It is a call to holiness. In one sense, however, there is 
an important ethnic dimension to Judaism. 
It is best captured in the 1980s joke about an advertising campaign in 
New York. Throughout the city there were giant posters with the 
slogan, “You have a friend in the Chase Manhattan Bank.” Underneath 
one, an Israeli had scribbled the words, “But in Bank Leumi you have 
mishpochah.” Jews are, and are conscious of being, a single extended 
family. 
This is particularly evident in this week’s parsha. Repeatedly we read 
of social legislation couched in the language of family: 
When you buy or sell to your neighbour, let no one wrong his brother. 
(Lev. 25:14) 
If your brother becomes impoverished and sells some of his property, 
his near redeemer is to come to you and redeem what his brother sold. 
(25:25) 
If your brother is impoverished and indebted to you, you must support 
him; he must live with you like a foreign resident. Do not take interest 
or profit from him, but fear your God and let your brother live with 
you. (25:35-36) 
If your brother becomes impoverished and is sold to you, do not work 
him like a slave. (25:39) 
“Your brother” in these verses is not meant literally. At times it means 
“your relative”, but mostly it means “your fellow Jew”. This is a 
distinctive way of thinking about society and our obligations to others. 
Jews are not just citizens of the same nation or adherents of the same 
faith. We are members of the same extended family. We are – 
biologically or electively – children of Abraham and Sarah. For the 
most part, we share the same history. On the festivals we relive the 
same memories. We were forged in the same crucible of suffering. We 
are more than friends. We are mishpochah, family. 
The concept of family is absolutely fundamental to Judaism. Consider 
the book of Genesis, the Torah’s starting-point. It is not primarily 
about theology, doctrine, dogma. It is not a polemic against idolatry. It 
is about families: husbands and wives, parents and children, brothers 
and sisters. 
At key moments in the Torah, God himself defines his relationship 
with the Israelites in terms of family. He tells Moses to say to Pharaoh 
in his name: “My child, my firstborn, Israel” (Ex. 4:22). When Moses 
wants to explain to the Israelites why they have a duty to be holy he 
says, “You are children of the Lord your God” (Deut. 14:1). If God is 
our parent, then we are all brothers and sisters. We are related by 
bonds that go to the very heart of who we are. 
The prophets continued the metaphor. There is a lovely passage in 
Hosea in which the prophet describes God as a parent teaching a young 
child how to take its first faltering steps: “When Israel was a child, I 
loved him, and out of Egypt I called my son … It was I who taught 
Ephraim to walk, taking them by the arms … To them I was like one 
who lifts a little child to the cheek, and I bent down to feed them.” 
(Hosea 11:1-4). 
The same image is continued in rabbinic Judaism. In one of the most 
famous phrases of prayer, Rabbi Akiva used the words Avinu 
Malkenu, “Our Father, our King”. That is a precise and deliberate 
expression. God is indeed our sovereign, our lawgiver and our judge, 
but before He is any of these things He is our parent and we are His 
children. That is why we believe divine compassion will always 
override strict justice. 
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This concept of Jews as an extended family is powerfully expressed in 
Maimonides’ Laws of Charity: 
The entire Jewish people and all those who attach themselves to them 
are like brothers, as [Deuteronomy 14:1] states: “You are children of 
the Lord your God.” And if a brother will not show mercy to a brother, 
who will show mercy to them? To whom do the poor of Israel lift up 
their eyes? To the gentiles who hate them and pursue them? Their eyes 
are turned to their brethren alone.(1) 
This sense of kinship, fraternity and the family bond, is at the heart of 
the idea of Kol Yisrael arevin zeh bazeh, “All Jews are responsible for 
one another.” Or as Rabbi Shimon bar Yohai put it, “When one Jew is 
injured, all Jews feel the pain.”(2) 
Why is Judaism built on this model of the family? Partly to tell us that 
God did not choose an elite of the righteous or a sect of the likeminded. 
He chose a family – Abraham and Sarah’s descendants — extended 
through time. The family is the most powerful vehicle of continuity, 
and the kinds of changes Jews were expected to make to the world 
could not be achieved in a single generation. Hence the importance of 
the family as a place of education (“You shall teach these things 
repeatedly to your children …”) and of handing the story on, especially 
on Pesach through the Seder service. 
Another reason is that family feeling is the most primal and powerful 
moral bond. The scientist J. B. S. Haldane famously said, when asked 
whether he would jump into a river and risk his life to save his 
drowning brother, “No, but I would do so to save two brothers or eight 
cousins.” The point he was making was that we share 50 per cent of 
our genes with our siblings, and an eighth with our cousins. Taking a 
risk to save them is a way of ensuring that our genes are passed on to 
the next generation. This principle, known as “kin selection”, is the 
most basic form of human altruism. It is where the moral sense is born. 
That is a key insight, not only of biology but also of political theory. 
Edmund Burke famously said that “To be attached to the subdivision, 
to love the little platoon we belong to in society, is the first principle 
(the germ as it were) of public affections. It is the first link in the series 
by which we proceed towards a love to our country, and to 
mankind.”(3) Likewise Alexis de Tocqueville said, “As long as family 
feeling was kept alive, the opponent of oppression was never 
alone.”(4) 
Strong families are essential to free societies. Where families are 
strong, a sense of altruism exists that can be extended outward, from 
family to friends to neighbours to community and from there to the 
nation as a whole. 
It was the sense of family that kept Jews linked in a web of mutual 
obligation despite the fact that they were scattered across the world. 
Does it still exist? Sometimes the divisions in the Jewish world go so 
deep, and the insults hurled by one group against another are so brutal 
that one could almost be persuaded that it does not. In the 1950s 
Martin Buber expressed the belief that the Jewish people in the 
traditional sense no longer existed. Knesset Yisrael, the covenantal 
people as a single entity before God, was no more. The divisions 
between Jews, religious and secular, orthodox and non-orthodox, 
Zionist and non-Zionist, had, he thought, fragmented the people 
beyond hope of repair. 
Yet that conclusion is premature for precisely the reason that makes 
family so elemental a bond. Argue with your friend and tomorrow he 
may no longer be your friend, but argue with your brother and 
tomorrow he is still your brother. The book of Genesis is full of sibling 
rivalries but they do not all end the same way. The story of Cain and 
Abel ends with Abel dead. The story of Isaac and Ishmael ends with 
their standing together at Abraham’s grave. The story of Esau and 
Jacob reaches a climax when, after a long separation, they meet, 
embrace and go their separate ways. The story of Joseph and his 
brothers begins with animosity but ends with forgiveness and 
reconciliation. Even the most dysfunctional families can eventually 
come together. 
The Jewish people remains a family, often divided, always 
argumentative, but bound in a common bond of fate nonetheless. As 
our parsha reminds us, that person who has fallen is our brother or 
sister, and ours must be the hand that helps them rise again. 
1. Mishneh Torah, Laws of Gifts to the Poor, 10:2. 

2. Mekhilta de-Rabbi Shimon bar Yohai to Ex. 19:6. 
3. Edmund Burke (1729–1797). Reflections on the French Revolution. 
The Harvard Classics. 1909–14. 
4. Democracy in America, Chapter XVII: Principal causes which tend 
to maintain the democratic republic in the United States. 
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Peninim on the Torah 
Parashas Behar 
Hashem spoke to Moshe on Har Sinai. (25:1) 
Mah inyan Shemittah eitzel Har Sinai -"What is the connection between 
Shemittah and Har Sinai?" has become the catch phrase when questioning 
why two disparate subjects are juxtaposed upon one another for no 
apparent reason. The Torah introduces the laws of Shemittah in detail 
immediately following the mention of the Revelation at Har Sinai. Chazal 
derive from here that not only the broad outlines, but also the details, the 
minutiae of Torah law and mitzvah, were transmitted at Sinai - as were 
those of Shemittah, whose laws are detailed extensively. All mitzvos, even 
those which were recorded years after the Giving of the Torah, are of 
sinaitic origin. To deny this verity, to repudiate the Divine 
Authorship/origin of the Torah, is to remove oneself from the ranks of 
Torah Judaism. While one's Jewish status is determined biologically via 
his birth to a Jewish mother, his belief in Torah M'Sinai is what 
distinguishes him as a practicing Jew. 
The idea that Judaism is divided into three branches undermines the core 
underpinnings of Torah Judaism. Without Torah, there is no Judaism. 
Without Torah, there is no religion, only a culture. Without religion, what 
are we? How do we distinguish ourselves from the rest of the world? Our 
love and compassion for all Jews rises above and beyond the scope of 
religious belief, regardless of their personal proclivities and behavioral 
conduct; it does not for one moment, however, mitigate the fact that there 
is only one true form of religious belief: that which adheres to the Torah, 
both written and oral. Compassion and sensitivity to the issues/challenges 
of the other does not justify defying Torah law and degrading those who 
uphold it. 
Every Jew, his religious affiliation notwithstanding, is welcome within the 
Torah ranks. The obligation to live a Torah life grants him brotherhood 
among Torah Jews - despite his past behavior. When one insists on 
dismantling Torah law to suit his transient longing for that which is 
deemed unattainable - impugning the integrity of the Torah's Divine origin 
or casting aspersion on the Torah's disseminators - he has, by dint of his 
actions, removed himself from the Torah camp. He can no longer call 
himself a Torah Jew. 
We live in a time in which our moral compass, our perception of right and 
wrong, is greatly influenced by societal bias. We feel that we must adhere 
to the societal definition of culture, lifestyle, fun and pleasure. The Torah 
was given to us at Sinai in a place and time that predated all of society. 
The Jewish society is defined and established by the Torah. To posit that 
the Torah is out of touch with the times is tantamount to heresy. 
It all reverts back to affirming the Divine origin of the Torah. This is 
alluded to by the mitzvah of Shemittah. The Chasam Sofer posits that the 
mitzvah of Shemittah underscores and unequivocally supports the verity 
that Hashem is the Divine Author of the Torah. The mitzvah of Shemittah 
carries with it a guarantee that, during the sixth year preceding the 
Shemittah, the fields will produce a crop large enough to sustain people for 
three years, until the next available crop is harvested. A human being 
could never make such a claim. A statement such as this could only have 
come from the One Who is capable of supporting it - Hashem. 
The land will give its fruit and you will eat your fill… if you will say: 
"What will we eat in the seventh year?" I will ordain my blessing. 
(25:19, 20, 21) 
Sforno distinguishes between the baal bitachon, one who trusts in Hashem, 
who does not question, "What will we eat in the seventh year?" and he 
who questions. The one who does not question will, indeed, have less 
produce; however, its nutritional value will far exceed that of a regular 
year. He will have less, but he will require less. Less will be more. His 
seventh year will be covered by the produce of the sixth year, but in a 
manner unperceived by the unknowing spectator who will observe a 
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regular yield that year. The believer whose bitachon is not as strong will 
ask the question and will receive a Heavenly response in the way of a 
greater yield in the sixth year. His crops will be plentiful - enough to last 
him through the following year. Nonetheless, these crops will be of normal 
quality, unenhanced by "Heavenly intervention." 
Horav Mordechai Gifter, zl, derives from Sforno's exposition that there are 
two forms of bitachon in Hashem. One form of bitachon is that of the 
person who totally desires to fulfill Hashem's Will, but wonders how he 
will succeed in doing so, given the economic challenges he must 
transcend. His bitachon is great, for even though he does not know how he 
will survive the seventh year, he still is prepared to accept the challenge. 
He has questions, but he is not waiting for answers. He forges ahead, in 
any case. 
There is yet a greater level of trust: one does not ask questions. He trusts 
without inquiry; he is not fazed by challenge. His bitachon is so great that 
he is not concerned about what he will eat, because he trusts that Hashem 
will provide for his needs. Hashem may not grant us what we want, but He 
unquestionably gives us what we need. 
People may have one of two forms of faith: perception and reality. Both 
types of people believe: one has questions, but does not wait for answers; 
the other has no questions. The faith of the perceptive believer is based 
upon intelligence and percipience. He observes, is astute and insightful, 
thus pointing him in the direction of Hashem. Nonetheless, at the end of 
the day, it is "faith-based" trust. For the other type of believer, faith is a 
reality. Believing in Hashem is not an intellectual experience, an exercise 
in faith. It is reality. If Hashem says it will be good - it is good! 
I will ordain My blessing for you in the sixth year. (25:21) 
The crops produced during the sixth year will suffice for portions of the 
three calendar years affected by Shemittah: from Nissan of the sixth year 
until Nissan of the eighth year. In commentary on this pasuk, Horav 
Michel Feinstein, zl, explained that Hashem was ensuring the blessing as 
part and parcel of the mitzvah. The mitzvah itself provided the blessing. 
This is similar to the statement made by Chazal in Pirkei Avos, Maasros 
s'yag l'osher, "Tithes are a protective fence for wealth" (Avos 3:17). The 
discipline of taking a percentage of one's produce and giving it to charity 
motivates the owner to realize that all wealth comes from Hashem. He 
owns it all and gives us the portion which He deems we deserve. When a 
person understands the true source of all wealth, he becomes worthy of 
even greater wealth. Thus, the tithing process in and of itself engenders 
one's fortune. Likewise, Shemittah observance catalyzes blessing. 
This is alluded to by the vernacular of the pasuk, "I will ordain My 
blessing." The mitzvah itself will bless the one who observes it. We find a 
similar instance in Shemos 16:29, "See that Hashem has given you the 
Shabbos; that is why He gives you, on the sixth day, a two-day portion of 
bread." This means that Shabbos observance generates the blessing one 
will receive. 
Veritably, all positive mitzvos generate blessing by virtue of their 
observance. The following analogy underscores this idea. A young man, 
who had for years forsaken his religious observance, approached his father 
with a request. Like all young people, he felt he needed a rest, a vacation 
from his over-worked life. Alas, it is difficult to enjoy a real vacation 
without funds. He asked his father for a sizeable sum, so that he could 
enjoy a "real" vacation. His father, who was as astute as he was loving, 
countered, "I will be happy to give you ten thousand dollars for your 
vacation on one condition: that you put on Tefillin for one week. Your 
Tefillin have been gathering dust in your room since your bar mitzvah. If 
you are prepared to accede to my request, I will wire the money to you 
after one week." 
The young man agreed. His father gave him a few hundred dollars to start 
off and, after one week, he would send the remainder of the money. At end 
of the first day, the father called up his son and asked, "Nu, did you put on 
Tefillin today?" "Abba, of course I did" was his son's reply. The next day, 
the father once again called his son and asked, "Did you put on Tefillin 
today?" "For sure!" was his son's response. Two days later, the father once 
again called and asked, "Did you put on Tefillin today?" "Why do you not 
trust me?" the son raised his voice and asserted, "You never believe me. If 
I said I put on Tefillin today, you can trust me." 
On the seventh day, the son did not wait for his father's call. He called and 
reminded his father that the week was up; it was collection time. Could he, 
please, wire the money to him? "You put on Tefillin every day?" the father 
asked one last time. "Certainly! If I said I put on Tefillin, you can trust 
me" was the son's smug response. 

At this point, the father could no longer contain himself. "I was so hopeful 
that this time, for once, you would be honest with me," the father began. 
"What do you mean?" the son asked. "I did my part, now you had better 
keep your word and pay up." 
"Do you think that I did not know with whom I was dealing? Before you 
left, I placed the ten thousand dollars inside the Tefillin bag. Had you been 
putting on Tefillin, you would have surely discovered the money!" 
This is the idea behind all mitzvos. When a person performs a mitzvah, the 
reward is inherent in the mitzvah performance. An observant Jew - by 
virtue of his observance - is blessed. He just has to "open the bag" to 
realize that the blessings are to be found within. 
If your brother becomes impoverished and his means falter in your 
proximity, you shall strengthen him. (25:35) 
The Midrash quotes an often-used pasuk relating to the mitzvah of 
tzedakah, charity: Ashrei maskil el dal, b'yom raah yimalteihu Hashem, 
"Praiseworthy is he who contemplates the needy, on the day of disaster 
Hashem will deliver him" Tehillim 41:2. David HaMelech enjoins us to 
give tzedakah with understanding: delving into who stands before us and 
why; making an attempt to put ourselves in his shoes. The above pasuk 
addresses the needs of one who has not yet hit rock bottom. He is faltering 
and needs assistance to prevent him from falling into the abyss of abject 
poverty. We are admonished to support him: give him a loan; a job; an 
investment in his endeavor that demonstrates we believe in him. At times, 
such encouragement can have a greater effect than a check. Money can 
quickly be spent, while encouragement can catalyze one to strive harder, 
achieve independence. When one gives money, he should be maskil, 
contemplate his actions. Thinking can make the major difference between 
a handout that might be quickly spent and support that can transform 
someone's life. 
Kehillas Yitzchak observes that this pasuk which enjoins us to employ 
seichel, common sense, in supporting our brother follows shortly after the 
laws of shemittah, yovel, the paradigmatic laws which underscore the 
importance of maintaining everything, our sole manner of earning a 
livelihood, by letting our fields lay fallow for a year. It takes great 
bitachon to adhere to this mitzvah. Since bitachon is so important, and 
every person should strive to develop his own level of bitachon, one might 
mistakenly feel that it is his responsibility to teach others the importance 
of bitachon. For example, a poor man approaches someone who is able to 
help him and asks for a loan - or even an "investment." The well-to-do 
would-be benefactor responds, "Why should you turn to mortals for 
assistance? You should have bitachon and turn to Hashem for help. Pray, 
and He will help you!" This is obviously the benefactor's manner of 
avoiding an act of kindness. It is his "frum" cop-out. To him, David 
HaMelech asserts, "Praiseworthy is the one who contemplates the needy." 
You (the benefactor) can be a believer, and you worry about your 
bitachon. When it involves another Jew, a poor man in need who turns to 
you for assistance, do not play the "bitachon card" on him. Help him! Do 
not preach to him about bitachon. One does not tell someone else who is in 
need that he must have bitachon; use some seichel - be maskil el dal and 
give him a check to cover his needs. 
A well-known scholar once asked the Rosh Yeshivah of Novordok in 
Mezritch, Horav Avraham Zelmans, zl, a scholar who was well-known as 
one of that period's chachmei ha'mussar, masters of ethical discourse, the 
following sheilah, question: Is it permissible for one to borrow money 
from another Jew, knowing fully well that in the foreseeable future he has 
no way of paying back the loan? Is he permitted to rely on bitachon, his 
trust in Hashem, that some way, somehow, he will procure the necessary 
funds to pay back the loan? Is he allowed to rely on his bitachon in order 
to borrow the money from someone? 
The Rosh Yeshivah gave an insightful reply which addresses the crux of 
bitachon and defines our relationship vis-?-vis others. "If you are prepared 
to lend money to a person solely upon his bitachon," he began, "in other 
words, he has no money and, for all intents and purposes, he has no means 
for obtaining sufficient funds for paying back the loan, then, you, too, are 
permitted to borrow under similar conditions. If, however, you are 
unwilling to part with your money based solely upon the borrower's 
bitachon, you may not borrow either." 
If your brother becomes impoverished … and let your brother live with 
you. (25:35, 36) 
It is our responsibility to see to it that our brother does not descend to the 
level of poverty such that he will have great difficulty sustaining himself. 
We must attempt to help him before he becomes poor, so that, with help 
from his brother, he can maintain his independence and raise himself up to 
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his prior status. Lending him money or investing in his business is among 
the highest and noblest forms of charity, since the beneficiary is not made 
to feel like a charity case. The Torah admonishes us not to lend money for 
interest. This is not the Torah way. When we perform a mitzvah, it should 
be for the purpose of carrying out Hashem's dictate - not for personal 
profit. 
We wonder why taking interest is prohibited. Is it any different from any 
other form of business, whereby one makes a profit on his investment? 
How is this different from renting a space or an appliance from someone? 
The rental fee is the premium one pays for the favor he receives. It is a 
simple business deal. One is, so to speak, charging rent for the use of his 
money. Is this so bad? 
Horav Shimon Schwab, zl, explains that, veritably, charging interest is 
neither morally reprehensible nor is it benign and inoffensive. People do it 
all the time, and it is a recognized and acceptable manner of doing 
business. In the context of "family," however, it becomes reprehensible. It 
takes on a noxious image. Profiting from family members is just not right. 
One should reach out with complete equanimity to a member of the 
family. Imagine one charging his brother interest for a loan! It would be 
considered outrageous. (This does not mean that people do not act 
outrageously and reprehensibly to their siblings. These individuals have 
basically removed themselves from the human race.) This is why the 
Torah emphasizes that the person who is descending into poverty is "your 
brother." We are all brothers. The sooner we accept this concept and act 
upon it, the quicker we will realize it and act with greater compassion and 
decency toward one another. 
The following dvar Torah from the Ponevezer Rav, zl, is not only timeless, 
it also represents the standard by which the Rav lived. His incredible 
success with people was the product of his love for all Jews. He treated 
them all as family, because they were. In Parashas Vayeitzei (Bereishis 
29:7), when Yaakov Avinu arrived at the well in Charan and met the local 
shepherds, he set about rebuking them, saying, "The day is still young! It 
is not yet time to gather the livestock. Give the sheep to drink and go 
pasture them." We do not find the shepherds taking umbrage with 
Yaakov's rebuke. Imagine coming into a new place and, by way of an 
introduction, one begins by rebuking the community! 
Yet, amazingly, they not only did not respond negatively; they even 
apologized and gave an excuse for their seemingly indolent behavior, "We 
cannot give them to drink until all the flocks are gathered and the 
shepherds roll the stone off the mouth of the well, and then we shall give 
the sheep to drink" (ibid. 29:8). Why, indeed, did they respond so 
"nicely"? 
The Rav explains that the key to understanding their exchange is in 
Yaakov's greeting to them. He addressed the shepherds as "brothers." That 
was the secret of his influence: Achai, "My brothers!" Or, as the Rav put 
it, Briderlach, "(My) precious brothers," indicated the closeness and 
fondness he had for them. When Yaakov addressed the shepherds as 
"family" they felt he was close to them, that he loved them as brothers. 
They viewed him neither as a stranger nor as a newcomer sitting in 
judgment on them. They did not mind a rebuke from a "brother." When a 
person radiates genuine love and brotherly feelings, he can deliver his 
rebuke, and it will be accepted in the spirit that it is rendered. His message 
will penetrate the most obdurate heart and elicit a positive response. 
This was the secret of the Ponovezer Rav's success. The overflowing love 
he manifested towards each and every Jew was a major component of his 
character. When he referred to fellow Jews as "Briderlach, briderlach," it 
was not a pejorative in order to impress. He meant it, and they knew this. 
His love penetrated, because it was real. 
For they are my servants, whom I have taken out of the land of Egypt; 
they shall not be sold in the manner of a slave. (25:42) 
The Talmud Yevamos 46a teaches, "You may purchase from them, but 
they may not purchase from you." In other words, a Jew may not sell 
himself as a slave to a gentile. The Brisker Rav, zl, comments that this is 
the underlying directive of the above pasuk. The Jewish people are 
excluded from the laws of slavery. They do not apply to us, because we 
may no longer become slaves. We were taken out of Egypt, from servitude 
to freedom. We have parted ways with slavery - we serve Hashem as our 
only Master. 
There is an emotional aspect to this freedom. The Jewish mindset no 
longer tolerates servitude to a gentile master. A slave lives in fear; he is 
afraid not only of those who have jurisdiction over him; he also fears 
repercussions for anything he might say that is unacceptable. He is 
obsequious, not his own person. Indeed, this nature is the motivating factor 

of his life as a slave. Once we were redeemed, we were introduced to our 
Headmaster, in Whom we place our total trust. We fear only Him. 
A slave keeps quiet, remaining in the background, standing ready at the 
beck and call of his master. As a free man, he regains his power of speech 
and is more than willing to share his experiences with others. On Pesach, 
we commemorate our servitude and ultimate liberation with our family, so 
that they preserve these lessons for the future. On Pesach we regain our 
ability to express ourselves, to vocalize and articulate our feelings, our 
deepest emotions. The Brisker Rav explains that, with the Egyptian 
redemption, we were not only liberated from Egypt, but we also received a 
new status which precludes our ever returning to servitude. 
Perhaps we might add that this new status is applicable and retained only 
by those who have accepted the position of avdei Hashem, servants of the 
Almighty. One who has rendered himself to Hashem, who views the 
Almighty as his Master, cannot possibly be subjugated by mortal man. His 
body might be shackled, but his spirit soars in the Heavens. Emotionally 
and spiritually, he is a free man. He is master over himself, because he has 
given himself over to Hashem. 
The Brisker Rav applies his thesis to explain the phrase at the end of the 
Maggid portion of the Seder, in which we express our duty to thank 
Hashem for all that He has done for us. Among the accolades, we say that 
"He took us from avdus l'cheirus, slavery to freedom; mi'yagon l'simchah, 
from sorrow to joy; mei'eval l'yom tov, from mourning to festivity." Why 
is it necessary to add the state of festivity? The mere fact that we have 
been taken from mourning should suffice. The Rav explains that the 
redemption was not just a removal of the Jewish People from Egyptian 
subjugation. There is an added dimension - one of yom tov, festivity, 
which accompanies our new-found status of no longer being avadim, 
slaves. We are not just free; we are free forever! 
I think the newly-acquired status of "free-man forever," which goes hand 
in hand with "servant of Hashem," was demonstrated in Egypt on the 
fateful night of our liberation. If we peruse history, we note the lack of 
moral discipline that accompanied the various liberations of slaves, serfs 
and peasants throughout the millennia. Upon acquiring freedom, these 
slaves acted like slaves who had been let out of their cages. They were 
cruel, ruthless, participating in violent and random acts of murder and 
mayhem, just to get back at their past masters. It was all about vengeance. 
By their actions, they demonstrated that they were first and foremost 
slaves who were unable to act as free men. They had been exploited, 
reviled castigated, afflicted and murdered. Now, they were doing the same 
to their masters. Is this the way a free man acts, or are these the actions of 
a wounded animal? 
The Jews, despite suffering mercilessly for over two centuries, their blood 
spilled like water at the hands of the cruel Egyptians, did not act this way. 
The Egyptians were suffering that night, as every family experienced the 
death of their firstborn. The cries of pain, the moaning and grief, 
enveloped the people. Did the Jews take advantage? Did they vent their 
centuries-old anger on their cruel taskmasters? No! They did not act like 
the hooligans who riot when they have the opportunity to avenge 
themselves, who destroy city blocks because this is how they express their 
idea of freedom. The Jews went about their business, serving Hashem, 
eating the Korban Pesach in the privacy of their homes, surrounded by 
family and friends. Why is this? Because they had become true free men. 
They went from being slaves to Pharaoh to being servants of Hashem, a 
status that defies any form of subjugation either to oneself or to any other 
human being. 
Va'ani Tefillah 
Melech Ozer u'Moshia. O' King, Helper and Savior. 
A helper (ozer) "helps." The beneficiary has participated in his own 
salvation and possibly might have succeeded in ameliorating his 
circumstances, but it was the ozer who helped him to achieve success. The 
savior does it all. The beneficiary is in a helpless state, either due to his 
own personal/collective weakness or the overwhelming strength of his 
aggressor. In enters the moshia and puts a stop to his troubles. When Klal 
Yisrael earns collective merit, they are worthy of salvation, the "support" 
that Heavenl provides on their behalf. Certainly, Hashem requires no 
assistance from "below"; it is just more beneficial for us to be worthy of 
His Salvation than to require total yeshua due to our helpless state. 
Concerning the Avos HaKedoshim, holy Patriarchs, it is stated (in the 
tefillah initiated by the Anshei Kenesses HaGedolah), Ezras Avoseinu, the 
Helper of our Patriarchs. They had their own individual merits. Thus, 
Hashem was only an eizer, helper, to them. Regarding us, their children, it 
is written, Magen u'Moshia livneihiem achareihem, "A Shield and a Savior 
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to their sons/children after them." Hashem saves us due to His 
extraordinary middah, trait of chesed, kindness. Unlike our Avos, we 
require Hashem as Moshia, total Savior. 
Sponsored in memory of Mrs. Seliga Ahuva (Schur) Mandelbaum Zeliga 
Ahuva bas Harav Daniel a"h 26 Iyar 5751 "t'nu la mepri yadeha 
vehalleluha bashearim ma'aseha" by her family HoRav Doniel z"l & 
Shoshana Schur 
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your local book seller or directly from Rabbi Scheinbaum. He can be contacted at 216-321-5838 ext. 165 or by fax at 216-321-0588 Discounts are 
available for bulk orders or Chinuch/Kiruv organizations. This article is provided as part of Shema Yisrael Torah Network Permission is granted to 
redistribute electronically or on paper, provided that this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael 
Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Dovid Siegel 

Haftorah 
Parshas Behar - Yirmiyahu 32:6 
This week's haftorah reinforces the notion of our eternal 
relationshipwith our homeland, Eretz Yisroel. In the midst of a heavy 
Babyloniansiege against Yerushalayim, the prophet Yirmiyahu was 
instructed to make amost puzzling transaction. Hashem informed 
Yirmiyahu that his cousinChanamel was interested in selling his field 
and that Yirmiyahu shouldtake full advantage of the opportunity. 
Although Yirmiyahu realized thatthe Jewish exile was imminent and 
that the Babylonians would soon take fullpossession of Eretz Yisroel 
he followed Hashem's direction and arranged forthe purchase. 
Yirmiyahu wrote a legal contract and paid a large sum ofmoney for the 
land. Yirmiyahu then preserved the document in an earthenvessel to 
secure its existence until such evidence would be useful. 
The prophet then directed his words to Hashem in bewilderment 
andquestioned, "Since the Babylonian war machines are in full gear 
and theJewish exile is already on its way, of what purpose is this sale?" 
Hashemresponded, "I am the Master of all; is there anything beyond 
Mycapabilities? The Jewish people will return and re-engage 
themselves insuch purchases and the land will be resettled." The 
dialogue seems to besomewhat understood; however the purchase 
remains a mystery. Hashem hadsent many prophets to the Jews 
regarding their eventual return from theBabylonian exile. Why was it 
necessary to demonstrate their return throughthis tangible experience? 
It is certainly fair to assume that Yirmiyahuwould not derive any 
personal benefit from this purchase. After all, hewas on the way to a 
long and hard exile of seventy years without anyindication of 
personally returning to Eretz Yisroel. Why then was heinstructed to 
waste his money in securing what, for him, was a seeminglyusele ss 
transaction?  
In response it can be suggested that this purchase taught the Jewish 
peoplea very meaningful lesson. One can easily imagine the feelings of 
theJewish people during that era. They were finally confronted with 
thereality that they would soon be forced to leave their homeland. 
Althoughthey had enjoyed the privilege of dwelling in the palace of the 
king fornearly one thousand years this privilege was now drawing to a 
close. Theirminds were now focused on their unfortunate plight and 
they dreadedsevering their ties with Eretz Yisroel. Although this 
painful thoughtsurely tormented them but the reality was that their 
association with EretzYisroel was slowly beginning its decline.  
At that exact moment the prophet Yirmiyahu was instructed to secure 
thepurchase of a plot of land. Through this visible demonstration, the 
Jewswere being told to rise above their inevitable predicament and to 
realizethat their painful exile would only be temporary. They were 
encouragednot to despair and never to break their ties with their 
homeland, EretzYisroel. To reinforce this point their prophet 
Yirmiyahu was instructedto demonstrate his total faith in the Jewish 
people's return. Yirmiyahubegan setting his sights on the future and 
purchased property inpreparation for the return. In Yirmiyahu's mind 
this upcoming exile wasbut a passing phase and he rightfully 
preoccupied himself in life after thebrief Babylonian stay. Yirmiyahu 
taught the Jews that the Jewish peoplenever really leave Eretz Yisroel 
and that they are always bound to theirhomeland. He taught them that 
they truly belong to Eretz Yisroel andthat Eretz Yisroel would always 
belong to them.  
A similar lesson regarding our relationship with Hashem is revealed to 
usat the end of this week's parsha. The Torah warns the Jews to adhere 
toall of Hashem's mitzvos even after their exile from Eretz Yisroel. 
TheSforno explains the reason for this general warning which 
encompassesmitzvos that don't specifically relate to Eretz Yisroel. He 

states thatthe Jews in exile could easily present the argument of 
rejection. Afterall, Hashem expelled the Jews from His land, indicative 
of His lack ofinterest in the Jewish nation. If so, what binds the Jewish 
people to themitzvos, considering that Hashem severed His 
relationship with His people!?The Torah therefore reminds us that its 
obligations remain forever andthat Hashem is forever concerned about 
His people. The Sforno notes thateven after the Bais Hamikdash was 
destroyed the Divine Presence remainsamongst the Jewish people. This 
phenomena is felt in our Bais Haknesses,synagogue and Bais 
Hamidrash, Torah study hall which conti nue to embodythe Divine 
Presence at all times. (see Sforno's comment to Vayikra 26:12)We 
learn from this that Hashem never forsakes His people and 
remainsamongst them always because Hashem will always be our G-d 
and we willalways be His chosen nation. 
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redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve certain rights. Email 
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Ohr Somayach – Torah Weekly 
Overview 
The Torah prohibits normal farming of the Land of Israel every seven 
years. This "Shabbat" for the Land is called "shemita". After every 
seventh shemita, the fiftieth year, yovel (jubilee), is announced with 
the sound of the shofar on Yom Kippur. This was also a year for the 
Land to lie fallow. G-dpromises to provide a bumper crop prior to the 
shemita and yovel years. During yovel, all land is returned to its 
original division from the time of Joshua, and all Jewish indentured 
servants are freed, even if they have not completed their six years of 
work. A Jewish indentured servant may not be given any demeaning, 
unnecessary or excessively difficult work, and may not be sold in the 
public market. The price of his labor must be calculated according to 
the amount of time remaining until he will automatically become free. 
The price of land is similarly calculated. Should anyone sell his 
ancestral land, he has the right to redeem it after two years. If a house 
in a walled city is sold, the right of redemption is limited to the first 
year after the sale. The Levites' cities belong to them forever. The 
Jewish People are forbidden to take advantage of one another by 
lending or borrowing with interest. Family members should redeem 
any relative who was sold as an indentured servant as a result of 
impoverishment. 
Insights 
Of Faith and Trust 
"But the seventh year shall be a complete rest for the Land. A 
Sabbath for G-d.” (25:4) 
Sometimes trusting G-d isn’t so easy. 
In this week’s Torah portion the Jewish People are told to put down 
tools once every six years and stop working the fields for a year. G-d 
tells them to trust that He will provide for them. In the sixth year, He 
promises that miraculously there will be a bumper crop. This will keep 
them going for that year, and the next year and the eighth year. 
Because, of course, seeing as nothing will be planted in the seventh 
year, there will be nothing to harvest in the eighth. In other words, one 
year’s crop becomes three. G-d says this is going to happen with 
clockwork regularity every seven years. 
Sometimes, however, when it comes to our own lives it's not so easy. 
That’s the difference between emunah (faith) and bitachon (trust). We 
can believe that there is a G-d who created everything in existence, 
who continues to sustain reality from one second to the next, a G-d 
who rules over everything, everywhere, everyone, every second. But, 
when it comes to our own lives, we can still fall short in trusting Him 
when the going gets tough. 
I’m often asked how Torah institutions, which receive little if any 
government assistance, manage to stay afloat financially. And we even 
are witness to a tremendous growth of the number and size of Torah 
educational schools worldwide, in addition to a growing number of 
families that are dedicated to Torah studies despite the high cost-of-
living and no “natural” source of income to support a life of Torah. 
How do all these institutions and families manage? 
Well, let me tell you how one Rosh Yeshiva looks at it. This is a man 
who has on his shoulders the burden of supporting an institution whose 
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yearly running costs are in six figures. On his last trip to America, he 
told his donors to prepare "tanks" to receive the outpouring of wealth 
that G-d is going to bestow on them. 
Supporting Torah is a privilege, not a budgetary burden. In the desert, 
the Holy Ark needed no wagon to carry it from one encampment to the 
next because "to the sons of Kehat he (Moshe) did not give (wagons); 
since the sacred service was upon them, they carried on the shoulder." 
(Shmot 6:9) 
In fact, no one carried the Aron. The Aron carried itself, and also those 
who "carried" it. The Aron carries its carriers. The Torah supports its 
supporters, not the other way round. 
© 1995-2016 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Behar 
What is our attitude towards tzedakah (giving alms to the poor)? When 
a needy person approaches us, do we look at him as an annoyance or as 
a savior sent from Heaven? In the Holy Zohar on this week's parashah 
(Behar) we are given a very interesting insight as to what it is really all 
about. The following may change our entire outlook on life. I hope it 
does. 
Rabbi Chiya and Rabbi Yosi were traveling and saw two men on the 
way. Another man approached the men and asked them, "Could you 
please give me something to eat? I have been lost in the desert for two 
days and I haven't eaten a thing." 
One of the two took out his food and gave it to him. Startled, his 
companion asked him, "What will you do when you have to eat? What 
I have is mine to eat!" The generous man responded, "Am I dependent 
upon you for protection and sustenance?" The poor man then 
proceeded to consume almost all of his food, and what was left he gave 
the poor man for the road. 
Rabbi Chiya said, "It seems that Hashem didn't want us to perform this 
mitzvah!" Rabbi Yosi responded, "Perhaps some judgment was 
decreed upon the generous man and Hashem wanted to give him the 
opportunity, so that he merit being saved from a disaster." 
They all continued on the way, and after a while the generous man 
became tired. His companion said to him, "I told you not to give away 
your food to someone else." Rabbi Chiya said, "Perhaps we should 
give him some of our food to eat." Rabbi Yosi said, "Do you want to 
take away his merit from him? Let's go and see, for certainly the steps 
of death are following him and Hashem prepared this mitzvah for him 
to save him." 
Soon after, the generous man fell asleep under a tree and his friend 
went off in another direction. Rabbi Yosi said to Rabbi Chiya, "Let's 
wait and watch, for I'm sure that Hashem wants to perform a miracle 
for him." So they remained. 
As he was sleeping, a viper appeared before him. Rabbi Chiya said, 
"Woe to that man who will die presently." Rabbi Yosi answered, 
"Lucky is he, for Hashem will surely perform a miracle for him." 
Suddenly, a snake fell from the tree and wanted to kill the man but the 
viper jumped up and killed the snake. The viper then turned around and 
went away. 
Rabbi Yosi said, "Didn't I tell you that Hashem wanted to perform a 
miracle for this generous man and that you should not take away the 
merit from him?" In the meantime the man awoke and began to 
continue on his way. Rabbi Chiya and Rabbi Yosi approached him 
now and gave him to eat. After he had eaten, they told him the miracle 
that Hashem had performed for him as it is written, (Mishlei 10:2), 'and 
tzedakah saves from death.'" 
There is another Zohar, in Parashas Vayera, which also deals with the 
same issue. 
"And the men arose and looked towards Sodom" (Bereishis 18:16). 
Rabbi Eliezer said, "Come and see how much goodness Hashem 
bestows upon all whom He has created, and how much more so upon 
those who walk in His ways. Even when Hashem wants to judge the 
world, He causes those whom He loves to merit reward for a mitzvah 
before the judgment actually arrives in the world. 

"For we have learned that when Hashem loves someone, He sends him 
a present, a poor man, to give him the opportunity to give tzedakah and 
merit His reward through him. Subsequently, Hashem bestows upon 
him a sign of salvation. Ultimately, when the Destructor comes to 
extend judgment, he notices the sign of salvation upon this man and 
withdraws his hand from him. 
"We see this in the Torah. When the Almighty wanted to judge Sodom, 
He first gave Avraham the opportunity to extend hospitality to his 
guests (the three angels), in order to then save his nephew Lot in his 
merit. This is the meaning of that which is written (ibid. 19:29), 'And it 
came to pass, when G-d destroyed all of the cities of the Plane, and G-
d remembered Avraham and He sent Lot from amidst the upheaval.' It 
does not say that G-d remembered Lot, but rather Avraham, since Lot 
was saved in Avraham's merit. 
"Similarly, when one gives tzedakah, Hashem remembers it and 
protects him when the Attribute of Justice prevails in the world, as it is 
written (Mishlei 10:2), 'and tzedakah saves from death.'" 
This true story (in which the name has been changed) certainly 
illustrates what we have just learned. 
An Australian immigrant, named David, used to live in Yerushalayim. 
He spent several hours a day learning, and he and his wife gave 
tzedakah generously. 
One day in 1997, David, who is quite an athlete, told me that his old 
teammates in Australia had invited him to join them in the Maccabiah 
games in Israel. He was very excited about it. 
A week before the games, while I was home ill, I received a message 
from David on my answering machine informing me that his pocket 
electronic organizer had given him a memory error message, and 
hundreds of precious telephone numbers had been deleted, 
On Monday, July 14, the Maccabiah games were opened in Tel Aviv 
amidst much fanfare. Guests came from around the world to participate 
in this exciting event, either as athletes or as spectators. Suddenly, a 
great tragedy occurred. As the Australian team was crossing a 
footbridge, which had recently been erected over the Yarkon River for 
this very purpose, it caved in beneath them, sending them into the 
waters below. Four people died and many were seriously injured in the 
accident. 
The next morning, I suddenly recalled that David had told me that he 
would be part of the Australian team. In a panic, I called his home and 
asked his wife if he was ok. She assured me that he was and proceeded 
to tell me the following story. 
"Before David went to the games," she began, "He told me to go over 
to a neighbor who has a television and watch him on the air. At exactly 
10 minutes before 8 p.m., I was trying to put the children to bed 
quickly so that I could do just that. Suddenly, the doorbell rang. It was 
someone collecting funds for an organization, which provides food for 
needy widows, with a haskamah (approbation) from Harav Scheinberg 
shlita. 
"To tell you truth," she continued, "I was a bit annoyed with them for 
coming at such an inconvenient time when everyone is putting their 
kids to bed, and especially tonight. But, one has to give tzedakah 
whenever asked for it, no matter how inconvenient it may be at the 
moment. So I began to search for some money, but found, to my 
dismay, that I had no cash at hand just then. 
"Not wanting to send them away empty-handed, I told my little son to 
look on Daddy's desk and bring me whatever money he finds there. He 
did just that, and, although it wasn't that much, I felt relieved that at 
least I had been able to give something for such a worthy cause. 
"A moment later, the phone rang and I just knew that it was David, 
probably calling to remind me to watch him on TV. To my utter 
amazement and shock, it was indeed he, calling to tell me of the 
tragedy which had just occurred before his very eyes. In another 30 
seconds, he said, he would have been on the bridge with the rest of the 
team, but it collapsed right before he stepped on it. 
"As I thanked Hashem for saving David, I felt certain that He had sent 
His messengers just at that very moment to provide us with the 
opportunity to give tzedakah and be saved in that merit as it says, 
'Utzedakah tatsil mimaves - And tzedakah saves from death.'" 
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As I contemplated this stirring story, I suddenly remembered the 
message on my telephone answering machine and wondered whether 
or not a message of sorts had been sent to David indicating that he 
wouldn't be needing those phone numbers any more. But then, in the 
merit of his wife's tzedakah, he had been redeemed. 
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Between the Fish and the Soup 
Parashat Behar 5776: D'var Torah 
When your brother becomes poor… you shall support him. Do not give 
him money at interest… I am G-d who brought you out of Egypt to give 
you the land of Canaan, to be G-d to you. (25:35-8). 
Rashi emphasizes the importance of the word ve-he-chezakta bo, literally 
"You shall strengthen him". If you see a person facing financial 
difficulties, do not let him fall into poverty. Instead "you shall strengthen 
him" by lending him money without interest so that he will not slide into 
poverty. It is much better to prevent disaster occurring in the first place 
than to stand by, let disaster happen, and then pull him out. Indeed, the 
Rambam emphasizes that offering the necessary assistance to prevent 
poverty is the highest form of tzedaka. 
The Sforno goes further, extending the prohibition of interest from the 
level of the individual to the level of the community. He notes that "you 
shall support him… do not give him money at interest" has "you" in the 
singular. But: "to give you the land of Canaan, to be G-d to you" has "you" 
in the plural. That indicates that G-d's purpose in creating Mankind will 
only be realized when G-d's people look out towards helping one another. 
Indeed, the Sforno writes on the parallel section in Devarim (23:20-1) that 
the act of lending money without interest is a form of kindness that enables 
the Shechina to rest in Israel: "so that G-d will bless you in whatever you 
do, in the Land". [And that also includes showing due consideration to the 
non-Jewish population: "You may give interest to a stranger" means that if 
you enter into a financial agreement with a non-Jew, you are required to 
pay the agreed interest and not renege, which would cause a chillul 
Hashem, an act of bringing G-d's name into disrepute. Even though 
borrowing at interest would not be permitted between Jews.] 
Indeed, the punctilious observance of these mitzvot is reflected in the very 
wide range of gemachim (free-loan funds) in the community today. 
However, the Halacha tracing back to Bava Metzia 68a does recognize the 
necessity for payment for financial services. It issues guidelines where this 
may be permitted, based on the procedure of converting loans into 
partnerships to avoid interest payment. 
But underlying is the spirit in which the loan or investment takes place. 
Reuven invests in Shimon's project. Both Reuven and Shimon seek to 
gain. 
Technically, if the investment pays off, they will both gain. It could be a 
win for Reuven and a win for Shimon. But Revuen's attitude is crucial. If 
he is solely thinking of himself, he is helping himself and not Simeon. But 
if he approaches the deal with the feeling and desire to help Shimon by 
giving him his custom, then he is moving in the direction of "you shall 
support him". 
And the same may well apply when you consciously choose to give your 
custom to small, worthy, but struggling local business, perhaps a bakery, 
clothing shop, repair person, or restaurant. 
Parashat Behar (Haftara) 5776 
('I bought the filed in Anatot… and weighed out the silver for him, 
seventeen silver shekels.' (Jeremiah 32:9) 
Guided Tour… 
The prophet Jeremiah lived during the end of the seventh and beginning of 
the sixth century BCE, and he lived to witness the destruction of the First 
Temple in 586 BCE. He was active in the Southern Kingdom of Judah 
during the reigns of five different kings of Judah: Josiah, Jehoahaz, 
Jehoiakim, Jehoiachin, and Zedekiah - to four of whom he brought 
messages from G-d. 
The Northern Kingdom of Israel, containing the Ten Tribes, had already 
been forced into exile a century, under the Assyrian Empire.From the text 
of his book, he appears to have had only one task, to which he applied 
himself single-mindedly. That was to warn the people that Judah would be 
destroyed unless they, the Jews, repented. With all the sincerity and 
devotion he brought to his mission, however, he knew that he would not 
see success in his own lifetime. For G-d had already decreed that Judah 
would be destroyed following the activities of Josiah's grandfather, King 
Manasseh: 

"Since King Manasseh of Judah has committed such abominations… and 
since he has caused Judah to sin with his idols, G-d, the L-rd of Israel says: 
"I will bring such disaster on Jerusalem and Judah that the ears of 
everyone who hears about it will ring! … I will wipe out Jerusalem … I 
will abandon the remnant of My inheritance and deliver them to their 
enemies. They will become spoil and plunder for all their enemies, 
because they have displeased Me and angered Me since the time when 
their ancestors left Egypt to this day." (Kings II 21:11-15). 
And that decree remained in force despite the positive religious reforms 
and revival under King Josiah, during whose reign Jeremiah began his 
career as a prophet. As the text states: 
"There was no other king like Josiah before or afterwards who returned to 
G-d with all his heart and soul and might. However, G-d did not turn away 
from His great anger of the because of everything Manasseh had done to 
provoke Him." (ibid. 23:25-6) 
Jeremiah was neither allowed to marry (16:1-2), nor to commiserate with 
his people. His dramatic conveyance of the Word of G-d to the Jews did 
not win him popularity, and he was reviled, beaten, and imprisoned. He 
was threatened with death more than once, and his would-be assassins 
almost succeeded. He survived, only living to see the Temple destroyed, 
the wealthier classes exiled to Babylon, and himself dragged over the 
border to Egypt, where he remained until his death. 
The scene of Haftara is in the 'guardhouse of the king's palace' where 
Jeremiah was held in custody (32:2) - just one year before Babylon's 
second and final successful assault on the city of Jerusalem. King 
Zedekiah deprived Jeremiah of his liberty so that he would not spread his 
defeatist prophecy on the imminent Fall of Jerusalem. 
The Haftara relates Jeremiah purchasing a field in the Jerusalem area. 
Buying it from his relative, Hanamel, would keep it within the extended 
family of Jeremiah, rather than going to a complete stranger. In spite of the 
apparently hopeless situation in which the Judean kingdom found itself, 
the prophet had the contract of sale signed, witnessed, and sealed, in the 
presence of a large assembly - even though the city was facing destruction. 
G-d reassured Jeremiah that however hopeless the situation seemed, 
'nothing is beyond Him to achieve' (32:26). The contradictions of the 
situation would be resolved in time, and Jeremiah was doing the right 
thing in redeeming the field by purchasing it, although at present as a 
symbolic acquisition. It was not an act of pious desperation, but an act 
signifying the confidence that the Jews would once again buy land and 
homes in the Holy Land. 
As a footnote, the seal of Baruch ben Neriah (32:12-14) who handled the 
sale survives in the name of 'Berachyahu ben Neriyahu Hasofer (the 
Scribe)'. It may be viewed at the Israel Museum, Jerusalem. Dated to the 
sixth century BCE, it is highly unlikely that it would have referred to 
anyone else of the same name. 
D'var Torah 
The text of the Parashat Behar (Lev. 25:14) rules that real estate must be 
priced fairly - according to the amount of time remaining in the Torah-
ordained 50-year lease. A property with only another 10 years to go should 
not be priced as if it had 40 years left in it. 
The text of this Haftara, on the other hand, appears to be promoting a 
property deal that would hardly appeal to any person of business. The 
Babylonian siege of Jerusalem was in full swing, and Jeremiah was held in 
captivity under the command of Nebuchadnezzar's Judean puppet-king, 
Zedekiah. Jeremiah was deprived of his personal freedom because he had 
prophesized what people did not want to hear: that their sins and their 
stubborn refusal to change their ways were bringing them towards 
destruction and exile. 
And while Jeremiah was sitting in prison, G-d Himself told him to 
purchase a field from a relative who had to sell his property, thus ensuring 
that it would stay in the family (32:7). Jeremiah did as he was told. He 
went through the legal proceedings for the transfer of land and paid what 
appears to have been the full price - though the Destruction took place less 
than two years later (32:1; 52:1). Even Jeremiah found it hard to make of 
sense of being ordered to redeem land that was about to fall into enemy 
hands, but G-d replied that nothing 'was too difficult' for Him (Jer. 32:27). 
He reassured Jeremiah that however painful the Destruction and Exile 
were to be, He would see to it that His People would eventually return to 
their Land. 
Nevertheless, Jeremiah was not going to be there to see it. He found 
himself virtually dragged over the border to Egypt (43:7), and there is no 
record of his ever having come back. Why did Jeremiah pay the full price 
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and not bargain for an appropriate reduction, within the framework of the 
Parasha? For the enemy were already at the gates… 
It may be suggested that Jeremiah paid the full price without question to 
give the people a full sense of proportion when disaster was to take effect. 
They would then - only then - take his prophecy of impending doom 
seriously, although too late. But in the same way that they would have 
learnt to trust his 'dark cloud' they would also come to trust the fact that 'it 
would not last for ever'. Suffering, yes; total despair, no. For the destiny of 
G-d's people is 'a kingdom of priest and a Holy Nation' living in the 'Land 
He swore to give to your fathers'. Destruction, suffering, and exile - no 
matter how dark at the time - are but a comma, in the permanency of 
Israel, and the mission of Israel to humanity. The documents of the sale 
were put in a safe place (32:14), for evidence in the distant future, when, 
indeed, 'fields would be bought' (32:47) by legal means in the Holy Land. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Behar 5776 - “Charity Of Time” 
The Gold family was sitting shiva for their revered father, Mr. Jack 
(Yaakov) Gold in October 1976. Rabbi Yaakov Pollack, Rabbi of 
Congregation Shomrei Emunah in Boro Park and a Maggid Shiur at 
Yeshiva University, entered the house and sat down. He said to the 
mourners, “You’re probably wondering why I came to be meanchem 
avel(1) Avie Gold, son of Jack Gold, when neither of them ever davened 
in my shul. I’ll explain it to you by relating the following story: 
“Many years ago an Orthodox Jewish man was driving in Queens near a 
Jewish cemetery when he noticed an elderly lady standing under a bus 
shelter. He pulled over and asked her in Yiddish where she was heading. 
She answered that she was going home to Brooklyn, and she told him 
where she lived. He replied that he was heading to the same neighborhood 
and he would be happy to drive her home. 
“During the drive to Brooklyn she explained that she had yahrtzeit and had 
come to the cemetery to daven. She had been waiting for the bus to take 
her home. They cordially conversed until he dropped her off in front of her 
home. 
“Almost a year later the man called the elderly women, “Since we both 
have yahrtzeit on the same day and we live so close to each other I’m 
going to pick you up on the yahrzeit and we’ll go to the cemetery together, 
and then I’ll drive you home.” 
“The scene repeated itself for a number of years until the elderly women 
passed away. 
“Before she died, the women mentioned the story to her son and told him 
the name of the man who drove her to the cemetery every year on the 
yahrtzeit. 
“The elderly women in the story was my mother, and the man was your 
father. So when I heard he passed away I came to express my gratitude and 
to tell you how special your father was.” 
The mourners were moved by the story, but they realized that the story 
was far greater than he had realized because their father had not lived 
anywhere near her, nor did he have yahrtzeit on the same day as she did. 
It is one thing to do a chesed for someone one time or to do a chesed when 
it is convenient. But for a person to go a few hours out of his way every 
year for a stranger demonstrates incredible selflessness. And what’s more 
amazing is that he never told anyone – not even his own family – about the 
story. Were it not for the fact that Rabbi Pollack told the Gold family the 
story, no one would have ever known. If Jack Gold did such clandestine 
chessed, there must have been many other stories that we will never know 
of(2). 
“If your brother becomes impoverished and his means falter in your 
proximity, you shall strengthen him – proselyte or resident – so that he can 
live with you.” 
The gemara(3) quotes Rabbi Yitzchak who said, “Anyone who gives a 
perutah (small copper coin) to a pauper is blessed with six blessings… and 
anyone who comforts him with words is blessed with eleven blessings.(4)” 
Why is one who encourages a poor person considered so much greater 
than one who actually gives money to a poor person? 
Rabbi Yisroel Yaakov Lubchansky zt’l explained that time is the most 
precious commodity we possess in the world. Time contains potential and 
opportunity for anything we want and hope to accomplish. 

Someone who is willing to give up of his precious time to lend an ear and 
to give his attention and heart to another has given away of his most 
precious commodity in the world, and that is the highest level of charity. 
When Moshe Rabbeinu ascended Sinai the Torah states, “Moshe arrived in 
the midst of the cloud and ascended the mountain; and Moshe was on the 
mountain for forty days and forty nights.” 
Ibn Ezra comments about those forty days in which Moshe did not eat or 
drink that “this was a great wonder; there was none like it before.” 
Although Moshe’s ascension to heaven and his abstention from eating and 
drinking for forty days was surely a great miracle, was it greater than the 
miracles in Egypt or at the Splitting of the Sea? 
Rabbi Chaim Kreisworth zt’l(5) explained that during those forty days 
Moshe became a quasi-angel, and that is why he did not need to eat or 
drink. During that time he did not have the challenges and struggles of this 
world because he was living an ethereal existence. However, if he did not 
have the struggles of this world he also could not obligated in the daily 
performance of mitzvos as they apply to mortals. He could not receive 
reward for his actions because he did not have to overcome his free choice 
in order to perform them. 
The fact that Moshe Rabbeinu, who understood the unimaginable reward 
for the performance of every mitzvah better than anyone else, was willing 
to give up forty days of that reward so that he could learn and teach Torah 
to Klal Yisroel is absolutely incredible. It is about that uncanny altruistic 
sacrifice that Ibn Ezra writes was a greater wonder than anything that 
occurred until then.  
One of the hallmarks of our Torah leaders is their profound understanding 
of the value of time. They are people who optimize their every minute and 
never have enough time for Torah study and their other various efforts on 
behalf of their people. Yet perhaps the most common feeling expressed by 
those who have the opportunity to spend even a few minutes with such 
leaders is an awed appreciation of how he made them feel special. “He 
spoke to me like there was nothing else in the world that mattered, like my 
issue was paramount in his mind.” 
Rabbi Reuven Feinstein shlita related that he once came to discuss a 
pressing matter about the yeshiva with his illustrious father, Rabbi Moshe 
Feinstein zt’l. Before he had a chance to begin a well-dressed woman 
entered Rabbi Moshe’s office and began pouring out her troubles. It was 
quickly apparent that the woman was deranged. She related to Rabbi 
Moshe her harrowing experiences with aliens pursuing her. After a half-
hour Rabbi Reuven prepared to stop her for his father’s sake. Rabbi Moshe 
stopped him and said, “Zee hot keinem nisht ihr ois tzuheren azeleche 
zachen – She has no one who will listen to her tell of such things.” 
She continued talking for an hour and a half and only stopped because it 
was almost nightfall and that was when the aliens came out(6). 
This all from a man who literally valued every moment of his life. 
“You shall strengthen him” 
“Anyone who comforts him… eleven blessings” 
1. “Console the mourner” 
2. I am deeply grateful to Rabbi Noach Sauber (a rebbe and mentor from 
Camp Dora Golding) who related this story to me. I am particularly 
grateful because Jack Gold is my great-uncle (father’s mother’s oldest 
brother). I verified the details of the story with my cousin, Rabbi Avie 
Gold, a noted writer. 
3. Bava Basra 9b 
4. Tosafos note that one who gives a pauper both money and 
encouragement merits all seventeen blessings 
5. Quoted in Ohel Moshe (Rabbi Moshe Sheinerman) 
6. From “Reb Moshe” by Rabbi Shimon Finkelman 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Behar 
Pirkei Avos perek 4 
19 Iyar 5776 (34th day of Omer)/ May 27, 2016 
Living in the vicinity of New York City affords us the opportunity to 
frequently travel across bridges traversing the Hudson and East Rivers. 
Traveling to the Five Towns entails crossing the George Washington or 
the Tappan Zee, and then the Whitestone, Throgs Neck, or Triboro. Going 
into Brooklyn entails using the Brooklyn or Manhattan Bridge, or possibly 
one of the tunnels. Staten Island is connected to the world with the 
Verrazano Narrows Bridge, or the (very narrow) Goethals and Bayonne 
Bridges. Every afternoon during my drive up to New Windsor I pass the 
beautiful Bear Mountain Bridge, further up the Hudson River. 
As a young child I had a deep fear of bridges. Whenever I would be in the 
car and we would drive across a bridge I would bury my head in my lap 
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until we were off the bridge (and it was not because of my father’s 
driving). I always feared that the bridge would collapse, and the vast water 
below looked very frightening. [The truth is that if you’re ever stuck in 
traffic on a bridge, a slight unnerving sway is somewhat palpable as cars 
and trucks breeze by from the opposite traffic.] 
As I grew older, I became excited by bridges. I enjoy their majestic 
presence and the stunning views as well. As the construction of the lengthy 
Tappan Zee Bridge progresses not far from our home, we are able to 
witness the incredible detail and engineering brilliance necessary for 
constructing a bridge. 
The truth is, as expensive and challenging as it is to construct a bridge 
across water, it is far more arduous and challenging to build bridges 
between people and nations. What makes people so fascinating and life so 
interesting is the fact that we are all unique and different. But we seem to 
have a very hard time respecting those differences. 
Bridges do not remove the massive abyss that separates two bodies of 
land, but rather create specific points of connection. In a similar vein, 
sometimes our disagreements with other people or groups are valid, and 
we may not have the authority to overlook or forgive those differences. 
But we can always focus more on our commonalities than those 
differences.  
This week we celebrate Lag Baomer. Before we resume listening to music, 
shaving, and taking haircuts, it behooves us to remember why we have 
been mourning. This period was originally dedicated as one of joy in 
anticipation of Kabbolas HaTorah. It was transformed into a time of 
mourning and introspection because of the tragic deaths of Rabbi Akiva’s 
twenty-four thousand students. The gemara relates that the root cause of 
their death was because they did not adequately respect each other. In a 
sense, they were unable to construct strong enough bridges between each 
other. 
Think about what life around here would be like without our bridges. 
When we are too focused on our points of contention we cannot focus on 
our points of connection. The result is isolation and animosity – the source 
of our continuing exile. 
When a fire is raging it warms and serves as a source of illumination for 
everyone who draws near it, no matter the person’s external appearance 
and even his internal views. The fires of Lag Baomer, which contain the 
flames of spiritual connection, embrace and warm the souls of every Jew. 
Lag Baomer is a day when bridges are constructed. It is therefore a day of 
tremendous joy, joy which serves as the key to our final preparation for 
reaccepting the Torah on Shavuos. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
Behar 
 י שם”ולא תונו איש את עמיתו כה:יז, כאן הזהיר על אונאת דברים רש
The Rambam does not bring the issur of onaas devarim in Hilchos Deios 
(perakim 6 and 7) together with the rest of the issurim pertaining to 
speech. Where he brings it is together with the issur of onaas mamon 
(overcharging or underpaying, Hilchos Mechira 14:12). What the Rambam 
meant to imply by organizing it in this way needs explanation. (From the 
notes of Reb Daniel Fast) 
 והארץ לא תמכר לצמיתות כי לי הארץ כה:כג
There are three approaches in the Rishonim how to explain this pasuk. 
Rashi says it’s a lav on the one who bought the field to not withhold it 
when Yovel comes. He must return the field to its original owner, and if he 
doesn’t he has violated this lav. Rashi explains the end of the pasuk – ki li 
ha’artez – to mean, “don’t feel bad about it because it is not yours.” It’s a 
word of comfort to the buyer that, even though he paid money for it and 
now he is being forced to leave, he shouldn’t feel bad because really it is 
not his. 
The Rambam says differently. In Hilchos Shemittah (perek 11) he says 
that this lav is violated by both the seller and the buyer if, when they 
execute their transaction, they contracted and agreed to a mechira 
l’tzemisus (a permanent sale that will never be undone). It is at that 
moment of finalizing such a deal that the violation of the lav takes place 
according to the Rambam; not when Yovel comes. 
The third shitah is the Ramban who says that it is a lav against selling to a 
Goy because he will not give it back when the Yovel year comes. The 
Ramban holds that the lav is not to do something that is an attempt at 

mechira l’tzemisus, but to actually do something that will end up being a 
mechira l’tzemisus. 
Coming back to the Rambam, if a buyer and seller do agree to making a 
mechira l’tzemisus, the Rambam says that it does not take effect as such, 
and the property will revert back to the ownership of the seller when Yovel 
comes; despite what they agreed to in their contract. 
Some Rishonim in Maseches Makos have a girsah in the Rambam that we 
don’t have. They quote the Rambam as saying that the mechira l’tzemisus 
would in fact take effect because of the general rule, kol tnai 
sheh’b’mamon kayam – one can generally make whatever stipulations he 
wants when it comes to monetary transactions. The way we have the 
Rambam, though – that the stipulation of it being an eternal sale does not 
take effect – it’s not at all difficult to understand why the general concept 
of kol tnai sheh’b’mamon does not apply over here. Mamon means that it 
is a monetary matter that is between these two people. Therefore, more or 
less, it is the person’s prerogative to stipulate conditions as he sees fit. 
However, over here the pasuk emphasizes, ki li ha’aretz. In other words, it 
is not just a monetary right that the Torah affords the seller get his field 
back by Yovel, but it is an intrinsic din that the field has to go back to him. 
Therefore, the seller’s stipulation is irrelevant. 
When it comes to the lav that forbids selling maaser beheimah, chermei 
kohanim, and a yefas toar, the Rambam says “lo asah klum” (Hilchos 
Bechoros 6:5). Someone who attempts selling such items “has done 
nothing”. Regarding an attempt at a mechira l’tzemisus, though, the 
Rambam employs a different lashon: “ein maaseihen moilin” – their 
actions do not take effect. Why the difference? It’s very straightforward. 
When it comes to maaser beheima, chermei kohanim, and yefas toar, he 
inherently has no ownership over such items. Therefore, his “act of 
selling” is not a maaseh mechira at all. It’s not his to sell! Hence the 
expression, “lo asah klum” – he did nothing. The lav over there is, “it’s not 
yours; don’t go through the motions of trying to sell it.” On the other hand, 
when it comes to not selling a field l’tzemisus, inherently it is his field and 
his ownership of it is eternal (sdei achuzah). Within the rubric of 
acquisitions, whatever is yours you can sell. Since this field is his forever, 
the general rules of Choshen Mishpat would have had it that he can sell it 
forever as well. Just what, the Torah says nevertheless don’t do it. That’s 
why the Rambam says “ein maaseihen moilin”. It is in fact an authentic 
maaseh mechira – l’tzemisus stipulation and all – just that the Torah 
imposes a “stop-order” measure on the l’tzemisus stipulation and renders it 
ineffectual. 
This understanding carries implications for a statement of the Mishneh 
L’Melech. The Mishneh L’Melech says that although the Chinuch writes 
that there is malkos for the lav of making a mechira l’tzemisus, the 
Rambam in Hilchos Bechoros seems to not hold that way. How so? 
Regarding someone who violated the prohibition and tried to sell maaser 
beheimah, chermei kohanim, or a yefas toar, the Rambam says that there is 
no malkos since the sale is completely ineffectual. As such, reasons the 
Mishneh L’Melech, the same should apply to a mechira l’tzemisus since 
there as well the Rambam says that the l’tzemisus does not take effect. 
However, there is room to posit not like the Mishneh L’Melech, and that 
there is in fact no machlokes between the Rambam and the Chinuch. 
Based on how we explained the divergent expressions of the Rambam (lo 
asah klum versus ein maaseihen moilin) it could be that specifically by 
maaser beheima, chermei kohanim, and yefas toar where his “act of 
selling” is really not at all an act of selling, that is where the Rambam says 
there is no malkos; but by mechira l’tzemisus – which intrinsically is an 
authentic maaseh mechira, just that the lav derails its efficacy- it is 
possible for there to be malkos. 
 יגאל עד מלאת לו שנה תמימה כה:כט ואם לא
A person sold his house which is located inside of an ihr chomah, a 
walled-in city. The seller has one year, the pasuk says, to redeem his 
house. If a full year passes without the seller redeeming it, the house 
becomes the permanent property of the buyer. It does not return to the 
seller even after the yovel year. 
Now, here’s an interesting question: what if the seller wanted to redeem it 
on the final day of the year from when he sold it, but he was an ahnus. 
Something happened out of his control that prevented him from doing it. 
Maybe he fell terribly ill, or there was a horrible traffic jam. Whatever the 
case may be. There was some circumstance on that final day that made it 
impossible for him to buy his house back. He was an ahnus b’yom 
acharon. Does the house nevertheless become the permanent possession of 
the buyer, or do we say that the seller did not lose his right to buy it back 
since, after all, he was an ahnus? 
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The Agudah (Gittin, Perek Mi Sheh’Achzo, 132) is the one who poses this 
question, and he proves that an ahnus b’yom acharon – someone who was 
prevented at the last moment from carrying out the specified requirement – 
is not considered an ahnus. What’s his proof? The Mishna in Arachin (9:4) 
which explains Hillel’s takanah regarding seller’s of batei arei chomah 
redeeming their houses. The buyers, who of course wanted the sale to be 
permanent, would go into hiding at the end of the year so that the sellers 
would not be able to buy the house back. Therefore, Hillel enacted that the 
seller can place the money in a special chamber in the Beis Ha’Mikdash, 
and just break down the door of his sold house and reoccupy it. Whenever 
the erstwhile buyer decides to go to the Beis Ha’Mikdash and get his cash, 
it’s there ready and waiting for him. 
So there you have it, says the Agudah. If a last-minute ohnes would be 
classified as a bonafide ohnes, there would have been no need for Hillel’s 
takanah. So what that the buyers were going into hiding at the end of the 
year and the sellers couldn’t exercise their right to redeem their sold 
house? It’s not his fault that he cannot buy it back. He’s standing there 
with the money and wants to buy it back, just he cannot find the buyer. 
He’s an ahnus! So why did Hillel have to make a special takanah allowing 
the seller to break down the door and reoccupy his sold house? Clearly, 
concludes the Agudah, we see from here that an ahnus b’yom acharon is in 
fact not considered an ahnus. A last minute circumstance blocking his way 
doesn’t count. 
And why not, explains the Agudah. Simple. Because he had the whole 
year to buy it back! No-one was stopping him from doing so up until this 
point. He had plenty of time to exercise his redemption right. Therefore, a 
last-minute ohnes does not suffice to categorize him as a bonafide ahnus. 
He is not an ahnus, and the house becomes the permanent property of the 
buyer. 
In Yoreh Deiah (232:12), the Ramah discusses the case of someone who 
made a neder to do something within the year, he pushed it off until the 
end of the year, and at that point was not able to fulfill his neder because 
of some mitigating circumstance. It is a machlokes, says the Ramah, if he 
is considered as having violated his neder or if he is considered an ahnus. 
As we just saw, it is the Agudah who holds that in such a scenario he has 
in fact willfully violated his neder. The Agudah is the one who holds 
ahnus b’yom acharon is not considered an ahnus since he had all the time 
in the world before this point to fulfill his neder. 
And who is the dissenting opinion? It’s the Nemukei Yosef (Bava Kama 
11a). The primary point he is addressing there is the halacha of tashlumin 
by davening. Someone who didn’t daven can make it up by davening two 
Shmoneh Esrei’s by the next teffilah. However, there is a proviso: it has to 
be that his missed teffilah was by accident, not willful. So what if someone 
missed teffilah because he was involved in some activity and thought, “I 
still have plenty of time to daven”, and he subsequently lost track of the 
time and missed the teffilah? Essentially, says the Nemukei Yosef, we 
would not categorize him as having negligently skipped davening. Rather, 
since, at the end of the day, he lost track of time and forgot to daven, he’s 
an ahnus and can daven a teffilas tashlumin. 
Nevertheless, says the Nemukei Yosef, since Chazal enacted a specific 
takanah that one not engage in activities of an absorbing nature once the 
time for davening has arrived (and thirty minutes prior), our conclusion 
ought to be – when it comes to teffilah – that we do view this individual as 
having negligently missed teffilah and he cannot make it up. Since it was 
forbidden for him to continue his activities – which Chazal indicated can 
lead to missing davening and thus forbade such activities – he cannot be 
considered an ahnus, despite the fact that we would generally consider 
such a scenario to be a bonafide ohnes. 
The upshot of this statement is that the Nemukei Yosef holds that, in 
general, a last-minute ohnes is in fact a bonafide ohnes. Therefore, in the 
case of one who made a neder to do something within the year, put it off 
until the end of the year, and at that point was withheld from doing it (or 
forgot about it) – he is considered an ahnus according to the Nemukei 
Yosef. 
The Magen Avraham (108:11) points out a seeming discrepancy in the 
psak halacha of the Ramah. The Mechaber paskens – without bringing any 
dissenting opinion – that in the aforementioned case of missing teffilah 
one can in fact daven a teffilas tashlumin. Clearly, then, he is paskening 
like the Nemukei Yosef that a last-minute ohnes is in fact a bonafide ohnes 
(and he is not concerned with the Nemukei Yosef’s hesitation regarding 
teffilah in particular). The Ramah does not object. He writes no dissenting 
opinion, thus indicating his tacit approval of this psak. If so, then why does 
he bring the opinion of the Agudah when it comes to the halacha of one 

who made a neder? The Magen Avraham resolves this by positing that 
regarding the halachos of shvuos and nedarim – which are more stringent – 
the Ramah was chosheish for the opinion of the Agudah, but not when it 
comes to hilchos teffilah. 
In general, there are two types of ohnes. One type pertains to the physical 
action itself, as in a case of a Goy pushing him down in front of an idol. 
The other type pertains to daas, as in a case where a Goy points a gun at 
his head and threatens to kill him if he doesn’t do the aveirah. In that case, 
the Goy is not physically coercing the action, rather he is coercing the 
decision. That’s an ohnes pertaining to daas. 
In the context of this halacha of someone who pushed off davening to the 
point where he forgot to daven, the Gra references two other halachos. One 
is the halacha of someone who forgot to make an eiruv tavshilin and the 
other is the halacha of someone who did not manage to complete work 
before Chol Ha’Moed, the absence of which will cause a loss. 
What is the connection? 
It is possible that it is along the lines of what we just mentioned. A Rav is 
supposed to make an eiruv tavshilin for his whole city, just in case 
someone forgets. Even so, only someone who forgot to make one for 
himself (which is considered an ohnes) can rely on the Rav’s eiruv 
tavshilin. If he was plain negligent, though, he cannot rely on the Rav’s 
eiruv tavshilin. Davar ha’aveid – work which, if not done, will cause a loss 
– is only allowed on Chol Ha’Moed if he did not purposely plan to do it 
then. In a case of someone who pushed off a certain job for a while – 
thinking that he’ll for sure manage to get it in before Yomtov begins – and 
in the end was not able to, is allowed to do it on Chol Ha’Moed. In both of 
those cases, it is not an issue of whether or not a certain action should be 
classified as a halachikally relevant action. Rather, it is an issue of how we 
look at the gavra, the person: did he arrive at his current situation as a 
result of negligence or ohnes. That is the connection to this halacha of 
someone who pushed off davening and at the end forgot to daven. There is 
no action of not davening. Rather, it is a question of do we view this 
individual as having gotten into this situation of missing a teffilah as a 
result of negligence or ohnes. And to that we say that since ohnes b’yom 
acharon is considered an ohnes, he is viewed as having gotten into this 
situation as a result of an ohnes. This also explains why the Nemukei 
Yosef holds that davening is different. Since the individual did precisely 
what Chazal said not to do (and the reason is in order that one not forget to 
daven), it is negligence. [Ed. Note: It was not clear to me if Rav Twersky 
meant this explanation as an alternative way of answering the Magen 
Avraham’s question or if it is a completely independent point]. 
Regarding the proof of the Agudah, the Ketzos Ha’Choshen (Choshen 
Mishpat 55) emphatically disagrees. The Agudah clearly is assuming, says 
the Ketzos, that the way the sale of batei arei chomah works is that it is a 
conditional sale. If the seller does not wind up redeeming it, then the sale 
is binding. The condition of the sale is that the seller not redeem it. That is 
why the Agudah holds that if the fulfillment of the condition (of the seller 
not redeeming it) came about through an ohnes, that cannot be considered 
a proper fulfillment of the condition. Therefore, the sale is invalid. From 
that vantage point, he indeed has a proof from the Mishna in Arachin 
(about Hillel’s takanah that the seller can put the money in the chamber in 
the Beis Ha’Mikdash, break down the door of his house, and reoccupy it) 
that a last-minute ohnes is not an ohnes. However, avers the Ketzos, his 
whole assumption is incorrect. It is not a conditional sale. Even if the seller 
would have been bound in chains from the moment he sold the house until 
the end of the year, the house would still become the permanent possession 
of the buyer. The sale is a full-fledged, unconditional sale. Just what, the 
Torah gives him a right to nullify the sale by buying it back. If some ohnes 
happened to prevent him from exercising that right, it is irrelevant. Too 
bad for him, but the sale is binding because it was inherently 
unconditional. That being the case, concludes the Ketzos, there is no proof 
whatsoever from Hillel’s takanah that a last-minute ohnes is not an ohnes, 
because even if we will consider it an ohnes, it would not matter; the house 
would nevertheless remain the permanent possession of the buyer. 
The Nesivos defends the Agudah, though, based on a Gemara in Arachin 
(31a) that likens the sale of batei arei chomah to tzad echad b’ribbis. What 
is tzad echad b’ribis? Reuvein loans Shimon $100,000. The loan is due to 
be paid at the end of the year. In the meantime, Reuvein occupies a house 
that Shimon owns. The agreed upon terms of the loan is that in the event 
that Shimon does not repay the loan by the end of the year, the money will 
be considered payment for the house. Reuvein will keep the house and 
Shimon will not have to repay the money. If Shimon does repay the loan, 
though, then Reuvein will vacate the house and give it back to Shimon. If 
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the first option occurs – that Shimon does not wind up paying back the 
money – there is no ribbis because it retroactively becomes a regular sale. 
If the second option occurs, though – that Shimon does wind up repaying 
the loan and takes his house back – then that is ribbis, because it comes out 
that, in addition to getting back his full $100,000, Reuvein got an 
additional year of house-usage rent-free. That’s tzad echad b’ribbis. Only 
one of the two possibilities will result in ribbis. So batei arei chomah is 
just like that: if the seller does not redeem his house, it’s just a regular 
sale; but if he does redeem the house then the “buyer” was really a lender 
– effectively loaning to the “seller” the money of the “sale” – and, in 
addition to getting paid back his money, he had a whole stretch of house-
occupancy rent-free. So you see, says the Nesivos, that in the event that 
the seller redeems his house within the year, the Gemara considers it to be 
like a loan. Clearly, then, the Agudah is correct, that the sale of batei arei 
chomah is not an absolute sale from the get-go; rather, it is indeed a 
conditional sale and is completely contingent on the seller not redeeming 
the house. 
The Meshoveiv Nesivos addresses this point to defend the Ketzos. He says 
that, indeed, the sale of batei arei chomah is indeed conditional, as is clear 
from that Gemara in Arachin. But what type of condition? A condition of 
al m’nas. The rule is that a t’nai expressed in the form of al m’nas is as if 
one said mei’achshav (“from now”). What that means is that the sale is 
definite and absolute right from the get-go and is not at all contingent on 
any condition-fulfillment (even passive). Yes, there is a condition, but the 
condition is such that it is “self-fulfilling” – so long as nothing comes 
along to undo it, it is considered as already done. That is the way the 
mechanism of al m’nas/mei’achshav works. In the event that the seller 
does redeed his house, that uproots the fulfillment of the condition (which 
was inherently in place in and of itself) which in turn uproots the sale and 
retroactively changes it into a loan. 
Another example of this type of mechanism is the following scenario. A 
man gives his wife a get on condition (al m’nas) that she not drink wine 
for one year. The get takes effect immediately and it is completely 
permissible for someone else to marry her. Why? Because the condition 
was expressed in a manner that indicates that the get takes effect 
immediately, just that it is subject to the possibility of retroactive undoing. 
As long as she does not drink wine, everything is in place as needs to be 
and is fine. If she does wind up drinking wine within that year, she thereby 
retroactively invalidates the get. 
The Ketzos goes one step further and brings a proof against the Agudah. 
The Gemara (Kesubos 2b) discusses a case of someone who gave his wife 
a get before embarking on a journey and said to her that the get is 
conditional on him not returning within twelve months. What happened? 
At the end of the twelve months, he fell ill and was not able to return. He 
was an ahnus. Technically, says the Gemara, the get should be invalid 
since his non-return was b’ohnes and should not count; however, there is a 
special takanah that we do not take ohnsim into account when it comes to 
such cases in gittin (for reasons that the Gemara discusses there). 
Here you have a clear-cut case, says the Ketzos, of an ahnus b’yom 
acharon and only because of a special takanah by gittin are we not 
considering it a valid ohnes. So we see that in general we do consider a 
last-minute ohnes to be a bonafide ohnes. 
Reb Chaim rejects this proof on the following grounds. The condition of 
“If I don’t return within twelve months” is not a deadline condition; rather, 
it is a unit-of-time condition. In other words, in order for the condition to 
be fulfilled, it has to be that for the full twelve months he did not return. 
As such, if any part of that not-returning during the twelve months was the 
result of an ohnes, it is not a fulfillment of the condition (and the get 
would therefore be invalid if not for the special takanah that ein ohnsin 
b’gittin). This is like a case of someone giving a get on the condition that 
he will drink a cup of wine. He drank half of the cup and then put it down 
and refused to drink the rest. Along comes some burly man, forces his 
mouth open and pours the second of half of the cup of wine down his 
throat. Is the get valid? Of course not! The condition was for him to drink 
the whole cup of wine, and half of that condition-fulfillment was b’ohnes 
and therefore does not count. That is how Reb Chaim is explaining the 
condition of “If I don’t return within twelve months” – that the whole 
twelve-month period is all part of the condition. Which is not the case, 
continues Reb Chaim, when it comes to the conditional sale of batei arei 
chomah. Over there, it is not that the year is all part of the condition, but it 
is just a deadline. The condition for the sale to be permanent is that the 
seller not exercise his right to redeem the house, and the deadline for that 

condition is the end of the year. As long as he did not exercise his right of 
redemption at any point within the year, the condition is fulfilled. 
Lag Ba’Omer 
The simcha of Lag Ba’Omer comes from the revelation of Toras Ha’Nistar 
of Rabi Shimon bar Yochai that became accessible upon his petirah. But 
most people have no exposure to this esoteric part of Torah, so how can 
they join in the simcha with those that do? There are three answers to this 
question. Firstly, another Jew’s simcha should also be your simcha. Since 
those that do know Toras Ha’Nistar experience the simcha of this day, it is 
also a simcha for everyone. Secondly, it does not matter if you personally 
were never exposed to this part of Torah; the fact that there is an increase 
of Torah knowledge in the world is everyone’s simcha! Lastly, the truth is 
that everyone does in fact have a connection to Toras Ha’Nistar! Take the 
following mashal as a way of understanding this. A driver of a car doesn’t 
necessarily know exactly how the engine and other systems work. But the 
fact that the car drives very much relates to and impacts him. So too, we 
might not understand exactly how the world works, but we still live in it! 
Kabbalah is all the details of how Hashem is ein od milvado, and that is a 
concept that has relevance to us all. The depths we received from Rabi 
Shimon is a clarification of all the technical details – how it all works – but 
the concept in general is certainly pertinent to all of us. (From Reb 
Ephraim Weiss and Reb Leon Mayer) 
The Rema Mi’Pano gives an original explanation for the joy on Lag 
Ba’Omer. He says that part of the Heavenly decree on the talmidim of 
Rabi Akiva was that Rabi Akiva would also die. And the day he was 
supposed to die was Lag Ba’Omer. However, Hashem didn’t take him 
from us, and that is why we celebrate on Lag Ba’Omer. 
(From Reb Simcha Z. Kraines [ed. note: On Otzar Ha’Chochma I was able 
to find the source [but it was not easy to find!]. ז”ש ’עמ ,’ע חלק ג”מאמרי הרמ, 
in the very long piece entitled סדר ספירת העומר at the end of ג”ליל ל]) 
Quote of the Week 
“How come we don’t always push ourselves to learn Torah until the wee 
hours of the night? Why do we go to sleep? Shouldn’t we push until we 
collapse? The answer is that quality comes before quantity.” 
Featured Story 
I once approached Rav Twersky to ask him a question on the sugya. He 
first asked me how I was doing, and I answered, “I am amazing and 
fantastic!” “You cant be so happy!” he responded. I gave him a puzzled 
look, so he elaborated: “If one is so happy in life, then they will also be 
happy in the sugya and will not feel any push to clarify it further.” So I 
said, “Rebbi, I am happy because I am healthy, learning Torah all day, and 
have everything I need. That’s why life is amazing. But I still have many 
problems in the sugya that I need to work out.” “If that is the case,” he 
said, “then that’s great!” And we proceeded to discuss my questions on the 
sugya. (Reb Yoni Ash) 
 

Rabbi Berel Wein 

Normalcy 
One of the most difficult standards to judge or even define is 
what is considered normal behavior. We all aspire to a sense of 
normalcy and in fact we wish to live him a society that is 
considered normal. The problem is how do we judge normalcy? 
What was abnormal or even abhorrent behavior just a few 
decades ago is today within the realm of acceptability. So, there 
is no doubt that any definition of normalcy is relative to the 
society and times in which we live and function. However, 
Judaism does establish parameters for acceptable behavior. 
These are encompassed in the traditions, customs and values 
that the Torah presents before us. 
What is normal and what can be considered deviant is rendered 
to us in absolute terms and not necessarily subject to relative 
interpretation. This idea of absolute values and of a standard of 
normalcy is itself considered to be abnormal in our current 
Western society. All lines of difference and behavior have been 
erased. Because of this we are inundated with all sorts of 
physical, moral, sexual, monetary and political scandals. 
But, a scandal is a scandal only if there is a baseline of normalcy 
by which it can be judged. If there is no such measure of 
comparison, then how can there be any type of behavior that 
can be called scandalous? This dilemma lies at the heart of 
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much of the confusion that exists throughout the Western world 
today. We all want to do what is correct but we no longer have 
any clear idea of what is right and wrong. 
In the book of Judges we are told that there was a period of time 
in Jewish society – a very considerable period of time – when 
there were no standards of normalcy present. Every person did 
whatever was right “in their eyes." A society that has no 
standards is doomed to chaotic splintering and manifold 
problems and disasters. 
The idea that humans are entitled to inalienable rights such as 
life, liberty and the pursuit of happiness is the basic credo of all 
modern Western democratic societies. However, Thomas 
Jefferson, when he wrote those words, never dreamt how far the 
doctrine of “inalienable rights" would be extended. Certainly he 
could not recognize the standards of normalcy and abnormality 
of his time as compared to those standards in today's society. 
This is not necessarily a negative thing because we are always 
looking for improvement that will benefit the larger society. 
However, the very loose definition of normalcy that exists today 
is linked, ironically, to many difficulties and unforeseen problems 
in the general society and in the Jewish world as well. Much of 
the tension and even violent struggles that exist in today's world 
revolve about determining what is the basic understanding of 
normalcy. It is a problem that affects all faiths and all levels of 
society. And there is no general agreement as to what the 
benchmark should be and therefore every group attempts to 
inflict its definition upon everyone else. 
In the Jewish society as well, normative traditional behavior and 
standards have undergone great changes over the past 
decades. What was acceptable and normal Jewish behavior for 
centuries is no longer allowed. In certain areas of Jewish life, the 
rulebook itself has been rewritten, with previous opinions and 
scholarly debate expunged and new ideas presented. This rarely 
resembles what the old Jewish normalcy looked like. 
Now, times change, circumstances change, different challenges 
arise and new dangers appear on the horizon. The previous 
world of Eastern European Jewry cannot be created again. 
Therefore, the standards that prevailed in that place and at that 
time are really no longer applicable to our situation. 
We have adapted to our new circumstances and created new 
standards and definitions in Jewish religious life. All of that is 
valid. But what is invalid is that somehow we have rewritten the 
past in order to make it fit our current normalcy. 
Doing so is dishonest and dangerous for it creates a world that 
never existed and gives false answers to the problems of 
previous generations. It excuses their failures and prevents a 
clear assessment of our current challenges. Only an honest 
appraisal of the past and of its standards, can create the inner 
strength to deal with our problems and the necessary behavior 
for progress and accomplishment. 
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Rabbi Berel Wein 

Weekly Parsha 
Behar 
This week's Torah reading seems to emphasize that the granting of the 
Torah to Moshe, and through him to Israel generally, took place at the 
Mountain of Sinai. Since the Torah does not deal with incidental 
geographic details, this emphasis regarding the mountain bears study 
and analysis. Mountain climbing is a sport for the hardy of spirit and 
the physically fit. However most of us are perfectly content with our 
lives without attempting to scale cliffs. Yet, in a spiritual sense, the 
Torah seems to indicate that living a moral and observant Jewish 
lifestyle requires spiritual mountain climbing. 

The Talmud teaches us that Mount Sinai was a rather modest mountain 
in height, as mountains go. It was chosen, so to speak, because it 
represented humility amongst its greater companions, such as the Alps 
and the Himalayas. Yet, it required effort, energy and purpose to be 
able to ascend it. In that respect it represents the Torah itself, which 
was given to Moshe on its summit. 
Life is never smooth or easy – a flat plain, simple to traverse. Rather, it 
is always an uphill climb that many times leaves us short of breath and 
doubtful of hope. We all know this to be true of our physical lives and 
it is doubly so regarding the spiritual component of our existence. 
There is a phrase in Yiddish that says: “It is hard and difficult to be a 
Jew.” Well, like most Yiddish aphorisms, this one is certainly accurate 
and telling. The only problem is that, over the long run of history, it is 
obvious that it is much more difficult and harmful for us not to live 
proper Jewish lives. 
The prophets always speak of Jewish redemption as being a formidable 
mountain that somehow will be flattened and made into a smooth and 
level plain. What appears to be formidable and forbidding, almost 
impossible to overcome, a gigantic mountain which blocks our view of 
the horizon, will somehow eventually be transformed and made 
accessible and comfortable. I think that that is a proper metaphor for 
Jewish life generally and for Torah lifeand values particularly. 
It is a mountain to climb but once ascended it leads to smooth going 
and a level journey through life. The Talmud records for us that the 
temptations of life appear to the righteous as mountains, and that they 
stare in amazement at their ability to somehow overcome each 
obstacle. The wicked, evil temptation appears to be as thin as a single 
hair that can be easily dismissed. 
However once engaged with that hair, one runs the danger of being 
inextricably shackled by it. So the Torah bids us all to be mountain 
climbers. We are to steel ourselves against the difficulties that living a 
Jewish life presents and realize that according to the effort will be the 
reward. There is no easy way or smooth path to a concentrated Jewish 
life. The example of Moshe climbing Mount Sinai remains the 
metaphor for all of us and for all Jewish life till eternity. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas Behar: Anniversary, Birthday, Jubilee! 
My father, may he rest in peace, worked for many years in the garment 
industry. He worked hard and there were times when he was without a 
job. I remember how happy we were as children when he found secure 
employment in a company which manufactured ladies’ apparel, known 
as the “Jubilee Blouse Company.” 
I was very young at the time and had no notion of what “Jubilee” 
meant. All it meant to me then was that Daddy had a regular paycheck, 
was happy with the company and working conditions, and respected 
his boss, a Mr. David Zeiger, as a “real gentleman.” Jubilee was a good 
thing. 
All that was a long time ago and I have since come across the word 
“Jubilee” countless times. 
But I remained a bit confused about the real meaning of the word until 
I read a penetrating address given not long before the Holocaust by one 
of its most distinguished victims. Let me begin by telling you about my 
confusion and then I’ll introduce you to the teachings of a great man. 
The word “Jubilee” appears repeatedly in Parashat Behar (Lev. 25:1-
26:2): 
You shall count off…a total of forty-nine years. Then you shall sound 
the horn loud…you shall have the horn sounded throughout your land. 
And you shall hallow the fiftieth year. You shall proclaim liberty 
throughout the land for all its inhabitants. It shall be a Jubilee for you: 
each of you shall return to his holding and each of you shall return to 
his family. 
That fiftieth year shall be a Jubilee for you. 
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For it is a Jubilee. It shall be holy to you. 
Even the casual reader of this biblical text “gets it:” There is a fifty-
year cycle in Judaism; that fiftieth year is called “Jubilee;” it is a year 
in which various observances apply; it is a holy year; and it is a year 
which celebrates freedom and liberty. 
What does the word “Jubilee” itself mean? Not an easy question to 
answer and even the earliest commentators disputed its definition. 
For Rashi, the word means a shofar, a ram’s horn. It is a year of great 
sanctity and major significance, but it is named for one ritual act: 
namely, sounding of the shofar on the Yom Kippur of its inception. 
Ibn Ezra, with his characteristic brevity, and Nachmanides, at greater 
length and in exquisite detail, disagree with Rashi. They concede that 
in some contexts the Hebrew word for “Jubilee,” Yovel, indeed refers 
to the shofar. However, they insist that in our text the word means 
“release,” as Ibn Ezra believes; or as Nachmanides asserts, it means “to 
lead,” perhaps “to guide,” or “to cause to return.” During that year, all 
are released from bondage and all lands in Israel are returned to their 
original owners. For these latter commentators, the year is named 
“Jubilee” because of the theme of freedom and not because of the 
sound of the shofar which heralds its beginning. 
But why then is the term “Jubilee” regularly applied to birthdays of 
individuals and to anniversaries of social institutions? We have all 
received many more than a few invitations to the “Jubilee” celebrations 
from friends, alma maters, local hospitals, and even the municipalities 
in which we live. 
I was privileged to learn a deeper definition of the term when I recently 
read a collection of the public addresses of a most unusual man: rabbi 
of the early twentieth century; chief rabbi of Bessarabia; member of the 
Romanian Parliament; and a victim of the first German bombardment 
of his home city in July, 1941. His name was Rabbi Yehudah Laib 
Tsirelson. 
Several of these addresses carried titles such as “Upon the Jubilee of 
the Local Hospital,” or “The Jubilee of the Free Loan Society.” One is 
entitled “Upon the Jubilee of the Yeshiva of Kishinev.” 
Rabbi Tsirelson begins this latter speech by insisting that such 
gatherings may have been appropriate for the hospital or free loan 
society celebrations, but are not entirely appropriate for the yeshiva. 
He argued thus: 
Why do we celebrate anniversaries? We do so when, some years in the 
past, a group of people undertook an endeavor which entailed great 
risks and for which ultimate success was dubious. For example, we 
started a hospital but were never quite sure that it would be viable. 
Could we find the proper personnel? Would it be accredited by the 
anti-Semitic authorities? Would patients feel comfortable enrolling 
there? 
Or, we started a free loan society, but we were never certain that we 
could raise the requisite funds to meet the needs of all the poor in our 
community. If, after ten years or twenty years, these institutions still 
function – and function well, that’s cause for celebration. Hence, a 
Jubilee celebration. 
But when one inaugurates a Torah institution, a yeshiva, there can be 
no doubt that it will succeed. We have God’s own promise that the 
Torah is eternal. If a Torah institution lasts ten years or twenty or fifty, 
it is no wonder and no occasion for amazement or astonishment. Why, 
then, a celebration? 
The answer is that, whereas in the case of the hospital or the free loan 
society, we were celebrating the fact that those institutions persisted 
and endured, in the case of this, the seventy-fifth anniversary of our 
yeshiva, we are not celebrating the fact that the Torah persisted and 
endured. It will always endure. Rather, we are celebrating a Jubilee in 
the true meaning of the term. We are celebrating the freedom and 
liberty which Torah brings to the Jewish people, and to mankind. 
“Only he is truly free who occupies himself with Torah.” 
We are adhering to Nachmanides’ understanding of “Jubilee” as a term 
which means leading, guiding, and causing us to return. Success of our 
local hospital and our great institutions of charity deserve 

anniversaries. Only our yeshiva, and other similar projects, deserve the 
term Jubilee. 
Rabbi Tsirelson’s teaching is one well worth taking to heart. The term 
“Jubilee,” like so many other grandiloquent terms, is often cheapened 
by being applied to important, but basically mundane, occasions. It is 
best reserved for occasions which celebrate those achievements that 
guide us ethically, lead us spiritually, and return us to the divine goals 
of freedom and liberty. 
As I read Parashat Behar, the warm memories that I associate with the 
Jubilee Blouse Company will surely still be there. But after a moment’s 
reflection, I will also recall the powerful message of a great rabbi who, 
despite his eighty-one years, died before his time. 
 

Rabbi Pinchas Winston 

Perceptions 
The Better of Two Rights  
You shall not take from him interest or increase, and you shall fear your 
God, and let your brother live with you. Vayikra 25:36 
What is one of the most difficult ideas to master in life? By difficult, I 
mean to emotionally absorb. It is on this level that one becomes unified 
with an idea to the point that violation of the idea feels like a violation of 
self. Only then will a person be willing to make sacrifices to uphold the 
value. 
The answer takes some thinking because many ideas are difficult to 
emotionally accept. It’s not murder, or stealing, or anything like that. On 
countless occasions, man has embraced such sins with one justification or 
another. He has even put the “blame” on God, pillaging and killing in His 
Name. Man seems to have little problem with immodesty as well, or even 
mixing up the genders. All of these things appear very natural to him. 
It’s not religion either, for that matter. Countless religions have risen over 
the ages and people have sacrificed much for them, including their families 
and their own lives. Even the pursuit of money has become a religion with 
its own version of “God” and rituals. 
One of the most difficult ideas to master is the idea of not making money 
from money. It just seems like the most natural thing in the world to do. If 
a person has earned money why should he not use that money to make 
more money? He can use his money to help others, but it should certainly 
come at a price to the borrower. 
In fact, lending money with interest is so natural that even though there is 
a mitzvah in the Torah to lend without interest, the Torah world has a way 
of making money off a loan in a kosher way. This is called “Heter Iska,” 
literally, “Business Allowance.” It is the way that Israeli banks function 
like gentile banks without breaking halachah. 
The Talmud says the following regarding lending with interest: 
Rava says . . . “Lenders with interest are compared to shedders of blood. 
Just as shedders of blood cannot make restoration [of the lives lost], so 
lenders with interest are not required to make restoration [of interest].” 
(Temurah 6b) 
The main point is not how you make the interest, but the fact that the 
person in financial need has to pay it. He’s already struggling and forced 
to borrow money that he has to pay back, and the lender wants to increase 
his financial difficulty and emotional hardship? So what if there is a legal 
loophole, if the net difficulty is the same for the borrower? 
It has to do with the “fifth section” of the Shulchan Aruch, which of course 
does not actually exist. The term was made up to refer to behavior that is 
not defined by the actual Shulchan Aruch. In other words, in Judaism, 
there is permissible, forbidden, and another category as well. It is the 
attitude towards life that the other two categories are supposed to inspire. 
The Ramban addressed this level of Torah life at the beginning of Parashas 
Kedoshim. There he defined holiness as what you do with what is 
permissible, what many might call being a “mentsch.” That is what you 
are when you act in a way that goes beyond “Issur v’Heter,” that which is 
forbidden or permissible. You are not only doing the halachically 
acceptable thing, but the “nice thing,” which in many instances is more 
than the halachah demands. 
The Talmud speaks of a remarkable episode that occurred in the Temple. 
This is the Talmud’s recounting of the story: 
It once happened that two kohanim were equal as they ran to mount the 
ramp, and when one of them came first within four amos of the altar, the 
other took a knife and thrust it into his heart. Rav Tzadok stood on the 
steps of the Hall and said: “Brothers of the House of Israel, listen! It says: 
‘If one is found killed in the land . . . then your elders and judges shall go 
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out’ On whose behalf shall we offer the heifer whose neck is to be broken, 
on behalf of the city or on behalf of the Temple Court?” All the people 
burst out crying. The father of the young man came and found him still in 
convulsions. He said: “May he be an atonement for you. My son is still in 
convulsions and the knife has not become unclean.” [His remark] teaches 
that the cleanness of their vessels was of greater concern to them even than 
the shedding of blood!” (Yoma 23a) 
And, not just the shedding of innocent blood, but of the blood of one’s 
own son! How distorted can life become! Zealous to serve God and 
maintain ritual purity in the Temple itself, murder occurred and it mattered 
little to them! 
There is a very delicate balance in life that comes with trying to achieve 
religious excellence. On one hand, a person has to be zealous to serve 
God. On the other hand, it should not be at the cost of other important 
mitzvos, especially between man and his fellow. 
When the Jewish people demanded water from the rock, Moshe became 
personally offended on behalf of God. He scolded the people for their lack 
of faith and their impatience, only to have God criticize him for getting 
angry. “I wasn’t angry,” God told Moshe Rabbeinu, “so why did you get 
angry? You made them think I was angry as well!” 
Amazingly, Moshe’s zealousness on behalf of God cost him the 
opportunity to lead the Jewish people into Eretz Yisroel and bring the 
Final Redemption. It cost him the chance to be Moshiach. Even the staff 
he was given with which to lead the nation was downgraded. “I didn’t give 
it to you to hit the rock,” God told Moshe. 
In an earlier incident, Moshe Rabbeinu’s zealousness to bring the Erev 
Rav under the wings of the Shechinah was the source of all his future 
problems. God told him that it wasn’t a good idea to take them out of 
Egypt with the Jewish people, but Moshe Rabbeinu brought them along 
anyhow, with disastrous results. The making of the golden calf was only 
the first of them. 
As a result, the Zohar says, Moshe has to reincarnate in every generation 
just to rectify the Erev Rav and the damage they do. We’re still in exile, 
and it is because of the Mixed Multitude, which means that Moshe 
Rabbeinu is still reincarnating just to make amends for his decision 
thousands of years ago. 
He wasn’t the first to err this way. The brothers of Yosef were prepared to 
throw “the baby out with the bath water” to eliminate what they perceived 
to be an early threat to the Jewish people. Yosef’s behavior and attitude 
did not conform to what they held was the proper way for a Jew to behave. 
They tried to snuff the problem out at the source. 
They were shocked to find out that God thought differently. Here they had 
acted on God’s behalf, only to find God not acting on their behalf, but on 
Yosef’s behalf instead. They had come to realize late in the game that they 
had inadvertently crossed a line in the service of God that undermined 
their very service of God! 
We’ve been doing it ever since, and with even more disastrous results. 
There’s a reason why we’re still in exile, and it isn’t because God is busy 
doing other things. There’s a reason why the Jewish people lack unity, 
even within the groups that share a common approach to Torah and 
mitzvos. 
The truth is, the “fifth volume” of the Shulchan Aruch is alluded to early 
in the Torah, long before Rabbi Yosef Karo was born to write the other 
volumes. It says: 
Let Us make man in Our image . . . (Bereishis 1:26) 
Although [the angels] did not assist [God] in [man’s] creation, and there is 
room [on the basis of this phrase] for the heretics to claim supremacy [by 
saying that the Torah itself indicates that many gods participated in the 
creation of man], the verse did not refrain from teaching [us] proper 
conduct—derech eretz—and the trait of humility . . . (Rashi) 
The rabbis have even gone so far as to say, based upon this, that derech 
eretz comes before Torah. As the Talmud says, Torah can be either an 
elixir for life or an elixir for death. This means that Torah can be used for 
“bad” just as it can be used for “good,” an unexpected and frightening 
thought. 
What determines what kind of elixir Torah will be for a person? Derech 
eretz. A mentsch will use Torah as God intended it to be used. He will 
show compassion for others when it is necessary, even if halachically he 
can restrain it. He will likewise not show compassion when it should not 
be shown, even though others can’t help themselves and show it anyhow. 
What people do not realize sometimes is that God does not only tests us 
regarding what is permissible and what is forbidden. In fact, He prefers to 
test us in what is permissible, to see how much our appreciation of the 

opportunity of life impacts our use of the world, even in a permissible 
manner. 
Doing the right thing makes a person a loyal servant. Doing the better of 
two “right” things makes a person more like God. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated l'hatzlachas Yaakov Simcha ben Chana 
Rochel, b'ruchniyus u'b'gashmiyus. 
Behar 
The second half of this week's parsha deals with numerous laws that 
pertain to a fellow Jew who becomes impoverished. If you lend him 
money, "Do not take from him interest." If he sells himself to you as a 
slave, "You shall not work him with slave labor." If the situation is such 
that he sells himself as a slave to a Non-Jew, we must make an effort to 
extract him from his undesirable environment. As the Torah instructs us, 
"He shall have redemption; one of his brothers shall redeem him" (Vayikra 
25:36, 39, 48). 
The final two pesukim in the parsha seem to be totally out of place. There 
the Torah commands us not to make idols or erect statues and it exhorts us 
to observe Shabbos. What do these mitzvos have anything to do with what 
was mentioned beforehand? 
Rashi explains (ibid. 26:1) that these commandments are specifically 
directed to the Jew who sells himself to the gentile. When this slave 
observes his master's behavior, he should not look to imitate him. He 
should notsay, "Since my master engages in forbidden relationships, so 
will I. Since my master worships idols, so will I. Since my master 
desecrates the Shabbos, so will I." The Torah wrote a condensed book of 
the most basic prohibitions tailored specially for the Jew that finds himself 
in spiritually challenged circumstances. 
Rav Wolbe (Shiurei Chumash) comments that the Torah does not give up 
on anybody. A Jew can never reach a situation of total spiritual despair. 
His situation could be so bleak that he even sold himself to chop wood and 
draw water for a house of idol worship (see Rashi 25:47). Nevertheless, 
the Torah reaches out to him with a "Kitzur Shulchan Aruch" exhorting 
him to keep at least the basic tenets of Judaism. 
The early twentieth century brought many Jews from Europe to America. 
At the time, America was a spiritual wasteland and many Jews lost any 
vestiges of Judaism. At that time the Chofetz Chaim wrote a condensed 
book of laws to aid his brethren in their newfound surroundings. Likewise, 
he wrote a special sefer geared specifically for those who had been drafted 
into the army for years on end and had limited access to anything 
religious. 
It doesn't make any difference where the Jew finds himself for the Torah is 
always holding his hand and guiding him. Thus, there is no room or reason 
for despair since Hashem cares about every Jew even in the most 
depressing and bleak situations. So pick your chin up and smile, since the 
Creator of the world sees you, knows what you're going through, and is 
relating to you in your very situation! 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 61 - The Final Solution  
By the beginning of 1942 the Germans had close to 9 million Jews under 
their control (out of a total of 11 million Jews living in Europe and the 
Soviet Union). And, of course, it was their plan to murder them all.  
Already, the Einsatzgruppen killing squads had machine-gunned 1.5 
million Jews, (as we saw in Part 60) but this was not an efficient way of 
killing so many more millions of people -- it was too messy, too slow, and 
it wasted too many bullets. 
So the Germans embarked on a policy called the "Final Solution" which 
was decided upon at a conference held in Wannsee, near Berlin, on 
January 20, 1942: 
"Instead of immigration there is now a further possible solution to which 
the Fuhrer has already signified his consent. Namely deportation to the 
East. Although this should be regarded merely as an interim measure, it 
will provide us with the practical experience which will be especially 
valuable in connection with the future final solution. In the course of the 
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practical implementation of the final solution Europe will be combed from 
West to East." 
Death Camps 
The Final Solution -- the systematic gassing of millions of Jews -- was put 
into place primarily by the top Gestapo brass, namely Adolph Eichmann 
and Reinhardt Heidrich.  
Of the 24 concentration camps (besides countless labor camps), six 
specific death camps were set up. They were: 
• Auschwitz - where 2 million were murdered  
• Chelmno - where 360,000 were murdered  
• Treblinka - where 840,000 were murdered  
• Sobibor - where 250,000 were murdered  
• Maidenek - where 200,000 were murdered  
• Belzek - where 600,000 murdered 
Auschwitz is the most famous because there the killing machine was the 
most efficient. There, between 1941 and 1944, 12,000 Jews a day were 
gassed to death. In addition to the Jews, hundreds of thousands of others 
deemed threats to the Nazi regime or considered racially inferior or 
socially deviant were also murdered. 
As if cold-blooded murder of millions of Jews was not enough, it was done 
with extreme, perverse cruelty. The victims were packed into cattle trains 
with standing-room only and without food or water, or heat in the winter, 
or toilet facilities. Many did not arrive at the camps alive. Those who did 
arrive at their destination had their heads shaved, with the hair to be used 
for stuffing mattresses. Stripped of all clothing, most were herded naked 
into the gas chambers.  
Bizarre and sadistic "medical experiments" were done on many victims 
with no anesthetics used. Some people were sewn together to make 
artificial Siamese twins. Others were submerged in freezing water to test 
the limits of human endurance.  
The Jews were even debased in death. Gold fillings were torn from the 
mouths of the corpses. In some instances soap was made from their 
rendered bodies and lampshades from their skins.  
Some of those deemed strong enough were used as slave labor for the Nazi 
war effort. On starvation rations, they were pushed to their physical limit 
and then killed or sent to the death camps. 
Resistance Efforts 
Any attempt at escape or resistance was met with brutal reprisals. For 
example, on March 14,1942 a number of Jews escaped from a work detail 
in Ilja, Ukraine, and joined the partisans. In revenge, all old and sick Jews 
were shot in the street and 900 more herded into a building and burned 
alive.  
Sam Halpern, a survivor of the Kamionka labor camp explained: "I would 
never consider escaping. I will not have others killed because of my 
decision." 
Nevertheless, in at least five camps and twenty ghettos, there were 
uprisings.  
The most famous attempt was the Warsaw Ghetto rebellion. On April 19, 
1943 the Nazis began the liquidation of the ghetto -- that is, shipping off 
Jews to Auschwitz -- and were met with armed resistance.  
Mordechai Anielewicz, the 23-year-old leader of the Warsaw Ghetto 
Uprising, wrote in his last letter (dated April 23, 1943): 
"What happened is beyond our wildest dreams. Twice the Germans fled 
from our ghetto. One of our companies held out for forty minutes and the 
other, for over six hours ... I have no words to describe to you the 
conditions in which Jews are living. Only a few chosen ones will hold out; 
all the rest will perish sooner or later. The die is cast. In the bunkers in 
which our comrades are hiding, no candle can be lit for lack of air ... The 
main thing is: My life's dream has come true; I have lived to see Jewish 
resistance in the ghetto in all its greatness and glory." 
But in the end, the Jews were no match for the artillery, machine guns, and 
troops of the Germans. (Compare 1,358 German rifles against 17 among 
the Jews). The end result was that the entire ghetto was destroyed with 
those hiding in bunkers burned alive.  
Unprecedented 
The Nazi attempt to deliberately, systematically eliminate an entire people 
from the planet was unprecedented in human history.  
Hitler targeted the Jews for a specific reason, which was not just racial. 
The elimination of the Jews had a unique "status" in Hitler's master plan. 
While he certainly killed millions of others (gypsies, etc.) he made 
exceptions for all these groups. The only group for which no exception 
was made was the Jews -- they all had to die.  
Writes Lucy Dawidowicz in the War Against the Jews: 

"The final solution transcended the bounds of modern historical 
experience. Never before in modern history had one people made the 
killing of another the fulfillment of an ideology, in whose pursuit means 
were identical with ends. History has, to be sure, recorded terrible 
massacres and destructions that one people perpetrated against another. 
But all, however cruel and unjustifiable, were intended to achieve an 
instrumental ends, being means to ends and not ends in an of themselves." 
In other words, the elimination of the Jews was not an end in itself. It was 
the means to an end. What that end was Hitler explained himself in his 
writings and speeches. 
Hitler believed that before monotheism and the Jewish ethical vision came 
along, the world operated like according to the laws of nature and 
evolution: survival of the fittest. The strong survived and the weak 
perished. But in world operating according to an Divinely-dictated ethical 
system -- where a G-d-given standard applies and not anyone's might -- the 
weak did not need to fear the strong. As Hitler saw it, the strong were 
emasculated and he blamed the Jews for this.  
His plan was to take over the world and set up a barbarian master race - a 
plan that he came very close to executing. But to do so, he had to get rid of 
the Jews first. As he said: 
"The Ten Commandments have lost their validity... Conscience is a Jewish 
invention. It is a blemish like circumcision ... The struggle for world 
domination is fought entirely between us, between the Germans and the 
Jews." 
(See Hermann Rauschning, Hitler Speaks, pp. 220, 242.) 
Everything in his war machine was set up for this purpose. At the very 
end, when the Allies were destroying the German Army, he was not so 
much bothered by this as he was by the fact that there were Jews still alive. 
He diverted trains that were badly needed to transport more soldiers to the 
Russian front, where he was losing the war, just to send more Jews to 
Auschwitz. To him, the greater enemy was the Jew. 
The last thing he said before committing suicide in his bunker in April 30, 
1945 was to urge that the fight continue against the enemy of all humanity 
-- the Jews. His last dispatch read: 
"Above all, I enjoin the leaders of the nation and those under them to 
uphold the racial laws of their full extent and to oppose mercilessly the 
universal poisoner of all peoples, International Jewry." 
Historical Context 
It is important to note here that the anti-Semitism which drove the Nazis to 
understate the unthinkable did not exist in isolation. It was not even 
Hitler's personal philosophy. 
We might recall (see Part 53) that it was one of Germany's biggest thinkers 
of the 19th century -- Wilhelm Marr -- who coined the term "anti-
Semitism." In so doing he wanted to distinguish hatred of the Jews as 
members of a religion (anti-Judaism) from hatred of the Jews as members 
of a race/nation (anti-Semitism). In 1879, he wrote a book called The 
Victory of Judaism over Germandom, a runaway best-seller; in it Marr 
warned:  
"There is no stopping them [the Jews]. Are there no clear signs that the 
twilight of the Jews is setting in? No. Jewry's control of society and 
politics as well as its domination of religious and ecclesiastical thought is 
still in the prime of its development. Yes, through the Jewish nation 
Germany will become a world power, a western new Palestine. And this 
will happen not through violent revolution but through the compliance of 
the people. We should not reproach the Jewish nation. It fought against the 
western world for 1,800 years and finally conquered it. We were 
vanquished. The Jews were late in their assault on Germany but once 
started there was no stopping them ...  
"I am marshalling my last remaining strength in order to die peacefully as 
one who will not surrender and who will not ask for forgiveness. The 
historical fact that Israel became the leading social political superpower in 
the 19th century lies before us. We have amongst us a flexible, tenacious, 
intelligent foreign tribe that knows how to bring abstract reality into play 
in many different ways. Not individual Jews but the Jewish spirit and 
Jewish consciousness have overpowered the world. All this is the 
consequence of a cultural history so unique in its way, so grand that every 
day polemic can achieve nothing against it. With the entire force of its 
armies the proud Roman Empire did not achieve that which Semitism has 
achieved in the West and particularly in Germany." 
Keep in mind that when Marr wrote these words, the State of Israel did not 
exist, nor was there even a hint in the geo-political situation that it might 
come into being anytime soon. Marr, in speaking of the Jewish national 
threat, was speaking about the great ideological struggle of Jewish 
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worldview versus paganism, which had been playing out throughout 
Jewish history. We saw it between the Greeks and the Jews (Part 27) and 
between the Romans and the Jews (Part 33).  
Hitler saw it as continuing between the Germans and the Jews. 
Light Unto The Nations 
Hitler's understanding of the role of the Jews in the world was not warped. 
His was, in fact, the traditional Jewish understanding. When the Jews 
accepted the Torah at Mt. Sinai, they became the chosen people whose 
role and responsibility was to bring a G-d-given code of morality to the 
world. They were to be "the light unto the nations" in the words of prophet 
Yeshayah.  
And this is what Hitler wanted to be an end to, because as long as there 
were even a few Jews left on earth, they were going to continue that G-d-
given mission: 
"If only one country, for whatever reason, tolerates a Jewish family in it, 
that family will become the germ center for fresh sedition. If one little 
Jewish boy survives without any Jewish education, with no synagogue and 
no Hebrew school, it [Judaism] is in his soul. Even if there had never been 
a synagogue or a Jewish school or an Old Testament, the Jewish spirit 
would still exist and exert its influence. It has been there from the 
beginning and there is no Jew, not a single one, who does not personify it."  
(Hitler's Apocalypse by Robert Wistrich, p. 122.)  
When we look at it from that perspective we get a completely different 
view of what the Holocaust was about. Traditional Judaism says that it is 
part of the ultimate struggle between good and evil which had been going 
on since the beginning of time.  
Liberation 
In the end, Hitler did not succeed in his plan to completely eliminate the 
Jews. He succeeded however in murdering over one third of the world's 
Jewish population and teaching the world the meaning of evil. 
When the Allied armies (Russians from the east and the Americans and 
British from the west) liberated the camps at the close of the war, they 
were met with scenes of unspeakable horror.  
The films made by the Allied forces upon entering the camps were so 
horrible that they were not publicly shown for many years. 
Liberation did not end the deaths of Jews. 
In spite of Allied efforts to save them, many victims perished after 
liberation from weakness and illness. In the Belsen camp, 13,000 died after 
the British liberators arrived.  
Some who did survive met death at the hands of non-Jewish partisans or 
peasants when they left the camps. Some tried to reach their old homes, 
but found nothing left or else that they now had new tenants who were 
very opposed to the return of the original owners.  
The death total was unimaginable. 
Intentionally using minimum figures and probable underestimates, Sir 
Martin Gilbert (in his work The Holocaust) finds that at least 5,950,000 
Jews were murdered between 1939 and 1945.  
This figure represents nearly half of the entire Jewish population of 
Europe.  
Eastern European Jewry had been virtually wiped out.  
But while the Holocaust brought an end to the Jewish community of 
Eastern Europe, it brought about - in an indirect way - the rebirth of the 
Land of Israel, as a Jewish state for the first time in 2,000 years. How it 
became the great refuge for the Jews in the modern period we will take up 
in the next installment. 
To learn more about the Holocaust, go to: http://www.aish.com/holocaust/  
Next: Return To The Land Of Israel 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #29 Subtle Traps Of Arrogance 
Imagine winning the million-dollar lottery. You're overjoyed and ecstatic! 
But will you go around attributing your new wealth to incredible savvy 
and intelligence? Of course not. On the other hand, if you invent a product 
that makes a million dollars, you might start thinking a bit too highly of 
yourself. 
There is a positive feeling that comes with accomplishment -- and rightly 
so. But the 48 Ways says: Whenever we accomplish something, we must 
distinguish between "pride" and "pleasure." 
Pride = "I did it. This makes me better than other people." 

Pleasure = "Thank G-d I was given this opportunity to enjoy and to 
accomplish. I am not better, just fortunate." 
Aino mach'zik tova li'atzmo literally means "not claiming credit for 
oneself." Take a few moments and think about something in which you 
take pride. Does it make you feel more grateful -- or more arrogant? 
Natural Powers, Natural Gifts 
Arrogance crops up frequently in the realm of natural abilities. People are 
often proud of their physical strength, health, and good looks. But that's 
absurd! Although a person can improve these with exercise and diet, these 
are essentially gifts of birth. It's practically racist to say that one person is 
inherently better because he has a perfect nose and finely formed 
cheekbones! 
Yet people often boast about these things. Have you ever been sick with a 
miserable flu, and a visitor says to you proudly, "I've never been sick a day 
in my life." If you had the strength, you'd want to strangle him! 
And what about intellectual prowess? Should a genius be praised for the 
good fortune of having a good brain? 
The bottom line is that everything we have is a gift from HaShem. 
Arrogant people have trouble acknowledging this. They don't want to 
accept that HaShem has helped them, because they don't want to relinquish 
pride in their own accomplishments. 
Next time you feel pride in a natural ability, ask yourself, "Did I do 
anything to earn it?" 
Do you have athletic ability? Good memory? Artistic talent? Take 
pleasure. Not pride. 
Pride Of Accomplishment 
Did you ever have a friend who suddenly became wealthy or 
professionally prominent, and now barely speaks to you? 
It's common to become arrogant about the things we achieve through hard 
work, because here a person really feels like he "did it." 
The way to guard against such pride is to be grateful for the insights 
you've had, and to the people who've helped you along the way. We could 
never achieve anything without our parents and teachers, and without 
those who have blazed a trail before us. It's good to enjoy your 
accomplishments, but not to the point of thinking that makes you superior 
to others! 
For example, you know how to use a computer. Your grandparents 
probably never used a computer, even though they're no less intelligent 
than you. Your computer skills are just a matter of timing. And the next 
generation will undoubtedly possess technological skills that you'll find 
equally daunting. 
It's all a matter of focus. Next time you feel pride coming on, ask yourself, 
"Did I control all the circumstances that put me in the right place at the 
right time to get this fantastic opportunity?" 
Beware Of Arrogant People 
Arrogant people are overbearing. They have little patience for those who 
don't exhibit the same level of achievement. 
Parents who feel accomplished tend to make their children feel inadequate 
if they don't show the same drive and ability. Many parents, in the name of 
love, push their children so hard and demand so much that the children end 
up feeling like failures. 
On the other hand, parents who feel grateful for their success, will be 
patient with others -- including their own children -- who may lack certain 
abilities. 
The 48 Ways says: Pride leads to contempt; gratitude leads to compassion. 
Arrogance is when you look down on others. Watch out that you don't 
destroy others in your path to accomplish. 
Self-Righteous Pride 
Arrogance about one's goodness is the most dangerous, because it is in the 
name of "goodness" that many of the world's most evil acts are performed. 
Did you ever hear someone say: "I never hurt anyone in my life." That 
would be a fine accomplishment if it were true. It's hardly likely, though, 
that he never once insulted his family or friends. 
Also there are always higher levels of "goodness" -- like fighting for social 
justice. Don't become proud or arrogant about the goodness, you've done, 
because there are no limits to how much we can do. 
Do religious people think they're better than others? It is true that 
believing you own the revealed word of HaShem can lead to complacency 
and arrogance. For that reason, religious people try to work extra hard at 
being humble. 
Arrogance In Society 
We are all, in some way, proud of our society, country and culture. Those 
born in China may be proud Communists. If you were born in Spain, you'd 
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probably be a proud Catholic. And if you grew up in Iran, you may well be 
a proud Moslem fundamentalist! 
Society's influence is so powerful that we often adopt values without even 
being aware of it. Those values then become less of an "intellectual 
awareness," and more of an "emotional instinct." For example, Americans 
might think that anyone who speaks English with a heavy accent is 
perceived as less intelligent! 
Of course, technology has nothing to do with morality and kindness. At 
the Wanasee Conference (the Nazi meeting to formulate the "Final 
Solution" for the extermination of Jews), 9 of the 13 participants were 
Ph.D.s. These were the most creative, scientific minds in the entire 
civilized world. 
The 48 Ways says it is crucial to evaluate your convictions. Otherwise 
you're blindly following along as a product of your society. 
1. Trace the origins of your values. 
2. Define them. 
3. Objectively determine whether they are good values. 
4. Make sure that they are your own. 
Obstacle To Wisdom 
Pride is one of the biggest obstacles to attaining wisdom. If you're 
arrogant, it's impossible to learn from others! As the Sages teach, "Who is 
a wise person? The one who learns from all people." (Talmud - Avos 4:1) 
Be grateful to your teachers. It's arrogant to say: "This is simple. I knew it 
all along." If someone is spending time teaching you, acknowledge his 
effort -- whether or not you think you've learned something. 
Realize the damage pride does. If someone comes along and challenges 
you on an idea in which you take pride, then you feel attacked personally. 
It sends you into a defensive, mode, and you can't hear what's being said 
anymore. 
But if a person points out something you're doing wrong, and you take 
pleasure and not pride in the idea, then you'll be all ears. "If I got this 
much pleasure from doing what I thought was right, then how much more 
pleasure will I gain by actually doing the right thing!" 
People make the mistake of thinking they have to trumpet their success in 
order to feel good about it. But in fact, not taking credit often results in a 

better feeling, because in this way you do good simply because it is good, 
not for the fame it earns you. 
The Medicine That Cures Arrogance 
What happens to a big talker when a great person walks in the room? He 
becomes mysteriously quiet. 
The best medicine against arrogance is the realization that HaShem put us 
on this earth to achieve great things. We all want to be the one to hit the 
game-winning home run. If you acknowledge this need for greatness, 
you'll realize that no matter what you have done, you haven't yet begun to 
fulfill your potential. 
For example, if you're involved in real estate, you're proud of the time you 
bought a property for $10,000 dollars and sold it for $25,000. But if the 
next guy turns around and sells it for a million, then you realize how much 
further you still have to grow! 
An old proverb says, "A fat cat can't run." If you become self-satisfied, 
then you are not likely to progress to greater accomplishments. You 
become complacent and stuck at that level forever! 
Every time you feel yourself getting too proud, remind yourself what true 
greatness is, and how far you are from achieving your full potential. This 
will knock you back down to earth. Then stop to take pleasure in how far 
you have come. This will balance you out again! 
Why Is "Avoiding Arrogance" An Ingredient In Wisdom? 
• If you're busy patting yourself on the back for what you have 

achieved, you won't make an effort to do more.  
• If you're constantly defending your opinions, you'll never be open to 

hear other people.  
• If you are arrogant about your ideas, then you are limiting yourself.  
• If you're grateful, you will grow.  
• If you experience pleasure in doing the right thing, then look for more 

pleasure. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Emor 5776-Respectable Receptacle 
In this week’s parsha Hashem instructs Moshe to teach Bnai Yisrael the 
mitzvos of observing the Yamim Tovim along with some other mitzvos 
associated with those days. Regarding Pesach, Hashem introduces the 
mitzva of the bringing of the Omer sacrifice. The Omer was a type of 
korban Mincha whose main ingredient was a 1/10th of an aifah of barley 
flour (approx. 86 kzaisim). Now, what exactly does the word “Omer” 
mean? Says Rashi, that the vessel used to measure exactly a 1/10 of an 
aifah was called an Omer [as it says “And they measured with an Omer” 
(Shmos, 16:18)]. In other words, since this was the vessel used to measure 
the flour, the korban gets the name of that vessel. This is extremely 
puzzling, for there seems to be so many loftier names Hashem could have 
given this Mincha. After all, it signified the start of the harvest season. So 
why not give it a name like katzir (harvest)? Or call it matir (permitter), 
because by offering this korban all the new season’s grain became 
permitted for consumption. Imagine if I bought my wife a Tiffany 
necklace which came in a box. She wouldn’t tell her friends, “Hey, my 
husband bought me a box for my anniversary”. Here, too, why does 
Hashem emphasize the vessel by using it for the name of the korban? 
Perhaps we can say as follows. Klal Yisrael currently find themselves in 
the middle of the forty-nine-day period between the start of Pesach and 
Shavuos. The sefarim are replete with the message that this is a time of 
spiritual growth. When the Yidden left Mitzrayim on Pesach they found 
themselves mired in the 49th level of impurity and used this forty-nine-
day period to elevate themselves in preparation for the history-changing 
event of receiving the Torah at Sinai. Thousands of years later we too 
need this period as a time of growth, preparing ourselves spiritually, 
mentally and emotionally for the up-coming Shavuos of this year where 

we reaffirm our fealty to Hashem. And hopefully our efforts will allow us 
once again to be appropriate receptacles with which to receive the Torah. 
Even though the Torah makes no overt mention of the above-mentioned 
job description during this time, nevertheless Hashem hints to it by calling 
the korban that kicks off this 49-day period “The Omer”. Yes, there are 
many different motifs to this korban, but Hashem wants us to understand 
that right now the thoughts of Yidden should be all about the vessel. The 
Omer was the perfect receptacle for the 1/10th of an aifah barley flour. As 
a matter of fact, it was created solely to measure such korbanos. Similarly, 
Yidden should strive to be like the Omer in time for their upcoming 
reception, the mother of all receptions - Kabbalas Hatorah.  
The Omer is the yardstick. Can we get ourselves up to that level of the 
Omer, and become a perfect fit for what Hashem wishes to put into us, 
His holy Torah? 
Oh, by the way, [even though the Omer was a specific name for this size 
of measuring vessel] the general Hebrew word used for the measuring 
vessels used in the Bais Hamikdash is “middah”. The Gematria of this 
word is of course 49.  
Yes, 49 days to become the perfect 49 (middah) for the sweeter-than-
honey Torah. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
 

Rabbi Yaacov Haber 

TorahLab 
Join The Ahronian Movement 
There is a Midrash that at Aharon HaKohen’s funeral procession he 
was accompanied by 80,000 young men. There was a curious fact 
about all of these young men - they were all called Aharon. They 
were, in fact referred to as the Aharonim. Why were there so many 
young men named after Aharon during his lifetime? 
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Aharon was famous for bringing peace between married couples 
that were going through a difficult time. He had a unique method of 
bringing shalom between husband and wife. He understood that 
each party was besides themselves about how their spouse so 
inconsiderately caused them pain and shows no remorse. He 
realized that their pain needed validation. So he would meet with 
one of the pair and would tell them that their spouse was beside 
themselves with anguish at the pain they had caused you, and that 
he/she wanted to make amends. Then he went to the other and told 
them exactly the same thing! The result was a couple coming back 
together and moving forward. 
These reconciled couples went on to have children and named the 
first son after the man responsible for their renewed relationship - 
Aharon. 
Just do the math! Aharon lived for 40,000 days - He must have 
successfully practiced his method several times a week in order for 
80,000 children to be born! 
There is one problem however. In order for this method to work, 
Aharon had to lie. In fact, neither spouse had expressed anguish 
about pain they had caused. 
However was Aharon was an - ohev shalom v’rodeo shalom. He 
was obsessed with peace. When it came to a conflict between truth 
and shalom, he prioritized peace.  
Moshe had a different path - for him truth always reigned supreme. 
Should we take the Moshe path or the Aharon path? 
Hiller the elder astoundingly brought this concept to practice when 
he stated: “You should be from the students of Aharon; love peace 
and pursue peace”. The value of peace, it seems, stood higher then 
the ethic of truth. 
Not only Aharon. The Talmud explains says (regarding the Sota 
procedure) that for the sake of Shalom between husband and wife 
even the name of Hashem, written on a parchment, can be 
obliterated. 
Both Moshe and Aharon with their respective characters , reflected 
in the sefiros, were essential for the development of the Jewish 
people. But, as Rashi comments, the the mourning was more 
widespread for Aharon than for Moshe due to his involvement in 
bringing shalom throughout the people. 
On a similar note the Ozorover Rebbe once encountered Rav 
Chaim Ozer Grodzinski, the great posek hador, at a summer resort 
in Switzerland. Rav Chaim Ozer said he had heard that the 
Ozorover was a “gavra rabba”, a great man, and requested that he 
share with him a Torah thought that he never heard before . The 
Ozorover initially demurred and wondered aloud how he could 
possibly say something novel to Rav Chaim Ozer, to whom the 
whole Torah was known. However he relented and said that the 
term ‘gavra rabba’, which Rav Chaim Ozer had used about him, 
referred specifically to someone who helps other people and 
relieves their suffering. On encountering some surprise as to his 
understanding of the term, The Ozorover presented his proof from 
the Talmud in Makos. There it states that there are ‘foolish people 
in Bavel who stand before a sefer Torah but not before a ‘gavra 
rabba’ (referring to a talmid chacham).’ The Talmud goes on to say 
that the greatness of Torah scholars is evident in the fact that, in 
establishing the number of lashes to be received by transgressors, 
they reduce the number from 40, as explicitly stated in the Torah, to 
39.  
However, asked the Rebbe,why does the Torah use this particular 
example to prove greatness in torah? Why didn’t they point to an 
earlier comment which was similar. They could have inferred the 
same from our earlier parsha, Emor, where the Torah says to count 
50 days from the second day of Pesach, yet Chazal established 
that we only count 49 days? 
The Ozorover answered: the Talmud was not looking for genius. 
They were looking for a source in which the Drosha minimized the 
pain of another Jew! They were specifically impressed with the 
reduction in pain caused the to the recipient of lashes. If you can 
reduce the pain of another Jew - you are a gavra rabba. (a great 
man) 
Truth and scholarship are of prime importance and the foundation 
for justice. But justice itself has it’s drawback unless it is framed in 
kindness. 
The is so much evocation of Justice in the world. When we focus on 
justice alone the heavenly response is likewise and Din enters the 
world. We need a framework of kindness and shalom in the . We 

need to become a student of Aharon. We hope and pray that G-d 
wil respond in kind. 
(Transcribed by Dr. Ben Bradley) 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Dedicated in memory of Mordechai Deutsch, a"h by Mr. & Mrs. 
Marvin Goldstein 
Parsha Parables- Emor 5776  
It's My Yom Tov! 
Something is very special about Yom Tov. Of course, the atmosphere 
is unique, the rituals are delightful, and the warmth and spirit are 
inspiring. However, there is one particular aspect about every Jewish 
holiday that makes it different than Shabbos. Hashem gave the power 
to declare the dates of the holidays specifically to His people. The 
months of the year are determined exclusively by the Bais Din who 
establish when a month begins and when a month ends. Thus, the Bais 
Din actually controls the destiny and timing of every Yom Tov. If 
Rosh Chodesh is determined to be on a particular day, then the holiday 
that is to fall on the 15th day of the month is determined by Bais Din's 
initial Rosh Chodesh declaration. 
In this week's portion, the Torah states this enormous power clearly 
and emphatically as it enumerates the holidays and details many 
aspects of their observance. The Torah defines the Yomim Tovim as, 
"Hashem's appointed festivals that you are to designate as holy 
convocations" (Vayikra:23-2). Clearly, the Torah states that it is us, 
the human court system that is to designate the holidays. In fact the 
Talmud relates that Rabbi Gamliel had declared the first of Tishrei on 
a particular day and was challenged by Rabbi Yehoshua who would 
have had declared Rosh Chodesh on a different day. Tishrei is the 
month in which Yom Kippur occurs and the discrepancy in the Rosh 
Chodesh date raised major ramifications. So important was the 
concept of a unified declaration as to when the month begins and ends, 
that in order to authenticate the ruling of his Bais Din, Rabbi Gamliel 
asked Rabbi Yehoshua to visit him on what should have been the 
latter's Yom Kippur with his staff and money belt. 
So Hashem declares that it is we, who declare the holidays. Yet the 
verse that says, "Hashem's appointed festivals that you are to designate 
as holy convocations" ends with the words "these are My appointed 
festivals" (Vayikra: 23-2) 
What does the ending, "My appointed festivals" mean? Why is it 
necessary? Didn't Hashem just tell us that we declare the Yom Tov?  
The Story 
After Israel liberated Jerusalem in the aftermath of the Six-Day War, it 
found itself with additional territory. One particular parcel, a Jordanian 
military base that overlooked the capitol and was used to shell the 
civilian population. The base was purchased by a real estate magnate 
and he allowed an educational institution to use the large parcel until 
he decided what he would do with it. 
The dedication ceremony was full of pomp and circumstance. 
Everyone was delighted that the very place that was once a bastion of 
terror was now becoming an institution of education. An Israel Army 
general named Ben-Uzi was the guest speaker. After discussing the 
virtues of the philanthropist and the institution, he ended his speech 
with the following impression. "Imagine," he exclaimed, "only a few 
weeks ago all of this land was theirs. And now, "he paused and added 
triumphantly, "it is ours!" 
All of a sudden, a voice interrupted. It was none other than the 
philanthropist himself. "Ben-Uzi!" he declared, "Oh, no. It is not ours. 
It is mine!" 
The Message 
The Almighty gave us tremendous power in establishing the Yomim 
Tovim. We could change the dates and the fate of Pesach or Yom 
Kippur by declaring that Rosh Chodesh either be a day earlier or later. 
Yet Hashem still wantes to re-affirm one point. No matter how much 
power the Bais Din might have, they were to remember one simple 
fact: The Holidays are Mine! When humans take too much control, 
they may tend to give an all-too-human character to the holiness of the 
festival. Unfortunately we see it happen amongst secular Jewish 
culturalists who desecrate the kedushas haChag with their simplistic 
and humanistic, self-serving philosophies. Pesach may transform, chas 
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v'shalom, into a festival of only the liberation from physical bondage 
with no mention of the great spiritual liberation we experienced. 
Sukkos may be rendered the holiday of the homeless and the meaning 
of the spiritual clouds may be totally ignored. Shavuos may become a 
celebration of intellectual acquirement and not a celebration of our 
bond to the holy Torah. Even as we revel in the fact that we declare 
the holidays, Hashem is there to remind us, albeit gently, "You may 
have been given the power to declare the day of Yom Tov, however, 
remember, "no, Ben-Uzi, they are mine!" 
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Emor 
They shall not marry a woman who has been divorced by her husband. 
(21:7) 
In the Talmud Gittin 90a, a debate ensues between Bais Shammai and 
Bais Hillel concerning when it is "appropriate" to give one's wife a bill of 
divorce. Bais Shammai, who is usually more stringent in his approach to 
rendering a Halachic ruling, says that one may divorce his wife only under 
such circumstances in which she has acted immorally. Bais Hillel, who is 
typically lenient, declares that one may divorce his wife for any 
inappropriate behavior - even if she has burnt his soup! While the position 
of Bais Shammai is understandable, we wonder how we can permit one to 
divorce his wife simply because she has ruined dinner. Furthermore, what 
kind of person would act in this manner? 
Horav Sholom Schwadron, zl, explains that burning the soup - happens. 
One cannot go through a marriage without burning the soup once in a 
while. It all depends on how one's wife reacts to this challenge concerning 
her dinner, and its consequences vis-?-vis her matrimonial harmony. A 
good woman, who cares about her husband, skims off the top half of the 
soup for herself. If she is a kachah-kachah, "so-so" wife, she will split the 
burnt soup, taking part for herself and giving the other part to her 
husband. If she is not a good woman, and thus not much of a wife, she 
will give her husband the burnt portion and retain the top portion, which 
was not harmed - for herself. Bais Hillel feel that if she burnt his soup - in 
other words, she gave him the burnt portion-- it is grounds for divorce. 
Obviously, she is not much of a wife. 
From an opposite perspective, I think it was Horav Yaakov Kamenetzky, 
zl, who said that any man who would divorce his wife over some burnt 
soup does not have much of a marriage. His wife would be better off 
without him. 
Along the line of reasoning presented by the Maggid, Horav Shlomo 
Levinstein, Shlita, recalls an incident which took place a number of years 
ago, during a world food crisis. A large annual banquet for the support of 
a distinguished yeshivah was set to be held during its usual time. Well 
aware of the economic crisis that had hit the entire country, the Rosh 
Yeshivah was not surprised, although he was concerned, that contributors 
toward the annual gala had dropped considerably. As a result, he felt it 
prudent not to hold the dinner that year. People simply did not have the 
money. 
One of the yeshivah's wealthy supporters did not agree with the Rosh 
Yeshivah's decision to cancel the dinner. Turning to the Rosh Yeshivah, 
he said, "Specifically, it is this year that I feel the dinner is especially 
crucial. It would be wrong to cancel. Please do not cancel. In fact, I take 
full responsibility for all the contributions that would normally result from 
this evening. I ask only one favor: Please allow me to speak!" 
The dinner was held. The speaker ascended to the podium to deliver his 
speech. He began with the previous exposition, explaining the meaning of 
Bais Hillel's ruling to allow the divorce of a woman who burns her 
husband's soup. He explained that, certainly, Chazal were not so callous 
as to permit breaking a marriage over a bowl of soup. After emphasizing 
that there are three possible relationships in a marriage, he made an 
analogy between Klal Yisrael and Hashem. 
"There is a similar manner of describing our possible relationship with 
Hashem. We too seem to have issues about how we relate to Hashem 
when circumstances do not go as we would like. At the first juncture when 
life does not go our way, we offer the burnt contributions to Hashem. This 
means that when we take an economic loss, the first ones to suffer are the 
yeshivos, shuls, organizations that require our support to function 
properly. A second possibility would be for us to make an even split - cut 
back on the Orlando vacation, one less trip to Eretz Yisrael, one less suit, 

dress, and give less to the yeshivos and klei kodesh who look to us for 
sustenance. The third option is, of course, the most optimum, but demands 
tremendous strength of character and commitment. We assume the 
responsibility of the burnt contributors. We take the loss. We cut back on 
our precious lifestyles, but we never diminish our spiritual obligation. The 
burnt soup is not for Hashem!" 
A powerful demand. How many of us can say that we are not guilty of 
ameliorating our economic woes at the expense of those who need it 
most? 
You shall observe My commandments, you shall not desecrate My holy 
Name. (22:31, 32) 
One would assume that chillul Hashem, profaning Hashem's Name, occurs 
only when one commits a transgression, thereby demonstrating that he has 
little regard for his spiritual dimension. What about an individual who 
performs mitzvos, but his attitude is lacking? He does what he absolutely 
must do to fulfill the mitzvah, but does not go the extra mile? He buys a 
simple Esrog "off the rack" with no regard to its beauty. Hiddur mitzvah 
means beautifying the mitzvah, showing how much it really means to him; 
dressing for Shabbos as if he were attending a wedding; glorifying the 
mitzvah as if it were really important to him. When an individual does not 
engage in hiddur mitzvah, explains Horav Doniel Moshovitz, zl, it is a 
form of chillul Hashem, since people viewing his attitude see an 
individual who really does not take mitzvah observance seriously. It does 
not carry much significance for him. 
Furthermore, at times we convince ourselves that we may pick and choose 
mitzvos at will, in accordance with our proclivities. It can go so far that 
we may even delude ourselves into believing that the end justifies the 
means. One allows himself to be lenient in areas that he should not, all 
because he is performing a mitzvah. This occurs when Torah study is 
carried out at the expense of davening. Anytime one does not fully exert 
himself in the execution of a mitzvah, employing the excuse that he is 
involved in another mitzvah, is profaning Hashem's Name. By his action, 
he is indicating that not all mitzvos are his priorities. 
Applying the "end justifies the means" card demonstrates a lack of respect 
for all mitzvos. Every mitzvah comes from Hashem. There is no such 
thing as pushing one aside at the expense of another. One does not have 
the right to allow himself to act inappropriately or unethically as a means 
for achieving a greater good. It has gotten to the point that we permit 
ourselves to ignore the sensitivities and emotions of others who might be 
in the way of progress. Just because rabbi "so and so" established this 
organization and gave his life and blood to maintain it, now it is time to 
remove him. He is in the way. It is all for the "greater good." Well - a 
"greater good" at the expense of another Jew is not very "good." 
The Alter, zl, m'Slabodka was a mechanech, educator, par excellence. He 
is considered by many to be the father of the Lithuanian yeshivos, because 
he saw to it that whenever there was a need, he sent his most 
accomplished students to bolster other yeshivos. (Imagine that happening 
today.) Furthermore, many of the roshei yeshivah, mashgichim and 
rebbeim had been his students. Following World War I, a yeshivah that 
was going through a difficult period sought his help. He dispatched a 
young mashgiach, an individual replete in Torah scholarship, who was 
both charismatic and pious, a prolific speaker, who could inspire large 
groups as well as penetrate the individual hearts of the most self-absorbed, 
hard-to-reach young men. He turned the yeshivah around. In a short time, 
students were flocking to hear him, to be in his proximity, to study from 
him and to apply the inspiration which they garnered from him to their 
personal lives. This young mashgiach did not enter the halls of the 
yeshivah in a vacuum. The yeshivah already had a full complement of 
staff - mashgichim, rebbeim, etc. - who were getting on in age and had 
lost touch with the students and with the times. In other words, the arrival 
and immediate success of the young newcomer was not necessarily 
welcomed by everyone. 
The tenure of the young mashgiach at the yeshivah came to an untimely 
end with his sudden passing. He had been there just a short time. The 
Alter was devastated. This student meant so much to him. He had had 
such a bright future in Torah education. What a tragic loss to his family, to 
his students, to the entire Torah world. The Alter ruminated and made a 
startling comment, "Who knows? Who knows whether the immediate 
success of this young mashgiach did not in some way infringe upon the 
sensitivities of the older rebbeim and mashgichim? Veritably, his 
intentions were pure and innocent, but his success may have come at the 
expense of others. The end never justifies the means. Perhaps a more 
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diplomatic and sensitive approach should have been employed in 
introducing him to the yeshivah's faculty." 
Horav Shmuel Aharon Yudelevitz, zl, author of the Meil Shmuel, 
possessed many exemplary qualities. He was a Torah scholar whose depth 
in halachah, as well as analytical dialectic, was peerless. A holy, righteous 
person, he was wholly devoted to the Yerushalayim community. As the 
capstone to a remarkable Torah giant, he was an orator who could move 
and inspire large audiences with his pearls of wisdom and dramatic 
delivery. His devotion toward reaching out to Jews of all stripes motivated 
him to travel far and wide to inspire audiences with his lectures. When 
told that he was not in the physical condition to undertake such strenuous 
and time consuming trips, his reply was that: Zikui ha'rabim, bringing 
merit to the multitudes, reaching out to Jews who required his "vocal" 
embrace, outweighed the temporary deprivations. 
Rav Shmuel lived in the Batei Horodna development in Yerushalayim, 
which was home to a large contingent of committed Jews. He davened in 
the main shul, which was under the leadership of a capable Rav. One year, 
the Rav suddenly became ill, and, after a short while, passed away. The 
many worshippers petitioned for Rav Shmuel to deliver a mussar, ethical, 
discourse prior to Kol Nidrei. What better time for effective inspiration 
than prior to Kol Nidrei? His words would pierce the most recalcitrant 
heart and pave the way for their teshuvah, repentance. It was a hard sell; 
Rav Shmuel refused to speak. Although this was the most propitious time 
of the year to reach people, to do what he did best - he refused to 
capitalize on the opportunity. He would not speak. 
Finally, he revealed the reason that he had demurred. Apparently, the 
recent widow of the Rav would be sitting in her usual place in the 
women's section. As she had done many times before, she would look 
forward to the Rav ascending the pulpit to deliver his address; only, this 
time, it would not be her husband - but a stranger. Can you imagine the 
pain she would experience? He could not be party to such callousness. 
One does not look at the benefits when it means hurting a fellow. The end 
does not justify the means. Moshe Rabbeinu refused to go to Egypt to 
assume the leadership of Klal Yisrael if it would entail hurting his older 
brother, Aharon HaKohen. Once he heard that, indeed, Aharon was 
enthusiastic about Moshe's appointment - he accepted. Rav Shmuel stood 
his ground and did not speak to the congregation - that year. 
In the first month, on the fourteenth of the month in the afternoon, is 
the time of the Pesach offering to Hashem. And on the fifteenth day of 
this month is the Festival of Matzos to Hashem. (23:5, 6) 
Rashi explains that although the Festival actually begins in the evening (of 
the fifteenth day of Nissan), the Pesach-offering is slaughtered during the 
afternoon of the fourteenth. In the Torah, the word Pesach is used to 
describe the offering, while matzos - Chag HaMatzos, defines the Festival. 
Haamek Davar considers the time of Bein Ha'Arbayim, in the afternoon, 
to be part of the holy convocation of the Festival, so that labor is 
forbidden at that time. Why is there a separation between the time of 
slaughtering the sacrifice and the time that it is eaten - during the actual 
Festival? It almost seems as if we slaughter the Korban as a preparation 
for entering into the celebration of the festival of freedom. 
In Shemos 34:17, the Torah admonishes against idol worship, "You shall 
not make yourselves molten gods." The very next pasuk enjoins us in the 
mitzvah of observing the Festival of Pesach, "You shall observe the 
festival of matzos." This prompts the Izbitzer Rebbe, zl, to ask: What 
relationship exists between idol worship and Chag HaPesach? Why does 
the Torah juxtapose the prohibition against idol worship upon the mitzvah 
of Pesach observance? He cites the Zohar HaKadosh who posits that one 
who does not observe the mitzvah of Pesach is tantamount to an idol 
worshipper. How are we to understand this? The Rebbe explains that the 
word maseichah, molten (idol), implies that this figure was cast (so to 
speak, in stone); it has achieved its full form, with no ability to change. A 
maseichah is a "done deal," complete in its form; a maseichah represents 
the lack of desire and ability to change. It is what it is - and will remain 
so. This concept runs counter to the underlying motif of the festival of 
Pesach. This Yom Tov is to open up our hearts, so that we are offered a 
penetrating view of our inner self, our true self. It is a time when we 
deepen our understanding of Hashem, establishing a stronger, more 
enduring bond with the Almighty. In short, it is a time for rejuvenation, 
for elevation, for change. As spring symbolizes a new beginning, so, too, 
does Pesach reflect a new beginning within us. There is no place for the 
immovable, unchangeable maseichah within the Pesach experience. 
I would like to take this idea further. In Hebrew, the word maseichah 
means mask. How many of us live life concealing our true selves with a 

mask? We put on an air of self-confidence, assured in our relationships, 
because so many people view us as their anchor, the one person upon 
whom they can all count. In truth, we are living a lie. Our days are 
reduced to acting according to a script written for us by our surrounding, 
adoring society. Our own hopes, our life's aspirations, all fade into 
oblivion as we are compelled to be the person that others perceive us to 
be. We seem to have so many friends and admirers, but, in truth, we are 
sadly alone. 
At times, we wonder: "How would people react if they knew the truth 
about me? Would I have so many friends if I did not act out the fa?ade of 
self-assured confidence?" For many of us, a solid, significant disconnect 
exists between our outward identity and our true selves. People truly 
desire the freedom to be themselves, but, more often than not, resort to 
following society's script for fear of rejection or disapproval, thus 
compromising their own individuality. That is living the life of maseichah, 
mask. 
Another mask causes greater damage: the mask of non-spirituality. How 
many Jews are trapped in the fa?ade of nonobservance, seeking a way out, 
wanting to be accepted, but have been wearing the mask for so long that 
they themselves have begun to believe that the mask is the true image of 
them? I have met and worked with such people, and, behind the mask, 
they feel disingenuous, isolated, almost fearful of exposure. They fear 
exposure of the truth that they really are not as non-observant as they 
claim to be. Their lives are lived in a state of internal struggle and pain. 
How can one be authentic if he is molding himself to be the person that 
others will love, accept and approve of? 
Pesach is the time for removing the masks, ridding oneself of the fa?ade, 
the sham that he has been living until now. One cannot entertain the idea 
of freedom unless he has first divested himself of his personal 
enslavement. Thus, the Torah enjoins us to remove the mask behind which 
he has been hiding, prepare to face the reality of who he is, where he has 
been and where he must now go. 
During the Seder service, we recite the phrase, "One is required to view 
himself as if he was just released from Egypt." We must identify with the 
Jewish People by accepting their travail. They were in exile; we were in 
exile. In order to experience freedom, one must taste the bitterness of 
exile. Freedom has little meaning to one who does not understand the 
challenges of servitude. Freedom means removing the mask. Perhaps this 
is why the Korban Pesach is slaughtered prior to the onset of the Festival. 
The Jew must participate in the sacrifice, symbolic of the Jews' 
willingness to sacrifice himself for his faith. The Jew who has been 
concealing himself behind the fa?ade of observance or non-observance 
must come to grips with his true identity. He has been fooling only 
himself. He has worn the mask for so long that he now believes that he 
really is either observant or non-observant. Pesach is a wakeup call. The 
Jew who has distanced himself is welcomed home. Now is the time for 
resurgence, rejuvenation, a new beginning. Unless the maseichah is 
removed, however, there can be no beginning - since there has been no 
"end." 
When you shall enter the Land that I give you and you reap its harvest, 
you shall bring an Omer from your first harvest to the Kohen. (23:10) 
The Torah commences with, "And you reap its harvest," implying that the 
harvest belongs to the Land, and concludes with, "You shall bring an omer 
from your harvest to the Kohen." The question is: To whom does the 
harvest belong - to the Land or to the harvester? The answer is obvious: 
The harvester thinks he is the owner. Hashem is reminding him that a Jew 
does not live for himself. He is not to lose sight of the spiritual nature of 
his worldly possessions. They are all here to serve one purpose: to help 
others. Working in the trenches can be physically demanding. This might 
bring a person to think that it is all about "him." Well, it is not. The only 
way he may claim ownership of the land is by sharing it with others. 
This idea is reiterated constantly, but we do not always pick up on it, by 
assimilating it into our mindset and incorporating it into our daily 
endeavor. I write this on Shushan Purim, the day following the greatest 
tzedakah day of the year. Everyone gives; the money is flowing, as well 
as the drinks. When a Jew is happy, he gives freely of his money, because 
he realizes that, after all is said and done, the money is not his. 
Perhaps this might be alluded to by the pasuk at the end of Megillas 
Esther. V'yemei haPurim he'eileh lo yaavru mitoch haYehudim, "And 
these days of Purim should never cease among the Jews" (9:28). Simply, 
this means that the festival of Purim will accompany us throughout time. 
We might supplement this idea with the notion that the mitzvah of 
tzedakah, which the Jewish People fulfill more so than other people, will 
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always be with us. On Purim we give tzedakah with a flowing heart and 
"pen." We hold nothing back, as we share our matanos l'evyonim. It is 
activities such as these that have remained with us and continued to 
sustain us throughout time. 
To those who feel that tzedakah decreases their financial portfolio, 
perhaps the following story will shed some light on their concerns. A 
father went with his son to purchase bread at the bakery. They left the 
store with the boy carrying ten loaves of bread. The father turned to his 
son and asked, "How many loaves do you have?" "Ten loaves," the boy 
replied. A few moments later, they met a poor man who pleaded with him 
to share some bread with him: "I have nothing for Shabbos. Will you 
please help?" he begged. The father readily gave the man three loaves of 
bread. 
The father now asked his son, "How many breads remain?" The boy 
replied, "Seven." "Are you certain?" the father asked. "Seven," the boy 
emphatically declared. 
"My son, let me explain something to you. We are going home, where we 
will eat this bread. After a short while, nothing will be left. The three 
breads which we gave the poor man - those are the fruits of Olam Habba, 
the World to Come. They will always be there for us! End of story. 
The son of a Yisraelis woman went out - and he was the son of an 
Egyptian man -among the Bnei Yisrael; they fought in the camp, the son 
of the Yisraelis woman and the Yisraeli man. (24:10) 
It all began with an argument. Veritably, it was not even a serious dispute. 
It was a question of allowing someone of tainted pedigree to move into the 
"neighborhood." Perhaps the ish haYisraeli was justified in his attitude 
toward the one whose murky roots are intimated by the Torah. One thing 
is certain: We see the sad consequences of controversy. A machlokes, 
dispute, can lead to a most egregious and tragic sin: megadef, whereby 
one blasphemes Hashem's Name. How did such a terrible sin result from a 
machlokes? Horav Gamliel Rabinowitz, Shlita, offers a powerful - 
perhaps frightening - explanation. Every Jew has within him a neshamah, 
soul, which is a chelek Elokai mimaal, miniscule component derived from 
Hashem Above. We all have a part of Hashem within us. When one 
insults, disputes, puts down a fellow Jew - he is impugning Hashem. Once 
this has happened, it is not long before he will denigrate the Almighty. 
Subconsciously, he has done so already. He is only following a pattern 
which he has created for himself. Therefore, one should distance himself 
from all forms of dispute, because once he has fallen in, he will be quickly 
absorbed like quicksand. 
Why did the ben ish Mitzri react with such vulgarity? Why was his 
ultimate reaction blaspheming Hashem? What did Hashem have to do 
with his personal dispute with this man? Perhaps what the ish Yisraeli said 
to this man caused him to react in such a manner. He was basically told, 
"You are not like us. You are not good enough. You do not belong with 
us." To insinuate that a person does not belong simply because of his 
yichus, pedigree, can enrage a person. Telling a person that he is unlike 
everybody else is like saying, "You are worthless." Sadly, there will 
always be those who are not part of the clique. This author remembers 
growing up as a refugee following World War II, when the other children 
in school were all "Americans." Snide comments were not in vogue in 
those days, because the parents were simple people to whom lineage 
played no leading role. Indeed, the refugee children whose parents were 
survivors of the Holocaust were given special treatment. We were special. 
Our clothes were not the same, because we wore whatever our parents 
could purchase at the thrift shop. Our clothes did not always fit, because 
hand me downs are rarely custom made, but we were treated with respect, 
just like everyone else. I guess in "those days" people were more secure 
and, thus, not obsessed with their lineage and money. We all felt part of 
one large family: Klal Yisrael. Perhaps this was because, during World 
War II, the Nazis did not delineate between a Jew with yichus or one 
without. Neither did they differentiate between what type of home one 
lived in or what school he attended. It is sad when we need "them" to 
demonstrate that we are all the same part of a large, aggregate family. 
Elokei Avraham, Elokei Yitzchak, v'Elokei Yaakov… Baruch atah 
Hashem Magen Avraham. 
There is a well-known statement made by Chazal in the Talmud Pesachim 
117b concerning the conclusion to the Birchas HaAvos, the blessing of the 
Patriarchs. Hashem promised Avraham Avinu, V'heyei b'rachah, "And 
your name shall be for a blessing." (Bereishis 12:2). Chazal explain that, 
although the blessing begins with the names of all three Patriarchs, the 
chasimah, signature, of the blessing recalls only Avraham's name: Becha 
chosmin, "With your name, they will conclude"; V'ein chosmin b'kulam, 

"but they will not conclude with all of their names." The commentators 
offer a number of explanations for this. Horav Shimon Shkop, zl, 
elucidates Chazal from a practical perspective. (Although rendered almost 
a century ago, it is sadly as timeless today as it was then.) 
Avraham Avinu discovered Hashem on his own, without the support of an 
illustrious lineage to teach and inspire him. Yitzchak and Yaakov had the 
support of a father and grandfather - a lofty mesorah, tradition, upon 
which to rely. Thus, one would think that in our times, the period prior to 
the advent of Moshiach Tzidkeinu, life would be simple - everyone would 
be embracing religious observance; everyone would have the advantage of 
parental support. We know otherwise. The European Enlightenment - and 
its secular/cultural hostility toward Judaism - debased and eroded 
religious observance. We are at the conclusion of the generations, with 
Moshiach's advent getting closer at every moment. Are we able to say that 
we have embraced and continued religious observance throughout the 
generations, relying on the support of fathers and grandfathers? Sadly, the 
answer is no. We must, therefore, hope that the chasimah, conclusion, will 
be similar to that of Avraham, whereby we will repent and return of our 
own volition. 
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Reassuring Rabbe Shimon Bar Yocahi 
Upon first emerging from the cave Rabbe Shimon bar Yochai 
(Rashbe) and his son could not tolerate people who were plowing and 
planting (i.e. working to earn a livelihood). They could not make 
peace with the fact that these people were, "manichim chayay olam 
v'oskim b'chayay sha'ah - neglecting eternity and preoccupying 
themselves with transience." A heavenly voice instructed them to 
return to their cave. Upon reemerging a year later they encountered a 
man who was running with two bundles of hadasim (myrtle branches) 
right before Shabbos. Upon questioning the man explained that the 
two bundles corresponded to zachor and shamor. Hearing this Rashbe 
and his son were reassured and became at peace with the world. 
How did this encounter with the old man reassure them? Rav Chayim 
of Volozhin in his Nefesh Hachaim (I:8) indicates that Rashbe agrees 
with Rabbe Yishmoel (RY) that the overwhelming majority of people 
should combine earning a livelihood with the study of Torah. Clearly 
neither Rashbe nor RY are conceding that it is a necessary evil to 
divert time and energy away from avodas Hashem to earn a livelihood. 
Rather they teach that it is Hakadosh Baruch Hu's will that people 
adequately address their mundane needs. Having been addressed the 
mundane fades into the background and people can devote themselves 
to the spiritual (see Rashi to Berachos 35b that one who neglects 
earning a livelihood and has to seek help will end up neglecting his 
Talmud Torah.) 
One who is involved with the physical and mundane because these 
concerns define his life is guilty of being, "manni'ach chayay olam 
v'oseik b'chayay sha'ah - neglecting eternity." But one whose 
involvement is measured, framed, and contextualized by his ultimate 
overarching spiritual goal is involved with eternity at all times. 
Shabbos is me'ein olam habboh, a miniature of the spiritual, eternal 
world to come. The old man running lekavod Shabbos - no simple task 
at his advanced age - reassured Rashbe and his son that their fellow 
Jews' real and ultimate preoccupation was the Eternal and thereby 
eternity. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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IMPORTANCE OF ....  
The Gemara (Bava Kamma 88a) discusses the question of one 
who injures someone else’s Eved Canaani. R’ Yehudah says that 
he does not need to pay the slave’s owner, because the Posuk 
says: uhjtu aht uhsjh ohabt umbh hf, and an Eved Canaani is not 
considered uhjt. The Rabanan hold that since an Eved Canaani is 
obligated in mitzvos like a woman, he is ,uumnc uhjt and one must 
pay his owner. Why does R’ Yehudah disagree ? Surely there is 
no Machlokes over the fact that the Eved Canaani is obligated in 
a woman’s mitzvos, making him an ,uumnc uhjt. The ohrga vtn 
suggests that the obligation of an Eved Canaani to do mitzvos 
might not actually be a Chiyuv on the Eved himself, but rather an 
obligation of the master to ensure that the Eved performs the 
mitzvos of women, similar to the obligation of a father to see that 
his son does mitzvos under a Chiyuv of Chinuch. The Rabanan 
hold that the Chiyuv is on the Eved Canaani himself, making him 
a bona fide ,uumnc uhjt. R’ Yehudah would hold that the Chiyuv 
is on the master, which does not change the standing of the Eved 
himself, and certainly does not grant him a status of ,uumnc uhjt. 
According to the Rabanan, who hold that the Eved Canaani’s 
Chiyuv confers upon him uhjt status, it is clear why the Posuk 
states: lrpc uc vsr, tk uhjtc aht ktrah hbc ofhjtcu. If the Posuk 
wished simply to prohibit one Jew from subjugating another Jew 
to a servitude of lrp (unduly harsh or oppressive work), it might 
have sufficed to simply state: lrpc uc vsr, tk ofhjtcu or even 
lrpc uc vsr, tk uhjtc aht ofhjtcu. Why was it necessary to add 
in ktrah hbc ? Who else could the Posuk refer to ? However, if we 
concede that an Eved Canaani is ,uumnc uhjt, the prohibition of  
lrpc uc vsr, tk  might have applied to an Eved Canaani as well, 
since the Posuk says: uhjtc aht. Therefore the Posuk added in  
ktrah hbc to limit the prohibition to ktrah hbc only.    

QUESTION OF THE WEEK:  
Before eating an orange or a banana, should one recite the brocho 
before or after peeling it ?   

ANSWER TO LAST WEEK:  
(Who needs a Talis for an Aliyah only on Shabbos ?)  
Halichos Shlomo (12:20) states that when a bochur receives an 
Aliyah during the week, he does not need a Talis for vru,v sucf 
because he is wearing Tefillin, which are sufficient for that 
purpose. However, on Shabbos, since he is not wearing Tefillin, 
he should put on a Talis. The same should apply to Shabbos 
Mincha, but the prevalent minhag is that no one wears a Talis.  

DIN'S CORNER:  
The custom in many Shuls is for the Gabbai to add in the words: 
rsb hkc when announcing the donations of those who received an 
Aliyah, in case they don't pay. However, although these words 
remove the pledge from the strictness of a rsb, they do not cancel 
the pledge. One is still bound by a ,uchhj,v to Tzedaka under the 
rule of: ,hagu runa, lh,pa tmun. (Teshuvos V'Hanhagos 2:476).  

DID YOU KNOW THAT ....   
The Gemara (Gittin 36a) describes how Hillel established the 
legal concept of Pruzbol which was a means by which any person 
could preserve his creditor rights to collect from a debtor, even 
after Shemitah, which according to the Torah, discharged debts. 
Hillel did this because he saw that people were unwilling to lend 
money if Shemitah would automatically discharge the debt. The 
Pruzbol transferred the debt to Beis Din, thus preserving the 
creditor’s right to collect. The Gemara (Makos 3b) distinguishes 
between one who lends money on the condition that Shemitah 
laws not apply to the loan, versus one who lends money on 
condition that the borrower not use the laws of Shemitah to 
discharge himself from the debt. In the former case, the Gemara 
concludes that this constitutes imposing a condition against the 
Torah (vru,c cu,fa vn kg vb,n), a condition which is 
automatically void, and the loan remains subject to the laws of 
Shemitah. However, in the second case, the condition is a private 
agreement which does not infringe upon the laws of Shemitah and 
is therefore valid. The Ritva asks, if such a condition is valid, why 
was it necessary for Hillel to establish the Pruzbol ? Let every 
loan conceivably include a clause whereby the borrower agrees 
not to apply the Shemitah discharge to the loan. The Ritva 
provides several answers. 1) It may not be easy to remember to 
insert this clause; 2) The lender does not want to imply that he 
expects his loan not to be paid on time; 3) It would appear as if 
there was something “wrong” with the Shemitah laws of the 
Torah, that causes the lender to evade them this way. Does not 
Pruzbol itself suggest “dissatisfaction” with the Shemitah laws ? 
The SMA (n”uj 67:36) explains that Pruzbol works together with 
the Shemitah laws under the Rabbinic eminent domain doctrine of 
repv s”c repv, which gives the Chachomim the right to make 
financial adjustments, and as such, does not evade but rather 
follows after the Shemitah laws.        
A Lesson Can Be Learned From:  
While driving home one Erev Shabbos, a young rabbi’s late model car 
started to stall. He still had 2 hours until Shabbos and only a half hour’s 
travel, but after dealing with a tow truck and a repair shop mechanic 
who couldn’t diagnose the problem, he began to seriously worry about 
the time. Boruch Hashem, he managed to arrive home at the last 
moment, and he quickly changed and rushed to Shul. As the Tzibur had 
been waiting for him, they started davening a little later than usual, and 
expected the Rabbi to cut short (or eliminate entirely) his Friday night 
Dvar Halacha. However, the Rabbi delivered his usual number of words, 
prefacing it with the following: In Elul 5730 Rav Hutner ZTL was held 
captive in Amman, Jordan after his plane had been hijacked. He was 
freed and returned home just before Rosh HaShanah. He had been 
unable to deliver his usual Maamar discourse before Rosh HaShanah, so 
he delivered it during Aseres Yemai Teshuvah, and began by quoting the 
Gemara (Berachos 5a) which defines Yisurin Shel Ahavah as those 
which do not cause Bitul Torah. “It is possible”, the Rosh HaYeshiva 
said, “to convert Yisurin into Yisurin Shel Ahavah by ensuring that they 
do not cause Bitul Torah”, which was why, despite his exhaustion and 
having lost 44 lbs. he wished to deliver his usual Shiur. “I too”, the 
Rabbi concluded, “would prefer to establish my earlier difficulties today 
as Yisurin Shel Ahavah by taking care to avoid any Bitul Torah ”.  
P.S. Sholosh Seudos sponsored by the Sternberg family.  


